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FPREVALL

sy frrends were constantly asking me (o
republishh in book  form my articles winel

appeared nr the Decesn Times during  thie las

en vears,  lhe result is this beok.,

There are a few essavs by others in-

terested m Islam which are included in this

L Lope  this book will nweet  with
e same  appreciation ot the  hands  of
F:indus, Muslims, Sikhs and Christians, which

ey kindly accorded to my other book

caluhammad and Teachings of uran.”™

Lahore : MOBAMMAD AMIN
ja'f[_) 1949, Bar-at-Lui.
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Life of NMiohamimad

fi

CHOMAS CARLYLE

We e clinsen Mohammad v s the o
cnent ”h}]ﬂu_l but s the one we a1 the lveest 1
prak of. e is by ne means the iruest of Prophets
ut 1 do  esteem him oa te one,  Oar o ceren
'=1-.-;m[1;t:1:.w5 about Mobhammad, that hie wae 4 seherne
o Impostor. a lalschood-inecas nate, that his religion
s a mere mask of auackerv sl I.-.l[!_.l_i[},'_. beains really
to he unow untenable 10 any one  "The hes, whicl
well-n caning zeal hael h”mul round  this man gpe

1J*~ o e 1‘!i 1O outrst v et B Tl]‘x

o

Shieowordd this man spose s gert the il aiqne]s
e noew ol a tmindred-ad-eiohy milhon ol e
whese vwvelve Liundred sears, 1 lew

hondred-gnd.
siphity tmilhions <veres made Iy

God as well as we, A
velisve  in

I at this hour than in any othes
vordd whatever., Are we o sy upposc  that jt was a
niscrable plece of spiriogn] legerdemain, this whiei;
SG many ereatures of the Almisly have ll‘-.'{'“_'l by and
hed by ? I, for guy part, cannot form any sucl
upnositinon, I will believe most things sooner than
that,  One would bHe cnurely at a bass what to think
of this svorld at all, (quackery so grew  ansg wwoers
sanctioned here

geater umber  oi fH0d’s  creatures

Vichiamnad’s ware

a

A false man found i religion ? Why, a {alse

e g ) DR
-annot build a brick house ! 1 he duﬁv not know

Marfat.com
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and follow truly the propertics ol mortar, burnt clay
ancdl what else he works in, it 15 no house that
e makes, but a rubbish heap. It will not stand iof
twelve  centuries, tn lodee  a hundred-and-cighity
millions @ it will fall  straightway. A man ust |
conlorm  himsell  to Nature’s laws, be wverily 134

cominunion witn Nature and the  truth of things, or |

Nature will answer him, no, not at all.

But of a great man, especially of him 1 st
venture to o assert that it is incredible he should have
heen other than truc. It scems to me the pl'l]”[]ari?r
(oundation of hun, and of all that can lie in him,
this. No Mirabea, Napoleon, Burns, Cromwell, no
man adequate to do anything, but is first ol all
in richt earnest abhout 1t, what I call a sincere man.
erity, a deep, great, oenuine  since-

[ should say sin
rity, is the first characteristic of all men 1n any way

heroic.

Sich 4 man Is what we call an original man : h |
comes to us at first hand. A messenger he sent,
(rom the Infinite Unknown with tidings to us. Weg
may call him Poet, Prophet, God '—in one way Ot
other, we feel that the words he utters are as 1o
other man’s words, Direct from the Inner Yact of
things :—he lives, and has to live, in daily commus-
Really his utterances, are they not
»_"what we must call such for \

want of some other name. It is from the heart of
the world that he comes : he is portion of the primal
reality of things. God has made many revelations :
but this man, too, has not God made him the latest

and newest of 111 » The inspiration of the Almighty

aiveth him understanding ; we must listen before all

to him.

nion with that.
a kind of ‘revelation’

This man Mohammad, then, we will in no wise

A
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opsider as an ambitions  schiemer, e Gt SO
ceve hnm so. The message he delivered was g read
orne ;o eéarngst vomet o 1he v knowvr JJH!,_
IThe man's words were not false. nor liis wollios
here below @ no Inanmity, ne  simulacrum. L
IT1ARS ¢ _[ll'l. el 51 HI':- ;"rl-m l.]fl-i’_‘ LA ea B }H}.‘HHJII 2 Aty
herscll, To kindle the world, the world's Maker hoe

ovdered 11 o,

the Arabs Mohammad  svas boen Aon” o are
certamly a notable people. o A oified noble people
a people ol wild  strong feelings, and of iron restrain
over these ; the characteristie  of noblenndednes,
ol gemus. The wild Eedouin welconies the strine
(o his temi, as  one having right to all that s
there @ were 1t his woist cnemy, he  will slav his
foal to dtreat ki, will Seive him with cacred
hospitality  for three davs, will set Lim fairly on
his wayv —and  then by another law as sacrecd, kil
him it he can,  In words too as in action.  ‘They arc
not g loguacious reople, taciturn rather : but clo-
quent.  aifted  when  they  do speak. An  earncss
iruthful kind of men.

[t huad been from the sacredness attached to the
Caabah and Hagar's  well (called  zeme-zem), from
e pilgrimages of all tribes of Aralss thither, that
AMecca took its rise as a Town, Ten Nen of a hie
tirthe, chosen in some routh way, were the covernon s
of Mecca and Keepers of the Caabah. The Korevh
were the chiefl tribe in Mohammad's fime : his gwn
lamily was of that tribe.

It was among this Aral people,  so  circumn-
stanced, 1n the year 570 of our Era, that the mun
Mohammad was born. ¥ e was  of the family of
Hashem, of a Koresh tribe ag we : though poor
-onnected with the chief persons of his country,

Marfat.com



Alimost at his birth he lost his father ; at the age

of six his mother
her worth and
crandlather, an
cood old man:

12 |

-

too, a woman noted for her bcauty,
sense : he fell to the charge of his
old man, a hundred years old, A
Mohammad’s father, Abdullah, had

hbeen his  younger (avourite son. He saw 10
Mohammad, with his old life-worn eyes, a century

old, the lost Abd

allah, all that was left of Abdullath.

He loved this little orphan boy greatly ; used to say:
They must take carc of that beautiful little boy,
nothing in their kindred was more precious than he.
At his death he left the little boy incharge to Abu
Thaleb, the boy’s uncle, who row became the head
of the family. By his uncle, a just .nd rational man
as everything betokens, Mohammad was brought up

in the bhest Arab

way.

Mohammad as he grew up accompanied his
tnele on trading journeys. The cyes of the lad were
open and doubtless he had glimpses of many things,

These journeys
nine of much to

)

to Syria were probably the bezin-
Mohammad. But he had no school

learning, of the thing Ww¢ call school-learning nane

1t all. The ar

t of writing was but just introdnced

. to Arabia ; it seems to hC the true opinion that
Nohammad never could write: [Life in the Desert,
with its experiences, was all his education.

What of t

his infinite universc he, from his dim

place, with his own ¢yes and thouchts could take 1n,

<o much and

no more of it was he to know.

Clurious if we reflect on it, this of having no books.
Except by what he could see for himself, or hear by

uncertain rumo

ur of speech in the obscure Arabian

Desert, he could know nothing. The wisdom that
had been before him at a distance from him 1in

the world, was

him. Of the

Marfat.com
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thitoueh 0 many lands and LHNES, 110 One direetly
cominunicates withe thus great soul. He is  alone
there, :if.'t"_[': Lil_"ﬁ.".'ll i!] T.}H" IQDFUIH l}f‘ lllf: \v,\rllhli‘l'nt':x:;;
lias to grow up so,—alone with Nature and his own

Miouslits.

But {roun an early ave, he had been remarked as
4 thoachiiul man. s companions mained  him /-
i, ~The Faithtul,” A man of trath and  fidelity
true inowhat he did, i what he spoke and thought.
Thev noted that he alwavs meant  something, A
aen rather taciturn in speech @ silent when  there
was nothing to be sad @ but pertinent, wise, sincerc,
wlien he did speak : alwavs throwing light on the
matter.  This 15 the only sort ol speech worth
speakmy. Through life we find him to have been
reoarded as an altogether solid, brotherly, genuine
man. A serious, sincere character, vyet amiable,
cordtal,  compantonable, jocose even;—a  good
faueh o b withal,  One hears of Mohammad’s
beautv, his iine sagacious h mest face, brown florid
complexion. beaming black eves ;—1 somchow like
too that vein on the brow, which swelled up when
Le was 1 anger. A spontaneous, passionate, vet
Just. true-meaning man.  bull of wild faculty, fire
and light © ol wild worth, all uncultured ; workine

a1t his hiectask in the depths of the Desert there,

[Fs

How he was placed with  Khadyah, a nely
widow, as her stesvard. and travelled, in her business,
avain to the Fairs of Syria 3 how he managed all. as
cne can o well understand, with fidelity, adroitness
how hLer gratitude, her regard for him grew ; the
story of  their marrtage 15 altogether a  graceful
titelligible one, as told us by the Arab authors.  He
was twenty-hive 1 she forty, though stull beautiful.
He seems to have ~lived in a most  affectionate,
praceable.  wholesome way with  his wedded bene-

L
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“ictoress, loving her truly, and her alore

It voes greatly against the iimpostor  theory, the
fact that he lived in this entirely unexceptionable,
entirely et and commonplace way, till the heat of
his  vears  was donc. He was forty  before he
valked of any mission  [rom [Heaven. All his irrecu-
baritics, real and supposcd, date  from after his
{iitieth year, when the cood Khadijah died. All lis
combition’  seemingly,  had been  hitherto, to  hve
an honest life 5 his {ame, the mere good opinion  of
neichbours  that knew him, had  been suflicient
hitherto. Not tili he was already  getting old, the
prurien heat of his lile all burnt out, and peace
crowing to be the chiet thing this world could give
vim. did he start on the ‘career of ambition’ ; and
belving all his prast character and existence, sct up
4 wretehed empty charlatan 1o acguire what he
cotld now no longer enjoy. For my share, I have nc
¢ ith whatever i that,

AL no ! This deep-hearted sor of the Wilderness,
with his beaming black cyes and  open soclal deep
soul, had other thoughts in him than ambition. A
cilent great soul 5 he was ofic of those who cannot
it be in earnest ; whom Nature herself has appoint-
~«1 to be sincere. While others walk in formulas
and hearsays, content~d  enough to dwell there, this
m o could not screcn himsell in formulas ; he was
Jtoie with his owa soul and the reality of things.
The ereat Muystery of Fxistence, as I said, glared in
apon him, with -+ terrors, with his splendours 3 no
hearsavs could hide  that nnspeakable  fact, ‘*Here

am 1!

Such sincerity, as we named it, has in very truth
omethine of divine. The word of such a man s d
\olve  direet  lroem Nature' s own Heart, Aen  do

i
A
|

!

" -
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1i1dd must listen to that as to nothing else ;— all else
1w on L‘.m‘r]plalibnn. I'rom el old, a thovsand
thonchts, in his pilerimages and  wanderinos, had
been tn this man @ "“What am I 27 What 15 this
unfathe o ble thine 1 Live in,  which  men call
LHT']i‘a ers | 1\‘\r}1;1f 15 ].iilt‘, wltat 1s Lffhl‘i’ll ) W\ T
am oo believe 2 What am 1 to do ) The grnim rocls

of Mount Hira, of NMount Sinai, the stern sandy
; fleaven rollone

soittudes answered not.  lhe great
lrnt overhead, with  1ts blue  glancmy st
mswered not. There  was no answer,  This nan's
i - . . ] . i g (""1_ T ' = Lo ! : ] ,li,. [ . c
own soul, and what of God's msprration awelt therve,
had to answer !

LA

It is the thine which all men have to ask them-
selves @ which we too have to ask and answer.  L'hs
man (et it to be of infinite moment : all other thinges
of no moement whatever in comparison.  The jargon
ol arcumientative Greek Sects, vague traditions of
Jews, the stupid routine of Arab  Idolatry, there
wis no answer in these. A Hero, as I repeat, has
this first distincaon, which indeed we may call first
and  last, the Aipha and  Omega of his  whole
Fleraism, that he looks through the shows ol things
uto  thinegs Use and  wont, respectable hearsav,
respects ble formula @ all these are good or not good,
There is somethine belind and bevond all these,
which all these must correspond with, be the auge
of, «r they are—Idolatries “bits of black  wood
preundirg to be Ged’ @ to the earnest soul a mockery
and  abomination.  Idolatries  never s ghided,
wailted on bv heads of the Koresh, will do nothing
lor this man.  Though all men walk by them, whio
cood 1s 1t 7 The coreat Reality stands glarning  there
upon him, Tle there has no answer it, or perish
wiserably.  Now, even now, or else through all
l.ternity never '  Answer it : thou must find an
ANSWer

Marfat.com
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Armbitiorr ¥ What could all Arabia do for the
woan . with the crown of Greck Herachus, of Persian
Chosroes, and all crowns in the =arth ;—what could
‘hey all do for hun ? It was not of the Earth he
wonted to lear tell - it was of the Heaven above
nd of the Hell Leneatls. Al crowny and sovereign-
ties whatsoever,  where would they ino2 few  biriet
vears be © To be Sheikh ot Necea or Arabia, and
have a bir of «ilt wood put to Your hands —will
iat be one’s salvation ? T decidedly think, not. We
will leawve it altogether,  this 1mpostor hypothests,
+s not credible @ not very tolerable even, worthy
chietly of dizmissal hy as.

b= B

LIohamimad had Leea woat o cetite  yearly,
Juring <he month of Ramadhan, nto solitude ana
silence ¢ as indeed was the Avab custom, a prase
avorehy castom, which such a manr, above all, would
find natural and useful., Comrnuning with his own
weart, i the  silence of the  mountains ; himsels
dlent & open o the ‘small still volces 7 it was
ciolit patural custom ! Mohammad  was in his for-
ieth year, wnen having withdrawn to a cavern n
Mount Hira, near Mecta, during this Ramadhan. tc
pass the month o prayer, and meditation on those
areat cuestions, he one cay told hir wite Khadyah,
vl with hiz howsehold was with lim or

el

near him
s hear @ ‘That by the unspeak able  special tavour
b ’

" fleoven he had :ow found 1t a4l out ¢ was

1
loub: and darkness no loncer, bul saw it all.

"Tha:
Al thvese dols and Formulas were nothing, miserable
bits of wood , that there wa3d one God 1 and over
A1 - and swe must leave all ldols, and look to Him.
That God is vreat : and that there s nothing else
sreat ! He is real 1s the Reality - Wooden ldols are not
veal o He 1s real, He made us at first, sustains
as vet : owe and  all thines are but the shadow <l
Him. a transitory garment veiling  the Fternal

iL-¥
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Splendour, Allah-o-Akbar, God is vreat ; "—and Utict
also *Islam.” thoa we must subintt to God.  Uhot onrs
whole strenoth lies an submussion to Hun, <10 thae
he Tslam’. savs Gocethe, *do we not all hive in Islam *°
Yes, all of ua that have any morval Life: ! we all hive so,

I sav, this 12 yet the only true morality knowie.
A man is richt and mvineible;, virtwous and on the
rowd towards sure conqguest. precisely while he joines
himsell to the great deep Law of  the World, i
spite of all superficial laws, temporary appeavances,
profit-and-loss calculaticns ;3 he s victortows  wiitle
he co-operates withh that  great Cenual  Law, nos
victorious otherwise ;—and  sorvely his st chance
of co-operatine with 1t, or getting into (he course of
it, 15 1o know with his whole soul that 10 s, that b
o enud, and alone good. This 10 the soul of Tslam.
This s vet the highest Wisdom that Ileaven [
revcaled to our Larth.

Such n=2ht had <omne, as it could, o iluminate
he darkness ol this wild soul, A confased dasslino
splendour as of Lite and Heaven, in the vreat dark-
ness whizh threatened o be death ; he  culled 1
revelation and the angel Gabriel @ who of v yet can
knowve whnat to call w? It 1s the mnspiration of the
Almigzhty  that giveth us  understanding.”—That
\ohammad's whole =oul, sct in (lame with  this
crand T'ruth vouchsaled  him, shoucld feel as if it
were important and the only mmportant things, was
cery o natersl. That  Provinee had  unspeakably
honoured him by revealing 11, saving him from death
and darkness - that he therefore was bound to make
inown the same o all creatures : this is what was
meant by “"Mohammad 1s the Prophet of  God,
2li1s oo 15 not without s true meaning.

-

The goed Khadija. we can fancy, listened to

Marfat.com



him with wonder, with doubt ; at length she answer:

¢+ Yes, it was truc that he saidd. One can

fancy too the boundless oratitude of  Mohammad ;

and how of all the kindness she had done, this

of believing the ecarnest  strugsling word he now

spoke was the greatest ‘Tt 15 certain,’ says Novalls,
‘my conviction  gains infinitely, the moment another
sl will believe in it It is a boundless favour—
tie never forcot this good Khadijah. Long alfter-
wards, Ayesha his young favourite wife, a woman
who indeel distinouished herself among the Moslems,
by all manner of cqualiues, throuch her whole long
life : this young brilliant Ayesha was, one day, ques-
tionine him @ Now am I not better than Khadijah ?
Sle was a widow ¢ old, and had lost her looks, you
love me better than vou did her ! No, bv Allah !
answered Mohammad @ “No, by Allah ! She bhelieved
i me when none else would helieve.  In the whole
world T had but one friend, and she was that ! 7
Zeid, his slave, also believed n him, thess with s
youns cousin Ali,  Abu Thalel’s son, were his lirst
CONVErts,

I1e spoke of his Doctrine to this man and that}
hut the most treated it with ridicule, with indifler-
erice ©in three years, I think, he had sained enough.
Tluil[t'i'll f‘nllf}wvl'ﬁ. l{h }}!'(_}gl'f;‘HS Wwas 511’,13'\; Enmugh,
[1is encouracement to go on,  Was altogether the
tsual  encouracement thit such a man in such a case
aects. After some three years of small success, he
invited forty of his  chief kindred to dinner! and
there stood up and told them  what his message was .
diit he bad this thing to promulgate abroad to all
men - that it was the highest thing, the one thing :
which of them would second him in  that > Amid
the doubt and silence of all, young Ali, as yet a lad
of sixteen, impatisnt o' the sitence, started up and
exelmed in passionate heree lanouace @ That he

g - ——

= i

|
A
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)
seonild ! e assemolys amnones whiopr  was  Ada
Thileb, AWy Laber, could nut be waafeiemsdly Ao
Mohammad : yvert the sight  theve, of one unlettered
elderly man, with a lad of sixteen,  decding on sueh
an enterprise against all mankind, appeared  ridien
lons to them @ the assembly broke up i Lancshter.
Nevertheless 1t proved not a lauzhable thing @ iy
was very serious thine @ s lor this voang AlL, one
cannet but like him A nobleminded man, as he
shows himself, now and alwavs alterwards ; full ol
aflection, of fiery daring.  Somethinge cluvalrons in
hith @ brave as @ liow ; yer with a4 grace; a teuth and
1llection worthy of Christtan kumghthood, Lle diend
by assassination in the Mosque 1 a death occasioned
by his own FOTILCLTOALS Lilrness. confidence 1 Lhie
fairness of others: he sad. I the wound proved o
unto death, thevy must pardon the assassin; butil b
did, then they must slay him straiphtwav, that se
they two in the same hour might appear before  God,
and see which side ot that quarrcl was the just one !

Mohammad naturally  gave ollence  to  the
Koreish, Keepers ot the Caabah. superintendents o
the 1dols. One or two men of lluence had joruec
him : the thing spread slowly, but 1t was spreading,
Naturally, He save ollence o eveepbody s Wha is
this that pretends to be wiser than we all § that
rebukes us  all, as mere lools and worshippers of
wood ! Abu Thaleb the good unele spoke with L e
could he nor be silent aboutall thar ¢ bellevest all
fur himself and not wrouble others, anger the chiel
11110, rl'ldfllt_t__{_'tl‘ himselt and them ;1“, li'i”ii]i;-_; gl §h2
Mohamigind answered .. It the sun stond on s
risght hand and the moon on his lelt, ordering hiun
e leld bis peaee. he could mor ebeyr N Uwre
was something in the Truth he had got which war
af Nature bevsell s equal in rank to suy, or m@moown,
or whatever thing nature had made, Tt wonld spead
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itsell there, so lone as the Almighty allowed 1t
in spite of sun and moon, so long as the Almighty
Allowed it, in spite of sun and moon, and all Koreish
and all men and thines. [t must do that and could
do no other. Mohammad answered so; and they
sav. burst into tears. Burst into tears; he lelt that
Abu ‘Thaleh was good to him ; that the task hc
had cot was not solt, but a stern and great one,

He went on speaking to who would listen to
him : publishing his Doctrine among the pilgrims as
they came to Meeca @ galning adherents in this
place and that.  Gontinual coatradiction, hatred,
open or secret danger attended him. His powerful
relations protected Mohammad himself, but by and
by, on his own advice, all his adherents had to cquit
Necca, and seck refuge in Abyssinia over the sea.
The Koreish arew ever angrier; laid plots. and
swore oaths among them, to put Mohammad to
death with their own hands. Abu Thaleb was dead,
the cood Khadijuh was  dead. Mohammad 1s not
wolicitous of sympathy [rom us : but his outlook at
(his time was one of the dismualest. He had to hide
in caverns, cscape in o disguise ; fly hither and
chither :  homeless, in conunual  peril of his life,
ANMore than once it seemed all-over with him ;| more
than once it turned on a straw, some rider’s horse
Lakine fricht or the like, whether Mohammad and
Lhis Doctrime had not ended there, and not been
heard of at all.  But it was not to end  so.

In the thirteenth vear of his mission, finding
his encmies all banded against him, forty sworn
men. one out of every tribe, waiting to take his [ife,
and no  continuince possible at Nlccca tor him
any loneer  Mohammad fled to the place then called
Yathreb. where he had gained some adherents . (y,e
place they now call Medina. or **Medinat al abie

Marfat.com
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1['1r__‘ {._.1r]|.1'.,- Ol lhi' I_Jl'll}}ili_'!‘” llfnlﬂ Tll:-\l i'il't'{liIIHi._HH'l',

|_[ AV Solire fl]-a‘ 1|1i]f’:~; ulll, 1}1!'-1"111_2.1] rnn'l»:ﬁ uml 111--‘.. s i
not without cireat dithieulty, o such  mood as we

nay Lancev, e escaped dnather, and found welcome,
The whole East dates its era  from this Phialt,
Hejira as they name it :the Year ot this Hepra s

G622 ol our Era, the fittv-thard ol Nohammad s hife,

W

He was now becomine an old man 5 las friend
sinking round him one by one @ his path desolan
CHL‘.HIIII_HSEL‘{I with i_IElHL:"t_‘l’I il ess e cold b
lhope in his own heart, the outward [hace ol thies
was but hopeless to him. It is so with all men
like case. Hitherto Mohammad  had  professed 1o
publish his religion by way ol preachime and per
suasion alone, It NOwW, driven ilan'}' out ol hi.
native country, since unjust men had not only giveqn
no car to his carnest Heaven's message, the deep
cry of his heart, but would not cven let him hvenl
he kept speaking it,—he resolved to defend hamselt
like a man and Arab, It the Koreish will have 1t so,
they shall have 1t. Tidings, telt to be of mbinite
moment to them and all men. they would not histen to
these ; would trample them down by sheer violence,
steel and murder : well let ste¢l try 1€ then ! lén
vears more this Mohammad had; all of fichung,
of breathless impetuous toil and struggle ; with whai
result we know,

Much has been said of Mohammad’s propagating
his religion by the sword. The sword indeed : but
where will you get your sword ! DEvery new opimon,
at its starting is precisely in a minority of ene. In
one man’'s head alone, there 1t dwells as vet. One
man alone of the whole world believes 1t @ there s
one man acainst all men. That he tike a sword, and
try to propacate with that, will do little for him.
You must first get your sword., On the whole a
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thing will propagate itself as it can. We do not
findd of the Christian Religion either, that it always
disclained the sword, when once 1t had got onec. |
Charlemagne’'s conversion of the Saxons was not by |
preachine, 1 ocare Jitde about the sword, 1 will

allow o thine to struggle  for itself 1n this world. |
With any sword or tonguc or unplement 1t has, or

can layv hold ol We will let it preach, and pamphle-

(eer, and fieht, and to the uttermost bestir  itself,

and do. beak and claws, whats.ever 1s 1 1t ; very h
sure vt 1t owill, in the long run, conqguer nothing |
which does not deserve to be conquered.,  What 1s
hetter than iself, 1t cannot put awayv, but ml]')f whoaot
is worse.  In this  great Duel, Nature hersell 1s
wmpire, and can do no wrong ; the thing which 1s
deepest-rooted in Nature, what we call truest, that
thine and not the other will be found growing  at last.

'

Ilere, however, in reference to much that there |
is i1 Muhammad and his success, we are to remem- l
bher what an umpire Nature 185 what a greatness, ‘
compesure of depth and tolerance there 1s in her.
Vou take wheat to cast into the Iarth’s bosom :
vour wheat may be mixed with chall, chopped siraw,
harn-sweepings, dust and  all imaginable rubbish : no
matter @ vou cast it into the kind just Earth ; she
crows the wheat,—the  wlhole rubbish she silently
absorhs, shironds 1t i11}1‘2:i_‘~.'5 uuthing of the rubbish.
The vellow wheat is growing there ; the good Earth,
o silent about all  the rest,—has silently turned
411 the rest to some benefit too, and makes no
complaint about il So everywhere in nature ! She
'« true and not a lie ; and yet so great, and just, and
motherly in ler truth.  She requires of a thing only
¢chat it be cenuine of heart, she will protect it it so .
will not. if not so. There is a soul of truth in all
the thinos she ever gave harbour to. To genuine
essence of Truth never dies.

- r-_—l—""..-—-———‘uﬂ-"'"

|
| :
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Out of all the rublash of Nrab adolateies, aren.
mentative theolootes, tradittons,  subtletics, 1wy
and hvpotheses of Greeks and Joews, with their adle
wiredrawines.  Mohammad, with s sincere Lieart,
carncst as death and lde, swith Ins  oreat  flashine
had  seen 1nto the kernel ol (e

b |

nitural evesighe,
nitler. Idolatry s nothine @ these wooden 1daols  of
voiirk, v& wub them wath oil @il e, and e s

stick on them, —ticge are wod , 1 rell yon ! Thiey

caii do nothme L ¥oil ¢ ey are Pt
YEIEE) SASIS SRS

hlasphemous pretence ;3 a arpur gl o
il ve kinew theni. God calene has powee ; Lo miarle
us. e can k!l us and keep us alive @ Allah-o- Ak,
‘Crad 18 Great.) Understand that His will 18 best [

VLl

And now 1f the wild 1dolatrous men Jdid believe
this, and with their fiery hearts lawd hold of il to da
1t. in what form seever 1t came to them ; I say it was
well warthy of beng helieved., Inone form wr the
other, I sav it is still the one thing worthy ef being
believed bv all men. Muan does hereby become  the
high-priest of this Temple of a Werld. He is in
harmony with the Decrees of the Author of this
World : co-operating with them, not vainly with-
standmng them @ 1 Khow, to thizs dav, no belter
definition of Duty than that same,

Islam devoured all the vain jancline setes @ and
I think it had a right ro do so. It wa a Reality,
diréct from the great Heart of Nature once muore,
Arab idolatriecs, Syrian formulas, whatsoever was
not equally real, had to go up i flame.—mere dead
Juel, 1 various senses for this which was fire.

The Mohammadans regard their Quran with a
reverence which few Chrisuans pay even to their
Bible, It 1s admitted everywhere as the standard of
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Al law and all practice ; the message sent direct out
ol Heaven; which this liarth has to conform to, and
walk by : the thing to be read. Thear Judges decide
by it, all Noslems are bound to study 1t seek in 1t
for the light of their life. They have mosques where
it is all read daily.  There tor twelve hundred years
hiae the wvoice of this Book, at all moments; kept

sounding throuch the ears and the hearts of so many
men.

If 2 book come {rem the heart, it will contrive
ta reach other hearts ; all art and autorcraft are ol
small amount to that. One would say the primary
character of the Quran is that of 1its genuineness, of
its beine a hona fide Dook.

Sincerely, in all scnses, seems to me the merit of
the Ouran : what bad rendered it precious to the
will Avraly men. It is after all the first and last
nerit in a4 book @ gives rise to merits of all kinds,—
nay, at bottom, 1t alone can oive rise to merit of
any kind. Mohammad, with a certain directness and
rugged vizour, brings home to our heart the thing
his own beart has been opened to. The cye that
(lashes direct into the hearts of things, and sees the
truth of them : this is to me a highly interesting
object,  Great Nature's own sift ; which she bestows
on all - but which onc in thousands doss 1.0t cast
sorrowlully away @ it is what 1 call sincerity of
vision : the test of a sincere heart.

\lohammad can work no miracles ; he often
answers impatiently @ *° 1 can work no miracles. 1/
I am o Public Preacher; appointed to preach this
Doctrine to all creatures.”  Yet the world. as we can
see, had really [rom cl old been all one great miracle
¢to him. Lonk over the world, says he ; 1s 1t not
wondetul, the work of  Allah wholly ‘a sign o
vou,” 1l your eyes were open ! ‘lhis Earth, God

e ——

e —

s — — - =

e |
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made 1t for VOl Lsplulinlﬁj [-LLLIIH 1t s Yiodp  Cadn
J e 10 ii_, (s L3 and fro on it.*—fl'h{: L:IHII[i_b; 1 thie
dry country ol Arabira o Mohammad they are very
wonderful @ Great clouds, he savs, born in the (1:':'it
hosom ol Upper Immensity,  where o thev conme
from ' They hang there, the arcat black monsters
pour down their rain detuges * to revive a dead earth
and  crass springs, and tall leafy  palm  trees  with
their date-ciusters hangine round’.  Is pot that o
sicnt 7 Your cattle too—Allahh made them @ service-
able dumb creatures ; they change  the CTAss 1nto
ik @ you have vour clothing  from  them, very
strange creatures ; they come rankine home at CVCTL-
g tine, and, adds he, and are a credit to vou |

Hmpa also, he talks often about ships ; Huve
IMOoVINg mountains. they spread out their cloth Wines,
co ab (WL[I}LllI]fT I]lI(JIIlel the water there., Heaven's
wind drnmg them ; anon  they  lie motionless.
God has withdrawn the wind, they lie de ad, and
cannot stir |

L

Miracles ?
i

cries he ; what miracle would von
Are not you yourselves there ? God muade
shaped vou out of a little clav.’ Ye were
small once ; a few years ago ve were not at all. Ye
have beauty, strength, thoughts, ‘ye have compas-
sion on one another.” Old age comes on vou and
cray hairs @ your strengtlh fades into feebleness ; ve
sink down, and again are not. ‘Ye have COMpassion
v one another, * this struck me much : Allah might
Llave made you having no compassion on once
another.—how had it been then ? This 15 a creat
direct thought, a glance at first hand into th{: Very

lact of things. To his eyes it is clear that this world
15 wholly miraculous.

have

ekl J

Mucli has Dbeen said  and written about the
selisuality of Mohamimad's religion ; more than was

Marfat.com
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fasts, Lwallum strict uun]:lm formmulas, praycts fiv e
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ust.  His religion 1s not an easy onc . with rigorous
ties a d: Ly and abstinence from WHH" e ull\:u'lll'“’ A0
usury, it did not succeed by bemg an Law relicion,
As il indecd any religion, or cause h(ﬂdnw of r{luru I

could succeed by that ! It is a calumny on men 1o |
say that they are roused 1o heroic action by ease, i

hope of pleasure, recompense . —suearplums ol un'y T_
kinds, in this wml(i or the next. In the meancst ‘
mortal there hes bumething nobler,  They wrong

man greatly who say he is to be scduced by easc.
Dilliculty, abnecation, m: ut,}ldr;m death are the
Allurements that act on the heart of mman. Kindle |
the inner genial life of him, you have a flame that
burns up all lower considerations. Not happiness, s
but somecthing higher : one SCE3 this even in the |
rivolous classes, with their ‘point honour ° and the
like, not by {lattering our ap prtites; not by awaken-
ing the heroic that aiumbers in every heart, can any
rLllgum rain followers.

Mohammad himself, aflter all that can be said
about hium, was not a serisual man. We shall emr
widely if we counsider this man as a common volup-
tuarv, intent mainly on bhase enjoyments,~—nay, On
enjoyments of any kind. His houschold was of the
frucalest ; his common dict barley bread and water ;
sometimes for months there was net a fire once
lichted on his hearth, They rccord with just pride
that he would mend his own shoes, patch his own
cloak. A poor, hard-toiling, i\l-provlded man ;
careless of what wvulgar men 1oil for. Not a bad
man, 1 should say ; something  better in him than |
hunger of any sort—or these wild Arab men, |
fichting and jostling three- and-twenty years at his |
hand, in close contact with him always, woO ould not
have reverenced him so ! They called him Prophet,
you say > Why, he stood there face to lace with
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thietn ;. bare, ner emshivieged any mystery  coyphh
clouting  his oo oloak, cobbine  his own  WJyoes

hehting, counsellino ., oreleritie 1 the  wilsl of (e -
ey mast have seenn what kind of o man he gy e
binr e called what virtl llee & NG Eiiporar widh §e
Uaras wag obeved as this i il Cloak o Wis ewi
Clowting.  Durine threcoasndstw iy years ol ronol
actwal awrial. I find somcthing ol a veritable 1lero
nevessary Lor that, ol itsell.

His last words are 4 prayer ; broken ejaculiations
of a heart strugehing up, in teemblino hope, towards
1ts Maker, We cannot Say  that his  religion  pade
him ieerse : it made him better aood, not b,
Generous things are secorded of hing When he
lost Tiis daughter, the thine he answers 15, 1 his o
dialcet, every way sincere, and  vet cquivalent (o
that of Christians. “The Lord aiveth, and the Lord !
taketh awidy : blessed e tlie name of the Lord
lHe answered in like manner of Zaid, his emancipat-
cd well-beloved  slave. tlie second of the believers,
Lavd had fillen n §lpe War of Tabue, the first of
Mohammad’s fichtines with the Greeks. Mohammad
sud, Tt was seell ¢+ Zaid hsd done his Marter's work :
Zd had now cone to his Master @ it was all well
with Zaid, Yet Zaid's daughter found him weeping
over the body :—the old gray-haired man meliing in
tcars | “WhHit do L see? @ said she— “ Yeou sce a
lriend weeping over his friend,” he replied.

He went out for the last time into the mosque,
twa days befors bis death : asked ifhe had injured
any man ! Let his own back bear the stripes.  If he
owed any man ? A voice answered, “Yes me threc
drachms,” borrowed on such ap occasion. Mohammad
ordered them to be paid : ‘* Better be in shame
now,” said he, “than at the Day of Judement. 7"—
You remember Khadijah, and the “No, by Allah ! ”
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Traits of that kind show us the genuine man, the
brother of us all, brought visible through twelve
centuries,—the veritable son of our common Mother. |

Withal T like Mohammad for his total freedom |
from cant. He 15 a rouch self-helping  son of the !
wilderness ; docs not pretend to be what heis not. |
There is no ostentatious pride in him ; but neither
doers he go much upon humility : he 1s there as he ’
can be in cleak and shoes of his own clouting
speaks plainly to all manner of Persian Kings, Greek
Lmiperors, what it is they are bound to do ; knows
well enough, about himself, the ¢ respect due unto
ee.’ In a life-and-death war with Bedouins, cruel ‘
things could not fail ; but neither are acts of mercy, |
of noble, natural pity and cenerosity wanting.
Mohammad makes no apology for the one, no boast
ol the other. They were each the frce dictate ob his
heart ; each called for, there and then. Not a mealy-
nouthed man. A candid ferocity, 1f the case call for
‘t is in lim ; he does not mince matters! The War
of Tabuc is a thing he often speaks of : his men
refused, many of them, 0 march on that occasion :
pleaded the heat of the weather, the harvest, and so
torth : he can never forget that. Your harvest o It
l.ets lor a day. What will become of your harvest
throuch all [iternity ! Hot weather > Yes, it was hot |
but Hell will be hotter ! Sometimes a rough carcasm
turns up : He says 10 ‘he unbelievers. Ye shall have
the just measure ol your deeds at the Great Day.
They will be weighed out to you ; Y€ shall not have
short weight ! — Everywhere he fixes the matter in |
his eve ; he sees 1t his heart, now and then, is a8 i l
struck dumb by the greatness of it. Assuredly, he |
says : that word in the Quran, is written down
sometimes as a sentence by itself ; ‘Assuredly.

No Dilettantism in this Mohammad ; it 1sa busi=
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ness of Reprobation and Salvation  with fum 5 ol
Time and Eternity ¢ he is deadly i carnest about 1t
Dilettantism,  hypothesis, speculatton, o kmd ol
amateur-scarch for Truth, toying and  coquetting
with Truth @ this is the surest sin. The root ol all
other mmavinag

Sle sing,

We will not praise Nohammad's moral precepts
as alwavs of the superfinest sort; yet it can be said
that there is always a tendency to good 1n tlycan
that they are the true  dictates of a heart aiming
towards what 18 just and true. The turmine  the
other cheek of C'.hli:-:ti:lni[y 15 not here | vou are io
revenge  vourself, but i1t is to be 1 ncasure  not
-:'H.'t"I‘II”JLn‘h_, or }Jl‘;"}'ﬁil{l Litlr:[i{‘:‘*. On the other heooned
I-lum, like anyv great Faith, and isiegnt  into the
essence of man, is a perfect equaliser ol men @ the
soul of one bLeliever outweichs all earthly Kineships ;
all men. according to Islam too, are cqual.  NMaham-
mad insists not on the propriety ol giving alins, bit
on the necessity of it ; he marks down by law how
much you are to give, and 1t is at your peril i vou
neclect,  The tenth part of a man’s annual mcome,
whatever that may be, is the property of the poor,
of those that are alllicted and need help. Good all
this @ the natural voice of humanitv, ol pity and
equity dwelling in the heart of this Son of Nature
speaks so.

In the Koran there is really very little said
about the jovs of Paradise ; they are intimated rather
than insisted on. Nor is it forgotten that the hichest
jovs even there shall be spiritual ; the pure Presence
of the IHighest. this shall infinitely transcend all
other jovs., He savs, your salutation shall be, Peace.’
Salem. Have Peace ! the thing that all rational souls
long for, and seek, vainly here below, as the one
blessing.  *Ye shall sit on seats, facing one another :

 *
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all orudees shall e taken away out ol your hearts.’ 1
All grudges ! Ye shall love one another lreely . for
cach ol you, in the cyes ol his brothers, there shall
be Heaven enough !

e ————

In reference to joys of Paradise it should be
remembered, enjoying  things  which are  pleasant,
that igs not the evil @ itis the reducing of our moral
sell to slavery to them that 1s. Let a man assert
withal that he is king over his habitudes : that he \
could and would shake them ofl, on cause shown:
this is an excellent law.  The Month Ramadhan (ol
fastine) (or the Moslemn,  much  1n Mohammoad’s
Relivion, much in his own Life, bears in that dirce- t
tion, by a certain healthy manful instinct, which 13 1
}_';Hu{l. :

But there is another thing to be sald about the
Mohammadan Heaven and Hell. The Paradise, the
Hell, the great enormous Day of Judgment he per-
petually insists on @ what is all this out a ruade
shadow of that grand spiritual Fact, the Beginning
ol Facts, which 1t is ill for us too 1f we do not all
know and feel : The Infinite Nature of Duty !
That man’s actions here are of infinite moment 1o
hini, and never die or end at all ; that man, with his
little lite, reaches upwards high as Heaven, down-
wards low as llell, and in his threescore years of
Tine holds Eternity  fearfully and wonderfully
Lidden ¢ all this had burnt itself as in flame-charac.
ters. into his soul. As in flame and lightning, 1t
«tinds written there ; awful and unspeakable, ever
present to him.  With  bursting  earnestness with a
Lerce rude sincerity, he strives to speak 1t, hodies 1t
torthh into that Heaven and that Heil. Bodies forth
in what way vou will, it is the first of all truths. 1t
s vencrable under all embodiments.  What is the

-

chiel end of man here below > Viohammad has
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cuswercd thas guesion, in a way that et pat

sipine ol us o shome !

He dovs nat like a Bentham, Paley, take Richt
and Wronge, and caleulate, the proht and loss, ulti-
inate }?lk‘al.“HT'-;_"; “11 1111.‘ e ;HH] u[l lhﬂ lJI}iL.{‘_j:I ;-““{
sumninyg all up o by slditen and subtracton mnto a
‘o, whether on the whole the Richit
il ib} 1101

net result. ask oy
(does not 1511‘“.‘:11:_11:1lﬁc Eunﬁlilt‘l'dm?' - No

hetter ta Jo the one than the other 1 the one 15 1o

the uthier as life is to death.—as Heaven 1s to Llell,
other 1

1

The one must in nowise be done, the
nowize left undone. You shall not measare them
ey are inconumensurabie @othe one is Jdeath eternal
co a man, the other is lite eterpal.  Benthanice
Utility,  virtue by Profit and  Loss, reducing  this
Godls world to a dead brute Steam-cngine, the
i~{inite celestial soul of Man to a kind oif FHay-
Lalance  for  weiching  and  thistles  on, pleasures
and pains on :—1f vou ask me which gives, NMohan-
mad or they, the beggarlier and falser view ol Man
and his Destinies in this universe, I will answer ; It

15 not Nohammuad '—

On the whole we will repeat ¢hat this religion
+ Mchammad  lhas, like  Christianity, a  centine
~lement ol what is spiritually  highest looking thiough
i, IHis Heaven is ssymbolical of sacred Duty. and o
e earned by {aith and welldoing, by valiaut action,
«ud a divine patience which 1s sull more vl
Call it not Gdse @ look not at its imperfections, look
ot the truth of it.  For these twelve centuries, it has
been the relicion and life-guidance of the fitth part
of the whole kindred of Mankind., Above all things,
it has been a relizion hearuly believed,  These
Arabs believe their religion, and try to live by
No Christians, since the earlv ages, or only perhaps
the English Puritans in modern  tme, have ever

Marfat.com
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stood by their Faith as the Moslems do by theurs,- -
believing it wholly,  fronting  lime  with
ISternity with it. This night the watchman
streets of Cairo when he cries: “Who goes 7 will |
hear from the passenger, along with his answer,
“I’here is no god but God.” Allah  Akbar., 1slain |
sounds through the souls, and whole daily existence,
ol these millions. /Z.calous  missionaries  preach 1
abroad amonv  Malays, black  Papuans, bratal |

Ldolaters | —displacing what is worse, nothing that 1s ‘
better or '{J{}Li o

it, and
On 1

To the Arab nation 1t was a birth from darkness
mto licht ;3 Arabia first became alive by means of 1t |
A poor shepherd people, roaming unnoticed in its |
deserts since the creation of the world : a Hero-
Prophet was sent down to them with a word they |
could Dbelieve @ scee, the unnoticed becomes world-
notable, the small has grown world-great ; within
one  century  afterwards, Arbia  1s at Granada on
this hand, at Delhi on that ;—g¢glancing 1n valour
and splendour and the hight of genius, Arabia shines
throuvh long ages over a great section of the world,
Belict is great, life-giving. The history of a Nation
hecomes {ruitful, soul-elevating, great, so soon as 1t
believes. These Arabs, the man Mohammad, and
that one century,—is it not as if a spark had fﬂlrn
one spark on aw orld of what seemed black unnotice-
alile sand ? but to, the sand proves explosive
powder, blazing heaven-high from Delh1 to Granada.
| <o lhf‘ Great Man was alwavs as lightning out of

[leaven ; the rest of men waited for him like fuel,
ind then thev too would tlame,

-

|
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Folygamy and [siaiv

by
R. ROBLERIS, B A, Ph.D.

Among the LBastern people polyvcany o a reeon
nized practce and 1t appears NMoliamm lodd e
reusull ‘u,}l}' he should abohish the {"‘*;EHI.iIJ.‘_: (415440719
amono the Arabs,  And o Larness o Mohammod
nist bhe sard that he honted rather than arodoeed
the practice among the Arabs.

Other men than Mohammad have failed  to find
any evil i polveamy., Hallam pomnts out that e
German  reformers. even so late  as the sicieenth
century, admitted the vahdity of a second or third
marriage  contemporaneously  with  the  hrest, e
detault of 1ssue or other similar causcs.  And Schos
penhaver three centuries later praises the Normons
because they have made converts by throwins olt
what he terms ““the unnatural bondace of mono-
camy.  Sunmlar  sentuments mav be lound in the
works ol Edward von Hartmann, who observes that
the natural instinct of man 1s in favour ot polveamy,

and that of woman 1n {avour ol monogamy.

Bearing these things in mind, one nced not be
surprised that Mohammad, an  Arab of the seventh
century, could see no harm in polygamy and so did
not absolutely abolish 1t, It he could not abolish, he
could and did restrict, He enacted that no man
should  marrey more wives than he could adeqguatels
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srovide  for.  And this command is generally
ohserved  since one  wile is  the rule among the
poorer  classes, nov 15 1t by any means confined to

1these along,

Althourh, however, polygamy 1s sanctioned, one
must  not think that advantage ol this practice 13
taken by the cenerality of Muslhims. As regards
polyvamy in India Sycd Amir Ali says: A custom “

|

Lias crown up in that country, which is largcly follows
ed by all classes of the community, of drawing up a
marriaee deed contaiming a formal renunciation on |
the paat of the future husband of any right or |
cemblance of richt which he might posscss or claim |
Lo POSSESS to contract a sccond I’IlMI‘i:.i;{J{t (‘.lurin;-_; the |
cxistence of the first, The custom serves as a  most |

e ol

cilicowcions check upon the growth and perpetuation

of the institution of polveamy.  In India more than d

ninety-live per cent of Muslims are at the present |

moment.  cither by conviction Of necessity, IMmono- ;.
|

coists.” Thhe quthor further refers to the statc-
ment of Colonel Macgregor that 1n Persia only two
per cent ol the populaton enjoys the cquestionable
luxury of plurality of wives.

The Rey. T. W. Recese, Calvinistic Methodist
Nissionary in Sylhet savs: With recard to Nusluns
o Solliet and Cachar all my experience gozs 1o show
that it is an extremely rare thing to find a man with
ore thun one wife 1 am sure it gven one pet
cent Muslims  avail themselves of  the practice.
Probablv something  like one in a thousand would
more  adequately represent it And even in these

cases where polyoamy 1s practised among them, 1t 18 i
cenerally due to the absence of any issue by the Hrst
wife. and sometimes by her inabiity, on account ot '

phivsical disease or weakness. to perform the house-
Lold duties.  The sentunent of the Muslim commu-
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nNiLy 1= tjit‘let.ftli\' 1"“1 [11‘{1}1]1‘ O :)itft' (i1e u'i'f:'

he custom ol [emale mtanticide which st
practised amonye many cations ol the It and West
was stroncly denounced by Nohammad  and s
Arabia came to an end.,  Mohammad deserves prais

far iy,

The euactments of the  Koran concecrmme  th
aistriburion ol a  deccased  person’s  estate show
oreat  advance  upon the  unjust customs ol pre.
Isbamie tunes,  NMohamniad ANVCG Wallen the Tiglu
i) fllill;‘l'lI, | RARME IR and ;u.'quir{: praperty o Wil

whicin 1s not enoved even by many wodern wopnen,



Western Civilisation & Religion |

John (ialsworth says in his book “Castles 1n
Sp:fln -

¢ (ivilisation ? It is learned and wealthy soclal
orcanisation 2 Or 18 1t seneral  gentility 2 Without
aerccing on any cthical definition we may admit that
e most civilised state will be that wherein 1s found the
ureatest  proporlionate number of happy, healthy, wise
and centle  ciliens. Whether civilisation, judged by
this stndard, has cver been been hich, is more than
doubtful - it was certainly low before the war, and
« o+ the moment even lower. The Great War, and
not a thunderbolt from the blue launched at an
unollending  mankind @1t was a stealing Fate care-
fully nurtured withmm the bosom of modern civilisa-
tion, the natural and oradually reached result of a
crude competitive  system pursued almost 1o 1ts
limits—the climax, in fact, of the individual, p>lit-
cal. and national rivalries which have been speeding
to this end since the AMiddle :\gc&

«If there he a saving way, at all, it is obviously
this - substitute health and happiness for wealth as a
world ideal @ and translate that new ideal into action
by education from habybood up. To do this, States
must reoreanise  the spirit of education—1n other
words, must ntroduce religion @ not the old formal
crecds, but the humanistic religion of service for the
cominon weal, the religion ot a social honour which
puts the health an'd happiness A all first and  the

o
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Speakine  of  Western  cnvilisation and  rehgion

Bernard Shaw savs

“1f any religion has the chanee ol raling over
Evcland, nav., Durope, widun the  next hundured
vears, 11 ¢an only be Islam,

1 have alwavs held the religion of Nohaanmod
in high estimation because ol its wonderinl vitahity,
It is the only relhigion which appears to me to possess
the assimil.iting capability to the chanuing phase ol
existence, which can make 1ts appeal to overy age.
[ believe that 1 a man like Mohammad were to
assume the dictatorship ol the modern  world  he
would succeed in solving 1ts problems m way that
would bring it much needed peace and happiness.™

Reév, Murray Titus says:

< Islamic brotherhood is a social and spiuritnal
fact. Islam 1s not only a flaith, 1t 1s a legal system
and a social system as well. Islam  does possess a
brotherhood which 1s a unilfving factor amud the
clashes of colour, race, nationality and class.”

Marfat.com
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Marriage and Divorce

o

[slam lays down rational and just laws obout
marriage and divorce which satisfy the human heart ‘
as well as brain. The laws of marriage and diwvorcee |
in other relivions are day by day coming nearer and
nearcr to Islam.,

God says in the Quran that He has created us 1in =
couples and put sympathy and allecuon between |
the sexes so that we may  find  consolation  and |

happiness in cach other. The marriage 1n Islam
is a social contract entered into by the parties on a
(ooting ol equality and by free consent of the parties,
At the time of marriage the bridegroom has o
make a settlement of dower on the wife which s
rerarded as a debt on his part and which the wile
c.n demand and legally obtain and on the husband's
death 1s a first charve on hs property.

1{ the husband does not find his wife a suitable
f'um]mniuu he c¢an divorce her but will have to pay
the stipulated  dower at once. HHe has, accordinz to

the Quran, to give three divorces at mtervals of one |
month cach, during whicn pr:,rmd the couple can ‘
reconcile so that divorce need not take place. If no

reconcilerment  takes  place, the divorce becomes
absolute and both parties becomie free to contract
other marriaces. Il a wife 15 not satisfied with her

husband she can obtain a divorce called Rhulla on |

condition of viving up her right to dower. 1If the
partics can agrec as to the custody of children they

p—— . e T



can  do so, otherwise the courts will decude the matter

0 tie best imerest ol the clhaldren,

The Quran provides that  where disputes arise
couple  they should  both

hetween  the married
should Tl soane

appoint  their  arbitrators who
amicable  settlement  of  their disputes amd restore
harioniois: relations Detween. them, It the  etord
of ihe aihitrators fail. rather than have a lasimg an-
L) n“\.'lil'l]i' .!HII
Lhotee, Dharine

1
13

happiness, the partes can have resort
marrv elsewhere according to their

the continwwnce ol the marriage the  hushand
bound to support the wife and chilidren ol mouarace
and can be compelled by law to do so.  The husband

s wite  whioh

the property ol his
remains at her own disposal. She also retams hev
own name and does not have to call hersell Mors,
somebodyv.  She can engage in business, exercise her
municipal rights, and 1n lict is as free a citizen as

cannot control

her husband.

Besides inheriting her parents’ property alone
with her brothers, she inherits also her husband's
property alons with her children.  In matiers ol
religion Islam g¢ives her the same rights as to men,

and lavs on her similar duties to that of man, such as

prayer, fastinz, almsgiving, pigrimage, ctu.

The holy Prophet savs that the thing which 1s
allowed by the law of Islam but which 15 not
pleasing to God is diverce. The Muslim couple is
th ercfore bound to make every etlort at mutual
adjustment before resorting to divorce. A Mushimn
must not hate his wife, ” says the Prophet, “and il
he be displeased with one bad quality in her, then
let him be pleased with another which is good.”
Similarly wives who are patient with their husbands
acquire spiritual merit thereby, Knowledge that
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Meir unreasonableness will lead  to divorce makes |
(hem hehave well towards each other.

Both in France and among the Hindus the wife \
or her parents have to provide the dowry which |
Lecomes the husband’s property.  Among the Hindus \
a sttucele 18 gomg on acvainst  exorbitant  dowries
demanded by prospective husbands. The right to h&
Livorce for unhappily  married couples and where |
e husband is very cruel is being demandec. IHindu ‘

wolnen are also asking that the law be changed so ]
that thev may be able to inherit property along |
with their brothers,  All this shows they are coming
' line with lIslamic 1deas of woman’s worth and
«tatus which the Holy Prophet accorded to Muslim
womem about fourteen hundred years ago. The nght
ol 1lindu widows to remarry 1s also more or less
conceded mow and there are wvery tew adherents ot
(i cruel custom of Satz.

In spite of vigorous opposition by the Church in
Christian countries the nght to divorce has been
won by the public after long and Dbitter struggle.
The Roman Catholic Church, however, still consigns
to Hell those who obtain divorce from civil courts.

I append hercunder the opinions of some
\Western  thinkers about the matter which shows
how anxious they are to adopt the Islamic ideas of
marriace and divorce \—

AMr. Bertrand Russel says:

“The Catholic Church 1s opposed to divorce
cnurely, on no matter what ¢round. The Soviet
Rep ablic allews divorce on the application of either
party. Britain admits only one ground, namely,
adultery.
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“I do not think that ;LdLiH{‘[‘}-" Dy atseil, slionl
he a ground for divorce, A larce  percentave  of
husbands, and a not inconsiderable pereentage o
wives, are occasionally and more  or less castally
unfaithtul, partcularly during enforced Separations,
without any desire to break up the home or anv
cessation of mutual allection,

“1he most usnal ground for divorce oucht to be
once which at present is allowed in few countrics,
namely, mutual consent. The law of DBritain, like
that of New York State, layvs it down that there
shall be no divorce if both parties desire it.  This is
inherently absurd.

“The official proof ol adultery in court leads to
a good deal ol scandal, perjuries and disorace and is
a sordid business. If mutual consent is admitted
questions of alimony and custody of the children
can be settled out of court bv private treatv between
husband and wife., the court being  merely  called
upon to sanction whatever acreement has  been
reached.

“There remain, however, such malters s
insanity, crime, etc. The failure to recoonize these
grounds for divorce is an intolerable cruelty, not
only to the hushand or wife, but also to the children.

“I hold, nevertheless, that, as a matter of privatc
morality, parents ought to be slow to resort to divorce
except for grave cause. The wav to seccure this,
however, is not by harsh laws, but by making parents
more conscious of their obligations towards children,

and of the need of mutual forhearance resulting from
the obligations.

“In finc, wherc there are children, the usual

Marfat.com
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ground ol divorce should be by mutual consent:

other erounds should  be insanity, grave crime, habi-
tual drunkenness, and certain other diseases, Adul-

tery per se should not he a ground.

Fanny Hurst savs t—

“The consensus ol prm't'u._lm‘:' aponyg  the United
States secimns to be their upanumons relusal to recog-
nize the contractnal aspect «.f marriaee; or to solve
the ilemmnn of divoree lille any other violation of
leoal agrecment hetween the parties,

«Ihe Church kecps shrieking Whom God hath
Juined together, let no man pul asunder ~ But many meh
and women are lured mto marriage by false signals
of passion resulung in adultery, incompatibility, nori=
support, cruelty, desertion, etce. The eflect of hold-
ine such rotting marriave together, or trapping the
ohild 1 the viee of & home built on the sands of
distrust, bate, and Jisillusionment is bevond ecstimate :
an estimate neither the Church nor the Statc seems

inclined to ponder 111‘:{111.“

11. G. Wells says .

i« T would not have the State intervent 10 make
people live together or oblice them to live apart.
1 would not have it penalized any waverine ol desire.
If cither or both parties to 2 marriage lell shortin
their duty (to their children) that the State should
appoint trustees .nd assessors with authority and
power to recall themn  to  their  responsibility, with
the power to call them together and arrangc the
Lest working scheme for the child or c
cerned.
why the State, that overworked
be compelled to actas a register for

hildren con-
In case of childless marriages I do not see
institution, should
their stertle or

i —
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sterilized associations and partings,’
Theodore Dreiser sayvs :

Two people who at the best neither understand
themselves nor each other and in vouth are moved to
a ligh degree (in some cases wholly by a primal and
utterlv  sensual  passion, of which  throughout the
Christian era they have been told to be ashamed and
cvasive. are socially and so legally made to declarc
that 1f permitted to join ecach other in this relation-
ship they will do this, that and the other ; honour.
obev cherish. support, and so on, ““ull death do u

p;’l[‘[.t"

And then somewhere it is added—and with what
appalling 1gnorance and eflronterv—"1{hom Guod
hath jotned together let no man put asunder.

Yet 1n most cases there are changing tempera-
ments and enlarging vision. And may be the wrone
girl or the wrong man. And rows. and Dbitterness
and quarrels,

Fine lovely ' But man and wife just the same
until death do them part.

In Russia marriage is no longer the binding thing
that 1t once was. Divorce is casy——merely a decla-
ration of intention to separate. Better still, there is
nothing in it on that score for either Church or
State ; no shabby, erafting lawyers or priests or minis-
ters, no conniving relatives or friends : no over-
crowded courts with sociologically uninspired judges,
or priests or preachers with outworn ceremonies ancl
~acraments, at so much per ceremony or sacrament
(easy money for fat, loafing hierarchical shadow
dancers and religious soothsayers, as [ see 1t) —
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nothing but just comMmon-sense and rcality.

In fact as the communists now sec it, two people
can get along or they cannot. 1f they cannot—why
chain them down to an anendurable companionship
with each other, and their children who are to be
injured by them > This clears the scene ol what
constitutes a disgustiing mess here. Tor only consider |
the uproar -charges, Llackmail, crafting, detectives ‘
hreaking 1nto rooms, husbands and  wives shouting
1t each other. bawhng 111 the little intimacies that
love ever knew, with divorce lawyer’s egging
them on.

—

And then if they still insist upon leaving each
other. courts, jails, alimony, lawver’s fees, blackmail,
No only that, but that world’s largest recal estatc
orcanization, the Catholic Church, condemns them to

hell hesides.
Rebeca West says:.

Thoueh 1 have the kind of temperament that
Liates to break a marriage | had made, I regard divorce
lLivs as a necessary part of the arrangements in a

civilized state.

Althoueh the consequences ol being the child ot
divorced parents are heavy (to the child), they are |
sometimes not so heavy as the consequences of being |
broucht up in close propinquity and at the mercy of
4+ brutal and vicious parent. We have also to admit |
that in the case of a childless couple there may be
reasons why a divorce may become as essential to a
human being’s continued exjstence as food or aif.
There is infidelity, there 1s drunkenness, there 1s,
above all, cruelty, not only of the body but of the
mind. No one who has not been through it can know
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the full horror ol being tied to a man who craves do-
mestic war instead of peace, whose love is iudistinen-
shable from hate, Phe day that s posoned  trom
its d vwn by peuy razes about nothing, by a deliberate
destriction of everythine pleasant, the mieht that s
(L] of Tear, hecause 1itis certan that no one can sal-
fer all this without voine mad, and il one goes mad
there will be nobody to be kind, these are thines o
which no human beine should have a hile sentence,

Possibility ot divorce  makes it ddear wo the
ordinary  man and woman  that they must behave
well 11 the married  state or run the risk ol losine s
advantages, 1t does mmpress on them some  rudinnents
ol a sane atttude towards sex. Ity thercelore, hifes vy
the community to a level where happy marrieces we
much more likely to occur,

Levn Feaclitnwanuger savs

The communion ot two persons has a reasonable
thoundation only so lone as these persons are united
bv natural aftection. It these wtwo persons  choaose
1o have thewr allections  stamped  with  an ofllicial
scal by the State. nothing can be saud against it,

But 1t 1s reasonable for the Stute to provide
such an  othicial seal only on condition  that  the
alliance shall last for a hfetime, and that the break-
g oft 1t 1s an lraction not only aof avil but of
crininal law,

[t Ileave a theatre belore the end of the play,
if I do not read a book richt up o last page, if |
sever a business connection before the agreed period
1s termunated, no one will think the worse of me.

If, however, I do not solve the extremely diffi-
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cult problem of the life alliance of the human being |
with another in such a way that this alliance endures |
for a lifetime, then the State-approved martial con- |
vention will interpret this as a piece of my worth- |
lessness.

It is not, however, a matter of blame if one
human being finds it impossible to put up with
another as long as it had been originally contem- ‘

plated.

The State would have to provide that in all
circumstances  marriage contracts  should contain
provision lor the possibility of a severance. In the
case ol the wite having no profession of her own, V
or il she woives up her profession in order to narry i
it wonld have to be laid down how her domestic
work should be remunerated.

As long as legislators insist on placing martial
alliances on a pedestal of a mystic sacrament, instead
of on the basis of a clean and just contract, so long
will our divorce laws be the everlasting cause ol

spiritual pulrel'action.




Pla~s of Woman in islai

[.1un contemplates men and  women  as free and
equal wnd enjoins co-operation  between the twao lor
et mintual good,  Weomen have similar 1ighits ovry
IR s en liave  over women, Sanvs e e,
ln H!Ll:-:ll LL!.}'* ¥ CATICN :‘tljr:ﬁ,ml _i_j‘}t't'.;li iilHlu*mr‘* i“
\nslim  socicty, as mothers; wives, dauchters, poets,
WEIETS, QUeeIns and  saints. The  degradation ol
<lim ooeiety began  lrom the e when thiey
it from the non-Muslims to look tpon woren as
merely drudges, honse-servants, as towvs beat ey o
Slay and instrument of his Tast, 1o e jealously ke
cmumuned  within the walls ol the  Zemana, not
even allowed to enjov the sunshine and tresh air of
cardens,

The Holy Prophet of Islam enjoyed great respect
<nd tenderness for women. ‘Paradise 1s at the feet
o the mother.” he said. That 1s to say that il the
mother is worthy of paradise he shall bring up her
Children also to be such.  This shows how much he
realized  the  importance of good and cducated
mothers. “Give me mothers,” savs Napoleon, ~and
[ will give vou a nation.”  That1s to say, the great-
ness of a nation depends upon the greatnesi ol its
mothers The Holv Prophet used to stand up for
respect when his daughter Tatma came to visit him.
He thus showed Dby his own example how daughters
were to be respected. He also helped his wives in
their domestic work thus showing that no degrada-
tion attached to performing domestic duties ol

Marfat.com
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cooking cleaning the utensils, and sweeping the
floor and mending the clothes. On his journeys he
alwiays took one or other of his wives on his camel

with him thus showing that travelling is not prohi-
bhited lor women by Islam.

Mr. J. Alexander Gunn, M.A,, Fellow of the

University of Liverpool, says in his well-known book
jfff'l,fj.‘fuﬂ and his P/H-fr}.mph.v S

It must be admitted that the present system
ol civilization with its scientific campaign of conquest
of the material environment has been the works of
man’s intellect.  In the ruder stages of existence
women’s subordination to men may have been neces-
cary and justifiable.  But in  the development of
socicty it has  become  increasingly less  necessary,
and humanity is now at a stage where the contribu-
tions of women to society are absolutely wvital to
its welfare and  progress.  Women s proverbially
and richtly regarded as more intuitive than man.
This need not be taken to mean that, given the
opportunity of intellectual development (until now
practically denied to her), woman would not show
as oreat ability in this direction as man. But 1t 1S an
andeniable fact that woman as kept more closely to
the forces of the great life-principal, both by the
fict that in her rests the creative power for the
continuation ol the human family and also by the

tiet that the development of the personalities of
children has been her function.

« I'lhe subjection in which  women  have been
lareely  kept until now has not only hindered them
from takine part in the work of society as a whole
and from expressing their point of view, but has
meant that many of them have little or no know-
ledee of their capacities and abilities in wider direc-

e ———— e
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tons. However, with their increasing reatization
of ther own powers, with the granting ol mercased
opportuniues  to them. and an adequate recognitian
of their personality side by side with that ol men
achievements ol supreme value for Loty as o
whole may be expected [rom  them. In certaimn
spheres they  may be found much better adapted
‘han are men to achieve a vision which will raise
human life to a higher plane and give 1t greater
worth. More especially 1n the reilns ol ethieal
development, ol social scicnce,  problem of sex; ol
war and peace, ol clitldd wellare, health, and educa-
don, of relivion and philosophy we hope o have
valuable contributions {rom the more intuitve mind
f woman,

It is not in the fichting male of the race 15
i1 Woman that we have the future centre ol Power
0 civilization.” remarks Mr. Benjamin Kidd in Ins
book The Scicnce of Power (p. 195). L'he wander-
inc Dante required for the guidance not only the
intellectual faculties ol a Virgil but in addition the
intuitive  woman-soul ol a Beawice to lead lim

upward and on.”

I quote here a lew remarks trom a lecture
delivered by Mrs. Igbalunnisa Hussain of Bangalore
4t the Muslim Societv of Great Britain, in London,
in February 1935 —

< \Woman as a social unit is as social a being as a
man. The gregarious instinct in us Is so great that
it compels us to be in the company of not only the
members of the same sex but also those of the
opposite sex. Hence if a society 15 to be prosperous,
progressive and happy it must have a reasonable
amount of free mixing of both the sexes as we have
been seeing here (in Europe) in the society of the
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most advanced nations of the world. Its develop-
ment as a whole depends upon the harmoniuz |
development of its parts.  But i Mushim soclety a
man or woman helonging  to 1it, uot being very well
accpainted with the characteristics of the other sex,
is mentally and morally dwarfed, and 1s unfit 1o
successfully  tackle  the  problems ol the modern |
world. 3

Woman as an individual has the same power of l
tecling, sentiment and emotion as a man. Women |
are susceptible to the joys and sorrow of this world
t the same extent as man. They, like men, con-
tnually fall pretty to the 1lls of  exjstence. They
havee to encounter in the battle-field of this world — #
(he same unount of evil as man.  1f philosophy 1s a |
solace of muind to a 1nan 1t 13 the same to a woltnaii. 1
If he tukes interest in literary pursuits che also tales
an interest as keenly 1f she is given the same oOppor-
wunity and facility,  But tor reasons incomprehen-
sible to me by they have been treated as reasonless
beinos aad incapable of following a course of action
that would be of benefit to humanity.

It is not the greatest delight of us to do great
services which contribute to the good of humanity ?
Women are better fitted to achieve this end. They
are endowed with gentleness ol manner, pursuasive
power and take delicht in succouring the unfortunate.
[sit richt that they should be deprived by men of
almost every opportunity of exercising the great
powers they possess 1t you could know the feelings
of many millions of women you would find they are
Cicerable because they never had fair opportunity
siven to them. They have a richt to demand that
the oifts which have been bestowed upon them by
their Maker should not be arbitrarily taken away

simply because they are called women, and that they
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should not be shut out from what 15 goHd anl greal
1 the world,

Among the uneducated Nushms, women are
treated as pupets and they do not hive for then-
selves but for thewr autocratic men ol unhmiued  power,
We see women ol other nations play as nmportant .
part in the activities of the world as men. A great
thinker savs, ¢ We are tfoolish, and without excuse
foolish, 1n Epn?;lki:‘lg of the superiority ol one sex to the
other as if they can be compared i similar wavs.
Fach has what the other has not and each completes
the other and is completed by the other,  They are
in nothing alike and the happiness and portectuon ol
both depend on each asking and receivine lroan the
other what only the other can give,”  These wre the
words o a oreat thinker. MWhat 1s that a woman can
give toa man 2 Woman is an embodunent of love,
altection, care and tenderness, 1in fuct she possesses
all the moral characteristics.  What 15 1t that a man
can give toa woman? He can support her by his
physical courage, candour and patience in Licing the
difficulties of the world, and has the msunct ol
discipline.

The modern thinking Indian will surely admit
that education is that which develops the mental
faculties and serves to mamtain discipline. Those
who have undercone a certain discipline are capable
of adapting themselves to any condition of hle—
happy or miserable, favourable or prejudicial. The
fundamental fact of hife 1s that this a hard woild and
living 1s hard for all creatures but specually lor the
least evolved and for those unadjusted to their con-
ditions. Right education is disinterested and 1t brings
up the woman for her own sake and for the sake ol
her race, nation and country,
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Tinouzh men and women are naturally under
obligation morally, physically and spiritually to eaca
other, the wonder is that itis not brought home o |
Dem in all the experiences of their daily life. Yet |
how evident is the simple truth than men and women |
need to depend upon each other in order to derive
|11[);_11|1{:;5 [hruuﬂ'l the proper pf:rﬁ}rm ance ol therr
nutual duties.  They nceed sull more to rcpair the
natural defects of each other by means ol contact and
culture.  As the natural roughness ol man’s nature |
Cleft to itself, develops into cruel barbarity making
him unfit for domestc lhife,  so does the natural
weakness, helplessness and backwardness of womern,
it kept in their original state, becomne a source ol
constant discomlort to hoth the sexes.

For a nation to be brave, true and noble, its
women should be tauzht so first. The destiny of a
aation lies far more in the hands ol women, since
within the house, the power of the mother relgns
supreme in many spheres, and though they may be
weak individually they are strong collectively.  The
aneducated women  are  often themselves mere
children intellect with nothing to teach their little
ones but Labulous levends and old world supcrstition.
Qince the Imacination 18 very strong in early years
the mothet’s teaching, however foolish, leaves an
indelible impression stamped on children’s minds.
The carthly rewards and punishment ol worthy and
unworthy men are to a great extent in the hands of
women. We must care tor women who ar: the
ecducators ol the human race it we desire the new
ceneration Lo accomplish1ts work. The degencra-
don. demoralisation  and denaturalisation of our
community is the direct result of the illiterate woman
hood and their theoretical and practical fatalism and
relivious  formahsm. National excellence depends
upon the culture and discrimination of women,




Wwoo 16116 |\

The spread ol cducation ainong wornart s oinedns-

pensable both for the sake of Lamily happmess and
national progress.  There 15 a strong desire m both
sexes for each  other’s comradeship. The newly
married husband too  feels the craving tor his wile's
companionship in evervthing that concerns and in-

terests him. In the course ol the time he learns, that
cultuore 1 he

due to untavourable customs or lack of
wite, she 1s untit to partcipate in all the phases ol his
life. He gives up thiis wdea in despair and (ries to
make friendship with women ol other nations who
seem hetier litted to ereate mterest 1 b,

Qur vounge men should determine o see the
women ol their community as more than the pro-

cenitors ol children. Women’s duty is not only the

preparation of the race but to  be real  Muslin

mothers with the inheritance ol braverv, patience,
torbearance and love. Thev should be the httest
preceptors and educators of their children. The un-
cducated women have become through ages ol neg-
It‘-:;_‘t a prey to 1gnorance and superstitions, and vicums
of men’s selfishness. The seclusion has undermined
their health, has made them an economic burden,
has made their education difficult, and has crammed,
narrowed and repressed their personality. Those
who oppose the education of women are not the
[riends of humanity but are wicked enemies of the
human race at large wherever they may be.”



Marriage in Early Islam |

by
GERTRUDE . STERN
B.A. (Columbia), Ph.D. (I.ondon)

Consent

The first question is whether a girl had the right t

to accept a proposal of marriage or refuse I,
Mohammad expressed the opinilon that women should
Le consulted as to their choice of husbands and that
il a virgin was too shy to speak, her silence was to be
caken as consent.  This silence may have been proof,
not of actual shvness, but of absence of any disappro-
vil of her husband, and thus to have provided to a
certain extent a safegurd against a union which was
repulsive to women.

There is mentioned in the traditions the case of
4 voung woman who objected to her father’s choice
of husband, and Mohammad revoked the marriage
.nd allowed her to make her own choice. ‘Lhe secquel
ol the tradition is of interest, for the girlis reported
as saying that she had no objection to the marriage,
but she wished women 1o understand that their
fathers had no authority over their daughters’ affairs.
llcre, then, is a definite attempt on the part of a
voune woman to depart from the customary subordi-
hation to her parents’ control on the question of
marriace—an attempt  which had Muhammad's
approval and support. In the same manner, he revok-

\
o
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~d a4 marriace arranced for Zamab (birt Usman |,
Mazun) by her uncle, OQudamah, to Abdullalv (1.
Uniar), so that she mivht marry a suitor, Shuba (b,
Mughirab), who was more pleasing to her and her
nother.

Lhere s evigence  w o slow that Noharminad
strongly dhisapproved of a widow beine married o
man  awadnst her will. This 1 demonstrated in the
case ol Khansa  (bint Khudham), o Madmian widow,
who was married by her father to a man swhom she
dishked. She appealed to Mohammad who revoked
the martiage and gave her econtrol over her own
aflars,

Dowry

It has been stated by W.  Robertson Smith  that
belore the rise of Islam the Dowry was paid 1o the
wile's relatives or guardians.  Mohammad abolished
this custom,  Itis [airly clear from the Quranic ordi-
nance that Mohamrmad adopted the point of view
that the dowry was to be [Jud to the woman hersell.
It 1s clearly  stated that she was to receive the
dowry and vifts helore the marriage contract,

Adultery

It is probable that Mohammad emploved the
lerm  Jina to the very loose matrimonial bond and
:'{'al'jsequcnt abuses [llf‘I'LDf rather than to Etf.lultf‘ry
I the strict sense of word,  Judging by its use in the
(Juran and the tmdltmns Mohammad secmis to have
npp]lﬂd It to any practice that weakened the unity
of the fdml]}, or to any type ol promiscuous martriage
and, in general, with refercnce to an atutude of
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moral laxity, Por stance, onc of the undertakings |
of the convenant between Mohammad and women of |
the Islamic community was that they should not |
commit zina. Hind bint Utbah, Abu Sufyan’s wife, i\
reacted to this requirement by exclaiming, * Can a 1|
woman [rce (hurrah) commit ~ina? >’ In other words
4 Meccan wonman of high social  status could not
contract any type of marriage that was debasing, and
henee the Meccan type ol marriage could not be
recarded as  zna. The above theory 1is further
<ubstantiated by the fact that people of Taif describ-
ed themselves as a  people  who married among |
straneers  and  that zima was necessary to them.
This was in reply to Mohammad’s prohibition of zina |
After the swrender of the town to lum. It s

apparent from  this remark that zina must have

applied to some type of loose marriage they were

accustomed to contract. It may have been that a

man contracted a permanent marriage with a woman

of his own tribe and temporary marriages werc

arranged with women of other tribes. Islam improved

the status  of marriage and did away with immoral

customs.

g

The covenant contained another undertaking on
the part of the women was ¢« that they should not
come with lies which have been forged between their
arms and legs. ”  This also appears 1o have been an
Attack on the laxity exhibited 1n preserving the unity of
the family rather than the actual practice of adultery.
It referred possibly to the custom of a divorced, or
widowed woman remarrying before the birth of her
child by the first husband, and the child being |
considered as belonging to the second husband. |

Polygamy |

NMohammad found himself face to face with
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ratiyer a ~rf[rr‘lwfﬂﬂll|tlll ]ll i rlii to l]!{ni uiuhwnwl
who had cimeratod o '\lnhnih withe e vyl
and chiddren. “The haule of Badr hae vesulied iy,
snccess  tor Nlobaminad VILLE compaitatiyg b i
casualties, but with his reversal at Ui tlyer.e byone
been  considerable  loss of life. thioueh it w0 (e
mostlv amonost the Ansar, |t ih‘»iluflrr evidenit lovan
subsequent cvents that Mohammad was  not o
deterred 1n his resolution to deleat tlie Mot cansg,
thoueli, no doubt, by this time he fully realized 1l
this could not Le accomplished withont o seir e
strugale. whiteh would necessarily entail serionre Lo
ot hle both to the Ansar and the MMuha pit i, i
problem that  presented  itsell wis. Jiow Were
wives and children of those who were Liiled. capecial
of the Mubajitin, o be provided for. Iy thie (s
tew vears following the Hijrah there were 1o figls
avallable from which pensions could he Dol o g
widows and children. A further disabilite o
which the Muhajirin women suflered was e foe
that manv ol them were cut ol {rom their laanilie
who would, in 1the usual cotrse of CvEits, bl
concerned themselves in looking after their interoar
and procuring a hushand (br them in the CVENL o
their widowhoodd.,

Lo these lwors ikl be added il the very
lax ‘marrizge bends &f that time did Not guarantee
any  permanence ol support to the widow. 1f was
not  merely frecm a humanitarian point ol view ]yt
Mohammad impressed upon his followers the line of
conduct he  cxpected them 1o adopt  towards widows
ana children, b e dite pecesine of ]n'miﬁif’n
eing made for them, It was alter the Ba ol
Lhud, therefore. that the areater of the Hnn[ 1111-
Nisa was revealed, in which polveamsy was sanction-
ed and other important ordinanees were introducced.
making provision for the maintenance ard  protec-
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ton of women and children,  The most pmportant
ordinance, and the one which was to have the creat- |
oot inlluence in the development of  the imstitutio
ol marriace, was that which permitted the Mushure
(o have a multiplicity of wives, “and if you fear
that vou cannot acl ff{luil:lhly towards nrphan&;} then |
marr,  such women as seem cood to you, two, three,
or four, but if vou fear you will not do justice (be-
tween them) then marry only onc or what your right
hand possesses.” NMaohammad songht  not only 1o
presciibe 10 his  comumunity  obligations towards
widows and children, but he himself set an example.
1le had previously marricd 7ainab bint Khuzaimal
ter her husband had  been Lilled at Badr, and he
now matricd Um Salamah, whose hushand  succumb-
cd from the wounds he received at Ubhud. Um !

Salamah came from the dan ol Makhzum of Quraish, |}
who, for the most  part, were Litter enemies of |
Mohammad, so that she was in a somewhat 1solated
position, Mohammad, therctore, married her.

It must. therclore, be suggested that Mohammad
by his sanction of polygamy  was introducing  a
recularized type of polygamous marriace to meet the
emergency of the tme. To comprehend tully the
object hie had 1 view Lis verse cannot be taken
alone, but must be considered 1 conjunction withi
his other ordinances relaung to marriage and
divorce. e sought to replace the 1ll-defined mar-
iace practies. which provided no protection for the
wotnan. by a well-defined legal institution, or MmMOrte
correctly, by the foundation of such an institution.
This, possibly. was only one step towards a more
ambitious goal, to make the family the main commorn
unit ol his community in place of clan or tribe. By
his sanction of polygamy he wes incorporating thesc
supet luous  women into the family life, in prelerence
to allowing them to act as a disintegrating factor, as

¢

e ——
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they had probably done in  pre-Islamic  times. Ly
contracting temporary marriages with various mem-
bers of the community,

[t must also be pointed out that he did ne
restrict the number of wives a man might marry, buy
merely suggested as many as four. This sucoestion
was probably based on the fact that he himsell hud
four wives at the time and found that he was only
able to satisfactory maintain  that  number ol
women. Later he found he could act with justiee
towards a greater number of women, who unfortu,-
ately had lost their husbands fichting for his canee
or against it, and he accepted the responsiblity of
maintaining them as his wives. This  absolves
Mohammad from the accusation of not contorming
to his own law,

Marriage Customs

An essential part of the wedding ceremonies
was the wedding feast which was, and is, known as
the [Walimah, It was wusual for the fteast to Dbe
provided by the bridegroom. Tt is likely that music
had a place in marriage ceremonies. The bride was
ed to the bridegroom in a procession and the follow-
ing refrain was chanted : “We come to vou, we
come to you, so greet us and we shall greet you.

All this gave publicity to the function of the
marriage.

Institution of the Hijab

Mohammad instructed his wives not to marry again
after his death, not to consider themselves as other
women, nor to be too complaisant in their speech, but
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to remain  quietly in their homes and not go forth
in public, decked outas the women  of  Jahilivya
(pre-Tslamic tines) were wont to do.o He also gav
his wives the title ol “Mothers of the believers ™

e — -

Women at Nedma were of an 1independent
spirit and  reely mixcd  with men, Moharmmadl
wanted to raise the status of his wives 1n society as !
cmothiers of the helievers ”” and wanted them to live l
1 more secluded life  devoting  themselves to thetr
f-:pirimul Juties. He, therelore, made 1t known to
s commimniy et henceforward  his wives would
he secluded trom them, aad that there would not, 1in
‘ature. be the casy access to them which had hither-

to been the customm.

[t is possible that those innovations were the
cause  of the disagreement hetween NMohammad
2nd his wives and resulted m a choice being given by
Lim to the type of life they proposed to lead. It
Hierelore, appears  that  this ordinance was in the
(orm of an ulumatmn 1o his wives that he wished |
Mem to adopt a mode of life that would give them
4 special stanis ‘v the community.  This disposes of
the storv of the discovery of ANariah, the Coptic
dave eirl. by Hafsa as (e cause of the Dbreach be-
tween Mohammad  and his wives whiclhi occasioned

Lim Lo withdrasw Limsell for o month,

Just as thie men ol the community took N uhammad }1
s their model, 50 the women looked to his |
wives as an example of the richt mode of lving, and |
i this account adopted the practice of seclusion.
()n the other hand, 1t may have been that owing to
die Avaly coliguests 1he wemen probably came in
contact with foreign people who practised the cus-
wm ol seclusion and veiling,  The infux ol wealth
After the conquests and the increase of the slave
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population placed the orngimal Arab women as well
as the men. on o hiacher social level, and it was [10) -
“-i]tr]fﬁ felt that (he u'r.ll"l.'ltjuf the verl and e Lo
WERe rmore 1‘1"1T1‘i}}.tl”1]:‘ With the 15 '1!!4-.Hll";f;f'{] SLanlbg s,

Dissolution of Marriage Ties

The fact that the Quran contains a number of
crdinances an the subject of the dissolution ol marri-
aoe ties, shows that Mohammad must have oiver
considerable  thoucht  and  time 1o the  subjects.,
These ordinances resulted m a namber of chanoes,
U.'hit‘h 111y e S*liti bl hase t‘:'rr"lr%lillih'f] ol l't'I:?I'rr| O
the methods emploved n pre-Isloonic times o (he

(]iSﬂ"*]:HEHn :rI' I]].H'1'i{1}_1':'~:_

A Mushuny wentan can ebtam o divorce {vom  les
hisband,  She asks her husband to free her and she,
on her part, rcturns to him  the dowry and other
aifts she mayv have recorved trom hun,  This Torm of
divorce 15 called Ahela and the term is derived from
the root whiwh means 1o cast oll one’s clothes™ and
15,  therelore, rather aptly  dotined by Robertson
Smith as “divestwre.”  Habibah (hine Salil) of the
Bani Mahk (b, an-Najjar) was naried o Fabit (D,
Qais b, Shammas) ol the Bant Harvith (b, al-Khasraj).
She went to Mohammad and complamed that she
and her husband could not agree, so NMohammad
ordered her to return to Thabit all that she had re-
ceived from hun, Havine done this, she went back to
live with her own clan.  This form of divorce is still
lezal to-dav,

Inheritance

The C_}rur;mit“ ordinances entitle a woman (o  in-
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herit from her male and female relatives, both by
consanguinity and affinity, receiving from them a
specified share, which varies with the circumstances |
Al-Baidawi states that this was an innovation on the

part of Mohammad.

Mushim women can hold property and can deal l

with it unhindered by their relations.

—— e —
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Strenuous Life

The poet Igbal was a great Leliever ina hile ol
action, He deprecated  more theorising  which
weakens the personality and frakes it uniit for actinn.
Necording to Har Daval, ¥M: ey one of the causes ol
die decline of the Hindu race was ns love ol theorisiinr
and holdine action in hight esteem. Accordine o the
Onran, on the Day of Judgment, we shall be prdoed
v our actions, and in this world also Cod rewards
adividuals and mnations  according 10 thierr actions,
S atefial it is to God that you say things whiclt v
do ot do” savs the Quran. * hgse whose actions
will be oreat will enjov their reward in Paradise and
those whose actions  will be worthless will suller
Hell,”” savs the Quran at another place. Wama tuji.
~una illa ma buntwm taomdun (and ye shall not be
rewarded except for  ve doj s the verdict ol the
QOuran. O course the (uran insists on sincerity of
heart and condemns hypocrisy.

The whole history shows that 1t 1s the brave,
ndustrious and intelligent nations that win in the
sirngule for exastence, The slothiul, the umid and
the foolish go o the wall, Theodore Roosevelt,
then President of the United States, praised a stren-
1ous life at the Ilamilton Club, at Chicago n | 4494
11 the following terms (—

] wish to preach not the doctrine ol ienoble
ease but the doctrine ol the strenuous hfe, the hlt
of toil and etlort, ol labour and strile, 10 preach thao
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highest form of success which cornes not to the man
who desires mere easy peace but to the man who
does not shrink from  dancer, from hardship, or from

bitter  toll, and who ont of these wins the splendid
ultimate trinnph.

A hte 1enoble case, a life of that peace which
springs merely from lack either of desire or of power
to strive alter great things, is as little worthy of a
nation as ol an individual. 1T ask only that what
cvery scltf-respecting Americin demands from him-
sell, and trome Tas sons, shall be demanded of the
Amerncan natton as a whole.  Who alnong you would
teach yvour bhoys that case, that peace is to be the
st constderation o your eves—to be the ultimate
coal alter which they strive 7 You men ol Chicago
have mde this city ereat, vou men ol Ilinois have
done vour share; and more  than your share, in mak-
e America great, hecause you neither preach nor
]_}l'tu[]:-au sttch a doctrime. You work ‘)f(JLll*b(:lh'{;‘:ﬂj and
vou brime up your sons to work.,  If you are rich, and
are worth your salt, you will teach your sons that
Lhouch they may have leisure, it 1s not to be spent in
idleness ¢ for wisely used leisure merely means that
those who possess 1t, being {ree trom the necessity of
workime for their hivelihood, are all the more bound
to carry on some kind ol non-remunerative work 1n
~<crences e letterse inoart, i exploration, in historical
rescarch—work ol the tvpe we most need in this
conntry, the successful carryine out of which reflects
most honour upon the nation.,

We do not wdimitre the man ol timid pace. We
acitnre the man who embodies victorious effort 5 the
nea who o never wronges  his neighbour 3 who 1s
prompt o help a friend ; but who has those virlle
(qualities necessarv to win in the stern strife  of
actual hie. To 158 hard to fa31] ; but jt 18 worse never

-
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to have tried te succeed. In this hife we et nothine
save by ellort. Freedom from eflort 1y the present,
merely means thac there has been stored up elfort in
the past. A man can be [reed lrom the necessity of
work onlv hy the fact that lie or his fathers belore
him have worked to cood purpose. I the freedom
thus purchased 1s used arnteht, and the man stll does
actual work, though of a difterent kind., whether as a
M‘I‘iI,th O & Jenceral, \.v]u‘Ifmi‘ 11 [llC Ii:‘lt] ul‘ImiiTit'*
or 1 the leld ot exploration aud adventure, hie shows
he desetves his oood tortune,  But il he treats the
period ot freedom from  the need of actual labour s
a period not ob preparation bhut ol mere enjoyoent.
he shiows that he s merelyv a cumberer on the carthi -
surtace : and he surely untits hiimsc 0 o hold his own
with. lus fellows 1f the need to do so shioulidl again
mise. A mere lie ol ease iy niot 1 the il a Sk
actory lite, and above all 1t 1s a hite which ultimatels
nnfits those who [ollow it for seviong wirk in the
\.R'L'“}I‘]L}.

As 1t 1» with the ndividual so it is withh the
nation.  Itis a base untruth to sav that happy is tlhe
nation that has no history,  'Thrice happy is the
nation that has a glorious history.  Far better it is to
dare mighty things, to win glorious triumphs, even
though checked by failure, than to take rank with
those poor spirits who neither enjoy much nor sutler
much because they live in the grev twilicht that
kuows netther victory nor defrat.

—_—

If weare to be a really great people, we must
strive 1n good faith to play a great part in the world.
\We cannot avoid meeting oreat issues.  All that we
can determine for ourselves 1s whether we shall meet

them well or ill.

The timed man, the lazy man, the man who dis-
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trusts his country, the over-civilized man, who has
lost the great fighting, masterful virtues, the ignorant
man and the man of dull mind, whose soul 1s 1ncap-
able of feeling the mighty lift that thrills “stern  men |
with empires in their brains” —all these of course
shrink from secing the nation undertake its new
dutics. These are the men who fear the strenuous !
life. who fear the only national life which 1s really
worth leading. They believe in that cloistered life
which saps the hardy virtues in a nation, as 1. saps |
them in the individual ; or else they are wedded to |
that base spirit of gain or agreed which recognizes |
. commercialism the be-all and end-all of national
life. instead of realizing that though an indispensable
clement, it is after all but one of the many elements
that go to make up the true national g¢reatness. No
country can long endure if 1ts foundations are not
liid deep in the material  prosperity which comes
iom thrift, from business energy and enterprise,
rom  hard, unsparing ellort in the fields of industrial
Activity 3 but neither was any nation ever yet truly
oreat il it relied upon material prosperity alone.
All honour must be paid to the architects ol our
material prosperity ; to the great captains of 1ndus-
try who have built our factories and our railroads ;
(o the strong men who toil for wealth with brain or
hand @ for creat is the debt ol the nation to these
nd their kind. But our debt 1s yet greater to the
men whose hiohest type i< to bhe [ound 1In a statesman
ke Lincoln, a soldier like Lrant. They showed by
dicir lives that they re-ognized the law of work,
T liw of strife @ they toiled to build a competence
‘r themselves and those dependent upon them ; but
they recognized that there were yet other and even
loftier duties —duties to the nation and duties to the \

I-Lt{:‘EI

\We cannot sit huddled within our own barders
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Foverty, respecting evervbody s conscience,  encour-
_;-:11,;._1 N o s N 1 1 Lt f_!."x‘t'.lﬂii !liH BRI ].lt_'lrll'.}I'H and
distavorred (in fact strctly lorbade) compulsion 1n
relicion., de abolished ugary, aave cquality to women,
declured ali men (witho o distuniction of caste, colour
0} A L -_;J catial belore [1111"‘_ ]"Il‘l'H‘lil.‘t!(_i a [onr tax (to
‘ irom the v ell-to-do) for the benchit ol
e destitnte, abolishied  alzaolute monarchy, encour-
coed trads and commerce, mculcated humauner me-
ods ol warbare, and allesved war to be waged only in
ceil-defence or in defence of the weak (all ageressive
warlare to be cschewed) and placed the acquisition
1 learnine both seculor wnd religious on a hichest foni-
ing than other relicious duties.  The messaoe of cuch
a2 man deserves our  earnest  considerauon.  and J
place the same helore woit brefly, l:nu'u.‘i]':ij' tha

1

L
voll Diave no prejuaices, and tiral your one conern 1s

: 3 - - o e TR, AL R et SR o :
D ECC 111014 11N T1C Vall tUldtG ©1 PLAOZTESSIVE  1litiun

The Prephet was not a mere dreamer but a very
rractical man., He did not give us mere theorics buf
worsed out in practice swihzt he tauchit. His own
cxample, as well as that ol lus companions, serve as
veacon-hiohrs to  all those who believe in s messave,

L.,

g

He did not call hius relicion after his name, but
called 1t Islam which means to live in harmony with
the Divine laws which govern all creation from the
numblest clod of earth to the highest type of beings.
He laid so much stress on acquiring a knowledage of
the universal laws that he w!d his followers to go
zven to the ends of China 1n search eof knowledge.
On another occasion he said, “The ink of the %Lll{}—
\ar i1s more sacred than the blood of the martyr.”
On sull another occasion he observed : “Knowledee
1s like the lost camel of the Muslim, take hold of it
wherever vou come across it. It was in obedience

to these behests of the Prophet that the Arabs gath-
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ered the knowledee of India and Greece, Egypt and
China, and after improving and adding to it passed |
. on to all secker after licht. Bur as an act ol

oratitude  they  called Nathematics Hindsa, showing
that they had taken it fromn the Hindus ; and called
medicine {nani showing that they had learnt its

rudiments from the Greeks.

The Arabs ransacked the oceans and prepared |
charts and invented the compass. They were the first |
to introduce mile-stones, to licht the public streets,
to make pure water available to all house-holders by §
means ol tubes both for drinking and ablutions. |
They invented the sewing needle. It were they
who laid the foundations of modern chemistry, and 1t
was at their universities in Spain that the buropean
ccholars learnt to do resrarch work 1n all arts and
<ciences, unhindered by prevailing ideas. ‘They estab- |
lished libraries wherever they went, and tonk equal
delicht in learning from others as well as teaching
them whatever they themselves knew.

- L S g

Islam teaches toleration. Since God is one, all
men aré brothers, and as He s not partial He has
hbeen sending His teachers and prophets from tme
‘mmemorial to every people 1 every age. We are
therefore taucht in the Quran to respect the preach-
ers of all the religions that came before it, and re-
sard the Holy Prophet to have completed the work
commenced by the previous prophets. We Dbelieve
in the law of evolution, 1n matlers, relicious as 1n
atters  secular. The teachings brought by the
earlier prophets were suited 1O the needs and
circumstances of the people among whom they
preached, until the time came when humanity
having retained as 1t were its majority, the
Holy Prophet of Arabia appeared comrleting the
relicious structure commenced by his predecessors,
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and giving us teachings which provide for all our
needs and re sutiable {or all Les, as they are based
unon the fundamental laws of nature and conduce i
the highest good of all humanity,

It was remarked by an American writer recently
that the civilisation of the \West is hased upon threo
great principles to which the French Revolution gave
buth, iz, Liberty, Equality and Traternity. Let uy
see how far this assertion of the American authoe je
lustiied by the present state of society in Europr or
America. Let us take for instance liberty. In lilur{;-pf
and America the majority has a right (o legislate for all
and the minority is bound to obev the laws made by
the majority. Surely it cannot be said that the a6
rity always consists of the wisest, the most virtuo:
and the best and fittest people. Rather our ex.
perience shows that the saints, philosophers  ard
scientists are generally in a minority.  What richt
has the majority to frame laws lor the minority and
why should the latter be compelled to abdicate their
consciences in favour of the former ° Herbert
Spencer  has  given the following  definition of
liberty :—

“Every one is free to do that which he likes pro-
vided that he interferes not with the equal liberty ot
any other man.”” Keeping this d=finition In mind
there is no liberty enjoyed by the minority in the
West. Whereas in Islam the Quran declares the
fundamental laws which govern both the majorities
as well as the minorities,  There is only one law for
all.  Whether we are ruled by a Caliph or a Sultan
or bv a parliament, none of them can change the laws
of the Quran which are meant for the good of all.
Our rulers can only give effect to those laws and
have no right to legislate to the detriment of any
member of society.,
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As regards equality not much of it is found 1 e
West. There we find extremely rich and extremely
poor, the Lords and the Commons. Some are <o
rich that they cannot even count their wealth while |
oihers are so poor, that they do not know where to
lay their heads. On the other hand Islam Goces not
merely talk of equality, but has framed laws to gWVe
pracuical effect to this spirit of cquality. Yor exarmple
during prayer times .1l the Muslims, rich and pooT,
high and low, the hlack and the white, stand shoulder
to  shoulder in the mosquc. Secondly, a poor-tax
called Jakat 1% collected from the rich for the benefit |
of the poor. hvery w=ll-to-do person has to pay Ones £
(orticth ( 1/40 ) part of his income, which 1s collected
hy the state and kept 1n deposit for the bencfit ot
the poor, who can always resort toitasa matter ol |
richt and notasa matter of charity. Thus there are |
1o destitutes left 1n 4 Muslim society because this 1s
4 fund which is always there to help those In need. |

Our common experience tells us that 1f poor Pe€o-
ple are not helped in therr isiortunes, they are often
tempted 1o steal, to commit robberies, to cheat and
‘o commit frauds and other crimes. We have ther | |
to employ police to arrest them, magistrates Lo tx'_fl
them, and build jails to imprison them. All the ex=}
penses for employing the police and the magistrates,
to construct Jjails and to teed the convicts inside
them, have to comec (rom the pockets of the rich by
means of taxation. Whereas Islam says, “Better
oive them Zakat voluntarily, so that they may happily
employ 1t to remove their destitution, instead ol
feeding them m jails. This will breed love arnd oratl-
‘ude on the part of the poor for the rich, and the
rich will look upon the poor as their comrades. |

Next, our law of inheritance do¢s away with
capitalism. However ich a man may be, his propest
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v at lus death is divided amonge lhas hewrs, which in-
Tudes his sons, daughbters and widow, so that inoney
Leeps on circulatine.  The reason why tlhie sous get
double the share oi the dauchters 1s that at the time
fmarriage, the sons Lhave to give dowers to their
wives, while the dauzhiters, at the time ol their marii-~
1c0e. receive Jdowers from thar husbands.  Vhus their
hares cet equailised.

INext, Islam has prohibiied the giving or taking of
interest. Giving or taking interest makes the rich
T on ]_afcmning richer and the poor o on becommy
soorer and so leads to some people being too rich
mnd the others Dbeing too poor. The rvich become
rauchty and lazy and the poor lose ther sell-respect
ind are oversworked. That often leads to icar on
the one side and hatred on the other and sometimes
results in bloody revolutions. To prevent that, Islam
has condemned the giving and iaking of interest.
\ oreat English writer says that there is not enongh
wealth in the treasury of anv government to carry
»m a modern war for more than one week without
1oating a war-loan. If interest was prohibited no onc
would lend money to any government without inter-
st and therefore the Government will not be able
to go to war. What the League of Nations has not
seen able to accomplish would be achieved and wars
would become a thing of the past.

Islam has also prohibited the storing of gold or
sdlver in our houses, so that gold and silver may al-
ways remaln circulating for the benefit of society and
should not be uselessly locked up. A good instance
of what happens by storing up gold and silver 1s the
case of America. During the last war, America lent
large sums of money to some of the fighting nations
which have been repaid in gold and silver. All that
sold and silver is lying useless in the vaults of American
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Banks. At present there are ten million un-
cmplﬂyed penplﬂ 'n America. It has been rightly
remarked by an American Senator that the reason of |
their unemployment s that Asia and Lurope have |
not gm-su{ﬁcif:m cold or <ilver to buy goods lrom ja’,
America, so their (actories have stopped work, and
this Jed to great unemployment. Now if the ¢ald
-nd silver which 1s lying useless in America should
be given back to Furope and Asia they would be able
to buy A merican coods, the American factories
would start work again and there will be no un-
employment in the country.

—_
p—

Islam says instead of lending money on interest
we should invest our moncy in trade. If you open a
factory, many labourers will find work in it and the
importers and the exporters, the railway companies
.nd the shipping companies, would all be benefited.
Trade makes up honest because we soon learn that
we cannot succeed In business without honesty.
Trade teaches us the art of government because Wt
have to use all our faculties for pleasing our custo-
mers. So we learn to rule human heart, whereas
hterest destroys the nations because all  wars arc
carried on by money borrowed on interest.

|

Next, Islam gives equal rights to women. W omen
can hold property. There can be no marriage with-
out the consent of a woman .nd she has the free
richt to divorce, called KHULA. Islam says for
every man there is a woman and for every womarn
there is a man, SO W€ must be careful in selecting our
partner. Should there be disagreement after marri-
ace, the husband and the wife should each appoint
.n arbitrator to make peace hetween them. 1I peace
cannot be restored, rather than be always unhappy
let there be a divorce. After the pronouncement O
the divorce by the husband, threc months are given
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‘o them within which they can reconcile. If no re-
conciliation takes place, divorce becomes absolute,
and both are (ree to marry according to their choice.
Wherecas in Enclish society there can be no divorce
by mutual consent. It is necessary in Iingland to go
:o a Court of law and to prove adultery and crueliy
1 order to enable a woman to obtain a divorce.
Besides, divorce proceedings are so expensive that
they are bevond the reach ol the poor. Sull 1t 1s
-emarkable that neither Christianity nor Hinduism
1lowed divorce.  Christian countries have passed
‘aws allowing divorce, and the Hindus are trying to
et a law passed which will enable Hindu women to
sbtain divorce under certain circumstances. That
shows how the whole world 1s coming to adopt the

orinciples inculcated by Islam.

The permission of having more than one wife
under certain circumstances does not bear hardly
upon the women. as the conditions laid down in the
(Juran are that the husband must be able to do equal
justice to them all. He has to pav them their
dowers, and the first wife can stipulate at the time of
her marriage that the husband shall not marry a
-econd wife during her life time, Islamic law allows
every woman to make it a condition of her marri-
ize that in case of disagreement with her husband
the will have the right to divorce herself. This pro-
ects her from the whims of her husband. Besides,
he second wife cannot be married without her own
onsent, So that if a woman 1is averse to polygamy
he need not marry a man who has got another wife
wving. Thus the women in any particular town or
illage can abolish ploygamy by passing a resolution
1at no woman should marry a man who has already
ot a wife. But at the same time, whenever the male
opulation happens to be demmatcd by a war, the
zht to marry a man who has already got a wife, pre-
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vents the compulsory virginhood of thousands of |

women as in Europe.
1

Islam Jlays down that we must treat our slaves
well. We must feed them as we feed ourselves, anc '§
clothe them as WC clothe ourselves, and allow therr |
to emancipate themselves., So that Islam has taken
away the sting of slavery, whereas 1n America thoug‘l-i
slavery was abolished in the letter it still exists in|
spirit.  1f a Negro '« seen kissing a white woman he |
is burnt alive.

The reason why the Prophet did not ahﬁlis}‘
slavery with one stroke of the pen is that this would
have led to a rush of the emancipated slaves upon
the labour market. It would have been impossible
tor them all to find work smmediately 1n order to
supply their needs, and their consequent starvation
would have driven them to violent revolution and
useless  bloodshed. Islam therefore brought about]
the reform in a more humane form. |

————

Islam has done away with the distinctions o
nationality and colour. All men are brothers, and
the whole world 1s our homeland. As the grea’
Poet Iqgbal says, ««China 1s ours, and Arabia 1s ours |
and India is ours, we are Muslims, the whole world 1
ours.” So that instead of nationalism we have 1nter|

nationalism and do not hate anybody.

At the time of the Muslim Pilgrimage people ¢
a1l nationalities collect at Mecca. This League «

Nations has been meeting every year for the las
fourteen hundred vears. They all feel like brother

and imbibe the spirit of the oneness of humanity.

Islam says we must not take anything for gran.

ed but use our own reasoning 1O discriminate b«
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hetween the right nd the wrone.  We must scarch fon
Lnowledue and discover the laws of nature. We
must stuwdy history 1o anderstand what leads to the
crowth or the degradation of the nations. There 1s
no dillerence betwecl religious knowledaes and secu-
lar knowledee @ all knowledoe 13 cacrecd, and everv
MOSie used to be a university where a1l kinds ol
Lnowvledee used to be imparted to the Nushims,  who
were lormerly in the vancuard ot learning  as Jono
as they were true to these corpmandments of then
relicion.

I<Jam preaches qniversal brotherhonod, there 13 ne
bar of nationality or colour. and we are taucht to e
merciful even to our enenmies, Accordine to Islam
our best interest Jies 1n  the cood ol all, for all men
are recarded as members of one bady. It the oy
cuilers. all members sufler. We must therefore ali
co-operate.  Islam has substituited  co-operation 1ov
competition which 1s ruining  Burope.  According o
Is<lam, we must co-operate with the cond, wherever
we {ind them, and we must not co-operate witn the

evil-doers, even though they be our relatives.  Islam
thus brings all the good people of the woild on onc
slatform.  The Holy Quran savs that the most

honourable among vou near God 1s he who s the
most faithful to his dutv.

After these few remarks, my esteemed brother,
I affectionatelv invite vou to enter the universal
brotherhood of Islam, and to give a death-blow to all
ideas of aggressive nationalism, violent communism,
freedom-throttline  fascism, sword-ratthng nazisil,
atheistic bolshevism, unjust colour and caste preju-
dices and usury-fed capitalism. Islamis the religion
of peace, brotherhood, toleration, sympathy for the
unfortunate, and universal co- speration of all man-

kind for increasing the sum total of general human
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happiness.  Assalaam alekum (peace be with you ! )

Yours fraternally,
MOHAMMAD AMIN, |
July 1936 (formerly Sagar Chand), ;
Bar-at-Law, Lahore.

e - =
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ISLAM —-The Religion of success

By MOHAMMAD AMIN, Bar-at-Law, Lahore

Islam does not mean mere f(aich. It is faith n
action., It 1s not mere theory but practice. DMere
ceroal declaration of laith without obedience to th
iivine commuands 1s not acceptable w God., v s
}1.:1[{ji'"ui unto God that vou SAV thillf_‘{ﬁ which Volu o
not perform (RAabura Maqtan indill2he untagoolvo mu
[2 tafaloon) : Those who do merely lip service to the
ceachines of the Quran are stvled mun afigin (hvpo-
Crites ).

Conformity to Laws of Nature

The first principle on which the Quran lavs the
greatest stress is unity of God. There is only one
directing mind behind all phenomena and not many.
Therefore, all laws of nature are uniform and har-
monious and not conflicting. The Quran =ayvs that
il there had been many gods there would have heen
conflicts of wills and therefore chacs in the workines
of nature. But that is not so. We have, therefore.
to acquire knowledge in order to know thase divine
laws which regulate this universe and live in accord-

ance therewith, Darwin calls 1t adaptation to
environment,

Struggle for Existence

Nature is not static but dynamic, Science tells



wod 1elldb |\

114

us that in the inside of a pin’s head (which seems sC
small and so hard to us) millions of atoms are cease- |
lessly revolving  at a hich speed. A struggle for
existence is constantly going on and only the fittest
survive. And the Quran confirms it by saying nna |
alrama kun indallahe atgakum:  Those who are most
Caithiul to their duty (live most periectly 1n accord
with the divine will as shown in the workings of |
nature) are the most perfect in His sight and there-
fore survive 1n the struggle for existence, Again
and agam our attention 1s drawn in the Holy QQuran
many races (of living creatures) who |

to the
become extinct by their ncelect of divine

have
laws,

Qurvival of the Fittest

[n theverse wa untumul a'launa inkuntum mo’ m-

areen (and you are bound to dominate the world i f
you believe o and follow the laws of God) we are
aiven the theorv of the survival of the fittest 1n a
Sutshell.  The natural laws help the survival ot those
who observe those 1.ws and the recalcitrants are de-
teated and destroved. Kana Hagqan alaina nasrul-
mo’ mincen also points the same way. “And We are
bouind to help those who live in accordance with
diveie Taws. Al this shows that a momin (true be-
liever) 1s one who lives 1n accordance with the uni-
versal laws and to the extent he does so. And success
. cted out to those who do so and in proportion to
their {aithful adherence to the laws of nature. Lafkum
wl bushra fil hayatid dunya wal akhira: TFor them 1s
apoodl NEws hoth in this world’s life and hereafter " |
For our progress does not finish with this life but 1s
endless :  Tabagan an tabaq. There are stazes

fter stages of progress.”
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Success of God’s Friends

Tlhose who live in aceordance with divine laws
(which 1s synonyvinous with  laws of  nature  filradi
allah hillati fateran ilasa alahia, all creatlon Is creat-
cd on one plan) have nothing to fear and shall not
bhe orieved. Such peopic are styled God'z friends
since they help His Scheme ol the Universe,  Ila-
ona aulia Allahe la kheufun alathim twa lalcuim  yehzo-
un (Verily the triends of God, no fear shall come
upon them, neuher shall thev erieve.) At another
place we are told in the Quran that it we ohey God™
i1ws there will be no occasion for God to pumish us
That shows that punisliment is the natural concomit

ant of the breach of divine laws,
Wieaning of Taubid

Sy that Tawhid of unity or God means to live 1r.
strict obedience to divine laws as found working Ty
nature, and skhirk or polvthelsm mcars to neglect obe-
dience to divine laws because of our wrong idiosyn-
crases or obedience to unnatural laws inculcated by
fools or tyrants, That will bring 1ts own punishment
You cannot defv nature with impun-ty. If vou drink
poison vou will die and it you put vour hand in the
fire it will burn you whether you call yvourselves MNus-
lims or infidels. And God being the Iirst Cause ol
all things including the poison and the fire, we can
say God punished you for your folly.

God’s Laws Inexorable

Whether vou call vourselves Englishmen, Ger-

mans, Arabs or Muslims you will benefit to the exient
you follow divine laws and will suffer to the extent
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you ignore them, The laws of God areinexorable
and are no respector of persons, nor are these laws
deflected [rom their course by entreaties or threats.
Therefore the Holy Prophet said:  ““One hour’s
secrious contemplation of the divine laws (working 1n
nature) is worth a year of adoration.”

Tauba or Repentance

Such being the case tauba or repentance means
turning back from disobedience to divine laws and
obedience to the same. God tells us that when momans
(believers) neglect divine laws to some extent misfor-
tunes of fear, hunger and losses are visited on them
4s warhing, just as nature sends fever pain, etc., as
warnine to those oblivious to its laws.  This reminds
the true Dbelicver of his transgression, and saying,
“Verily to Allah we belong and to Him we must
turn back’’ (inna lillahi wa inna ilehe rajeoon) he
returns to obedience to the divine laws. When he does
<o Allah also turns to him in mercy.  Huwat-tawwab
hur Rahim (Verily He is the returning one, the merci-
ful). So that repentance is no mere lip service of
apologising, but actual turning back from disobedi-
ence of God to obedience to His will as seen in the
workinus of His mind in natural laws. And this 1s
in accordance with Science.  That 1s why the Quran
styles Islam din-e-fitrat (relegion of nature.)

Significance of Atonement

What is atonement? According to some religions
the death of some “god” or superman atones for the
transgressions of his followers, The Quran lends no
support to such assertion. It says that no one shall
bear the burden of another—Muslims must beware
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of being seduced bv suchh non-Islamic ideas  which
are contrary to the scnse ol individul responsibility
aught by Quran The Islamic principle of atone-
ment is summed up by the Holy Prophet 1 the
followng words :

do somecthine evil—do

“If vou happen to
for cood deeds wipe out

something good 1n return,
the evil ones.” Just as. il person has been over-in-

Ayloent in food, fasting will do himm good.  Or af o
man has hurt his neighbour, raparation will do away
his olfence or at least mitigate 1t,

4

Cause of our Decline

Islam is the relicion oi nature. [t appeals 1o
those who deliberate seriouslv.  As long as Muslie
fallowed it with understanding. they were gieat
Their degradation began when they reduced s
principles to lifeless ceremonials and rituals.
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Pillars of islam |
By MOHMMAD AMIN, Bar-at-Law, Lahore

I<lam makes incumbent on every true believer
oraver, fasting, pilgrimage and Zakat. All these four
1t1jL11u_~.zim'm carry with them so many spiritual and
temporal bhenefits both for the community and the
ndividual that it 15 wortih while summing them up
[or cencral guidance.

1. Prayer is called in the Hely Quran  salat.
Before we perform the salat we have to make ablu-
tions, so 1t is better to mention their benefits,

['irst we must wash our hands which i1s the hygi- |
cne of hands. As we have to touchh all manner ol |
things and shake hands with all kinds of people, 1t |
is. therefore, ol the utmost importance to wash our
hands frequently. Net we wash our mouth. This
~leanses our teeth and prevents tartar as well as
pyvorrhoea which 1s a curse of this age and causes
much misery. If the teeth be not properly cleaned
they begin to decay and not only dishgure a man but
oive rise to many serious diseases. ‘The germs which
breed in the mouth get swallowed with our food and
drink, and cause cancer of the stomach and other
internal ailments. So washing the mouth 1s greatly
conducive to health,

We next wash our nose from inside. When we
breathe, the germs and dust which are 1in the air
~ve breathe get deposited among the hair in our noses
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Jhich filter the nir hefore allowing it to o further,
it these cerms be allowed to muluply in the nose,
LY | EdSRE 1T1E3 FiO0 and lead to had cold, whicl 15
. washine-out process on the part ol nature. We
an avoid many a colid by keepie our noses clean.
Sometimes these 2erms cet into the lunes and cause
i—.m*umrmil 1d evenn consumption. Thus the 1mpor-
ace of washine out the nose will become  apparvent.

\We then wash onr face.  This 1s very reireshing
nd conls the eves also, We next wash our arms up
‘o the elbow which has a stimulating ellect on the
1rms. however tired the muay be.  Next we pass onr
wet hands over the head and the back of the neck
i¢ alsa over and behind the ears. Lhe cold waten
s a ereat tonic and makes our brains feel refreshed,
cemoves the extra heat, and tones up the roots ol il
hair at the saome time.

Next we wash our feet.  This accelerates the err-
~uqlation of blood inthe body. Thus it will bhe seen
hae our wu~n or ablutions are both hyvgtenmic as well

18 vitalising,

And while purifving the body, mentallv we arc
purifving the heart also. Ior all this 1s done with the
sbject of making ourselves worthy of appearing in the
Presence of God.

Before wo go for our prayers, we hear the Azan
or call to praver. Our Azan is much more eflective
than the ringing of bells practised by other religions.
The Azan gives us a message telling us that Allah is
the Supreme Ruler, that none but Allah should be
worshipped, and that prayers help the soul to attamn
success. It has also great propagandic value since
these great truths are proclaimed five times a day bv
the muezzins from the minarets of the mosques all
over the world. We then go to the mosques and stand
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in military formation keeping our rows straigzht. This
1s a great training in working in groups.  All worship-
pers in the mosque stand shoulder to shoulder without
distinction of colour, rank in society, or nationality.

This creates spirit ol universal brotherhood among the 1]
N uslims. |

We then listen to takbir which fixes our atientinn
on the purpose for which we have assembled. The
Immam or the leader ol the prayer then raises his hands
and places them in {ront ol him. All the worshippers

~do likewise. This is wonderful trainine in working 1n l

"anison exactly in accordance with the commands of
the leader. After recitation by the Imam we bend our
hacks torward, then we stand straight again. We next
prostrate ourselves and so on.  All these movements
excercise our body also and are conducive to health.

Raising our hands upwards expands our shoulders
and lungs. Bending exercise strengthens our stomach
and helps digestion, and prostration sends blood to-
wards the neck, tace and brain thus refreshing zll
these parts. So much for the physical side of the |
matter,

The hearine of God’s words from the mouth of
the leader and reverently carrying out all the prescrib-
ed movements humble the soul before the Supreme
Being, our Creator, Sustainer and Protector.  We
draw strength and courage for the battle of lhife, and
the soul tastes the bliss of communion wih our

beloved God.

After the prayer turning our head to therightand |
left, we send peace to people on both sides Turning |
the neck so many times in our different prayers exer- '
cises the neck, and at the same time creates love n l
the hearts of the people to our right and left, to ﬂ
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Five times » day when we hear the eall to prayes
we wend our v wo the mosque, leaving for the ume
being our sweet sleen ol the mormne, and the maost
important works of the dav, or the sociecty of our
friends wloch we enjov. Then it s a areat drsciplin
to detach ourselves trom these tmnes and hasten o
perform our duty of Nawmas-e-fari. 1his engenders
in our minds the spirit and 1mportance ol doing our
duty at every cost and in spite of evervthing., Peopls
trained to do their duty in this wav are much more
Lhikelv to suceceed tn the baitle ol lile than those whe
lack a spirit of duty and responsibility.

Giving up our occupations and resortinz to
praver thus frequently acts as a recreation, and we¢
conie back to our occupations irom the prayer with
{resh energy. Thereis a Dbreak 1n the monotony.
We bring back trom the prayers new =strength,
inasmuch as our pravers remind us that God is our
helper, and that it 1s not meet for a believer to despair
of the love and mercy of God. A true believer
therelore never loses heart in the 1nost dilicult
aifairs of hfe. It was for this reasonr that suicide
from disappointment was an unknown thine amono
the Muslims. Thev alwayvs returned from their pravers
armed with fresh hope and courage.

Our prayers are great snlace to our hearts, inas-
much as 1n each praver we ask for and receive the for-
giveness of God for our mistakes, and have therefore
always the courage to turn over a new leaf. Praver
restrains us from wrong-doing inasmuch as in all our
pravers we ask the help of God to lead us to the path
of His pleasure, the path of those on whom God show-
ers His blessings, and implore Him to prevent us from
walking in the footsteps of those who have gone



122

wstray and incurred Divine displeasure.  This constant

reminder helps us to preserve our virtue and avold all
temptations to wrone-doing.,

Praver helps us to coacentrate our mindr. ‘This
ability ol concentrating our mind on the work in
hand helps our progress 1n all the vocations of life.
Praver teaches us to be humble and not haughty, It
teaches us the spirit ol equality and fraternity and the
solidarity ot all Mushims.,  Pravers teach us the SPIrit
of puncruahiy, and to accomplizhi all our duties at
cheir projper ume,

-y

Our mosque 15 not only a place of prayer but
also a place of learning, inasmuch as the Imam in the
i'riday and other sermons reminds us our most imnor-
iant and racdiate nuues. It also serves us as clubs
where the Llushioms of a locality meet one another and
exchiange grectings and good wishes, thus cementingz
the spirit ot Islamie brotherhood.  If we f{ind
brother hunery we feed him, If we find him in ne~
of clothes we supply his need. If we find Sf;}*'nr;‘:nnjv
missing i the mosque we enquire for the cause of
his absence.  If we lcarn that he 1s sick we visit him,

and 1if we learn that he 1s dead we pray for his soul

d

Thus prayer trains us 1 public and private virtues.
It sives us a mulitarv training aiso which is useful in
time of troubles. When we stand in military forma-
tions saving our prayers. it strengthens our hearts and
creates awe 1n the hearts of thme who behold us., It
was once remarked by a European writer that the
Muslims get sufficient exercise from their prayers to
keep them 1n good health. Another European writer
once obseived that the prayers of the Muslims are
much more fervent, inasmuch as a Muslim uses prac-
tically his whole body and not only a part of it in
Jdoing obeisance to his Maker.

=1
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Fasting or Saum

Lyvery Muossalman has to observe fastine at least
duriiny the month of Ramzan., It has a grcat wany
senctit both phveical and spiritual,

Once upon a time a Nuslim cendeman in Lon-
Goit was one evening mvited to a dinner party by s
English iriends in the month ol Ravican. The Mus-
im went to the party fully intendine 1o take his lood
Liv after the fast was completed. 1t <o happencd
chit the cuests sat down to dirner at the exact tinme
oi breaking the fast, Our Muslim [(riend therclor
hanked God lor completing his fust and drank
zlass ol water. The English friends on hearine  hin
hanking God asked him why he had not 1aken lood
ail dav long.  He told them that the month of Rana-
sant was the month ol f{astng for the Muslims., A
wdvian the party said to hum, Do you think that
vour  lasuing day after dav for whole month will
please God !’ The Muslim replied, “Madam, is it
not a fact that in all your schools and colleges, oflices
and factories one month’s holidav is given every
vear for people to rest and recuperate themselves 27
“Yes,” she replied, “that is so.” “Well,”” said the
Mushm, “how I do wrong if T give myv stomach
(which serves me faithfully for eleven months) onec
month’s holiday every year to rest and recuperate
itsel€ 277 This answer was received with hearty
sccumulation by the British friends of the Muslim.
They further remarked that it was a fine idea and
that in future they also intended to give their sto-

machs one month’s rest and recuperation every
ear.

Yasting teaches us to control our desires and pas-
sions. Things that were legal and kalal for us up to

a certain time in the morning become forbidden until
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suynset.  This trains us to withhold ourselves from
‘he use of things in order to pleasc God whenever l
necessary. A man is sitting in his room during the
day in the month of Ramazan surrounded by appetis-
ing foods, but 1n spite of the fact that there 1s nobody
to see him there he does not taste anything because
he feels that God is there seeing his action.  Will
<uch a man ever take things which are prohibited by
God, e.g., briberv > Another man sits 1n his room on
1 hot day in the month of Ramazan. There is a pitcher l
of cold water 1n his room and nobody to see him.
Thougch very thirsty and nobody to  see him, he does
Lot take even a sip of water hecause he fteels that
Ciod is seeing him, and that he 1s keeping the fast.
Will such a man ever drink prohibited things, e.g. 1n-
toxicating liquors? A young couple recently married
<it in their room on a day of Ramazan and nobody to
sec them, but they do not in any way misbehave
because God is seeing them observing the fast. Can
they cver be guilty ot adultery > Thus it will be seen

L]

that fasting, by teaching us to control our passions,

L

makes us highly moral beings. !

Fasting teaches us sympathy for those destitute

people who have to sufler the pangs of hunger on h
account of poverty. It teaches us that in perform-
ing this duty all Muslims are alike with rich or

poor, high and low.

The Holy Prophet says that it 1s very meritorious
to get up early in the morning to take some food or
sahari before the fast begins. This getung up very
early in the morning every day for the whole month
of Ramazan teaches us the habit of early rising which |
is good tor our health, and good for our soul (for we &
can utilise the early morning hours for remembering '
God) and good for our business. Itis not only food
and drink which is prohibited during a fast, but also
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aneer, backbiting and other evil proclivities of the
:_I]i-l"ll;l;- thus  training us to  become 1deal citizens.
Moreover during  the month of Ramazan we hhave to
e more lavish in bestowing charities than at other
“1mes.

Zakat

It is oblicatory on every Muslim possessing any
property to give away 1-40th part of 1t _every ycar to
the state lor the benefit ol the poor. ‘This 18 not an
income tax but a property tax. The money thus
collected is suflicient to remove the destitution ol all
poor people in the state, and as it amounts only 1o
21 per cent of the property of those who have to pay
it, 1t causes no hardship to them.

J

Our common experience tells us that il poor peo-
ole are not helped in their misfortunes, they are often
tempted to steal. to commit robberies, to cheat and
to commit frauds and crimes., We have then to em-
ploy police to arrest them, magistrates to try them,
and build jails to 1mprison them. All the expenses
for emplovine the police and magistrates, to con-
struct jails and to feed the convicts inside them,
have to come from the pockets of the rich by means
of taxation. Whereas Islam says, ‘““Better give them
Jakar voluntarily so that they may happily employ it
to remove their destitution instead of feeding them
in jails. This will breed love and gratitude on the
part of the poor for the rich, and the rich will look
uapon the poor as their comrades.”™

Out of the Jakat fund collected by the state arc
nelped the widows and the orphans, the wavyfarers,
the slaves, who want to purchase their liberty, people
undergoing imprisonment for their debts, the poor
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people newly converted to Islam, and the captives
hedl to ransoin,

Haj or Pilgrimage |

Pilerimage to Mecea 1s also incumbent on ot
Muslims "»-‘v’ht"} can aflord the expenses, provided there
be no impediments in the way., The Muslim pilerim-
age has great many advantaces, both pr;litir;al', sonclal
and EC{HH}II’H{;&] as WCH S I“E]igi{';}uS.

When we start on the pilgrimage we have te
take with us the necessary expenses. This teaches s
to spend in the path of God and do away with the
Spirit miserliness,  When we start on the journey we
leave behind us our wives and children, our carriazes
and servants and all the comforts of home hife. Uhis
trains us ipn the public virtue of leaving every thing
when the occasion arsies to go out to serve our coun-
tryv or our m}igion.

When we go for pilgrimage we pass throuzh
manvy lands and acquire new experiences ‘wilch
widen our knowledge. Also we are habituated to
voyage,

7

L

When we reach Arabia our hearts are gladden-
ed to sce the homeland of Islam. And when we pro-
ceed towards Mecca we leave behind all unworthy
thoughts and are filled with a love of goodness. And
when we put on the [fhram or the pilgrim’s dress we
feel a spirit of simplicity, and seeing all Muslim pil-
erims wearing the same simple dress we realise that
all Muslims irrespective of rank, colour or nationality
are brothers. And when performing the Tawaf or
circumambulation of the Ka'ba we see the Muslims
trom all over the world in the same kind of dress

'
l
r
L

Marfat.com



and doinr the same tihungs. we lcel the universality of
Islom and cqualice of all Mushms,

i T |

Faery vear at the time of the Muslim pilerimage
ANushims {rean all the nations ol the world anect at
NMcecea.,  This forms as it were the NMushim League o
Nations, which meets every yve.r, and atiords the Muns-
lims o colden epportunity to consult  wogcther A
devise schieme .ﬂ_'ll‘ CTi¢” w“Hﬁ;er Of 1!1;‘ }"-Tllﬂll‘.';‘- ilihi'irmw'_
The Learue of Nations founded by Wilsoan o Nmcere
did not last even fourteen ve; |

s, bt this wondepio
Islamic Leasue ol Nations his bheen gomng on lor
nearly fourteen hundred yvears auld, by the Grace o
Gal. will last till Doomsdav., As traders also vl

Arahit (rom all over the Muslhim vworld at rhe tiye ol
hi]ﬂ'li]‘ﬂ(""f’ the benefs of an 1ndustrial =nd comaeror.

el agy, e

exhilsitisn can also be learnt 1n the bazars ¢ Alecoa,

The Ka'ba. being the first place ol worship bl
by thie eominand of God and havine been visited
the course of long centurtes bv millions ol samtly
men and women. has acguirsd snch holy atmosphier
that our souls derive the greatest spiritual sustenance
ftom our sojourn near the Na’ba durine the pilurnim-

ace. \While in Arabia for the purpese ol puronmacge
we can also visit thne cave of Hira where the Holv
Prophet received his first revelation amd the cave ni
saur where the Holy Prophzt uttered those soul-
inspiring words. *‘Grieve not for God 1s with us” ana
the AMasjid-i-Nabavi  in Medina where millions of
saints hrave praved to Allah since this Holy Mesque
vas built bv Holv Prophet. Visitine such nlaces
exercise a tremendous spiritual intluence upon o
souls.  We also see there the tombs of the Holv
Prophet and the other saints and heroes ol Islam

and are thereby mfluenced for the good.

While in Arahia we take the oppartunity to visit
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the historical places of Islam which impress the les-
sons of Islamic history upon our souls. For example
the field of Badr reminds us how three hurdred and
thirtecen truc Muslims overcame a thousand oppo-
nents. So our hearts are strencthened and we do not
fecl afraid if we happen to he 1n a minority in some
country. ‘Ihe field of Uhad reminds us how a victory
chaneed into defeat when a few Mushims disobey-
cd command of the Prophet. This impresses upon
our hearts the importance of obeying all the com-
mands of Allah and the Holy Prophet.

When returnine from the pilgrimage, we can visit
the Muslim countries, and thus increase our love for
each other, and learn what we can from each other’s
experiences.




The Emancipation of Musiim
W @ ek

By MOHAMMAD AT VTN, Bar-at-Law, Lahore
Dear Brothiers and Sisters

If I were asked which is the most anportant e
‘n myv programme for raisine the  posivon ol the
Tndian Muslims to the highest level ol progress
I would sav unhesitatingly the education of our ouls
and the endowment of our women withy all thesc
richts which are given te them by our Shariat.

The oreatness of Freland 1z due in a4 great mea-
sure to the fact that in England the women receive
rne createst respect and are ¢iven a liberal educanon,
Encland was first in the field in this matter (among
nodern nations) and therefore she reaped the great-
sst benefits. The other Western countrics followed
cuit. It was the realisation of this fact which made
Ramal Ataturk devote <o much of his uume and
energy in raisine the position of Turkish women, and
the advanced fulkev of to-dav aratefully a acknow-
ledges his efforts 1n ‘this behalf. The Turkish exam-
ple “has been followed bv Egypt and Persia, both o
whom have been crowned with glorv by the advance-
nent of their womanhood. MNlv heart Dbleeds with
srief when I see the deg raded condition of Mushio
women of India, and I prav to God that he will rase
some reformer in India who would devote his whole
life to the betterment of the Indian Muslim woman's

position. In the meantime I appeal to such noble
souls as Mrs. Khadija Yakub Hasan, Mrs. Shah
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Nawaz, Miss Khadija  Feroze-ud-Din  of Lahore

J\Lultim IFatima Becam ol the Khatun wecelkly

il
NMiss Meherbanoo,

i'vI Visram to take up thr waorr!
of the uplift of their less f{ortunate sisters and thu:
to earn the gratitude ol the coming generations.

Our Holy Prophet (pcace be on him) has sajcl
that ““whoever doth good to airls will be saved from
hell-fire.”™ With lis last breath on  his death-bed e
cxhorted the Muslims to be kind and considerate to
therr women-folic,  And no other oreat man  has done |
evei nall as much to raise the position of waman  as
he did.  Aceording to our Share ¢t Muslim
catitled to a thorough education like  herp
She 1s entitled to adorn ali

wornarn 1+

brother,
those public offices which
(I}f?[‘n]" the lw of the HH]\ Prﬂpllf"t} were rezardec

as the mrnm[mlv ol man. She is entitle rl to lllhf‘lll
property, to hold property and to acquire nroperty
1 her own name. [n Marriage sne 1s a free acent

and cannot be married acainst her will,  She haos free
rizht to diverce called Khula. Sheis entitled to the
custody of Lier children in preference to her hushand.
In marrirge she is an equal partner. According e
our jurists a husband has no rizht to inflict his will
on s wife without her consent. (She can refuse
bear him children and cannot be compelled to do so
unless she consents of her own free will). She cannot
be compelled to cook her husband’s food and ecan
demand payment for the service; she can even de-
mand  pavment for suckline the children of the
marraige: All these rights are accorded 1o the
AMusiim woman by our figah. A knowiedee of the
rights conterred by our Shuriut on woman will excite
the admiration of the most advanced woman writer
of Europe and America.

———
; — i—

Dut when we look at the actual state of things in
India we have to bow down our heads in shame. \I:m



has du"privu_} woman ol her elementary richits, and o

result he has  de, cived  himscelt ol the heneln white b
:“-.iL]S“Iﬂ FL}L“.lt'i‘.' ‘.'h‘fl".'_'-.'t_‘-._'l {from an fl'ql'[l['l‘lli_iil? iIILif'!HTH-
dent and stharay waomanhood in the carly days o
[<lam.  YWonan has hecome a hurdeir to hersell and

to sooiety and conscouentiv a S gL Prouress, Jas

the late lamented Plolitha’. the Lavs ol

remarked I
l.‘i}{"]‘.t_"{lltrr_“;_[ a1

ihe Stariat are natural Fows, apnpd the
aivavoidable, not for MMusam
lL':HHIZlIl‘.'L’ i i_ llf'\*.- i*-: llf;,. £ By

Far anvhody to ¢scape its penalties— least of all o tae
case of the operation of naturyd basvs NI VP TR
ylen ot it_':jill‘-IZ'T;C‘ L,'{I'IH]J[ ian iteia Clor ooy 1]

|
]
I

franseressing them are

oily but {or evervone.

i Foesl vl

‘i- T
I ;

Latural consequ-nees ot SWIIRANSEI U

dnes not know that fire witl Drrn hoen

NG ;11’11']”:-{‘_:-(13‘ elsr, -"*11{1 the e¢xcuese O '#1N0EN i LE
whBims of the Shari'al s worse than
" shiould  hiave

Il P i

Q!
the CAase ol N
the oflence : since they, ol all manlkand,

11 1t 5}_3&“1&1 knowledge which it is their nussion 1

convey to mankind,

The richts of wonen are sacied,
aTaAnted

The Holv Prophet hassaid @ “Woman are the

tavin halves of men.”
See that women are maintained in the ricohits

to them. Do Muslim women in India even know what
their richts are | Lquality with men before the 1ay

i« theirs accordine to the Sheriat’.  And who is sce-

ine that thev are maintained in the richts eranted «

them bv the sacred Law ! In India io'lay women have
ne legal protector or defender.  Where 1s - that wornas

o~

V-

Judge, who, according to our great Lmam Abu Hanit
ouzht to be in every citv to deal particalarly with

L =

cases touching wo men'’s rights.

There is nothing in the Quran or the sayings of
the Holy Prophet to justify the inhuman practice oi

depriving women of the natural benefi's which Godo
has decreed fir all mankind—sunshine and fresh ai
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- 3 . !
and healthy movement, or her life-long imprisonment
causing death by consumption or anaemia of thou-
sands ol women every year ; and God knows how |
many babics, Decency and modesty s enjoincd by
the Quran, but not imprisonment within the four |
walls ol the houses. Rather the Quran tells us to
kcep wicked and unchaste women confined to their
houses (to prevent them from misbehaving). If the
same punishment of confinement to houses is inflict-

¢d on innocent and chaste women, will not such in- l
Justice excite the wrath of Allah ?

The mjustice which we did to our girls and
women has brought as its punishment our present
humiliation and degradation. Let us be penitent be-
tore God for our transgressions in this behalf, and
vive practical proof of our penitence by restoring to
woman all those rights of which she was so unjustly
deprived. It we do so, I have no doubt that future
will have i happy turn for us and Allah will again
shower His favours on us as He did on the early
Mushms.  If men and women will co-operate to
make cach other happy, the general happiness of |
society will 1ncrease, and our houses will become
'1ke paradise instead of like hell,




The Message of Mohammad
By F. GILANI, M.A. of Mecerut College

Intuition hizher reason, and 1t has plaved &
prominent part in the evolution of man lor the las
ceven thousand vears.  (Gifted ceniuses broke throuot
the sanctum of the mvsterious. studied the invisiblc
and proclaimed the truth to ther fecllow men.  They
examined the constitution of man’s bemg. they dis-
caovered the intentions of the Maker trom within hi:
wonderful make. and pointed out the 1deal. They
unveiled the great scheme behimd tne aniverse.  Thew
summoned humanity to the path ol prooress,  They
were the pioneers of their race. And the Propict ol
Arabia, whose messace will be summarised n this
article, spoke the last word on the relicion ot the

world,

The aim of religion is the development of man.
The man 18 visible, the man 1s also 1nvisible. 'The
body has a constitution. The soul too has a constitu-
tion. The development ol each must be on the lines

of 1ts own constitution.

“God gave everything its make, and guided it (on iis
lines.”’

The two constitutions are radically different,
For. body is extensive, living 1n space and time The
soul is intensive, free from the limitations of both.
Body is finite, the soul 1s nfimte. Body 1s only a

—_— — — ——— —_— —

—

1. ;511-{:)_1:11‘3‘[]. 22X+ a0,
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ol the man. The soul is the real man, the

i34

cternad, the michty whose arowth knows no barriers,

whose possibilities are vaster than the universe,

Yee, the two constitutions are not dwerrant
Lhey thlrl not permit co-existence for any span

oOr ',
I.‘;Iﬂ

tune.  The development ol the one can never come
it contlict withh the other.  The nourishment of the
one never presuppnses the starvation of the other.

Man has laboured under a hallueination, and

1S

mmaeined a  clash betweea the body and the soul.

o 111]

confounded the acquired with the natural,

he Iun,l,:u with the native,

Religion explains the constitution of the soul—

the real

levelopment i1s apparently  two-sided—the develop-
ment of

man. and amms  at his devclopment. The

the individual and the evolution of the race.

T'he former assists the latter, the latter hastens the |

lormer.

“Pursue the course (Din) faithfully. It is the process of un-
iolding planned by God on the lines of which He has unfolded |

Both are the means, both are the ends. |

man. No change 1s possible 1n God’s make, Thisis firm reli- i.

~ion,  But most of them do not know,”’

“It needs not that I swear by the sun-set redness, and by
the might and 1its gatherings, and by the mooo when at her full,

thut from

He

and guided.* And he evolved man stage by stage.”

This 1s

history of his future.

state to state shall ye be carried onward.”

constituted and developed.” He balanced g:

the story man’s past, this 1s going to be the i

: '
Man’s soul (ruh) 1s a ‘dlrectwe energy’ (amr).
It claims ‘intcllect’ and ‘courage’ as its main forces.
1. XXX :30 2. LXXXIV:17-20 3 and 4, LXXXVII : 23
5. LXXXIV':19, 6. XVII : 85, \
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micdlect tmaplies thie awakenine of the soul that looks
Jeener 150 1 hinos, assiens them their true values and
~molovs  themn tor s own good. A clear imtellec
nresupnases independent and balanced thoueht.,  And
Ahen it s marshalled by couraee it untfolds the mves-
ceries of vniverse—the visible as well as the invisible
makes Driiliant  conquests, coxtensive and intensiwve,
ond claims a closer aflinity to God,  Imagine man s
pozsihintes,

‘Se= ve not how God Las put urnder vou all thit 1s In .
Jeavens ard all that i1s on ihe carth, and ltas been bognt™
‘o vou of His favour LbLoth in relation to the seen 2nd the un-

T |

sEET]

Crurage 18 the grit and ‘co’ el man’s spiri, It

o
i

is the dash of fe, Itis a divine power lbrared in
men to fulitl the intentions ol the Crestor. The e-
cloonment of Mman 18 entrusted o ‘intellee?  pad

n

: = U I : * '
AT AR, ntellect, witliolt CLILIT AT, DYOTCLS  eyiPTy-

thine  between TTO5% Slls‘fﬁl“l"&:[itiuu and  jpessiinistic
r‘shi}-'.-t?['-‘:‘?h‘«.‘, Commrace, bhereft of reason. runs A0l
and ternnnaies in barbarism.  In the Prinmitive main
he  two  stood  anart, In cultured man the two
~oaperated. and  built up  civilizations, developed
arts ana sciences. and even discovered religion,

The oilied seers studied the lines of develon-
ment 1 the constitution of the human soul. The
intentons of the Maker were apparent in the malke
of man. They discovered man’s capacities and
counted his attributes most of which lav dermant in
him. They dived into the invisible behind the uni-
verse. Thev saw the same attributes in the Spirit of
the universe potent to an infinite degree. Thev estab-
lished the indentity of the two, discovered the simi-

larity between the two, and declared the aflinity
between the two.

1, XXXI I9,
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God 1s the Spirit of the universe, the rational
cnergy of the universe, the Great Soul behind the
universe., His rationalitv is manifest in the scheme |
of the creation, in the balance of the firmament, in |
the wonderful constitution ot man’s spirit. He 15 the |
lile of the universe. He 1s the light of the universe.
Yet, the universe cannot contain Him. The universe
and He do not coincide geometrically. The universe
is extensive. He is intensive, and therefo-e infinite.

Similarity between human soul and God 1s rather
anticipated than attained. It speaks of his possibili-
ties rather than of his possessions. (God’s attributes
exist in man’s’ soul, so far as man’s3 soul is constitu-
tionally fit to develop them 1n 1tselt. His aim 1s to
he Godlike. He is the aspirer. God 1s the ideal.
The happiness of his spirit depends on his race to- |
wards God. For, happiness consists 1n progress, not
in space. And happiness is eternal when the progress
is towards the infinite. The Quran nowhere speaks
of union. It only talks of nearness.

““O Man, thou must strive hard to thy Lord, then thou wilt |
apprcach Him.” |

““There is no boon with which he (man) could be reward-
ed except seeking that face of his Lord the most High.”

The Creator helps man on his march towards
his ideal. He has taken upon Himself the responsi-
bility of developing. And his intention for develop-
inc extends to everything.4 God becomes the co-
worker of man in this work. The very existence of
His attributes presupposes their manifestation. DBut
as a rule, man must take the initiative. P

——

—

— _ —_——

______ 1. LXNXIV: 6. 2. XCII : 19,20.
3. VI: 12 3. VII: 155
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“God will non chianze the condition of M. n, till they ehange
what 1s in themeelves, !

-

So man must worlz for himsell, work on  the lines
oi his constitution, and work in the divection of his
ideal!.  His constitution spraks ol the Intentions of
his Maker,  Working accordinr w the inventions of
his muker means surrenderine o the Will of Coel,
This is what is meant by Islam (i. e., surrender),
Islam is active sarrender, not passive, Itis a surren-
der to a triendlv power, not an encmy. lt means
supplementing your will to the Will of God., A Moue.
ltm 13 not  Murda badusti-i-. inda,  as  some  Silis
thought. He s  Jinde  budast-i-Zinda. Workino
accor-iing to the intentions of his Master acain means
tbad it (i, e., scrvice). Islam does not stop at lipa
service It 1s not confined to worship, and  vepy,l
devotinn, It demands solid work on one's soutesir o LT

on the path laid out for him by God.

“Whatsoever withed the next lifs (to be prosperons)
strove for 1t with efforts while believiar avight, the e'tort of all suct
people was recompensed, 2

Lo s I |

Lons worle s twofuld.—praver (salaar - nd Jikr)
and progressive action (‘amal-i-salcl).

Prayer is the first step. It is an elivrt to inten-
sify one’s yveirning for hi- wWdeul—Gaod, as much as a
craving for His assistance in the work of his develope-
ment.  The greater the intensity of his vearnine  lor
his 1deal. the stronger its influence over his conduct
in datly life.  Ifhe k eps his ideal alwavs 1n view aor
craves for it several times -4 dav, he can miss few
opportunities of preoressing towards his goal.

Man discovercd higher religion seven thousand

—_— —_—— e e - e T — - e el —
—m

1. XIH ¢ 12, 2. XVII: 19,
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\ ears ago when a higher race sprang out of the new

race plfmu_-d . Leacon of wisdom 1n Babylﬂnia. 1 he

lioht radiated to the east and the west. LEgypt and

Aryana orasped the divine (ruth next., Syria, Paris.

Creece and China fLllowed  suit, and Arabia revived

the true religon, impr{wﬁ'd upon %, ano et the

world aslow. ‘Lhe world took necarly six thousand

vears to butld up a qystem for the development of
LA, Sl itle, every religion formed  the same
conceptions A (od and man and employed the same
methads Bedd between the lines of scriptures, and
search behind the faiths and practices. ‘The truth
s present cverywhere. God was pointed out as the
i leal by cvery se€er, His attributes were counted.
H;Lh\'h:nizi L‘:uunted flft‘y’-()nt_‘. S‘}-’I‘ia and ancient
Dersia completed a century. The Hindu scored to a
nundred  and  eignt. The attributes served as the
aanes of God, ~nd man tried <ometimes one and
<ometines the other as His chief name.

It 1s here that man «tumbled. His concepuon of
the ideal was defective. His ideal presented only
one auribute,  The other attributes receded into the
backeround. S0 the development of human SPITil
could not be uniform, The pericd of six thousand
years show  a long history of man’s strugele against
this  dilficulty, ‘Lhe Hindu tried Ishwar (Master),
yrahma (Creator), Parmatma (the Great Soul). The
Persian called him Ahura Mazda (the All-knowing),
and Khuda the Independent). The Greek named
him Zeus (the Light). The Chinese imagined him as
Young and Yin (the Creator). The Hebrew, like the
Hindu, tried a number of his names 0Nc a{ter another
—Alion (the Hizh), Shoddai, El or Elohim (the Al-

michty), Jehova orf Vahweh (the Ind:pendent). and

Gadd (the Father). The Hindu made an ingenious
attempt to improve upon his conception of the ideal.

-

He set up a Tri-murt, a god with three faces repre-

o, R e S
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enting Brahma (the  Creator), Vishnu (the Preser-
celdand. Shiv fthe D-sliovet and Kejugermavlon). §
WS il el art 1o keep ot least three attributes of Crod
rominent 1 the worshupper’s mand.,  But  some
j!!liixi.‘it)!‘ﬂ:‘lt‘l' 1_1'1' ‘L'it',_f!lf‘l :r}lll_f" IJLT[:H*F i]l*1 h.l{[lr‘ ol '\I |_11.[--
Bharat thor flie dewerse was anmshele. 1t wag n
Block universe, and nothime could bs added v 1. Ko
tHie warshitp of Bralvima (the Lseatar) was @pvan Wiy,
and the Hindu commuunity  divided ttsell mo two
rtoups—the  Vishnuites and the Siaavires Thnas an
honest attempt came: to an end.

The Arabian Prophet detectsd the mustuke ol
wiimaaty, HEe saw that te Upnite ol Cimd  weo
shattered, and man could never develwp his spieitus
selt unless & comprehensive chief nam= was asisened
i (-_q;n‘u:l. -\“Ii]tj Lllll'ihLHt"j of (_iufl st be u!u;in,'
comsticuous 1 the Chiel name o enable  man e
:1*“&'1_‘11.1}3 all the attributes of hix F-T.pii'it. SO Y e
ot o the world the Ism-i-d*zam (the Chie! Name)
J1at solved the dithceulties of man once for all.
was Aflah. the Adorable, the Ideal, the One Wiiam

iman was desioned to follow. It 15 the most ¢ vnpres-

|
HETISIVE pde covening all the drains etnbiies 1t
s unity svmbohsed. 1o Preserye e Tt itrtner

ne added the word Samad (the unanalvsable), whnse
attributes cannot be conceived of as independent of
sach other.  Hais Allgh s a Numeical Uniry as alya
L Concrete Unity,

“‘Sav, Allab 13 a Unity, Allah is uninalysable ”!

L'his1s the greatest contribution of Mohammoad
w the Religion of humanity, He perfected the great
system the world was evalving for its development.
It 15 tne entire human race. and not Arabia alone,

- - - -  —  — = PRp——

|, CXII: 1, 2.

— iy
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that is addressed in the following verse of the
(Juran.

“To-day I have perfected for you your religion, and com- |
pleted My giit to you.”!

When the ideal is perfect and the course is ex- '\
plained, man’s task 1s made simple. When the ideal |
'« 1lso the Maker, the Protector and the Developer, |

success is sure, provided man takes an

active
initiative.

— e ——

Cervice to God (Jbadat) mainly consists in pro-
O8IV qctions  (Afemal-i-Saleh). Human  soul 1s
impressionless when it is ushered 1mto tlus hie. It
o innocent. 1t comes only with capacities.

Conscious
actions make 1t or mar it,

“Every soul carries the effect of its actions,’’2

Actions which conutribute to 1ts devclopment are

thic Ill’i!}_‘;["l‘ﬁi-i'ff_‘ Elf‘[ifllls. The Qurun has not enume-
rated them all. A lew of them have been mentioned.
For the rest a liint has been thrown to man.

¢xav, 1 t ke refugr with the sustainer of the dawn of reason;
aprainst the evil of what He Lascreated.”?

The creation of God is neither good nor bad.
Good and evil accrue from everythug under difle-
rent conditions. Man is waerned against the evil of
evervthine.  This is the general law to cuide man
on the path of progress. he wrong move on the
part of man is named by Quran as [tam (falscliood)
and .Canb (retrogression). Sins may appear in a
thousand and one forms. But each one as ‘falsehnod’
and ‘retrogression’ on the path planned by God. |

et

e — e

o ———————— —

1. Vi3, 2. LXXNIV: 3¢, 3. CXIII: I, 2.
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An eflbyt o escape a sin a faquea (guardine  one's
seli’).  The Quran  does nnot  belicve in the sinlil
origin ol soul. Sin is not inherent in man. It is
toreicn  to the soul.  The soul is constitutionally
inclined o MOATeSS, and not to Fetrogress. So It can
turn back oy moment it realiszes its mistake.  Zawbha,
which 15 cenerolly understood as repentance,  liier-
allv micans rurning or inchining, Tt implies a sincere
return ' the ]"-.-.HEL ;3;!1{.1 :-'-}.Jil‘itlhil Praozress J.._*m;_a_-
mtensive. it 1s free {rom the limitations of time. 1
mainlv ¢epends on the amount of sincerity in ope s
hehaviour,

“Sav, ) Mvs rvants, who have wasted their souls, do not
despair of God's murev. He wili save vou from o all vour sins,
He s Forgiving and Benevolent. And return 1o vour Sustain:r,
and surrender to His intentions before afiliction visics you. For,
then vou wili not be helpea.”!

Tie provressive action is the pious act., While
the {ulse move is one that obsuructs the progress  of
the individual  or that of the society. Everv pro-
gressive action develons man’s spirit. as every phyvsi-
cal exercise sirengtiiens his body. Providence worls
on the principle of prompt pavment, and never keeps
its reward in arrears.  The collective effeet  of
accumulative acticn will  assume imcemprehensible
proportions i the distant future and create heaven

or heil tor the subject.,

T'here is a chmax for the bady, The soul is free
from such hmitavons.  Its capacities are vaster than
one can imagine. Potenualities once awakened n it
through progressive actions give it a start on the
path ol eternal progress which crosses the barriers of
death and scales the heights our imagination fails to
measure,

B ———

1. XXXIX: 53, 54,

- — T — e — = S .
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Islam and New Ordevr

An open L.etter to President 1ruman

By MOHAMMAD AMIN, Bar-at-Law, Lahore

Tennyson sang @ “The  old  order changeth
yiclding  place  to - ne w.”” You are busy urying to
elier in a new and better order for the weorld so
that all may enjoy the four freedoms. In this
conncction vou will find ereat instrucuon and 1ns-
piration in the Holy Quran which lays down the
rules for the peace, prosperity and progress of all
pcaples irrespective of colour, creed or country.

The Quran teaches that no nation should transgres:
aoainst another nation, nor shonld one state ftrans-
oress against anolher. but that nations and states should
co-oficrale with each other for the turpose of advancinz
the interests of the whole of humanity It forbide
<ome nations and states and individuals from uniting
with eachi other in order to conspire against other
nations or states or individuals, On the other hand
'« teaches that nations and  state and individuals
hould convenant with each other to restrain each
other from ageression, and co-operate with each other
in advancine those that are backward.

The Quran reminds those whose ancestors
had atained dignitv and honour as the result of
nohle efforts that is their duty to maintain that
dionity and honour by their own noble eftorts,
.nd it warns them acainst looking down upon others

e

—
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who have not been blessed 1 the same wav,

Thev should take no pride in proclaimine  ther
own creatiess but should take pride in helpma others
to become vreat, for true  greatiless L elones  only
to him who tries to raise laben Bunnity e

OTECALIICES,

The Quran lorbids nations and  mmdividuals e
make t:nznpmfandd against each  other for haply
thev mayv be betfer than thienmaeives Propacanda
against each other strengthens hatiea and  prevents
the parties (rom seeing any cood 1 eac h other,

The CQuran savs 10 the weulthy, wvou law
beet charced with the duty of looking aiter e proor,
and vou must set aside onc-fortieth ol vour suo-
stance cevery YCarl for the rolief  of poverty T
distress. and for the advancement of those who
lack the means ol advancement. It teaches ihem
not to enhance the disabilitics o1 the poor by lend-
ing monev to them on nterest but 1o help ihemn
with iree gifts and free Jloans, pointing  out  thal
wealth is not given to a man S0 that he  may
spendd his life  in  luxury and riotous hLvine,  but
that he should wuse it for the advancement ot e
whole of humanity, It teaches the poor not (o
be filled with envy against the rich as envy s
111]1111nu-~ to our bodies dlld souls, but they should do
their best to better their positions Dby all  honest
endeavours. It directs the Government 1o allord
facilities for the poor scctions of the community  {or
such advancement, and not to permit all wearth
and power to be concentrated i a few hands,

[t savs to those who Thave bheen  cndowed
with abundance of phvsical health and «trenoth that
they should not behave oppressive v towards  the
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weak nor treat contemptuously those who suffer {rom
some physical defect or blemish 5 tor  these cught
to excite one’s svimpaiity rather than one’s contempt.

It has reonlaied the rights and duties of the |

employer and the cinployed. It says to the employer,
y(_“}u niist r{_:n(_lfjr 10y the 1.'9’{'_}1‘1{11'1111'1 ]liS full du& bﬂfﬂlﬂ ‘
his perspiration is dry, and should not look down
upon those who work for you, for they are your
brothers whose care is entrusted to you by God, and |
who are the tivue supporters of your prosperity.
Is savs to the workman, when vou are engaged
to excente a picce of work for somebody, you should
discharece vour oblization honestly and with due care
and diligence.

Acain it Llavs down fair rules for the guidance of
the rulers and ruled. It savs to the rulers that
the authority vested in  them is not their private |
property, hut 1s a  trust, and that thev should dis-
charve the oblighvons of that trust to the uttermost
like upricht and honest people, and c<hould carry
on Governmeiit in consultation with the people. It
savs 1o the ruled, the power to choose vour |
rulers hies been bestowed on you as a  gift  {rom
God and vou should, therefore, be careful to vest
only  such  persons  with coverning authority  as |
fullv deserve it. and after wvesting this authornty |
‘n them vou should give them your fullest co-opera- '
tion, and should net rebel acainst them, for if
you (o £G, you Aare merely seeking to demolish
that whicii vour own hands have built.

I prav to God for your success in all your noble |
endeavours. |
L.ahore : Y ours, ete., |
June 1940, MOHAMMAD AMIN.




Sccret of Happiness
ity MOBAMMAD AMIN, Bar-at-Law

Tle present age mav be called an age of cymical
disbelief and o this, in mv humble opinion, most of
sur unhappiness is due.  Religion in the real sense
has been at 2 discount and man has wried to do

L

wihout God. The result 1s before us,

Co lone as the Muslhims lived 1n accordance with
(he teachings of the Quran thev enjoyed peace, pros-
T"H‘I'it'f.' i‘-lld pmu'cr and were 111{3 hnppicst I_u‘-up]f‘ in
the world., It is their Lulling away from that teaching
which is responsible for most of their troubles.

Islam teaches the way to true happtness.  Since
o is gond. i we lLive in acrordance with His will,
no evil can befall us.  He is absolutely onod, hence
21l that befalls from Him must be regarded as good
since evil cannot proceed from good. The evil tha
men suiler 1s due to their own errors. Hence if men
reoulate their lives in accerdance with the teachings
~{ God., “Nn fear shall come upon them, neither shall
thev gricve,” says the Holy Quran.

—_

—

C:nd is our best well-wisher, He 15 cur Creator
and He sustains us. He loves us. He has the fullest
Enowledge of all our requirements and the power to
crant them. He therefore i1s in the Dbest position to
teach us what to do. and to help us in all our under-
takings, to attain true happiness,
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In order to discover His will we must resort to
the Holy Quran in which He revealed the path
which leads to success and happiness.  Men  whe
follow their own opinions are often led 1nto mistakes
through their shortsightedness, and their unbridled
passions which do not take account of the rights of |
others.  But God who loves all has given us laws \
which ensure justice to all, and theretore lead to
co-operation and  c¢ood-will 1nstead of envy and
hatred and mutual destruction. ‘

The Quran teaches us that God 1s the sustainer
of all, that He has created sufficient sustenance for
all, therefore it is wrong to think that the main-
tenance of our existence calls for the destruction of
others. On the other hand the universal co-operation
of all men of gond-will will facilitate the milienium
ot which the world has always dreamed,

In order to attain this end Islam teaches us the |
following rules: |

. We must love Gnd, to whom we owe our all, |
who is our best well-wisher, and from whom soul |
draws the necessary strencth to accomplish 1t
constant progress to a hizher and higher life.

2. We must respect the teachers of all mankind
since they all derived their inspiration from God.

3 We shoull faithfully carrv out all  the
commandments of God knowing that since He 153 r0od |
onlv cood can come from the All-Go»nd. The limita- |
tions which God has placed on our passions are tor |
our own cood just as a doctor In prohibiting certain |
thinos intends only his patient’s 2ood. The apparent |"J
evils we have to suller in doing God’s will are seeds
of future cood as the bitter medicines which, a

e e
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satient has to take lead ac his health and strength.

1 \We should not crry bhut should cultivate &
hopelul temperanent knowine that our interests arc
Etilit‘ ill thie ILL 18 {Jl L:n:‘:d 1%Y hﬂ‘wc Lluh WE IJIFI 5%

3. We must lead an active life, pursuing the
path of the estabhishment of the divine law as enun-
ciated in the Holy Quran, lor this purposc we TSt
reverently studv  the divine law, lLve m o cordance
with it. and lovingly preach it to otheis,

b

5. I we do this, great is our reward with  Crodd,
Cor it was to do this that all the Prophets came, W
will thus be following in the tootsteps ol ibe e piliet

i . , : : . o
and God will love us and H s 1‘]”““11¥H: shiatl  Tojun
e W erever we ol Becuause fliiie  WE by ol L=

. ; . 5 0 :
akine  ourselves instruments  of  dis e Wl

tirose whom (sod fAvOours niust suceee W i1 (l GG L
[How we are 1o aceompiish 1hf.- Gdivine il
e quiioht by the Holv Prophet (peace be on e
bv s own exanple.  The | Inpln l hmd i aceordance
w1t the teachines of God and has lett hehind  bhiun
the lessom ol his own practice lor At the occasions
(f e For his lite covered @i phases ol human
ix'iu: and history has preserved fuF 1s & ‘eomplete
et of his doines, since it is the will ol God that
bis 13.-1':: should serve as beacon-ticht to 41 seeker:
Sep truth for all time to come Ve st therciore.
caretully study his life and follow in lus 1 otsieps.

We must live in the presence of God whois the
cource of all light and truth and happiness. s Lo hat
will fharw“l our darkness of ienorance. He being the
source of all virtue, evil will not approach us m s

presence. And He being the source of all Liapriness,
our hearts will radiate happiness and jov i owe  fill
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our hearts with His remembrance. “Verily to Allai,

we belong and to Him shall we return,” will 1,

k;
echoed by our souls and save us from all anxiety an
oriel.
<D
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The Powvwer OFf Siflceimda

H-

. i (1

Evervhodyvy knows how Mahatma Gandin o
serves daves of silence from time to ume. Sitlenee
develops our spirituadl  powers and s recomimend-

eld both in the Quran and the saviags of the lholy
Propliet.

A man  asked the holv Prophet [for  sood
advics., The Prophet said, “Upon thes 15 enjoined
a long cilence : for vernily that would derive  away

Satan and bhe helpful to thee in the affurs ot thy

relivion.” On ano. her occasions the Provher saud
“Far HHitle, talk little, am] sleep hede™ 'oo muc
tulkine exhausts our spiritual powers and we thereby

[

lose the habit of meditation, deliberation and refiec-
tive contemplation. It 1s we!ll known how the hoty
Prophet speznt years in the cave of Hira in silence
and pravers, Buddha spent year in  silence  and
r-rﬂ[f*mf'}l-;tirmn. Christ spent vears in silence  and
COoOrimunion with G{jjd. f”‘;“ .fi.'fﬁfs‘, mvstic and
yoais love  silence and  peaceful cominunion  with
God. Wrangling and disputations lead to bitterness
AN 11aTe,

When Zakaria opraved for a son and God
revezled to him that his praver was accepted,
he gaid: NIy Lord! appeint a sign for me”  God
said: “Thy sign 1s that thou shouldst not speak
ror riien ior three davs except by signs: and  re-
member thy Lord much  and glonfy Him  in the
evening and the morning.” What was meant by
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this injunction was : ¢ Silence for three davs will s
strengthen thy  spirit that thou wilt see with  tho
spiritual eye the fuifilment of thy prayer.

“Silence and secrecy ! cries Carlyle, > Al
micht sull be raised to them (were this an  altar-
buildmg tine) for universal worship.  Silence 1s the
element in which great things fashion themselv:
tocether, that at  length  they wmay emerge.  lail
forined and majestic, into the daylight ot Life \

i
|

which thev are henceforth to rule. Not  Willion
the silent onlv, but all the considerable men L have
known, and the most undiplomanc and unstrate-
sic ol these, forbore to babble of what they were
creating and projecuny. Nay, in thyv own mean
perplexites, do thou thyselfl but hold thy  tungue
for one day; on the morrow how much clearer
arc  thy bpurposes and duties ;  what wreck  and
rubbish have these mute workmen within thee swep:t
away, when intrusive noises were shut out ! Opeec
s too  often not, as the Frenchman defined 1,
the art ot concealing Thought, but of quite stiflinc
and suspending Thouzht, s0 that there 1s none 1o
conceal. Dpeech, too, is great, but not the greate::,
As the Swiss inscription says:  Sprechen st Silbein.
Schweizen is goldern (Speech 1s  silver, enies 13
colden) : or, as 1 might rather cxpress it, Speech 18 o
Time, Siience is of Eternity.

il

“Bees will not work except 1n  darkness;
Thought will not work except 1n silence, mneither
will Virtue work except in secrecy.”



womesy's Debt (o Prophet
Wio hammad

BY ANDRE SERVIER

' we were to co by the commandments of
the {_}_1111111 and  the S;L‘_x'l'[ls_{:a ol the ].}I‘f‘:-}lhi_'l, the
\uslim woman might be regarded as enjoving
favoural.le treatment.  The desire to raise womin's
datus shows itsell in ali the sermons of Mohanmimad,
and  indeed thie Arab womian  does owe o greal
deal 1o him. Botore his time she was a  sort ol
nlerior beine, without leeal positen, a slave to the
rood  pleasure of the male.  Mohammad did his best
o do awav with the barbarous customs of  wilnch

she was the victin,

1]

I xhortations to kindness abound in t ¢ Quran :

- Year the Lord. and honour the womb that
bare thee . .. O B lievers ! It 18 not lawlul for you
vourselves the hetrs of vour wives against
their will, nor  binder them from marrving again
when vou hive put them awav, so that you inay
ke awayv from them a  portion of what vou
gdave civen them.  DBe kind in vour behaviour towards
hem. It vou wish to change ore woman tor an-
ther, and vou have g¢iven one of them a hundred

dinars, let her keep it all.

1
L) M RE

‘“ Ate wou keeping our wife! treat her
sroperly,  Are yvou divorcing her ? do it genercusly.”

There 1s the same spirit of benevolence 1n the
sayings of the Prophet collected in Hadith @ “ God

Marfat.com
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commandeth you to be kind to your women ; the:
are your mothers, your danghters, your aunts.”? |

In his own actions Muhammad set the exa:r ple

of kindness One dav he ran races with  his wife |
Ayesha, and she won, but the second time it wais the
Prophet who won. Then Mohammad sald to her
“ The game is equal, O Ayesha.”

One dav some necgroes played some Tarnes
outside his house. The Prophet asked Avesha to
sce the games ; but, in order that she should not
be seen by the audience, he pliced her hetween
two doors of the house and stood in front of
her, remaiming  in  this position until she had
finished  watching the players. Then, when his
wifec  had recturned to her own apartments, the |
Prophet addressing the company said : ““The best of |
Believers is he who shows the most centleness and
dclicacy towards women. The first among vou 18
he who 1s most amiable with his women, and I am
better than you as recards my own,

Before his death, Mohommad again insisted in
favour of women’s cause,

“ Treat women well; thev are vour helpers and
thev can  do nothing bv themselves : vou have

married them on the sccurity of God and vou have
taken possession of them with divine words.

As recards women the Quran lays down : |

“ Bid the women who ©believe to locwer their |
cyes, to observe continence, to allow none but their |
apparent charms to be seen, to cover their hosoms
with a veil, to let none but their husbands sce their
charms . . . Woman must not wave their feet about in

Marfat.com
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In the pre-Islamic days the Arabs were oreaddy
Sddicted  to drinking  of  intoxicanis., Whan the |
Cluran forhade the use ol intoxicating drinis  the
Muslim Avabis became the annst  temperate L it LT
L} o 2 carth. This shows the oreat H[Jilltl]_}_ll B} AL -r;,f'
the i'l'u}’l‘!ii‘.t ol l:ﬁLll’]’l_, that one word {rom firitt  an |
cptive nation cave up the nse ol ntoxicants. Thiee |
cNents of all other reflormers to wean their notions
om the eurse ol drinking have fuled. "t

Toxin mcans poison. Fo intoxicate menn: Lo
polsoln,  lntoxicants poison the blood and bramn o
rroduce the resalt which they do.  Heientihic e T
mems in Fnelind and America show that intoncats
ine drinks even in the  smallest doses dapue e
iseiee. avd bah e beart and the branm sutler,

i $ 1 §= 8 = ]
Vhie- €% 7, thetginike, A8 o ]::_rl;;{-[ code ol itfe. could
* it abeolute Iy Farbid thre use of 10 toxieants.

This is whit Dr. Clirles Richet of Paris. who
o owarded the Nobel Prize for Phyvsiolozy, has to

r E51) l?lt_‘ ";-1_!1!]f_‘i'i -

“‘\:"‘.1*] dennunce one l",lir F"I"!flfl‘:ﬂ- most monstrous

ollics, which it would have been perfectly eusy to |
vonl, Dyodint of unremittine to1], men have devised |
1 product by means of which thev intensitv therr |
decradation and bestiality. They have taken enor- |
mons trouble to make themsclves il and unhappy.
Tliev micht live in serene simplicity, feeding 1n the

1
LS 1

ar
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same wav as all ercated amumals 0 but  they  must
needs mvent a hydeous potson, the use of whioh
they have spread and vovulated.

[t1s revolvine enouch that any  one should  cal
leccavine me~at, but the use of decavinge vecctables |
WOTrse, For as thev decay, the sugary vesctables
sroduce a terrible poson. which 15 aleohol,  And 5o
tnstead of die lawtul normal tood  which  the  oreat
law ol naure ordains and recommends, man revels
in puirid veretables, 1 say putrid. becanuse aleohalic
[fermentation 15 unly decCav, exactly hke apy ol

mmiteeiaciion.

Wine., cider, beer, are depraved, corram il
refied Toods, They are rejected with diseust by
cyvery living thing., But man s the exception.  MWer
itoonly o on account ol his taste {or drvink, man would

desetyve 1o e set apatt ltem he whale animal erea-
1011,

Moo Stultas (stupud NMan) dotes on the poi-
on ol aleohol—there 15 no such ihin;’ A S VOt

E% il =
r

1 & _-"'I|lII

B 45 L | R e LR

Beautitul clusters o luscious grapes  tlushed  with
sose or gold. exquisite to lock upon and delicious to
aste, are tlunay pellemell mwo a huee valn ernshed,
ranpled and muualated until they become hideous.
v\ osickenine smell arises from them., Then  cone
v okels who teap about halt-naked i the vat  and
tect this superd tood with their tilthy feet. These
spiendid  grapes become  anxious  pulp  where Ll
oris of vermin, microbic or otherwise. breed ircelv
Juicy apples of exquisite hiaes, hunging like jewels on
our fine trees, are thrown into rotting heaps where
theyv are left to putrefy tw heichten the {lavour
ot the liquor—and it is from this discusting  mess

Marfat.com
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that man makes one of his favourite drinks.

Into these ignoble products does man s;umf:-,-,u\l
in transforming these two adorable fruits of
carth. and there is nothing more hideous ti
profanation.

lll."lt ;
1an e
1

If we were prepared to drink these purefied
licpuors untl we made ourselves sick—but no ! we
oo much further. We have succeeded 1n cxtrlmtlwz_‘
their pernicious essence. Man is not content to
drink this putrid mess ; he extracts its Innermost
cssence till he finally draws from the rotten grape

sure and active pf)iﬂun—alcﬂhr)l —marvellous, michty)
alcohol.

Certainly fermented  grapes, apples, hops and|
cherrics, are very impure foods, but they still retaind
some deeree of nourishment. We cannot toleratel
(hic. We have found out how to condense their|
impurity into poisonous liquor easily produced 11|
vast quantitics, which stores up the toxin of the
fermented  juice.  And so, thanks to his treacheonu:|

: . |
intcllicence, man has fallen far below the level o
the beasts. |

Is there any need to dwell upon the toxiC DOWel!
of alcohol? Taken in moderate doses it disturbe|
the digestive functions, murders sleep, causes 3
transient stimulation quickly followed by intellectual
faticue, Taken 1n strong doses it paralyses all our
senses. makes us lurch and vomit, and extinguishe:
the feebie g¢limmer of reason which flickers 1n ou;
poor minds. It soon overcomes the strongzest man.
~nd turns him into a raging beast who with empur |
pled face and blood-shot eyes, bellows forth oaths
and threats against his surroundings and 1nsult
imaginary enemies. /Z €Ver in any animal specics

— o —




157
2ot among pigs, nor jackals, nor donkeys, s such
.cnominy to be found. 'The ugliest thing 1 creation
is the drunkard, a repulsive being the sight of whom
makes one ashamed to belong to the same hving

5pecif5'

If this poison is constantly taken, then, mftalli-
bly, reason perishes utterly. ‘Lhe liver enlarges, the
hair falls out. the hands shake, the gait becomes
unsteady, A hard drinker 1s an old man at thirty,
Throueh nichts of sleeplessness  and madness  he
hiccoughs incoherent phrases. A disrrace, I repeat,
1 disgrace which dishonours us all.

It is the drunkards who fll our hospitals and
unatic asvlums, By devising this unnatural produet,
anknown to animals, man has increased lus sorrows,

There is no more stricking proot of man's 1n-
feriority to animals than alcoholism.

To sl Up i—

. The poison of alcohol 1s not lound 1n nature.
It is a chemical product created by our own 1ndustry.
Therefore the resultant evil is wrought by our own

x‘»l“ .

9. This poison is a recognised poison. We all
know this. The noxious etfects of alcohol are as
obvious as the licht of the noonday sun, It 1s
common knowledge that it 1s a poison, and yet

people persist in poisoning themselves.

3. Kings, Parliaments, Academies, Nlinnisters,
all those who claim to lead the masses, though well
aware that alcohol degrades the people, do nothing
w0 prevent this degradation. This 1is not merely
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stupid, but shameful.” |

It speaks volumes for the wisdom of Pi‘r_';[’rl_lf_-*\-
Muhammad that thirteen hundred years ago, when !
the whole world indulged 1 drink, he called atten-

. ; : ! . |
tion to i1ts evil eflects and forbade its use.

_
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[t is a areat ity that Western novelists wlhile
disparising marriage, hold up aduitery to the aInur
tion. of their 1f"1d£1‘1 paintg s so-called jovs 1n
alowing  eoleurs.,  Thev ave, theretfyre. TEsSD onsible
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whelmed society in Western lands.

1hs 1s what the great French doctor ¢ Laries |
Richet has to say on the subject from the E;Eif_;I'.i_:fif.\;
polnt of view — |
l

“What an absurd anomaly are vows of vircinity |
4 o - o figs : . o S
whether of man or woman ! One of the noblect— -1

would even venture 1o say one of the hUIiESt——fUHt:[ii’]l’l?-}‘
of humanity 15 to  oive birth to

human beingos.
I there be any goal in our existence—which is in
the last resort admissible,—it is to perpetuate  our
speeies by new senerations. Therefore to condemin
pesell te unending virginity is to violate the prirme-
val Liwimnesed on every living being,  Yet do we
ot SOe il (‘i]!t!f_’lllf‘.ﬂ it 1110) '1?155t{_’1'i{3‘3 1110111{3 and IS
wito thir to attiin licliness tnrouch vireinicy 2 A
riange boliness which consists in Llisregurding tiie
cliviie l:i"».".':j ' | |

tnese Capuchins, these Caime-
}ominicans, these Jesuits, these Fulirs

WET S HeCERSLO® 1 Teasons, 1 should tall themy thiat B3
[11:*&" vows ol ‘a'll"_i'.i‘il‘-.' Ilitf“,' YW1 il",’illg il'l tiLf_;“ t_uf_'.f':

“nilest il of God in whom they Lelieve.
Lhier dpsult vl Crestor by claiming to know better
| |

el

'€
.
I

g v umpudently disobevinz  the
suprrense law wiich He has laid down for every living
1_!,_1:11_1

alave 1 not the richt to  declare that man,
deceived by the errors of his puny intellicence, has
put inanscil out of harmeny with the uniiv of 1.fe ?
He olone. n the wast prealm of pature, impuoses
viceinity upon homself.  He is, therefore, the only
livine thing which is absurd,  In saying that we must
respict Lrod's handiwork : I am nearer religion than
i1 LS Liemselves,

1
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v As a  plestologist, studving e springs ol
11]{‘ H\lil'_',_ I“ll.it}‘:llLL', l :'Ll‘a.'!‘.f |H.‘.L‘ll hlu‘-.‘v'l':,’ Lilnl }.llI‘:_lY
led to a stmnghttorward lormal  con lusion, which
¢ that our bodv any ol are, 1n their normal  state,
oo Jitmmdrabde,. Taat Ans nodilication, far lrom hewng
- l.‘.-'.“ L Zdl]ll i;_‘iH_".E'l n.rlﬁ I-[']‘_

apie bewnrg 18 foia
Noasmead e 1% tlig 1leal of o

focriye, sl iy,

1 { . Tk ] ! - . | =
wwlyoilpanmee,, L, ke fartend Btk T Beloese that we
b SR |3y :11'."JI"L‘H‘71T1'_1 I.El-‘ e Bt I VEEEEIZ TR 28

el 4 Lo oy to attain o 16 ey mcrality by lasung

ard SCouriiit, alue Lotiness cotr s15ls 1 thie roonlar

and moderate

"-'\r-

& Bl i t'-[ g3l T I‘:HI'IIE..ll 0B PR WL RE B X%

1 . . 0 2]
sid Eoiiid starurs Bas dledrls shon s or Wi wies
she provided we with yhie Gugploas aoxans, W ek

: + . ! . )
her by pretenaing to KRow HEwrEr L, ol (s

ot only  do  we insuly, to which  she
remains supremely indiflerent, but, whatl 18 [LdF svorse,
we are stupid nooar treatment {_mt onrselves,  lsn't
it craze i suppose that we can devise anvthmg
wivlitter than Love for the developinent ol our

moral energy 2

et S Cﬂ!;iﬂg O 5‘}';‘111115 1{'-‘.1‘11:_"11 Lh.‘-f_‘tnl‘

: o o
camiinged

Tlis it a diseaze whiech man voluntary  seeks
out in its den.  Sexual mtercourse with an intected
person iz the sole and s fHelent cause,  No one can
~aintain that this intercourse 18 Ln‘u.ii'h"xlhullx here-

i oaoa b

(ore, ﬁanl ilis 15 involuntary llness,

The oiirin 6fit is a reenenised jnke., O muddle
beaded sauir ! This lawehalile disease 1% rerrihie,
The sl 1€ tlitekly ewvered svth  enuy tions  arned
hideous pustiles, The gums arc ulcerated and the
hair 1alis. acking headaches mua der slec BT
vaiee ecnries raucous and the breath ol S s

. Tom
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ture scuility overtakes the unhappy victim. Later
on the bounes are attacked by necrosis. The sight
may be alflected.  Tumours break out on the limbs.
Later sull, the nervous system is deranced  Then
come atrophy and ataxia which such agonising DAans
that thev drive the suflerer to suicide ; and different
lcrms ol paralysis, especially oeneral paralysis, that
most chastly desgradation of body and soul.

Out ol every hundred lunatics whe rot in our
asyluins, there are lorty alcoholics any forty syphili-
ties,  People who are ravaced wih venereal disease
ary stedile. I by thanee a child s horn, 1t 18 a
dasrased. wserable livtle wobjecr which, luckily, will
probabiv only live a few hours or a few davs,

A comite disease indeed ! Perhaps so In its early
staves and for the oulookrrs. Dut later when the
vigtiim must eadure his misery for twe vesrs, ‘ten
VouTE, twenty years, or for g lile idgie ! N, verily, if
this disease is [ood for mirth, it is a dreary sort of
HEYUR S

What 15 really serious 15 that society does
it by U pretect iy mmemibers: S gertudn svphilitic
prosttute in qarrison town infected 2t per cent of
the strevigth of th* remiment guartered thers. Aa
the rue ol ten clients a day. which was her average,
that el 500 soldiers o month,  And these three
hundredt wnlucky young men went away e scattsr
broadeast  the mexorable plague with which they
wWere  smitien amone other pTIJSIitutE'E. their mis-
theesds, thelr flances, and shelr wives,

There 1s no prevention and no restrictisn®  No-
thine 1s done to stemn the risine tide of this disease,
onc of the wmost hideous plagues which afHict
humanity,
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1’L‘t1[m1|:' arove that
fotish—muast be respected.  But
1'.[111"‘\.'“1!.1 11 18 "ILiHH\. ]L“*[ when 11 involve - ]i]q Gt -

ine of complete licence to spread the most hoanble

H'}. i iln‘[ﬂi VLHATLS.,

indicidual Lhperty-- that sacten
the Ihiherty ol [ 114

Chemists ore lorbidden to el two o oramiues o

Now it is moere dangorous to teteh
than 1o swallow  two arammes
takinz the drug one 15 stupackio o

l.ml the next el omt®  POREds L
Chor

Lavdanuin,
syphilitic person
iaudannm.  Atfter
lor 4 fvw hours,
. whereas a sharp attack ol sviddinlis

about 1t ;
and poisons the remainder of @ man s existened,

Why is a _:_.yphili!ir free to intect bty preoph

when his iliness is at its worst Why s Liee allivwed
The liberty of the indivadual, toreos

tO MmMAarry
As natter of fact, no one  bothers l:l head
of his mi rals, Imdividaally angd eodlers
are Bilnd enouch never to oive o Uuasl
reatest of all our bLlessioas ™

thie retorm
tiveiv., we
to cur health. the ¢
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Monasticism

“There 15 no monasticism 1n  Islam,” says the
Holy Prophet. This world 1s not in bad itsell. So
we should not renounce its blessings 1n betaking us
to a life of asceticism. The mischief lies in the mis-
use ol God’s gifts and not in their use. For God has
not created anythinge m vain,

[slom teaches us to develop all ocur faculues,
spinituad, mteilectual and physical, to  their highest
pitch, It also teuches us to develop all the natural
rescurces of the earth by means of science.  We
niust then share the blessings f God with all man-
kKind and help each other to develop ourselves and
e hhappv. Injustice 1s prohibited. Charity, sympathy
A service of humanity are the key-notes of lslam, 1

There has been a misapprehension in the minds
o1 thase  who have favoured monasticism  that
auless we swraneled our natural instincts they weould
Laul us into mischief, Islam savs : “No do not kil
vour taculues but employ  them for the good of
humanin,”

This is illustrated by a parable. Tt 1s said that
a kinz was in the habit of walking about his capital
cverv night in discuise in order to discover that no
one was oppressed. One night he met a party of
tour persons whom  he suspected to be robbers, So
ne joined their companyv to see what they were
WR e,
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One ol them satd that he understood the lanan-
e of animals  Another saidd = 1 am aifted awrth

i'.l.__hl

<1 -l a sense of el that 1 can ind ont with 1ts al '1
The third satd & “T lnow
tigs  EFLE Hi"'ut_jni“.__q: 1 ]i:l-'l!_\__. }11‘1‘-.,".,'[."'1,'."']' iIltl*h'..’lI{_‘ if ].I"_‘H

5 N

vwiiere a treasure 1s hidden.

The {(Hurthsaid. D oam silted with a power better
ey tha whichh  any o my  other  compaiiions

B 0P !
1'*.,',x.":~:.‘5~ {or 1 l1anppea to 508 ancet o a hels 13 CHEE BT
sven in darkness, 1 cun pergenize DR ever aners
wards, thoush he be hid amoenest A thousand p onie.

Ty il '11.1&111?‘1'{&1 Giv the new il wihvlart 4

‘ L 1I & 2 el - - e i
nsfessed.  whereupon A <al:l. | ety L
3 n i .' 3 " - l’
£ 1a H'L‘:EIIJLI‘H' E“n}u'{”_" tliat 1 1+ Hater 46 | | DR
gt d 1y [0d 11ATHER 1 and 17 nod omy hesad EERTE
1 1 £ oy o | R by LR y ;
[+ 1= at onee s¢t at libheriy, '] FE R
st = L fhe sk, el phiE Shanhd mEe WS Bl |

to-nt Xt to comuiit burziary on the king's t1easu

) | " : iy ) i . i : B
| e Llll <01 ol T.H,:‘J{[:Li.r. ¢ 1y tazid T ek o R T

0L b L JLx "'-.*'.,'1il|! ELLILLL‘J b el [ T e W S | it
ol =i '1‘1 |_-;~ L =0k 1*.'11'_1' ey Lae 1-.‘;111_;4;1'_"'&‘ i) l 8 et
anemds  “wlhat does This dog sav., A1 &,

o

ad e, *fthere is king among RO OB ¢ B B0 N T

(L ATGE 313 (e treasuryy, L3 loEked done WS :;l:.'_‘lﬂ:_'al BA
L COmpainol who knew die art ol opening 1AM e
Ui kes, 30060 Ehey enterced in it and the (reasure wds
Sty RL‘._ﬂ'L_"E],ﬁ_i oLl where i l;l'}' 11itli-it_i!1. IV hie
persnn who pn_-:m;-i-;cd the extraosrdinary sensc Ot
smell amongst them. After thelr work was oOvdr, thev

separated and the king went to iiis palace.

-en out that the king:

The next day it was gl
ceasiure was stolen during the nigat. Alter trying
s ofiicers’ skill in tracing out the burglars, and
indine them wantung in it, the king gave the clue
o his ollicers of the burglar's whereabouts. The
burulars were tried and the judge scntenced them to
death,
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The thieves  consulted

lhc' (‘ll!}_{ H:litl ; C)I'IE {'11' YOl1 i-_-; L ]:_
Hith companion

themselves  saying the

Ing, so perchance our

was our  king in  disguise

‘-,-'1,,-’}]{'_;
TAVEe 118 away, They therefore requested o be
]}rux{:.tr¢l to the kinr;ill order that the

y may bea [or
his merey. They were ushered in the
the Koo and the person blessed  with

presence  of
chstineuishine  power said to him

X ITANE rl 1 Ny

“lach of us has
siown his art to thee, O king ' Now do thou  also nocl
the head to sev us free, from the gallows.”

1The kine nodded the them  at
Il] Jf'l”[‘_‘a'_ l [:.j [}ll’_'ll Hl"i'lf_‘['l'_‘d t l'l"['l] LO }Jr‘;*_ [[545[11] l 1};
cmploved, aceordine 1o their diflerent Laculties, for
the beneit of the public

head and  set

Sindlarly,  sav the sufis,
11!t'-1iiltf il Onr liearts,

prable  emnloy  all
1
|

when Lord ! ove will
he will, like the kins in the
our  taculties, like

Lhe  Lonr
Heves, 1moowork condacive to onr and to society's
ity S rwhial i@ nesds ]

24 15 the love af Gyd and
not the <rarvation of our taciities aad poawers, We
it o use all oonr faenliies in 4 way as benefit
heth ourselves and veneral. When e
lonve God wili feel pleasure in servine
aol's ereatures instead of injuring them. Such -
Jwave, been the case with provhets and samts.

S11c 1
mankind n
0117 Il{'nu 1S

has
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thos = svdia helns God im His Noble desian ot epeaniy
!

sacoiltsttor schitell  aviil e accomnitshed 11 soit s ol the
1']1'_'* <1 EES :ji thw :H_fllijllllll 'T_[ -_’_'*"-,' s 1 1;']11] i LR

serfect His Uehit averse though the mmishellevers be,
v DL o &k

I
E ok - 1:|. - ,r'-[-._ 3 R, 1 s aa 1 S R i i y 7 11.';-l'
che Jishit of God by their Dreathss hot Cead awill
h
I

Ged tells us in the Quran at anotiier plaee
that il created things are for the benefit of man
and he should therelore acquire science in avder to
s able to make the best use ol God’s ereation 2ad
\ 20 should not oive himself o superstition  and
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1ranble conjectures but work out sclentific truths by
ohservation, c¢ohntrmslation, experiment, measure-
ment, {:ulm_}'*t‘i'ﬁull and  other mathods open  to
intellect. To heln man ) discover spiritual  truthe
recarding the purpose of man’s creation, an'l the ‘
way to his perlection, success and happiness, God has
revedded His will o the pruph{’:m and  saints wno

l}ipﬂn QE e (1 the necess: ALY i’llllllllf. 11NN and hﬂi‘ﬁ‘f L)
recrive  divine revelation. Thus God nas provided ,
man not only within his physicil neeldls bt :ll%} wVith
the requisite kaowledee and auidance for his spiritual l

]Ff{'lf_J;l'L‘ e

[t iad beeom: customary with the philosopher:
Al scientists ol the ninetzenth ceatury to reler
all pheaomena 1o aceidental haginning, Taey did ant
explain the oricin of lile o1 this olans  nor fo
putn oses ol the evolulion walein they 511l was @nin
an.  The present centey mairks a weleome change
in the rioht direciion, This is what Director Charles
2 ielh .t o Paris, wlio was awardel the Nobzl Prize
for Phyvsioloay in 1913, says about 1t 1—

o' Sinee T ewist, since T think, since I suffer, 1 have |

L ¥ - * |

certainly the rizht to ask the reason ol my existence |
my thousht, my sull-ring ! |

\What is myv business hera ! What s re qquired

of me ! Why lite?  Why deith? Who gave me
i T LR | -~

thousht 2 And to what purpose . Must I always go
on my wav, 1'-.‘-‘if1_'_’,' neithier the cause mnor the |
object of my journey

“\Why do | pass from iniancy to old age throush ';
a thousand 1;riEl:~ ~ithout discoverinz the reason for l
this hL‘Ln_“{'m*_; CUFEET g

Vet I am somethine, a very small thing by all "
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means, but still an ego. a0 very unyv man, but still
person wio likes to be noticed,

6i Ye mlﬂwim.v[u_ s, whiar sart ol monster s
this dron of seme frovny which we are  spruni,
which carrizs n ii;.:;r:]f tae tharrhes and weadeacies
of our fathers !

«« The foundation cl Psvehoiosy 1s the pervons

sveteimy, How can eelis, thes tiny  sacks {illed aviph
a seini-liquid substance grec iy i oxyeen, bhe e

i‘lf “11 LI“”—“—‘;}N‘ Wlkioal ) T T A LOevN 1Lt 1L 81l
material 511L‘1rﬁf-} % B2 AT Aol g e SRR

mass rerain the memory ob somees LU el whine by
stirred it these thrty vears v cone L Lie e noary !

What o world, passity our ¢ cupn beasiog, Y
Wil [l‘H 11L.11—11.}T_ i'lf“ i.!ll-lii.-.'." r.j:!"iil';.' t'lH:‘-'}}[j I
whicii this universe s regrescared . How  wilh it
cgneeivie abstract 1deas Lae v, §paee, jmetee  amd

d-;lr.ui oof e 7 FLOy e A Wt 8 ey il e i

unstable aftainl to the a2 i e LIy wrrength

and stalilioy ¥ Herede e 1 o nor waderstand,
“Let us suppose that someone has eounted ail

the sp=cks of _L_TIJ I 3 Cdn ot sand that Cacly pel-
bile 13 10 has heenn  w E1El 3l measursd and dieawn.,

|

Whait wil 1t profit me, thas meticulousiy acclirate
enum=ration, 1f I su:l kaow nothtue of the remote
cauces ior the existencs of that heap ot sand, nor of
s uvitimate destiny 2 Trerenri lies tive veal interest,
That 13 what I wan: o ok, Do mach s thdat on
thie i sl [ am convingsd thae I dm  oecer
to Know auz‘t'rlin_ﬁ about miv pile of sand bevond the
numnber. weizht and shape of the pebbles which vo o

h 3 1 !

make i, 1 shall lose ail mv zest tor this irksome task
Whv are there, these stones which I count and
descrilse 7 WEko put them there? What is then

true meaning !
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To understand why living things exist and e,
cndowed with a modicum of intellicence would et
pengtrate, though ever so little, into the cosmos
somebody  will  eventually demonstrate the e !
ma‘1cal relations of gravity, licht, heat and elecivi vy, |
but all to ne purpose, for the same dreadful problem
will alwavs confront us—what are we here {or ?

‘““Art then i1s human, science 1s human, and at
no  point  does mnan’s intt‘-:]li;;f:n(:t: penetrate the
absolute.

God through His Prophets comes to the aid of
man and enheliternis humanity with thines which are
bevond 1ts ken. The souls of the prophets are sn
delicately attuned to hicher things that they can feel
ind  see thuney which are invisihie to us and  like
sensitive anstruments ;3 such as the radio and baro-
meter, record things to which ordinary mortal remain
quite 1nsensible,  Shakespeare says :

‘*There are wmore things in heaven and earth,
doratio.

14

Than are dreamt of in vour philosophy.

Nilton alvo mentions how aneels surround us on
Al sides of whose presence we remain 1onorant,  The
spartcdly-tuned souls receive intimmations wiich  no
41085 ¢ar can hear 1 —

~0 tdenr to Heaven it gamtly chastity,

1 hat when a soul is found sincerelv so,
A thousand liveried angels lacky her,
Drivine far oll each thing of sin and guilr :
And, 1n clear dream and solemn vision,
Lell her of thines no eross ear can hear ;
L'ill oft converse with heavenly haciiants,
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De ,11 S 1o cast a beam on the outward <h;

The vupolitted termple of the nund,

And turns it by the deeree to the soul's essence

il all be wiide imanioctal @ but whes lust,

Ov unchaste  lioks, loose @ cesture «1idd toul
i-iMx-

put most by lewd and lavish act of S1I,

Lets in detilement 1o thie inward PArts,
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They would inhabit a dark world full of sounds if
they had an apparatus for hearing, and resistant it
they had organs of touch, but they would understand
nothing ot hght and shade. Having no visual |
mechanism, they could 1magine absolutely nothing of
these varied and complex images which at every
second of our lives convey 10 U3 the id=a of colours. |

ccAnalysis  of the elementary laws of physics |
weaches 118 that eleginc forces are quivering every- !
where with a tremendous intensity. To observe
this, wc only needd galvanometer. Then, thanks to
the deviation of the needle, these eneruies bhecome
evident. They can be regulaied, their wibrations
can be registered.  We are therefore, surrounded on
everv hand by forces sometimes  weak, sometimes
cnormously  strong, whiclhi i1.ve no effect on our
censes, and of which we can only form an idea by
means of a Very special experimental apparatus, 1 X'
(his is lacking, we impudently assert that there is |
nothing There Lbecause we observe nothing. It we ‘
Lhad mno galvanometer, we should have no suspicion
of the electric and magnetic forces wihich &«re
cecthing round us. But they would exist none the

le:s.

“«‘Physicits  have demonstrated that electric
currents of great intensity, when they are of briel
duration or (which comes 10 the samething) of hign
frequercy, do not afTect our sensitive nerves ; Yyet
they are strong enough to light an electric lamp. ‘
The bodv may he traversed by currents sirong

enouzh tn make licht, and yet we arc¢ not consclous
of anv sensations whatsoever.

— ————

Here then ar: tremendous {orces, to which we '
arc quite insensible, not being adapted to them, and
which we can only know through machanical contii-
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vances. How many cther forces dowulitless cxist, lor
which no mechanisun 1s availlable! and ot which
therelore we remain in utier wwnorance,

[t is very likely, almost certain indced, that
many powerful furusg are ur{,ulmng in the wwld of
which we are totally uncouscious, because we  have
neither sensational apparatus to feel therm, nor Physi-

cal apparatus to reveal them,

Science, however, does not authorize usto state
that there is nothing there. A deafl man would
make a food of himself if he mamntamed that there
was npno such ume as noise in the universe, and
mankind would be fqlhllh ‘?tllpld lltht:vtl'mm_d Lo
he initiated into all the energies’ of nature throuzh
the medium of their five poor senses. Only a man
of very low intellect would dare tosay. All the
forces of the universe are mentioned in our treatises
of phvsic, gravity, light, heart and eclectricity. lhere
can't be any more.

If bv some chance, for chance bears fruit often
than genius, a new force were to be discovered, it
vould be no cause, for stupefaction far bevond a
doul’t manv unknown forces are acting round us In
this vast universe, of which only a few properties are
dimly known to us.

Nen move in a very limited material and moral
world. They go no further, and do not dream that
any other may  exist—crazy illusion  which they

cherish to their dying day.

All the forms and movements are mere appear-
ances, and possibly conceal other tremendous f{orces
hexand our mncaptmn since we have ﬂnthinﬂ' Lo put
us on their track. These forces are ftar more a
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sealed book lo us than, for example, Hamlet’s soliloquy
is to an oyster gaping on the beach. We evolve not
only amidst the wunknown and unknowable, bt
amidst the misunderstond and the mfnmprrhﬁu"ﬂﬁf*.
S beit! Then why is there intellipence ? and an
intellicence  which, 1n deliance of its  weakness,
aspires o knowledoe !

Nothing would be more delizhtful than to lean
upon cood, solid, unshakable axioms, which would
never cive way under the repeated shocks of our
intellectual  divagations  but  which would uphold
us by the strencths of their inflexible rigidity, and
so prevent us from staying into the paths of conjec-
ture.”’

The unshakable axioms for which the learned
Doctor has expressed his insatiable longing will be
found by him in the Quran_which was rt"uﬁcilul to
Prophet Muhammad for the ouidance of humanity,
and which allirms the T,{"Lit,hlf__{h of the pmahet:-. wihio
pteceded him.  The Doctor admits that knowledge 15
not coniined to that which we already know, The
Holvy Qaoram says: I all the trees were to become
e dnd all the peeans to become ink, thev would
not be sullicient to write down the wisdom ot God,
This shows the bounds of knowledge are illimitable
inasmuch as the source of all knowledgz. God, 1s
boundless,  And the prophets  whose souls are 1in
tunie with the Infinite can receive knowledge trom
the oreat Unknown which 1s not accessible 1o all
mortals. just os finelv tuned radio can caprure trom
the atmosphere the music which we coull not hear
withh our unailded ears.

In our evervday life we have to believe a g00G
deal on trust. \We believe i1n what our doctors,
lawvers, friends, neighbourrs, —newspapers. history
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e il ns OVhrewise it wonld be amposible 1
Gl Gy Lade, b prophets deserve v be bweliewvi]
s, massuuch as they lead pure lizes
and oo unsellish and  selt=sacribicine,  hoavine  no
s O Lo e t?il‘{_*. £t " T biolieve
verdicts olosctentists even thouch we do 1ol possess
the requusite scientile tamning to test therr theories,
we should much more believe the propaets whose
teachiinrs, as regard unscen  thinas. we mav not i
able 1o test (not having the requisite spuiritieal et
me arthe moement). DBut as we develop spirttnally
the truth of their {cachine becaomes more and Tyore

appuarent to us.

‘i }Iu i 1 | i [l.

ey FEaal] Yo L
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The Sainfly Khwaja Hasan

Ha<an was borin at Medina in the year 19 AH.
~nd died 110 A, H. living to the ripe age of 91,

Once while Hasan was preaching in the mosque
on the blessinos of having a good and just ruler,
and was  depicting  character ol tyrant in  hold
colours. the Governors (Hajjaj the tyrant) entered
he mosque followed by his  soldiers with drawn
cwords. The peaple said to one another ““Now
will Ha<an Lridle 1iis tongue.” Jut Hasan went
o speaking  boldly,  growing warmer and warmer
wer his theme. til Hajjaj, admiring his boldness got
up and said ¢ Ifanvone wants to sec a bold fellow,
Liere is one in the percaon of Hasan.

Hlasan was so Lumble that he never thouzht

e celf Tietter than lus fellow creatares. ‘One day
o the banks of tlie river Tigris he saw a negro,
Grtine witlh a woman in the company, and a bhottle
hefore  him. Hasan said himself ;¢ Perhaps
I am better thati he, for 1 am no drunkard. neither
am 1 immors] with women.”  2As he was thus think-
ino a boat passed wlong the waters, was caught by a
sLromrer wind . g {‘;'].]'):ﬂi'Z.Cd. The crew seven 1n
e er stiviooled in the water fof their lives. The
neero pmped o, «caved one after another six ot
rne number. and wurning  to Hasan said : “‘Come
41! save the seventh for thou thinkest thvsell better
than me. O Hasan, I am not a drunkard. ‘lhe

1-}-![{1!_‘ CONLALNS ‘-"J]’]l“_s.-’ Wwalcll L-.I"ld the woman 1‘»“lf'l’l'f)l]l

———

o e e
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thou seest 1y mother,’ Hasan never afrerwards
~onstdered  bomsell better tham  any e Ivis {ellow

creailit

A <tory 15 told alrout thie saint’s love of ST b,

Fle Lareatned to I_‘ilila"xld.‘%{." 1 horse irom one ol los

aeguazintance, for the Jumi creature had got muimed

and had exercised the gainnt's Pty Vs arcpaaiits
Ance teae Byl too elad 1o get i o i BRring (he
iiohit the acquamtance saw i oA theant a fovely plot

af land and a beaunlul horse drazing on it el oo

i:lt'{;LiIIH" L w hom 11 hie -le"Ltl e was iuhl 0
Lelonged to Hasan, the lover of lower anbmals, N
dav the saint's acquanitance went e iy s s Rédd
ity to cancel the bargain as; he s el [rom wlial e
1ad seen in his dream, he now appeeciated how it

it wos to be kind to the dumb (reatures, Livit bl
saint would not cancel, as he he Al also seen ihe sane
dream during the previous night, and the acguamt-

ance left his house disappointed.

Next nicht the saint saw in his dream a SPICIon
mansion in Heaven far better than the plot ol lan
and the horse grazing upon it which he had seen the
previous nicht, and inquiring to whom it belonged,
he was told it belonged to ths person who  was
lenient in his dealings with his feliow creaturcs and
treated them with love and kindness. The samnt
next day went to his acquaintance and accoriling to
the desire of the acquaintance cancelled the

1 r{_]'ﬁ-
Dad Dcllﬂ.

i'-—u— '..I"-i'

Thar Hosan appreciated the responsibuity ob a
leacer e be oathiered trem i taking a lesson 10

e b 1

his Liesrr fooln an answer bie regewved  raill i ot
artd, whemy L€ W reeuns aund  gonzs oon virieka

1 L g i . . + " iq “l LR v 11' -kl 3 "
UnSLeaoy ‘:T_T'I'w i | ofedd 5 TLE i 8 BN R 2 N gl el Ll

gsusora.  ile told him to lkevn Dile sieps shady
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otherwise he might cet o Lad  fall, whereupon the
drunkard answered, <O Immam of the Nuslims ! T
would clean mvselt of the dirt casily cnolgh if 1
tripped, but it would be sad both for thee and thy
I‘ulltnu'l‘w: 1l thou t]‘i{}['iﬁ'il ard couldst SCATECS :
thysell of the dire that would cline to thee for
Hasan took the lesson to heart Lmr_l told his

to  warn him  mstintly  thev  found PFim in the
wirong.

f‘,i'"-.HL
ages,”
(ollowers

Ho<an had a keen s2n<«: of humour and even
trities aflorded him food  for reflection.  Secins 4
cliudd  carrvine a candle he asked him whenee had
th iig'h[ ol thie candle came The child rem vned
cmbarrassed for atime, but presently a blast of wind
blew ont the licht, and the child eaid In triumpn ;
“Tell e, sir, where has 1 disap seared md 1 «mH
tell vour whenee did it eome.”  Thas Lite! H ckerl.
Hoan= aoonears from whence one scarcely 1 1!1.'1
vatashies by oo osadden hlast of death,

[lasn wess s “A woman's answer nonte  went

ricbe to oy soul, Shie came running to me bare-

PR AT N complanimes of  tier hushaned s condiuct

LLAWTT i = }r"l'. | d‘-«l_-;*{l IHEI' £y L L N e hf‘t‘tﬁﬁ‘”‘
A o bt woiine 1o i § Bl -\%hff “.':‘-iiJ : () [”I'lr.lrﬂ
Ob T_' o ‘IH Jimie ! T have sy lost inv s=2nsez in the lave
of 4 ereatinre that T am nor conscious ol my o'vn

Hod-t thon et informied me of 11, [ would have run
On to: 1he

el

ot unconsclons of o my not heing proper-

v ocoversd o bt wert o as o much in love with

thy Creator 3 I am with one of His creatures th-u
b | : ] & ' i k) 3 "-I
woulds ot Liave notice | my bare arms and head.

L 8 s

|

Huasan savs 1 was an the terrace of my houss
when T heard my neichbour’s wife aiving the tollowa
ine warm s=rmoir t her hushond @ *Hast thou lost
iy sendes ' 1 have begn with thees for these fofty
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vears, thy partner in all thy  sillerids. 1 neve

complained of thee cven il thou didst ot supply
f'|r|-l (xE TR

myv woante, ond endured {or thee the
o) the Yot o weathier of sommer, L mamtaned the
bonour i thy ftellow men's eves, and
tho slichtest wish, But T owill never sulunit 1ot
tliisia 'hot swantest to ke anoiher partoe i1 th

Jose peclerring her e mwe. | will pever allow thiee
AR Gl
Wil

hil]:ll'j'-]l'.l ¢ ) T

S8t ) cort]e (BAE another wonnur s heativ., LY
wize the Imam™s skire and compaan Lsiptetdas wel les o
helore Dim Easan savs, this remindedd hiniri b e
Foed™s word ¢ *Veridy Goad Toreiveth not thie taking
(i wrher  partnieldy  unto Himy, BidF @ seent il F
Caoiveth 1t wheinn He pleasena, i Bara® an
& il *ill-Tlhl ]‘*-’";"11‘ TH‘.LLI‘*H Eli:~ LHI{[ i & e 11" i:r|‘,}:'.--. 1)
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A Few Savin
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P ol W always ulters vant swords. ana whvs
cver tentans silent witheout observing  and _F].[?-:fnu
tpe 11 thiines around him 48 deeply set in weaon :
anet the claes swwhich goes withour deasiing @ 1n=~-'
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coed 1L Vain,
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moanents i osiient cu":r11tt‘mp!.lti->11 and  conmmunien
wit'y s heart.  searchine  out and chscoowerine i
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thioss moments truths whieh l:lj; b daden beteges, anp
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which leap upon his tongue when the occasion cails
them forth, |

(4) Sincere  piety  reaches the point where
nothing  but  truth  comes upon the toncue of Fra
possessor whetlier he be 1in ancger or out of temuper ;
where s limps are never misused in the ptrp{:trui
tion of that which 1s forbidden by the Lord, where

not a4 single thought passes his mind which is not
approved of hus Lord,

B i
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e o=risd  of this medeeadiiaistic msionary
acstvine exten 1s from the Dedunine of the clrvenih
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Coastily” YRESL. W9 Iu L L e tiene, i il TAEEE
. U'I.'.Hl.i‘hlb'._‘ 111:1"--51 LHM- L e  Jicas) i B I TURRES’ L 1

there were very few missionaries o tie litsg two
contiaries  bezinnine with the ume. of ALilmaed s
bpvasions, But. in the  thirteenth  century A )
wel“known names begin to appear particularly tan
of  Khawaja  Muin=ud-Dim Chishd of Ajmer. Thare
fonsccenth century AL D, seems to have been the
time of the areatest display of missionary ceal 1 since
the number of missionaries of whose same, nd
work we find a record exceeds that of any  other

ly century. The fifteenth and sixteenth centuries
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lollowine showed a tendency to a decline in mission-
arv work. However, we know that cquiet  personal

work must have pene on all time, as it does at
the present day, resultine  1n numerous accession to

the Nousihim community.

One ol the earliest  missionaries of whem we
have any record was Shaykh Ismail, who came to
Liahore abour the year (AL D. 1005, He bhelonsed to
the Dukhara Sayvids, and was distincuished hoth for
his secular and relizious learnine. It 1s said that
:.'r:_jwils‘. “llr*{“‘l{f‘fi {0y liﬁ[{_‘ll 1O lll:’-& SCITIINONS, .EL]'Ml lllfi‘[
no unbeliever ever came into perseonal contact., with
himn witheat bheing converted to the faith of Islam.

'or the cleventh  century also belong Ahdullah
a missionary from  Yaman, who began his werk of
preaching w Gr jrod about the year DL BT, Tt is
saud  chat  threucen the performance of his miracles
m.any Hinduas were converted to Istam. The Bohras

rd him as therr fost missionary,

In the twelfth century we meet with the name
of Nurcwd-Ihn  mere geuvrally knewn as Nur Satsa-
iyt tlie tuane whicly e adoped in deference w the
[ladii=, He wips sgent fruitn Alamvd, i Persia, the
headipaarters of the Cirand Master ot the Ismailis,
Al Cadnile W Seierat 5 thie teign of hiddaa 88 (wD.
biigt=11043). 1t 3 saul that he wéy 188iumeontal
it thie coinversion ol the Ranbis,. Kharwas, gand karis,
all low caste folk, 'The Khajahs resard Nur Satsasar
1s thelr Lirst missionary.

In the thirteenth cemtury these are severul
names ol mmportance. One of these 1s tha: of
Savved  Jalal-ud-Din of Bukhara (A Do 1100-1291),
e cettled in Uch, in Sind, in A.D. 1244, and was

-

successtul 1n winniug many convetts to the fainth of

i S -
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hundred prrsons

T e in the same century, Bu Al (Qalandar, a
m:ssinnary  irom Persinn lraq, came 1o North India
and setdded at Pampat, near Delin The Muslim
Xajputs ol this placs decl re that they are descen-
danis of oae Armar Sineh, who was a convert of this

intly man.  Bu Alt Qalandar died there 1n A.D.
1 294 el g T ks Ja sl An f)l.:-jt:{t: of veneration to
many pilgoimns,

1 he I_f'llii'ﬂ,\'il"ﬁ'_" statemirnt of . W Hunter
wenld seem O e :"witu i badr i1,Tf'rp1‘{:tﬁ.tir;n ot the
Pes i nNe I TRIE PR H*_-- peonnle o Fastern Denoeal 1o

§

tloe 2 OTE the NMushim 1 1155 ATICS

., these  poor people,  fishermen, hunters
PIveies. ud Jow esie tillers, lslamm came as a revela-
e LEeddt e Jpeh, [t was the creed of the rihino
Face 3 1S missionaries were men of zenl, who bronghe
the easpel of the unity of God and the cqu tality of
men 11 His sight to a despised und  neglocted pﬁpu!&-
T1ehits
\licciopary  efforts in Bengal, as ¢lsewwhere, are
atteste.d 'm the oraves and <hirines of missionaries,
whva o eredited W 1th having been ze alous for the
sproad ol thieln . One of the earliest of thece
Lelonwed to the Mirteenth century, Shavkh Jalal-ud-
iy Dalnizi, who died i AL 1244, He s smd to
have visited Benond nd died there, though the place
of hiis tomb 1s unknown. Vet his memory 1s I‘P"L‘Itjd'
and a shrine 11 lhis “honour has been crected. which
1« visited by the pilgnime.

Durine the thirteenth nd fourteeth centuries
A D. missinnary work was carried on in the Punjab,
Kashmir, the Dececan. Western India, and Eastern
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Oadir  Jailami was  bidden 1 dream o leaw
Bavhdad  for India and convert 1ts inhabitants 1
Islam. He came to Sindh in AD. 14:2, and afte]
labourinye there for ten years, he succecded in winninll
over to Islain seven hundred familes of the Lolhan:l
caste, who tollowed the example of two of theul
number by name Suadaryr and Hansra) ; these me ;‘
cmmbraced Islam, after seeking miracles performed byl
the saint, and on  their  conversion received 11}}‘1
names of Adamji  and Ta) Mohammad respectively
Under the leadership of the grandson of the ﬂjrmtf'}‘
these people migrated to Cutch, where their num-|
bers were increascd by converts from among  the
Cutch L.ohanas,

Pir Sadr-ud=Din becan his labours in Sindh abou
the vear A.D. 1430. He was an Ismaili missionary
who was head of the Khoja sect. He made certar|
concession to Hindu beliefs and customs, with tlie]
cosult that he won his first converts in the villages
and towns of Upper Sindh. He also worked in
Cutch and from these parts the doctrines of his ';sm:r;tii
spread southwards through Gujrat to Bombay. |
|

In Gujrat and other parts of Western India]
missionaries of Islam  were activelv engaged 1
spreading  their  doctrines. Imam Shah of Pirana
and Dawal Shah Pir are two whose names are linked
tor-ther in the latter halt of the hfteenth century
A D The former is said to have canverted a largg
anmber of culudvators Dbringing about a fall @l
rains alter two seasons of scarcity.  On another
occasinn, meetinog a band of Hindu pifgrims passing
throoh Pirana on their way to Benares, he offered]
to tike them there ; they agreed, and in a momen
were in the holv citv, where they bathed in tho
G inu=s and paid their vows: they then avoke to find

themselves  «<till in Pirana, and adopted the faith o
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e saint who could pertorm such miracle,

Nalik Abdal Latt, the real name ol Dawdal
"-;h.l]l ]‘il'. Was 3 S 1_11- e Ul‘ []1{;‘ HHI}}L'H t:-]: I\.I,il““.[d
P_'f::,-l]-g_[ (A D). 1456-1011), of the Mushim kingdom
Gujarat., ~ Manv of the Cutch Mushms hold the 'ir
15 thir spirtual leader, and asscrt that through the

atluence many Himgus were converted.

In Nasik are to be found the descendants ol
Shiah Muhammad Sadia, an Arabum Aisstonary, wlho
canie  from  Medina in A.D. 13068, thus following
another  Arabian missionary, Khwajah  Khunmir
Husevni, who laboured in the same recton bty vears
helore considerable success.

To Kashmir, towards the close of the fifteenth
century, came a missionary lfrom ‘Labsh. on the
Caspian Sea by the name ol Mir Shamas-ud-Din. e
was 2 Shia and with the help of disciples 15 said 1o
have been converted a large number of people.

Arnold tells of another group of pcople n
Southern India. the Dudekulas :(—

“Who live by cotton cleaning (as their name
denotes) and by weaving coarse fabrics, and attnbute
their conversion to Baba Fakhr-ud-Din, whose tomb
they revere at Penukonda. Legend says that he was
sriginally a king of Sistan, who abdicated his throne
in favour of his brother, became a religious meadi-
~ant and set out on a proseytzing mission. Lhe
lezend gnes on  to say that he hnally settled at
Penukonda in the vicinity of a Hindu temple, where
his presence was unwelcome to the Ruaja of the
place instead to appealing to lorce, he applied
several tests to discover whether the MNuhammedan
saint or his own priest was the better quahlilied by
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sanctity o possess the temple.  As a final test he
lhad  them  both tied up i sacks (lled with liine.
2l thiowt inte tanks, The Hindu  priest never
r{‘wmu"n'ml Lut  Baba  Fakbr-ud Din asseried  1tne
supetiority ol his taith by being miraculously  tracs-
ported 1o a Lhill out-ide the town. lhe Ruja there-
Ui lyecoune @ Musulman, and his example was
followed by a large muuber of th{* inhebitants ot the
11('1_*-;!1]:.{ulnlmnd, and the te SIRRAE le was turned 1nto a

mosque.” 1

Another community, (hound in South India that
se an excellent example of croup conv ersion bv o mmils- 'l
sionaries is that ot Ravuttans, found 1 the districis
ol Madura. Tinnevellery, Coimbatore, North Arcot,
anl Nilwitis, These mpeople assert that they ivere
('Hl'-\.'f'T'[t‘il ‘r‘-. the T}I"{‘E.H_'h‘lllf_‘: Hi IT!JH"«IUIlI]lE‘j whiose
tonibs they venerate 1o the present day. Ot these
the leadine one scems to have been Savved Nathar
Shali (A, 969—103%) varicusly called  also Nadir
Clisihe and  Nather Vali. “1his man who 1s said o
]I'.L‘.'t Cfi!l\‘f.'!’[{"t_l i;i]'!_’fi_' ﬂlH’l'll}i"I"j {"}i 1'1_111{_1715 L0 I.alﬁlﬂ,
nade his headquarter  at Trichinopnly. alter wan-
derie much in Arabia, Persia and Northern India,
Flis tomb is a famous place of pilerirnage in South 1‘

India.

ANt of these miscionarics secm to have attract-
cd folowers to themselves bheeanse of their undoubt-
cd prety which i a matter ol gic€at consideration
swigire 1he Hindus, Bual A1l seemns to have made an
I3 s Ton and won a hearing brcause of the snmple
andd straivhtisrward relizious and social ]'n':"*-::e}'?rts of |
1el:omd, ‘Wl!it h 1*:-;:111 the [_.71'1-111' of (:rnd 1 lare the
chserimation of idolator v, Gno proclaim the cqudhty of |
A1l Telhievers 11‘1-'1].'-1!"n;5r_‘a1 to the HI“IPILw‘l‘x system ot Ie
caste. which lins been for SO manv c=nturies the |
blicht el Hinduism,  So. after all due allowance 13

&1
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Missionary Hork Sinnce 1@00

The work of individnals has Deenn oot o as
hatore @ and  lavine  ¢sme  under  eviteal review,

ce<ults can be more accurately eviduoated, In the
L"'.'li"l‘-.' :D.lI'T_ ﬁi‘ 11.*1" Hi-‘u,!l”x‘[‘ll!l U=.‘:HIH"*_~J [ FISEE WO 3
reviarkable revival of the Istamic redgmn e Benoral,
varticularly under  the ingoirati *n ot the Woah o
cetormiers,  Hajt o Sharviatallah and his o son Dadun
Afiin who won  many  eonverts from among the
danhelievers Nar  can the conversions be sawd o
have stopped ar the present trme.

sinee the middle of the ninercenth century there
as  GEeen a3 Welespresd rexivdl aof Islam all oaver
ndia, and  the annual conversions are  extiiited
avwhere from ten thousand 1o six hundred thou-

" |
eV TR

On the  Malabar enast conversions arce being
miade rom amone the Fryans., Aulihweans, or shier-
men gJaste,  from the  Cherin, or aricultaral
labourers, and other low castes. At Ponani under
the auspices ol the MNinnat-ul-Islam Sabha, there are
two schools Tor new converts, one for bovs, annther
for oirls. It is reported that more than six thousand
comverts  have passed throuch these schools since
thev were orcanised.  Those under instructinn are
not only siven free tuition in the tenets of Istam. but
are Tiven Raancial assistance as well,  Taere are six-

-
b _'-.Iu 1

teen  branclies of the Sabha  in south Malabar,
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Travancore, and Cochin, and extensive charities:
have been organised.

So numerous have the conversions from Hindu-
ism been that there i1s a decided tendency for the
Muhammadans, of both the west and the east
coasts of Southern India to retain the aboriginal
type from which they are drawn. During the decade
ending in 1911, the Moppillas on the west coast
increased fourteen per cent, largely through acces-
sions [rom the lower classes ol Hindus. In fact the
increase has been so rapid as to make 1t possible
that, in a few years the whole of the lower grades of
Hindu society of the west coast may become
Mulhiammadans. The possibility  receives support
from the evidence of the Census Superintendent ol
1881, he wrote concerning the decrease 1in the
nuinber of the Cheruman caste as tollows.

““This c¢aste numbered nincty-nine thousand in
Malabar at the Census of 1871, and 1841 only
si- y-four thousand, there ar nearly forty thousand
fewer Cherumans than there would have been but
for their conversions to Mohammedanism '

I

S—— %

There are many zealous  Muslim missionaries
working at the present time  throughout  India  with
varying results,  Khwaja Hasan Nizami ol [Jelhi has
developed a considerable amount of literzture 11 the
form of tracts, pamphlets and books which are carcu-
lated throueh different languages of India,

When it comes to considering the classes of
Hindus from which converts have largely come, 1t 1s
impossible to  account for the size ot the numbers
whollv throueh the militant or peaceful zeal of con-
qucrtﬁ's, traclers. and missionaries. There are other

s

elements that enter in from the side of the Hindus
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12 ¢ty and Westarn India. this process of assitnl e
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ad Nel'y
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practically  Hincuized ; Lhut  the  lower Crasses. o
findine themselves recarded as outcasts, ill  beeapps

Al dhammadans.

Thore can T wo doufl thit, Gurmg adk Lot
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dav § biit eveéil sgy these disabilities are nothine com-
pared with those of the Hinduism rom  whroh these
‘nherited caste-features have em-rged | and  Istam,

(VL LU ASTS

even in its Hindu environment, knows 1o
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What Arnold SWYs 15 no doubt trove froew - L
..li]':":-'lf[-“"l: l‘}i. t‘.]ﬂ_"-.'.q r]'rf'j'flf:].i'l‘_'_{_:_"‘; K‘r'r]]i{_:hf]. C( IIH'][H{"'H borg-a
real strength of Islam in India,

and enabives

2O any converts from Hinduism.
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Mubhammad and Teachings
of Quramn

By John Davenpori

Edited by Muhammad Amin, Bar-at-law

Comments, Reports and Letters on the Book.

Sir Abdul Qadir, Chief Judge, Bahawalpur :

[ have enjoved reading your book : “*Muhammad
and Teachings of Quran.” The manner in which
vou have abnidged Davenport’s Life of the Holy
Prophet is admirable. No important portion of the
original work 1s lost, and vet a reader cau get
valuable information by reading it in one hour, The
same 1s the case with the condensed version of the
other books of Davenport, namely Message of the
Quran ” and “‘Beauties of the Quran.”

Mr. A. M. Laghari, Deputy Commissioner,
Ludhiana :

The last part of the book, in which you have
collected the opinions expressed by some of the great
men of the East and West, about the Holy Prophet
and about the Quran, should appeal particularly to
all non-Muslim readers of your book, in India, Europe
and America. Many of the opinions quoted I have
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rcad bhelore, but T have not seen so many of them  set
forth i unpressive array in one place.

Copy of a letter from Sir Muhammad Usman.

I wnte to acknowledee with many thanks the
reccipt of your tascinating hook entitled “Mohainmad
and Teachinegs of Quran,” which I have read with
great interest, It s mmderd a very faithful and praise-
worthy attempt 1 the exposition of true teachings of
the Holy QQuran,

I found your bheok to contain an excellent resume
of Islam.

Sir Nizamat Jung.

I have rcad vour book with interest and made
ase ol some¢ of the passages (in thes book 1 am
writing).

CSir Zafarallahh Khan.

I have been delighted with its perusal and I am
sure it will prove a very vaoluable 1ntroduction to the
study ol Islam and the hie of 1ts Holy tounder. By
comniline 1t in an exastly accessible and very readable
little volume, vou have rendered oreat service to the
cause of the propacation of Islam.

Piofesscr Wali-ud-Din, M.A., Th.D., Lecturer,
Osmania Latversity.

Thanks very much for vour sweet book. It 1s
plcﬂmlﬂ- to read thius book ﬂhd pmnder over it, You
have Jone a servies 1o Islam in placing this bonk 1in
(e hands ot modern readers. It is beautiful and

instructive.




203

Vvir, Amiv Ahmad Khan, Foresi Officer, Camp-
bellpur :

[t is indecd o delightful book and will malke

oluable  reading  for Nuslims and  non-Muashins.
Second part of vonr hook 1s very inspirine to us and
cull of force and argument tor others,

\V{r  Said-ud-Dip. Retired Sessions  Judge,

Lucknow .

Your book will prove one of the best of its Kind
to cive the reader in one hour accurate knowledre of
Islam and its great Founder.

K. S. Nur Ilahi Khan, Head Master, Islamiz
High School, Peshawar :

Kindly supply this school with 100 copics of
Mohammad and Teachings of Quran.

Copy of a letter from Mr. C. King, Commas-
sioner, Rawalpindi.

Thank, vou for sending me your book, “Aoham-
mad and Teachmﬂs of Quran.” It contains much use-
ful information in a form easy for the general reader
to understand. 1 think however the value ol the
book would be increased if you wo uld give margmal
references to Suras and Avat in the chapter entitled,
«Beauties of the Quran.” Such reference would
have the further value of directing the reader to a
wider study of the original.

Professor Teja Singh, M.A., Kkhalsa Collcge,
Amritsar :

I have read your book, “Mchammad and Teach-
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rings of Quran.” It is a very readable and handy book
on a great subject. The parts containing the life ot

the I_-Inly Prophet and selections from the Quran are
particularly useful, =

Sardar G. B. Singh. Model Town, Lahore.

The book presents a very attractive picture !
Islam and its Founder which cannot fail to 1Impress

non-Muslim readers. The simplicity and the definite-
ness of the Islamic creed are well brought out in

strong relief. It ought to prove a useful book for
propacation of Islam.

Sardar Sujan  Singh (founder of Prem Sabha.)
Lahore : .

[ liked readinz your hook very much and recom-
mend others to study this fine book.

Sardar Nihal Singh, B.A, L.L.B., Advocate.
Lahore :

I have read with great interest and admiration
your compilation from the writings of John Daven-
port. You have collected all valuable information
that a non-Muslim need know about the life and
teachines of Mohammad Sahib. It 15 very ele-
vating to read his life, You would be doing real
service to humanity if you translate this book into
Punjabi, and publish it in Hindi and Gurmukhi, so
that our less educated brothers may also get first

hand information about the work of the great
Prophet.

Captain B. V. Rao, I. M. S.

I read through your book and liked it very much

|
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\ shore but eraphic description of tiac life ol
the Pronhet, bringing out prominently the character-
istic features therein, which show his great insight

into human psvehology and pl]iIDSU]}h}’ al lile.

IL gives o

N Ramaswamy, Ramnad :

and  thouuht-provoking

I find it a Verv useful
arts,

A
handy publication which kindles our he

My, Duraiswamy lyar, North Arcot:

Davenport’s description of Mohammad's life and
character on pages 36 and 37 of the book is a classi-
cal masterpiece, worthy of being memorised  and
recited every dav. I am simply enamoured of 1t.

=

Civil and Milicary Gazette, Lahore :

It forms and instructive and realiable introduction
to the study of Islam and its great Founcer.

Hindu, Madras :

This is bound to prove helptul very to those who
are interested in knowing the Dite and times of the

Prophet.

Hindustan Standard, Calcutta :

In the publication ander notice has been set
forth, first, the colourful and glorious life of Prophet

Mohammad, which shows that he was not only one
of the greatest religious teachers of the world but
also a valiant and skiltul military general. Therealter

have been given the main Injunctions of Quran, con-

taining the quintessence of the great relicion of
Islam. We think that both Muslims as well as pcople
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professing other faiths should go through them care-
fully and secek to digest them—Muslims for the sake
ol getting at the core of religion, and others for
its proper appreciation.  Both are sure to profit im-
mensely by their perusal. We commend this valu-

able pul)hultum to the attention of the reidine
public,

Deccan Times :
Both illuminating and instructive as it 1s, written
in simple lucid style, the book 1s priced only 1.50 ani

deserves reading by both Muslims and other suilznts
of comparative mhglons.

Re. 1.50

Obtainable from :

The Lion Press, Hospital Road, Lahore.
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