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The posthumous publication of late Professor Malik
Muhammad Aslam’s insightful research work, The Role

of Tradition in Islam, is indeed an auspicious cultural

event. Professor Aslam was a dedicated scholar and one
of those rare species of the homo sapiens who have since
long gone totally out of production in God'’s factory. A
lighthouse for us all, Almighty Allah had gifted the great
Malik charming character and personality, enlightening
vision and wisdom and inspiring thought and
behaviour. His multi-purposive life-style never failed to
ignite hope and inspiration among all those who came
into contact with him even for a while.

I am leaving abruptly this attempted homage
unfinished here obviously because the resurrection of
those immortal dream memories have already begun to
flood my benumbed eyes with torrential tears.

o
o
A
Al (DR. ABDUR RAUF)
AW Chief Editor,
| L}?f* Ferozsons (Pvt) Ltd.,

Lahore (Pakistan)
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EDITORS' NOTE

It 1s Indeed a privilege and honour to introduce a

scholarly work on the importance of Hudith.

It was a painstaking effort by our teacher late Prof.
Muhammad Aslam Malik.

Prof. Muhammad Aslam Malik was a keen student
of Philosophy and Islamic Studies. He taught the subject
of Hadith to the Post Graduate Students In  the
Department of Islamic Studies, Uruversity of the Punjab,
Lahore. We observed in our student life the commitment
and selflessness of great teachers i.e., Prof. Allama Ala-
ud-din Siddiqui and Malik Muhammad Aslam Prof.
Siddiqui successfully laid foundation stone of the first
department of Islamic Studies in the country. Prof. Malik

was surely a helping hand in the consolidation of the
department. |

Professor Malik was so dedicated to the cause of

Islamic Studies that he stood side by side with his

teacher Prof. oiddiqui to promote and to defend it
against all odds.

As a teacher of Hadith he was aware of the attacks on

and suspicions about the authenticity of Hadith. He took
up the task of an evaluation of the role of tradition in

Islam keeping in mind the tradition of other religions.
The

topic was suggested by our worthy teacher Prof.

(1)
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(i1)
Allama Ala-ud-Din Siddiqui and the sincere student
embarked on the academic journey. It was initially a

topic for Ph.D. which Prof. Malik submitted for the

degree. Perhaps thesis was processed only a viva voce
examination was to be held. He would have got the
degree if a sudden heart attack had not taken his life.

Afterwards, it is a sad story of betrayal and
selfishness. His colleagues and friends whom he always
helped and protected stood in the way of awarding a
posthumous degree. It is also worth noting that the thesis
remained unattended. Quite a few times authorities were
approached for its publication without any success.

Our thanks are due to Prof. Dr. Zulfiquar Ali Malik,
Pro-vice Chancellor, Dean Faculty of Islamic and
Oriental Learning and Principal, University Oriental
College, who allocated funds for its publication. May

Allah reward him for this.

It is our pleasure that we are presenting this
scholarly work on an important topic to the academuc
community. As we are the students of Prof. Muhammad
Aslam it is beyond our scope to make any comment on
the work, we leave it to the readers to judge and benetit.

Suffice will be to say that it was a pending debt and
we feel honoured that we are now able to pay it by
presenting it to the readers.

For this edition we have edited the text and
bibliography with necessary changes. As for the method
of references we preferred to leave it as our learned
teacher had adopted.

Khalid Alavi/Jamila Shaukat




PREFACE

This study has been undertaken on the earnest desire
of my learned teacher and founder Head of the Islamic
Studies Department, Prof. Allama Allauddin Siddiquid,
who having noticed the extraordinary zeal and
enthusiasm shown by the writer, while discussing the
subject of Prophetic tradition and keeping in view his
academic equipment and family backeround, sugeested
him to work on this topic for his Ph.D. Degree. The
theme has a direct bearing on life and hence’forth is of
great practical significance in these difficult days.

It is earnestly hoped that the present study
conducted by an orthodox traditionalist Muslim point of
view, with historic fair-mindedness and objectivity, will
Insha” Allah prove helpful in demonstrating that Islam,
the Ideological basis of Paksitan, is potentially capable to
deal with all the complicated problems and difficult
sttuations of the modern age. It can thus successfully
meet the challenge of its modern critics who leave no
stone unturned in distorting it in their speeches and

writings and proclaiming to the world for their ulterjor
motives that:

Clslam is a barrier in some respects regarding
certain social and political innovations for the
higher civilization and progress of the nation™.1

1 Alfred Guillaume, The Traditons of Islam, Oxford, 1924, 1’. 95.

(1i1)
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The study will certainly dispel the doubts and set
aside the wrong impression regarding traditions, created
by the so-called progressivists and modernists, who have
the obsession in claiming for themselves the honour of
having found the ultimate truth.2 This study attempts to
rectify what seems to be infelicitous or erroneous
statements on the part of such professed Muslims. In so
doing, 1 am far from presuming to be infallible, and
desire the arguments and expositions to rest on their
merit. However, in referring to the opinions of others,
whether by way of approbation or of criticism, 1 have
sought to be fair and appreciative, and to aim at such a
treatment of views divergent from my own as to promote
an eventual accord rather than intensity the
disagreement.

Moreover, it is a step towards meeting the long-felt
paucity of reading material on Islam in English
language,3 particularly in  the field of Prophetic
Tradition, presented from orthodox Muslim point of
view. Prof. A. Guillaume while discussing the
importance of traditions in Islam attempted to draw our
attention to this fact as early as 1924 in the pretace of his
book, ""The Traditions of Islam".

He observes:

It 1s a curious fact that an empire contaiming, more
than a hundred million Mushims has not produced a
book in the English language dealmg with and

explaining a  great branch  of  Muhammadan

—_—— - — — o ———— —_— e —

2 Cf. Dr. . Rahman, Islamic Methodology in History, Karachy,
1965, Pretace X.
3 Mohammad Al Religion of Islam, Preface.




(v)

literature which stands beside the Quran as a source
of Mushm Dbeliet and practice. I'he lack ot such a

book on the Tradition of Islam 1s difficult to explain,

because the evervday life of Mushims throughout

the world is governed and directed by these

4

tradibions .

It is not necessary to justify the choice I have made of
books to be noticed or commented on. [ will onlv say,
respecting the work of those other scholars who have
laboured in this field far longer and more truitfully than
[ have done. In particular I would mention Prot. Mustafa
As-Sibai of Egypt, whose As-Sunna wa Makanatuha fi't-

Tashri “al-Islami, Cairo, 1961, will serve many vears to

come as the authoritative guide to future researchers in

E e i e Al S~ b
e

-, ek T o
. bl
' .

i addition to the work of Muhammad Ajja) al-Khatib " As-
?_ Sunna Qabl al-Tadwin”, Cairo 1963.

; I wish to pav my tribute to the great Muslhim Scholar,

of the 20th century, Dr. Muhammad Zubayr Siddiqui, Sir
Asutosh Professor of Islamic Culture, Calcutta

R S

University, whose Hadith Literature (Its origin,

Development, special features and criticism) must form
the basis of any work on the [indith literature. Though I
have frequently referred to and have drawn freely from
the above author, yet, I have felt constrained in some

instances to dissent more or less positively from his
conclusions. I desire for that very reason to express mv
warm admiration, not only of the scholarly thorough-
ness, ability, and Candor, but also of the reverent and
Y} Islamic spirit which characterizes this work.

-1k

4 A Guillaume, op. ait., Preface.
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\ My thanks are also due to Al-Sayyid Muhammad
-~ Rashid Rida, Mutfi "Abduh’s most renowned follower,
and an ardent advocate of Islam, whose undernoted bold
remarks (while introducing Arabic translation of A. J.
Wensinck’s Concordance and Indices of Muslim
Tradition by Muhammad Fu’ad “Abd al-Bagi, entitled
Miftah Kunuz as-Sunna) proved to be a source of great
encouragement in pursuing the present investigation.

The original wordings are:

g;.&iﬁwuuubw,jmuﬂgj
sast oma OVl Lede (ol — i Lia
3 a\j_,Jl ewijﬁém.w@ ‘o
ik o 8 gl Slad) O i ol
T GO gl 2 Gl gas
@l\h\fﬂamwéiuﬁul_\.suh
wﬁu\d};-bﬁj&jﬁJy‘u-L?'w;w

A Gaall g i 2 e vghs

3 Mg P

(And had it not been due to the kind attention paid
in the present epoch towards the sciences of
tradition by our brethren scholars of India, they
would have been doomed to cease in the countries
of the East. Since the tenth century A. H. these
sciences were on the decline in Egypt, Syna,
Mesopotamia and Arabia; so much so that they
stooped to the lowest ebb in the beginning of the
fourteenth century. Indeed, when | emigrated to
Egypt in the year 1315 A.H,, | found the orators of
the Azhar mosques and others mentioning in their

5 Muhammad Fu’ad Abd al-Baqi, Miftah Kunuz As-Sunna,
Egypt 1934, Int.. (3 )
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sermons tradittons without quoting their sources
including weak, disapproved and even concocted

Ones).

It may be made clear that the citations from the
Qur'an are mainly based on the translation of M.
Muhamumad “Ali (4th Ed., Lhr. 1951) except on very few
controversial issues, although other translations have
been consulted besides the actual Qur’anic text itself. Of
these other translations, mention must be made of that of
Marmaduke Pikthal (2nd Ed., Hyderabad Deccan, 1938),
Maulana “Abdul Majd Daryabadi (1st Ed., 1957),
"Abdullah Yusuf "Ali (3rd Ed., Lhr, 1938). Help has been
sought from the Urdu version of Shaikh al-Hind M.
Mahmud Hasan and M. Shabbir Ahmad “Usmani (1369
A.H., U.P., India). Most of the ahaditli quoted may be
found in the original compilations on hadith, like the six
canorucal works. However, Mishkat al-Masabili of ~Abd
Allah Muhamumad Wali-ud-Din al-Tabrizi, alongwith its
three english translations by Mathew, Fazlul Karim and
Robson, respectively, have also been used.

[ will be failing in my duty if I do not proclaim my
indebtendness, my heartfelt thanks and my sense of
gratitude to my respected teacher and learned guide,
Prof. Allam Alauddin Siddiqui, for suggesting me this
undertaking and persistently assisting me with helpful
criticism in formulating a well-balanced view of the
subject under study. He has been a source of great
inspiration to me from the very outset till today. without
his valuable help, wonderful guidance, keen interest,
worthy and kind attention and constant encouragement
and full co-operation it would have been completely
impossible for me to complete this thesis.

Marfat.com
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In conclusion, I take this occasion to thank my all the ™
learned teachers and colleagues for the sustained hively K
interest evinced by them in the execution of the task
undertaken. i B

[t is hoped that this analysis will prove a serviceable
contribution to the many testimonies in favour of Islamic | |
truth. | B

Thanks and all praise is for Allah only - the Lord of | .
All Being, The Benevolent, the Merciful. 1

3
-, S — —

Mohammad Aslam Malik

Martat.com
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In order to facilitate a clear understanding of the
problem under investigaion, THE ROLE OF
I'RADITION IN ISLAM, it is indispensable to make a few
preliminary observations regarding the character of the
concepts of Man, God and knowledge in Islam i.e.,
regarding  the  anthropological,  theistic = and
epistemological view points of Islam. It is difficult to
avoild the temptation of citing verbatim the highly
lluminating remarks made in this connection by the

most renowned Swiss orientalist, Mr. Frithjof Schuon. He
observes :

“Islam is the meeting between God as such and
man as such. Man as such : that is to say man
envisaged, not as a fallen being needing a miracle to
save him, but as man a theomorphic being
endowed with an intelligence capable of conceiving
of the absolute and with a will capable of choosing
what leads to the absolute ........... to say "man’ is to
say “theomorphism’, ‘transcendent’, "intelligence’
and “free will". God as such ... To say "God’ is to say
also “being’, “creating’, “revealing’; in other words it

1

Marfat.com
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The Role of Tradition i Tslam” %, by
is to say "Reality’, "Manifestation’, "Reintegraﬁmi', o 31

These are, in the author’s meaning, the premises of
the Islamic perspective, those which explain its very
application and must never be lost sight of by

anyone wanting to understand any particular aspect
of Islam”’ .1

As regards man, his nature and role in this universe,

these are very important considerations; for it can be said
of religions :

"“As is the man, so for him 1s God; in other words,
the way in which man is envisaged influences the
way in which God 1s envisaged and vice versa’ 2

[slam esteems man very high and the Holy Qur*an is
replete with very definite assertions such as

3.k oY g Jels SO el JG 3L,

(And when your Lord said to the angels, | am going
to place a vicegerent in the earth....)

R (A Y] ‘.:.i ol 5 "i
(And He taught Adam all the names ....) '
dond e ) Lyads ) e and Cimiy ampen 3G
| 5. melel W1 g pnan! ol SN

(So when [ have made him complete and breathed
into him of My spirit, fall down making obeisance

1  Understanding Islam, Eng. Tr. D. M. Matheson, London. 1963,
p. 13.
[bid., p. 111.
Al-Qur'an, 2/30.

[bid., 2/31.

bid., 38/72 - 74; 15/29 - 31.

o W RN




N Introduction

to him. So the angels made obeisance all of them
together-But Iblis).

(See you not that Allah has made subserviant to you
whatever is in the heavens and whatever is in the

earth, and granted to you His favours complete
outwordly and inwardly).

THESR VI S FRPUL Tt PR YRR LR gvip
7_:| e

3
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(And surely We have honoured the children of
Adam ......... and We have made them to excell

highly most of those whom We have created).

1 8. tayaf ¥ Ul coens 55 5l

(And if you count Allah’s favours, you will not be
able to number them).

9.1,,48 G 15 G ol asyan L

(We have truly shown him the way; he may be
thankful or unthankful).

- - ————t—— = A&'Hm -

The above verses of the Holy Book make it clear that
man was destined to be the representative and
vicegerent of God on earth and hence, he was created
with great potentialities to assimilate Divine attributes in
order to fit himself for the job. The total cosmic order 1n
all its variegated details is subservient to the law of

" T I R T T R o ey el md pll e e o

Ibid., 31/20; 22/65; 14/32 - 33.
Ibid., 17/70.

[bid., 14/34.

Ibid., 76/3.

w0 90 3B
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necessity in the sense that it has no option but Yo submit - |  k
to the law which it cannot over-ride or infringe: man, an
the other hand, is determined to be free. He has been the

recipient of the gift of ““freedom’”” and has also been

endowed with superior knowledge and capacity to use

that freedom as he likes, within well-defined limits. In
other words, man'’s responsible existence started with his
free will and his endowment of knowledge. Unlike all
other creation, man has been given the faculty to
discriminate and choose between good and evil, right or
wrong in addition to his other creative instincts. On one
side man is born with divinely gifted nature and on the

'
v
1
L .
.
A .
.
1 .
, .

divine favours, man sometimes forgets to make proper
use of his extraordinary capabilities. Rather, he is,
sometimes found too weak to overcome the evil
suggestions of the Devil and thus abuses the trust of
“freedom”. Consequently, he renders himself in
wilderness. As the Holy Quran puts it :

]0.“.-3‘}01.:![.’ .G_,

(By the soul and its perfection! So He reveals to it its
way of evil and its way of good. He is indeed
successful who causes it to grow. And he indeed
tails who bunies it).

Now we must suppose, either that God left man to
himself, to acquire the knowledge of religion and his

10 Ibd., 91/7 -10.




Introduction -

duty ]:;y the mere force of his own unassisted reason and
experience, or that the Wise Author of his being, at his
first creation, communicated to him such a knowledge of
religion as enabled him immediately to know his Maker
and the duty required of him. With us it is not probable
that God would leave the first man without adequate
religious knowledge. It is quite evident that though the
main prinicples of all religions, when clearly
propounded to the human mind, are perfectly agreeable
to the most improved reason and understanding of man,
yet 1t can hardly be supposed that the first man or men,
if left to themselves without any instruction or
. information, would have been able to have formed in a
| short ime a right scheme of religion for themselves

founded upon those principles.

In short, according to Islam, God could not have left
man to himself (for long) and must, therefore, at the very
outset have made Himself more particularly known to
help humanity out of wilderness.11

Thus presupposes the belief in a Personal God as
such:

“To say “God’ (in Islam) is to say also ‘being’
‘creating’, “revealing’; in other words it is to say
"Reality’ “Manifestation’, “Reintegration’.lz

e ey s messn s pa A mE s e 2 el il e e T

Man being a religious animal has a natural tendency
- to theism. He possesses mental and moral impulses
i which favour a belief in the existence of God. That is

11 Cf. Al-Qur'an, 2/37 - 38.
12 Op. Cit,, F. Schuon, p. 13.

Marfat.com
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why the great majority of men are believing in ng

without any reference to the arguments which have been
used to establish His existence.13

According to the Holy Qur’an, there is an evidence
of Divine Impress on Man’s Nature :

Atly o423 @aaph o il i e el B 31
e 1olois o) Bagd b IG oS el il e
14, 52 1is e G5 G LA

(And when your Lord brought forth from the
children of Adam, from their loins, their

descendants, and made them bear witness about
themselves : Am | not your Lord? They said : Yes;
We bear witness. Lest you should say on the day of
Resurrection : We were unware of this).

Now. in so far as the question before us is, how each
individual first received the definite notion and the
assured conviction, of the existence of a divine being, 1t 1s
not absolutely settled by this demonstration of the
tendency to the belief. No man can probably recall
having distinct conception of God, antedating all
instruction on the subject. The theistic notions held by
the adults are communicated to the children as soon as
they are able to grasp them. When parents have any
religious belief;, they do not wait for the children to
develop their own religion. Moreover :

13 Calderwood, Philosophy of the Infinite, p. 47.
14  Al-Quran, 7/172.

Marfat.com
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“To the child’s mind the parents’ word ought to be.
as 1t 1s, evidence far stronger than the conclusions of
his unpractised reason’’.13

Whether the current belief is monotheism,
polytheism, fetichism or atheism, the rule is, that what

the adults are such also the children become. The
Prophet of Islam says :

sl Glpaz 5l Glyyg ol 3 kil e W, 3elga IS
16 sl

.} (‘Man 1s born with divinely gifted nature (he brings
t no creed with him); it is his parents who make him
: a Jew, or a Christan or a Magian’,).

1 Similarly, we find the Holy Quran very
emphatically endorsing the above view point :

WG Jyu )t J, 1 s L LR IFUpW I H]

U ke Gisy U s

(And when it is said to them, Come to that which
Allah has revealed and to the Messenger. They say!
Sufficent for us is that wherein we found our

fathers).
Casy Lo s o 106 1 U500 G 1yl o Jo3 15l

(And when it is said to them, Follow that which
Allah has revealed they say : Nay, we follow that

wherein we found our fa thers).

E. R. Conder, Basis of Faith, 2nd ed., p- 102.

Sahih Muslim, Egypt, (N. D.), Kitab al-Qadr, Vol. 7, p. 52.
Al-Qur*an, 5/104.
Ibid., 31/21; 10/78.

I ntrod uctiqn 7
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8 o The Role of Tradition it Islan: - AN |

G Ul Lade Gasy 106 2220 1has 151y o
(And when they commit an indecency they say : We ;
found our fathers doing this).

The above quoted verse of the Holy Qur*an makes it
clear that false notions may be, and have been,
propagated from one generation to another for ages.
These notions though sometimes become corrected

through more careful observation, yet mostly people
never undertake either to question or to substantiate the

belief in which they have been trained. They believe

because, and only because, they have been told. But
whether true or false, it is to be remembered that the

impulse to trust the word of others is as original and
innate as the impulse to trust the validity of one’s own
cognitions. With regard, for example, to the reality of an
outward world, everyone seems to have a direct
perception of it. But this impression may be a mistaken
one. One may be deluded by a purely subjective
ffection of his own nerves as the Prophet of Islam

proclaimed :

» 20 _r_a_'_, % o s 1 d;’
(Your liking of a thing may turn you blind and deaf

(with regard to reality)
And the Holy Qur’an testifies it:
2 0y el
'rs"(.r' 2y Bs 1 Ol et s
19 Ibid. 7/28.

70 Abu Daud, Sunan (Matba’ Sa‘adat Egypt, 1951), 5/454.
21 Al-Qur'an, 2/216.

Marfat.ém



(And it may be that you love a thing while it is evil
for you). +

If however, man finds that everybody else has a
similar impression, he sees that his experience is not to
be explained as a delusion. Each one perceives for
himself; but each one is made confident of the accuracy

and reality of his perception by learning that others have
the same experience. Even

“Our natural beliefs do not belong to the
individual, but to the race’’ .22

Ihey are a common possession in which no one is
wholly independent of others.

S LA SNV R T, I Tyl PR R R AP PR L

oimilarly what is commonly regarded as an object of
direct perception becomes in the full sense an object of
knowledge only through the consentient testimony of
men. Thus as regards the general question of objective
reality, the individual experience depends for its

certainty on the confirmatory experience of mankind in
general.

WOV el A

I'he human faculties are from the first subjected to an
educational process, without which a child would hardly
equal in intelligence the brute creation. A human being,
unlike the brutes, left in infancy without the help and
sttmulus of human Companions, would even if able to
survive, yet never manifests distinctly human traits. The
¢ social element is, therefore, a much more vital thing in
) man’s nature than in the brutes. As faintly burning coals
lying separate only tend to die out, but when laid

-2 ] . Murphy, Scientific Basis. of Faith, p. 101.
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10 The Role of Tradifif:m in Ist
together kindle one another into a glowing flame; so the |
spark of human reason left in any one wholly without
the kindling influence of Companion minds would grow
dull and feeble, while contact with others quickens and
brightens it into a burning light. In life the chief element

by far is personel intercourse. This is the true educator of
man.23

The most of what every one knows respecting
history, natural science, and indeed respecting the world
in general, he obtains from books or oral instruction, and
not from direct perception.

All knowledge, accordingly, is purely a matter of
communication; and the assurance of the correctness of it
comes from the confidence that 1is felt in the

trustworthiness of testimony. This holds true of the
conceptions which men cherish concerning God, as well
as of everything else. As a matter of historic fact :

“Man in general get the notion of a God from
tradition. The belief is a communicated belief. The
belief that there is one God, infinite in power,
wisdom and goodness,' i.e. omnipotent and all
perfect and good, has certainly not been wrought
out by each one of us for himself, but has been
passed on from man to man, from parent to

child”’ 24

iy -
' "} o
o #F Taa #T W

Knowledge, especially knowledge of the higher sort,
is not genuine knowledge tll it can be expressed in X
language; and language 1s essentially the means whereby '

A———— - e ————— -

73 R.T.Smith, Man’s Knowledge of Man an God, p- 234.
24 R. Flint, Theism, Sthed., p. 23.
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thought is communicated. Nevertheless, there must be
some means of verifying men’s theistic notions; there
must be an ultimate ground for the beliefs underlying
the traditional communications of them, or else they are
all superstitions blindly cherished and blindly accpeted.

The faith in God may be, and is, a communicated
faith; but we cannot reasonably rest our faith on
testimony alone. There must be some more original and
conclusive evidence of the divine existence than is found
in the mere prevalence of the belief. If theism is founded
in fact, then somewhere they must have been a direct
knowledge, an evidence, concernung the Deity, which
serves as the foundation of the testimony and gives it its
value. The point here emphasized is that the transmitted
notion must, if valid, have some other basis than the
mere fact of the transmission. There must be or must
been something like an immediate congnition of God
somewhere, or else the theistic belief must take its place
alongside of other fancies which after being for
generations handed down and believed, have at length
been exploded, because found to be without evidence or
contrary to evidence.

.;z:]
/
H
g
g
2

According to Islam, Revalation is a firm ground of
assured belief in a personal God and of a definite
knowledge of Him. But belief in a revelaion must

presuppose this inclination to belief in the existence of a
Divine Being.

0 Whenever a religious faith is vigorous or positive, it
rests on a real or supposed revelation. When faith in the
genuineness of the revelation is undermined, the religion

Marfat.com
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12 The Role of Tradtfzﬂﬂ:mf;slam | *
itself loses its vitality. When the Greek and Roman §1
mythologies began to be recognized as fables, general 3§
religious scepticism came in; theism instead of being a
firm faith became a matter of speculation. And so
generally, when faith in a supernatural revelation is lost,

faith in a personal Deity 1is either lost or becomes
doubtful and lifeless.

A philosophic God whose existence and character
are only inferred from the phenomena of the universe,
with its mixture of good or bad, beauty and ugliness,
pleasure and suffering, with its doubtful progress
towards the better; and with no certain message from its
Author to tell men whether He cares for them or even
has a personal consciousness of their existence, - such a
God carnot long retain the clear and strong faith of His
creatures. There cannot be a community holding one
definite conviction concerning a Divine Being and united
in a common worship of Him, unless the Deity 1s
supposed somehow to have authentically and
authoritatively revealed Himself. Such a supposition will
develop itself, with or without good grounds. If a
Buddha or Confucius merely by his own insight detects
the errors of his fellows and teaches a new or a reformed
religion, and if his teachings are accepted and become
the foundation of a new religious community, he will
come to regarded (whether himself claiming it or not) as
specially inspired, and his teachings as therefore having

a higher authority than that of mere human opiruon.

*f
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To sum up, belief in the 'Divine Being springs from
the direct operation of the individual mind, 1.e. primary
and innate impulses, tendencies, or intuitions of the
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individual mind lead to the conception of monotheistic
belief.

25 -dapag Wl (Sl 3y - ouisall LT 5,91 s,
(And on earth are signs for men of firm belief; And
also in your own selves).

And the assurance of the correctness of this belief
comes from corroborative testimony of tradition
originally founded on revelation as pointed out in the

Holy Quran: |
20 qpadas Vo8 ol S Jal les

(S0 ask the followers of the Reminder if you know
not).

1 aa NN mika T T

The Islamic monotheistic concept disposes off at once
those views and hypotheses advanced under the impact
of materialistic evolution by the anthropologists and
social philosophers of the 19th century like, Spencer,
Taylor, Darwin, Robertson Smith, Fiske, Feuerbach and
Durkheim, who tried to derive the notion of God from
Manism, Animism, Evolutionary Process, Totemism,

Personification,  Self-deification and Necromancy
respectively.

It is this concept which is the measure of its worth;
for in the last analysis, it is only the character of the
concept of God which a religion presents that
determines its moral and spiritual value to life”’.27

Al-Quran, 51/20 - 21.
Al-Qur’an, 16/43: 21/7.

Abu’l Kalam Azad, Tarjuman al-Qur'an, Eng. Tr, p. 99 ft.
LLahore, 1960.

Marfat.com
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14 The Role of Tradition iﬂ‘}slﬁm -
With the above theistic, anthropological and
opistemological premises of the Islamic perspective In
view we feel better qualified to understand the issues
involved in the present study. The Prophets who have
been responsible for establishing the Religious way of
life have been divinely guided to accomplish their task of
providing detailed instructions to the human race, both |
in the sphere of securing for Man the perception of what
is right as also providing to him incentives to act upon
that which he believes to be the right course of conduct.
And they have done so from a level of consciousness of
which we can have no direct experience. Faith in a
Prophetic utterance necessarily involves the belief that
the source of this type of knowledge is unique and is not
vailable for verification to normal consciousness. That 1s
why it is impossible to equate the findings of
philosophers with the truth of religious teachings. After

all, human knowledge is provisional and is liable to

revision in the light of new experiences and discoveries
where as the reality of the religious way of life stands on
1 diferent footing and does not need any such periodic
revision. That is why religior: is supposed to be the most
conservative factor in human history. While people tend
to change their political and social life radically over a
period of time, they change their religious beliefs slowly.
It is due to the fact that they have sacred traditions
believed to be inspired and handed down from early
times with the halo of the divine about them.

The character of revealed truth and the essence of
Prophets’ function are matchless and sublime. True faith
in the Prophet implies belief that there exists a sphere

Marfat.com
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above our intelligence and that to those who are within

- that sphere, are revealed truths that human intelligence
cannot compass. Thus it is that, the need to have some
guidance on the matters, concerning a good grasp of the
plan of the creation, the successful conduct of life, from
some one qualified to speak about them is so great that
mankind has time and again gratefully turned to those
who have claimed, on the basis of Divine Inspiration to
know the truth of man’s Destiny and have with their

1 superior way of life, come to man’s rescue by responding

'1

'

i

i

I

to this need. They have rightly been regarded as saviours
of humanity.

The “revealing’ God ever since the dawn of human
conscilousness has provided man, His ‘masterpiece’ with
audio-visual aids. Listen to the Book revealed and look
at the Sunnah of the Prophet, the upholder of the Book
for practical guidance. This has been the course of
nature, (Sunnat-Ullah), from the very inception of
humanity.

With these objectives in view, this thesis has been
divided into four chapters, in addition to an
Introduction. It has been ventured to discuss in the first
chapter the different meanings and aspects of the word
‘tradition’: literal as well as technical; its use in the
Primitives; tradition and the different religions like,

}  Hinduism, Buddhism; Judaism, Caristianity  and 1
Zoroastrianism. The second chapter shall deal with
Y “Tradition and Islam’: significance of tradition; early
§i _ sublime conduct of the Prophet of Islam; fourfold duties
':..e of the Prophet; Revelation of the Book and revelation of
the Hikmah. Chapter third is devoted to the "Juridical

Marfat.com
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16 The Role of Tradition in Islam '“'f
Authority of the Prophetic tradition in Islam’: relevant '
Qur anic injunctions; the concept of man-apostle; Ismah
and infallibility of the Holy Prophet; his Uswa in Salat,
Zakat, Hajj and do’s and don’ts of Shari ah. The fourth
chapter shall enshrine the result of the whole study: “The
Role of Tradition in Islam’; its multifarious, universal
and lasting characteristics; sublimity and excellence of
the Prophetic conduct; the homeogeneity of the Islamic
culture: role of tradition in the life-time of Prophet;
Tradition with the rightly-guided caliphs, Tradition and
the Imams, Sunnis, Shi‘as, Mu'tazilah, Khawarij and the
Sufi's; forgery in tradition, its criticism and the Western
scholars, the Orientalists and other critics; Historicity
and documentation, purity and preservation of the texts,
biographical records and evolvement of other branches

of relevant “Ulum; the *Conclusion’.

Marfat.coa
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Throughout the ages, "tradition” has played a vital
role for advancement of knowledge and progression of
humaruty, especially through the sphere of religion. The
term “tradition’ is one of very wide scope. For example, it
includes in its general social sense the total body of
accepted group beliefs. It is the subjective or ideational
side of social behaviour, as custom is its objective or
behaviouristic side. It provides the historical background
and rationaliztion of custom. Tradition may be either
oral or written. Legends are traditions of slow growth
embodying popular feeling and consisting of admixtures
of fact and fancy which are presented as historical.
Myths are legends which lack the nucleus of fact. Some
authorities would limit tradition to beliefs which lack a
competent rational or factual basis, and hence would
exclude such transmitted systems of thought as
philosophy, and especially science and mathematics. But
it may be observed that discoveries in these fields, once
made, establish themselves as traditions and are

17
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F 18 o The Role of Tradition'in Islarr .
dislodged with difficulty by new discoveries not in
accord with the accepted beliefs.1 Similarly folklore is the
science of tradition. It deals with superstition, practices,
tales and songs that are the property of the unlearned o
and are transmitted by word of mouth as contrasted with
manuscripts or printed books.2 In this social sphere
‘tradition’ can be compared with the Qur’anic phrase
‘Sunnat  al-Awwalin’ ((Wy¥1cil), mostly used in
deleterious sense; meaning thereby:

I .
'
"
. .
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(Way of the ancients, way of those of the old etc).

Therefore, it would be well to determine what the
term tracition really signifies in context with the present
study, before passing on to the consideration of its
immense role in the field of religion, particularly in
Islam. Etymologically speaking, the word “tradition’
means ~“handing over’’. The concept, therefore, implies:

(a)  a deposit which is handed over and

(b)  depositaries, i.e. ‘persons who are in
possession of the deposit. and are
commissioned to preserve it, and transmut 1t

to successors.4

1  An Encvclopedia of Religion, Ed. Vergilius Ferm (New York),
1945, p. 212.

2 Idem. p. 282.
3 Al-Qur'an, 8/38; 18/55; 15/13; 35/43; respectively.

4 Cf. Encyclopaedia of Religion and Ethics, (London, 1934) |,
p. 618.

Marfat.com
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Tradition and the Previous Religions 19

As such “tradition’ can be treated as equivalent to

- “Haditl’, where we have the text ( (s ) for deposit and

the chain of narrators ( 4w ) for depositaries. Literally,
both the terms “tradhtion’” and “Hadith’ can be taken, with
some justification as synonymous.” However, tradition,
sometimes, includes in the realm of religion other than
Islam, all sorts of sacred deposit, while on the contrary,
Hadith in its technical sense is never applied to the Holy
Qur’an.

To be more precise, religious “tradition’ represents
the Prophetic precedent, a saying of his or about him,
which directly or by implication describes his usage, or
else contains a statement touching the present or future
condition of his community. However, it excludes
divinely revealed scriptures such as the Vedas, the
pentateuch and the Holy Qur’an but still it contains an
element of inspiration. It may be either oral or written,

- subject to divine guidance. The Prophetic tradition which

1s_the proper subject of this thesis has a halo of
sacredness and infallibility about it which makes it most

reliable_and powerful means to translate the revealed
precepts and principles into a living reality. It should be
known that God has chosen certain individuals and
honoured them by addressing (them) ...... The sign by
which this type of human being can be recognized is that
before receiving revelations they are good, innocent and
averse to any blame-worthy, sinful action. This is what is
meant by ismah (immunity from sin and error,
infallibility). Another sign is the fact that they make

5  A.].Robson, Eng. Tr. Mishkat al-Mag;ébm (Lhr. 1960) p. 1.

Marfat.com
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20  The Role of Tradf-ﬁﬂn'iﬁ-_ rsmm_ -3
propaganda for religion and divine worship by means Gf H
prayer, almsgiving and charity ........ Another sign is the
fact that they have prestige among their people ........ Still |
another sign is that they work wonders which attest to
their truthfulness.® The new life brought about into the
world by these Prophets is an expansive one,
propagating itself from generation to generation and
from race to race but remaining in itself essentially the
same. As such Islam is a great believer in the continuity
of human culture and the essential unity of its
fundamentals. In this sense it claims no originality. The
eternal Islam from Adam to Muhammad (peace be upon
them) remained unchanged.’

S 15oh el Galzad Ly Y D e 05
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(Surely the (true) religion with Allah is Islam. And

those who were given the Book differed only after
knowledge had come to them, out of envy among

themselves).

Islam is being particularly mentioned here as the ;;;
religion of all the Prophets. This is the most wonderful ¥
declaration of the cosmopolitan principle by Islam as
regards a substratum of truth underlying all rehigions. |
Not only is Islam the religion of every Prophet, but
accordmg to the Holy Qur'an, it is also the only

acknowledged religion.

6 Cf. bn Khaldun, The Muqa;ldhnah, Eng. Tran. F. Roz_enthal,
(London, 1958) I, p. 184 F.

7  Kh. Abdul Hakim, Islamic Ideology, (Lahore, 1960) Int.
8 Al-Qur’an, 3/18.
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(And whoever seeks a religion other than Islam, it
will not be accepted from him, and in the Hereafter
he will be one of the losers).

That is why, keeping in view this cosmopolitan
nature of the religion, a Muslim accepts the whole truth:
the truth as revealed to any Prophet anywhere in the
world;10 the followers of other religions accept only
partial truth, the truth revealed to them only,11 not truth
as revealed to all mankind. It is obvious, therefore, that
religion is considered not a dogma with must but as a
science based on the unviersal experience of humanity.12
All that 1s good and noble in man has been inspired by
faith in God, through the recipients of Divine revelation,

1s a truth at which perhaps even an atheist would not
cavil.

The fundamental importance of the Qur’anic
statement of a general law, that Divine Revelation will be
granted to the whole of humanity and Prophet will
appear everywhere from time to time, and that it would
be by following the Guidance, sent by God through His
Prophets, that men will attain to perfection can hardly be
over estimated. This state of perfection is described in
the Holy Qur’an as under:

Idem., 3/84.
Idem., 2/4.
I[dem., 2/113.

Cf. M.'Al, Religion of Islam, (Lahore, 1960), Int.

- —_—— e om0 .-
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(Surely there will come to you a guidance from Me,
then whoever follows My guidance, no fear shall -
come upon them, nor shall they grieve).

Particularly important is the context in which the
above heavenly promise of the beginning of guidance of
Revelation to mankind is being proclaimed. It

immediately follows the lapse of Adam in the garden -

his confession, repentence, forgiveness, and the

commencement of a new phase of life on this earth. Here

the Holy Qur’an contradicts in unambiguous terms the

general view held by the anthropologists and social
philosophers of the 19th century that “the early religious
beliefs of man were stimulated by superstition born of
the impulses generated by the material conditions of life
lived in theearly times, and that these beliefs underwent,
inder the stress of the law of evolution, verying changes
from time to time assuming eventually the form of a
belief in a supreme being’ 14 The Qur’anic contention is
that the first vision that man had of God was one of 4
divine unity, the vision of an unseen great being who
must have created all that man could see about and i
~round him, and that this vision of an unseen great being ' §
who must have created all that man could see about and |
around him, and that this vision gradua.lly began to
undergo a change, marking a sort of retrogression

13 Al-Qur’an, 2/38.

14 Abu’l-Kalam Azad, Taf'juman al-OQur’an, Eng. Tran. S. M. Latif,
(Lahore, 1960) p. 99.

3
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X expressing itself in the concept of multiplicity, or of

associtating with God the things of creation. In fact a
reverse process 1s what we notice in this field, a process,
so to say, of retrogression or devolution. Light comes
first and darkness follows. Such is the view point of the

Holy Qur’an:
15 il 6 susly SE Y1 LGN 518 L,

(Men were at first of one religion: Then they fell to
i.f.a’u'i.am:e).16

h‘

“E (Mankind was but one people, so Allah raised
F. Prophets as hearers of glad tidings and warners).

|

The belief in the existence of God is ingrained in
human nature, and does not alter under the stress elther
of his intellect or of his environment. However in the

field of attributes of God, the theory of progressive
comprehension may hold good.

RRLES ‘]'HJL"[EV.\,L

The Prophets who rose in diferent climes and at
different times to deliver the message of divine unity and
avoidance of evil had necessarily to take note of the
condition of the mind which had to respond to their
message. In presenting or explaining the attributes of
God to the people of their times, the Prophets adopted a
method suited to their intellectual standard. It is from
this standpoint that there has been an evolutionary
process going on in the exposition of divine attributes:

15 Al-Qur’an, 10/19.

16  Azad, Tarjuman al-Qur’an, p. 104.
17  Al-Qur’an, 2/213.
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24 The Role of det twn in Isfam
from anthropophism to polytheism, to monothelsm _
w, from the concept of awe and terror to that of love.18

Now it must be fully recognized that the blessing of o
heavenly guidance for the whole of humanity is found ¥
embodied in the history of mankind in the shape of .
divine appointment of Prophets and messengers. This is "
a unique feature of Islamic teachings unparalleled in the
history of religious thought for which the entre.
humanity will always be under the deepest obligation to
the Prophet Muhammad (Peace be upon him), for this
broad humanitarian principle. The Holy Qur’ an is
replete with-very emphatic statements such as:

pezely il sl of Vym) TV S 5 L2ay
1 o,

(And certainly We raised in every nation a
messentger, saying: Serve Allah and shun the devil).

20,;:-’0 l#:-’ 10-'\" 1:' N CI'J

(And there is not a people but a warner has gone
among them).

2o p53 JSJ,

(And for every people a guide).
22 -
.J_’-J Ml JS.'_’

(And for every nation there is a messenger).

18 Azad, Op. Cit,, p. 105.
19 Al-Qur’an, 16/36.

20 Idem, 35/24.

21 Idem, 13/7, 38.

22 lidem, 10/47.
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(And we are not going to chastise until we raise a
messenger).

This broad doctrine that a Prophet was raised among
every nation without distinction 1s proclaimed time and
again in the Holy Qur’an, and, curiously enough, it is
found in the earlier revelation at Makkah as well as the
later revelation at Madinah. This great truth, which had
remained hidden for thousands of years from the wisest
saints of the world, had shone upon the mind of an
unlettered Arabian, who did not even know that nations
! then existed and what scriptures they possessed. This
’i great doctrine alone could form the basis of the
f uruversality of a Divine message to the whole of
mankind. Only he who had the breadth of mind to
recognize truth in all could unite all men.24

“These Prophets came among their people as the
chuldren of their time; they represented the burning
aspirations of the human soul for truth, purity and
justice. Each was an embodiment of the spiritual
necessities of his age; each came to purify, to reform, to
elevate a degraded race, a corrupted commonwealth.
Some came as teachers of smaller cultures, to influence a
smaller sphere, others came with a world-wide message
- a message not confined to one race or nation, but
intended for all humanity’’ .25

23 Idem, 17/15.

24 M. Ali, Eng. Tran. of the Holy Qur’an, F. N. 2055.
.25 Syed Amir *Ali, The Spirit of Islam, (London, 1949), Int. X VIIL.

If
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26 The Role of Tradition m I?tam

A series of Prophets followed in succession to bring
home to mankind the truth which they had neglected.

The message of these Prophets was one and the same
and as such had a unviersal application. The Qur’an says
that there has been no founder of religion, who has not
emphasized the observance of a single religion by all
mankind and has not discouraged differences therein.
Therefore, all Prophets are here declared to be one
community, having one religion.

“This unity and unversality of religion is one of the
basic concepts of Islam which guarantees its eternal
survival. "It is this distinguishing feature of Islam
which made the modern sage Bermard Shaw
pronounce the verdict that fundamental Islam
would be the religion of the future. (Shaw a mortal
encmy of all orthodoxies and all systems of vested
interest’’ .26

S Ul Saefy D1 Kol sa Gy . g Wl
el & o U 5 e papl Lyahini o 50

‘ . 27_‘-”,,.’5
(O ye messengers .... And truly this your religion 1s
one religion; and [ am your Lord, so keep your duty

to Me. But they became divided into sects, each
party rejoicing in that which was with them).

According to the Holy Qur’an, numerous Prophets
were raised in the past, though only a few of them are
mentioned by name.

26 Kh. Abdul Hakim, Op. Cit., Int. XVIL.
27 Al-Qur’an, 23/51 - 53.
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(And messengers We have mentioned to thee before
and messengers We have not mentioned to thee).

(And certainly We sent messengers before thee - of
them are those We have mentioned to thee and of
them are those We have not mentioned to thee).

It is said that approximately one hundred and
twenty four thousand Prophets have been raised in all
the nations,* but mention of only about twenty of them
is made by name in the Qur’an viz.,

Noah, Hud, Abraham, Salih, Ishmael, Isaac, Jacob,
Joseph, Shu’aib, Solomon, David, Job, Moses, Aaron, lut,
Jonah, Elisha, Dhu-1-Kifl, Idris, Zacharias, John, Jesus
and Muhammad (Peace be upon them).

Moreover, the Prophets spoken of above, all belong
to the semitic race. Now the Holy Qur’an necessitates the
belief of some true Prophets having existed in continents
and sub-continents, having vast countries and nations.
This great truth forms the primary basis of the present
chapter. Everything else that this thesis presents rests on
it. It this fundamental is discarded, the entire frame-
work of the message of Islam will get out of order. But
look at the irony of religious history - the greater the
emphasis is laid on this truth, the stronger has been the

28 Idem., 4/164.
29 Idem. 40/78:4/163.
30 Mishkat Al-Masabih, (Damascus, 1962), II, H/No. 5737 p. 122.
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inclination on the part of the holders of the book K
including Muslims to side-track it. In fact, no other truth

of the Qur’an has been kept so deliberately out of sight
than this, resulting in mutual conflict and hatred.

The need of the moment is the publication of
material that will bring the subject into discussion among
Muslim intelligentsia. This is a field of Islamic study
which offers almost unbroken ground and presents
numerous problems for investigation. One of them is the
question of old religious tradition of the Indo-European
Aryans, Africans, Chinese, South-East Australians, the
peoples of Arctic culture and the primitives of North
America and wild tribes of the islands in the Pacific

Ocean.

If sufficient interest is created among students of
Islam to enable systematic search to be made, it 1is
possible that we may yet recover some of the early signs
of the Qur'anic truth through archaeological finds and

pantological surveys.

Before we proceed further, let us take a brief survey
of the different religions of the globe.

“The study of man from primitive times to the
present day discloses no people without some belief
in a power or powers ruling the unvierse, some
form of worship, and some code of conduct or
morals. This unviersal nature of religion 1s an
outstanding fact in the history of mankind”’ 31

31 The Sacred Writings of the World’s Great Religions, Selected
and Edit. S. E. Frost, (New York, 1989), Preface.
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This continuity of religious progress among the
peoples of the world is a subject of enthralling interest to
the student of humanity. It follows that there ;s
something in these several teachings which is common to
them all and which serves as a point round which
everything else revolves. For, when one and the same
idea of divine appointment of Prophets and messengers,
1s stated and emphasized, at different times, 1n different
places, among different peoples, under diverse names, in
different languages, the natural conclusion that forces
itself for attention is that there is something real and
abiding about it.

A number of great pre-historic religions have risen
flourished for a time, and then djed out; sstmply because
they could not transmit their message to posterity, nay
because they did not have the measures to preserve and
carry on their religious tradition too far. N othing is more
certain than the fact that they lost their originals and
consequently lost their utility and ceased to exist. It
appears that their religious literature was scattered as
they have left no sacred canon or body of scripture.
Among them are the religions of ancient Egypt,
Babylonia, and the Hittites, the beliefs of the ancient

On the other hand most living religious systems
claim to bear within themselves a deposit, consisting of
ceremonial, myth, dogma, or ethics, or some of these
elements revealed by some ultimate divine or quasi-

32 Ildem., Op. Cit,, Int. p. .
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divine authority, and meant to be handed down to

posterity by a succession of duly qualified trustees. Each
religion lays claim to being the avenue of some divine
revelation of truth through its founder or early leader,
who is believed to have had some supernatural access to

truth and had shown the same to his followers.

¥

“The student who attentively surveys the whole ,
field can hardly fail to discern a unity in x
thediversity =~ which ~ warrants the more s
comprehensive conception of a history of religion.
The progress of cvilizahon in varying degrees
moralises religion; mythology and nascent
philosophy take up the problem of cosmogony; and

are led to unify the Creative power Or the first
principle; the demand for unity in the moral order

of the world also tends towards monotheism ..........
The great religions of this class have their beginnung

. the centuries from the eighth to the fifth before
the Christian era. This is the age of Taoism in China;
of the Upanishads, of Buddhism, and of the
precursors of Hinduism in India; of Zoroaster In

iran: of the Orphic - Pythagorean movement 1n

Creece: and of the Hebrew Prophets”.33

Today, there are eleven great ‘living’ religions and r_‘i'f:;"
ceveral smaller ones. Four of these, Christianity, Islam, B
Confucianism and Hinduism, are maintaining their .
growth. Four, Judaism, Buddhism, Sikhism and Taoism, ]1
show neither gain nor loss over a long period of time. @1
Three of the world’s great religions, Zoroastrianism,
Jainism and Shintoism, are definitely on the decline.
According to Dr. Frost ‘the world’s “living' religions ¥

o

13 G. E. Moore, History of Religions, (Edinburgh, 1950) Preface, |
VIL
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differ from the ‘dead’ religions in that they cherish
certain definite writings as sacred.34

The professor of Eastern Religions and Ethics of the
University of Oxford introduces the living faiths of the
world by assorting them into two well-defined groups
which he terms, the two great religious traditions,
radically distinct in the matter of content.35

On the one side we have ‘Prophetic tradition’,
Judaism, Christianity and Islam, each claiming to be a
direct revelation of the one True God to man through
specially chosen out Prophet. This is the type in which it
is for God to command, for man to obey. This Prophetic
tradition is represented, in addition to the Semitic
religions, also by zoroastrianism, which, though non-
semutic, arose in the eastern provinces of ancient Iran, is
nonetheless animated by the same Prophetic spirit that
informs the Semitic religions.

!
i
!
¢
q
|
1
_@

The other may be termed as ‘mystical’ or
‘immanentist’ Indian tradition comprising of Hinduism,
Jainism, Buddhism, Shintoism and lastly Confucianism
and Taoism. The Indian tradition as it develops in
history starts with Upanishads - these are ‘mystical’
treatises - primitive philosophical speculations and not
by any means a direct confrontation of God and man.
Man, rather, is groping towards God and his groping
leads him to experience the immortality of his own soul.
At no stage does Indian religion have any clear

el T car
_
- -

34 5.E. Frost, Op. Cit., Int. p. I.

35 R. C. Zaehner, Ed., The Concise Encyclopaedia of Living
Faith’s, (London, 1959) p- 15.
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conception of God as Lord and Maker of all things outof
nothing. From the time of Mahavira on, the principle
preoccupation of Indian religion is deliverance of the
human soul, which is immortal, from the bondage of the
body. But Buddhism and Jainism regard this as bring the
essential core of religion. Further both Buddhism and
Jainism and originally a theistical creed.3® This needs
emphasizing, for this whole tradition 1s fundamentally
ndifferent to God as eternal Law-Giver, who must be
obeyed: in its extreme form it denies the existence of God
altogether and puts its exclusive emphasis on the
deliverance of the immortal soul from the body.

[ts attitude is throughout conditioned by an
unquestioned belief in re-incarnation which it regards
not as a desirable process but as the supreme evil.

With this background in view let us discuss the role
of tradition in the primitive societies as well as In the
living faiths, taken each one separately:

TRADITION AND PRIMITIVES

Anthropological studied and pantological surveys
have categorically proved a marked characteristic of

people in primitive societies, with few exceptions, of
resisting change and having what may be called a
religious fear of deviating even by an iota from the
traditional customs and beliefs of the group. Moreogver, X
gifted or atvpical individuals - the analogues of genuuses %
and talented eccentrics in other cultures may 1n rare ,,i
L \stances add new contents to the old tradiions and thus

. ) R -
. [
. =" T PN "
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36 Zaehner, Op. Cit, Loc. Cit.
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expand the range of thought and action. On the whole,
however, tradition and custom are closely followed.

The old customs and beliefs are adaptive in nature,
unifying, comfortable, and sacred. They are adaptive in
the sense that they are the means by which primitives
have learned, with what they feel to be success, to adapt
themselves as individuals and groups to their
environment; they are unifying because they are the
means by which unanimity in action is attained; they are
comfortable because they provide for every individual a
not too difficult life pattern that is suited to his status and
approved In advance; and they are sacred because it is
felt that the ancestors and the spirits that most affect the
well-being of the group have hallowed them. Primitives
almost universally prefer to run, so to say, on schedules,
according to commonly accepted and detailed patterns of
behaviour. This is a unviersal human tendency. On
closer inspection these customs and beliefs are seen to be
In response to strong biological and psychological
demands.37 And the assurance of the correctness of these
beliefs comes from the corroborative testimony of
traditions supposed to be inspired and handed down
from early times with the halo of the divine about
them 38 Prof. W. Schmidt of the University of Vienna has
proved logically in his masterly work that this is true of
most gipsy tribes, also of the Tierra del Fuegians, the
primitive Bushman, the Kurnai, Julin and Yuin of South-
East Australia, the peoples of Arctic culture..., and well-

37 J.B. Noss, Man's Religions, Rev. Ed. (New York, 1956), p. 11.
38 Supra, Int. p. 10.
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nigh all the primitives of North America3® The
researches made in Egyptology, and the excavations | _
made in ‘Iraq have also revealed the fact which goes in
favour of Prof. Schmidt’s findings. The people whom the
Chaldians and the Sumerians succeeded and the people
of Mohenjadro like the ancient Arab tribes - “Ad,
Thamud, “Amaliga, Haksus, Sawabi, Ashuri, Akada,

Sumeri, llami, Arami and Hebrew and others - disclose _ ’
the same above mentioned historic fact. .

TRADITION AND HINDUISM

The latest researches in world anthropography .
eveals the fact that in ancient times the necessity for
migration was apparently felt in two definite regions of
the globe. One was the desert of Arabia and the other,
the Gobi desert of central Asia. The tribes who migrated
from the former are known as the Semitics and the other
as the Indo-European Aryans. From amongst the latter,
the Indo-Aryans had hardly won a place for themselves
in India before they began to develop an extensive oral
tradition.40 That is why late, Khalifa Abdul Hakim, once
director of The Institute of Islamic Culture remarked “en
passant’ that ““Religious tradition takes charge of the

Hindu even before he is born” ! -

In the early days of Aryan settlement in India, folk-
tales and epic stories took shape rapidly. Their intertribal 4
clashes where to be immortalized in the great Hindu

39 The Origin of Growth of Religion, Fact & Theornes, (London
1931), p. 8. -

40 Noss, Op. Cit,, p. 116 F.
41 Hakim, Islamic Ideology, p. 198 F.
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epics, the Ramayana and the Mahabharata. At the same
time the Hymns and prayers of their priests gave voice to
their religious conceptions side by side with their ancient
magic runes and spells resulting in Hinduism’s earliest
sacred writings, held in high esteem by the Indo-Aryans
themselves, no less than their descendants.

The earliest knowledge of thus people and its ways,
its civilization and religion is derived from the Rig-Veda.
Veda means “knowledge”, pre-emunently religious
knowledge and is applied in later imes to the whole
sacred literature regarded as revealed.#? The Rig-Veda
(literally, the veda of mantras) is an anthology of
religious poetry in ten books, containing over a thousand
hymns composed by priestly poets for princely patrons,
to be recited or sung on sacrifical occasions, and
representing the creative efforts of many generations. It
was not reduced to writing until about the 8th century
B.C.; before it that existed in oral form.43 The other three
Vedas viz., S5ama, Yajur and Athara, are in many respects
dependent upon, even appendages of the Rig-Veda.

Already in the Creation hymn in the last book of the
Rig-Veda appears that tendency to philosophical
speculation which has always been characteristic of
India. Alongwith the prevailing belief in the multiplicity
of demi-gods, the concept of a higher being, the creator
of all, was also silently gathering strength in the time of
Rig-Veda, perhaps due to a heritage from any previous
age of thought. Thus we clearly notice in the hymns of

42  G.F. Moore, Op. Cit., Religions of India: The Religion of Veda.
43 Noss, Loc. Cit.
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36 The Role of Tradition :n Islam |
the tenth Mandala of the Rigveda and urge turning from k-
polytheism to henotheism, from an endless variety of
demigods to Varuna, Indra, Agni and then to Praja pati
or Visvakarman, Yama, Matarisvan - to Rta, Aditi and
finally to Ekamsath or sole Reality, the Truth. This
tendency is developed in the prose treatises known as
the Brahmanas, the Aranyakas (forest books) and the
Upanishads (secret doctrines) attached to the vedas and

bearing towards them something of the relation of the
Talmud to the Old Testament.#? In Upanishads we notice

for the first time in Hunduism, Brahma in the form of
[swara with presentation of pantheistic view of life on
which were raised the metaphysical systems of
Vedantism. Later on the Vedantic philosophy expanded
itself enormously and a sort of monotheistic polytheism
came to be the prevailing religion, meeting the demands
both of the unitary urge and the polytheistic.

The fact is to be borne in mind that the Aryan
concept of unity of God, inspite of its great philosophic
heights, could not dissociate itself in practice with the
concept of polytheistic multiplicity. The endless variety
of demigods after all assumed in the Vedantic
philosophy the position of intercessors with God. That
was exactly the attitude of the polytheists of Makkah at
the time when the Prophet of Islam got his first
revelation and to which the Qur’an itself refers:

S Uil Yl oins L Ul gy o pdsst opddls
45 . i); I

44 Cassell;, Encyclopaedia of Literature, Ed., S. H. Stein/Berg,
(London, 1953) |, p. 291, col. 2.

45 Al-Qur’an, 39/3.
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(And those who choose protectors besides Him
say): We serve them only that they may bring us
nearer to Allah).

This is the pretention of all worshippers of false
deities that such deities are served only to get nearer to
God, as if God Himself were otherwise unapproachable.
Hence it is that Islam requires sincere obedience to God
alone:

LN CE RN TR TRY]

(Surely pure religion 1s for Allah only}

* [t will not be out of place to quote here the apologetic
ideas put forward on this topic by the great intellectual
glant and renowned religious philosopher of the 20th
century India, Dr. Sir Radha Krishnan. He observes:

“The polytheistic concep'tions were too deeply
rooted in the Indian Consciousness to be easily
overthrown. The many gods were subordinated to
the one .... The Upanishads, no doubt, shattered the
authority of these gods in the world of thought, but
did not disturb their Sway in the world of
practice.... Compromise between the philosophic
faith of the few and the fanded superstition of the
crowds 1s the only possible reconciliation; we
cannot abolish the old forms, for that would be to
ignore the fundamental nature of humanity, as well
as the patent differences in the normal and
intellectual states of believers who were not capable
of acquiring at once the heighest wisdom”.47

46 Idem.
47 Indian Philosophy, 2nd ed., I, p. 144 F.
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But with Islam, plainly speaking the above argument
of the learned Indian scholar is not logically
demonstrative because it misinterprets human nature.
Pure and simple monotheism is the fundamental nature
of humanity,48 while perverted humanity descended into
very low depths of polytheism.?® So much so, that every
stone became a god, and every tree claimed goodhead. In
short the unbridled license of a wild imagination of the
Aryans deified all possible objects of the world,* and as
if these were not enough, added to them monsters,
shapes and symbols of fancy.>!

It is beyond the power of the writer of this thesis to
contradict, Dr. Radha Krishan on the above theme. Even
at the risk of repetition this must be emphasized that;

“The polytheistic conceptions were, too deeply

rooted in the Indian consciousness to be easily

overthrown’’ .22

A living proof is found today in the shape of saint
worship and tomb worship among the Muslim converts
in the Indo-Pak subcontinent. This is the same old
doctrine of intercession which everywhere has vitiated
the belief in the unity of God.

After the four vedas, the next great source of Aryan
Tradition is Manu’s Dharma Shastra; which is still the
stronghold of all Hindu orthodoxy. Marriage,

e

48 Supra, Int. p.5.

49 Al-Qur’an, 95/4-5.

50 Passim, Miles Arthur, The Larid of the Lingam, (London, 1933).
51 Radha Krishnan, Op. Cit., p. 45.

52 Supra, p. 17.
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inheritance, trade, caste regulations, dietetics, in short
- every aspect of life is covered by this religious code and
Hindu society until it is completely metamorphosed
beyond recognition, is theocratic through and through. It
was not so much the tenacity of any fixed system of
beliefs but the force of religiously sanctioned tradition
which stands like a rock among the tempests that might
rise. Customs and traditions and an undefined belief in
Hindu solidarity recently strengthened by the feeling of
nationalism which was a product of impact with the
west, hold Hindu society together; but there is no nner
Or organic unity.>3 Still all Hindus hold the fundamental
beliefs in common, the divine authority of the Vedic
hymns, and of their custodians, the Brahmin priesthood:
the caste system; the sacredness of the cow, and the
doctrine of the transmigration of the soul.54 In the end,
let me say, even the great modern Hindu thinkers, Mr.
Gandhi and Raj Ram Mohan Roy, firmly believed that a
state should not be secular in the sense that 1t leaves out
God and the spiritual tradition and experience handed
down through the centuries by the great saints and
Prophets, not of Hinduism only but of all great religions.

j
&
'

Similarly when we analyse the basic principles of

- Jainism, an off-shoot of early Brahminic religion, we find
. that:

4 " Neither of Mahavira’s convictions was new, for
i Mahavira took them from his predecessors in the
_ tradition of thought with which his name is now

* 53 Hakim, Op. Cit,, p- 198 F.
j 54 Stein-Berg, Op. Git., p. 290.
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\ associated; but the faithfulness and Siﬁcerity with ,
) which he lived by them were remarkable’”’ 5% '

TRADITION AND BUDDHISM

A group of the 19th century Orientalists - 8

endeavoured to prove Buddhism as an off-shoot of the
philosophical teachings of the Upanishads. With them:

“From the Upanishads to Buddhism was only a
short step”.56

Out of the numerous methods for winning salvation
by meditation, Buddhist tradition gives a clearer and
tuller account of its Nirvana, meaning thereby a state of
returning to the spiritual sources from which human life
originally proceeded. So Buddhism has been termed
with great justificaion as an Eastern form of
Spirituality.57 On the other hand, it 1s generally believed
that Buddhism does not inclucate a belief in God and
human soul. Its principles deal only with goodness in life
nd freedom from it. But if one carefully looks into the
saying attributed to Buddha, he will definitely come to

the conclusion that the attitude of Buddha was not one of
denial of God in His essence, but a denial of Him in /"
ttributes. The fact, however, stands out that a denial of 4

attributes suspends all intellectual inquisitiveness and
imposes nothing but silence. And it can be definitely

asserted that in Buddhistic tradition Buddha observes

55 Noss, Op. Cit., p. 144.
56 Stein-Berg, Op. Cit., p. 291. *
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57 Edward Conze, Buddhism, its essence & Development,

(Library of Congress Catalog Card No. 59 - 10345, N. Y. 1959),

Int.
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silence in this respect and his reservation is noticeable on
this issue.

The most convincing explanation for the partial
denial of God on the part of Buddha can be gathered
from the sight of the evils of image or idol worship
prevalent in India before the appearance of Buddhism.

“In the prevailing religion of the period of Buddha,
the dominant feature was the spirit of barter
established between gods and men. While the
Brahma of the Upanishads was high and noble, yet
ever so many gods, the heavenly orbs, as well as,
the material elements, plants, as well as, animals,
mountains, as well as, rivers were popularly

accepted. The wunbridled license of a wild
imagination deified all possible objects of the world,

and as if these were not enough, added to them

monsters, shapes and symbols of fancy’’.>8

It was this polytheistic multiplicity against which
Buddha took a reactionary, rather revolutionary decision
of avoiding any reference to Deism in his concepts,
which later on was being taken by one group as
agnosticism and by another as atheism. Similar was the
charge levelled against Socrates by the city state council
of Athens. Most curiously enough, Al-Beruni, who came
to India in the 11th century, pointed out, at that time,
that the course of development in religious tradition in
India and Greece was exactly the same. He substantiated
his assertion by comparing passages from the Greek
literature with that from the Hindu sacred writings.
Look at the irony of fate that the followers of Buddha

58 Radha Krishnan, Op. Cit., p. 45.
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: hastened to assign to him after his death a super huma#
3 position and began to worship his relics. It is said that ¥%
- when the Buddhists found the seat of God vacant, they = |
in their degeneration could not leave it un-occupied and
in hurry, installed Buddha himself in that seat. Then
began the contagious disease of image worship; so much
so, that today more than a half of the world is peopled
by these images. Though it is a truth that we don’t
possess eny definite information regarding Buddha’s
claim to Prophetic guidance, yet it is equally true that his
contribution to the realm of religion is not less than a
Prophet in any respect; keeping in view his basic
achievements as a teacher of a reformed religion and a
tounder of a new religious community, Buddha is to be
regarded whether himself claiming it or not, as specially
inspired, and his teachings as therefore, having a higher
authority than that of mere human opinion.

With regard to our present study it can be said,
without any fear of refutation, that in the absence of any
claim to directly revealed word of God, Buddhism is
unique in the sense that it is wholly and solely
dependent on tradition.

“For about four hundred years the tradition was
transmitted only orally, by schools of reciters. Some
features of the older scriptures are clearly those of
an oral tradition, such as the many repetitions, and
a fondness for verse and for numerical lists. Owing
to this preference for oral transmission, many just of
the oldest documents are now lost”’.5%

el o

59 Conze, Op. Cit., p. 29; Cf., Noss, Op. Cit; p. 183, F. N.
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The tradition has it that immediately after. the
Buddha’s death five hundred arahats, under the
leadership of Kassapa, gathered to spend the rainy
season at Rajagaha and there recited and chanted

together the precepts now found in the TRIPITAKA.
Whether this be so or not, the teachings of the Buddha

were early fixed in the repetitious forms of oral
tradition.60

The followers of Buddha preserved his precepts in
three baskets (TRIPITAKA) in an early dialect known as
Pali (the text). These were the VINAYA, rules for the
monastic orders; the SUTRA, narrative about the
Master’s doings and teachings; and the ADHIDHARMA_

. P el T—-*" - :-!I_I T - L
e e vay mERL =T o '
) .
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higher philosophy of Buddhism, a sort of commentary
on the teachings. Of these only the SUTRA is of
fundamental importance with literary interest.

< A sutra is a text which claims to have been spoken

%b | by the Buddha himself. [t always begins with the

N words, Thus have I heard at one time. The Lord

= ) dwelt at ... The ‘I’ here means the disciple

o A r———

ANANADA, who recited the entire Buddha-word
immediately after the Buddha’s death’ 61

“The Sutra Pitaka also includes accounts of the
master’'s first sermon at Benares and of his last
hours; poems and discourses: the Fatakas, folk

Noss, Op. Cit., p. 183.
Conze, Op. Cit,, p. 28.

Cassell’s Encyclopaedia of Literature’. Ed., 5. H. SteinBerg,
(London, 1953) |, p. 291.
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It appears that many sufras which were not slmken * f
by the historical Buddha himself were composed ¥
centuries after the death of Buddha and the actual -§}
authors of these are, of course, not known. The Hinayana = §1
sect considers all those sutras unauthentic which were
not recited at the first Great Council held at Rajgiri after
the death of Buddha and at which his favourite disciple
ANANDA disclosed his Master's parting testament to
his followers. In the Hinayanist areas, the monk 1s the
central figure with his ancient Pali texts and he keeps to
the same old tradition of daily schedule of Gautama’s
day.

The religious transformation of the original deposit
of Buddhist tradition began to develop rapidly after the
Kanishka’s conversion in the first century after Christ. It
was the time when the fourth Great Council was held at
Beshawar (Peshawar) and the basic religion of Buddha

was converted into a regular church, with intricate net
work of ritual and ceremonial. The doctors of the church
especially of Mahayana §éction such as Nagarjuna,
Vasubandhu, and others, composed in Sanskrit
manuscripts after manuscripts on shastras, thus adding
. nmense stores of knowledge to the devout.6% The total .
literary output of the Buddhists was enormous. Only
fragments have reached us. As regards its historicity, 1t -,
did not matter to them who said something, but whether
it was true, helpful and in keeping with tradition.54 ¥

S E— A——

63 Conze, Op. Cit., p. 29.
64 Idem.
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TRADITION AND JUDAISM

From amongst the Prophetic religions, Judiasm is
unique in the sense that numerous Prophets were raised
in 1t without any break. The Jews, often mentioned in the
Qur’an, as children of Israel after the nick name of Jacob,
son of Isaac, son of Abraham, were bestowed upon with
political supremacy combined with spiritual dominance:
manitestly a favour which was not bestowed upon any of
the other contemporary nations. The Holy Qur’an refers
to this fact time and again.

GS-J'-':JL! sy e iy S Wl Lol ail,

(And indeed We gave Moses the Book and We sent
messengers after him one after another).

Jax 51 Sle 1 Lo L3 p sk aayd) e JU S
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66 -l

(And when Moses said to his people: O my people
remember the favour of Allah to you when He
raised Prophets among you and made you kings

and gave you what He gave not to any other of the
nations).

Although Judasim is ascribed to Judah, son of Jacob,
yet the position occupied by Moses in the long chain of
Hebrew Prophets is fundamental. Strularly  his

pentateuch occupies a special position in relation to the
other books of the Old Testament. Whereas the Prophetic

65 Al-Qur'an 2/87.
66 Ibid.5/20.
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books are “‘inspired”’, the Pentateuch is -God’s very
3 word, literally spoken or dictated to “My servant  §%
Moses”’ to whom God did not speak, as to all Prophets - B &
““in a vision or a dream’’ but ““mouth to mouth” even |
apparently and not in dark speeches.”7 For ““the Lord
spake unto Moses face to face, as a man speaketh unto

}
\
o

his friend’’.68 Similarly numerous verses of the Holy
Quur’an bear testimony to this greatness of Moses :

69 LSS e 1 (IS

(And to Moses Allah addressed His word, speaking
(to hum).

70.1:__; l..l‘., LJU.,_.[ ‘-’u_’a I--L'? u_j

(And when Moses came at our appointed time and

his Lord spoke to him ....)

Moses is repeatedly spoken of as being endowed
with all those qualities of greatness which place him
amongst the list of those messengers who were exalted
above others.

Q1 S oo e Jam g ptany Ulai Joo I ol
T Ols s ptans g

(We have made some of these messengers to excel

others. Among them are they to whom Allah spoke,
1nd some of them He exalted by degrees of rank).

67 The Bible, Numbers, XII, g - 8.
68 Ibid., Exodus, XXXIII, 11.

69 Al-Qur'an, 4/164.

70 Ibid., 7/143.

71 Thid., 2/253.
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Although the hjs_tory of the Prophetic tradition
represented by Judaism is so rich and varied that we
simply cannot take in all its manifestations and stages of

development at one synoptic glance, yet it is an
established fact:

~ That Judaism has to this day remained the religion
of one particular nation - Israel or the Jewish people
and the Bible, in spite of its universal import, is the
book of a particular people’’.72

Moreover,

" The Jews found the Mosaic Law with its wealth of
detail insufficient by itself without the assistance of

case law and tradition, and the Talmud arose to
supply this need’’.73

In order to give a really adequate account of a
religious system, one would have to pay equal attention
to 1ts ideas, beliefs, hopes and expectations as well as to

“Which  undoubtedly would otherwise have ;
disappeared, and which next to the Bible itself, have !

preserved and helped to shape the culture and i
spirit and life-ways of the Jews’”.74

72 R. J. Zwi Werblowsky’s art. Judaism’ in The Concise

- Encyclopaedia of Living Faiths, Ed. R. C. Zaehner (London
u 1959) p. 29.

Y 73  Alfred Guillaume, The Tradi
p 1966), p. 1.

Encyclopaedia of Literature, Ed . Joseph. T. Shiplay, (New York
1946} p. 389.

tions of Islam, Reprint, (Beirut

Marfat.com



I . ot e o e o i By
e ) "'Ei?:?.ﬁ:". A ,{-";:‘-.'1-.‘_, I
RSN 1y

L . KRR
4 T ToARN

| T
48 The Role of Tradition in lslam .~ S8

I ikewise there existed from early times in Judasim a
iradition of interpretation and analysis of the written
Law, and this was handed down orally from generation
to generation. The importance of this oral Law was
emphasized by the tradition that it was given to Moses
on Sinai _together with the Written Law.75 In this sense
we can compare it to a great extent with Prophetic
tradition in Islam, which is termed as implicit revelation
(> >3) Or anrecited revelation{ s & (25).During the
intertestamental period, the ancient oral tradition was
upheld by the Pharisees and supported by the majority
of the populace.”® These Jew traditionalists of the Second
Temple Period are noted for strict observance of rites and
ceremonies of the written law and for insistence on the
validity of the oral law. They are the Ahle-Hadith of their
community. On the other hand, during the same period
we find the Sadducees and the Essenes, the Mu'tazilites
of the Jewish people discarding the above said oral law.
They, however, possessed their own traditions regarding

the interpretation of the written Law.77

A brief survey of the history of development and
growth of tradition literatufe in Judaism is essential to
have a clear notion of the problem under study. Ever
since the days of Ezra and the scribes, the study of the
Law was made the paramount concern of the Jews. Ezra
inaugurated the custom of public reading from the |
pentateuch, and commenting on the portions read, on ‘s
market days and the Sabbath. This developed a school of )

75  The Standard Jewish Encyclopaedia, Ed., Cecil Roth (London
1959), p. 1174 |

76 Ildem.
77  The Standard Jewish Encyclopaedia, Loc. Cit.
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teachers and preahers, who would elaborate and
. expound upon the chapters read. There also were the

" scribes and the members of the Great Assembly, who
were called upon to elaborate and define some of the
laws found in the Pentateuch. Their method of analysis
and exposition was called from the Hebrew word darash
(to search, to probe), Midrash, pl.,, Midrashim. Those
concerning strict interpretation of the law were called
Halachoth. The others of a homilectic style, concerned
with expounding ethical precepts and endearing to the
masses the study and knowledge of the Scriptures, are

| known as Haggadoth.”8

F These Midrashim, as well as the legal decisions of
E

E

the Great Assembly and later of the Sanhedrin, were
known as the Oral Law In contradistinction to the Bible
which was known as the Written Law.

In ime, individuals recorded privately parts of the

Oral Law which they feared might be forgotten. Rabbi
[shmael (1st century A.D.) Rabbi Simon ben Yohai (2nd
century A.D.) and Rabbi Akiba (50 - 136 A.D.) were the
pioneers in the field of written collections of Midrashim.
Rabbi Akiba divided the Halachoth according to subject
matter, like - Civil laws dealing with women etc. The
great work of compiling and arranging the laws, rather

its codification, innitiated by Simon, was accomplished

;' by his son Rabbi Yehuda (Jehudah) Ha-Nasi (135 - 219
v A.D.) and his disciples, who were the last of the series
i called the Tannaim (teachers). Through his authority as
the President of the Sanhedrin, Yehuda reduced the oral
law to writing, codified it and made it valid as the

78 Ency. of Lit., Ed. J. T. Shipley, I, p. 387.
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MISHNA, “‘the repetition of the laws’”’. With the help csf

a committee of his academy, he established a deflmte
Hebrew text of the Mishna, consisting of sixty- -three -

treatises with five hundred and twenty four chapters,.
divided into six main sections of “‘orders” called -
Sedarim, each of which deals in orderly fashion with its

subject-matter respectively.”? They are as under serial
vise:

1. ZERAIM It consists of 11 tracts, the first
(Seeds) : dealing with the laws of prayer and
the remainder with Agricultural
laws.
2. MOED It includes 12 tracts, dealing with the
(Set Feast) : laws concerning the Sabbath, festivals
and fast days.
3. NASHIM Comprising of 7 tracts, dealing with
(Women) betrothal, marriage, divorce, the

general relationship of husband and
wife, vows and the law of the
Nazirite.

4. NEZIKIN It is also referred to as YESHUOT
(Demages) :  (Deeds of help). it consists of 10 tracts
treating of money-matters and all

damages which are decided by the

courts, crimunal law and oaths. It also

contains a tractate on ethical

teachings.

79 Op. Cit., Shipley, p. 388; Cf. E. Royston Pike, Ency. of Religion
& Religions, (London 1951), p. 367; Stand. Jewish Ency., Op.
Cit., p. 1784; Ency. Brt. Vol. 21, p. 771.

!.Marfat.com
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5. KODASHIM Consisting of 11 tracts which deal
(Holy Things) : with the law of ritual slaughtering,
sacrifice and other subjects connected

with the Temple ritual.

6. TOHOROT The sixth and last order of Mishna.
(Puritications) : The name is a euphemism for ritual
uncleanliness, and all its 12 tracts

deal with laws concerning impurity.

The discussions made on Mishma when recorded
constitute the Gemara (Aram., completion), forming the
second part of the Talmud, while Mishna is treated as the
first basic half of the Talmud .80

The Gemara is in the nature of a vast commentary on
the Mishna. It exists in two recensions or versions, both
written in the Aramic that was spoken by Jews In
Palestine and Babylonia: the Jerusalem or Palestinian
(Yerushalmi) and the Babylonian (Babli). The Mishna
was first printed in 1492, the Babli Talmud in 1520 and
the yerushalmi in 1523. The whole Talmud is now
available in English.81 In order to have further idea ofthe
contents of the six sections of the Mishna, let us see the
11 tracts of the first section entitled *Zeraim’-

(1) Berakhot (2) Peah (3) Demai
(4) Kilaim (5) Sheviit (6) Terumot

(7) Maaserot (8) Maaser Sheni (9) Hallah
(10) Orlab (11) Bikkurim

- 80 5. 1. Encyclop. Op. Cit., Art Talmud, p. 1784.
81  Ecyclopaedia of Religion & Religions, Loc. Cit.
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', 1. Berakhot: (Heb. “Blessings”) It deals with 'the .
| recitation of the Shema, blessings and ;
prayer in general. (Shema Yisrael (Heb. f‘
“Hear O Israel”’: Deut. 6 : 4). Judaism’'s |
confession of faith; proclaiming the | i
absolute unity of God). i

2. Peah: (Heb. “*Corner”’) It deals with the setting
aside of the corners of the field for the
use of the poor primarily but also
considers the dues of the poor.

3. Demat: (Heb. “*Dubious Produce” with reference
to tithes) it deals with the requirement
for tithing produce where there is doubt
whether the proper tithes have already
been given.

4. Kilaim: (Heb. “*Diverse Seeds’) It deals with the
prohibitions of mingling different
species of plants, animals, and clothings.
(Lev 19:19; Deu 22.: 9).

Suffice it to say thal the Mishna supplied the
Casuistical interpretation of the written law.

'!
4

In addition to the Mishna and Gemara, the body of .
traditions concerning the correct vocalic pronunciation of 1
the Hebrew text of the old testament is known as 1
MASORAH (Heb. tradition). The Dead Sea Scrolls and 1
the Samaritan Hebrew Pentateuch display something of %
the diversity of manuscripts of the Bible current in the *{
Second Temple Period. To stem such changes in the *
sacred text, Jewish scholars, especially those called the

Marfat.coin
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Masoretes, fixed the spelling, writing and reading of the
Hebrew Bible at an early date. Tradition has it that the
Sopherim already “‘counted every letter in the
Pentateuch” and such lists have survived, showing, e.8.,
the number of times each letter occurs in the Bible. The
text which the Masorah tries to preserve is one showing
many wrregular spellings and difficulties, and the main
effort is to prevent these being regularized or replaced
by easier readings. The Masoretic text is the basis of
modern editions of the current Hebrew Bible as distinct
from that of the Dead Sea Scrolls, the Samaritans text, or
that from which the ancient versions were translated 82

TRADITION AND CHRISTIANITY

The tradition has played an important role in the
history of Christianity which grew out of Judaism and
claims many of the Jewish religious traditions as its own.
The Christian sacred book contains both the Old
Testament and the New Testament. Jesus christ was

himself a Jew, steeped in jewish tradition and culture. He
observes,

“Think not that I am come to destroy the Law, or
the Prophets: | am not come to destroy, but to

fulfil 83

Being himself a member of the Jewish Church, Jesus
disclaimed any idea of being a rebel against it. His object
was, not to abolish the traditional Mosaic deposit or to
annihilate the depositary society - the ‘congregation of
the Lord’ the “Israel of God’ -- but rather to develop and

82 Stand. lew. Ency., Op. Cit., Art Masorah, Col. 1278.
83 The Bible, Matthew, V, 17.

Marfat.com
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with the gospel or “good news’ of a glorious age to come.
With regard to the purification of the deposit, Jesus
insisted primarily upon its re-moralization.

It may perhaps be said also that to a certain extent
Christ demanded the re-intellectuahization of the
deposit. The authority of tradition is subordinated
not merely to that of the moral law embodied in the
written Word, but to that of common sense. This is
llustrated by His various sayings on the subject of
the Sabath’’ 54

We gain a very clear impression from a review of the
Qur’anic teachings regarding Jesus christ’'s attitude
towards the traditional deposti. It observes;

,u,dg;uu;slfjmlﬁmldu 1y
NS5 agdl G SO IS el 5 dlsa) 31 s,
85 ... JufYly 3,30 LSy LS wlzde 3,

(When Allah will say : O Jesus, son of Mary,
remember My favour to thee and to thy mother,
when I strengthened thee with the Holy Spint; thou
speakest to people in the cradle and in old age, and
when I taught thee the Book and the Wisdom and

the Torah and the Gospel...}
AR T W {3 TP PR RV AIREIES P Y

R
(And He will teach him the Book and the Wisdom
and the Torah and the Gospel):

84 Encyclop. of Religion &_Ethi(:‘:i, p. 411.
85 Al-Qur'an, 5/110.
86 Al-Qur’an, 3/47 - 48.
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And (make him) a messenger to the Children of
Isfael...) | |

Inter alia it may be mentioned here en passant that
Jesus Christ, the last of the national Prophets himself
claimed to be the Prophet sent only for the children of

Israel. He told a non-Israelite Canaani woman that he
was:

“"Not sent but unto the lost sheep of the house of
[srael”” 87

When further pressed, he only added:

It 1s not meet to take the children’s bread, and to
cast it to t::lt;-gs”.88

The Holy Qur’an also depicts Jesus as testifying
Torah and modifying the Mosaic law:

SI Jaa, SUN'S PRIVC IRVRPTRrA N G,
89 -
pale >

(And (I am) a verifier of that which is before me of

the Torah, and I allow you part of that which was
forbidden to you).

On the other hand a review of the teachings of Christ

as recorded in the Synoptic Gospels discloses that:

" His attitude towards the Rabbinical tradition was

simultane'(ms]y both reverential and critical, both
conservative and progressive’”.90

The Bible, Matthew XV, 24.
Ihid., XV, 26.

Al-Qur’an, 3/49.
Ency. of Religion & Ethics, VIII, p. 415.
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Three quarters of Christendom, Catholics - have a
view of tradition that the deposit of faith was partly £+
taken over by Christ from the existing Jewish Church
and partly revealed by him to his apostles and other
hearers during his earthly life and especially during the
‘great forty days’ which, according to St. Luke
intervened between his resurrection and ascension, and
during which he spoke of “the things pertaining to the .
‘kingdom of God’. He told his adherents that they were -
to consider themselves as being the true Israel, his
Ecclesia. With this divinely founded society he promises
to be present all the days, even unto the consummation
of the age, and to it he promises to send the
PARACLETE, who would guide its members 1nto all

truth 91 The Holy Prophet of Islam is referred to here as
the following citation from the Qur’an bears it out.

St ot Jye) ot Jolrd it gt 2l (et JG 5l
g U Iy Ve, s, oo e O L) Gaas

92....&"" l---‘ dJ.l.z

X

(And when Jesus, son of Mary':,F said: O Children of %
[srael, surely 1 am the messenger of Allah to you,
verifying that which is before me of the Torah and
piving the good news of a Messenger who will
come after me, his name being Ahmad) 93

The “Catholics’ believe that Jesus guaranteed In hus
promises the infallibility of the Church in the

- - q:_|"' . -
. . - --= -.I ' - -. - I'F_
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91 The Bible, St., [ohn, VXI, 13. :

92 Al-Qur’an, 61/6. |
93 Cf. Mohammed Ali, The Holy Qur‘an, f. n. 2496, Eng. Tr.,

revised edition.
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interpretation and definition of the authentic contents of

::-., ~ the deposit. It is further taken for granted that within the

Church the special task of preserving and interpreting

.. e A o g o g ol N

the deposit was committed by Christ to the twelve
apostles and to their successors, the bishops. Curious
enough, the living force of the Christian tradition
spontaneously generated the same complex mechanism
for its own preservation and perpetuation as may be
seen, endeavouring to struggle into existence, in the case
of Zoroastrianisma and Buddhism.

The following account taken from the Encyciopaedia
of Religion and Ethics further clarifies the issue under

discussion.

In the beginning, the only scriptures which the
christian church possessed were those of the Jewish
Church as it existed outside Palestine i.e., the Septuagint
Old Testament, containing the books now called
Apocrypha. Side by side a handful of disciples of Jesus
Christ transmitted to the next generation an oral
tradition comprising of the sayings of their master, with
stories of his life, death, and resurrection and their own
meditations on the meaning of Christ's work and
persons. It was the Marcionite controvercy of the 2nd
century which made the Church to form a collection of
apostolic writings for the purpose of demonstrating the
identity of the oral tradition and refuting the Gnostic
claim to possess a secret tradition other than and
opposed to, the ecclesiastical tradition. This apostolic
collection became canonized as "The New Testament’ of
equal authority and inspiration with the original
scriptures, the Old Testament of the Jewish Church.
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In the 2nd and 3rd centuries appeal to the. unbroke:nl? .
succession of the bishops and to point to their unanimous.
consent as a proof of the authenticity of the ecclesiastical' . ‘
tradition was possible as against the alleged secret .J&
traditions of the various Gnostic sects. But it came to be i
realized towards the end of the periods of persecution '-
that the Bishops might disagree as to its contents; and
these disagreements could only be resolved in
Christianity as 1n Buddhism by the expedient of
summoning a council of chief depositaries, the total
episcopate of the world. The object of a council was not
so much to discover fresh truth as to determine what, as
a matter of fact, was the doctrine which had been
believed in the Church from the beginning. Hence,
though each bishop had, in theory, the right to put before
the council that version of the faith which he had
received from his predecessors and which had been
handed down to his local church from its first founder,
the greatest weight was naturally attached to the
testimony of the great “apostolic sees’. Complete
unanimity in the acceptance of one particular version of
the faith would, of course, Rave stamped it in the minds /
of Catholic Christians as unquestionably authentic and ' g
apostolic; but, if complete unanimity had been possible
of attainment, it would probably have been unnecessary
to summon Councils. The principle was, therefore,
arrived at that an overwhelming majority of the
depositaries, especially if it included the occupants of
one or more of the great apostolic sees, had the same
authority as the whole body... Hence it follows that a
small minority of the depositaries, contumaciously

refusing to submit to the authority of the majority,

| j‘
il
i

i

Marfat.com



Tradition and the Previous Religions 59
necessarily becomes schismatic. It is sufficient to note
k. that each of the great decisive doctrinal formulations of
¥ " the conciliar period was followed by a split between the
5 majority, and the minority, which rejected it. Thus, after
Nicaea and Constantinople, a separate "‘non juring’,
Arian Church came into existence among the Goths and
other northern barbarians; after ephesus a ‘non-juring’
Nestorian Church was constituted in Syria and Persia:
after Chalcedon the Monophysite Church, which still
includes most of the Christians of Egypt and Armenia,
split off from the rest of Christendom.%4

- Inthe great church of the Greeco-Roman Empire, the
‘Melkite” or “Imperial” church as it stood on the eve of
the Great Schism of 1054, the four-fold structure of
traditionalism had come into full, explicit and conscious
existence, in the most imposing and magnificent form,
which has ever existed upon earth. The Church, the
heirarchy, the Canon of Scripture, and the ecumonious
part in the task of preserving, elucidating, and lefining
the apostolic deposit.

- -
- -y vl wrr . g
- — pl r'__.l_‘ﬂ LM e ome oy

T'o sum up, in the strict theological sense, “tradition’
with the Roman Catholics is the sum of revealed truths
pertaining to faith and morals, not consigned to
Screipture, but transmitted by God by word of mouth to
the Church. Tradition is a source of revelation having
equal authority with Sacred Scripture. Its complexus of
truths has come from God through the words of Christ or
through the Apostles inspired by the Holy Spirit. Its
contents is all that revealed truth which has not been

' 94  Ency. of Religion & Ethics, pp- 412 - 13.
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written down in Scripture. An infallible teachiﬁg_ bodyi,

the Church, defines through the Pope and in general
councils and in its universal ordinary doctrine which T
truths are contained in Tradition. The chief source is the "§'
unanimous declarations of early christian writers. -

That is why we notice that the Reformation was, in
essence and in its earlier stages a revolt not so much
against the authority of the deposit or of its Founder as
against that of the existing depositary class in Western
Europe - a revolt occasioned by the corruption and
exactions of the pope and the hierarchy. In their fervour
of indignation against the vices of the clergy, the great
orthodox Protestant theologians of the 16th and 17th
centuries deemed it necessary to deny the whole
principle of a body of men divinely commissioned to
safeguard the Christian revelation. Hence the logical
effect of the Reformation was to knock away the
authority of councils and synods. Consequently, those
elements in the deposit were discarded the rejection of
which followed immediately from the rejection of the
heirarchy and as such, the oral tradition of the church

was completely rejected.

51
z

The New Protestantism of the continent attacked the 3

historicity of the traditional deposit and eventually: j

proved that there was an absolute between the
teaching of Jesus and that of Paul. With them, Jesus -,

M———

considered himself only a teacher of morality or as the y
Prophet of a new eschatological enthusiasm. So he could "%
have no idea of promulgating a deposit or constituting a g
depositary class. On this view it is Paul himself who was °

the real founder of Catholic Christianity. It was Paul who |
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led Christendom to identify The Prophet of Nazareth
with the LOGOS of Platonic and Stoic metaphysics.

The above view, if sustained, demolishes the whole
super-structure of traditional Christianity by severing the
relation between the deposit, as it stands and its alleged
tounder. The three basic concepts of the Catholic deposit,
Atonement, Trinity and Incarnation will be completely
discarded. So dogma as an essential element in
Christianity will entirely disappear and institutionalism
will be reduced to the minimum. The so-called
‘Modernists’ of the 20th century Europe have gone a step
further by denying Christ any authority to promulgate a
deposit. According to them Jesus was a spiritual genius,
not exempt from the errors and limitations of his period
and people. This view, of course, destroys the whole
traditional conception of Catholic Christianity.

On the other extreme we notice a recent
development within the sphere of traditional
Christianity. The vatican council of 1870 declared the
Pope to be endowed, when performing his office of
supreme pastor and teacher of Christians, with an equal
infallibility ascribed to the Church previously by catholic
traditionalism. Similarly, consensus theologorum (the
theologians’ opinions) have practically assumed the
position of secondary deposit in Latin Catholicism.

ZOROASTRIANISM AND TRADITION

Among the non-semitic religions the Prophetic
tradition is best represented by Zoroastrianism which *‘is
the result of a Prophetic reformation of the old Iranian

Marfat.com
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religion” 95 It was closely akin to that of the Vedic
Indians; rather it ““had the same source as the religion‘of '_ i
the Vedic Aryans”’9%6 Its founder Zoroaster or . i
Zrathushtra, to give him his proper name,?7 born in 660
B.C. in Media according to a persian tradition, took a

firm stand, to begin with, on the revelation he had
!

received and then left no stone unturned to eface every
vestige of Iraruan heathenism. It seems to have been the
great achievement of the Iranian Prophet that he
eliminated all the ancient gods of the Iranian pantheon,
leaving only Ahura Mazda, the "Wise Lord’ as the one

True God.

'

*According to Greek sources, “Zoroaster’ received a
revelation at the age of thirty and the traditional scence
of the first and most starting vision is laid on the banks
of the Daitya River near his home. The archangel Vohu
Manah (Good Thought) appeared before Zoroaster and
bade him to mount to the presence of Ahura Mazda,
“‘the Wise Lord”’ and ““Supreme Being’’ 9% He began to
preach immediately after his divine call but was without
success. When he got all sorts of discouragement he

proclaimed with undoubted assurance:

95 G. F. Moore, History of Religions, 1, P. 360.

96 ]. B. Noss, Man's Religions, . 433: G. F. Moore, History of
Religions, 1, P. 357.

97 R.C. Zaechner, The Concise:Encyclopaedia of Living Faiths, F.
209. J

98 A.V.W.Jackson, Zoroaster, The Prophet of Ancient Iran, (New ‘
York, 1898) P. 41.
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I shall not renounce the good Religion of the

worshipers of Mazda, not though life, limb and soul
should part asunder”...

"“And though the task be difficult, though woe may
come to me, I shall proclaim to all mankind Thy

message, which Thou declarest to be the best”.
(Yasna 43).

In one of his lectures in the year 1930 at Manchester
College, Oxford, Rabindranath Tagore paid his tribute to

Zoroastrianism in the following words:

] think it can be said without doubt that such a
high conception of religion, uttered in such a clear
note of affirmation with a sure note of conviction
that it is a truth of the ultimate ideal of perfection
which must be revealed to all humanity, even at the
cost of martydom, is unique in the history of any
religion belonging to such a remote dawn of

civilization” . 100
The religion which Zoroaster taught was a unique
ethical monotheism which may be compared in various
ways to the work of the Hebrew monotheist, Moses, and
its sacred scriptures have many points of resemblance to
the Old Testament.101 According to the parsi tradition,

the Comprehensive name of their scriptures is Avesta, of
which only a fraction survives to-day. At present it

consists of five parts: the YASNA, the VISPERED, the
VENDIDAD, the YASHTS and the KHORDAH

99 Ibid. P. 52.
100 5ir Rabindranath Tagore, The Religion of man, (London, 1931)
P. 50.

101 Cf.]. B. Noss, Op. Cit., P. 440; G. F. Moore, Op. Cit., P. 360.
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51; AVESTA. Into the Yasna are inserted (chapters 28 - 54) a 1,2 i
series of Gathas (songs or hymns) and These, since they §%
are written in the first person, must be the work of
Zoroaster himself. These Gathas are, then our principal,
indeed our only, source for the teachings and the
doctrines actually proclaimed by the Prophet
Zarathustra. These Gathas represent the oldest and the
most sacred part of the Avesta in the form of utterances
of Zoroaster or revelation of God to him, written 1n an
ancient dialect closely related to the Vedic. The other
portions of Avesta are less reliable because of their later
date and change in emphasis and world view. It may
categorically be stated that the words of God and the
utterances of the Prophets are admixtured and
interpolated in Zoroastrianism. Judiasm, and christianity
in such a way that assortment of the same is next to

impossible. But still as the most important thing for a
proper understanding of a religious faith 1s a correct
appreciation of how the believers themselves conceive of
their religion, a synoptic survey of some of the Gathas
will be helpful In ascertaining the exact role of Prophetic

i1y
f -

tradition in Zoroastrianism.

The Gathas, time and again set forth the claim of :;'
Zarathustra that Ahura Mazda, the Wise Lord, has
revealed to him the word which he proclaimed to men, s
and he tells at length of his calling to this ministry. 1t is
his mission to teach men to obey ‘Ahura Mazda’' and i
strive after the Right (Asha).;This is in reality the mission 'i
of all the Prophets as set forth in the Holy Qur’ an. i
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* 102
ROPPAIN]
(And certainly We raised in every nation a
messenger, saying: Serve Allah and Shun the devil).

Zarathustra gave all his devotion to one God, the
supreme, deity, supreme in power, value and creation.

Like all the semitic Prophets, Zarathustra believes

this universe as an act of Ahura Mazda’s creation when
he declares:

SR . L) .. g
o .

I strive to recognize by your creation Thee, O

Mazda, creator of all things through the Holy
spirit”. (Yasna 44.7)103

P J— -!;F-'! 'l'f""l-l"l-:l"

But at the same time he had a rich conception of
Ahura Mazda's way of accomplishing results.

“Mazda expresses His will through a Holy Spirit
= (Openta Mainyu) and various modes of divine
| actions called the “Immortal Holy Ones” or
Amesha Spentas, such as Vohu Manah (Good
Thought or Sense), Asha (Right), Kshathra (Power
or Domunion), Haurvatat (Prosperity), Armait
(Piety), and Ameretat (Immortality). Other modes
of divine expression are named besides the Amesha
Spentas - e.g., Sraosha (Obedience), Gens Urva (The
Ox creator or spirit that protects cows) and still
others. The Spenta Mainyu (Good Spirit) is opposed
by Angra Mainyu (the Bad Spirit). This i1s an
important belief of zoroaster - over against Asha
(right) is Druj (The Lie). The view which throughout
prevails the Gathas is that Ahura Mazda did not

102 Al-Qur’an, 16/36.
103 James Hope Moulton, Early Zoroastrianism.
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create the Evil Spi;ﬁit. He discovered it was just ’éhe ‘t | .
natural thing to find evil where there is good and
darkness beside light” 104

- & -. I.J_-F.- -
1 i'-
h i i -

We find in Gathas Zoroaster's cardinal moral .j';
principle of free-will. According to him good people |
were those who accpeted the true religion and the bad &4
were those who rejected it, especially those who
continued to practice the old popular religion with its
worship of the daevas. The polytheists were not merely | g
to be shunned: A

**Resist them with the weapon”. (Yasna 31 : 18)105

_-;

“1 repudiate the Daevas. 1 confese myself a
worshipper of Mazdah, a zarathustrnian, as an

enemy of the Daevas, a Prophet of the Lord”.
(Yasna 12) 106

The most important of all outstanding facts of
[ranian history is the religious reform brought about by
7 arathustra. Though surrounded by believers in magical
rites, he proclaimed in those dark days of unreason the
doctrine of monotheism and preached that good |
thoughts, good words ahd good deeds are the real
religious values. There can hardly be any doubt that he
was the greatest of all the pioneer Prophets who set forth 3
the religious tradition in ancient Iran quite distinct from J
the belief of the people hitherto. The Gathas preserve the
first profound record of the change of directon in "4
Iranian religion towards Prophetic tradition. This unique
achievement of his makes un understand the greatness of ;3
104 ]. B. Noss, Op. Cit., P. 441. “
105 . H. Moulton, Op. Cit., p. 354.
106 G. F. Moore, Op. Cit., L, P. 366.
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Zarathustra. The orthodox old Persian idolatory and
bloodstained magical rites being discountenanced by
Zarathustra not only shows his course, but the strength
of his realization of the Prophetic mussion. Thus it is
amazing to see that Zoroastrianism, though non-semitic
as it arose in the Eastern provinces of ancient Iran, is
nonetheless animated by the same Prophetic spirit that
informs the semitic religions. It is a corroborating proof
of the Qur’anic thesis of the unity and universality of the
revealed guidance and existence of world wide
Prophetic tradition. All the historians of world religion
| agree that Zarathustra has a firm belief in life after death
] and the day of judgement, paradise and hell, Bridge of
L the Separator and he also held that a man'’s self makes
|

his destiny:

Their own Soul and their own Self shall torment
them when they come to the Brnidge of the
Separator. To all ime they be guests for the House
_, of the Lie - a place called the “worst existance”.
Jl (Yasna 46 : 11). On the other hand, the righteous
| will dwell beyond the great bridge in “"the House of
: Song’’, the Gathas’ Paradise, ““the best existence”
and the abode of “the best thought’’.107

It may be incidentally mentioned here, as showing,
the parallel to this in the [slamic teachings, that all

through the Makkan Suras the above theme is
repeatedly emphasized in similar terms’* 108

In the end it may be made clear that in Zarathustra’s
teachings, which are best reflected in his Gathas, we have

107 James Hope Moulton, The Treasure of the Magi, (London,
1917) P. 37.

108 Al-Qur'an; 101/6 - 11;98/6 - 8; 90/18 - 20; 88/8 - 16; et passim.
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hardly any mention of the ritualism of the fire worshlp E
The monotheism of the Gathas is much more advanced " ‘Ji
than that of the loftiest Vedic hymns to Varnva; Ahura | E .3
Mazda has no partner, nor rival. This Monotheism is
central to Zoroastra’s doctrine and as such he did not '
worship the fire, as his ancestors had done, or as some of
his followers later did; it was to him a precious symbol
of Ahura Mazda, and no more, through which he could
realize the nature and the essence of the Wise Lord 103

To sum up, it can be claimed from the view point of
the present study that Zoroastrianism 1s an example par
excellence for the tremendous role of Prophetic tradition
in religion. Whatever was said and done by Zorathustra
was and is in the real sense of the term Zoroastrianism. It
is amazing to see how Zarathustra was the first among
his people who cultivated the moral and spiritual ideals

1s the true form of worship defying the prescribed path
of heathen tradition.

Sl —— —

109 J.B. Noss, Op. Cit., P. 445.
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In the light of the observations, already made in the
Introduction of the present study,1 regarding the
epistemological and theistic view points of Islam, it is
quite obvious that the Divine revelation is the
fundamental characteristic of Islam. It is also an
established historic fact that the Prophet of Islam, Hadrat
Muhammad (peace be upon him), claimed to have

received the Divine call at the age of forty. Now, the
whole structure of Islam rests on the correctness of the
above claim and the assurance of its correctness comes
from corroborative testimony of the truthfulness of the
Prophet, before he received the Prophetic call.
Fortunately, Islam being the most recent of the revealed
religions, *Its rise and early progress lie more fully than
any other in the daylight of history”.2 The Holy Qur’an,
which contains the most trustworthy account of the
; Prophet’s life, invites our attention to his sublime
;\} character during the forty years that he had passed

| 1  Supra, P. 14.
-2 G.F.Moore, op. at., I1, P. 38s.
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among the non-believers and polythelsts of Ma_k.kah
) before he received the Divine call, as follows : L

3 ki Wil ale o Lyae oKad it s

(I have lived among you a life time before it. Do you
not then understand).

It was in his youth that, on account of his pure and
praise worthy character and his love for truth and
honesty, he received from his compatriots the title of al-
Amin (the Truthful or the faithful one). His worst

enemies, even at the height of their enmity, admitted that
he had never told a lie on any occasion during his entire

life. The Holy Qur'an testifies the truthfulness of the
Prophet of Islam in the clearest terms on another
occasion as below :

LIRPR RN || FOR WA U1 Y] X S PRV RS (I I

(For surely they give not thee the lie, but the
wrongdoers give the lie to Allah’s messages).

The argument is, that it was only after he received
the Divine revelation that he was belied, otherwise he
was known before it as thestruthful one; hence it was in
reality the denial of the Divine revelation, not a denial as
to the Prophet’s truthfulness. Similarly, when the

Prophet was Commanded by God as under :

r
.II'I

(And warn your nearest relations),

3 Al-Qm'gn, 10 : 16.
4 Al-Qur’an, 6:33.
5 Ibid., 26 : 214.
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he called out all the various families of the Quraish
at Mount Safa, among those assembled was his bitterest

opponent, abu Lahab - The Holy Prophet thus addressed
them :

Sele 25 ol 7 ol S 3l (K5l ) oSl
6&:{4 Y!afl" l--':," L ' :1,J6 !u.'s":Lm r.:‘...fi

(Tell me, if [ were to inform you that a mighty army
in the valley lies in wait to make a raid upon you,
would you believe me?

They all replied in one voice :

“Yes, we would; We have never known anything
but truth from thee””.

In the early days of Islam, when Abu Bakr was told
that his friend Muhammad claimed to have received
revelation from his God, he abruptly remarked that he
must be true in his claim, because a man who had never

uttered a falsehood against his fellowbeings could not
utter a falsehood against God.

F bl il -whE -, Rl W '-F-—"-ldl‘-_"—l"""'-d'l‘ .-
- .- . .
= (=)

Similarly, the statement given by Ja’far b. Abu Talib
before Negus, the King of Abyssinia, when a deputation
of polytheists of Makkah petitioned the King for the
extraditon of the first muslim emigrants to his country,
throws a flood of light on the sublime character of
Muhammad, on one side, and the vices of his
contemporary countrymen on the other. He stated :

"O king, we were an uncivilized people,
worshipping idols, eating corps of dead animals,
commutting abominations, breaking natural ties,

6 Sah]h al-Bukhari, Vol. 6, P. 140. (Egypt, 1345 A. H.}

.
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treating guests badly, and our strong devoured our . |

weak. Thus we were untll Gﬁd sent us an_apostle
se lineage, trut tw m

we 1<11Q_. He summoned us to acknowledge God’s
unity and to worship him and to renounce the
stones and images which we and our fathers
formerly worshipped. He Commanded us to speak
the truth, be faithful to our engagements, mindful of
the ties of kinship and kindly hospitality, and to
refrain from crimes and bloodshed. He forbade us B
to commit abominations and to speak lies, and to ‘ $
devour the property of orphans, to vilify chaste |
women ........... We confessed his truth and believed
in _him, and we followed him in what he had
brought from God, and we worshipped God alone
without associating aught with Him. We treated as
forbidden what he forbade, and as lawful what he
declared lawful. Thereupon our people attacked us,
treated us harshly... circumscribed our lives, and
came between us and our religion, we came to your
country (for asylum)”.”

Still later, when opposition of the Quraish was at its
highest, rather they were at war with the Prophet, the
King of Rome, Heraclius, called Abu Sufyan, the Quraish
leader of opposition, who was then in Syria for trading
purposes, and asked him numerous questions regarding
the Prophet. One of these questions was:

oli - J6 L J_,L_ ol J3 uaﬁb d_’..‘.;'J‘.:.fJ‘J
- Oy

|
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7  Alfred Guillaume, ﬁe_Life_of Muhammad P. 151 - 2, (London,

8  Sahih al-Bukhari, I, P. 5, (Egypt, 1345 A. H)).
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(Did you ever blame him for telling a lie before he
said that he was a Prophet? Abu Sufyan’s reply was
. NOFF)

Another strong corroborative fact of Muhammad'’s
truthfulness is that the earliest converts to Islam were not
only of upright character, but his own bosom friends and

people of his household, who, intimately acquainted
with his private life, could not fail otherwise to have
detected any discrepancy between his words and deeds.
His wife, Khadija, was the first to believe in him and
accepted as true what he brought from God, and helped
him in his work. She strengthened him, Lightened his
burden, proclaimed his truth and comforted him, sayng:

SN s o> Jadd L1 Lt Ut ul s L U1, S8
9-5“ wily (e oty Cipdall iy o sdall S
(That God would certainly never disgrace you.

because you loved his kinsmen, and bore the
burden of those who.were weary, and helped the

poor and honoured the guest and gave relief to
those who were in distress).

She was followed by “Ali b. Abj Talib, Zaid b.

Haritha, freedman of the apostle, and Abu Bakr b. Abu
Quhafa. These were either closely related to the Prophet
or were his most intimate friends. When Abu Bakr
became a Muslim, he began to call to Islam all whom he
trusted of those who came to him and sat with him. At
his invitation, “Uthman b. ‘Affan, Zubair b. Al-° Awwam,
Abdul Rahman b. "Auf, Sa’d b. Abi Waqqas and Talaha

9

Ibid., I, P. 3.
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\ b. ‘Ubaidullah, all the five, accepted Islam.}® The " 31_'_
Prophet of Islam used to say : ‘I have never invited
anyone to accept Islam but he has shown signs of
reluctance, suspicion, and hesitation, except Abu Bakr.
When I told him of it he did not hold back or hesitate’” .11
These were the first earliest eight converts to Islam who
believed in the divine inspiration of the apostle. They are
referred to in the Holy Qur’an as under:

12 povi| PO o PP 1L O TR IR 71 W | IR A W [
(And the foremost are the foremost. These are
drawn nigh (to Allah) in Gardens of Bliss).

1 ] 4
]
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Naturally, those who accepted the Holy Prophet in
the earliest stage of his mission and had to make greatest
sacrifices, had the greatest reward. Those foremost in
doing good are foremost in reaping their reward.

There lies for the present study a point of paramount
importance in these earliest converts. They all declared
their belief in whatever was said and claimed by
Muhammad (peace be upont him), simply because they
had a faith in his unimpeachable truthfulness and
infallible veracity. What was the actual condition or state -
of new religion being presented by the Holy Prophet at
that time? Save a few revealed verses of the Holy Qur’an
which again were being honoured on the authority and
reliability of Muhammad b. *Abdullah, firstly as a noble

man and then as a Prophet and messenger of God, there

10 Ibn Hisham, Sirat, P. 162, (Cairo, 1355 A. H.)
11 Ibem. .
12 Al-Qur’an,56:10 - 12.
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was neither any revealed scripture, nor any religious
. schedule of Do’s and don’ts. Even the concept of
' revelation and that of the revaealing God was being
. introduced by Muhammad (peace be upon him), as if for
the first time in the Arab world. Inspite of the missionary
efforts of the Jews and Christians, carried on for
hundreds of years one after the other with material
power of the kingdom at their back, the Arabs and
especially the non-believers and polytheists of Makkah
were completely ignorant even of the remotest idea of
Prophethood and Divine revelation. The native Arab
I movement of the Hanifs proved an even greater failure in
¢  this regard. That is why, the non believers in their height
; of enmity accused the Prophet of being a poet,13 3
| sorcerer,14 3 soothsayer,!> a madman,16 a dreamer,17 and
~ of being possessed.’® They could not even think of a
human being, being appointed as an apostle from on
High, presumably due to the distorted and perverted
impression regarding Prophethood created through the

doctrines of divinity of Ezra and Jesus Christ by the Jews
and Christians respectively :

di rdl oladl CIG, Y ) se 5l I,
Vel gl Ul

Al-Qur’an; 52 : 30.
Ibid., 74 : 24.
Ibid., 52 : 29.
Ibid., 68 : 2.

Ibid., 21 : 5.

Ibid., 25: 8.
Al-Qur’an, 9 : 30.
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(And the Jews say : Ezra is the son of Allah; andt_he - :, f
Christians say : The Messiah is the son of Allah. |
These are the words of their mouth.)

Their very conception of a Prophet of God, it any, |3
was so confused that they remarked about the Prophet, . !

Muhammad (peace be upon him), as under :

It Yy Glem¥l B o2t plaball JSL J e )t U JL
20 1,5 ane gySad lls o
(What a Messenger is this? He eats food and goes

about in the markets. Why not an angle been sent
down to him to be a warner with him?

It is a unique contribution to human civilization by

the Prophet Muhammad (peace be upon him), that he
raised the dignity of man to the noblest of God’s creation

by declaring all Prophets and messengers of God
including himself as human beings, subject to human

laws. The Holy Qur’an emphatically declares:
dlakill o 60 o6l Yl d) e el Ll L
S O | B EYTY

(And we did not send Before thee any messengers
but they surely ate food and went about in the

markets.) 'f-

M
v

As regards the second objection, that why an angel ]
has not been sent down to him to be a warner with him,

it is thus overruled : _
S adas s wﬁé‘i}iﬂ‘&mﬁ Wt 5
2 i G e Lmilly Sl alad

20 Ibid,, 25 - 7.
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(And if we send down an angel, the matter would
be decided and then they would not be respited.
And if We had made him an angel, We would
certainly have made him a man, and (thus) made
confused to them what they confuse.)

Again, when the disbelievers demanded from the
Prophet to work for them wonders in proof of his claim,
like, causing a spring to gush forth from the earth or
cause the heaven to come down or ascend into heaven
and bring Allah and the angels face to face or bring from
heaven a book to read and so forth and so on, the
Prophet was commanded to proclaim :

s YR JETL S Y PO NI ¢

(Say : Glory to my Lord : am I aught but a mortal
messenger.)

ounilarly the Holy Qur’an asserts :
G of Y1 gayt o b 5l iy, ol U po Ly
24 -

(And nothing prevents people from believing, when
the guidance comes to them, except that they say :
Has Allah raised up a mortal to be a messenger.}

A very convincing and logical argument has been put

forward to counteract the above conventional stupidity
of the disbelievers :

Ihd., 25 : 20.
Ibid., 6:8-9.
Ibid., 17 : 93.
ud,, 17 : 94.
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(Say : Had there been in the earth angels walking

about as settlers, We would have sent down to
them from the heaven an angel as messenger.)
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In short, according to Islam, the Prophet must be a
human being to whom Divine will is revealed, because
only a man could serve as a model for men; the
reformation of mortals could be entrusted to mortals
alone. Even an angel could not have served that purpose
because man had been made to excel all created things,25
including the angels, who were required to make
obeisance to man.%7

Moreover, Islam has affirmed in the clearest words
that as Prophets are needed to enable man to rise to
higher stages of life by reforming and purifying him,
they must be free from all impurities. They are rather
supposed to be sinless, both their words and deeds being
in accordance with Divine Commandments.

(And it is not for a Prophet to act dishonestly.) A

2 ykeny 00l o2 Jyll 6y ¥ (g0 S :
25 Tbhid., 17:95.
26 [bid., 7:140.
27 Ibid, 2: 34.
28 id., 3:160.

29 id. 21:25-27.
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(And We sent no messenger before thee but We
revealed to him.... ! Nay, they are honoured
servants. They speak not before He speaks and
according to His Command they act.)

The Prophets were given books for the guidance of
their people.

30 4 yalss) L 0 gy oS G
(50 Allah raised Prophets as bearers of good news
and as Warners and He revealed with them the

Book with truth, that it might judge between people
concerrung that in which they differed.)

i As the disbelievers were destined to reject all sorts of
signs from God :

31 o aa e 1S Y HJJ cJ,;,:-lJ;,aﬂ-;U L

(And there comes not to them any sign of the signs
of their Lord but they turn away from it)

r

They must have disbelieved the Book even if it
would have been sent down to them in a material shape.

W el opmsli b3 5 US Wlle WS ),
32.;&_4_,’!—&] Lia Ny, I_,_,iS L,.!.Ul
(And if We had sent down to thee a writing on
paper, then they had touched it with their hands,
those who disbelieve would have said This 1s
nothing but clear enchantment.)

{bid., 2: 213.
Ibid., 6 : 4.
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,5:_5 The meaning is that the Book itself even if revealed |
A in the physical form would not have served the purpose. -
’f It was only the charm and irresistable attraction of the ,
character and personality of the Prophet that first of all :
convinced the people and they were constrained to R §
accept him as an infallible model. It was actually the
magnetic force of the irresistable words and deeds of the
mortal messenger that fascinated the people to accept the
Divine revelation in its entirety. Never in the history of
religion, since the dawn of humanity, a Book was sent
down without a Prophet. The revealing God had to
choose and appoint men for the job as it was the only
course possible for the betterment of humanity :

33 udL-Jl

(Truly Allah chose Adam and Noah and the .
descendants of Abraham and the descendants of
Amran above the nations.)

The Holy Prophet of Islam, appearing among
superstitious and ignorant people, could have claimed
any supernatural powers for himself, and the people 1
would willingly have accepted him. But he told the '3
people plainly that he was but a marn, he had no %
treasures, nor did he lay claim for himself as a man to |
know the secrets of the future, nor did he profess to be j
any more than a mortal. What distinguished hum from H
the rest of mankind was that Allah revealed His will to ™
him, and he faithfully followed and translated into 1;
practice everything that he received from on High. His A

main object was to make people true followers of the o

33  Al-Quran, 3:32
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high principles of life, whith had been revealed to him,
through his own personal example.

I3t ¥y il et Yy W s Ssae SIS Y s
Sy Jo 5 s L Y1 a5t o el SIS
3 i Wl eadly syl

(Say : I say not to you, | have with me the treasures
of Allah, nor do I know the unseen, nor do I say to
you that [ am an angel; I follow only that which is
revealed to me. Say : Are the blind and the seeing
altke? Do you not then reflect?)

The unique greatness of the Holy Prophet lies in the
fact that he never tried to put himself before people as
superhuman. As a Prophet he did his utmost to abolish
all sorts of superstitions and to remove all types of
misconceptions regarding the Prophethood, in order to
establish the doctrine of Divine unity in all its purity. For
this object in view, for the first time in the history of
religious literature, Islam draws a distinct line of
demarcation between the Word of God and the words of
the Prophet. It was made possible by safeguarding the
Word of God as explicit Divine revelation { > >3 ) Or
revelation to be recited ( s > ), under the most sacred
title of Al-Qur’an, from its very beginning. Every part
revealed was both written down and committed to
memory by the Prophet’s Companions under his direct
dictation and supervision as soon as it was revealed.
Thus, the whole of the Holy Qur’an revealed by God
during the twenty three years of Prophetic career of the

34 Al-Qur’an, 6 :50.
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unlettered Prophet of Islam, was preserved
manuscripts by the specially appointed amanuens&s on
one hand, and in the memories of huffaz on the other, .
both, in the life time of the Prophet. The written
manuscripts were gathered together in the book form -
immediately after the death of the Prophet by the order

of Hadrat Abu Bakr, his first successor, and ““of the
authenticity of its contents there has never been any
(substantial) question.””3% The historians of Comparative
study of religions do agree that Islam does not
overburden the minds of its adherents ~“With a
multitude of scriptures and a plethora of abstruse
doctrines. It has kept to one basic scripture, preserved
from the first in a state of textual purity such that no
variant readings have ever arisen to confuse the
commentators’’.36

Beside the word of God in the Holy Qur’an, the
words of the Prophet Muhammad (peace be upon him),
in his own name, were dealt with separately along with
the record of his decisions and regulations on questions
of justice or morals or rehglous observance under the
specific title of the Prophetlc tradition or ( 4> ) Hadzth g
The word Hadzth is treated as equivalent to tradition37 1
and in its technical use strictly excludes the Holy Qur’an,
though it is believed to contain an element of implicit
Divine revelation ( & >s) or revelation not to be
recited (e & >3). It is argued that while the Qur'anis
the eternal, uncreated Word of God, which 1s not subject

35 Cf. Moore, op. ct., I1. P. 386.'
36 ].B.Noss, op. cit., P. 633.
37 Supra, P. 18.
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to any human adaptation of wording, the tradition
+ _ conveys the words of the Prophet, but uttered under
" divine guwdance. Literally speaking, ‘Hadith’ ( <yas )
~ stands for any thing new,38 an announcement or
narrative in general, and in its primary sense, it really
means a story or a report,39 and so represents an account
of what happened whether secular or religious, historical
or legendary, of whatever sort it may be.?0 This word
has been used in the Holy Qur’an on several occasions,
but always in its literal sense; sometimes it has been used
even for the Holy Qur’an itself. Let us consider a few
instances :

L*:,_»;,KLL,JL,JYIUJ_,\JEJ,:.MQ;,U.GJ

_ sk

(In their histories there is certainly a lesson for men

of understanding. It is not a narrative which could
be forged.)

The commentator Allama Ibn Kathir explains that
the word Hadith here signifies the Holy Qur’an 42

Skl Lig, l_,.:.._,.;r.l;,!'.nJUTULcd_j.:cil._.dﬂ.-ls
P

(Then may be thou wilt kil thyself with grief,

sorrowing after them, if they believe not in this
announcement.)

+ 38 Ibn Manzur, Lisan al-Arab (Beirut, 1958) I, P. 131,
E 39 E.W. Lane, f\rabic English ._Lexjcon.#_BK. I, Pt. 11, P. 529,
40 Cf. Murtada Al-Husaini, Taj al-"Arus (Egypt, 1306 AH), L. P

¥4 AlQuran, 12:111.
%42 “Allama Ibn Kathir, Tafsir, (Egypt, 1348), IV, P. 492
43 Al-Qur'an 18: 6

- -
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Allama Ibn Kathir again writes that the word Al-
Had:th means here Al-Qur an .44

45 r‘-l 3 Q_’-’U U""“ 2 )’
(Allah has revealed the best announcement a Book

consistent, repeating (its injunctions), whereat do
shudder the skins of those who fear their Lord.)

While discussing ( <wad! g=s!) Ton Kathir explains :

46 Ball 5T 4, Yoo alll o s i

(This is the approbation of the Book, Al-Qur’an al-
*Azim by Lord Almighty)

47 tn3ske 1plS ol e Cudmy 15LLS

(Then let them bring a saying like it, if they are
truthful.)

In connection with thus verse Ibn Kathir’'s comments
are as under : |

S 1Ll ol 28l Wl S et S T o o U
48.;,',1." |J.bc,-a.hao

(If they are truthful in ‘their claim which we have
mentioned that he has forged it, they are permitted
to bring the like of the Qur'an brought by )

Muhammad.)
49 4 oy 2dms S $3
44 Tafsir, op. cit., V. P. 252. §

45 Al-Qur’an, 39 : 23.

46 Tafsir op- cit., V. P. 252.

47 Al- Quran, 52 : 34.

48 TaLsu op. ct., VIi, PP 7 - 8
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(In what announcement after this will they then
believe.)

Commenting upon this verse of the Holy Qur'an
"Allama Ibn Jarir Tabari writes :

Wl oS i day by iy iy L

(Has not there come to thee the story of Moses.)

> ‘Lf-'-*" Qb 590G Y p-i-” » U

(But what 1s the matter with these people that they
make no effort to understand anvthing.)

SN 03 o Y L Sy LB Y Ll 1 L

HRFE s Bl Sy &F o BU 2 pb
33 Cuad il Y, 1y 850 oeab

[ .-—_\-'---IF-FH-H'#"

(O you who believe, enter not the houses of the
Prophet unless permission is given to you for a
meal, not waiting for its cooking being finished - but
when you are invited, enter, and when you have
taken food, disperse - not seeking to listen to talk.)

While discussing the occasion of revelation of the
above ( oladlcyl ) (the verse of seclusion), Ibn Kathir
Informs us that when the Prophet married Zainab bint
Jahsh, he invited his Companions, to the wedding feast.

49  Al-Qur'an, 7: 185.

50 Jami’ al-Bayan, (Egypt), XI1, P. 290.
. 51  Al-Qur’an, 79 - 15.

52 Ibid., 4:78.

53 [bid., 33:53.
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The Companions after taking food dispersed except three )
of them who stayed on indulging in table-talk in the |
house of the Prophet.

o) b asans haa, DM i

The above quotations from the Holy Qur’an make it
clear that the word Hadith could be applied to any kind

of news or information and throughout the revealed
Book it has been used in its literal sense.

The Prophet himself applied in his sermons the word
of Hadith for the Holy Qur’an itself :

Joie oLy ale 0t o 1 e oS 06 s e

b OLS Suadt Gasl GG taa, GF cazbs o
) J oS Suadl s :JL’ Prag ™ sl ‘_,5.3
sy dasl JLY ol (Cuadl e i say))

> -'Pné:
“The most truthful Hadith or the best Hadith is the

book of Allah, and the best guidance is that of
1'\/1ul:\amn:u::d"“'.56

But, from the very begi;ming of Islam, this word was
given a_new technical sense when used in connection
with information about the Prophet Muhammad (peace
be upon him), telling what he said and did, and hus
reaction to things said or done in his presence.>” Thus, it
acquired in the life-time of the Prophet its narrowed

54 Tafsir, op. ait,, VI, PP. 586.

55 Nasa'i, K. Zinah, 33, 111, p. 188.

56 Abu Dawud, (Cairo, 1280 A.H.), P. 240.

57  Abul-Baga, Kulliyat, (Al-Am’riya, 1280 A.H.) P. 152.
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distinctive connotation of an oral tradition ascribed to

him. It has also been asserted :

WA bl p2 5 e o Y et JU,
-\l.llulo;ﬁ.'.ll S bla L t_,:i." e S Cuadl
58013 &Y LA s 4 4,1 SIS, s aole

(That Shaikh al-Islam Ibn Hajar has maintained in
his commentary on Sahih Bukhr}ri that in the
terminology of Sharia’h the word Hadith means that
whuch is ascribed to the Prophet (peace be upon
him). And as if it has been used in contradistincton *
to the Holy Qur’an which is Qadim )

The German Orientalist, Ignaz Goldziher while

commenting upon the tradition : (&l .4l ols & utl o)
writes :

A certain type of Hadith is here particularly
praised and favoured, and it is for this type also
that the term is later used in preference to others.
The book of Al!ah however, “this most beautiful
and perfect hadith’, is contrasted with the general

concept of hadith as being the highest of all religious |
authorities, and the term hadith is restricted to the L

Prophet’s sayings, made either on his own initiative |
Or In response to a question””.>? |

The Prophet of Islam himself termed his saylng as
Hadith,®0 most probably to discriminate it from the
Word of God on the one hand and from the sayings of
other people on the other. Imam Bukhari narrates that

-l T T s SR — -

58  Jalal al-Din al-Syuti, Tadrib al-Rawi (Egypt, 1966), I. P’ 42.
59 Muhammadanische Studien, (Halle, 1889), 11, P. 4.
60 Subhi Salih, Ulum al-Hadith, (Beirut, 1965), P. 5.
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\ when Hadrat Abu Hurayra put to the Prophet the -
A question : |

(Who is the most likely to be made happy by your
intercession on the day of the resurrection?)

The Prophet replied to hum :
i o S el Suadd Ua oo dla o of ole &
61 -qu_.l&' s_.Jb ‘_‘LB A...#,L

(That he knew that Abu Huraira would be the first |
to question him about thus Had:th as he has
observed how eager he was for the Hadtth )

3 -
] . - ..
P SRR S S RN T S—

Dr. Muhammad Zubayr Siddiqi, while elucidating
this point, writes that

“The Muslims since the very life-time of
Muhammad called the reports with regard to his
sayings and doings the best Hadith, and by and by
its use was confined to the reports of Muhammad’s
words and deeds only. Muhammad himself as well
as his immediate followers have used it in this sense
more than once. When Muhammad said to Abu
Hurayra that he knew his anxiety about the
Hadith, 62 he did not mean but his own Hadrth |
‘Utba referred to this kind of Hadtth only when he -
said that Ibn ‘Abbas related only two or three
Ahadith in a month.®3 *Umar I did not mean but the
Hadith®® of Muhammad when he asked his friends

61 Sahih al-Bukhari, Kitab al-Rigaq, No. 51. _1'
62 Ihd., 1, 20. . "
63 Al-Darimi, Sunan, (Kanpur, 1292 -93 A.H.) P’. 46.

64 Al-Dhahabi, Tadhkirat al-Huffaz, (Hyderabad <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>