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ML Fssays, now issued in the form of a booklet,
M. once published as independent articles in the
B 7ids Review. As they were not, at first, intended
{ issued in this shape, a few points may be found

"0 '..-'_.

Wicuissed, in common, in some of them. It was no

:- R bt possible to correct this defect; but it could be

’,' . only by re-writing the wholle.. The latter busi-
Meds I purpose to leave to a future occasion when

1 N

.V.) 1T may be able to bring out an enlarged and

A"
a

Y .
BEvised edition of the present work.

. In the Preface to his excellent Dictionary of
'EPhrase and Fable, Dr. Brewer presumes that when
B new book is presented, the public have a right to
Bisk “‘what has this babbler tosay?” The humble
syriter of a book like this might well assume.that
fthe same question would be asked of him with a
Fhundred-fold force, and fears that unless his inter-
fegator is in. a liberal-minded spirit, it will not be
ipossible to give him full satisfaction. However,
“fHere is an aim and an object. These should have
xBeen left to men of longer heads and maturer judg-
Ment; but I enter the field only with the view of

]!

such to discuss the important subjects dealt
~ With in this book. ' - .

o +“Tasawwuf” is a subject that people fear to teach
:from a public platform. The common feeling is

[
d

:*-‘ ;'
Ly, -
i

iSghat it isa species of knowledge that descends from

Mleast to breast ; it is the torch tat is handed down

the Murshid to his Murid; and this knowledge
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is not to be proclalmed from hmm ity " ;
no doubt that there is some force i in th 5 Fhe miaRa
are apt to miss the subtlé poinits necessariiys i, ,; k
in the subject.  Even Imim Ghazzah,
philosophy for the mllhons did netl:hmlg,lt Mg Lok
to unveil the whole truth. = It mygt be . remembres
that besides the force of logic,. the. pgpp
logic of force in those days. :As a rare. egtq@&

I may mention that the great Mushn;t cmm; Ent of i
Realistic Phllosophy of Plato, Sh,a,;kb, Shahgh -_ T
was put to death in 586 A.H. by the renowngd S
Salahuddin, at the 1nst1gatmn of the ‘U}amamhq
sisted that he was a wolf in sheep’s clothing, a%
fidel in disguise. There are, no doubt, evﬂs
connected with hiding the llghts of spirﬁual
ledge under a bushel. The rays of light ‘that L
to descend direct from the Sun of Truth' ~~ ,.

deflected in transmission and exhibit & fatse Vi
to the eye. While the discussion of subtle q"ue"? : ;
before the uninitiated is apt to lead- thetﬂ '
the promulgation of secret doctrines is like 1e; |
men over a vast unexplored ﬁe]d fuli b‘f
and quicksands. S

In most cases, such teacﬁmg has i‘lad t[;lé,'é
of leading them away from the path of Islam. SB' !
become Vedantic pantheists, and ofhets ac
Grecian philosophical aphorisms thaf,
peared in Arabic garb as the truths ¢
these days there is no better way of 'trﬂﬂﬂg at t
truth than by means of the press; to which oaly
rdate and the thoughtful have access. Tﬁ*iﬁﬁw,s
fore, Muslim thinkers to this way: »‘G‘f MH@
truth, this humble book is offered; '/
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ff “am qmte aware that Tasawwuf 1s not a mere
" of doctrines. It aims at the moral elevation

?’ mn, an object not realised by mere discussion;
ﬁhﬁugh in the case of right-minded men, discussion
8 them athinking and stimulates interest. But the
nwhms once admitted into inner court, nolonger
wpusses and frets—that stage 1s past for him ; he
alises the truth, and is absorbed in it; and it may
that in the case of a man more highly destined,
e descends from his pinnacle to guide his straying
Fhrethren. Tasawwuf is, thus, the name of a state of
| ¥ mind, a state of ecstacy, which you cannot describe
-;;qany more than you can describe the sweetness of
_.-mmcy, to one who has not tasted it. This state
B-can only be realised by personal experience. Tasa-
Wawwuf, as discussed in these pages, is not, therefore,
‘B moncerned with this state of mind. It touches on
the controversial aspect of the subject. There 1s
-~ room for such discussion in the Book of Islam. The
"~ book contains ayat-i i-muhkamat (firm verses) the
‘meaning of which is plam enough ; and ayat-i-muta-
f'-“‘”habihat (obscure verses), in interpreting which so

-

f-
. 'i
'i.

i
...,.l-
=i'!>

f:‘?#ﬂ sects have grown in Islam, e.g. “your Lord
[ ¥ereated the heavens and the earth in six days and

' ﬁlen took his seat on the ‘arsh (throne).”’

‘This verse, for example, has created two sects
miﬂslam one an anthropomorphit sect (Asha‘irah)
rwhiﬁ:h locates God on the ‘Arsh; the other a more
-philosophic (Mu‘tazilah), which interprets it to mean
| Q:t God is powerful over the ‘Arsh. This word

fﬂWﬂ (SltS) in the verse quoted is used in several

’ *t*

1. Sira A‘raf, vii : 54.
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senses in:the Quran in emﬁ% clighwi i 0 i"-i-‘-‘iiif’i
the dattér sect .it simply :defotes ﬂw BRINE T
While  the: glory of God: (Jul&i) i s Sk
heavens, his beauty (Jamal) is mamfcst amt N
or as the Psalmist would put it; “the heﬁ%n N
the: glory of  God.and the firman sh
bandiwork.?. There are many. .other versss®
that will be found quoted in the body" efa‘ihm
1n which:things are spoken: of" about God, w‘iﬁéﬁ
cannot understand unless you view them" ﬂ'o'm
particular stand- -point. The discussionof suéh've

and hadithes relating to ‘thém has swelled iﬂ#&
form of knowledge, which forms ‘the: bulk -of aot

mic Tasawwuf. My aim in thése pages has ‘not &
been to discuss Tasawwuf in its dialectic aspecti oft
1o touch on these points. on which hawvsplmfmg-m-
cussions have been raging for ages 'past-amongitil
Muslim theologians. . The predominant purpose i |
show .1n the manner of Euclid’s points’ what Tasaw- i
vfuf is not, rather than what 1t is. '

' In my dlscussmps w1th Mushms Bll owsl:
Premdency, I found common villagers wha thg'? :gg 5
“ﬂllterate” in the sense in whlcha Ccmmlss;onm; t"«_’_;*
‘Census uses the word, entertained certain nebulqpls;.-'-

ideas of Tasawwuf which are nothing mhore ths B
:Vedantic doctrines and Grecian aphorismsas: géuing .
‘Tslamic truths. As an unwritten law perma%ﬁ *“""*
‘writers to quote hadithes without citing cmp SN
‘verse, the doctrines from these sourtes havit ﬂ i

j ct)rporated mto Tasawwuf hnd paﬁs E‘Eii" ’g‘émﬂ ; af 5

- Tate ("" *'}_’
1. Sir Salyid s Commmtary on the Holy Bibk. . 332. oy
2. Ps, xix, 10. y |
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ddith os: and there is no way of correctmg the evil.
',’ herefore, I have succeeded in showing what

. asawwuf is not, one- -half of my task is done.. .

¥ The remalnmg half relates to the interest of
Fr Mushm young men who are undergoing training in
t our Schools and Colleges. While Enghsh education
HR:is-widening the horizon of people’s views and sym-
- pathles and making them more liberal-minded and
i tolerant, it is, on the other hand, making these young
M Muslims oblivious of the healthy imposition of all
F religious rules and regulations. “What is it to us,”
® once remarked Sir Saiyid Ahmad in his address to
& the students of the Aligarh College, “if you become
¥ thestarsofheavens, when you have shaken off Islam?
Ik At school, young men removed from religious influ-
K ences become indifferent to religion, and at College
+ where they go through the mill of liberal-education,
& they are found to have nothingin common with Islam,
% except the outer covering, which itself has undergone
alterations. If a man of maturer judgment is brought
" in contact with philosophical discussions, he assumes
" a different attitude from a young man whose mind
- is a tabula rasa, and who is just skirting the border-

land of thought.

_ In my opinion such Muslim young men cannot
._-i_*be brought round to a correct apprecmtlon of the
“syruths of Islam, unless medicine is given to them
" under the coating of the matter they usually devour.
7 Hence I have tried to show in some places that Isla-
&mlc doctrines and practices, if probed deeply, would
# “*be found to have the support of the best and most
g eamest thinkers of the West. If I succeed in any

%
|
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ather part of my task hoWer impe ri' 6 asskiod

shall have been accomplished. -
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COSMOLOGICAL CONCEPTIONS

: Sanurihim Gyatina fil-afaqi wa fi anfusihim hatta
' _}'ﬁbéyyana lahum annahul Haq (x1i: 53).

i “We will show them our signs in the worlds and in their
Zi‘*= dividualitics, so that it inay become clear to therq tkat it is
fthe Truth.” o

ILOSOPHY is a comprehensive word With Wes-
rn Phllosog ers, it embraces the science of “the
m'ld and of mind and the knowledge of Gad.

{ _; gsmology and psychplogy partly depend on human

e ————— T

psearches in the physical world. _Untology 1S
erely speculative or revelational, as it is _consider-
-. Tom the point of mental constitution of the

—_— T =T Rme.

ghinker. With Muslim philosophers or tlilﬁﬁ&w11_1'5!_83;&‘7
Batology is the central ppint of knowledge, psycho-

ey am

ffogy and cosmology are derived from and are depen-

.-‘_l—-'-_‘r-_'-—'_

gentupon it. The cosmology of Muslim philosophers

T —— T —— ey e e —

————y— - —_— -

and their psgchology exhll_)lt cross-divisions in state-

e o  ——

- e —
— . =
s —REF

mients. But there is no gamsaylng that they have
Bttained their acme"rc?f—pervﬁétlon in their ontology.
bgs/t_&osophy of Islam is therefore connected
@Mth its researches™in the realm of mind or spirit,
‘#d with a knowledge of the Supreme Being who is
8t once the manifester and the manifested (Zahir
u Batin.) Tasawwuf or (the hybrid word) Sufism
B a system of philosophy, the true realization of
g o ch depends not only on understanding its prin-
?3: 28, but also going practically through them, not

i. hfmnce 7 wﬂ7 _ .__.,.,//a/ -dﬂ”,zjﬂ*‘*’i
| - feeqtce 4 LS Leniwe

"“1 e Digect /,hwmcp& k%wﬁelji\ 7 &
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only on understandmg by‘
soning that sugar is sweet,: but wm E
and realising its sweetness, One has m Pk
its prmcnples, not only by a logical prowﬁ
sonmg, but also by contemplanon, the 1‘

tion are singed and the 11ght of heaven a_?'
comes his guide. This knowledge was handed &

by the Prophet, only by \ﬂord of mouth; and
inc ing till 3

phet taught it to his chosen dlsclplas and th
turn, handed down the torch @f knowledge. to t
whom they considered fit to hold and hand-it dﬂ

to future generations. . - 11_ :_f;

“uadille 3
1

The Prophet preferred to wear a suf or wea
‘garment, and this was adopted by some o the %

panions and hence they are called stifi is- T,

— .—.—*——M—EN

At any rate, the garment of these suf iS Was. ong
suf (a Turkish word) Some try to derive this wo

from the Greek word sophia, as if the Muslim 56
are a modification of the Greek sophists. - S
others, however, derive the word from Ahhs
(men of the bench). These were about four hund <.
men, who resided in the chambers of the mas-que

Medina. They had no worldly interests.
were “_l;_g_v_v_e_;_s' of wood” for the people of H‘%
and lived on their earnings from the sale of ﬁmﬁ

They actually took no thought of the futate.
day they earned and every da'y :they spent and ﬁ _
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CQBMGLOGICAL CONCEPTIONS 3

_ lmfe of God and of his Prophet. The author of
| m, iful—Ma ariff (Shaykh Shihabuddin Suhrawardi)
I;s that the term did not actually come into ex-
ce for two hundred years after the Prophet’s
‘ ;;;-f e : but that these are the men who are remem-
ganered m the Qur’an by the terms of Mugarrabin
- ;ends of God), Sabirin (patient men), zbrar (virt-
. s) etc. Some of these were known as Mugarrabin
By even six hundred years in the regions of Turkes-

7 -_-_;n, and Mawara— n-Nadr.

!"

The first sect that arose from the first Caliph is
lled ‘Siddigiyah.” The one that arose from °‘Ali

W called ‘Haydariyah.” ‘Ali had four disciples who
] Pie called the four Pirs (spiritual guides) par excel-
'Prce, viz., Hasan and Husain, Khawaja Hasan Basri
nd Khawaja Kumail ibn Zlyad Some, however,
g n51der the Pirs outside the family of the Prophet,
d4dded the names of Owais Qarni and Qadi
am al-Mukaddan Shari. From these four Pirs,
urteen Khianwadas (systems) arose, though there

] e -

‘many more which are not counted.

Khawa_]a Hasan Basri had two disciples: Shaykh
‘AJml (whose sect is called: Hablblans) and

|._, "'\-l.-

...':;_:-” ibn- Zayd, whose sect is called Zay-

d"““"‘“‘F'rcmzl the Habibians, seven systems arose:
yfﬁrlans (from Bayazid Bistami), Karkhians (from
ﬂ & ykh Ma‘ruf of Karkhi), Sagtians (Khawaja Abul-
* ), Junaydians (Khawaja Abul Qisim Junayd
“P‘ #aghdad), Gazarians (Abu Ishiq of Ghazrani),
dustans (Shaykh Najmu-din Flrdau31) Tisians

'o @l
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From the Zaydians four systems arosé . AySa
jans, Adhamians (from Ibrihim AdKam
Hebiirians, Chishtians (Abu Ishaq of Chishty™~" "~

L
L t_' .

. -
L] R

S e
L]

The important Qadariyyah system knownafiSaas

Shaykh ‘Abdul Qadir of Gilin (361 ARl
A.D.) is traced to the Juniidians already alluded g
The differences in these systems indicate £0. & VAEEEE
much lesser extent the difference in the scheme £
thought than to the schemes of adhkar or pra

w by

The scheme of thought is roughly divided:igg
three kinds—the Ejadiyyah, the Shahudiyynh o4
the Wajidiyyah. The Ejadiyyah (the creatio vigta)
" those that hold that the essence of ‘@lam (the WO
is extraneous to the essence of God. He i5. kN
maker, the engraver and painter. Everythng. i
«from Him.”’—Hama az-oust). RS

- o
Of R if.-_ 2 =
. >

!

!

This at first sight renders the existence
essences possible ; but finally resolves itself to Ut
fundamental thought of the Wajidiyyah: for 5
second essence is a mere non-existence (a ig1_;1.4n::i-t
Innaka miyyatun wa innahum miyyatin— ‘You._
dead and they are dead” (XXX1X: 30). g

o )

among the common people ; but it is counise Axg
sect of Tasawwuf, as these thinkers pragiise Gicg

The Shahiidiyyah consider that the Glam (wét
s a reflection of God. A man enters a :.M!?—*‘*:" g

P
e
Fod .
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iy i Ee
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k T LE himmlf reﬂected in a hundred directions
ﬁalbuﬁ- These refiections virtually depend on
ﬁm and have no existence of their own. A

u..'t ‘
. rlr

. Alam az ma hast ast nay ma ziwu,

' Baada az ma mast ast nay ma ziwu.
(The Mathnavi)

The world is existent by me and not I by i,
. The wine is intoxicating by me and not I by not.

) K lﬁi‘
-
it -ﬁ;_." - -

The attributes and the ego (aniyaf) .of man are
hus the reflection of the attributes and essence of
| _ God. The ‘Glam (the world) is the rupee of the
]uggler which in reality is a piece of pottery (a no-
fithing) ; but by the skill of the juggler shows itself
Xjike the silver of the rupee. Thus everything 1s

“mth Him,” (Hama-ba-oust).

; ."'_-:
t

's

" The third sect are those who consider that there
is only one essence, and that is God, and that (in
sﬂw words of St. Paul), “We live and move and have

* our being in Him.”” They say that ‘““everything 1s
r ,H;m, ¢ Hama oust”’. This was the conception of

‘AL ,

*  The Shahiidiyyah, as already stated, consider
ﬁthat the essence and qualities or attributes of man
Es a “nothing”, is mere “non-existence”’; - but like a
""n tror they reflect the essence and attrlbutes of God,
L "4nd is an indication of His existence. The Wajidi-
f i . yyah, however, consider that there is only one¢

eﬁsﬁnce and that is God.

p

In the school of Wajiidiyyah, there are two sects.
a ¥a& maintains that there are one essence (wajid)

Ly )
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and one entity (dkat) 5 amd» the thﬁf S
one essence and two entities. Ift g ,:.'
_entities, they argue who is the Creatoh.4i

the created and who is the judge and i
criminal ? At first blush, this appears to @ﬁ

erence of thought ; but as the second of the t
tities (the created) is, in their opjnion, a mere noth e
ing (in a logical sense, i.e. a non-exis___".]“‘-_--ﬁ-'-
“created” being but a manifestation in limitatjiolt

~of the Creator, their position finally resolves at _; _.";-. |
into that of the first-named school. -~

The Wajidiyyah sect of the Sufis is. -- -
confounded with the Adwaitists of the Ved '
‘philosophy. But so long as the Wajiidiyyah =
tain that the Rabb (God) and the ‘abd (servan
different and can never become the same, they il
not be counted as Adwaitists, if the statemem: o
one of their exponents is to be accredited. For,
Swami Vivekananda in his “Atman,” ‘If there: #s4
God, that must be both the material and eﬁc -,:
cause of the universe. Not only is He the Cream
but He is also the created. He himself is the un o
verse. . . . All will come to truth in the long ‘{" - ]
when all the desires of the heart will be vanqmshe i
then this very mortal will become immortal, then t} «,
very man will become God.”> No siifiever ma.mtal »

that man will become God. The “limited” as sug {
£ {

t'l

"I-

cannot become the unlimited ; this is known u 3
doctrine of Mukhalafa. , BERRREIT: %g, '

With the stfi, the essence is all one ﬂf %ﬁe 516 '_;
ated and of the Creafor. The Creator so lang as hy

is bagin, (unmanifested), is the Creator,’ bqt whedl



8. 5in aspect or phase of His becomes “limited”™

sdebmes zdhir (manifested) and assumes limita-

L]

ke

Méxnes. The za@hir is like a drop travelling from the

||-. . A
Ll

-l
.
'
a
oL
- 1.
r

¥iom of the ocean ; the riearer the shore it gets,the
individualized it becomes, and in fine assumes
i shapes and limitations and wrongly considers it-
BIf as a separate entity from the ocean. With the
Bt to make the created (as such) and the Creator
B one, it is Jlhad (addition on Divinity) ; while con-
B cring the essence of the created as separate from
Bhc cssence of the Creator, it 1s shirk (believing in
;jother external existence) ; the two extremes avolid-
| 81 he arrives at real absolutism. “Most of them do
@t believe in Allah without associating others with

> s’ 1

L] -|-.l.-:' .
A N
d1im.
T
-
-]

Y In the beginning was God just as He now 1s
Bithout any addition or participation. Wu hua-al-
Ena-kama kana (He is as He was) as Junayd of Bagh-
fad said ! But for the purpose of understanding His
Wiays, the salik (seeker after Truth) is prepared to
gonsider a course of development of the manifesta-
Bion of the attributes. We can understand only his
fiributes. The Prophet said : “Do not contemplate

gn His essence, but contemplate on His attributes.”

g f_ There is no addition to or subtraction from the
Alvine Essence—it is the same, In the first stage,
(Enity is real, and diversity, i‘tibari (hypostatical).

M the seed the unity is real and the potentialities
- B the tree hypostatical. In this stage He is ‘‘with-
Pt the condition of anything.”” La bi shart-i-shay.

TR md yuminu akthayahum billahi illa wa kum mushrikdn. (xii; 106).

!
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It isa stage where: mmgm R, ', " A
He is beyond all knowledge, T&# b
In the positive definition of the =att1'ib SR
the Siira Ikhlas, He is called Ahed (Qﬂ% i
of the same kind, like a heap of grain of t_f_f _'5‘! ;";
kind) and Samad (without vacuity) ; in xha vegaiing
definition, He is “unbegotten’ and “unbgge ; g
In this stage the essence had overwhelm@d the '--4
butes. He was as it were engaged in Hlsaifq

there is the awakening of His love for Hlmsglf. S
wanted to see Himself. -

““I was a hidden treasure,” in a Had"t"th-l- s ,'
it is said, “and I loved to be known, and r.: cnile
the world to be known.””! There is the awakenl}
to his attributes. In the second stage (W f
four relations are found, WaJud (essem;a)?
(knowledge of self), Nir (hght ie., dawmng é‘f é
essence in the knowledge—the Ego) and
(observation of self). He becomes conscmtls 1
that I am.” His essence is His being, His ko
is His knowledge (both indefinite), Light is ‘Tis‘cdd
sciousness, i.e., His"Ego. When He became cdﬂ v
ous of Himself, He observed Hlmself—thlsmS aht
In this second stage, the four attributes are
differentiated, the one is the other. -This ¢ w
stage is merely the line of demarcation between ¢k
Ist and the 3rd stages. It is a barzakh (partlt.;
such as there is between the different coleurs é j >

rainbow before they are differentiated and bt * :
dualized). This second stage, the Sutf ;1:%

L |
1 if'. S

1"
_..
'{,

|

1. Marfd ‘'mutiasil hadnh (vide p. 9, Vol. 1, C&iﬁme:ﬂtary oﬁ
Mathoavi by Bahr-ul-'Uluim) Kuniu kauzﬂn mkiffyau fa nﬁbablli
‘owrifa fa khalag al-khulqa li ‘owrifa, .
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-of Muhammad ‘Haq1qat- i-Muhammadi,’
when God knew Hunself He knew Muhammad.

' In this stage, the consciousness hardly awakens

?; ‘His attributes. When the attributes are differen-
fated, the third stage is reached—essence becomes
1"ﬁﬂmstt‘:nce (life), knowledge absolute (of self) be-
nmes knowledge of attributes or Love. Light be-
mes Desire and Shahiid becomes Power. In addi-
Ssion to these four, three more attributes are found
B _Hearlng, sight and speech, and these seven attri-
iR butes are called the Primary attributes, or mothers
of attributes (Ummahat-us-sifar). They are the
B fundamentals on which the other attributes depend,

® ¢.2., mercy denotes pre-existence of Being, of Know-
?ﬂ%dge and’of Power. It is not, however, to be under-
f stood that God ever was without His attributes.
Except one sect of Muslims, the Mu‘tazilahs, all
heheve ihat attributes are eternal, but depend on
_,t ssence. The difference between essence and attri-

* utes 18 this :

i "~ (1) Essence ranks first, attributes next, (2)
. Essence is self-existing, attributes depend on essence
" (like wax and its softness), (3) Essence is unity, and
¥ 3 ‘attnbutes is diversity, (4) Essence has self-consci-
, attributes have none, (5) Essence is always

he same attributes are sometimes hidden and some-
tlmes manifest.*

it - The attributes were hidden in the first stage and
f.lle essence had overwhelmed. An Arab once asked

1, Kullu mon alayhi f3-én wa yabga wajhy Rabbika dhul jalait wal
iﬂrum {iv. 26-27).
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the Prophet where Gad wag befora i j' 'f' .f": L

world. The reply was, ‘He was: 1&
means a.thin cloud), i.e., the essence wa:‘s 0
cover of the attributes, just as the stn is’ uﬁ TEeln
cover of a cloud. This is however the behe
school of stfis. L

Others consider that attributes are evm m 1%

fest one way or the other, ipso facto, i.e.. ‘hg
they are attributes. The attributes have ever

manifest and considering Him as ever wulmut
attributes will be a flaw in Him. This is, .hﬁw'@‘?

as said before, a process of reasonmg framed £
the understanding of the salik.' In the third st&

the attributes are individualized and dwerslﬁﬁ
Here the diversity becomes real and unity relatios
(i.e., so far as the substratum of dlversuy is w
cerned). R RS

From attributes arose names (asma@’). A namﬁ ii o
an aspect or phase of essence marked by an attribute: ¥ 3
One aspect of a person may be a good pen-nian‘, ‘
another a good whipj a third an orator. The .
individuality from different aspects assumes dlﬁﬁ
names. When He knew that “mercy is My quahtyj E
““He knew He was merciful (personal name).” - L&g‘;.,:

A

The names (asma’) are divided into three kmﬁs
personal, attributive and active (verbal) R

The personal and attributive names are 3ol :
as Pure, Sacred, Living, Knowing, Hearing; Sﬁmgs
The active names are_names of activities;.they de~3
pend on mamfestatlon for their reahzatwn Th
actor in every actlon is the Dhat; the attnbute_“-;‘ 3
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" @OSMOLOGICAL CONCEPTIONS Rt

atmhuta is also the Dhat The Creator is the
ne ¢ relational to the created. Some, however,
- de the attributes (i.e., names) into positive (the
ag), negative (U n-begotten), conditional (creating),
B :d non-conditional (powerful).

L As said before there were seven Primary attri-
; utes. These multiplied themselves into twenty-
$aht, according to the number of the Arabic letters
the alphabet. The universe is the manifestation
F these twenty-eight names, or attributes. In the
cond stage, attributes and essence are undisting-
pishable (i.e., are “with the condition of nothing™)
:sham-la-shay In the third stage, they are with
fi'the condition of thing” Bishart-i-shay. The essence
Bdistinguished its qualities I have this, I have that.”
.gi hus the essence qualified by a particular attribute
ecame a particular name (ism) “I am this, 1 am
hat.” This knowledge is not only general, but 1s
_? ttended to the minutest detail, 7.e. “When God knew
dis names, He knew them to their minutest detail.
hen in His knowledge each ism (name) took its
;f-";"jrtlcular shape These forms or shapes of names
'in knowledge is what is technically called a’yan-i-
%-,__.‘abzta (literally the ““fixed forms or figures emble-
dnatic of the name of God”). Everything that is
g : ___amfest in the world is therefore in God’sknowledge
Must as it is. While the young Shaykh Muhiyuddin
n “Arabi was riding one day, he was accosted by
a stranger, who asked him, whence he had come,
ﬁ{ hither he was going and what he had obtained on
{i* e road. He replied : “I am coming from knowledge,
ﬁ am going toward ‘ayn (singular .of a‘yan), so that 1
HE 5, obtaln both the directions.” A yan-i-thabita,

' - -
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the same, whether they are mamfem sk Ay

fested, for God’s knowledge is ﬁtamﬂéﬁgﬁ 5

is now the same as it was. When God wis
a name manifested, it is simply kun fayakﬁwaf '
and ‘‘It becomes” ; “Let there be light and sthm
light,”” A‘yan- 1-th5b1ta are therefore fhe 1
realities of all A‘yan-i-zahira (exyresw&

When a person dxsplays a particulat” utHIEE
he is the expression of that particulat ﬂame,
tiniest mosquito is therefore the expressic ’
particular name. The recision or hiding of a byl
ful attribute sgives rise to the name wrathﬁ&ﬁ
gah@r). God is never wrathful like his crea*t
in whose case, wrath is'a weapon of self-pr
tion, and also brings distress in its train; Wil
state cannot be applicable to God, as Gh, %

!‘
says. . "" ] a

The fourth stage is therefore of alam-t-amr.ﬂ ;

‘world of command or action’ or alam-x-arwéﬁ A %'
‘world of spirit.” The Prophet was asked what spiia
is ; and he was told (by God) toreply to them,, e f ‘
is the command of thy God.” This 4th stagec®

therefore, the stage of manifestation. When t““‘*
therefore wishes any of his names to be expresigy

He simply addresses it (desires it to be mamfe
and it becomes manifested. The relation that m% %

between the Batin and Zahir of each name (unmal
fested and manifested state) 1S Nafs-i-Raﬁmﬁnf ';

ri
J-
i'

¢

1. quami‘ amrubu icd ardds shayaﬂ an yaqulu Zm km\l fﬂ *___
{ xxxvi: 82). R
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'?%nifmtéd 'n their serial order, and in their

B - tions and combirtations, till the lowest insect
Rt creeps is manifested. In the 3rd stage, the
Biiioctive and objective aspects are Or are merged
game. In the 4th the subjective becomes con-
with the objective, the one becomes rabb and
% other marbab. ,

¥ The first name that was manifested was the name
(the Master-Builder or the great Artisan). When
b4 wished fo madifest his name (badi), forthwith
Eame out Absolute Reason. Absolute-Reason {(objec-
five phase) is therefore the manifestation of God’s
Rame “creator”’ (subjective phase). When the absolute
Reason (‘Agl-i-kul), the servant (or marbub) of the

|

IBEame badi (lord or rabb) saw its own potentialities,
‘B .., what it was capable of doing, it prayed to1ts rabb
Bor a companion. The name “First Cause’’ came into
kactivity and manifested absolute Individuality (Nafs-
i-kul) the great Pen. These were the first spiritual
EAdam and Eve. . There is an affinity and con junction

1
1 *':"‘?:"
by =7

“%of things mundane as well as of spiritual, and under
'_'i.s conjunction of Absolute Reason and Absolute
Bocn, the name bagin came into activity and mani-
fested absolute nature and noumenon (substratum in
Eoposition to extension) and so on; the manifesta-
fon of the name Zahir (apparent) is absolute form.
"4l he manifestation of the first six names ia different

v $esermutations and combinations produced the world

"t bt

-1
P

v

. Tm ._'.-

b f_'_;sPirit (absolute Reason, absolute Pen, noumenon,
cJbsolute nature, and form).

t
b

i,

f
.I..

- rlf'j'-l'l E L

B: . Theneleven other names came into activity in the
e way and manifested the eleven skies which are
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The name “ llﬁveiﬂg’?"* mant LH ', '

forms.

- of air® ; “the life-giving,* of water" e # | ;Qf- .

(al-mumita) of earth. The name. “bél
fested minerals (the beloved of man) “pr i
manifested vegetation (food); util man;
festation of all the collective attributes(raf7 il dor N
came forth. Man is thus the mwmeﬁﬁm -f" g T
macrocosm. The sufi has individualized th s Tt g
parts of Nature in different parts of his had | ol
count of which will be found in the 3rd cha ten f 3
being thus the manifestation of the collectwe I "
of God, is the highest point of His ereatmn,.
manifestation of the first six names is the sp
world ; of the eleven next, of the world of
and of the remaining eleven of the world of ma .
As long as the names are unmanifested, they a_j"“_;;:: 3 1‘
His knowledge (they are rubb) and when thsyz *
manifested, they become created (ma:rbub) h_,
worship their rabb. Each manifestation is worsh i
mg its own rdbb or the particular name of wh;c ;
is 2 manifestation ; and man which is the ma.mfes

tion of his collectivé names worships his God wh “
is the possessor of all the names—*“Allah.”” Thilk

Prophet told his hostile uncle Abu Jehal that
would forgive him if he believed in, and uttel:ed t
words. The latter consented. The two words werk
in (Arabic) “No god but God” Abu Jehal who could

not believe that there could be one Creator pnly I 1
the diversified universe, would not heheve 1in t]u

he could not bring himself to believe that 1::1311,g the
manifestation of all the names and created “in G
own image’’ was to worship his Rabb who poﬁsesseti
all the positive qualities and was free from all ¢

4 ’E-'._
an ~=--rr
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5 qualities. As already stated A‘yan-i-thabita
P ihe forms of His potentialities in the knowledge
Wiad ; and when they are manifested, they become
Boin-i-zahira. Each name of God as long as it 1s
B inanifested, it is rabb (creator or ruler) ; and when
S is manifested becomes marbiib (created or ruled).
§efore cach Aynis manifested, and takes its mundane
Biape, it has to pass through the world of spirit
Nilam-i-arwah) and the world of form ‘a@lam-i-mithal).
Ehe spirit grew into form and the form developed
fito matter. When spirit displayed weight and
Bohesion, it became mineral. When the mineral
Bisplayed the faculty of growth, it became vegetable
Bossessing the pualities of absorption, assimilation,
bploration, etc. When the vege table displayed loco-
gnotion, it became animal, in which stage it showed
Binger, etc., for self-preservation; and when animal
glisplayed understanding, it became man possessing
moral and spiritual qualities—the culmination of
greation, the seed culminating in diversity of seeds.
Hust as there is absolute reason encircling all reasons,
&ind absolute nature encircling all natures, there is
Bl bsolute form encircling all forms. The world of
form is merely barzakh (partition) between spirit and

T

Inatter. The one and the other are the manifestation
bf oné essence. Verily does Mr. Herbert Spencer
bring his Synthesis of Objective Psychology to the
gonclusion that ““it is one and the same ultimate
Reality which 1s manifested -in us subjectively and
bbjectively. For while the nature of that which is
b anifested under either form proves to be inscrut-
Bible, the order of its manifestations throughout all

fental phenomena proves (o be the same as the

i
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 orger of its mamfeatat@ws fh 1y :;
phenomena.” ! Ll . Y8
The cosmological the ory above &3 S
held to have been derived from the Gar
have undergone changes at.the hanﬂs of N
‘Arabi. Maulana Shibli,? however, says that: "
an outcome of Avicenna’s speculatwm fﬁ;mg
known,” says he, ‘““that Aristotle and otherCiriiiy _.'jr'-_-{-_-;. -
philosophers held that out of the Absolm oty ‘-=-; 3
thing could come; that th¢ development & '
universe was based on the supposition, th&t
first created Active Reason, and from Active R o
second Reason and primum mobile and so on;
earth and the skies came into manifestation. ~=¢* i
this is an imputation on Aristotle. This hypoil R
with its several ramifications is the outcome.o :,-_‘;
brain of Avicenna. (obi. 1037 A.D.). Averroes: {8
Rushd, obi. 1198) in his Tihafatul-Tihafa haﬁ
cussed this question very fully and says that pedpiitas
have wrongly fathered the theory on the (re: by
phllosopher :  ~';"_1_* ;
Another way of approaching the subject is whii o
is found in a letter of Shaykh Nizamud-din Au’.ﬂ
of Delhi written to Shaykh Hisdmud-din Auliyd 'df
Gujerat. He begins with the Hadith: <1 was a hlﬂd
treasure and loved to be known and hence creal
the world, so that I might be known,” and sa‘ys vy

'q""*._

-
‘f.
e

““when the king of Love wished to remove the W&i
from His glory (jamal) and display His attributes andgih
to play love with Himself the light of His Bsseﬁm

effervesced and broke into two. One b¢ u . ;_

1. Zhe Principles of Psychology, Vpl I, p. 627
2. Vld# his *Iim-i- Kalam, p. 168.
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F- . COMMOLOGICAL CONCEPTIONS 17
REblcuy; the otker that effervesced became fife.
phien flve became alfoyed, it became air and when
B beearite Reavy, it turned into wind. When wind
Pocsme hewvy, it Bedarte watet and from water froth,
e frots froth came out edrth. From eéarth grew
Bodies—ill Adant becae a mirror to refléct His
EEcH. For without a mirror theré could be no
| Of course, thislooks like the Neébular Hypothesis
sropounded: by Eaplace and Kant. It does rnet,
MEhowever, give an insight into the anterior of thé
@iNebula. for according. to Herbert Spencer" “the ulti-
Enatc mystéry continues as great as ever.. The prob:
b of existence is not solved:: it is removed further
pack.” The SOfi however armed: with: love dives fnto

-y

; b mystery and is-lost.
E  Thereisa third way of approaching the sub’ect:
gt 1s as given in “Siratut-Takmil” by Muhammad
gKamil. It appears to be “the secret doctrine” taught
by certain Pirs in the Ceded Districts of the Madras
mresidency. Shorn of technical expressions, it is
@imply this: God’s Essence is not known, His names
gand attributes alone are known in the world by mani-
ested signs.  The totality of the signs of God is man.
pence it is said: “He who understandeth his own
gosence, understandeth his God.”* The signs are the
“gpanifested world: “In the beginning, the state was
- fiecof superconsciousness.” 2 1t is:called: Hakath. To
E 1. Essdys, Vol 1; p. 298..

5 "* f2432_" Gompare:the followine: from: Gough's Philosophy of Upanishads,
N "'T!i_i‘s sa’.in&_ W‘aS'iﬁt_?{i’ﬁﬂfenceﬂ; It differenced itself under names and
; f_.-' Urg:(4.c., under visible.aprd nameable aspécts), such a thing having such
- _,"- e and such & thiﬂg hav.iﬂg such ‘& ﬂﬁlﬂ“I‘;”

.
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take the relish of this atate, He asgumad .,;'; SATE |
the skies and the earth. In Him was the state.afEnl Sk
It is called Lahiz. To take the relish of this 8 ' L
assumed the form of lovers (lovers of God).: § £

was the state of understanding. 1t 1s, calicd TAbsiR 8.1
To take the relish of this, He: assumed the fm:m
Prophet. In Him was the state of mightingss; mﬁ
called Malakut. To take the relish out of. &%, 1
assumed the form of angels. In Him was the staﬁ Y
motion, it is called Nasat. To take relish of thm,
assumed the form of ammals.r

The Truth assumed these five states” and

them the name ‘‘the existence of the world:* If‘
give a name, it becomes the created, ‘abd, a sé _* s
If you do not give a name, it is merely that-the unidid . n
standing of the understanding remains.” Onﬁ
understands God does not utter God ; Man amfd ‘
la ya qulallah. (Bayazid Bistami) L .‘:
The people who believe in this doctrine’ ‘f
quently corner the controversialist by askmg him 4 § f
show and explain what is the ‘abd. Such a cosm
logical conception appears to have been del'lV
from a study of the Vedas and Upamshads. They 23 8
accepted as Islamic truths in rural places, and as th
are not openly discussed, they undergo many Mo ni* J
fications in the course of transmlsswn. o t‘
Compare the following passage from Gou i1
Philosophy of Upanishads, (p- 55) : “First there 18 t \
one and only self, apart from all duality, in Whl
have ceased to appedr the various counterfeit presen __.,
ments and fictitious bodies and environments of thi
world of semblance, passionless, pure, inert, peacef X

+, .
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COSMOLOGICAL CONCEPTIONS 19

the negation of every epithet not tobe
Biiched by any word or thought. Secordly this same
,-_emanates in the form of the omniscient Demiur-
. 'jiwhose' counterfeit presentment or fictitious body
WS cognition in its utmost purity, who setsin motion the
[FEneral indifferenced germ of the world, the cosmical
fifusion and is styled the intérnal ruler as actuating
il things from within. Thirdly the same self ema-
Mstes in the form of Hiranyagarbha or the spirit that
| flusively identifies with the mental movements that
gRre the germ of the passing spheres. Fourthly the
iime self emanates in the forms of spirit inits earliest
BEmbodiments within the outer shell of things or viraj
jr Prajapathi; and finally the same self comes to be
i@iesignated under the names of Agniand other godsin
‘Mits counterfeit presentments in the body of the visible
fire and so forth. It is thus that Brahman assumes
¥his and that name and form by taking toselfa variety
Bf fictitious bodily presentments from a tuft of grain to
Brahma, the highest of the deities.” Although several
#yays are pointed out as leading to the Divine thres-
Plold ; and they run parallel up to the outer gate, there
jan be only one that leads into the inner court. In
Blinduism you stand at the threshold and get a side-
-gay glimpse from afar of a Divinity that appears to
pe impersonal. In Buddhism after travelling long
@ind up-hill, you lift the veil; and the eyes are so
sfazzled that you behold a nullity—a mere zero. In
-glam you have a personal God, a God that possesses
il the attributes of perfection and is devoid of all the
tributes of imperfection. “The simple belief of
-ausalmans is,” says Sir Saiyld Ahmed,! “that God is

———
EF TR
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One, isexistent by Fis own Holy Bss¢nces
all things from nothingness into, Thipgussy. NS

things are dependent on Him fortheir S8y, -
is not depgndent an gnything. Hg is wniang i,

. . i g vhen . R
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Essence ‘and in His attributes and, in s WOM i

Nobg rdy' ta'kqs 'pa.rt iI;I' _I-Ii’s' at'g t;ic?. :qsu’-; H} % Egﬁgﬁ_% _. , ;‘:: | |" “]
His existence are not like our gssgnce and CXISIBARS I,

Hjs kﬂ_‘ Owl q d ‘g§ is I;Ot‘ l:ike' our kngwltc %E‘i B - 1 i 1

F,_ ]
-
. |
4 L ' ? ;
!

ringis not like our hearing—nor-are his infention, KiEy
power and His spegch like: our inteniion, oux PRNARE

and our speech. There is no rescmblance bl WeOREER 0
these except in name. Creating is His, specisl aiElRy
tribute, for nobody can create or make a thing Rk GRS,
pothing. Even the action of a man is.¢re: ted, by Hag e
only that in the nature of man, He has created 1ty
pendent intention and will, to. do, goed: and. cjigmy

works. He is not contained. in anything, nor JQES

W
bl |

anything, contain Him. He sprrounds everything, o
Iﬁs Essence and 1s near and with evgrything byl Hag

proximity and propinquity is not understood by s

This is the philosophical aspect of the id. Ashil

A.

‘ariyyah school' (fdunded.in A.D. 941 05 997). . -‘ :

Thus so far is according to the belief’ O;.f,-. % _
Sunnah who locate A‘yan-i-th@bita in the asma which
are in pairs: a single one of which 18 Qp[?osedfto_ g
other. By the manifestation of one ism 1ts opposily
:s overshadowed or disappears. Innal hasanati yuz Mg
bunnas siyyat (xi: 114)—*“Surely gpod-wm_:k,s mak?f-e 5 |
disappear.” Their belief is_‘t!:\at__God‘ls‘_ the at}{hi.
of both good and evjl.The Shla:.hs locat_,p the A‘L _

: belévi'{' the Shuyunat of the Dhat. (Shuyunat is t

. - "". r.
i A L
R

N
L ---
4

1. Shibli's ‘Ilm-i-Kalam, p. 11.
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1 Bf shﬁn which means aptitude or potentiallty)

5 Whe existehice of God shoné on them, these
ﬁﬂiﬁritié’s canie into proininence:. When 1ight of
B 44y stiikes into 4 museum, all things iH it show

r‘ﬁl Thé light By itself has no concetn with them,
t is the things themiselvés that Show forth théir
meculiarities. Hence the Shiahs (and their off-shoot,
Ethe Mu‘tazilahs) do not believe that God is the author

of evil.

* The dbject of God iff creating the world being
; "'0 make Himself known, Insan-i-Kamil (or perfect
giian) is one who realizes Him ; and that he is a point
m God’s consciousness and God’s attributes have
amfested themselves in this point and no one can
Ralize Him unless he annihilates his self or realizes
Eﬁt his self is non-existent and the self of God

‘-‘! Bbve is extent.
j‘ As ‘Mauléni Kimi says:
& Nih guft ay sarkashan imon mon niyam
Mén zi murdum bi janan miziam
& Chun bimurdum az hawasi bul bashar
Hag mara shud sam wu idrak wa bawr N
Chun ki mon mon Histam ein dum zi wu ust
. Heérr ki dum zud péish-i-wii aan kafdr ust.
Nuh sald reb ls “T am not I”
"1 am a“ead b self and livé by the ﬂeluveﬂ'

VWRen I aﬁi dédad hlimah senses, (od becomes fy
Bearing and sight.

f When 1 am dead in my senses, this breath s His.
P WRoeveét claims F-néds 1s a hider of tiuth.
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' “To fealise this trufh, one has to travel the
Sithorny path of dying before his death.” The cur-
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tain that has fallen bef ore man’s ages,;"‘- enti R
from seeing unity in diversity, and upd |
the manifestation of the names and a,‘t-,l'";f’ %

God in the universe. The world is Workgﬁf I WATER
pulling from behind. The workman is h;d"?
the scene. "Maulana Rimi says: P

Kar-kun dar kargah bashad nikan
Tu berou dar kargah binush aiyan.

The workman remains hidden in the factory. iy
Get into the factory and you shall see hin face to che’! o

““He is nearer to you than your jugular’ !“.
Nahnu aqrabu elayhi min hablil warid, as the Qut' ‘

says.!

Accordmg to the Shuhudlyyah Schoel
world is a reflection; the attributes of Ged OF
therefore, be mamfest or unmanifest. Accmd ""
to Wu]udlyyah wherever there are attributes t,hz g
is the essence, the attributes depending on essens f
The Ego in man is His Ego within limitations, at &
unless man “dies before his death” and annihilatekis
his self or merges his self into the Universal Selfg 53’
he is responsible for his actions. Here as longast
duallty remains, good and bad actions leaye an n
pression on the nature of man, which 1s the miza¥
or balance or self-recording machine spoken of 1
the Qur’an (xlii: 17 and xxi: 47); and these ha
their effect both in this world and in the world t
come. Man consists of three natures, the spirit, E L
form and the matter. In this life the matter ovel
whelms; and in the next the form and splrit

L
_|'.

1, Sura Q&f, L : 16.
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kots of sins are realised in this world in most
es; and in cases when they are forgotten, they
i’ve themselves now and again, and do not entirely
e appear. When the spirit is released from its
’bemacle after death, the impressions revive them-
elves more persistently and vividly ; and it feels the
gwangs and pricks more sharply. Man repents
here, but the repentance there will be keener and
ore distressing. This feeling for past sins i1s a

hadow of what is demgnated as ‘““hell,”” ! This will
Beo on till the soi-disant ego in man fully annihilates
- Ltself, and realises that there is only one universal
WFoo  of which it is a limitation. The Ego of the
pmt too, has to die before it realizes the great self.
To be in the world but not of the world requires a
‘;. X trong mind ; to preserve the balance in travelling
Yover the bridge (Pul-Sirdt) spoken of in Muslim
' J:ac'lltlons2 as spaaning over the hell on the road to
heaven requires great steadiness of foot. The bridge
bis described to be sharper than the edge of the
} iscimitar, and more shaky than the wind. The least
ifalse step lands one into hell. This bridge is no-
ihing but the golden means in our daily transactions
fin the world, for which we pray daily. ““The idea
f crossing a space before reaching a permanent
tate on the other side is common to many religions,
"tgays A.C. Doyle® ““and took the allegorical form of
a,. . . |
8 river with a ferry boat among the Romans and
fSrecks.”” Among the Zoroastrians, it was the
rldge of the Gatherer (Chenvat pratu). The siX

]
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1. Imam Razi's Tafsir-i-Kabir {Sura Ra‘d).
2. Mulia Al Qdri, p. 116 (quoted in Hughes’ Dictionary of Islamj,
3. The Mystic Message, p. 146,
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stages described ahove are, dn in the Jagdidne ¢
Heoly Writ, the six deys in which the) woud 9y
cregted. Map bas declined fram A bigher slaned
a lower in finding his manifestation; aﬁﬁ
ascend,—a road is prepared for biw in' sharifof A
in ‘irfan which will be traated of in me II&. |

- R

P

- "\.u.



Chapter 11
PSYCHOLOGICAL ASPECT

8 Ya dyyatuha al-nafsul mutma‘innatu, arji‘e ela
[Rabbika radiyatan mardiya, fadakhuli fi ‘ibadi wa-
Whlaichuli jannati. (Ixxxix : 26-30).

i «0, Thou nafs that hath found rest, return to thy Rabb.

& He is pleased with thee and thou art pleased with him.
& Mingle with My servants and enter into My paradise.”

' When the Prophet had scttled at Yathrab, after-
(Biwards called Medina, the people of that city could
Bwe distinguished into four classes, so far as their
Eattitude towards Islam was concerned. There were
 the Ansdr who had invited the Prophet to settle
amongst them, and were the helpers par excellence;
k. and the emigrants or Maha]irin who had left their
*:all behind them at Mecca and emigrated with the
¢ Prophet ; and the Munafigin or hypocrites who under
E Abdullah ibn Obayy had accepted Islam with hearts
from their lips. These latter gave no end of
F.trouble to the Prophet by their secret machinations,
and were instrumental in bringing about a schism
$in Islam by the shuffling up of matters. Thagqifa
£ Bani-Sdi‘da, on the occasion of the first election.
& This distinction was restricted to Arabs only. There
W were also the Jews to be reckoned with, as a people
‘#&who were ever a thorn in the side: of the prolessors
‘Jpof the New Dispensation. “At the instigation of
& Jews,” says Ibn Khaldin, “Nazr ibn Harith

i3
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tions to the Prophét, viz., (1) What m H :
a few young men who had hived in anciem; - i
(2) What again do you know of a man who wg i
wanderer and who reached the confines of the T "f i
and the West and (3) What is soul? 1In rega:rd ?j e
the third question, the Qur’an says: “They ask tk 3 M
about the soul, say ““soul is by the commmnd of t af o0,
Lord thy God."””* This is a direct definition of ‘ ‘
obtained from the Qur’an, although there are m
explanations of it, e.g., “We breathed into ];um fro i
our spirit.””? | NN L
The question put to the Prophet appears to hg
been a test question to catch him in his words, su
as the one put to Jesus Christ by the Pharisees -a
Herodians : “Is it lawful to give tribute unto Cae
or not”? The Prophet’s answer was similar-§
spirit to Christ’s answer: “Why tempt ye me?”’ - -f -
Soul or spirit was used in several senses in A i “
bic, e.g., life (animal and plant), consciousnesis
revelation, the Arch-Angel, Jesus Christ. 3
The object of the Qaraishi who put the qucsu -*
was to ply question after question according to’ tHEE
several senses of the word, and then to frustrate E“
explanation. The answer that silenced them at ontl
and once for all was, “It is the command of the Lot |
thy God”’; just as the answer that had silenced thgl
Pharisees was : “Render to Caesar the things thi e |
are Caesar’s and to the God thmgs that are Gtid’s.’;
1. Quby Rihy min amrs Rabbi (xvi : 85). b, L .~__
2. Compa.re Genesis 2-7 : **We breathed mtn hla nustnll the hm

of life and man became a living soul.”
3. St. Mark, 12-17.
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qme consider that the answer was designedly
reportlon to the understanding of the ques-
jner, for says an Arabic proverb: *“Speak to a man
Qrdmg to the measure of his understanding”.—

kalliman nasa ‘ala qadri ‘ugili him. The answer
thc first two questions consisted of the description
f the seven sleepers and the Dhul-Qarnain (the
o-horned traveller) given in their books, the Tah-

i hud, etc., which were, however, silent on the third;
.; '_d,the Prophet accepting the omission as the gauge
Bf their mental fitness determined not to burden
B¥hem with a definition beyond the grasp of their un-
Blerstanding. '

i  The Aristotelian doctrine of the three ascending

brades seems to have gained acceptance of Muslim
Bifis, viz., the one and the same principle manlfest-
ng itself i 111 several grades.

- The breathing of spirit into man 1s according to
bne writer the first manifestation of this soul. It
13p1ays vegetative quality in the womb of the
#mother. When the child is born, it displays desires.
hen the stage of galb or mind is reached, when
erceptwn and understanding play the most impor-
pant part. *

! @Gulshan-i-Raz says :*

¥ Know first how the perfect man is produced.
.  From the time he is first engendered.

k. He is produced first as an inanimate matter,
Next by the added spirit he is made sentient,

1. Lines 317-322.

| R :I:'I_.i,r*' " ‘- o *HHLM* _i o ' | | I
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Memoriam :

*He makes his way froi theseé sdﬁ.ﬁ‘cﬁs té‘

- Dar nazar rau, dar nazar raw, dar bnaar. y ~

And acquires the motive po
mighty, .
Next he is made lord of will by ﬂ:lé.r Troth: on
In childhood opens ofit perception of B YR
And the temptations of the world act %' M'
When all the particulars are ordeféd i’lfﬁ b '.;-

notions.

The samé ideas ate expréssal iff Téﬂﬁy‘i&h

The baby new to earth and sky,
What time his tender palm is pressed
Against the cirtle of his breast, .
Hath never thought that this is “I”: _
But as he giows, he gathers muech
And learns the use of “I”’ ahd “me”’
And finds I am not what 1 see
And other than the things I touch:
So rounds he to a separate mind-
From whence clear memory miay bégin, %
As thro’ the frame that binds hirr it -+ -
His isolation grows defined.

Then comes the third stage, i.e., the sonl win
seeth. |

Dar guzar kun jumla tan ra dar nazar— -

3

(m Rim) i

Dissolve the body in thy sight. - T .*;
Go into sight, go into sight, go into sight. ( :
This ““going into sight’’ is seeing through.
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& psycmoLocical aseecr ¥
#E theﬂl:e iS a C];‘YSta,-,l palace . below this palace

Blcar stream is running at the most rapid rate -
_i"ibflfae’ When you look at the surface, you imagine
Lo surface itself is running. ““Going into sight”
B efore means, so fixing your sight as to see that.
B i< the stream that is running and not the crystal
Birface as explained by Shaykh-i-Akbar 1n his
s al-Hikam (Fas-i-Sulaimdniyyah). The stream
ghf the running sight should be so solidified, as to
Bac the running surface fixed and its motive power
By work. This is seeing the essence of God and not
Wosing oneself in the sea of manifestations. It is, in
ke words: of the poet, realizing the essence :

That changed through all, yet in all the same ;
. Great in the earth as in the ethereal frame.

ii Warms in the sun, refreshes in the breeze,

' Glows in the stars and blossoms in- the trees.

¥y Thisis the stage, at which. man may be said to
fbe “‘secing into,” when the soul has displayed its
Elenitimate activity. Until then, the-soul is drowned

__‘f‘?.in mind (galb) or in desires (nafs).
5 When the philospopher Abu ‘Ali Sina (Avicenna,

.obi. 1049 A.D.) met the mystic Abu Sa‘id Abul-
2K hayr, the murshid of Hadrat Shaykh ‘Abdul Qadir
#Hilaoni, he remarked ‘“What 1 know he sees’’ the
1atter said ‘what he sees.I know.” Another narrator
" bas.it: that Abul-Khayr said: “I see more than what
he knows.

. This is the ‘‘seeing into’’ the reality of things,
REthat is, into the processes of ‘@lam-i-mithal (the 1n-
Mner world) through the material world.

.

B
|

|

" 1, Browmne's Religious Sysiems of the World, p. 314,
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corner of it, is lifted up and one sees W 18 5 |
Hence it was said: A/ ilmu hijabul akéar' .*
ledge is a very great screen). Engrossment it g0 1
ahty shuts out all spiritual enlightenment. -

- It is related in a hadith that ““in the bgdy,‘
18 a lump of flesh. In this lump there is qam-

5
mind—In the mind, reason—In the reason, f;mr '*‘;.

(the stage of contemplatmn) In fawad there j ;s - _.. 5

rit; in the sp1r1t there is khafi (secret) and. m,; *
secret, there is I’ This “I” or Ego is not the F ? of!

of the lower manifestation. At the conseiausa --hcl
of this ‘I, all objectivities vanish from 51ght ang

thought and the one consciousness is conscious of
itself.

Gulshan-i-Raz says :

When Absolute Being has to be indicated
Men use the word ““1”’ to express it.

When the truth is set in evidence in a phen 7
menon, - i
You express it by the word “I.”” | &
You and I are higher than body and soul : ‘ é
For both body and soul are parts of one. "j; ?

"fb{-‘- = T .

i

The sufis believe in one essence and one emst&:ﬁ B
(both the same with some); and this “I”’ has fannd
its full manifestation in the perfectman(Muhammad ;& 33
The ‘I’ of which lower animals have cognition, i **

?.# _.
f

I
1. Innifi jasada ibn ddama la musghatan wa fi muzghatin qaibun wq '

B galbi ‘aqlun, wa fi ‘agli fuwadyn wa fil fawadi rdhun wa fir mﬁt Rhafiyuna
wa fil-khafii sivsu wa fis sirvi and. sﬁ "

It is not known whether this is a genuine hadith or the doctrine uie >
a sufi—the words are as given in Ihya-ul-‘Ulam, Vol, I1I, p. 15;

.
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'*”PS‘YCHGLGGICAL ASPECT 31

y refme on quite a lower plane than the reality of
e highest manifestation, i.e., the soul; the Aristo-
tlian reach therefore stopped short at qalb or mind
pif the siifis. The soul of the siifis could, therefore,
be got a glimpse of only in eplphames or photisms
which are of three kinds, viz., Buriq or flashes of
_ 0lour Lam‘at or flashes after flashes, and Rishat
Bor spread-out light, finally followed by colourless-

ijiess.
g Some maintain that the soul is Nur, a light that

1ghteth the whole body, that sheddeth its light
gverywhere without being confined to a particular

._1' here- -

). Some with Thales consider that soul is water

}i.e., of fluid or nebulous kind).

t  A‘yan-ul-Quzzad says that the soul Is of four
Ekinds: |

(Rithi-Namiah (Vegetative.)
Elemental \ Rahi-Mataharrika (Motive)
|_Rihi-Natiqa (Intellectual.)

Ultra-elemental, Rihi-Qudsi (Holy Ghost).

The last is said to be also called Sakinah which
was manifest on the tablet in the Jewish Tabernacle
and is the inspired spirit spoken of in the Qur’an.
This last spirit knows what it was, and what it will

- _-h;-h-—_m—_ . = N - ._._
-re " . =1 S om- T e Bt
. u I
"~

Ybe and is the athar (effect or manifestation) of God’s

| “‘*Essence

‘f— The author of Risala-i-Mirsad says that the
Jrollowing are the attributes of the soul:

(Speech.

Iilumination, as displayed in < Sight.
| ‘Hearing,




32 -
- Love

Knewledge

Patience ‘o
L_ife

Imam Ghazzali was the forestaller in the

ception of fabula rasa of the school of John L@c a
Indeed the Qur’an has been mentioned in ﬁhef a- ! i ‘-

as the ‘““blessed narration,” that is, as:the rem
of what is already there in the nature of mam:
may, however, have been that both Ghazzily a

John Locke imbibed their ideas at the: f.auntam.
Plato’s archetypes.

i #’_.__.‘:

There have been a few philosophers in. le& "
who believed in the doctrine of metempsychosig p
Ahmad: ibn Habith, and his disciple: Ahmadi ; ib#
Yabus, Abu Muslim: of Khurassin and Ahmad ibg

Zakariah ape the most notable names. Two .or thre

verses of the Qur’dn are quoted as favouring thifl
doctrine. i

. .}F .-'f'

“You have verily known these peopie who trausg
gressed on a Sabbath day. Then We-said' unto- theth:}
‘becomz monkeys;’ and We made: this a lesson 87
those who were present and those who were to-co me

and a.warning.to the righteous.”? [ |
1. ii: 65, 66.

X
Warhrgad “abimtumul-ladhin a‘tadu minkum fis-sabti fo-quind lahup

kidnd givadatan Rhdsin. Fa-ja'inghd nghilan limd baina-yadidd wa
khalfahd wa mowszatan lil-muttagin,
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‘ﬁ}h may We warn you of a still worse recom-
».than the one that was meted out to those who

'.-&---ﬁ-lrsed and who became pigs and monkeys.”’?

' These transformations had happened to trans-
Kssors (the Tsraelites who worked on a Sabbath

y) whereas transmigrations appertain to the period
pter death

. Mau_lana Jalaluddin Riimi1 is often quoted in
Enport of this doctrine. Some of his verses bearing
B the subject are given below:

¥ We have grown like grass often.

~ Seven hundred and seventy bodies have we
taken.

From the inorganic we developed into the veget-
able kingdom.

¥ Dying from the vegetable we rose to animal.

& And leaving the animal, we became man.

' Then what fear, that death will lower us:

) The next transition will make us an angel ;

“Then shall we rise from angels and merge in

- Infinity.

Have we not been told

All of us will return unto Him 72

»_ 1.  Sura Ma’'ida, 60.
2, As jimadi murdam wa nami shudum
Waz numa murdam ba haywan sar zadam
- Murdam az haywani wu adam shudam
Pas chi tavsam Rhay zi murdan ghum shudum
b § Jumli digar ba miram az bashay
x % Ta bay aram az malayak bal wu pay
- . Bar-i-digar as malak pavran shawam
) . Annchi andar wahm nayad aan shawam
35 Pas adum Rardam adum chu arghunu
Ghuyadam kana elayhi rajaun.




Mr. Herbert Spencer would have uﬁ selieve AR
movements are rythmical. The seed gertninateidl i 4

a green sapling; this developes into a trw,b
and blossoms; and the finale is the seed itself. S
Suluk or the travelling of man towards God. Ha i
to complete his circle and to travel back to wh
he came from.? It is held that Jaldluddin dld q

mean more than this; and his lines are not an exy '
tion of the doctrine of transmigration. Some %
gone even so far as to trace their own dcs;::ent o
the Absolute Reason (‘Agl-i-kul). In his Jawahir
Suluk, p. 20 Saiyed Shah ‘Abdul Latif Sahib. ana .
and savant of Vellore, has actually done this. 1 ol
says : “This humble individual, ‘Abdul Latif, cagililks’
into Absolute Reason, and then into absolute
and then into external mamfestatlons——-—Absol
Form, ‘Arsh, Kursi;” and then enumerates tigi
manifestations of the heavens and planets and el
ments—mineral, vegetable and animal—and last}
mentions Adam from whom it is easy enoungh &
trace one’s genealogy without break, he being 83 ‘E‘f '1

in descent from Adam! ﬁ X

Such perhaps was the intention of Jalahid
Riimi also! -

There is yet another explanation. Actions & At
thought have an undoubted effect on the phySI
body; so much so that it has been proved thd
people who partake of the flesh of certain partlcu ‘.
animals have the qualities of those animals alm
leavened in their temperaments. Physical actiodf

t._

i-..-- _'
|a'—‘

1. Az aan dar amad awwal hum ba dar shud
Agar chi dar maad az dar ba dar shud,

M_ RE-P """
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o constant anger or mercy alike, alter the con-
tutwn of man, not only physically, (as the face of
fman given to constant outbursts of anger is ample
aof ) but also morally. The moral consequences
5f actions are realised but faintly in this life. When
Jhe individualized soul or the soul whose isolation
§h the world has grown “defined”” has thrown off its
fhortal coil, it is yet encumbered with a formal (or
tral) body; and the consequences are then realized
Win their true colour or magnitude. To a man who
Bhas lived a virtuous life, his existence in barzakh
. -partition, between this life and the Resurrection
Wday) is full of enjoyment and bliss, such as could be
' ';ealized by a thirsty wanderer in the Arabian desert,
Was rivers flowing with milk and honey. To a man
ther than wrtuous, the consequences of his actions
Halso appear in their true color. A man often suffers
_-or enjoys in his dreams, according to the nature of
ithe life that he has led. Just as food or physical
factions change the physical aspect of man in this life,
£50 the consequences of life led here that cling to him
¢in the formal life, influence and change his astral
body “The ape and the tiger’’ that are in him, then

gshow themselves more prominently. The formal
bodles so to speak, assume their shapes according
Jto the inner man, while the soul burning with the

deSIre to soar to its native height, which it becomes
i * conscious of, feels ““cabined, cribbed and confined”
,&1n a form worse than that it had assumed in the
}” worldly life; hence its great repentance: and the

reat abhorrence to that condition which it feels is

3 fworse than the most burning furnace of a seventh
ki thell.
'1 |
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The Qur’dn says: «“Certainty W i
in the best form. When we sent him ‘1‘@
of the low, except those who believe and *ﬁém
works, so they have a reward never to be dég 1
What therefore should cause you to deny the -day
judgment after this. Is not God the best ef
_]udges"” : - S ﬁ;"

That is, the prenatal or mzthah form of"'hi
was most beautiful. By his vicious acts, he 58t
lates himself to beastly forms—the ape and. tlg
etc., which stick to him in the barzakh; and his“ge
surrection will be in those forms, as a hadlth 85V

Hashrat un nasu ‘ala surati a mahhzm (the: remmf
tion of men will be according to the shapes of th

actions).

M. Muhammad ‘Ali in his note 2767 to t
Holy Qur’dn, refers to the enormous capacity @
man to progress and his abasement as an 1d
worshlpper by bowing before such inanimate obj Je

stocks, stones etc. Most other commentato _
refer to the comely proportion of man’s.body angm .
the perfectlon of Is mind followed by decrepltu y
and decay in old age. Since however referer q‘, -
is made to the judgment day and God being | i .
best of the judges, the verses have still a highgs
significance. They refer to man’s condition b
ween death and resurrection which is called ‘Al a

i-barzakh. |
The assumption of forms by the individuali 1
{. Lcgad khalagnal-insina fi ahsant taqwim Thumma radad-né,

asfala safilin. li-al-ladhina amanu wu ‘amil-us sahhﬂh Jfala-hum aj
ghasv-u-mumnuvn. Fama yukadh dmbuka ba'dw blddm Alasaliabsk -

ahhamsl hakemin, (Svra Tin, xcv 4-68),
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&l according to the ascendency of the different
mperaments exhibited in that life is very like trans-
foration. But transmigration as entertained by
Bme of the ancient Grecian philosophers like Pytha-
fras and the Hindu Vedantists, means a return
& this life in the physical body till mukziis obtain-
4. whereas what was believed in by some of these
@Biifis. evidently appertains to enjoyment or suffering
3hf the individual soul, till that soul loses its indivi-
M uality or merges in Infinity or 1s left to suffer for
Bver in a formal body which has become its native
& bernacle.. There are, however, verses which dis-

Qinctly give a denial to this doctrine.

B  When death comes to anyone of them, he says:
‘O Preserver send me back that I may do good
iforks in the world which I am leaving. The answer
Ewill be ‘never.” There will be barzakh (the condi-
Rtion of soul till Resurrection) in their front till they

fare raised again.”’

L When the trumpet will be blown, then there
kwill be no relationship between them. No body
il care for another. “Whosoever has his scale
gheavy will have good reward, and those whose scales
jare light are those who have ruined themselives
-gand they will be for ever in Jahannum.”

‘Y Fa-idha nufikha fis-souri fala ansiba bainahum

&youmaidhin wala yatasa’lun. Famun thaqulat mowazi-
ifnahu fa-ulaika humul-muflihin. Wa  mon khaffat

—_

. T A
'y A

- \. Hatia idha j&' ahadahum al-moulu qala rabbi arji‘un- La‘li
v 'malu salihan fi-ma tarakiy kalla innahd kalimatun hua ga‘'iluhd w3 min
' arachim bayzakhun il youmi yub‘athtin (Sira Mumintn, xxiii. 99-100.)

: ,
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mowazinahu fa ulaikal-!adhma kfmm
fi Jahannama khalidun.t

The chief argument in favour of transm
of soul is the majority of those who suffer and -
enjoy, have not purchased this suffering and enj ST off
ment themselves. If there were no transmlgratm q o0
their suffering and enjoyment have not been justi iR d

dealt out to them. The answer to this will be fmm |
later on. a: "nﬂ

The sifis, however, believe in Buriiz, the 111 *'-_
ence of one soul on another. It is said that thel
soul of Sanai influenced the soul of Riimi; the s
of Abu Sa‘id-i-Abul-Khayr ‘‘influenced the soul
Ibn ‘Arabi; and for that matter, the spirit of Ellj
rested upon Elishd.” (II Kings, 2—15). This £ ,,
quite different from a soul pregrinating from o *‘:-
body to another. " (

The theory of spiritual conjunction Izadwaj (
Gamahaea of the Greeks) seems to have found 4§
ready recognition among the Sufis. The first ab
(creature or man1festat10n) was the conjunction o %
an attribute or essence with a form in the knowsl
ledge of God, who has forms of ‘abds in his knows§:
ledge. On these forms he bestows His attnbutes
so that the attribute is manifested, e.g., He has in hi
knowledge the form of a creature; the form evef
the same, is always in his knowledge. With thig
form, His attribute of creating is conjoined, and thﬁ
result is creature, and then this ism or name of F
is manifested. God is creator whether creature _‘f

have been manifested: or not, but when the ism 1

A
1113

1. Siira Mouminiin, xxiii 101-103.
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Emifosted, then only the rasm (the creature) comes
bo being with all the attributes bestowed on it.
Rie gross matter is thus reduced not to atoms and
Bblccules, being cut up with the scissors of an
ftomist ; or to electrons and protons or to electri-
il energy, being analysed in the crucible of a mod-
@Bn chemist but to form (‘ayn) as it is in its native
fondition in the knowledge of God, conjoined with
e attributes of God. The Qur’an says: “Every-
@hing on it will perish except the face of the Lord
hy God.”! The theory of spiritual conjunction is
parried down to the lowest extremity. The author
8f Risala-i-Mirsad says: that by the conjunction (or
B marriage) of soul and body, two children are born.
MDne, a son like the father soul, is called Qalb or
l jmind ; and the other a daughter resembling and
Phaving the attributes of the mother body or matter,
‘¥is called Nafs which is expressed in Swedenborg’s
tyery expressive word, animus ; the dowry of this mar-
riage is the phenomenal world. Qalb is something
inverted, as the form of the human heart, where it
§is supposed to be seated, is an inverted cone. It is
galso called «“inverted’” because it turns, like the
Eneedle of a compass, towards the soul or towards
fthe nafs, towards higher impulses or towards lower,
 @according to their attraction and intensity. The
- kquality of this galb is of a coarser kind,—not the
. Bunderstanding which is the outcome of “‘seeing into””
. gas in the case of the soul. It is perhaps the Ego of
.#the Western Psychologists. In regard to this Ego,

K
Xt -4

WOV eI A

it ig said, that it is a series of conscious states. “To

13 tknow the substance of mind is to be conscious of
| b -
-

1. Sira Rahmaén, lv : 26-27.
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PRI X
some commumty between it: aﬂﬂnmm aidtae il
. r r or ﬂ!,r '

stance, which is impossible. It -mtut.e R .
main unknowable, if with the Ileahat,*we;mm i
there is no substance, or if we hold wﬁh 4

Realist, that being is fundamentally dlwsmla g '

that Wthh 1spresent to us .as mind -and that gﬂh "s
lying outside of it is not mind.* . . o'lf

Like Hindu philosophers, the Suf is lﬂeat&m : |
in three places. Dilai-Saniibari (Plne-heart‘) s Tocs

ed near the nipples, is the soul of motive poWet g
1s shared in by the lower animals. - '{fi g

The second is located in the bram and 18 ca 4 atl
Dilai-Mudawwari (the sphencal mind). It is cal
the colourless mind. It is the seat of conscmusm
The third is located near the seat, and it is callg
Dilai-Nilofari (the lotus mind). It is the So 1

repose, shared in by the ‘mineral kingdom. *3"* ff‘
office of Nafs is to 1mag1ne and discern. In re”’ e U
to Nafs, Hadrat “‘Ali is reported to have said.® ‘ﬁ B
who understood his Nafs understood his God,” i Lol
he who saw the light of his own dhat saw light ofR
the Dhat of God. Dr. De Boer says:* “The Pythia % _i‘%
utterance ‘Know Thyself” handed down as$.th %
motto of the Socratic Wisdom and interpreted r‘f* |
a Neo-Platonic sense was ascribed by the Muslims fg4
‘Ali, Muhammad’s son-in-law and even.put into the
mouth of the Prophet himself, ‘He who knows hiix ﬂ,'
self, knows God his Lord thereby.” The full utte &

ance of ‘Ali gives a different sense when the secon

nd
wd

1. Spencer, Epitome of Synthetic Phil. of His., p. 200. | *
2. Tajalliyat-i-Rakmani, p. 33, . 3
3. Man ‘Avafa nafsahi¥’ fagad ‘ayafa Rabbahu. | o
4. The History of Philosophy in Islam translated by E. R. James, §
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Birt iof it is dropped. Hadrat ‘Ali considered a
priowledge of self as a means to a knowledge of
¥50d, Socrates considered it as an end in itself, with
no further fruit.

_ ;ih According to the qualities that the Nafs dis-
Wslays, it gets a particular name, and it has received
@Ffour such names in the Qur’an.
®  Nafs-i-Ammara (xii: 35y This is the Nafs that
BB is prone to evil. It turns man away from the path
¥ that leads to perfection. It makes him participate
i in the attributes of the brute creation. This is the
3B natural condition of men; and if he stops short here,
B he cannot attain that perfection which a creature
B endowed with Nafs-i-Rahmani (Holy Ghost or soul)
B was purposed to attain. Whoever believes in God
‘Fand does virtuous actions, his sins will God remove
t from him and admit him into His Paradise beneath
¢ which are rivers that run for ever.'! Sufis like
- Shaykh Akbar and Abu Muhammad Rozbahan ex-
plain that doing virtuous actions consists 1n killing
‘the Nafs-i-Ammara. Nafs-i-Lawwamma (1Xxv: 2)
“is the animus that reproaches man when he goes In
¥ evil ways. It is conscience of the Western Psycho-
b logists. It is-like the mirror on which the least
B breath of moisture is visible ; it can so far lose its
 § brightness under the influence of Ammara as to be
-§ dead to all susceptibilities to good influences. Itis
. § said that “when the scale of virtue is lighter this
‘¥ Nafs will be in the abyss.””’? The third is Nafs-i-

I*. -.i.l:. ..
- |

] 1. .Wa mon youminu billahi wa yamalu salihan yukafir‘anhi sayya-
':-':ﬁki wa yuakhilhu junnatin tajri min tahtihal anhiru Rhalidina fiha abada,
B =(Sira Tagbhabun, Ixiv : 9)

{h | 2. Wa amma mon khaffat mawaznahi fa ummahn hawiya (Sura
'§ikQariah, (ci: 8-9).

) '-'
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Mulhzma,) (xci : 8 to 10) the Nafs that is msgi ='7-f '
is an aspect of the soul. Virtue becomes wvieti
it, because it is helpful both in this world
next, bringing hasanat (blessings) in both the sphet ‘
Rabbana atina fid-dunya hasanatan wu fil ﬁkhir
hasanatan wa qina ‘adhaban nar.' ““O Lord, grant ‘

1‘1

I

blessmgs in this world and in the world to come and .S
free us from the torments of fire.” n
1

E’
1.
L
i

The fourth is Nafs- -Mutmainna, (Ixxxix : 2 y 48
the Nafs that has found rest in God. In the Qur'aigi

it 1s thus addressed: ‘O Nafs which hath foun_ | J
rest in God, turn back to thy Lord. He is pleased§#™

with thee; and thou art pleased with Him. Ming} ' 'I}E‘
with my servants and enter into my paradise.? = ; "

is the stage in which Nafs is purified from all it 1
alloys, and is so much fortified with spiritual streng+]
th, that it clmgs to God and cannot live wuho':'f,‘f ,
Him. It rises to God as water rises level with Ltﬁ-»

fount. It lives in God and in his Love. % J0i¢

The ‘abd or creature possesses nothing of its:]
own; it is only a form. When the form has been"
endowed with attributes according to the desire ofs &
an ism of God to manifest itself, it becomes a mani{: &
fested ‘abd. °Abd having no essence of its own, caﬁ
have no will or desire of its own. (o5

-r.-. .
Jl*_ 3
1

The Guishan-i-Raz says :

Kudami ikhtiyar ay mardi ghifil,
Kasay ra ko buad biz dhat batil.
Chu budai tust eksar hamchu nabud

1. Sira ii : 201.
2. Ya ayyatuhal-nafsul mutmainna.
Ergie ela Rabbiks rdhayatani marsiyya.
Fadukhuli fi'ibddi, wa akhkuli jannati (Ixxxix i 26-30).
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:'- Bu goe ektiyar at z az hhuja bud
k. Kasay ko ra wajud az khud nabashad
Bi dhat khish nayk wa bud nabashad.

““‘How, O foolish man, can free-will appertain
To a person whose essence 1s nothingness.
Seeing that your being is all one with not-being,
Say, whence comes this free-will of yours.

A man whose real existence is not of himself
Is never good nor evil in his essence.”

¥ According to Sir William Hamilton, ‘“Moral
Wliberty does not merely consist in the power of doing
What we will, but in the power of willing what we
®will.” The fact of our being conscious that we pos-
Mscss direct consciousness of liberty is the chief argu-
‘Ement brought in favour of liberty. Perhaps a little
‘Banalysis of this direct consciousness may prove that
£it is itself a composite of divergent influences, the
Lhighest of which determines conduct. This ‘abd
Emust have borrowed will like all its other attributes
ffrom the will of God; and it presumes to claim it
L as its own, as it claims everything else. He has to
fextinguish his pseudo-will.

& Islam is submission of man’s will to God’s will,
¥is acknowledging that man has no will of his own,
 except what God has granted him. An ‘abd or slave
%has no will of his own, he submits to this will of his
£master. His will must be eclipsed like the stars
#which are turnéd to nothingness, when the glorious
Rorb of the sky appears. But then, such a will will
#evidently make man non-responsible for his actions.
®When man has attained to that stage, when all his
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sible. ma# HE
phet, “When thou threw the pebbles,‘ thm;v T
throw them, but it was God that threw them G
1s the stage which no man can attain but for a s 3’1 |
ment, but it is what all can strive after. *‘Seemgt ‘

only a few can attain to it, but all can strive aftes . ]
it, it has been laid down in Islam that it is the willlit 1
of God that is always to be referred to. Man 15 not % 1
thus a self-determining agent, otherwise it will§3

necessarily follow ‘“that there are as many fizg 5 '
causes as there are men in the world” (Toplad 3‘“1
But if he forgets the real source of all power, & "‘a'
takes the responsibility on himself he becomes. 1:, i

ponsible for them. The poet Hifiz says: ‘T "
heavens would not accept the ‘burden of trug
They cast the lot on this senseless me.”

The second Caliph Hadrat ‘Omar declded _
question of free-will- very simply and easily, as |
would appear from the following anecdote. - - &

“When ‘Omar reached Sivag in his tour- tag
Syria, it was reported that plague was“prevalen‘t'a’ .
Umvass, and he degcided to return. QObaidah hib3s
commander remonstrated that whatever happened ﬁ 1
happened by the will of God.” “Would you eludg®
the fiat of God,” he asked. “Yes,” said ‘Omar
‘“‘we run away from one decree of God. to another
and ordered the removal of the camp.? This w
putting the whole question in a nutshell.

The spirit of Islam is: “Do the best you |
exert your utmost, and do not rest on your oars; an a,g -'

N 51

{; ;
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-

1. Aasma bari amanal wa tuwin arst kashid,
Ourras fal bi namai men-i-diwina sadand,

2. Shibli’s 4l-Farugq, p. 207.
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consider whatever is the outcome of your
Sitorts is the outcome of God’s will.””> As Maulédna
RGmi puts 1t:

*  Guft paighambar ba awazi buland,

Bar tawakkul zdnu-i-sahtoo biland
(Mathnawi)

The Prophet said in clear aloud tone,
Tie up the legs of the camel relying on God.

B  An Arab had left his camel in a desert in the
Bname of God, without tying his thighs and he strayed
j away. The man complained to the Prophet that God
B had not taken care of his camel and had the above

i answer.

' Reliance on God consists in tying up the thighs
. of your camel. ' |

- It further consist in working without looking
for results. The verse of Qur’an that is said to have
i made the Prophet prematurely old was Fastagimu
* kama@ umirta . . . (Sira Hiud, xi: 112). “Continue in
. whatever you have been commanded’, i.e., work not
with an eye to consequences. Do your duty in a

B viragia way.

& The Sunnis believe that God 1s the author of
% both good and evil, and the Shiahs that He is not the
- ¥ .author of evil.

Each ‘ayn according to them has its own pede-
K lictions ; when it isendowed with existence these pre-
% delictions manifest themselves as the desire of ‘abd.
& God does not force these desires on the a‘yan ; that
4 the Sunnis locate evil in asm@ (names) and the
AR Shiahs in a‘yan (forms) or shuyunat (potentialities).

.

S
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ETHICAL BASIS

Ma min dabbatin illa hua akhizun bi uﬁszyai 1
inna Rabbi ‘ala sirdtin mustaqim (Stira Hid, xi : 56)

*“There is no living creature, whose forelock
not in the hands of its Rabb. Surely my Rabb is o1
the right path.”

Chist tauhid-i-Khuda ‘Gmukhtan
Kheish tan ra peiski wahid sukhtan.

(Mathnavi, Book I, Tale *:; ':
What is it to learn the unity of God. ¢ R
It is to burn one’s self before the One. . T

On a certain day the Prophet was sitting in thﬁ i
assembly of his companions. “All of a sudden,’% I
says ‘Omar.! “A stranger appeared in the assembly.’*$ "
He was clad in a milk-white garment and wore ]et- L
black hair. There were no signs of travel on him g I
and none of us knew who he was. He sat in front ;‘I
of the blessed Prophet and very close to him as if ta &'
be within distinct hearing distance. Resting h
palms on his lap, he sat on his thighs like a pupjt$
sitting before his master, and said “O Muhamm 'm
enlighten me about Islam.” The Prophet said
“Islam is that you bear testimony to the fact tha 2
none is to be worshlpped but God, and that I m

..'__ﬂ i
g
' !

?

1. This is the opening Hadits of the Mishkat; and the nan-ator =,
‘Omar, subsequently the second Caliph. ‘Omar was a person who narratody
less than seventy Aadith as he was afraid ot not quoting the very words ¢
the Prophet. He did not quote a hadith, unless he was quite sure that
was repeating his very words.
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flis messenger, that you say your namaz in the proper
rm, that you give zakat and keep fast in the
BBRamadin and make pilgrimage to the Ka‘ba, if you
have the means.’

B  On hearing the reply, the stranger said: “You
@ have spoken the truth.” “We were all filled with
& surprise,” says ‘Omar, “that the enquirer should have
% put a question and then himself vouched for the
L correctness of the answer.”’ Againsaid he : “Enlighten
& me about Iman” (belief) The Prophet said: ‘“Iman
¥ is that you believe in God and in His angels and in
§ His books and in His messengers (prophets) and in
8 the decrees of His fate.” The stranger again vouched
% for the correctness of the answer. Then he continued :
¥ “Enlighten me regarding Ihsan (virtue). The Prophet
¥ said: “Ihsan is that you worship God as if you see
+ Him; and if you cannot do this, worship Him, as if
' He sees you.” Then again he said : “Enlighten me
. regarding the day of judgment.”” The answer to
' this was: “The interrogator is no more enlightened
. than the interrogated.”” Then said he: ‘““Enlighten
me regarding its signs.” The Prophet said : *“It shall
be when the maid-servant shall bring forth her
master (i.e., people will have many concubines) and
you will see the naked and the barefooted and the
- lifters of cattle enjoying themselves in palaces.”

After this dialogue, the interrogator left us and

departed

The narrator of this hadith says: “After hearing

§ this conversation I stayed for a long time in the
Yt presence of the Prophet and did not ask him any
& ‘questions, when he himself broke the silence and
‘ E said : “O ‘Omar do you know who the questioner

-l"i g IR T TR T
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‘was?’ I said: “God and His Prml
-thlS-” The Prephet sal‘d that- it wam- h "{ 4
Archangel, who had come down to teach: thew N
din (religion). Sir Saiyid Ahmed Khin; who diEN,

not believe in the existence of angels commeﬁ 3 i “_1
on this “hadith of Gabriel,” as it is commonly. calills i
led, says that when the Prophet said that an “.,.‘ .
had appeared he sunply meant “‘an. H@knq o
~person;” just as we say in ordinary conversafiosil
when the doer of a deed is not known tha.t. "‘" N
angel did this,” a sort of deus ex machima. :; St
Saiyid did not believe in the existence of angalaﬂ =
separate conscious agents who administer the:, -*?‘-';
of God. With him they were mere forces of natug
known as well as hidden. But for all that, le
has its angels and archangels and its mald -ul—a
who support the throne of God. There is Michagh ;'
the Lord of Water and the embodiment of the.__at-
bute of existence; there is Gabriel the Lord of j
Earth, the embodiment of the attribute of kna '
ledge; Israphil the Lord of the Air, the expone ;
. of the attribute of igtention ; and Izra’il the Mast %
of Fire, the embodiment of power, corresponding (&3
Varuna, Kshiti, Indra and Agni of the Veda f
While recognising the existence of angels as mmw
ters of God’s will, Islam holds that they are 1mpe
fect manmifcstations and man alone is the true mlrﬂm: |
of all nmmfestatlons of God’s attributes hanu
full, mercurial coating and being fit to reflect the}

face of the on-looker ; angels, therefore, are nog,t _ﬂ
be worshipped, the Lord of them alone is d,eserv N
of adoration and worship; while Hinduism enjgm )

worship of any embodiment, a Deva might: assun
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wmch to manifest himself: ““for the Deva will
jen graciously use a particular form in which to
v the thoughts of his worshippers.””! This is
Bstinctly shirk (creating a participator with God);
pd Islam proscribes such worship. Howbeit, we
bve the pith and marrow of - the religion of
Muhammad explained from his own lips; and the
gadition 1s handed down to us by one of the most
peliable authorities.

4
by |

. 'The division of this religion therefore threefold,

~; , Islam, Iman, and Ihsan. Islam is an exposition of
e he tenets of the faith. It is ritualistic aspect of the
| ';4 llgton it is the foundation originally laid by Moses
gbn which the whole outward fabric of the religion
= ; sts Iman is an exposition of the dialectics (kalam
br ‘aqa ’yad) of the religion; so that a person might
‘Rully and sincerely believe in every tenet that goes
k0 build up the fabric of this religion. Ihsan covers
fhe philosophical ground of the religion. In the
arst, certain actions are determined as the most
Puitable for a person to perform, if he wishes to
reach the goal of his worldly travels; it is a broad
gnd well paved road on which the pilgrlm travels,
P ithout having to make enqmnes on the road-side.

@t 1s the Mosaic side, it is the Shari‘as. In Iman,
| ;_.'.?‘ have certain things taken for granted, they
Fomprise the postulates through which religious
ometry 1s demonstrated, the existence of God,

is attributes, His angels and His books. It ans-
ers to Tariqat (the special road). Unless you take

mostulates as postulates, you cannot proceed further

1, Evolution of ‘ Life and Form,’’ by Anne Besant, p. 48.
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in proving your geometrical problems. They. s |
to the intuitive side of human nature andconssti

the stage reached by the Eastern dispensation &
advent of David. Thencomes Ihsan, the final stugs

*
\ |
1

of the evolution. It isa stage arrived at, throbg
silent contemplation (Muragaba) that opens the dodils
through which the divine light breaks on the:pilgs o
(Mushidhada or epiphany), who attains ma‘rifat; S
true knowledge (call it gnanam 1in Hindoisni®h
this is Christ’s stage. The man who has climbed S
the ladder, rung after rung, stands on the top di ¢
last. He cannot kick away any one of the 1oWiEERs
rungs simply because he has reached the summigly
If he does so, he and his ladder will come down td% ot
gether to earth. The preservation and maint;enani .
of all the stages in their due order without break &g |
omission is Muhammad’s stage in the eastern b

pensation. | "

We shall now take up the ritualistic portion, a NI
show how it prepares the way for the purification ofdi
the desires and exaltation of the soul. Islam ? 18
other religions beéins with the purification ¢S
morals. It does not begin with the discussion. 4§
high philosophic doctrines of morality. It does n T
ask the devotee to discuss the difference betwogl

good and evil. It does not appeal to him:— - '§

““To reason high'

Of Providence, fore-knowledge, will and fate W

Fixed fate, free-will and fore-knowledge absgm
lute.” 1. | B

And then to find no end in wandering mazg

23
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1. Paradise Lost, Bk. 11, 560.

P3

L
i i ._:‘ '_

Marfat.com



BTHICAL BASIS 51

e

j9t.. Even Milton leaves such activity of pure in-
,@t.- without the seasoning of devotion to be pur-
ged by the inferiors of Satan in his pandemoniuin.
asiam commands the performance of certain duties,
Bid assures the devotee regarding the attainment of
ertain objects, after that performance is done in
an carnest humble and conscientious way. The
Muthor of Qabis Nima (Kayka’us), which is a
Mook on moral precepts composed in 1082-83 A.D.
Wwells in the ethical, apart from the spiritual, value
B prayer, fasting and other religious exercises as
gneans to cleanliness, humility and temperance in
gonformity with the laws of Islam: (Browne’s
®iterary History of Persia, p. 282). _

¥ Beneditto Croce also says that carly training
@n religious lines has been sufficiently strong to
‘fominate other tendencies in practical life—(Pre-
mce to the translation). The Prophet of Arabia
#xed five such duties to be performed, viz., (1) the
Bying of the kalima, (2) the namaiz, (3) fasting (4)
lkat, and (5) hajj. |

i#s Islamic doctrine of kalima struck at the very
[ﬂﬂt of polytheism. The manifestation of the
Creator, Preserver and Destroyer are not to
f# embodied in material forms and worshipped as
ge ancient Arabs did. In every manifestation, one

¥od is to be thought of and worshipped. This is

—_-—.-d
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‘eyes is secured in prayer.”
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to embrace Islam, they would not consents

ihe 1

ordinance of God. He used to say,' ‘“The coo £

(or according to another reading -?the,"ﬁxityz) o

F

times prayer. The Prophet could 'not:'s

el
-
R |
i

e o
+ X

The Prophet’s command therefore was, “Pray il
God, as if you see Him; if you cannot do this, prask
to Him as if He sees ‘you’ (4n tabad
ka annaka tarahu fa in lam takun tarahu fa innag
yaraka)- R #
Whenever the eyes are cast the whole creatigiilsf
appears to be in prayer; the mountains are in prayiilies
sitting ; the trees are in prayer standing ; the  quagh
rupeds bending and the creeping animals prostEgsl
ting. All these postures are combined in the ! o
1im prayer. First :s standing (giyam), then there: giGo
bending (ruki‘), and then sitting (jalsa) and. finalfh
prostration (sajda)- The four aspects of prayer g
the whole creation are combined in the one- whagl
the apex of creation. Prostration is the last agct'f
in prayer and 1s reserved only for the Deity. L
though some Muslim Kings, and for the maticifll"
that, some religious teachers demanded . prosiragg
before themselves under the guise of ‘“prostratif
of respect ;> yet this has been against the teachi
of Islam. Herbert Spencer’s hypothesis based off
process of induction therefore does not hold gali:
at least in the case of the Muslim prayer ; for thie

observances have - not «originated in. militancyg

1. Ju aylat guarvatul ayns fis salal.
2, Collin’s Synthetic Philosophy, p. 436.

‘ L} . '
. ot 4 i " -IT
. maik .lnl.'l.‘;..-"'l..l-..ia-* L R ' s !



- ETHICAL BASIS . 53

Baily Prayer in congregation and weekly prayer In
he central mosque of the town have their own prac-
#cal uses. They widen human sympathies and give
¥ deeper insight into man’s relation with his fellow-
aan.

@& Emphasis is, however, laid on Salat-ul-wusta or
-i idd’lé"prayer. “Attend amongst prayers to the
i 1ddle prayer and stand up truly obedient to God™*
. Muhammad °‘Ali in his note 315 to the Holy
Dur’an translates usta as ‘the best or the most ex-
ellent prayer’, and not as the middle prayer.
ccordmg to Imam Bukhidri, the late alternoon
@prayer is intended bhere; there are however seven-
1 teen different conjectures as to what is meant here.
’. fThere is° mention made of eternal prayer, viz.,

*Salati dayamun in Sura Ma‘arij lxx: 24. This ob-
?* v;musly refers to the observance of “‘all things in
¥God and of God in all things” (as explained by
§Shaykh-i-Akbar in his ‘Fustsul-Hikam’ (in Fus-1-
FLugmaniyyah).

'. Again it is said, “With God there is no morning
gor evening.” >—*“Wherever thou turnest thy face,
there is the face of the Lord.”?

- The poet Maghrabi has said :

e Maghrabi an chi tu ash mi talabi dar khalwat
Mon ayan bar sar-i-herr kucha wa ku mi binam

9, Maghrabi! whatever thou seekest in privacy,

L. - 1. Hafizu '‘alas-salawaii was-salatil wusia wa giimu-Allahi ganiiin,
'Y = Baqara, ii : 238.

¢ - ‘2. Lainda Rabbi sabahun wa la masum (Hadith),
‘3. Faaynamd tuwallu fa-thumma wajhulliah, Sira Baqarah, ii-115,

e SRR p—
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54 ' THE PHILBWFH%‘@E usmm Basye: .
That I openly observe at the nook.aad

of every lane and street. w‘f'f;;:fzr‘:rﬁ:i:ﬁﬁij
Another poet: B

Namaz-i-zahidan andar sujud ast
Namﬁz—z-ashtqan andar wajud ast

The prayer of the pious consists in bendms
prostration.

That of lovers is observation in Emstemm
forms in Existence and Existence in fa

As yet another poet has explained in a verse' « ,j‘

'r

Raftam ba sayr-i-darya dydum ajab tamasha: g _spi‘
Darya dran-i-kashti, kashti darin-i-darya. . 38

I went out on a pleasure trip to the sea—-saw

strange sight. S 10
The sea within the boat and the boat withmt ’ 1“3
sea. ' ‘* *.

Fasting or Roza. This is intended to put we f ?-S
to-do men on the footing of poverty-stricken peopl h i
and to practically teach them the nature of hungg
and thirst. Socrates is said to have given his pu
Alexander an insight into the working of despc t”
by administering to him a sound whipping, thoygs
he had learned his lessons. The Prophet sai H’_!
“Satan is circulating in your veins with yonr bloogg

stay his course by hunger and thirst.”

Zakat is contribution to the national fund. to |
used for the benefit of the poor, the cnppled _
the blind. It is the .giving away. of the fortieth paj
of your earning when it exceeds Rs. 51, unenc
bered with debts.

f.(}'
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' RTHICAL BASIS 55
K. The former ordinances do not touch the main-
fpring of human love for the world, so much as the
Baii or the annual pilgrimage to Mecca. This is
Bompulsory on a person in health and in possession
B the wherewithals. It practically teaches the bene-
Bfits of travelling and trading, for unlike the Hindu

jpilgrim the Muslim pilgrim is permitted to traffic.

: Tt places the rich man and the poor man on the
W same footing of equality. All have to grow their
¥ Lair alike, get shaved alike, and to dress alike inthe
¥ most humble way. This levelling-down process
§ destroys the canker of pride which eats into the
§ spirituality of man.

-;5_: Hajj is really the congress of Muslims. They
it have opportunities of comparing notes there. Mus-
st lims from China, Indo-China, Malaysia, Africa, Turk-
: estan, Afghanistan compare the ritualistic practices
. and other customs obtaining in their countries and
“find out the correct rituals as prescribed for Mus-
" lims, e.g., we are told that the Chams, the Muslims
| of French Indo-China, who make up half the popu-
:"lation, observe only a three days fast in the Rama-
’; dan while it is considered incumbent on their priests
 to observe it for one whole month. They have only
-+ a simulation of circumcision. Witchcraft is observ-
+. ed in Egypt; the Hindu Law of inheritence and not
.- the Islamic Law prescribed in the Qur’an is observed
4. by certain sects of the Muslims of Kathiawar. The
ki people are called to prayer not by a Muazzin,
& but by a beat of drums as in some villages in South

..r-'l 1‘. e -. . ) - .
'_:Indla_ All important rituals receive attention 1n

=

A

iaar. H_,,_-i o, | e imsmail
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founder had a pre-vision (Speaking ﬁmma
point of view) that it would spread over: the
world and have off-shoots and also receives foi -

accresions. To rub off these angulanti&ﬁ;:m S
world-wide spread Hajj was ordalned (apmt foc ’" '
its spiritual elevation). a

Hijab-i-masu Allah ra ba yek na‘rah bar 70
azand. %
Chu dar mai khana-i-wahdat sharab-z-bay-kh
nowshand. 1 ;

The veil of ‘other-than-God’ is llfted up by -
singlé cry. ‘

When in the tavern of unity, they quaff the W[ |
of self-annihilation. - .'
One universal cry of ‘Allah-u-Akbar’® on “tHg
plane of Safa and Marwa annihilates theu' pseﬁ
self for the time being.

Some critics like Stanley Lane urge that
pilgrimage is a sign of superstition and even 1d01
(Intro. to Stanley Lane-Poole Ixxiv). It was, _a-,s ,
Saiyid Ahmed Khan says, merely to keep up the igel
terest in the method of worship of Abraham (qug
Vol. I Siira Baqra, ii : 4). ~ | | $r‘

The Hajar-i-Aswad, a black shapele;ss stone
(nearly oval about 7¢ in diameter) is composed. of ¥
dozen small stones well-joined together by cemﬂ i |
of pitch and gravel. The breadth is 2 or 3 vuchédEy
Both the stones and the border are kept- togﬂthﬂ“:ﬁ
a hand of gold or sllver—gilt The pilgrims ‘nhakiy
seven circum-ambulations in memory of Abralfs

having made the same in his worship in a _F-I_,
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fprn manner. When the pilgrims approach it they

. -.'1*' out .

- Labbaik Allahumma Labbaik,

Labbaik La Sharika la Labbaik,
L.abbaik Allahumma Subhdnaka
Labbaik La Sharika la Labbaik.

1 am here, O God. 1 am here,
[ am here, O One without a partner, 1 am here

I am here, O Holy One, I am here,
I am here, O One without a partner, 1 am here.

. This is called the Talbiyah and puts out of
he question all references to the worship of the
lstone. Kissing among the Arabs did not indicate
granything in the way of worship. The kissing of the
Estone merely indicates the completion of each
¥ eircum-ambulation of the pilgrim. It may, however,
i be taken in the light of a salutation to the flag of
flslamlc brotherhood and spiritual solidarity.

The esotericists, however, consider it to be a
revwal of the promise made to God by the children
t‘of Adam on Roz-i-mithaq. When they were asked :
“Am I not your Rabb”? They one and all said in
b a chorus “Yes. We bear witness to 1t”, —Alastu bi
Rabbzkum qgalu bala shahedna. (Stra A‘raf, vii: 172).

; . Thus when ritualism has been observed, and the
i, man’s belief (Iméan) in God and His attributes and
Hls angels, etc., has been confirmed, he becomes fit

L 1o practise I shan or contemplation.

1 L}

3
v ‘Islam opened with preaching and exhortations.
b When the Prophet and His companions and their

;.-;. successors were alive, there was no necessity for

o “u..‘i—..;ﬁi—.-r_
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phases of philosophical thoughts in its expanm

(Avicenna, of the West, (d. 1037 AD),
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more rules to regulate a life of c.memgla&u
those described above. The presence of t
phet and His companions had sufficient mn‘ij: B
ing power to purify the hearts of those ¥ n '
brought under the influence of their 111:-1,g111’:tie"L
sonalities. After their days, people devised Varl.
ways and processes of keeping the torch burnin; '

Inthe meanwhile Islam came in contact with vario : %
‘n
i

;.
1':
M
.‘l-

on its Eastern and Western borders. = |
| g2 | ﬁkc

"
. :."i

.
71—
IQl. [
1]

F

During the time of Mamfiin-ul-Rashid, severs
Grecian Sanskrit works were translated into Am
While the discursive ethical philosophy of :: i
Greeks was absorbed on one side, the. austentwq

6

the Eastern nations leavened Mushm thoughts -0
the other. The Nicomachian Ethics of Arlstotl&wi
the commentary of Prophryry was translated in#g ]
Arabic by Ishaq and the other two works of .
same philosopher, Fudemian Ethics and M g
Moralia, were translated by Abu ‘Umar of Da.ma.
cus. With the aid of these translations, the marahs )
of Islam began to write original works and to ada i
the Islamic preaching to the ethical speculations QFf
the Greeks and vice versa. The philosophers u}? ;

did much to bring this about were Abu Nasr Farak o

(d. 950 A. D.), the immortal Abu ‘Ali ibn Sl -

f

gl
o
uﬂ‘
(¢
d
o1
o

lh
1t

{q'l-

Miskaway, Abu Talib Makki, etc. Their’ "‘
however, did not find ready acceptance amongt
common people, for. they were written in difficy
philosophic language, and did not appear as ba

on religious foundation. Those of them that ¢ |
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Bpear in religious garb were not sufficiently
hitionalistic in essence, and could not be accepted
f¢ the learned. However the man of the hour came,
B the person of Imam Ghazzali (d. 1110 A.D.) He
Hombined religion and philosophy in his morals.
¥is Thya® al-Ulam and Kimiya-i-Sa‘adat are accep-
Bted both by the learned and the unlearned, by the
B vhilosopher as well as by the devotee. These are
B recognised as principal works of ethics amongst the
3 Muslims. The highest aim of Islamic ethics 1s,
i like that of all other theological systems, perfor-
I8 ‘mance of duties to God and duties to man. How-
B cver, there is a substratum of spiritual purification
B underlying these duties. Although ritualism was
B the outward sign of all Islamic teaching, there were
' people even in the Prophet’s own time who lived
'E ‘only on the love of God and of His Prophet. Purity
¥ of inward life was greatly emphasised along with
the observance of outward ordinances. Man is the
- representative of God on earth—*‘the Caliph of God
k on earth,” as the Qur’an puts it. He has degene-
. rated (more correctly devolved) and has, therefore,
E to, ascend the ladder again. It was not until the
: time of Shaykh Muhiyud-din ibn ‘Arabi that it was
 distinctly expressed that man had come down from
-Fa higher rung of the ladder and his aim ought to be
1§ to climb it. Hence the end of ethics can now be
‘g said to be the gaining of perfection which according
i to Fitche is the forgetting of one’s personality.! It
{8 is claimed that perfect evolution from plurality to
* "',‘.‘_.n was gained by one only, the most perfect re-
.} ypresentative, the “perfect man” as he is called, viz.,

WOV eI A

. 1. Van Bernhardi, p. 261.

¥
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Muhammad the Prophet. He is the teema% “""
circle equi-distant from and nearest te all:tha:p¢

in the circumference. One arc of thmtcﬁmlﬁ*ﬁ i
cends from unity to plurality and the.other @ j: } 1
from plurallty to unity, from Divinity to hu
and back again. Being the centre of this. clmlb, '
Prophet is nearest both to Divinity and te hww
at the same time. There can be other points.in #
diameter of this circle, but, of course, they, gansof#l
be equi-distant.’ To attain this perfection,. Shari i % ot
has prescribed ritualism. By performance of thjpg T
in an earnest spirit, man can revolve_ back -0 hi 1l
origin. The common and safe, though the slowe *“; :
road, was chalked out for the bulk of humam,, o
the more arduous, the more thorny and the meors ;, 3

perilous, yet withal, the surer road was reserved-for g
those who were prepared to enter upon it, viz.; the § _.

philosopher and the savant. ST -H,}
.. 1
Since the idea of devolution was set fa;t,h{by’

“ g 3

Ibn ‘Arabi, the corresponding idea of evolupgg
gained ground. The path downwards was dwgna,- -
ted Safarul-Haqq (Travel of the Truth) and the ¢g #

responding path upwards was designated Safaru
‘Abd (Travel of the Created.)

.

‘“He is a traveller who passess on “'lth ,h'

1. Surma-i-Ariyah by ‘Ghulam Ahmed Qddiani, tmic ioot-nﬁﬁ

p. 182.
2. Musdafir an buad ho brg dharal,
Zi khud safi shawad chun alish ax duad
Sulukash sayr kaskﬁ dan xt imkan

Suay wdjib ba tarki a‘yan nugsem -
Ba akhsi sayr-i-accwal day mandzil
Rawad ta gardad au ins@n-s-kdmil.

"r.'
. T T
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‘And - becomes pure from self as fire from
smoke. | |

Know his journey is a progress of revelation
from: the contingent.

To the necessary, leading away from darkness

. and defect.
He travels back his journey stage after stage,
- Till he attains the grade of the perfect man.”

» - This journey upwards is divided into four
F stages by Shaykh cAbdul Karim Jili, who is called
i® the second Shaykh-i-Akbar. |
g Travel: of God.—This is the attainment of the
§ necessary knowledge by man.

- Travel towards God.—Observance of ritualism
in the right earnest way.
o Travel in God.—This is the observation of the
manifestation of God’s names and attributes. When

the - journey 1s completed, the salik shall have
tealized that there 1s no existence save that of God.

Lo
F

{

z . " Travel from God—This 1s travelling back after
;- Teaching the goal with the attributes of God. -
; The course of the man travelling back is.t,huéf.
# described in Gulshan-i-Raz:
*IE «“He finds life after dying to self and again.‘__
?f : 1. Bagdi yabad wu bad az fana baz

Rawad anjam wu digar ba aghaz.

Shari‘al ra shd'ay-i-khish sazad
- Tdrigai ra vithar-l-Rish sazad
Hagigat khud maqam-i-draiu dan
Buad diyam miyan-i-kufr wy iman,
Ba akhliq homida gasta mousif
Ba ‘ilm wy zuhd wu iaquwi buda marif.—Lines 348-517.

L — .

s it
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He runs another course, from hmféﬁﬁwww e
| beglnnln g RPIR Eae DR ‘11 .f’__fa:_-l.;
He makes the law his upper garment, . 5. -7
And the mystic path his inner garment B '
But know very truth is the station of his nats ey
He comprehends both infidelity and fa1th ?“ :

~ Being endowed with fair virtues ;a 1
And famed for knowledge, devotion and plety = )
All these in him, but he far from all these = * &’
Over-shadowed beneath Divine eplphanleé." j* 3 0

: ‘:‘i F ¥

When the pilgrim thus travels back with ( 400
his actions become God’s actions. Thus, when th
Prophet threw a handful of pebbles on the army. n?‘
the enemy at the battle of Badr, “It was not f:hml
that didst throw it, it was God himself.”” When at?}
Hudaybiyya, the people performed bait on the hand §
of the Holy Prophet, they “had verily done bait

to God, for verily God’s hand is on their hand.”? ';Pj ‘1‘;
In this stage, the ‘abd is annihilated in hlmself
and Haqq becomes his reality and the sifit of salik
become the instrumgnt of Haqq : this is called g
Qurb-i-Farayad in which God is actor and salik (;he < U
pilgrim) His instrument. The opposite of this is
Qurb-i-Nawafil, in which the sifat of salik dlsappear
and the universal sifit of Haqq become his instru-

mentality.

_‘_

n,
L, M

The firstis the stage of Prophetship ; it is the state -
in which the actions and words of a Prophet become _

God’s actions and words, as Maulana Riimi says: 3R

.
R’

1. Imnal ladhina yubdya-naka inmama yubayuna Allaka Yadullaha ;
Jouga aydehim. (Sura Fatha xlviii ; 10). ‘.

Marfat com
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Y Garchi Qur'an az labi Payghambar ast,

¥ Herr ki guyad Haqna gufta kafir ast.

¢ Although the Qur’an 1s from the lips of the
Prophet,

Whoever says God did not speak isa hider of

~+ truth.

This is what is referred to as the Spirit in the
oly Bible. |

B  <The Lord came down in a cloud and spake
Runto him (Moses) and took of the spirit that was
@upon him and gave unto the seventy elders and it
Bcame to pass that when the Spirit rested upon them,
3 they prophesied, etc.”’—Numbers, 11-7 and 25.

|| ““The Spirit of truth dwelleth with you, and shall

fbe in you,”’—St. John, 14: 17.

| In the stage of Qurb-i-Nawifil, sdlik controls the
f huge forces of nature and miracles come out of him
 involuntarily.

- These terms, I believe, correspond to Avatara
! and Avesha in the Hindu Philosophy, but yet there
| is a world of difference between the two. In the
 on¢, the annihilation is only “in sight”' and the

4o

!

R \. Bayad danist ki murdd az lafzi mahu wa izmiklal. wa fand ki.day
¥ sbirali mashayik kuddasa asydvahum waqa mishawad mahwi nazvi asi n3
mahawi ‘ayni. Yani tayy‘aun salik az nazur wu muriafa mi givdad na an

¥ kik dar nafsul amar mahu shawad an ilhad wa zindigah ast. (a)

It may be remembered that annihilation and fand in the parlance of
'K mashdyk is annihilation in sight and not material and real. The limita-
'_'.', tions of salik disappear and not that they do so in reality,
' ~ And Maulana Rimi says, to the same effect :

Dayr uzary kun jumla tan va dar nazay.

Dar nazar rau gar nazay rau day nazar.

Drop all materiality from sight
 Go into sight, go into sight, go into sight.

"
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travel is only “a motion in "knowledlga."” - 1; |

Thus travel to God is only a mode df 1A * 2l
knowledge from the coarse material to spiritirak |
templation, when a tgjalli or illumination of : gu
appears 1n the sdlik; while in. the other it is an ’}‘
carnation of God; God himself appearing in ﬂe

for the salvation of humanity; as Sri Krishna sa
in the Gita, which a Persian poet has rendered thug;

- ":-*f.i #

Chu ahwali dunya bi garded khasay,
Numayim Khudra bi shakali kasay.

L 1 flf-'r' "1

When the state of the world become dlsrupte
I show myself in the form of somebody.

R

% _
vyl ':1-
Ly 5 o
““So far as 1s possible within the limits of form, thedy
manifestation of the formless appears; so far as . ';_1
possible, it came forth in that great one who came

for the helping of the world.?

The ways of reverting to the point from. Whmﬁ
one has descended are several. One is the way oﬁ»

Love. Love, according to Herbert Spencer, is -3

‘emotion which is the aggregate result of man’s atfll
tachment to his possessions—wife and childrer “'
house and chattel, wealth and power. He feels h q"
power over his possessions, and the result of this

_.,;,,-

1. Sayr wa suluk ibaral az harkat dar 'ilm ast kik az mugqulaya kay} X
asi. Harkal ul'ayni aen ja gunjayash na davad. (b) ‘\s
Pus sayr Il-Allahk ibarat az harkat-i-‘ilmiyyah ast ki as'ilms asfol *‘P
ba ‘ilmi ‘ald rawad wa az an *ala ba ‘ala digar-il al-ann, *
Pilgrimage of silik is only motion in knowledge which is a kind __
state. There is no scope of actual motion, Thus Sayril-Ailak is motion ig
knowledge from lower to higher and yet higher stages. an&hw-us-sm
by Shdh ‘Abdul Latif ahas SBih Muhlyuddm of Vellore: (a) page 16(

page 51.)

2. Mrs. Annie Besant’s Avalaras, p. 21.

1

!
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ifv - is Lmre. Thus, this was an acquired faculty,
"“‘thﬂbugh the law of heredity, appear to be a

ufty of spontaneous growth or an intuitive faculty.

Rzev. J oseph Mullens, in his “Hindu Philosophy,”’
xaks that Love, as understood amongst the Vedan-
s, is the heat of enthusiasm created in man by
ghe entertainment of certain feelings. But the author
Mol Jawahir-us-Sulik® says that “when a keliever be-
W lieves in the justice of God having the. attributes of
: perfection and in his own perfection consisting in
Eremembering these attributes; and when he repeats
the names of God vocuferously and then silently in
W his heart, till he is no longer able to repeat, finding
5:' hlmself near unto God in-spirit, then the feeling is
Efixed and it is called Love. The sparks fly upwards
,ﬂﬂd a clod of earth sinks down; so every living and

gxational bemg has its own tendency This tendency

or craving is satisfied by the attainment of the object
towards which it tends. There is a tendency in man
16 rise from plurality to unity and it is called Love.”
The tendency of man is to find himself as a mani-
estation of an ism (name) of God and lose his self
& n it. Each person or thing loses itself in the ism of
. .;~;.'v tich it is a particular manifestation. The perfect
§nan was one who lost himself in ism-i-dhat (personal
& ame) and that was the Prophet himself. After
@anihilating oneself in the ism, of which one is a
;.

.~

|

sanifestation, one finds oneself existent in virtue of
vt ism; as all the asma’ (names) of God are ever
‘ misting. This is baga (eternality) obtained after
, ,; 3 (annihilation). As all the names of God are

!
£ 1. Page 97.

it
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‘ary water on the top of a hill possesses-- the i
‘(potentiality) of flowing downwards. Whmeﬂ;*
flow downwards, the shan becomes an actuslit

‘everlasting, one who aemhllates ;’j‘h T4 ;f R

lasting becomes BVel'laStlﬂg 1n thls Ep T g i,

,Accordmg to the clasmﬁcatmn of Ihez‘,‘f :

(shu-ya-nﬁt) The one 1s a '*petentml B:ttrl -- :

".'.-'."-'.""._,
T o |

the other an actually manifested attribute. Sta a

FLEN _.! | ‘.L‘_'-

attribute of water. Thus losing one’s self ifii
shuyinat, is a higher stage than losing onesélf in ¥
sifat. The Prophet lost himself in the shuyinig
while others can lose themselves only in the’ P -';
(attributes), of which they are manifestations. % ff ‘.
people who thus annihilate themselves are of £

kinds:

(1) Simple Salik, (2) Slmple Majdhub
absorbed,) (3) Salik-Majdhiib (attarcted devotee) a 2 3

(4) Majdhub Salik (devoutly attracted.) s ;. Putt

S3lik is one who travels, but may er may vJ_ \d
reach the goal. Saljk is attracted to the centre, bk
may or may not be absorbed in it. A salik W";
earnestness falters in his purpose. A majdhiib g8
one who is absorbed. He may never have travellei
the regular way. A spark of Divine Love has ﬁ?

towards him and illumined his whole mind. s

He is dead to the world, perbaps a. ﬁm
maniac wandering in the forests. Salik-Majc f 1
:s one who has reached the goal and illumined h
self : and Majdhiib-Salik is one who after his ‘¢
1lumination reverts to the world for its: salvatioF

The other ways of travellmg is by thkr

L _l_ ' .
q: "FJ. | * II'- . .
- - T f ,
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aI Fikr and Murdqaba. Dhikr is the repéti-
gon of the names of God and Shaghal is the practice
rlormed ; or more correctly the posture assumed
u an the Dhikr is repeated. There are as many modes
practlsmg Dhikr and engaging in Fikr as there are
jchools of thought or religious orders. A few of
: Ese may be mentioned by way of illustration.

- The first is Dhikr-jali (vociferous devotion).
his Dhikr is the main practice of the Chishtiyyah
: prder (founded by Abu Ishdg and popularised by
"" hawaja Mu‘inuddin Chishti (636 A.H.—1238
A.D.). Then there is Dhikr-i-Khafi (silent-devotion).
] _hls is mainly practised by the Qadriyyah order
Bfounded by Shaykh ‘Abdul Qadlr J1lan1 of Baghdad
(561AH—1165AD) -

A vociferous Dhikr is performed thus-:

In a single Dhikr, the devotee sits down and
Futters the name of God with “hardness, length and
theight” from the bottom of his heart and with the
‘force of his throat, and then stops till the breath
}returns

_, In a double-Dhikr the devotee sits in the posture
%of Namiz and utters the name of God, as if he
1istrikes it on one of his thighs and then on his heart;
tgand repeats this process without intermission until
*his mind is concentrated. - Then there is the Dhikr
irof negation and affirmation. The Dhakir (or utterer)
fitakes up the formula (Kalima)., “There is no god
gfbut God.” He sits in the posture of Namaz, facing
n qlbla and shuts his eyes. He says “there is no

=7

, as if he brmgs thls out of hlS navel draws up

Marfat.c
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then utters “gxcept God"’ as tt’ M staikew g
on his heart. e R ,.
These vociferous adhkars (utfei‘in'
ed to preclude thoughts from wanﬂeriﬁg W‘ -
then God” (masi-walleh). Man’s mind’ 73 AN
vacant, and is assailed by ideas (ehawy
second. There is no other way of shutttﬁg o) ,ﬁ
ideas of ““what is besides God” (MAsi-wallah e
cept by such strained and sustamed ﬂo@ﬁ’ mrm
ings. Y
After a man has practised himsalf iﬂ t

ing out these ideas by an ostentatious w’m
practises the same in silence. He shuts hig e
closes his lips and repeats in silence and mm
what he had vociferously done before. This i s o
ed Sultan-ul-Adhkir, which the Prophet’had pm
ed in the cave of Hirad. No doubt- people gbo
- God by observing the grandeur of His wor J
there is the fear of their getting stuck up in ex_ T
lities and not perceiving the “named” i "1
“names” and thusbecoming polytheists. cind **
@

The poet Maghribi says: ' o
Maghribl annachi s ush mi talgbi d,ur khalwa!
Mon‘ayan bar sar-i-herr kuchs uru ky mi. biny

O Maghribi whatever thon seest- i thy: q
I ind obvious at the-nook and conner ufz e

lane and street.
Sir Rabindranath Tagore in his sz;ﬁ
the same effect: =~

“Dehvexance is not for me in ten
No, I shall never shut the daors of my se_gges

-l

-y
" *
AR

. h-
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PR o HTHICAL BASIS 8
B o g and hesing o touchwill bear my
.

E\({The Siri Haqq (the illumination of God) is how-
Rr, pereeived by shutting out the delight of the
Bses as in the case of Moses on the Sinai, and
fiah near the Brook Cherith, Christ on the moun-
in, and Muhammad in the cave of Hira.

Y *This is Raja or mystic Yoga of the Hindus ; the
Rher three being Karma (active) Bhakti (emotional)
hd Gnana (rational). Sir Tagore refers to the first
Pthese four. .

¥ The devotees of the Chishtiyyah order generally
f_'ctise Chilla or retreat, i.e., they shut themselves
b in a room for 40 days, cut short their ordinary
sating and drinking and sleeping. This order also
Iidulges in hearing music. They are characterised
by great devotion to their murshid or teacher. One
bf their practices is to keep staring in his face. They
§lso practise Nasira and Mahmiida which are practi-
s akin to the Hindu Samathi, converging the two
lEves on the tip of the nose, and then gradually car-
Fying the point of convergence to the middle of the
forehead. The practices of the Nagshbandiyyah are
@pany. (This order was founded by Khawja Baha-
§ddin Naqshbandi 719 A.H.—1319 A.D.). The faqirs
“Sf ‘this order go about with lighted lamps and are
Moted for their mesmerizing and hypnotizing powers.
Mome of their practices are:

|  Hushbar-dam: Observances of the breath that
foes up and comes in. Sqfar-dar-watan: Journeying
it one’s own native land. This is travelling from

3 1

9

‘F
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of angels.

- As already sald ‘Some' devotees Ppre
and sorae Fikr. szr or Murdagabq is silent GsRial
lation. - A man picks up.a verse of the Qu@"»ﬁ
‘“Everything on \the earth will be aﬁwi:mmw
the face of t1f Eor 3t
its meaning, til v
ward things.

- In M urﬁqaba—z- ayn-ul-yaqm«--(«eog.ttatlm bar
of sight) : The salik imagines that it is the Treth i 1
is manifist in the form of things according ‘im i 3_

dictum of Shaykh-;l-Akbar “Al-Haqqu mahsﬁ_s g0
khalqu ma‘qalun.—God is sensed and the crs ;
inferred.” R A 1

The Truth dawns on the oculus cordmlm @ﬁ
salik in four ways:. _. S T

-

(1) By effect: In the kaleidoscopic mam?é
tions of Nature, sdlik realises God. Thisis don Vo

gazing on the face of a man. A hadith says RE L _ﬂ

Rabbi ba ahsani suratz._ “I saw God 111 the f‘_.-;g

form.” . -.i
Maulana Rimi says: - - - ”""

Gur ta]alh khas khakz surat-t-msan ba-bm
Dhat— i-Haqq ra ashkara ander een khandau B

:’*"'@.'_

If you want His own taj alﬁ look at the fa&e

man, - . ST
The Dhat of the Truth 1s obwous in t‘_h'lsks .
ing and laughing. ,.
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B:: (2): By actions : Colours dawn on the mind of
s (3) By attributes : To imagine all the attribu-
fies of God are manifest in limitation in the creation.

B (4 By Dhat: In this, the dhat of man is anni-
B hilated, he loses all consciousness of self.

B The Nagshbandis also observe Latayif-i-sitta-
B (or the six subtlties) in the human body, viz., near
i§ the navel, heart, right-side of the chest, mouth of
B the stomach, forehead and on the top of the head
g and practise on these points. These practices ““have
§ such a mysterious effect on the heart that a mortal
® cannot express it in language, just as a delicious
i taste cannot be expressed by thet ongue,”’—Kitab-ut-
't Tarifat.
. The realization of the Tajalliyit (epiphanies) of
. these practices is what has been called ““Ihsdn” 1n
'~ the hadith gnoted in the beginning of this chapter.
Tt will be observed that several, if not all of
these practices (except murdqaba) appear 10 have
- crept into Muslim thought long after the time of the
" Prophet; and they are, no doubt, accessions from
't other systems of thought. Much has been said in
h favour of these innovations; but the fact still re-
t mains staring us in the face that they are of exotic
3. growth. ‘
$  Itisrelated! on the authority of Tatiar-khania
% and Tawali that it was once reported to 1bn Mas‘ad,
M- the great narrator of hadithes, that some men had

WOV eI A
T TR ﬂ#mw; '

1. Tasanifi-Ahmadiyyah, pp. 87 and 88,
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gathered in a mosque and were rg i
Kalima La-ilaha-il-Allah and the Dg ar ﬂ a:" R
on the Prophet). He repaired to the mosd 1 I

the men that such a practice was not in¥a] W
time of the Prophet, and was in eamsequ%h
novation, and dispersed the .assembly ffom
mosque. Although such a practlce was hf, a _":-*t

Prophet’s time, and was denounced avcca n m

The Prophet himself is reported to have sald ¢ E‘
‘other ways than those prescribed in the Book of! r f
and in his Sunna led to the wrong goal. The sdl
narrator says that the Prophet once drew a- ﬂm
line and said that it was the direct road to Ged*
again drew lines to the right and to the 1eft*
and said that those were roads on which the

was intercepting. * |

The mdlgenous growth of Islam was purel
Namadz, and the several postures appertaming to "

.. K M";. -
No doubt with the incorporation of fm'e '_ J
accretions, Islamic ,thought itself undemem 5
change, e.g., the doctrines of necessitarianism 2 5{ : o
Tawakkul (dependence on God) which have sp"ﬁ i
strong hold on the Muslim mind have, no, d’a 2 8
the Qur’an in their favour; but the way mwh
they are manipulated is certamly not in accord
with its teaching. When H. H. The Agha | ’Jfg
nounced necessitarianism at the last Muhammad Y
Educational Conference, he certainly shot widle of
the mark in saying that it is not borne out ﬁyi
Qur’din. Every divine book inculcates. this «

trine ; and teaches that God is the prime mover ’i
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agj:mm Even in the Holy Scriptures, God pro-

ims -himself to Cyrus through the mouth of
----- 1a1i I am the Lord and there is none else besides
e, | form the light and create darkness. 1 make
11 e and create evil. I am the Lord that doeth all
?mgsﬁ **1 The Qur’an like the other messages from
¥iod to man does inculcate the doctrine of necessi-
arlamsm in which God is believed to be the prime

Bource of all actions. This doctrine does not imply
hat we should abandon personal effort. Necessi-
arianism is the result of the mind’s working in a

ﬁ artlcular way. It is a condition of mind gained
ﬂr its working and contemplating in a certain way.
i" ’hen a.man fully believes that all actions and
circumstances have their origin in God, as the Pro-
phet Isaiah certainly did believe, he gets into a
ifcertain state of mind in which he actually sees
merythmg proceeding from an unknown hand.
When a man is in this state, he performs his duties
in earnest, considers himself as instrumental 1n car-
.F¥ing out God’s wishes, and does not sit arms folded
apd expect everymg to be done for him. It is there-
fore a perversion of the Quranic teaching, to sit
farms folded and lead a life of indolence, as it is
tdone by some of the Muslims of these days. The
#Qur’an does inculcate this doctrine, but it is wrongly
Yunderstood ; otherwise the life of the Prophet and
| is successors would not have been what they
c,tua,lly were; busy lives in which every moment
”a /as precious and for the right use of which they
g.gmdered themselves accountable to God. . Tawak-
uI further consist in working and not waiting for

r _—
-

WOV eI A

1.

Isaiah, X1-—6 and 7 and Stra Am‘d@n, vi: 1.




(Sﬁ ra ‘Hid, xi 112) ‘Continue m ‘wiatevite
have been commanded’ i.e., work not w‘i 1 i
to consequences. Do your duty in a vi '-@F ' i
This craving for- asceticism appeared after
had expanded on its eastern border. e

R RTY “‘*ﬁ i .:': *'_
Imam Gazzali has clasmﬁeﬂ ‘“instrument {itieag
in actions into three kinds: RS -:i-.ii. |

(1) Absolute, by which the affairs of thz ng
are to be performed in their natural ways e -;.- o f
body can expect that if he sits quiet, bread wl- i ':-; 3} 1
brought to him or thrust down his throat or
digested for him. He must make an effort. “Trillgie
only should be renounced

(2) Necessary: A person who performs aj

ney should provide hlmself with. its necessaries ¢

(3) Imaginary : This is what 1is obtamed .
chance. A man nged not concern himself WI : .'_~

what may happen by chance. If he does so,
trust in God will be so much the less. o

Look at what a modern writer says on the sa_ |
subject (Saiyid Shah Mir who flourished at |
dapah a century ago), “O devotee, God is Pr
dence. To sustain you is His work. Why do y %;Ef "f‘
take God’s work on yourself 7 There is no dog
there has been a good deal of admixture of fu:rer L
element in the ethical philosophy of Islam |
purely devotional practices (like Namiz and ' ~ ';;. -.
remain in -status quo, but foreign accretwns hag

Marfat.com
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themselves around them and give quite an-
h r bams of morals for Muslims. These changes
ere brought about, when people went in quest of the
etenc meamng of the Qur’in and sought extran-

_.,eus assistance in doing so.
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At-turqu il-Allahi kan nafum b ani A' d
Sufl aphonsm. ‘“As many ways to God as there ,1
souls of men.” o R

#i‘

Just as theology is the science of Gad or tf
truths we know about God put into a system, aﬁc u
mg to Cardinal Newman,! so Tasawwuf i8 -
science of the truths we know about God put mﬁa
system and more—not merely know but apprecia
in Kashf, which 1s the opening up of a mysteri ‘h
state of consciousness, when individuality itself & u
solves and fades away into boundless being,? w .
the loss of personality becomes life as Lord Tenny

son has put it. |

The word Tasawwuf did not come into emste 16
till about the end of the second century of !
Hijira, like the word philosophy which had n g
come into vogue till‘about the sixth century befosk
Christ. Abul Hashim as-Sa‘d bin Ahmed is said §
have been the first person who bore this appellatl.
(according to Abul Qasnm Al-Qushairi); just 1
Thales, the first person 1n Greece, who was honom
with the title of philosopher. “There were as brag
men before Agamennon,” says a Greek provérb, *3 X
there were after him”>—so there were philosophell
in Greece before Thales—-—but they bore the appe r;-_f-

™ i

ml

1. Lecture on the Idea of a University.’
2. W, James the Varieties of Religious Experiencs, p..384.
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““HISTORICAL DEVELOPMENT 7

*of Wise Men—and amongst Musllms the early
sbphers went by the appellation of ‘Ubbad

ewﬁonal men) and Zuhh@d (pious men), etc.,
. h" wan researchers like Roth and Gladisch have

ed te trace the origin of the Greek philosophy to
5, ; Eastern source ; but their attempts do not appear
; _’ » have found ready recognition amongst scholars.
B:  Browne in his “Literary History of Persia”, p.
B501, Vol. I, says that Ibn-ul-Farid like Muhiyyuddin
i "‘Arab1 had no connection with Persia and so Dhun-
& Niin Misri; and hence sufism 1s not a manifestation
B of Persian or Aryan thought. The origin of philo-
@ sophical lore amongst the Greeks is attributed to
f¥ ¢hé temperament of the people, and the nature of
f the soil which had nurtured them. It was the result
.l of their innate desire for truth rather than the 1mpor-
 tation of cut and dried ideas from their Jewish
' neighbours or even from their ancient Aryan brethren
' who had parted company on the central land of Asia.
Tt may be however, the strain of Aryan blood in the
. veins of what are now the peoples of different Iands
Ihat mainly accounts for the characteristic tendency
. to brood and speculate ;—internal and reflex brood-
?ﬂg, as in the case of the Ancient Hindus, or specula-

g tive external broodmg over the grandeur and mys-
. teries of Nature as in the case of the Greeks. No

’;_}such intellectual traits can be attributed to the
8 Semitic race that inhabited the arid and sandy pen-
M insula of Arabia. The original inhabitants Thamud,
R Jawas, and Yasham lived inafabulous period. They
|were descended from Shem and were called Be-
MEdouins and subsequently ‘Arab-ul- Badiyyah (Arabs

Marfat.com o
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‘Arabs or as they were called ‘Arab«u‘"?‘:‘
the mixed Arabs) were the descendants of, Saai
(the son of Abraham, the Patriarch and Proj TR
the “Ur of the Chaldees”) who had migrated ¥l
Arabia, and the -daughter of AI-MM,‘Z? King &
Hijaz (the third King from Jerhim) and were. it
beginning worshippers of one God and wew ca g
Ahnaf (Sing. Hanif, which title the Mus :-"N M
‘apply to themselves in their daily prayess in,colll
tradistinction to mushrik). But they had in qm
of time mingled with the sons of the land (A(ga _
‘Ariba—the descendants of Ya‘rab the son of Qabiagl
after whom Arabia has taken its. name), wha
come on the scene after ‘Arab-ul-Badiyyah.. Theil
Mustariba Arabs had subsequently fallen ;@ v
idolatry ; and, being isolated from the external v ard

by the nature of their country, were entirely c

from the thoughts and religions of other pml
Their Ka‘ba, whose foundation stone is said to. hia . A
been laid by their Patriarch, had become a.& full e vs
gods and goddesses as thronged the Greek panthears
This state of things had existed .almost from . w?‘" .
time of Isma‘il, till the advent of the Prophef **,,"';
Mecca, who demolished these countlcss gra s
images and introduced the worship of one. God :

.'* 1
q 1 - . \
--.-_".l ! 1

."I

-‘-." foes 11—‘:
NIR -

£ &

Ja’al-haqqu wa zahaqal batilu o e -

Innal-batila kGna zahuga.' R ; - |
| PR 34

Truth hath come .and falsehood dlsappeal' 3wl

Surely faleshood is to disappear, .. ais " .

_ e o anindy
1. Stura Banm Isra‘il, xvii: 81. 4
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ﬁ'h.-.--hmﬁ was the f ulﬁlment of the promlse made
.’Iﬂﬁus Christ as mentioned in St. John, 16—13.

3 +"Under such clrcumstances, if any genuine philo-
hy is to be found in Islam, it should be traced to

s founder alone ; and other thoughts and doctrines
found in the scheme of present phllosophy to for-
Ign sources.

x The rehglon of Islam stands on four plllars

ur *an, Hadith, Ijma‘ and Qiyas. The Qur’an is
the word of God uttered by the Prophet. It contains
- warnmgs to evil-doers, conveys good tidings to the

8 righteous; and proclaims the Divine Unity. Decisions
Bof practical questions and doctrines are very few.
BFor these, Muslims have recourse to Hadith—
,  verbal discourses and decision or acts of the Prophet
‘Yor of the Companions (Tébai) or ‘Companions’.
Compamons (Tabi-Tabai). Some, however, leave
out of consideration the latter two. . When, how-
ever, reference cannot be found in Hadith, recourse
' is had to Ijma‘ (concensus of opinion of the ‘Ulama),
fallmg this to Ijtihdad or Qiyas of learned men. That
; fast two being left out of account, the phllosophlcal
tendency of Islam is to be searched for in -the
éQar an or Hadith. There are, however, several
kinds of Ahadith (at least about elghty) One that
: -can be traced to the Prophet through an unbroken
- chain of accredited narrators (Marfi) and a second
k'that is confined to a Companion (Mauquf) and
ia third to a Tabai (Muqtd‘). Some, however,
¥.apply the appellation of Hadith to what eman-
f& ates from the Prophet himself through an un-
® broken succession of narrators, applying the word

T, .
. \
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Martat.com




..%o

only.- ot anether clucd Ry Bﬁ‘;‘ ,r# o
is not broken by a smgle lmk, it is called *‘r"“‘-‘i*?i’
to distinguish it from others where links aﬁ
and so on—the several kinds with their he o
differences. A great Muhaddith, Shykh M
Tahir! says that ‘““the criterion of the auths .
a hadith is the quoting of the names of the na a
one after another till the last man who heard¢
the Prophet is reached. ' But in the cas¢ oi“
(i.e., Stfis), the mere statement of hadﬁh iﬁ' *
sufficient.” st

+ fdr et ; o

There 1s no doubt that such unvenﬁeée

ments have led to a large number of ‘Arabie sayi
and aphorisms being passed as genuine bad
Thus except the Murfa‘ and Mutasil and some: a
kinds, there may be hadithes, the authmst&Gﬁy
which may be called in question; and there &
qulte a host of such as? “bear evident traces of
ing made “to order”’. - S .-:g &

..I* )

For fear of misqhioting the words of the Prdp f
Abu Bakr and ‘Omar narrated only a few Hadithie? %;,:
while a Companion like Abu Huraira narfﬁteﬁ a5
many as 5,364. The philosophical doctrines thaf ":‘
traceable to the Qur’in are, no doubt, the"|
foundation of Tasawwuf; as well as the' Had1
thatare traceable to the Prophet (Marfi and Mut3
whereas most of the other kinds were de’
as occasion required. Many Sifis adoptéd S‘n -‘
hadithes, when they favoured the docti‘ines of t

e,

1. Preface to Majma-ul-ﬂalmr |
2. Saiyid Amir 'Ali’s Spirit of Isiam, p. 258.

* " [l .
R
-
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n &yst&m There is no doubt that the several
ctrmes of Tasawwuf professed throughout the
usllm world are an admixture of the teachings
if other religions and speculations of other philoso-
--1es.

. The sect of Ahl-i-Hadith founded by Saiyid

Ahmad Sihib of Rai Bareilly, a disciple of Shah
Abdul ‘AZiz Sahib of Delhi (d 1831) acknowledges
_.the authority of Sahih Hadithes (Marfii‘and Mutasil)
Enarrated by Ashab, and reject the four Imams of the
B Ahl-i-Sunnat and also Iyma‘. The sect of Ahl-1-
Qur in founded by ‘Abdullah Chakralwi (Lahore)
7in 1902 reject the four schools—in fact, all the
Hadlthes and the Iyma‘ of the Ashab (companions)
and explain the Qur’an by the Qur’an itself.

fﬁ. ~ The following are some of the texts of the Qur’an
. and Hadlthes taken to have a deep and mystical
meaning:

[ (1) For God is in the East and the West, so
wherever thou turnest thy face, there is the Reality

;_ of God.?
(2) Really God surrounds everything.?
(3) God is with you wherever you are.’
/. The above indicate the all-pervading influence
]F of God—His omnipresence. The Sifis say that God

i i$ omnipresent in virtue of His existence. He has
“clothed His creatures with existence that is His own.

1. Wa lillghil mashriqu wal seaghribu fa aynamd tuwalli fa-thummas
.8  wajhullahi, (Sura Baqarah, ii: 113).

1 2. Wa kdanal-lahu bi-kulli shayin muhil, (Sura Nisi, iv: 126).

3. Wa hua ma'kum aynama kuntum, (Sora Hadid, lvii : 4),
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(4) We are nearer to man thm; ; ‘*{; .

vein.} e
(5) We are nearer to man than you, bﬂt

not observe.? oy, .

(6) In your own .individuality too, the
signs but you do not see them.? * W k

The above indicate the proximity of GQ& f%
man—man having borrowed, so to speak eg;g "5 .
from God. ”"

(7) He is the first and the last—the appa .; "1 A
and the real—and He knows everything.* w

(8) Whatever remains on It what will be aﬁ
hilated, but the face of Lord thy God, (i. <.y the Dh
with His glory and Mercy will remain.’ . ifj,'f

These have reference to the eternahty of C h,
Here is a clear indication, that whatever 1s createdm
is mortal, and the only eternal Being is God. F
is the difference between ‘abd (created) and Rab®;
(creator). Here the Islamic doctrine proclaims tha
man cannot bacome God as some people consideringk
Tasawwuf to be a phase of panthelsm are led i

consider.
(9) He taught with the Pen what man d1d nok

know.® }_--

-- nr

[ =
1
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1. Nahnu agrabu ilayhi min hablil waﬂd (Sura Qaf, 1 16). | . 3
2. Nahnu agrabu ilayhi minkum walakin 14 tusirein, (Sira Waqi‘ys S
lvi: 835). | _;% |
3. Wa fi anfusthum afald tubsirin, (Sica Dbariyat, 1i: 21). , :
4. Hual awwalu wal aGkhiru wasz zuh:m wal batinu wa hug bi Rulligl:
shayin ‘alim. (Sura Hadid, lvii: 3). . - - ,j‘.“ e

5. Kullu mon alayhd fan wa yabga wayhu Rabbika dlml;nlah

ikrdm. (Sura Rahmain, Iv: 26, 27). ;-
6. Alladhi ‘allama bilgalami *al lamal-insina mihm ya'lam. (ST

‘Alaq, xcvi : 4-3),

)
I
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" This has reference to ‘Ilmi-Husuli and ‘Ilmi-
Fuziirl (experimental knowledge and 1intuitive
Er owledge) Intuitive knowledg ecomes only through
the grace of God.

f- (10) Whoever is blind in th1s world will be blind
Bn the world to come, and it is he who is more than
b1ind.!

@  Thespirit will be either inignorance orenlighten-
mment. Those 1n ignorance will go from bad to worse,
Elhose in enlightenment will suffer till they improve
Sha:r-z—Muwaﬁq, page 583.) This is the ‘Alam-i-
barzakh which is described in the Holy Bible as “the

Jouter darkness’” where there is weeping and gnashing
. __f teeth (Math. 8-12).

*% . This is a spur to domg one’s duty here and seek-

ng the light of heaven in this world alone, which
as been described to be ““the field from which corn
s cut for the future world.”

!;- (11) The people who strike palm on the palm
do not strike palm with thee, but with God. Thy
hand of God is on the hand of all.z.

- (12) Thou didst not throw a handful of pebbles,
when thou didst throw it; but God threw it.*> This
is the same as was said by another Prophet at the
time of his trial, (John, 19-11) “Thou couldst have
;,mo power at all against me, except it were given thee

“"1:,., 1. Wa man kina fi hadhi G'ama fa hua fil Gkhriati a'ma wa adullu
___bn'ﬂ (Sura Bani Isra'il, xvii: 72)

‘2. 2. Innal ladhina yubayai *iraka innama yubliyaiina Allaha yad-
' ‘,: ohi fauga aydeyhim, (Stra Fath, xlviii: 10).

H._; 3 Wa ma ramayta idk vamayta wala-kinn-alaha rama. (Sura
1 - f<al. viii: 17).

i .._E...__L_‘- .u...___......_,_..._.:.___, j__ - - e canll
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from above.: Therefore He that de’l fed Rl 21N
thee hath the greater sin.”” a

(13) God is the light of the heavens
earth. ' He is like a lamp in a glass and t’li ¥
in a niche.! Light is one of the asma’ (or n‘m i
God). Unless there waslight, all the world wenld:
been a hidden treasure. By the dawning of 1
the manifestation of this name, all the hidden fﬁﬁ
were clothed in their garb and became mamfgsit

(14) We shall shew them our signs hm:h. m g
horizon and in their individualities, until it becomn

quite clear to them that it is the truth? - . _{ o

These are some of the texts of the Qur’ an, § o
which it may be gathered what it teaches rega d }n' '_
God and His relation with man.

It regards the world and all that therean m,
non-entity in essence. o

(@) What exists between two nothings cannot Y ' 
an existence (ex nihi lo nihil fity; and so it is G
only that is eternalyand He clothed Wlth attnbu

those who are His creatures.”
The following fragments are authorities ﬁr
Ahadith (pl. of Hadith): - "'

(b) The veriest truth of the truths of Af-abic*
the speech of the poet Lubyd (bin Rﬁbi‘yah)

1. Allabu nurus-samawdts wal-ardi, mathalu nilrihé lmnishkalf -
misbdhun al-misbihu fi sujijatin as-zujifatiu ka—annsla baw-habuu i
riyun. (Sura Nar, xxiv: 35 | -"'i

2. Sawurihim dyating fil afags wa fi anfusikim Lal”u ya: bay:

Ighum annahul-haqq, (Siira Ha Mim, xli: 33). :
3. Alwajudi baynal adgming adamin, (Mishkit, under 'Sh;.u- }.
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ld : “Know everythmg besides God 1s non—emstent L
bhis is a Marfi© Mutasil Hadith narrated by Abu

Huraira.

N (9 Verily saith God: “I became ill, why didst
¥hou not enquire after me; I b>came hungry why
1dst thou not feed me; 1 begged of thee, why didst

ou not give me, ctc.?

7 (d) I swear by the God in whose hands is Muham-
#riad’s life, that if you let down a bucket by a rops
to awell, it will, of a surety, descend on God.’

. (e) Verily the creation of spirits is by God.
BTheir forms are like the forms of their bodies* (Ibn

& ‘Abbas).

h ‘(f) I saw God on the night of Mi‘rdj, and He
“Ehad a most beautiful face.’

1 (:g;")1 The mind of the believer is between the two
dfingers of God and he turneth it as He willeth.®

(?) Do not abuse the wind, it is the breath of

, 1. Asdequ kalimatan qiliba 1d shairvin kalimdlu Lubayda alahullu
ishayin ma kalallahu batila. (Mishkat, marf’, mutasil ha.dlth (under heading

1'A*gadutu1 mar’id )

¢ 2. Amnaha yaqu mariziu falam tudini rujayiu falam nutimani wasae!

J&ku falam tutina, eic.

3. Alladhs nafsu Muhammadin biyadihi: lau ankum dalaytum fi
abli elal ardi la habala ellal ahuha thumma qada ‘alayha—IFusisai-
1= Hikam. p 20.

4 Innal arwaha khalaga min khalgiliahi sowarahum ‘ala sowrali bani
‘m Kimiya-i-Sa’ adar p. 26.

' 5 Raytu rabbi laylatal mivdji fi ahsani sowrali arda shanun—
ﬂﬁ‘iat Chap. ‘Al-masajid, p. 62.—(mursal Hadlth)

: 6. Qalabul maumin baynul asbaina min asabiur Rakman wa yuqia-
s kayfa yashau, (Kimiya-i-Sa‘adat under heading zakat, p. 90)

A
1.
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God,} (Related by Abu eraua,). i w; b T
(i) What God created in the beg& £ .,
soul.? RS TE .
(/) I am from the llght of God and tm ‘Iﬂ;’ & S
lievers are from my light’ < )
(k) God created the Khalg (the creatmn) %1 &
darkness.* i I
() 1 was a hidden treasure and loved ta m,_' ) “

Myself and SO I Created Khalq {o kﬂOW My&elf” ,: ﬂs
ll

Some of the Hadithes above may appear 4

favour the doctrine of incarnation and so. forth -
subject uncongenial to the spirit of Islam. In-th --"
Prophet’s own time, there were companions u il
applied themselves to learning the esoteric meam 7
of Islam; and there were also those who were cof i
‘tent with its exoteric teaching. Among the for M 50
may be mentioned the four Caliphs. Hadrat ‘Allw . “
was called the “Door’’ while the Master styled hing ;
self “the city of knowledge’’—being facile prmceps;f
and there were also Hadikha bin Salman, Salma <sa‘r
Farsi, ‘Abdullah bin Mas‘id, ‘Abdullah bin ‘Abbﬁsﬁ

Abu Huraira, Anas, ' Malik.

Amongst Companion’s Companions, the ;;;
terics were Imam Zynul-‘Abidin, Imam Muhamm m&'
Biqir, Muhammad bin Hanifa, Hasan Basri, Kuma }_
ibn Zydad, Amongst Tabi‘-Tabi‘yins were Ima

o

1. La tusabbiur riyh fa annala min an nafsur Rahmﬁﬂ '(M; kot '
Chap. Riyiah, p. 124, (Marfa' hadith) .
2. Awwla ma khalag al-lahu yéiki. (Ihyd-ul-*Ulim, Bk, III, p 13; *“*—
3. Ana min ntirullahs wal mouminuna minni. (Ihyd-ul-‘Ulim, ¥

4 Ilmauaha taal khalag al-khalga fi zulmadtin, (Jama.—us-- kit
Vol. I, p. 252) - _ . e
8. Vide p. 8 ante. | L e

. L. )
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fer Sadlq, Imam Misa Kamm Hablb ‘Ajmi. The
tname that could have been given to a follower
oy _as “Companion,” ‘“Companion’s Companion,’ etc.
3 After three generations had passed away, the eso-
, erlclsts began to be called Zuhhad and ‘Ubbdd and
i ally Sufla

The esoterlc knowledge was handed down as a
i sccret from individual to individual amongst the
W initiated ; and people were forbidden to ask ques-—
"i tions; and there is an interdiction in the Qur’an

¥ about asking too many questions of the Master. The
g light of God was sought for by leading a moral life,
¥ killing the tumultuous desires of the human heart.
H  When the last vestige of the people who saw the
it f Master or his companions had disappeared, these
ik esotericists took to travelling to different lands, and

;settlmg in forests and practising the death which
‘comes before dying:* or as it was called Mout-i-

Z ¢

3—1 EAswad (Black death), i.e., to be evil spoken of for the
> +sake of Truth; Mout- I-Ahmar (Red death), working
=

Ln::{:nzltr::u'y to carnal des1res Mout-i-Abyad (white
ideath) i.e., abstention from food. Mout-i-akhzar
(green death) i.e., weaving old clothes.

The last kind of death accruable in this life, 1s
" Fana-fillah, (annihilation in God) which results in
HBaqa-b:!!ah (permanence in God). Jami says:

5 Ekbar mirad herr kasay bichara Jami bar ha.

l
3 Everybody dies only once, the poor Jami several
times.

This is like the Samadhi in which one be-

’a;

3 1. Moniu gabla an iamuin: Sahir-i-Barrad of Imam Abu Sa‘id
slami, P. i.




hecomes dead to the wm'ld anxd eved ‘Wh |
covers up and makes his body a haape!féﬁﬁw b Loy

his higher consciousness becomes all the brightersim
the Mithdli or astral world; and gets into-1 tox i"*" --
with the soul world and enjoys the tajalliystof: G £

This Samadhi is akin to the Mout:—lkk{ig
(optlonal death) of the Auliyd. An mstan,ce
this is given in the Nifhatul-Uns* of ‘Abdur Rahm

Jami. A faqir appeared in the druggist’s shop t*ﬁ

Shaykh Fariduddin ‘Attar, and asked for sometﬁ i
in the name of God (Shayan Lillah). The Sh
did not heed him. The faqir repeated his requc
twice again but ‘Attar was too busy with his customerg
and did not answer. The faqir then said “O ‘At‘tﬁf
I don't know what death you will die.” The Shay m _
was very much put out and retorted, “the sam
death that you would die of.”” The faqir stretched
himself on the floor of the shop, and placing hi 4: -
Kashkaul underneath his head, and exclaiming III-'-
Allah gave up the ghqst. Fariduddin was much struck
by this and ordered his shop to be looted awa gsn .-
and took to the jungle and joined a Stfforder. F "‘i**
is the author of the famous Tadhkirat-ul-Auliyd “A_
History of the Saints”, for which he travelled aha

much and collected materials for thirty years. Tlfﬂ }
ordinary kind of deathis called Mout-i-Iztirari (aom s
pulsory death). It is the migration of the soul fromz;
one state to another, whether it be for betiﬂr or forgy
worse (vide pp. 35-36 ante). This deathis onlythaedl
appearance of hmltations of the soul—-—dlsappearan -

{. Persian edition, p. 540. (Newal Kishore Press, Lucknow) '
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Fom_ bodily limitation and mithali limitation and

o on till it merges into infinity.
hs the Méulﬁni 5ays :

- Hum chu sabza bar ha ruida am,
Haf't sad wu haftad qalib dyda am.
Az jimadi murdam wu nemi shudan,
Wuz numa murdam bi hywan sar zadum,
Murdam az hywani wu adam shudam,
Pus chi tarzam ky zi murdan gum shudam,
Hamlai digir bi miram az bashar,
Ta bar aram az malayak bal wu par
Bar-i-digar az malak parran shawam,
An chi andar wahm nayad an shawam.
Pas ‘adam gardam ‘adum chun argunun
Guyadam kana elayhi rajian.

I have grown like grass several times,

Seven hundred and seventy bodies have I seen,

I died from the mineral and grew into vegetable,

Died from the vegetable and appeared in animal,

Died from the animal and became man,

Why should I be afraid of becoming extinct by
death? - |

In the next transition, I shall die from man,
And bring forth wings like angels.
Next would I soar higher than angels,
: And become what your fancy cannot reach.
Thus I become ‘adum—*adum like an organ
I say, ‘we are of Him and return unto Him.’
"1 ' Thus the pseudo-self or human Monad realises
i itself as the Real Self—Tut twam asi—
(“That thou art”), as the Upanishads say.




90

and as the poet 5aYs: , - ..« .. il pRPras
Taiyun bud kaz hasti juda S'hud 1k

Na haqq banda na banda ba khuda&hud‘f
- (Gulsﬁan,f_ it

4'1

The Limitation separates itself from Ex:lstencaz:;
Neither God becomes banda, .nor banda be
comes God. 2

- .’z

The Self is ever existing, it is only Its mpect ;E
or attributes that are changing. ThlS change is whi ,g

is called death:

Dambadam gar shawad libas badal |
Murdi sahib libas ra chi khalal

If the garb is ever changing,
How does it affect the wearer ?

Again Riimi says:

» il
- -|

Mi rawad awazi khush az pai chup wa rast :
Ma bafalak mi rawayam azmi tamasha kirast
Ma bafalak buda aym yari maluk buda aym
‘Baz hamu ja rawaym baz ki an shar-i-magst.

|

o

{

1

Q
: ‘
1

-
r
i
1

1

_.’I' 1

1.

Voice pleasant and sweet comes to me from
left and right P

We go up to heaven, who wants to see the sight 2 ‘? F
We were in heaven,~—comrades of the angels; %]

1
LA

We go up again there—our native place..

That death is only a change ef state (bmﬁl)
borne out by the Qur’an: -

Kullu youmin hua ﬁshan - - ? -
" (Sura Ral;,xman, dv: 29)
Every moment He is in a different state.;

L
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[ - Balhum fi labsin min khalgin jadid
£ | | (Stra Qaf, 1:15)
Yet they are in doubt regarding new creation.

A Hadith says: Almoutu jasrunbaynul habibi wal

~ habib— |

Death is a bridge between the lover and the be-
loved.

e The first persons, who attempted to introduce
¥ anything like system into the Islamic esotericism,
B .re said to have been one Harith Muhdsibi alias
g Abu ‘Abdulla, a native of Basrah, who had settled
g at Baghdad as a schoolmaster in 243 A.H., and
F Abul-Qasim al-Junayd of Baghdad, a student of
® Shafi (338 A. H., born at Iraq, and died at Bagh-
4 dad). But the system was not codified and reduced
¥ to writing till the time of Shaykh Muhiyyudin ibn-
. ul-‘Arabi (born at Narisa in Spain 560—638 A.H.)
} —the author of Fussas ul-Hikam, Futnhat-i-Makkiy-
 yah, etc., an important disciple of Hadrat ‘Abdul
F Qadir Jilani. It was he who explained the scheme
. of the six manifestations or devolutions and fixed
' the properties of each manifestation. A pamphlet
. is, however, preserved as having been dictated by
E Imam Husain to his son, Zaynul-Abidin, viz., Mirat-
"+ ul-Arifin. 1bnul-‘Arabi is the founder of the school
H known as Wajidiyyah, a school that taught the doc-
< trine of Divine Emanation—*‘the remoter the mani-
. festation, the remoter from reality.” He taught
c* that the reality is manifested in the lower and lower
§f stages without diminution in the higher stage; all the
W manifestations (inward or outward) are the essence
g itsclf and in the essence; and that essence itself is

]
)

e - -_. T e -
Marftat.com




''''''''''

92

existence. VAGL I RN
and sifat (attrtbutes) of essence themselﬁ s differhin
tiated in the lower stage of kaawledge. TRV A .-

His gradations are Ahdiyyit, Wal‘,ldat Wﬁhltﬁir
(internal gradations), Arwidh, Amthal ard Ajsuam(

ternal gradations), corresponding to. Atm(aﬁnt’;}f
Buddhi (spiritual soul), Manas (human soul), Lingg

Sharira (etheric double) and Sthula Sharira. (eaus :
body). The upper planes control the lower omi "i :
one through the other. This controlling of the l:o fyof
by the upper planes is like the controlling of measl -p“
the lower strata of society by men in the. hlghEE :
which forms the administration of human sﬂciatyf "
and thus this internal administration forms . t
Divine Kingdom, i.e., what is shaped by the Divia
Will in the ‘Alam-i-Arwah (soul world) mamfes ;
itself in ‘Alam-i-Mithal (astral world) and then ix ,4 hﬂ
‘Alam i-Ajsam. A Khatra (affectation of the heart):
originates in Ahdiyyat, and passes down to the heaﬂ
of man through Asma’—Jamali (beautiful) or Ja!ﬁ i
(glorious) as the caseamay be according to the naturs
of its ‘ayn (reality) and manifests itself in good o [
evil effects according to the nature of the ism; offy
which it becomes an embodiment. The ‘Diving
Administration in all these stages is what is callsk
the Kingdom of God, which Jesus Christ said, ‘%‘
within you”, (St. Luke 17-21). This Kingdof @f 2
will become manifest to people on the day of judg-§ig
ment, when the highest plane will become ti:iel ~ }
and vice versa; which is the meaning of & i
shamsu fil maghribi, (fhe sun will rise mJMWW)

the Judgment Day, i.e., the people will see ﬂ
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feyiin (realities) first and - will be satisfied with the
focard meted out to them in conformity with them,
BB . Ibnul-*Arabisays. This is the millenium referred
3. in St. John the Divine’s Revelation XX-4 and
'-“sﬂaiah XI-64: in which it is said that “the wolf shall
B 4well with the lamb, and the leopard shall lie down
B ith the kid and” (above all—what is to the point)—
B <the earth shall be full of the knowledge of the
1 ord.” i.c., the people will see their Afyan. To use
¥ a2 Kaiserian simile, instead of looking at the sun
B from the earth they will look on the earth from their

:'  “places in the sun.”’
The Qur’an calls this day yaum-middin.'

T The disciples of the Shaykh were Fakhruddin
i} Iraqi, Sadruddin Ferghani, etc.

The views of Shaykh-i-Akbar (“the great’” as
¥ he is called by way of eminence) were not to be left
: unchallenged. Shaykh Ruknuddin ‘Ala’ud-Dowlah
" was the person who disputed his position. He was
" a native of Samnan, travelled to Hijur and settled
" himself at Baghdad in 687 A.H., and became a dis-
' ciple of Shaykh Nuruddin Kisiate, read the works
. of Shaykh-i-Akbar and wrote commentaries on his
{ Futuhat. He was a Governor of Samnan. ‘Abdur
} Rahmin Nuruddin Jami was an important disciple
7 of his. This Shaykh was the founder of the
% Shuhfidiyyah school. He taught the world was a
# reflection and not an emanation of the Divine Be-
B ing, and that existence is separate from and external
- to essence.

1. Slira Fﬁtil;.a: 1-3 and Sfira 5ad, xxxviii. 78.
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that the essence of thlngs are adum (n@n&eﬂﬁiﬁ
‘Adums are non-entities so far as ma,mfestatmm
considered, but they have a distinction in the: kn.
ledge of God, nay, have an existence in knowleﬂ
itself (like the plan of a building in the’ kﬂawl dei
of an engineer); and they are “‘mirrors,” for tie

are the means of bringing out mamfestatlons of’ r ‘_].
reflex of asma’ and sifat. The essence passm
certain attributes, like existence, knowledge, seei Hai
hearing, etc., and ‘adum possesses none, and it §
thus the means of mamfestmg these; for every at
tribute that is wanting in ‘adum is to be found i
essence ; and ‘adums are thus mirrors or reﬂectm ”
of the attributes of essence. o R uI

With the Wujiidiyyah school, the external EKIF x
tence is the existence of God Himself, and they quote T
Siira Anfal viii : 17, (the verse revealed after the's & s
battle of Badr,) “it was not thou that didst throw, ¥+
but it was God Himself that did throw, the handf‘ul &
of pebbles”. The dwersny displayed by billows and
bubbles of water does not, in the least, dl.mmlsh th ’;- *

unity of the ocean. o éi

i
5y

;j

i
:.. - 4
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With the Shuhiiddiyah, the ‘adum is conjmnedt
with the reflex or illumination of the asma’ 'and 5

sifat of God. & |
With the Wa_]udlyyah God 1s present m I-Ias,F "-

““““
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: ’_*b_ersﬁ With the Shuhiidiyyah, He is present by
knowledge. -

Thoughts are common to human mind. What
gne mind has thought out in one age, another might
hink out, on its own initiative, in another. But
B cc certain minds had previously thought out
F..riain ideas, one might have some justification in
B hinking that another mind travelled on the same
ine, having in view the beacon lights set up by a
Bformer generation. When the Muslims were confined
o Arabia, their ideas remained pure Arabian; but
Wwhen they emerged out of their wildernesses, there
B was an impact of mind on mind ; and the consequent
) cintillation of sparks of new thoughts. The writings
of Plato and Aristotle were translated from Greek—
‘Eduring the “golden age” of Muslim sovereignty under
PMamiin-ur-Rashid. The philosophy of" Ishragin
(Realists of Plato) which depended on intuition for
Pthe realization of truth and the philosophy of Mash-
i shayin (the Peripatetics of Aristotle' which depended
: on experience, were readily absorbed into the Muslim
f thought.

-. The chief exponent of the philosophy of Ishraqin

was Shaykh Shihabuddin Maqtil, the “slain™ (obi.
$A.H. 586). Shaykh-i-Akbar may have thought out his
¥philosophy of A‘yan-i-thabita (or Suwari ‘Iimiyyah,
$i.e., knowledge forms) on his own-initiation or might
(Bhave been led on by the beacon light of Plato’s
tdoctrines of archetypes in formulating his doctrines.

é :
td
¢ B 1. The word in Arabic has the same meaning as the Greek word,
' "' om the fact of Aristotle having walked up and down, while delivering his

diScourses.
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whither he was going he replied he was cdmin 1 ,
archetype and going towards the typs. Thede &
rines received their Arabic cloak and passed bﬁ‘« o

the doctrines of Islam, and even Hadiths Wm*é !‘ma

to order’’ to give them their hall-mark. ™ 90000 g‘

The Sifis turn this saying of Ibnul-‘Arabi /mtﬁ «
Had:th. “The A‘yan.i-thabita did not smell the smel¥
of existence.”! Al-a‘yan-i-thabitatun Ia shamym mk i
yatul wujid, i.e., they have not come out into exist

ence, they are as they were. This does not. apgg
to be more than the Platonic doctrine.

Take the Hadith Kunta kanzan makkﬁyau f
ahbubtu ourifa fa khalaq al-khalg, “1 was a a hiddes
treasure, and loved to know myself and hence createdt
the world.” Taking the suppositional stages & ,3 ' ke
Evolution of Ibnul ‘Arabi; when God first beea 1_
conscious of ““Self” there was the first Trisity. -»0,;
one who is consciows” ‘‘what he is conscious of ” ? ‘*
and “the process of consciousness involved therein.'\s§:
When he was conscious of self, he found His attr
butes, and names dependent on the attributes,—3
Creator, Preserver, etc. Immediately thereon, Fog iy
presented themselves in His knowledge praying t |
be given expression to, and to be acted upon. .
granted their prayer by “‘Be” (kun) and they becam

1. *'The ideas and thiags appear separate imm one snother s ¥E
first are the patterns; these are the copies. From this poiat of view, .. : ‘
Platonic system though not pantheistic—for the numberless ld“s m |
parts or emanations of a supreme idea, is nevertheless moBpistic.”’ |

Greek Philosophy, p. 148.
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); His attrlbute of hearing became manifest,

e he‘heard the prayer of the forms, the attribute
ﬂ%ﬁpotence became manifest when he granted
Beir prayer “to be’. Of the six stages of Evolution
F-¥onul “Airabi, three are inward and three are out-
S ,ard. The three outward are the external manifesta-

fons coming under the process of creation.

% The first in the three external manifestations is
ql-l-Kul‘ (absolute Reason). of
- u Platonists.

1 When ‘Aql-i-kul came into existence, it prayed
ko God for a companion, then Nafs-i-kul (absolute
Pecrsonality) came into being. By the spiritual union
E bf these two, a son Tabiyat-i-kul (Nature), and a
aughter Jouhar-i-Haba (noumenon) came into be-
I8 ng, and by the union of these latter two, Jism-i-kul
Fabsolute body) and Shakl-i-kul (absolute form)
Bame into being. By male and female principles is

*_crei'n- meant the active and passive principles.

The second in these three external manifesta-
fions is ‘Arsh (Throne) and Kursi (¢hair). These are
'he names of the height and width of the vast

pxpanse. In the third of the three external manifesta-

bons are Falakul-utlus? (crystalline sphere), and the
prbits of the several planets. In the orbit of the Earth
lfe¢azm‘e' manifest, the sphere of earth, and then of air,

‘g1 water, of mineral and of the species of animal, and

;,t but not least, of man the apex of evolution—

; picrocosm of the macrocosm. Each spiritual and

. * haterial form is the manifestation of a particular

' “i" = 1. Ayina-i—l—luqiyiq Numi, p. 6.
. 2." The sphere devoid of all forms, the blank sphere of the heavens,
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name, e.g., the sphere of watﬂr iﬁ THTT
of the name —‘‘the Living” ] and, augg‘g‘t R
festation of ‘‘the strong’ and so fort |
above, it will be seen that the importatiog;of<Ey
Grecian element into Muslim thought dl d" ot i’
with the ‘‘cavernous doctrine” of Plate, - 1 i AN

e s Tl
‘ -l " ) ":l . '1.!' _-_-;" ' .
1 ¥+ g ok ¥

The Grecian philosophy had alrcad’y COMA ;
collision with the Jewish and Christian theology, ag
may be, conversely. Philo and his" '11 o
important successor, Plotinus, had converted Plaat
ism into Christianity under the name  of" ﬂ
Platonisms. Plotinus had already declared that _,
God first became conscious of Hlmself ’He“?“‘ "
Himself to be Christ; and assumed “the woﬁd tﬁ
an effluence or eradiation of God An’ such magts
that the remoter manifestation possesses even a 19 ¥
degree of perfection than that which precedes it a
represents consequently the totality of existence
a descending series.””! He spoke of the one ﬁfﬁ
all things being like the one light shining in i
houses, as of itself many, and yet one and undwnd
the one life shlmng into and utilising all bﬁﬁl |

projecting pictures of itself like one face seen ‘up < B
a multitude of mirrors.? | b *

"

3.
'v-":
-i.
d'é "1' .
fl..

' r "q‘
5"

The several manifestations of the firsttwo extezss

stages of Ibn al-‘Arabi fall in with the dm £ *
of* Plotinus under other names, such. as
Creation, Soul, Nature, Universe. When the Mml

travelled Eastward and settled in India, t

1. Schwegler's History bf Philosophy, p. 141.
2. Gough's Philosophy of Upanishads, p. 50.
3. Morrel's Manwal of History of Philosophy, pp. 133-139
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ah. 165013111331 belief received a good deal of accre-
Rons from the Vedanta School. Abul Faid-i-Fadi,
| hmther of Abul Fadl, and one of the nine gems of
jhe Court of Akbar, is said to have learned under
¥he garb of a Brahmin a good deal of esoteric know-
BMedge from a Brahmin Pandit; he translated into
EBPcrsian, a part of Mahabharta, Bhagavat Gita and
®the Gayatri Mantra.! Dard Shikuh, a brother of
N/ urangzeb was a Vedantist.

| Referring to Siira Ha Mim, xli : 53, it may be
gathered that God has referred to certain signs in the
@heavens and in the individualities of men. From
B this, Sufis have constructed a theory of microcosmand
@ macrocosm (‘Glam-i-asghar and ‘@lam-i-akbar), e.g.,
@ the twelve zodiacs are the twelve holes in the human
{Ebody ; the seven planets are the five senses plus the
{tsenses of talking (sic) and understanding (sic). Thus
Bbody=the earth; bones=mountains; vacant space =
isea ; blood vessels=rivers; hair=trees; mouth=a
§cave ; back =barren land; front=east; back =west;
Pright hand =south; left-hand =north; breathing =
kair ; laughing =shining of lightning ; weeping =rain-
ting ; sorrow=darkness; spring=youth; autumn=
gold age; sleep=death; awaking=Ilife and so on.
'; _'_I’his as well as the theory of the five elements and 25
) gunas (qualities) possess a distinctive Hindu stamp.
The Muslim philosophy in Southern India is so much
1xed up with that of the Hindus, that it is difficult
fto distinguish it.

It recent times there was a revival of Tasawwuf
i under Shaykh Ahmad, a native of Sirhind, a man

S
-
l -
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1. Darbar-i-Akbarj of Muhammad Husain Azad, p. 374.
1T .
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belongmg to Shuhﬁd‘lyyaﬁ scl':m' .
He is known as Mujaddid-i-alf- .i-had' g

the second thousand); he introd uce& He
bandiyyah Order into India. He was the ai i C g
Baql Billalk Birung. Mirza Ghulim Al oy
ini of recent times. (1839-1908) is & mmﬁnw o
Tasawwuf and rationalism. He announced. hi s
in 1889 to be Mithl-i-‘Esa (the buraiz of Clisi¢ .. .
the minaret of the town of Qadiyan to be: the. nukig
ret of the mosque of Damascus, spoken. af |
place where Christ was to descend; the ,@*;: |
Dajjal (Anti-Christ) to be the mammeon of go d a8

much worshipped in the world, and the Dajjal s%

s -’F-;-.lf.i 2T
L

to be the railway train and so forth. He has bg
rowed something from the Grecian thought (1)
angels are the spirits of the planets, (2) that in h}
as in Christ, there is a power, one end of w
touches heaven and the other the earth, a sort 3
rabita or link. This love of God from above jmnecf _
the love of man from below produces what 1s cail ; 2
the Holy Ghost. He founded the Ahmadiyya sectiill
in 1889, basing his claim on the Quranic versE
“«Certainly We have raised in every nationan apasﬂe "y &

When the Prophet was on hisdeath-bed, itissafiffel
that he asked for pen and ink (a fragment of l.usm
which Maulwi Mehdi ‘Ali disproves) and that ‘Q my
interdicted his attendants saying (“‘Sufficient. qam
is the Book of God.””) (Hasbana Kitab-ullah). Som
the Muslim philosophers have well remamed
what is taught in the Book, without imbibing tr
or hearsays from other sources. In th::n: ha,nd |
has becoine either pantheism or a sort of anthr -

1. Wa lagad ba'athna fi kulli ummatin mrﬁlan—(ﬁurh Nah\ 2V 1

;i

‘h‘ 1
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, ;_wh"t'

fio: phls ~God sitting on His throne in the skies.

- Three persons are said to have been interrogated
Ny Imam Ja‘ffer-i-Sadiq, regarding God. One said:

I worship a God, who possesses all the sttributes.”

he Imim said he worshipped a man-god or idol,
gince eating, drinking, dying are all the attributes of
the created. These are the pantheists. Another said
; worshipped a God who had no attributes. The
Imam said he worshipped a nothingness (a phase of
modern philosophical Nihilism); and the third said
| a. worshipped a God, who had the attributes of per-
I fection and was devoid of the attributes of! ““imper-
[ fection and decay.” The Imam said, he worshipped
®the true God of the heaven and the earth. This Imam
B was the fifth in descent from Hadrat ‘Ali, the first
_aﬂood-gate through which the sp1r1tual hght and
'Wknowledge of Islam streamed forth on the Muslim

“world

¥

1. “‘Attributes of imperfection and decay’ is a techuical expres-
¥ sion. - According to the suppositional stages of Ibnul-rArabi, when God
Pbecame conscions of “‘I am and no one besides, ’ then in His knowledge
E there was ‘‘not-1"’.

i All the attributes of perfection belong to the Divine Lssence, and
$ a1l -the attributes of 1mperfentmn and decay belong to this ““Not-I'" in His
¥knowledge. ‘The attributes of the Divine Essence are seeing, hearing, speak-
ping, etc. The attributes of this *'not-1’’ are ‘'not seeing,”’ “‘not hearing,”
“renot speaking.’”’ This ‘‘not-I" is called 'adum-i-idafi to which imperfection
' f¥and decay relate. Evil is therefore the attribute of ‘abd, and moralness
‘fthat of God, For the manifestation of goodness, evil is necessary. Good-
Pness or virtue is not the result of the habits of ‘herding animals,’ as Nietz-
sche pats it,

_ ~ Fitche is however nearer the siii mark for he taught that there is
F pnly one virtue viz., to forget the claims of one’s personality and only one
KWice, viz, to think of self.' ¥, Van Bernhardt, p. 261.

Goodness is what is helpful to ‘abd to scale the ladder of elevation in
iEhis world and the next, till one obtains the didar of God,

" The Muslim therefore praysin his du‘d for fasana? {blessings) in this
gisvorld and the world to come,
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THE DOCTRINE OF A‘YAN-I-THABYTAC TBiE
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Saffat, xxxvii: 164). “There is no one ‘of @ swvhio' s SR
not in a station that is already assigned.” " KiliEuR
shayin ‘inda-hu bi-miqdarin (Stra Ra‘d, xiii: 8, “auigs

. b A
J .- {- r

there is a measure with Him of everything.”

Wa ma minna illa lahu maqamun ma’

- .' r
w By +

.
" o

S

The reality of man is nothingness as the worgs
<Ayn-i-Thabit (reality proven to be nothingness] ! Ll
indicates. “Inna-ka miyyatun wa innahum miyy-ag” __
(Siira Zumar, xxxix: 30). “You are dead .and thegy o
are dead.” The word afortiori, man is a form 1058
God’s knowledge.” According to Ibnul—‘AraPi', ac g By
vity means life, Wal harkatun hayyatun' (Fam—Mgggi_
wiyyah), e.g., the souls of virtuous humans will _b_ e
moving about from tree to tree in paradise encascQis
in the crops of green birds, i.e., in their heaveni 0
green garb, they will be moving about frgm ta]all
(epiphany) to tajalli, enjoying heav_enly bliss. "_'S”l--_‘?lﬁ .
‘Ayan or forms per se have no motion, they have nitag .
existence of their own, they are nothingness and ar@

X

said to be dead. The sifat or attributes in which thih
Dhat inheres are manifest in these forms. The Sifathe
are the 20,000 angels observed by St. Anthony
dancing a saraband on the point of a needle? 1
in an Euclidean sense is a nothing; and so are "t

form in their nature.

L]

S
r

;

‘i
+

1. Vide Wisdom of the Prophets, p. 169.
2. Clodd's Pionsers of Evolution, p. j?.
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1 The Dhitis the stage of Ahdiyyat— the unlimited,
“?absﬁl?ute-, colourless, ghayb-ul-ghuyib (the unseen
B the unseen) —~ It is unseen even in the unseen. It
Ws Tanzih (Nirguna)— the state in which the sifdt or
B:spects are hidden in the Dhat. Then four i‘tibarat
Bhypostases) are believed to be found in It, viz., ‘Ilm
Bknowledge), Nir (light), Wajid (existence), Shuhud
B(observance). The Dhat descended in Itsown know-
Bledge (‘Ilm). It observed (Shuhid) in Itsown “I-ness™
;- L(NTTr).

& These motions indicated Wujiid (Existence).
EThis first descent is named Wahdat or Haqiqat-i-
EMuhammadi (the reality of Muhammad). This was
¥ the first form (‘ayn) in Its knowledge.

The ‘Ayn is therefore a form in which an apti-
2 tude of the Dhat appeared to Itself. When Muslims
E wash their face in performing Wazu they repeat the
 Kalima, La-ilaha il- Allah Muhammadun Rasululla, 1.¢.,
 they negative all faces except the first manifested
f face which is the sent (Rasiil) of God. This washing
L of the face puts them in mind of the first ‘Ayn of
tGod. The ‘Ayn or form encircled innumerable
{ forms (a‘ydn) in It. It saw them (thisis its bagr or
{sight); and they prayed for the manifestation of
‘Ftheir potentialities. It heard their prayer (this is
LY {ts sama@‘ or hearing); It granted their prayer (this
!-:is Its kaldm). Thus in the third stage three more
lhypostases are added making in all seven i‘tibarat
t® (hypostases). This third is called Wahdiyyat or
B Hagiqat-Insaniya (the reality of humanity). When
fRihe forms encircled by the Haqiqat Muhammadi be-
¥ came more pronounced by the endowment of the

v Al L -2
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II- "+‘-\--_.-.| 'ﬁr: ]
"I L A

ey o e

Marfat.com




mithal (world of snmlhtudea,) ,and whm TR
descended further still, it became ‘Mam #.
(causal world). Hence Arwahina ajsqding we ag Gding
arwalina,—‘Our souls are our bodies, and@w g el
are our souls” assaid by Mujibulla of All aha
commentator of Fusiis-al-Hikam. These &m g
are called Hudrat-i-khamsa (or the five presenc &)

the technology of the sufis. The Dhat with mamf

attributes is the state called Tasbih or Saguna,
opposed to Tanzih or Nirguna. _ SR

‘.' -l..‘_r -il
.th, :

1'

The simile of ether or gas holds gooad lwre. - T
Dhat was perfectly unknowable : when its gﬁat p _; _
sifat became pronounced, the aspects surrounded angds

"thl
pervaded the Dhat. There was the ocean of eth:gg g

as 1t were ; it had its aspzscts, when this latter becamot®
pronounced and distinguished, it became the ocm i
of water, which the ether surrounds and petvade»s _
then the ocean manifests an iceberg in itself; whicl ’* 3
it surrounds and pervades. As ether is present igsl,
iceberg, so the Dhat is present in the manifest wef; P
or another simile—as an ongmator of an 1dea.
existent in that idea, so God is present in. A‘ya
thabita in all the stages of devolution. Maay i _'
therefore nothing more than m.an_lfesta&wn Df X
names and attributes of the Re&l '
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The lower stage is a screen .over the mt *fh
one. We are able tosee God better in the ;eg .

gradation of beings who propeed ﬁm&&l% tha
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'f_u 6 &lﬁ. as .Fm@bl said,! or as a Persian poet has

Haq bi jan ander mhan wa jan bedil ander nihan
Ay nihan ander nihan ander nih@n ander nihan
" Ein chuni ramzyst ‘ayan khud bay nishan wa bay

bayan
Ay jahan ander jahdn ander jahin ander jahan.

The truth is hidden in life and life is hidden in

‘ mind

" . O hidden within hidden, within hidden,
within hidden

This is a mystery—open by itself without any

signs and word
O world within world within world within world.

, The present day Theosaphists also, hold “that
¥ the useen world is after all an extension of the world
i we see.”? '

! ‘Abdul Karim Jili (781 A.D.) and Abu Nasr
' Farabi (950 A.D.) worked out this devolution theory
} only as devolution in the reflection of sifat (attri-
t butes); while the Neo-Platonists led by Plotinus and
- his disciple,‘Proclus believed that devolution meant
s ane thing coming out of another. They called the
ft'gsj: thing that came out by the name of Nous. This
(} is directly against the Islamic idea of God, for He
}is named Al-samad in Sura Ikhla‘._s'; samad is that
$ which has no vacuity in it. This is also demolition
i of the Atomic theory of Democritus and the Nihi-
listic philosophy of Buddha and Sankara.

- iy

r‘i
,.t _
.-l . L

1 1 e Boer's History of Mustim Philosophy, p. 115.
¥

. J. D
W. Leadbeater, Messages from the Unseen, p. 3.
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Qur’an as ° Ummul Ki tﬁb or Mothér of Boadaiigi
Al-l-‘Imran iii : 6) or Lawh-;—Mab:fﬁz;- "f v Do

Siira Hl]l‘, xv:1, the detalled forms m thls Iatter i -
called A‘yan—1—Thab1ta. (Fixed forms).

While there is no change in ‘Ummlﬂ-Kltab‘
basic nature of the forms), there may be Chaﬂgé m i |

4'1-11 1

nality according to those forms whlch Are cal- d |
A‘yani-i-Zahira which begin in ‘Alam-i-Mithal-=
L3 rathin wa 13 yabisin illa fi kitab al-mubin (Sﬁf
An‘dm, vi: 59). “There is no green thing or dry thi o
but it is in ‘Kitib-ul-mubin’,” i.e., thereis no cha g
in ‘Ummul Kitdb’, but there may be change or su : 'i i-*'
pressmn in the mamfestatlons or sifat according & 13

forms in external stage, e.g., by prayer on the parfgl"

of ‘abd, as Sa‘di says: . : Pf
Auliyad ra hast qudrat az ila o if’- -
Tir-i-jesta baz gardanand zi rah. '
The saints have such power from God,
That they turn back an arrow from its course.. B

There is a story which says that a merchant eﬂ
sulted an auliya of Baghdad as to whether he couls
go on a mercantile journey: he was prohlbited 5

While he consulted the youthful Shaykh “'Ab&ﬂ 2%
Qadir Gilani, he was permitted. He went and m -
back successful. How was this ? L 2

The misfortune predlcted by the awliyd tﬁ

happen to him but in a dream (i.e., 1n */ tapn-i
mithal) : he was plundered by robbers andwen f i

.'.*i ]
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Ily 1eft -his bdg of money in a wayside inn,
phich he subsequently recovered. Thus the predic-
3 ion of the old awliya and the Shaykh both came to
Shass. There was change of circumstances only.
Sltience the words of Hafiz :

Dar kou-i-nayk nami ma ra guzar na dadand

Gar tu nami pasandi taghaiur kun qaza ra

They did not atlow me to pass through goodness,
-If thou dost not approve of this, change the

circumstances.

| Abraham was ordered by Nimriid the King of
¥ Chaldea to be thrown into fire. Then God said:
® Ya naru kuni bardan wa salaman ‘ala Ibrahim) Stira
¥ Anbiyya, xxi: 68). “O fire become cool and peace-
 bestowing to Abraham.” Maulvi Muhammad ‘Ali
in his note to Qur’an (1641) simply says that it was
' the fire of opposition kindled by these idolatrous
' people. Amir ‘Ali thinks that Abraham came out of
Ur of the Chaldees, Ur meaning ““fire’” in Chaldee),
 means he simply came out of Chaldea. The genera-
¢ lity of commentators and the Gospel of Barnabas,
§ Chapter 28 (vide Sales note on Sira Anbiyya) say
"that fire ‘having miraculously lost its heat in respect

to Abraham became an odoriferous air and the pile
$changed to a pleasant meadow, though not to the
idolators”, and thus he actually came out of 1t as the
¥ Qurian says —(fire became cool). If taken literally,
Xthe fire changed its attribute of burning and not its
'essence. The flames were there without their burn-
Ming quality. The forms were there, but the qualities
@had disappeared. Ibn Khaldin says that the first

flight from which the world was created “in itself has

: [ _r=1 S .
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neither heat nor coolnes

1%

quality. . S~ g e
~ Plato had a ghmmermg of {hig %
ideas or things,” says Zelle-r“‘appear sg
one another; the first are the patterns and mew
the copies. From this point of view, M Phto““
system though not pantheistic—for the & _.: !
ideas are not parts or emanatrans of a sl
idea—is nevertheless monistic”. 9ri .
the actual observer of the things of Ih,t.s Wﬂﬂd"
merely forms. In the battle-field of Kut.uk; _' -
he urged Arjuna to shoot; when the latterh t st
he pressed Arjuna’s head under his own arﬁg
when lo—he beheld mere figures or phantonjs - _a
ing and had no hesitation in shootmg at them *

The doctrine of A‘yam is dlametrlcally 9@ 0
to theory of Behaviourism as pmpc:unded ‘*‘
Dr. J. W. Watson, now in vogue in America for il
last two decades. As forms in God’s knﬁwled.-
A‘yan have their own peculiarities and traits; Q-;gf -
God imagined a square, the latter had its four sideifl
equal, and all its angles right angles; and Gad? " 1
bestowed His Existence on it—the square in esse bagy '
came a square in posse. It came into existence withp
its own peculiarities and was called a square. g
not a rhombus. The peculiarities of A‘yin
their attributes and not God’s. Hence ml
to ‘abd and not to rabb.

Ma Asabaka min hasanatin fa min Allahi wa migee

. ___;__ .
1:'-!“.‘."3...

,,;h

I
‘H;E
_ u-‘*

1. latroduction to Part:‘;dﬁth chap..
2. Graek Philosophy, p. 1A8.

_____
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Pbaka min sayatin fu min nafsika. (Stra Nisi,
k< 79). “Whatever good accrues to you Is from
Bod ; and whatever evil accrues is from your own
Bafs.”

e

Her chi az zyn wa shayn-i-shumast
Sar ba sar muqtazai ‘ayn-i-shumast.
Her chi ‘ayn-i-shuma taqada kard,
Jewd-i fayzi-i-mon an hewayda kard.

Whatever is good and evil of yours,
Is entirely of your demand.
Whatever your ‘ayn demanded,

My grace has granted it.

‘ .

. The rabb (the ism or name of God) is on the
{Rright path. Inna rabbi ‘ala siratin mustagim (Siira
;Had, xi: 56). The rabb only gives inflatus to the
ijsm-i-kiyani to manifest itself according to 1ts
eculiarity. According to Behaviourism, human be-
haviour is explained in terms of stimulus or stimulil
Eand response or responses. ‘“Personality,”’ says
EDr. Watson, ““is the sum of activities that can be
discovered by actual observation over a long time to
oive reliable information. It is the product of our
Jown habit system.” It eliminates all references to
fa central entity and undermines the foundation of
;$morality and religion. This is like Herbert Spencer’s
\fidea of life which consists merely in the adjustment
fof inner circumstances with outer environments.
At first blush, the doctrine of A‘ydn would appear
! Yo be incompatible with certain verses of the Qur’an
Qlike Ud‘ani astajibu lakum (Stra Mamin, x1: 60)
®Pray and I shall grant your prayer”. Innallaha
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yahkumu ma yurid | (Stee, MEREEH 20
commands whether He wills.”” Inalfakd? yafaSe s
yurld (Stira Hajj, xxii : 14).“God doc& what Hal ﬁ
Latahdi mon ahbata wa la kinn-allaha ya
yashau (Sira Qasas, xxviii: 56). “(O pmphgt} K

canst not turn to the right path those w’hom*f |
likest, but God can turn to the nght path 1; &.whi f."l‘

He likes.”

A‘yan are really the aptitudes of the Dh”ﬁt Itse
they are not separate from the Dhat just. a.s
person’s aptitude for writing is not separate. fro;
him. When He views them separately, theym e
sifat or attributes of His Dhat, and are thus. she rel h

relationships between the Dhat and Its aptitude &
they then become ism-i-elahi (Divine namep) b
““still they have not come out into existence.”™ '

““They have not smelt the smell of cmstence
(La shammat rahiatul wujud) as Shaykh-l-Akbar says3
When an aptitude takes a form in God’s knowiedge
it becomes Wajhallah (face or aspect of God). Thel
form is in agitation {ill it finds its own counteg:pé o

to express itself; thus it creates the counterpa &
‘Ayn-i-Zihira for its own mamfestatmn in it, '-"ii'f""""'

The aptitude Providence (razzaq) is an asmct 2
God. 1t is Wajhallah, it is never in mamfest,a
““while murziaq”’, (mundane name) is manifest as’ t'
vegetable kingdom. The ism-i-elahi, ‘aziz. “(f {,’3
esteemed) is never in evidence, but what isin qvu:isp
is the ism-i-kiyani (the metal kingdom). The La
is called Shay. Hence the Qur’an says.: Kuﬂu
alayhd fan wu yabqa wajhu rabbika dhul jolali wall
ikram—Siira Rahman, 1v: 26-27). “Wh&‘tever m

v s Lt sy e X
Ll - Callle - -L Y L
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it m tu bea annihilated. For cver will remain the face

fthy Lord with its glory and honour”’. The asma’-i-
lyam will disappear; they are with the condition

u Shay or thing (bishart-i-shay); the asma’-i-elahi
'which are with the condition of no thing (bishart-i-
B /7 Shay) will remain; They are the forms or aspects

 of God. The Dhat is without the condition of Shay
W (la bishart-i-shay) and that is the ‘It’ referred to in

B the above verse.

_. There are two ways of viewing the nature of
¥ God, viz., in Tanzih (quality-lessness or nirguna) and
B Tasbih (qualityedness or saguna). The first is
' furqan or separation of Tasbih from Tanzih and the
® other is Qur’dn or viewing the two together. Noah
¥ preached the former, which Rimi has expressed in

.' | the form of an allegory:

Nuh guft an saer kashan mon mon nayam
Mon zi jan murdum zi jana mi ziyam

Chun bi murdum az hawas-i-bul bashar
Haqq mara shud sam wa idrak wa basar
Chun ki mon nistam, aein dam zi oust
Peish i aein dam her ki dam zad kaffir oust.

Said Noah to his nation, “I am not I”
I am not, it is God that lives.
When the ““I-ness disappears from the sense’’ of
man,
"It is God that talks, hears and understands
"When the ““I”’ is not I, the ‘I’ is the breath of
God. ’
It is a sin to assert one’s “I”” with Him.”
Hid preached first Tasbih and then Tanzih.

¥

..: '
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Ma min dabatin il?a ﬁrm a -
inna rabbi ‘ala siratin muWaq«rm @ﬁt P
R '*M
“There is no living creature whase foréks
not in the hand of his Rabb Sumly my
the right path.” o SR
Had was a prophet sent to m A‘ dikes. ar sT5 00

of Arabs in the province of Hadram{ait; T
believed in ghayr ullah (other-than—Ged'}.

The Prophet of Islam called his. people. m;

P

in Tanzih and Tanzih in Tasbih. This @u g*,s »
gether of the two was his Quran. f;.,,-, oS

:Ir'

Lays@ kamathlihi shayun wa hua SMi"‘H"I b UL
(Stira Shiora, xli: 11). - “

“He is not llke the likeness of a thmg.._ H@
the hearer and seer.’ N

Again, Marajal balirini yaltagion Bayne
barzakhun 13 yabghiyan. ~(Stra Rahmin, tv: "f?&ﬁ)

‘“He has made the two seas flow freely tayﬂxm: .
(so that) théy meet tegether. Between them. ther
is a barrier which’ they cannot pass”—-Ma.ulw
Muhammad ‘Ali in his note 2411 refers to the Re e,,-if
Sea and the Mediterranean, or o usefud fnbix bat
amongst believers and unbelievers. Obviousty angh
from the context, this refers: to the shaws. of Tﬁsbl
and Tanzih—that barrier is Dhait in the stage ¢ t
Wahdat which no created being can- have wgnit D *, ,
of. In his Fasi-Muhammadiyyah Fusua-al-_ lamjap

Ibn ‘Arabi says: RN
A I-qurﬁnu yatazmml ﬁ#qau SV
wal furqanu la yatazam-manai Qur’ﬁn.“ SR .

Et
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¥ THE'MOCTRINE OF A*YAN-I-THABITA 113

s - “Qur’dn includes Furgdn and Furqiin docs not
tnclude Qur’an.”- |

B The Arabs of Ayam-i-jahilyya or the days of
Il onorance (i.e., the days before the advent of the

'I

Boly Prophet) were worshipping God merely in
iitasbih, that is in the Asma’-i-kiydni (mundane names)
tBwhich were the counterparts of Asma-i-Elahi (Divine
gmames) which in turn were the manifestation of

Divine attributes in the forms of A‘yan.

B  The descendent of Shem (the Semites) were ever
Walways in quest of the First Cause as opposed to
those of Ham and Japhet, who worshipped second
gcauses and were fetish and idol-worshippers. Those
{ of the Semites who had settled in Arabistan were
i¥worshippers of Tanzih in Tasbih and vice versa, that
‘§ie, were Unitarians or those who unified these two
pspects (Muwahids or Hanifs). But during the days
of ignorance they had fallen entirely into Tashbih
nd worshipped mere manifestations, i.e., 0 SMa’~i-
jciyani (the counterpart of asma’-i-elahi) embodying
their ideas in engraven stone images (idolatry) stars,
(sabianism,) trees and animals; e.g. Jupiter (Mushtari)
as wgrshipped.. by the tribes of Lahm and Jazam;
Mercury (Utarid) by Tamimites, Pleiades (Sourayya)
Py Madhij, Quarish and Ijad of Najd and Hijiz:
Hyades(Dabaran), by Tasu and Jalis. QaisBen Ailam
:._m'shipped Sirius (Shirra), they were forbidden to
{§o this. (Sura Najm, liii: 49). The tribe of Wayeb "
gorshipped stones; Bani Kinanah, Quraish, etc.,

| §.. 1. Fasi-Nobiyyah in Fusis al-Hikam, vide also |V isdom of the Pro-
" - _t_s' 'p- 53:

"
1 il F.

-".'.';'."-L" b e -

Marfat.com

i a - ' . '“
- - [T R oy . . .
k i im.ﬁma e n ———— - == - —



4 1:1 1 . . - ---_.1 ..4 .
- 1N . 4 .
LT ' PR = .
e TR
' E 1 - . A - ]
o U Lo L - S X :
: - BLa o RS T A ."'i - |
1 i r_l '!|'-1_|'- |'r" o - T, : LY ir i + L o
. [T N . . [ T n sy gr &,
- 9 TI-! & . A I.r__r_ | 1! . . . s 4 .' .
LA . ..l_t. - i, b r, _-..*:ll IEL - ; " B g 1a
i Rt ot PR SRR L
1 ' % 5 ; . -’ ' . f'.rdl-.‘-I :.I. N ) .
-1 " . b, *
. lr'" rl'l l-
.oy te?
r .o,
[l

worshipped ‘Uzza——-whlch was hot @, m

tree, a spemes of acacia. R " 4 Z—,:_.'-: B 1r '
Some say it was a palm in the v:m F; |

Nakhlah—the tree-idols were considered to- h :

daughters of Allah. Himayarites worshlpmd
which was in the form of an eagle ; Mazhaj in Ye )2

worshipped Yaghts 1n the form of a lion.  They 1‘!3
the superstitious practice of slitting the ears ofigh

camels (which they called Bahirah) under certgg
conditions and leaving them to roam about. &t &

Amr Bin Lohay went to Syria and brought d W
the idol Hobal (the figure of a man holding se;
arrows). The worship of all forms (as embodlf;f_f_j‘ .
the three hundred and sixty idols of the panthecm
Mecca) was prohibited and mankind were orderg

to worship the Lord of them all.
Fasjudullahi wabudu. (Al—NaJm, lii1 62)

© The ancient Babylonians had set up the 1dnl ﬁr g

Baal and performed worship before it ina sanctua o
Moses abolished both the idol and the worship, 1:e *. 31
abolished Shirk-i-jali (obvious partnershlp wiftlht

.j-..‘_ '

L

God) but retained the sanctuary. . M 1

F

The Prophet of Islam, continued the worship
abolished a particular sanctuary. o
Fa aynama tuwallu fa thumma wa)hulla. (S
Bagarah, ii: 115) R
-{.

«“Wherever thou turnest thy face, there is 1
face of God.” -
Some Arab-Muslims had lost theirwayina des

and performed their night prayer (‘Isha) WlthO
facing the Qiblah; next morning they found out

L "I
<
n
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., THE DOCTRINE OF A‘YAN:I-THABITA 115
_?":‘sigke and were perplexed. This @yat of the Qur’an
tremoved their perplexity; “but’’says Shaykh-i-Akbar
fin his Fus-i-Hadiyyah, (of Fusas-al-Hikam): “God’s
pown scrvants, however turn their faces towards the
¥Sacred House of Mecca (Mas Jid-ul-Haram) in their
prayer, for they believe when praying that God is
f there. This also is an aspect of God’s aspects. You
I do not confine Him there, you simply show respect to
 that direction.”

%
i

f., The Ka‘ba was not, however, like the Holy of the
- Holies (Sanctum Sanctorum) of the Jews to which high

priests alone could find admittance, and that on the
3 day of atonement.

- Asma’-i-eldhi are always hidden and man has
W been ordered to call God by any of His beautiful
‘I names. 1.e., by asma’-i-elahi in their merciful aspect
' (Jamali)Qulid“ullah awid ar- Rahman aya fa tadn Sfalahul
| asm@’-ul-husna (Sira Bani Isra’il, xvii: 110); which
- directly refer to the Dhit; and annihilate all shay
(including one’s limited self). This is the import of
¢ La elaha il-Allah (there is no one worthy of adora-
i tion but God). Yet those who brought faith in this
 formula still-worshipped appearances and hence
| there wasan injunction against this practice. Wa ma

-@)yuminu aktharahum billahi illa wahum mushrikin.
& (Sura Yusuf, xii: 106.)

o “And most of them do not believe in God,
gwithout associating others with Him.” This was
! ] hirk-i-khafi (secret shirk) as Sa‘di says:

'

- Dar een nowi az shirk poshida ast
Ki Zidam bi azurd wu Amram bi kkat.

;
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There is a sort of shirk lurking 8 thiis. » - T

That Zayd annoyed me and Amr ;__

. ™
Lo i i _._1L ok \
. :!_ .. - L I i_'l i
1 L

1 -

That is, the fons et origo of all _a_c'ﬁ()ﬁ"g.%lﬁﬂ g
" To the same effect wrote Abu ‘Ali Sina, (Avi¥{d -
cenna) to Abu Sa‘id Abul Khayr (d. 1037 AD)),. .. 18

¢ .t _
1 3 »
: -"'i_
L L

Al khuruju minal Islami mujazi . ovig
< . L

Wal duqulu fil kufril haqiqi. LT ;
«“An egress from metaphorical Islam and a ;_1 2 10
ingress into real Kufr;” metaphorical Islam is tha M b

-
=

", .
]
-

L

T
4-_‘ )

in which Shirk-i-khafi lurks. B

The worship of the idol of one’s 1-ness ? i ot
in considering one’s existence as one’s own. " f
appears when the big “I” of man looms large on A
mental horizon. The siifi, who has §tta1ued fa’P'_;;--,;?E r
refers to his self in the third person singular as ‘It,.i d

£

or ‘Its.’ | E £

The fourteen personal pronouns (in Arabic) a ,, | IIE
really revolutions of manifestations q_f t,he: unmam;- !
fest ““1” in the stage of Wahdat or Haqiqat-i Muham g
madi (as Shaykh Ibrahim Gazur-i-ilahi of S_haka.rkgtq & 3
Nagpore says)' the highest stage c?f Ahdiyyat bei
unreferable as Munqat-ul-Isharat (i.., that in wh;cp. _
all references or indications are cut off). i

Kufr really means hiding a thing 1i!€e 4 far ek
hiding a seed in the earth. Real Kufr is therefores

-

hiding your I-ness in the I-ness of God ; ignoring | L |
display of all A‘yan-i-zahira, but viewing it as r
your ‘“place in the sun”, and this is real Islam

,".'_
L
3
r

-
V.

rrl.:
e

N

1. Vide “The Secret of Ana'l-Haqq, p- 117.
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| Chapter VI
TASAWWUF AND MODERN RESEARCH
In Tasawwuf, the Dhat or Reality of God is first

¥ assumed and manifestations are traced down, till Man
J or more correctly, “The Perfect Man” is reached, or
B in other words, the manifestations of the activities of

- the cosmos are traced down from the Self as opposed
B to Self being the co-ordination of the activities of
B¥ the cosmos as experimental psychologists hold. This
B tracing downwards is called “tanazzul.”” The suc-

B cessive downward stages are technically called Ahdiy-
‘W yat, Wahdat, Wahidiyyat (the three internal stages),
‘# Arwah, Amthal, and Ajsdm (the three external or
‘¥ manifest stages). There are the six days in which

¥ the world was created according to Genesis, Chap. I,
- and according to the Qur’an Inna Rabakum Allahul-

. ladhi khalagas samawati wal arda fi sittati ayyamin
thumm astwa ala®l-‘arsh (Stra A‘raf, vii: 54), “Surely

¢ your Lord is Allah Who created the heavens and the
b carth in six days; then He mounted the Throne.”

Man has to ascend through all these stages up to

i Ahdiyyat when he appreciates Dhét, which is the goal

= - _
. W - -
v, o i Tt § et

¢ of his existence. This is his ‘Ur@j or ascent. This is
{ -either in his knowledge or fancy. Then he descends

¥ again in the very same way to his own place for the
4 reclamation of humanity as in the case of ““men of
.3 God”’ (ahl-ullah) and prophets. The utmost thatscien-
i tists do is to prove that the world was created and
the Creator is a moral being, who loves the world.

| A Hadith says:
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Allau jamilun wa yahibbuj jamal. -God is-bea
ful and He loves beauty. God saw everything

had made and it was very good (Genesis 1-31). Good-S

ness could have its source only in the Fountain
goodness. '
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Wa in min shayin illa yusubbihu bi-hamdihi.” cfu:t
(Stira Bani Isra’il, xvii: 44). Everything sings its own
praise—* How good I am and consequently how iy 1 i
Maker is good.” ' e
All we have to do is to become loving taward_sf gl

His creatures and assume ““the attributes of God”—a, it
phrase used by Emmanuel Kant, though very commg:;g{j_ 105
among the Siifis who would say, Tukhalliqu bi akhlag- S0
illah,—(clothe yourself with the attributes of God.) s
The highest form of love to God finds expression.in el
His adoration and worship, Wa ma khalaqtal-jinng.. 4 oi
wal insana illd liya‘budun. (Sira Dhariyat, 1i: 56) ‘_‘Andi--;'} gt
I have not created the jinn and men except that they o
may worship Me.” To worship, one must know and {3
appreciate the one who 1s worshipped. Hence the sifis i c
interpret liya‘budun (that they may worship Me) 1nto
liyarifan (that they may Know Me). Love towards 7%
man is the kinship of Spirits which, according to azM -
Hadith quoted by Hadrat ‘A’yesha is formed in the.'s

L

L

prenatal spiritual world: Al-arwahun junudun mujanni e
da fa-ma tu‘arfa minha ikhtalafa wa ma tanakara miniigos
akhtalifa—*‘Souls were a collected army. Those 1n 1t38
who recognised each other, love each other t.here,tan
those who did not recognise each other differ.” BYgEy
lovfng and worshipping God, man’s nafs attains n~
the stage of Mutma’inna which 1s addreﬁsed Ehi_.}s T
iypahal nafs-ul Mutma'innatu irji ila rabbike md};ng;_ B
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FASAW WUF AND MODERN RESEARCH 119

urdiyya fadkhuli fi zbﬁdt wa’ d-khuli Jannatz (Siira
a jr, Ixxxix: 26-30), <O soul that is at rest return unto
thy Lord, well pleased (with Him) and pleasing (unto
- Hlm) Enter among My servants and enter into my
B paradise.” The philosophers who go from bottom to

¥ top, argue from design, the design that has mani-
B fested itself in the evolution of the Universe. It is
B not merely natural selection and survival of the fittest,
B which nature carries out without any goal in view.
B There is actual design innature, e.g., the storing in the
B call-blader of the bile manufactured in the liver, till
i it can be conveniently emptied out. It is difficult
¥ to say on theselection hypothesis how such an organ
[ arose in which mere convenience is the sole and,”
P says the Rev. Vicar Best. Again comets move in
i ellipses approaching close to the sun and then run-
:* ning away. In the beginning was Unity, a solitary
t germ-cell, the egg was represented by a solitary germ
cell and it gave rise to all the complex organs and
- faculties of an animal in its manifestation. Multipli-
city did not co-ordinate itself into Unity. From
‘.i Unity manifested Cosmos—God put Himself under
- limitations of His own will for some ulterior purpose.
. Next to Cosmos comes Psyche, the seat of conscious-
E ness and memory and then the natural body. Thisis
. the tanazzulit (the evolution theory) profounded by
i John H. Best.! He however, did not expatiate upon
the connecting links as Safis do.
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1; His Psyche is the storehouse of memories, the
’ future is constructed out of these memories, as in the

: 1. From the Seen to the Unseen by John H, Best, Vicar of thtle
g Marlow, Bucks, p. 66.
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case of an offspring which dmves s, gaalities L
both the parents. . “Memories” are m
because the brain, this merely material mnschismi -.
happens to get out of gear or fall to p1eeﬁs~aﬁ dea i
(Best, p» 32). The conglomerate Psyche corresponds &§
the world-soul of Plotinus of Alexandria, whl.c'_";;'_
perennially conscious of its past, or to the R{'
A‘zam of the Sifis, as Maulana Rimi puts itz ... . 3

Tefriga dar rahi haywani buad - f;;:‘
Naf's wahid ruhi insani buad. SRR -
Differentiations are in animal souls

The human soul is one individual.

Thus memories exist independently of braa
cells. The third eye of man, which was connected 3§
with the Psyche, his past memories and the fututef
developments connected with them, has now synk ¥
into the brain and become his pineal gland or chashmi- '
basirat (mental eye) of the sifis. Basirat bccomes- ’0'
basarat (physical eye) and vice versa in the case. of
advanced ‘Griffs or auliya and Prophets. This is the :§
oculis cordiale of the ancient German Saints. Toi )
mark its former place the Brahmins put on a nam eﬁs
on the forehead. R

Anatomical physical facts show purposwenbseg
says Vicar John Best (page 399). “Neither. th
Darwinian gemmules nor Weisman’s Ids nor: Men

delian laws have succeeded in clearing up the my.sy
tery how simple germcells manage to develop into!
highest organised adult individuals.”” Hence" th*e
existence of an invisible entity of a mental Md_ .
has been postulated ‘by Best, viz., Psyche. T“"’“ s

“5

Psyche corresponds to the subhminal conscxousn .

Marfat.com
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86 F- W, H. Myers who was of the band of Cam-
hridge savants who founded the Society for Psychical
BB Rescarch in 1882. The Safi, however, sees the ism
| “‘na.-me.) of God, Al-Hakim (the wise permeating the
B totality of the manifestation of cosmic developments.
B God’s Wisdom is not obvious at the outset or on
B the outside, just as the brush-strokes of a painter
i@ on the canvas may not be intelligible at first sight,
i but become so as the painter’s work reaches com-
% pletion. The Persian Poet is not therefore wide of
g the mark who said :.

Darya ba wujud kish mawjey darad

Khus pindard ki kashakus ba oust.

The ocean has billows of its own
‘The straw on the crest thinks it is struggling

“with it.

€ “Not a sparrow shall fall on the ground without
. your father” ~
S (St. Math, x-29) said Christ.
La taharraka dharratin illa bi idhni’llah.

- “Not an atom moveth except by the command
-of Allah,” says an oft-quoted hadith. In the first
*three stages, hikmat cannot be predicated, because
tasma’ begin lower down, i.e., in the fourth stage or
“Hagqiqat-Insaniyyah. From Psyche innumerable
| ¥Psyches have emanated, which are under the direc-
tion of a fully conscious superior Intelligence.
{iPsyches correspond to the Nusma envisaged by Shih
W_al'iullah Sahib of Delhi and made mention of in
skhis Hujjarul-Balighah. The Psyche works on life.
flife, according to the theory of abiogenesis, generated
smpontaneously on the earth. . Kelvin thought that it
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mllhons of years ago. AErhemm pm
of 'Panspermea, that the whole unWeﬂﬁ * |
by a countless host of microscopic - m o *’i’*
p. 429). In the Sifistic catalogue, life is *ﬁ‘ % '
crete manifestation of the aspect of Iness. of Bxist 11
of God, which is one of the four primary sspex ;‘ s Ul
hypostasis (i‘tibarat) of the Dhit. Accordin ';;;;_ ;
Bishop Marcar, “It sleeps in the inorganic w bl
stirs in plants, awakes in animals and com

self-consciousness in man.”’! “There was g o
procedure from inorganic to organic matter thx@ ol
stages of gradually 1ncreasmg complexnty ” Qrgan *‘ ‘ o

evolution is complete in man, the microcosm of th y

macrocosm, intricacy and delicacy of the orga
world having become most manifest in him. - H#
being the “image of God”, has to ascend to Wi
source. In him alone spiritual evolution bcgt
Hence his spiritual powers alone will develop am
not his body (Best, p. 472). This ascent consrs
in making our Will subject to the Will of G 1
“The purpose of God,” says the Rev. Best, “is B
moral one, brmgmg bemgs like ourselves mm fj
istence, who should be able to choose between highsg
and lower impulses, and who, by choosing rtgh
should gradually bring their wﬂls 10to conformltywa
His Own,” (p. 527). Hence Muhammad called hl ui'-
self ‘abd (slave) of God. A salve extinguishes I
will and follows the will of his master and he
also Islam is submission to the Will of God—exting®
tion of one’s will in His Will. In bringing our 1*
in the first instance into conformity W1th HIS Wl

(]

1. Mysilery of Life, p. 20.
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i is self-sacrifice on our part which entails a
Biderable amount of suffering, and hence the place
Pvalue of suffering in man’s life. ““And I, ifI be
d up,” said Christ, shall draw up all men unto
P Through suffering man advances toward pet-
Bion to become the image of God that he really
ps perfect man. To go through suffering, some
fis recognised four kinds of deaths mentioned on
bes 87 and 88, ante. Hence the injunction Mutu
B/a an tamutu—-<die before you die.”

. The end of the evolution or tanazzulat is the
bduction of perfect man or as Myers calls it
Formal man” who according to him ““has the fullest
lsp of the faculties which inhere in the whole
re” ! or in the best product of the whole race, as

puts it in the case of the Prophet Muhammad.

Husni Yusuf dami ‘Isd@ yadi baida dari
Anchi khuban hama darand tw tanka dari.

The beauty of Joseph, the breath of Jesus, and
- the white hand of Moses.

Whatever the beloveds severally had, thou
hast them all con jointly.

. The Prophet had concentrated in him all the
ftributes that inhere in the choicest individuals of

-fhe human race.
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1. Human Personality, p. 20:.
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1. ASH‘AIRA (plu. of Aah‘an} A aect SWMW
Hasan ‘Aliibn Isma‘il al-Ash‘arl, born A.H, 260 (AD 8§73, r@
that God’s attributes are distinct from His Essence ““not ‘ayh 1
ghayr.”’ (a) The Word of God is eternal, v¢ at ‘souh
created, (b) God’s will is eternal ; from which good and %vi'b
ceed, (c) He bas power to convert will 1ato action. Whexrmi
desires to do a thing, good or bad, God so ordera mattemr ,

action corresponding to the desire is there, created by God a

fitted as it were on the desire. Abu Bakr Baqilany, ’[mim-
Haramayn, Abu Ishiq al-Isfarani were soms of the exponehi

i
*

this school.

2. ‘ABD: The first ‘abd 18 the First Limitation or H
i-Muhammadi. In its aspect towards Ahdiyyat or the Unﬁmﬂ
it is Ahdiyyat itself; and in its aspect towards the lower dey
ions it is ‘abd. It is the stage of Ana, ‘I’. When these as =y
drop, the Dbit alone remains. At-Tauhidu hagiqatun lu r@ba
li ‘abda, “Tauhid is a Reality in which there is neither Rabb ne
‘abd.”’ Wahdat or Hagiqat-i-Muhammadi is the partition bt
tween these two, Marajal baprayni yaltaglyan baynd huma ba ‘1N
zaklhhun la yabghiyan. (Stra Rahmas, lv: {9- 20 ) “He has ma:l - 3
the two seas flow freely, ¢gso that) tbey meet together. But b

ween them is a barrier, which they cannot pass.’

[ L N

3. ABRAR: Virtuous men; sifis are the people called: q
the Que’in by this name as well as by the names of Muqarra jos
Y v

Sibirin, and Zuhhéad. h:

1{' i <
il- ;1;3!"

The name stfi did not come into vogue for two -
years after the Prophet’s demise according to the book *Awarift

Ma’ ﬂ!’lf '
4. AF‘AL: Actions, works, (pl. of Fa'il).

5. AHDIYYAT: The first stage in which there is lm . |
but Wonderment. The word Allab here indicates Wala, wo T |
ment ; “Transcendental Wonder® as Tennyson calls it; and lﬁ

. $ %
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I: stage of Wahidyyat ltmdlcates one who is deserving of wor-
ip (Elab).

i 6. AI:IAD: Oneness: sameness. A hean of grain of the
Whme sort is Abad, in so far as its species is concerned ; it is
B 3hid, in so far as its oneness is concerned.

. 7. AHL-I-MUSHAHADA : Pcople of Observation, (i.e.)
ose who are accustomed by Practice (Mujahada) to the observ-
ance of the attributes and asma’ of Dhit in every item of

catnon

_, 8. AKHYAR: Good people; aterm apphed to sufis—vide
BAbrar.

# 9. AJSAM: Bodies; ‘Alam-i-ajsam is the causal world.

10. ALIF: The first letter of the Arabic alphabet.

11. AMTHAL: Similitudes.
12. °‘ARIFF: Gnostic.
13. ‘ARSH: The throne of God.

I 14 ARWAH: Souls.

15. ASHGHAL (sing. SHAGHAL): The practices of Sifis,
@, sitling in a particular posture, drawing breath out with La-
aha and re-directing (beating) it towards the heart with /l-Allah
ptc. In Sultanul-Ashghal, the Prophet attended to his ear, in the
cave of Hira for six years, and heard voices till the angel Gabriel
lappeared before him.

f 16.  ASMA’: Names (with the ‘named’). Singular, Ism.
f 17. ATHAR: Effect.

i* 18. ASMA’-I-ELAHI: The ‘creator’ names.

. & 19. ASMA’-I-KIYANI: The created or mundane objects.

3
B
& 20. ASMA’-I-THUBUTI: Names (with the named) showing
ipmwc attributes, like ‘powerful,’ ‘knowing’,

PRET R T R -
R —_ -

. 21. ASMA’-I-SALABI: Names showing lack of attributes
gike Pure, Holy.

B - 22. A‘YAN: Thought- Forms. of His own potentiality in the
-ffi: owledge of God,

Marfat.com
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25. (a) BANDA : The limited ; that in wl:rlch élfﬁt ﬂf ﬁttnﬁ
have appeared in limitation; creature. .

25. (b) BATIN: The internal aspect afathing' S '.

26. BARZAKH : A barrier of separation between two tht
or states whether allied or not.

27. BAQA: The state of permanence, after anmhlla u
self, with the retention of reminiscences of vlslons of hi
planes, viz., Amthil, Arwah, Wabhidiyyat, etc. | %

28. BAQI: One who is in the permaneuce of bags.

29. BISMILLAH: “In the name of God.” The headmg L
each and every one of the 114 siras of the Qur’an except one, v
Siira Bara’t.

30. BATIL : Anything that does not exist, 'Maya, | |

-r

31. BURUZ: The influence of one soul upon onother,. b -
being where they are. |

32. BAY‘AT: The act of showing allegiance, as to a pu‘ or I
king or a military commander. .

33. DHAT: ‘That which displays sifat.’ It i is an undeﬁn
reality. Some consider Dhat to be the same as Emtence- "=
Existence is reckoned amongst the four hypostases of Walg
viz , ‘Ilm (knowledge), Nur (light), Wujiad (Existence), Shuki fiie
(cognizance of these three); so Dhiat must be  gbeve :_
hypostases.

34. DHAT-I-ZAHIR: The manifest Dhat. Db.iti-i-B N
comprises Ahdiyyat, Wahdat and Wahidiyat; and Dhat-l-Z"
comprises Arwah, Amthal, and Ajsam. k.

35. DHIKR: Incantations ; repeating the names of God
36. DHAKIR: One who repeats the names of God

.-1"
. _PI
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"!? ELAHI: ‘Divine’ as in asma’-i-elahi; the Divine names
Hhat manifest asma’-i-kiyani (inundane names).

38, FAYD-I-AQDAS: The manifestation of Dhit {o Itself.
iifere a‘yan are appreciated, but are merged in Dhat-i-batin and

eDhit alone is cognizable.

39, FAYD-I-MUQADDAS: Manifestation as per a‘yan in
| bexternality, as result of the operation of Asma’-i-Eldhi on Asma’-i-
B Kiyani.

B  40. FANA: Annihilation of self.

41. FANI: One annihilated in self.

t 42. FARQ: Differentiation of ‘abd from Rabb in the journey
& on the downward arc of suldk.,

43, FIKR: Contemplation on the sifat and asméi’ of God.

8  44. GHAYR: Foreigner, ‘other than God,” which does not
& exist,
45. GHAYB: The unseen.

46. HAQQ: The Truth.

47. HAQIQAT: The Reality.

43. HAL: State of ecstasy.

49. IMAN: Belief.

50. . INSAN:Man.

51. ISHRAQIN: The Realists of Plato.

- 52. ITIBAR: Hypostasis, supposition (plural, being I‘tibarat)

WOV eI A

|
} - 33. ISM: Name implying the ‘named’ hidden in it, plural,
i Asma’.

’f} 54. ‘IRFAN: Gnosis.
fl 55. JALAL: Glory, Disappearance of sifat in Dhat.
Y 56. JAMAL: Beauty. Manifestation of sifit.

.. 57. KASHF: Spiritual discernment. It is of two kinds: the
"“;ilesser one like the kashf of graves, the ‘alam-i-mithal and ‘alam-i-
arwah heaven and hell. The greater one is the discernment of
Dhat in the creation, |

5
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58. KHATRAT, (or Khwam) plu_ ﬂf --4;. X
of the heart. Whatever descends on ‘the hem't-- i, SR O
world, by way of suggestion or instigation. o i Tl

59. KHALIFAH (CALIPH) : Vicegerent. -

60. KAFIR: One who hides the truth. ‘"‘

'JI.- \

61. KITAB-UL-MUBIN: The preserved table‘t (L 4
Mahfuz. b

62. KIYANT: Mundane. ..
63, LAUH-I-MAHFUZ: The Prcsewed Tahlet. .

64. MU'TAZILITES: The Seceders; the sect that semi
from Hasan al-Basri. They were the followers of Wiasil l?n,f it
(d. 131), who seceded from his master on the questmn whi
one who committed ‘a heinous sin’ was a believer ‘or not.”

fore the master could frame a reply, Wasil broke out mth
assertion of an intermediate position. He left the circle of hj

master, and formed a school of his own, when }lasan. pm
I‘tazala and), ‘He has seceded from us.” They declared that (
is known by His Essence ; whoever declared eternal attributes'd

lieved there were as many gods ; the word of God was crf:ated b
absolute predestination, they also believed in the diddr or visiof
of God being by the corporeal eve and in God being the auth

of evil. %

65. MUTAKALLIMIN: Scholastic theologians; ‘thase whosl
disputed’ as opposed to those, who accepted the word of Go w; 3

I - J

without asking, how? (Bila kayfa). | Y 2

66. MASSHAYIN: The Peripatetics; the followers
Aristotle, who used to walk about (mashi) while delivering .
discourses. e

67. MURAQABA : The process of freeing the hcart fron; thi
khatrat of Masiwallah.
68. MA‘RIFAT: Gnosis; which is, to knaw God by Gn
(‘Araftu Rabbi bi Rabbi).
69. MUMIN: Believer; one who believes after .cppﬁéﬁor{. .ﬁ

70. MITHAL: ‘Alam-i-mithal ; the wﬁrld of sjmilitudes-

I:L-{!I I'h ‘.
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Rt MU/ : The pmcesa of striving against nafs or
¥ ?*{‘j;__f_,f' y’ing ‘before death as per saying Mutu qabla an tamutu.
1-3 killing the nafs-i-ammara which tempted Adam and Eve
'u mthe allegorical serpent whose head the Perfect Man bruises
tesi& Chapter 3), as a Hadith quoted by Shaykh-i-Akbar in
F’as-l-llyasswah (of Fusiis-al-Hikawm) says : In Aligha yuhibbush
jaata walau ala qatli hapyatin (God loves valour although it be
bie: Lillimer of a serpent) and also as per Arabic proverb: Qatlal
anit qubalal idha, killing the Mischief maker before it has done
PSS il &f
72, MUSHRIK : One who believes that the ‘ghayr’ exists,
P 73, MI‘RAJ: The highest ascent of ‘abd towards Rabb. The
rascent of the Prophet towards God.

* 74. MUSHAHADA : To see illuminations without the media-
tmn of objects.
. 75. NAFS: Individuality : Ruh Dil and Nafs are the <ucces-

snre manifestations of the Dhat 1n Zahir-ul-wujad, (manifest
iexistence). Its characteristic is desire, as that of Dijl is know-

ledge and Rih, sight.
i 76. QALAM: Pen. ‘Agli-kul is known as Qalam-i-a‘la.

77. QIYAMAT: The time when the realities of one’s ‘ayn
- will dawn on him.

~78. RABB: Supporter, cherisher. The particular name of God

m connection with His relationship to A‘yan-i-thabita ; the name
'_ that adjusts the relationship between Asma’i-Elahi and Asma’-i-
] Klyanl God is Rabb-ul-Arbab (the rabb of rabbs), ‘the Lord of

hosts’ (Zechariah 8 : 18) i.e., the Reality that is immanent in ali
| asma’ (names) or hosts, i.e., is manifest in all forms in His know-
ledge. .
79. SALIK: Traveller on the path ; one who enters on suliik
or dharma ; one desirous of propinquity with God.

'80. SIFAT: Attributes, plural of $1fﬁt

‘% 81. SHAY: Thing.
82, SHAYKH: Pir; spiritual guide.
4

N

Y 83 SHARI‘AT: The beaten-out pathway to a water-ghit;
¥ “secondarily, the ordinances of Islam.
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84. SHIRK: Associatmg aﬂfaﬁh@ ; A “
85. SHUHUD: Observance. -1 o
86. SHAN: Potentiality, " 7 usila yabiias
87. SAJDAH: Prostrmoﬁ in Nama;:

- 88. SIDDIQ: A sincere believer; his rank h baiowt
'Prophet Hadrat Abu Bakr was termed ‘Eld’ﬁﬁ';‘f’*ﬂ‘wmf .
testified to the truth of the Prophet's mi‘/dj, whllerum

hesitated. A -&eﬁ.;..
890, SA YR-IL-ALLAH: Travel of sallk towﬁtda Gud,“‘it

travel from nafs to qalb; wherein the ta]alllyit of wsmid™ ar f“; _
observed. - : f'””“ s Zf"”-;f

90. SAYR-FILLAH: It is travel in God the sahks *i
from A:ma’ to Wahidiyat; in thls, he 1 covered wlth the ﬁfﬁ ‘E

God
91, SAYR-MA-ALLAH: Trave] with God-it it fs@; Wi
Ahdlyyat downwards; it is the stage of Baqa’ inwhlcht € ‘othér-2 |
ness’ entirely disappears; and the vision of God alone rﬁm&mw '
things are seen as manifestations of the attributes andr’namef
92. TAIYYUNAT: Plural of ta‘iyun; limitations.” ™

93. TAKBIR: To call out dllahu-Akbar ‘God is Ereai’ g
is uttered when sacrificingan animal. It is also uttered at s
to show that one has sacrified his nafs or mdmduahty bﬁ

i’
t

beginning his prayer, as Rumi says: , . o
Ma‘ni-i takblr ein ast ay*amim. - - "o
Ay Khuda peish-i tu ma qurban shawym. 3

The meaning of takbir is this; O common man, . . .,_i ;
O God, we sacrifice ourselves before Thee. ' =~

After this niyyat is made, all worldly theughtqrgmfor i ~
It is therefore called Takbu-l-Tabr:.lma Cwrrtin SR A

94, :TANAZZULAT: Bevolutwm: ‘the: mhnmmim
the Reality in successive stages-{rom. A,hd;ym mfvﬂ
yat, Sifat, Asma’, down to man.

. ", - - 2wt
- i:‘ * -_"_‘ﬂ 1.

i
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ES *‘TAJALLI (Plural being tajall'iyit) The t'aking-on_ of
J»tmib‘ﬁs by the Dhiitis called a tajalll. Illuminations ‘on the

ﬁ it ‘OF a salik are also called tajalliyit ; blue or black tajalli is
lrom nafs ; pale tajalli from froat is the tajam of Qalb; one from
hmd of 8atan. White tajalli from front is the tajalli of Riih, etc.

96. TANZIH: Dhit without the manifestations of attributes,
e , with attributes hidden in it. It is the name given to the first

phrec internal stages of Tanazzulit.

.'

97. TASAHIH: Dhat with the manifestation of attributes.
The last three external stages of Tanazzulat.

98 TAWAKKUL: Dependence on God. During your duty |
f s by Ilhdm (inspiration) or as by the command of God and ack-
5 ow]edge the re<ult, whatsoever it be, as the will of God.

99. ‘ULAMA: Learned theologians, singular of ‘Alim.

1000 ULUHIYYAT: The first three internal stages, viz.,
Ahdiyyat, Wahdat and Wahidiyyat; this term relates both to
?categorlcal and conditional names.

‘ 101. ‘URUFA: Gnostics; singular ‘ariff.
102. UMMUL-KITAB: Knowledge of God

103. “URUJ: Ascent of the silik from ajsam (corporeality) to
Rmithil; from amithal, to arwah, and from arwah to Hagiqgat-i-

Muhammadi; and thence to Dhat. This is either in sight or in
knowledge or in both,

- 104. WAHIDYYAT: Vide page 14.

WOV eI A

- 105. WADU: Ablution before prayer, indicating separation
k:{mm the world.

" 106. WAHY : Revelation through an angel.

g 107. WUI UD-I-MUTLAQ : Absolute existence as opposed to
'_‘n elative existence (wujiid-i-idafi), or derivative existence (wujid-i-
,1 .'-';.hthaq” We have an inferential idea of the latter from the fact

®f things existing in the universe, but can have no idea of the

L




: Transcendentals™ "ps Ty@ﬂﬂ ] Y .15 ST IR SRR
(ma‘lgm-i-ma‘dam), like ghe E clidian- Peiftes
of two universals hel'e, as-in the ﬂhmt_y @ﬁ'}
exiﬁtencﬂs- o ,

108. ZAHIR External
of a‘ydn with their charactenatma.
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"OUR PUBLICATIONS
JURAN

: FHE HOLY QURAN, English transiation with commentary and Arabic
M text by Allama Abdullah Yusuf Ali in one volume

in two volumes
in three volumes
fhe above translation printed on superior quality of imported paper is also
3 available in one volume

in two volumes
in three volumes

-E MEANING OF THE JLLUSTRIOUS QURAN, Textless edition
of Allama Abdullah Yusuf Ali’s English translation

AN APPROACH TO THE STUDY OF THE QURAN, by Nawab Sir
| Nizamat Jung Bahadur

BbHILOSOPHY OF THE QURAN, by Hafiz Ghulam Sarwar
i JURANIC LAWS, by Muhammad Valibhai Merchant
HPROPHECIES OF THE HOLY QURAN, by Q. L. Hingora

#A GEOGRAPHICAL HISTORY OF THE QURAN, by S. Muzaffar-ud-Din
‘B Nadvi

FHE MESSAGE OF ISLAM, (Bird’s eye-view of the contents of the Holy
 Quran), by Allame A. Yusuf Alj

LESSONS FROM THE STORIES OF THE QURAN, by A.M.R. Muhajir
MUHAMMAD AND TEACHINGS OF QURAN, by John Davenport

ASH-SHAFI'I'S RISALAH : BASIC IDEAS, by Dr. Khalil 1.Semaan

HADIS

SAHIH MUSLIM, English translation by Abdul Hamid Siddiqi, being
§- 1ssued in Parts of 80 pages eachor four volumes (First Volume available)
PISHKAT AL-MASABIH (AL-HADIS), English translation by Dr. James
. Robson, in four volumes
ORATIONS OF MUHAMMAD, translated by M. Ubaidul Akbar

| AYINGS OF MUHAMMAD (with Arabic Text), translated by Professor
'y Ghazi Abhmad

f: '"RAYERS OF THE PROPHET (Masnitin Du‘d’ain, with Arabic text),trans-
:¥ lated by A.H. Siddiqi

{HUS SPOKE THE HOLY PROPHET, by Bennet and Brown

ji'i.. RAYERS OF MUHAMMAD, Compiled and translated by A.H. Farid

M Available with Arabic text and without Arabic text
'( ~R1ZB AL-AZAM, (A collection of Prayers with ArabotText), translated
YR by M. Abdul Hamid Siddiqi

SEELE. TABLE TALK OF MUHAMMAD, by S. Lane-Pools

e YINGS OF MUHAMMAD THE LAST PRQPHET, Compiled by S. A,
P FIusaln

.
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SALAT OR ISLAMIC PRAYER BOOK, with Axabic tex} aﬂ ’t?ﬁh‘E b
ISLAM IN PRACTICAL LIFE. b? A-M; -Mﬂhﬂ.jil‘ X .3:' 41 IT AN --
MODERN ISLAM IN INDIA, by W.C. Smith SRS,
ISLAM AND THE WORLD, by S. Abul Hasan Ali Nadvi
THE PREACHING OF ISLAM, by Sir Thomas Arnold
TENETS OF ISLAM, by A.M.R. Mabajir
NOTES ON ISLAM, by Nawab Sir Amin Jung Bahadur o o
SUPPORT OF THE FAITH, Shah Ismail Shahid’s Taqwiyat-ul-Imidn tra
lated into English by Mir Shahamat Ali | -
*PRARLS OF THE FAITH (or Islam’s Rosary), by Sir Edwin Arneld . 5]
THE ESSENCE OF ISLAMIC TEACHINGS, by Syed Nawab Al p
GATEWAY TO ISLAM, by Saifuddin J. Aniff Doray ey,
TALEEM-UL-ISLAM, by Allama Mufti Muhammad Kifayatullah, Eo gt
translation by Dr. Mahmood Qaderi and revised by Khalil Miam. = Ta 1y
GLIMPSES OF ISLAM, by Prince Agha Khan and Dr. Zaki All '_ fa
THE REFORMS AND RELIGIOUS IDEAS OF SIR SAYYID AHMATEN)

KHAN, by J.M S. Baljon, Jr. . M L
MAXIMS OF ALI, translated by J. A. Chapman R 10|
QADIANISM : A CRITICAL STUDY, by S. Abul Hasan Ali Nadvi B p
PRAYER—FOR PROGRESS, by Abdul Raszaque B
HII%IHOLINESS. by Phoenix, with Foreword by the late MaulanaZafar Asg

an by |
«L.ESSONS IN ISLAM’* SERIES, Five Books - T\
A GUIDE BOOK ON HAJJ, by Maulana Badre Alam, translation o

Maulana C.M. Sema : -
THE MUSLIM CONDUCT O} STATE, by Dr. M. Hamidullah Ber:
ISLAM AND THE THEORY OF INTEREST, by Dr. Anwar Igbal(k N 2
ISLAMIC SOCIAL FRAMEWORK, by M. Rajhan Sharif - %
PUBLIC FINANCE IN ISLAM, by S.A. Siddiqi A
ISLAMIC ECONOMICS : THEORY & PRACTICE, by M.A. Mannan®  .° p
ECONOMICS OF ISLAM, by Sh. Mahmood Ahmad _'
ISLAMIC CULTURAL STUDIES, by Dr. Syed Abdul Latit
ECONOMIC SYSTEM UNDER UMAR THE GREAT, by Irfan hMahr

Ra’pa !
ECONOMIC JUSTICE IN ISLAM, by Dr. S.M, Yusut . =
CULTURAL SIDE OF ISLAM (Islamic Culture), by M.M. Pickthall - ‘38
HUMAN RIGHTS & OBLIGATIONS, by S.M. Nadwvi S -
OUTLINES OF ISLAMIC CULTURES, by AM_A. Shushtery o
A SIIIJR%EY OF MUSLIM INS“I.‘ITUTIONS AND CU LTURE, by Pro!.;

ani : | RN
GOD, SOUL AND UNIVERSE IN SCIENCE AND ISLAM, by Naw

Muhammad Yamin Khan L '

ISLAM VERSUS SOCIALISM, by Mirsa Muhammad Hussain
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WUNISM ISLAM AND YOU, by Haji Abu Idris
-i'-'- IDMARKS OF JIHAD, by Lt.-Col. M.M. Qureshi
k NFLICT BETWEEN SOCIALISM & ISLAM

i_

'BIGGRAPHY & MEMOIRS

'PAYAMBAR: THE MESSENGER translated from the Persian of
Z. Rahnema by L.P. Elwell-Sutton (three volumes)

MUHAMMAD THE HOLY PROPHET, by Hafiz Ghulam Sarwar
EINTRODUCING THE PROPHETS, by Muhammad Shamim Raza

B SAYYID AHMAD (SHAHID), by M. Hedayetullah

AN EASY HISTORY OF THE PROPHET OF ISLLAM, by S. Muzaffar-ud-
Y Din Nadvi

MIJHAMMAD : UPON WHOM BE PEACE, bySbeikh Abdur Rahman Lutz
& THE SHADOWLESS PROPHET OF ISLAM, by Syed Abdul Wahab

B THE WIVES OF THE PROPHET, Dr. Bint al-Shati translated from Arabic
by Matti Moosa & D.N, Ranson

& LIFE OF ABU BAKR (FIRST CALIPH OF ISLAM) by Mubammad
. . Habibur Rahman Khan Sherwani, translated by Dr. Moin-ul-Haq

WOMAR THE GREAT (AL-FAROOQ), by Allama Shibli Nu‘mani, translated
by M. Zafar Ali KXhan and Prof. M. Saleem. In two volumes

L “HEROES OF ISLLAM” SERIES
By Prof. Fazl Ahmad

Muhammad-—The Prophet of Islam

1

2: Abu Bakr, the first Caliph
3. Omar, the second Caliph
4
3.

C e L S

Othman, the third Caliph
Ali, the fourth Caliph
6. Khalid bin Walid
7. Muhammad bin Qasim
8. Mahmud of Ghazna
9. Aurangzeb Alamgir
10. Sultan Tippu
11. Aisha the Truthful
12. Husain the Great Martyr

13. Some Companions of the Prophet, Part I
* 14. Some Companions of the Prophet, Part I1
15. Some Companions of the Prophet, Part 111

IBN ATL-ARABI, by S.A.Q. Husaini

IBN XHALDUN, HIS LIFE AND WORKS, by M.A. Enan

,’? I%DEKARATUL AULIYA (MEMOIRS‘ OF SAINTS), by Dr. Bankey
, £enari

i AWAJA GHARIB NAWAZ, by Dr. Zahurul Hassan Sharib
ﬂ AMI : THE PERSIAN MYSTIC, by F. Hadland Davis
ua N AS-SIKKIT, by Dr, S,A. Ahmadal; ‘
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RUMI : THE PERSIAN MYETIC by F. Hadland Baﬂ'r r 'f: 311, ,.-rt R
FALCON OF SPAIN, by T.B. Irving | ' "':;r'.p;' g

m:z[ I‘;II:E A FRAGMENT, (late Maunlana Mohamed A.li's) Edited By k
qba o
MEET MR. JINNAH by A.A. Ravoof t.1 1007 ~ % &i‘mﬂd & _‘

':q

PHILOSOPHY & MYSTICISM x4

A Sk

STUDIES IN MUSLIM PHILOSOPHY, by M. Saeed Sheikh - ~ " M- o

AL-GHAZALI ON DIVINE PREDICATES AND THEIR PROPEH i -w :-
English translation by Abdu-r-Rahman Abu Zayd T

IDEOLOGY OF TH EFUTURE, by Dr. M. Rafi-ud-Din - -
MUSLIM THOUGHT AND ITS SOURCE, by Syed Muzaﬁat-ud-ﬁin ﬂ #
THE FTHICAL PHILOSOPHY OF AL-GHAZALL, by Muha.mﬁﬂ * ﬂ‘i'
uddin 11,,
THE PANTHEISTIC MONISM OF IBN AL‘ARARBI, by Dr, 8.A.0. mmt
PHILOSOPHY OF FAQIRS, by Sir Amin Jung Bahadur | .- :
THE MUJADDID'S CONCEPTION OF TAWHID, by Dr. Buthan Aﬁp
Faruqi -
RUMI THE PERSIAN, REBIRTH IN CREATIVITY AND LOV'EW A, .-*:?"‘
Reza Arasteh e EREON

"THE ‘ABYAT’ OF SULTAN BAHOO translated by Magbool Elah$ ' - - T
THE SECRET OF ANA'L-HAQQ, transtated by K.S. Khaja Khan . 7 ! 'U'F
FUTUH AL-GHAIB (Revelation of the Unseen) of Hazrat Syed Abdul Qaﬂ%

Jilani, trans. by M. Aftabuddin Ahmad s Ef

' -._

.

THE DOCTRINE OF THE SUFIS, by A. J. ARBERRY

AN INTRODUCTION TO SUFI DOCTRINE, Titus Burckhardt, trans
by D.M. Matheson

THE SECRET ROSE GARDEN OF SA‘D-UD-DIN MAHMUD SHABI
TARI, translated by E. Leaderer i -,

THE IDEA OF PERSONALITY IN SUFISM, by R. A. Nicholson N f .

THE MYSTICAL PHILOSOPHY OF MUHYID DINIBN ARABI, hﬂr A,

Affifi
FAITH AND PRACTICE OF AL-GHAZALI, bv W. Montgomery Watt

SOME MORAL AND RELIGIOUS TEACHINGS OF GHAZALI by 3

Nawab Al
THE BOOK OF KNOWLEDGE, by Dr. Nabih Amin Faria

THEMYSTERIES OF PURITY, translated by Dr, Natih Amin f‘a.na .

THE MYSTERIES OF FASTING, translated by Dr. Nabih Amin Faris . .

THE FOUNDATIONS OF THE ARTICLES OF FAITH, translated by
Nabibh Amin Faris

THE ALCHEMY OF HAPPINESS, (al-Ghazali’s Kimiya-i-Sa‘'dat],
lated by Claud Field

THE CONFESSIONS OF AL-GHAZALI, by Claud Field

GHAZALI'S MISHKAT AL-ANWAR, (The Nlche for Lighu] m
by W.H.T. Gairdner

TEACHINGS OF SHAH WALIYULLAH, by G.N. Jatbani '
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-JUSTICE IN HISTORICAL ISLAM, by Anwar Ahmad Qadri
ARAB ADMINISTRATION, by Dr. S.A.Q. Husaini
CONSTITUTION OF THE ARAB EMPIRE, by Dr. 5,A.Q, Husaini
CHRISTIANITY IN HISTORY by Ahmad D. Azhar
ﬁUSLIM CONTRIBUTION TO SCIENCE AND CULTURE, by Mubammad
¢ Abdur Rahman Khan

FTHE ARAB CIVILIZATION, by Prof. Hell’s die Kultur der ‘Araber, trans,
& bysS, Khnda. Bakhsh

THE GRIGIN AND DEVELOPMENT OF MUSLIM HISTORIOGRAPHY,

"b& M.G. Rasul ‘
'MUSLIM CONTRIBUTION TO GEOGRAPHY by Dr. Nafis Ahmad
SUCCESSION TO THE RULE IN ISLAM, by Dr, Anwar G. Chejne
¥ ANECDOTES FROM ISLAM, by M. Ebrabim Khan

1MUSLIM’ COLONIES IN FRANCE, NORTHERN ITALY AND SWITZER
' LAND, by Prof. H. K. Sherwani
'THE ARAB NAVIGATION, by S. Sulaiman Nadvi
t__ HEROIC DEEDS OF MUSLIM WOMEN, by S. Sulaiman Nadvi
'$ CONFLICT OF EAST AND WEST IN TURKEY, by Halide Edib Hanum

{t: TURKISH EMPIRE (1288-1924}, Lord Eversely

F OUR DECLINE AND ITS CAUSES, by An:ur Shakib Arslan, transla.ted
f by M.A. Shakoor
F DECISIVE MOMENTS IN THE HISTORY OF ISLAM,by M.A, Enan

f MUSLIM LEAGUE, YESTERDAY ANP TODAY, by A.B. Rajput
f.A PHILOSOPHICAL INTERPRETATION OF HISTORY, by Abdul Hamid
Siddin e b

I0BAL
'STUDIES IN IQOBAL, by Syed Abdul Vahid

- *'T.H.E‘ NEW ROSE GARDEN OF MYSTERY AND THE BOOK OF SLAVES
| htranslation of Iqbal’s ““Gulshan-i-Raz-i-Jadid and Bandag1 Namah*’

s

.y M. Hadi Hussain
&‘THOUGHTS AND REFLECTIONS OF IQBAL, edited by Syed Abdu!l Vahid
 IMPSES OF IQBAL’S MIND AND THOUGHT, by Dr. H. H. Bilgrami
g IQBAL AND THE RECENT EXPOSITION OF ISLAMIC POLITICAL

THOUGHT, by Dr. Mauhammad Aziz Ahmad

fl____EERSIAN PSALMS, translated by A.J. Arberry
]-f'a BﬁL'S EDUCA IGNA.L PHILOSOPHY, by K:G. Saiyidain
MYBE SECRET OF THE SELF, translation of 1qbal’sA srar-i-Khudi by R.A.
thnlsnn
JOTES ON IQBAL'S ASRAR-I KHUDI, edited by A.]. Arberry

“‘z CONSTRUCTION OF RELIGIDU S IHOUGHT IN ISLAM by Allama
‘.Muhammad Iqbal '
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METAPHYSICS OF IQBAL, by Dr. JibritGlises B
IQBAL AS A THINKER, edited by Prof, Tai‘ Muh ninad 5
POET OF THE EAST, by Abdullah Anwar Beg -
LETTERS OF IQBAL TO JINNAH = = ...

PAKISTAN . - P a AR
A POLITICA.? sTUDY 01? PAKISIM w sa.tdu Mahmm”,i PR -
THE EVOLUTION OF INDO-MUSLIM THOUGHT AFY 475, b Py
ay | '
MODERNM USLIM INDIA AND THE BIRTH OF PAK;éx
S.M. lkram
PAKISTAN : A CULTURAL UNITY, by S.F. Hasan Faial -

RENAISSANCE OF ISLLAMIC CULTURE AND GIVIHIZATIM

PAKISTAN, by Dr. A.Raut e ﬁi;rr .
WHYS OF THE GREAT INDIAN GOHFLICT, hy M.A u,eh,m i
PAKISTAN : A NATION, by El-Hamza -.. # ._
PAKISTAN AS AN ISLAMIC STATE, by Wllirad Ga.ntwell $mith _

'1 .

PAKISTAN DEFINED, by Begum Firdaus Rizvi . - P _ﬁ T
«PAKISTAN LITERATURE” SERIES - . 7' 7§
1. National States and National Minnntxea t e R 1Y

2. The Communal Pattern of India - - I S R .

3. Some Aspects of Pakistan RS DA P TE SRR ) -
¥, Muslim Educational Eroblems I R

8. The Future Development of Islamic Pulity SR

9. The Development of Islamic Culture in India . . i

11. Thﬁ Inﬂuﬁtﬂal P&klﬂtﬂﬁ - ' A R . "‘;, ..

13. Are the Indian Mushms.A Nation? SRR |
EDUWCATING PAKISTAN. by Malik Zafarul Hassan DAY
STORY OF INDIAN AGGRESSION AGAINST PAKISTAN SR
- ,,-, | g

POLITICS : R

THE FIRST WRITTEN- -CONSTITUTION IN THE WORLD, (Mq:,

Text) edited and translated by Dr. M. Hamidullah RS
SELECT WRITINGS AND SPEECHES OF MAULANA. h AMED: AN

edited by Afzal Igbal s
STUDIES IN MUSLIM POLITICAL THOUGHT AND A-

TION, by Prof. H.K. Sherwani g
SPEECHES AND WRITINGS OF MR, JINNAH, Edm;é w Jamd. A .1

Ahmad (two volumes)

LANGUAGE, ummwnn A.ND EDUCA‘IMN

a T
-

L URE. by Dr. MG. Zubaid Abmad T ool
ARABIC PHONETICS (IBN §INA'S RISALAH), ‘!“?“‘“'E'l Pk

RABIAN WISDOM, transiated by John ‘Wortalisti . ﬂﬁzsww _
%HE BUSTAN OF SA‘DI, trapslated by A.M, Eﬂm { 31 b*ﬁﬂ f‘
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