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INTRODUCTION

\

«The rejection of Hadith (tradition) of the
Jeace be upon him) is one of the major
ge, not because it

Holy Prophet
evils of the present
Is supported by any learned and irrefut-

o E—
A R = EEE——"
e S S —

, Its chief object being the
#struction of religion. Atheism substitutes for religion, mis-

'ided human reason. and Communism man’s physical needs.
1@ rejectors of Hadith (tradition), are not

bold enough to
1clare openly their disbelief in the Book of

' God did not merely send down

1 the Prophet (peace be upon hi
the purpose set forh

the Book, He also endo-

m with laudaLble qualities
In the following verse of the Holy
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as Have been mentioned in the Holy Book, only in gerjig’ .1
terms without dealing with them comprehensively. The \l‘*
jectors of Hadith (tradition) (whose mouthpiece is ‘Tulg r
Islam’’, Lahore) are bent upon misguiding others by Say!
+The revelation of God is' the only thing which a mMay fdﬁ,
duty-bound to believe in and act upon, and that revelq ,TT"
s confined to the Book of God™". *Obedience to the '1)"
Prophet’’ they say, ‘‘was only limited to his life-time. 33§
was the organiser of the activities of the community. ‘i
when the leader of the community is not among us, obed#
to him is not necessary ’. According to them : ‘*‘Obecy
is only due to God and not to man’’, and even the Prdi
connot compel any-one 1O obey him’’. Further, the |
./the Quran too does not give the right to the Prophi
declaring anything Haram (prohibited) of his own accorq

the truth. The fact is thatth ! Y

i

All this is far from ! o
Quran frequently enjoins {345,228 1 *“OBEY THE PROP

'ﬂ\\_;_éj +OBEY GOD’’. At one place ':

along with
:l

also said :
fl‘-”’!’;':f,jf "..I-"'
ATY 3 SV HIET), Gy
+“WHOSOEVER OBEYS THE PROPHET OBEYS GOD|

The misconcepﬁtion of the rejectors of Hadith has }

ted in the gravest errors and deviation from the right
ecially when the verses of the Quran are being (Wi
heir erroneous views. The correc :

thily described by lqbal

esp
quoted in support of t
is that which has been pi

following lines.

W:L{q_)ﬂ.f ol ;.l.l.ﬁ*'
g sl N

+TAKE YORSELF NEAR UNTO THE PROPHER
( peace be upon him) FOR HE IS THE DEEN
( RELIGION ) PERSONIFIED. IF YOU FAIL 14

REACH HIM, YOU GO ASTRAY"".
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the notice of the

the Muslims SO
In

bring the truth to
| public among
lves against this mischief.
it is necessary to

It is necessary to

intelligentsia and the genera
rd themse

i.,%-put the matter into t
i and to answer these purely by mean

| These questions may be as under :-
he different kinds of WAHI (revelations) ?
be any revelations besides the Holy Book ?

Prophet (peace be upon him)
religion or not ?

1) What are t
Can there

2) Is Hadith (tradition) of the
HUJJAT (concluslve proof) in

‘on of HADITH (tradition of the
n him) which we pOSSess, positive
ectural ?

lusive proof) from the

i in itself a
r 3) Is the received collect
*’ Prophet, peace be upo

; and authentic, Of is it conj
‘,' 4) Is ZAN (coniecture) HUJJAT (concC
.3 view-point of the Shariat?

¢ 5) lIsit obligatory
Ahadith (traditions) or not ?

ies to the rejectors of Hadith.

6) Repl
7) Errors of rejectors of Hadith in the wranslation of Quran
verses.

n the Letters in the June

8) Replies to the points raised
‘Tulu-e-Islam’’.

1957 issue of the periodical '
Hadith (tradition) and the sacrifice.

een answered by the Allama
he support of the Holy Quran.

it is hoped that those in search of the truth will be fully
satisfied with the replies given by the Maulapa. and that their

doubts, perplexities and vacillations will be removed.

The Maulana has, with the help of rational and traditio-

nal arguments proved that ZAN (conjecture) is Hujjat (concl-
usive proof) both from point of view of intellect as well as of

religion, and is a motive for action though not of IMAN

9) The disbeliever in

These questions have b
Mohammad Ayub Sahib with t

EE.!“_:.?; .T__.__:i-:._. -
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(belief) as such. Because, the thing from which IN :
(belief) arises js only YAQEEN (Uunswerving faith), the deflir
Mining principle is that action with be based on ZAN (conj

the matter of ZAN (Conjecture) on account of lack of profs

terms like ZAN (conjecture). YAQEEN (unswerving faith) afj| !
other terms connected therewith. so that the exact meani§{ #
of these terms may be well understood. For this reason, he A
explained that there are two kinds of ZAN (Conjectures). Onf| ¢
Is that which is the Oopposite of YAQEEN (Unswerving faitlf
and is a kind of knowledge, for example ZANNI ILM, whidl
's the opposite of YAQEENI ILM. The other is a kind of act}|
ion, and there are two types of this, One is SU-E-ZAN (unjusdf h
suspicion), and the other is HUSN-E-ZAN (good favourabiff
opinion), God has'enjoined us to refrain from SU-E-ZAN an |
act upon HUSN-E-ZAN. The ZAN (conjecture) which Maulan ‘

of guidance. .

May God bestow upon all of us. right understanding and
protect us from the evil of the ““SNEAKING WHISPERER," |

IDARAH.
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REVIEW ON ““FITNA-E-INKAR - E - HADITH'* BY
\ MAULANA ABDUL MAJID DARYABADI, WHICH
, APPEARED IN ** SIDQ-E-JADID ** LAKHNAU OF
12th MAY, 1958 (16th SHAWWAL, 1377)

| Quite a number of convincing replies have been given to
the disbelievers in Hadith by various Ulema, and Scholars
possessing deep insight. However, the replies of Maulana

Ayub are quite unique and surpass them all in logical
perfection.

I The Maulana has a marvellously deep understanding of
the Quran and Hadith (traditions). Besides, he is a master of
logic and philosophy, he has, taken the arguments of the
disbelievers in Hadith, one by one, and after subjecting them
to deep and thorough examination, has torn them to pieces
without bringing in personalities.

M " o S _— e

He has discussed in a masterly way such topics as con-
clusiveness (HUJJAT) of Hadith the significance of single
reporter of Hadith, the importance of different kinds of ZAN
(conjecture) and various kinds of WAHI (revelation). He has.

in short, given conclusive and satisfactory replies to all
questions big and small.

wod 1ellb |\

Hazrat Allama Hafiz Mohammed Ayub Saheb Dehlavi has left since this
transitory abode. The readers are requested to pray for him,




Marfat.com



wod 1ellb |\

-— e e . L - =

CONTENTS
| Chapter | Page
(1) What are the different kinds of WAHI (revelation) ? 1
(2) Can there be any revelation besides the Book of God?
Chapter |l
(1) Is Hadith (traditiun) of the Prophet (Peace be 18

| upon him) in itself HUJJAT (conclusive proof)

or not ?

| (2) Is the relia
which we possess posl

it conjectural ?

ble collection of Ahadith (traditions)
rvive and authentic or i$

Chapter |l

(1) Is conjecture (ZAN) HUJJAT (conclusive proof) 41

from the viewpoint of the Hadith ?
(2) Is it obligatory to act upon unanimously accepted

Ahadith (traditions) of the Prophet (Peace be

upon him) or not ?

Chapter 1V
(1) Replies to disbelievers in Hadith (tradition). 67
(2) Errors of the disbelievers in Hadith in translating
the Quranic verses
Chapter V
(1) Replies to the points raised in the Letters’” in 87
the June 1957 issue of the periodical Tulu-e-Islam,
Lahore.
Chapter VI
123

| (1) The in]unction of Sacrifice and the disbelievers
- ' in Hﬂdlth »

a——

— e T EETT——— i

. il el e St -



Marfat.com



29~

gp\qu;-»m 5209
S DeFSidiedy
CHAPTER |

M_ Y ‘' ’ -
fr
I
|
|
i
f
|
|

WHAT ARE THE DIFFERENT KINDS OF WAHIREVELATIONS) |
CAN THERE BE REVELATIONS BESIDES THE BOOK OF GOD

Question Did the Prophet Mohammad (Peace be upon him|
receive WAHI (revelations besides the Quran o
was revelation confined to the Quran itself ?
Did other Prophets who received revelations ir
the form of the Scriptures receive other revela-

tions besidesg those ?

I
E

Answer Every Prpphet received revelation and every’
Prophet ivho Peceived a scripture also received
revelations besidés the scripture: especially our
Prophet Mohammad (peace be upon him) frequ—'
ently received revelations besides the Quran.

Proof : The proof of the fact that ravelation is not con-
fined to the book of God, and that revelations nver and above
the scriptures were received by Prophets possessing Scriptu-

res is that every Prophet is not the possessor of a Scripture,

but every Prophet is a possessor of revelation (‘WAHI'), that
Is, a person connot be a Prophet without receiving a revelation
but he can be a Prophet without a Book. Now, if revelation
was confined to the Book, every Prophet would have been
possessor of a book, whereas there is consensus of religious
opinion on the point that every Prophet is not the possessor
of a Book. but is a receiver of revelation.

In the following veres, the Holy Quran lays down the
essential of Prophethood :
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(18 : 110)

is evident from this that a Prophet is different from an L

It
rdinary man in as much as he receives revelations from God.

nless he receives revelation, a man cannot be a Prophet.

Now. what is a revelation? A revelation is the communi-
ation of God with man. God reveals to man or communi- |
ates with him in the following three ways .

v,o s .23 o0 :uﬂi,"“"':- - 4,
555 BE Y AN asEE Sl Aok
L Rl W [ .": % -
S\G PO 1< b kvt > PO\

-.#.

W\

..AND IT WAS NOT (VOUCHSAFED) TO ANY .
MORTAL THAT ALLAH SHOULD SPEAK TO HIM |
UNLESS (IT BE) BY REVELATION OR FROM ;
REHIND A VEIL, OR (THAT) HE SENDETH A

MESSENGER TO REVEAL WITH HIS PERMISSION }
WHAT HE WILLS, LO! HE IS EXAI TED, |

MOSTWISE"". (42 : 51)

These are the three ways of communication of
Divine Messege and all three are modes of reve-
lation. In (1) revelation is ‘‘by inspiration and

—

is clear. In (2) ‘‘from behind a veil’’, the com-
munication is like the one adopted in the case
of Moses.

LEIRIMHHC gl

..AND | HAVE CHOSEN THEE, SO HEARKEN
UNTO THAT WHICH IS INSPIRED"’ (20 : 13)

Here what was spoken to Moses has been termed by God

s revelation. In (3) the mode of revelation is ‘'by the send-
ing of a Messenger’”. Here, 100, revelation is clear. In short, T
‘he communication of God with man is a revelation and the
&

it oo § o nachkon A Y I S PR P W e

>

hel-
q‘\n.\lﬁ‘uq,,n. oftniaﬂ on Huw ?Ou\‘f Mok woj B‘WM and .
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n ordinary man |

the difference between

a Prophet and 2

only in the receipt of re

The Quran was revea
essenger VizZ the Angel Gab
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(GABRIEL) HATH

phet thrnugti

led tO the Pro
e QU

riel, as God says in th

M

E TRUST WORTHY SPIRIT

1

“TH
BROUGHT DOWN WITH T (26 :
s
+ANO HE (GABRlEL) INSPIRED IT (SCRIPTURE)
(2 3

70 YOUR HEART"

Quran falls in the third category Of revelat

Thus the
1. €.
332505
”REVELATlON THROUGH A MESSENGER” (42
‘ and

The revelations 1€

behind the veil’

the Quran. In other words it

We are now going 10
had received revelations whi

God said to Adam

0

ferred to ‘'by
' therefore obviousl

prove that t

L7 77 p -\
E’J;i(-;(:»\j'b:

inspiration’
y are revelations Dbe
lear that revelati
lations beside:
as stated a

is quite C
hat reve

he previous Ppro
t of Scrip

ch were not par

Hf}_"’

Lles
ELL THOU AND

«AND WE SAID : 0 ADAM ! DW
THY WIFE IN THE GARDEN"

s Y,2
H&W‘):

And Again -
0O ADAM :

(NATURE)”
fﬁﬁ&fdﬂl. ﬂiﬁ)‘— P LGWJL

i INFORM THEM OF THEI

iﬂ;'«ﬂhdﬁ W ‘ez

4 ~
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“THEIR LORD CALLED UNTO THEM (SAYING) :
DID | NOT FORBID YOU THAT TREE'”’.

(7 : 22)
quently, but this was not
In the following verses
to the Prophet Noah_

P 329-% - 32> , 2 2 Gr P, ’
ua‘mwamdlfyo:ug;‘gé,sm;;aam;‘is
““AND IT WAS REVEALED TO NOAH : NO ONE

OF THY FOLK WILL BELIEVE SAVE HIMm WHO
HATH BELIEVED ALREADY"" (11 : 36)

,j,','5'“35;é.r."*;'é,'ij&'{é;*,...."\ﬁl;
*AND WHEN THOU HAST EMBARKED ON THE
ARK - THOU AND THOSE WwWiITH THEE SAY :

PRAISE BE TO ALLAH WHO HAS SAVED us
FROM THE PEOPLE WHO DO WRONG**-

In fact, God spoke to Adam fre
of a Book. Reference is made
e Quran to the revelations made

- 2 -

aya GG Sy 2R

(11 : 46)
short, frequent. addresses were made to Noah but

NO scripture, although they were revelations, since at
‘e of despair, of submersion in the flood waters and

lent salvation a Book was not needed. A book is sent
By good tidings, for giving warning, and for
S and disputes which did not prevail at that

was revealed to the Prophet Abraham

*10a R0k 2le S
D ABRAHAM, SEEK NOT THIS”f (11 : 76)
Is was a revelation but not Part of a Book.

removing
time.

Marfat.com
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2)  ““THAT WAS THE REASONING ABOUT US WHICH
| WE GAVE TO ABRAHAM (TO USE) AGAINST HIS

PEOPLE"". (6 : 83)

The Prophet Abraham prove'd the transitory nature of the
 stars, the Moon and the Sun from their setting and vanishing,

which was confirmed by God by saying that He had given
this line of reasoning to Abraham. It was clearly a revelation

and the fact remains that it was not in the shape of a Book.

A e e e | S
-

The Prophet Jacob said :

1 ~ PP iy
(lar 93 5= U-:- d___

/| DO INDEED SCENT THE PRESENCE OF
JOSEPH"". (12 : 94)

'Those present said :

,J..:n.v\qn.’a@-\ubimblfy\,
“BY GOD ! TRULY THOU ART IN THINE OLD

ﬂ

WANDERING MIND" (12 : 95)
éjﬁuﬂhmvaoﬁ,ﬁ,{@l
DID | NOT SAY TO YOU, | KNOW FROM ALLAH
THAT WHICH YE KNOW NOT"™ (12 : 96)
gain this was a revelation but not a Book.
gain :

“WE INSPIRED IN HIM : THOU WILT TELL THEM
OF THIS DEED OF THEIRS WHEN THEY KNOW

(THEE) NOT” - (12:15)
nd consequently informed them :

o513 Gal 3t 230555 AAHY:

“KNOW YE HOW YE DEALT WITH JOSEPH AND
HIS BROTHER NOT KNOWING (WHAT YE WERE

. DOING)"’ (12 : 89)

=

- ——

—
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This revelation was made at the time of JOSEPH'S beingll!
thrown into the well, and was not in the form of a Book. - : 1

The Prophet Moses received the revelation in the valley off
Tuwa: | |

#3 *3® .-Jarf" - 3”7

C"}'.-L;“ ::.‘-" P {3_'.- (;" 3"".'.&‘ | 5, ".fﬂ“i
;

.0 MOSES LO * | AM ALLAH, THE LORD OF b

THE WORLDS"" (28 : 30V
This was a revelation because God said : |

FRRY pG
LISTEN THEN TO WHAT IS BEING REVEALED y |

!
This address in the valley of Tuwa was a revelation and not & '-:1

book, Further :-

s,97 7 90 wWw3?3% 7

& 3)\as (P10 gm 3 Sl a2 3

.sAND WE INSPIRED MOSES (SAYING) : THROW
THY STAFF | (7 :117)

This also was a revelation but not a book, because the Torah
was revealed long after these revelations. And again :

<.
35\ 21 O SABNERETS .
..WE REVEALED TO MOSES TO TAKE AWAY OUR 1

SERVANTS THAT VERY NIGHT" (26 : 52

This is merely a revelation other than a scripture.
The angels said to the Prophet Lot:

o5 0256, 22156
7
.0 LOT | WE ARE MESSENGERS FROM THY =&
LORD™ (11 : 8‘I;.

This was a revelation and not a book, since a book is of ?:
use when the moment of punishment has arrived. The Proph .,

of Bani Israil said :



sl Bt T 2
,’ﬁﬁfmwﬁmo‘;:hb;@ 53
..GOD HAS APPOINTED TALOOT (SAUL) AS

YOUR KING"™ {2 247)
:1 This was a revelation but not written in a book, for if it were,
| then DAVID would have known about the affair.

| Again : o
EJ#I-’TJ*‘"&JN-'
«AND WE MADE SOLOMON UNDERSTAND (THE

] CASE)"’ (21 21 9)

i was only a revelation and no book.
i The Prophet Zachariah received the revelation

-~ ol 0 Al j
,e..-"-;-’fﬂj-?.'*\i‘,\?—.zfx
0 ZACHARIAH ! WE GIVE YE THE GOOD NEWS

|

wod 1ellb |\

OF SON"", (19 : 7}
| Again .
2. 7 Wi, Lha wh R > 5 T P Tg’ ,.-.':
DAL AN G SR8 a5 A s s
-~ -
+AND THE ANGELS CALLED TO HIM AS HE STOOD
PRAYING IN THE SANCTURY : ALLAH GIVETH
THEE GLAD TIDINGS OF-(A SON WHOSE NAME
1IS) YAHYA (JOHN)"". (3 : 39)
This was also only a revelation and not a book. If these
revelations had been contained in a book, he would neither
have made supplications nor would he have been surprised.
The Prophet Jesus received the fullowing revelation :
- g .r.#u::"'_# e . L=
a2\l Lndls
‘ +ALLAH SAID: LO! | SEND IT DOWN UNTO
né YOU" (b 1 11%5)

‘E; Which was not a book. If this were a/book, the disciples of
»  Jesus would neither have demanded such a thing nor would

£
= ——— —

e
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there have been any dispute about_it. In other ‘words, had -
there been such a thing said in the book, namely that God §
could send down a tray from heaven and that He would do @

so, there would have been no need to ask for it,  since the

Torah and the Evangel had already been completely sent
down before this incident. |

In short, to those Prophets who were not the Possessor
of scriptures, revelations were continuously sent and those

who were the possessors of scriptures frequently received
revelations before and after the scriptures. Numerous ex-

amples of such revelations are mentioned in the Holy Quran.
We have shown that revelation will sometimes be a book,

and at other times an address from behind a veil’’, at other
times it will be a direct revelation.

We shall now show that Prophet Mohammad (peace be
upon him) also received revelations besides the Quran. In

this connection we quote the following verses of the
Quran :

Proof No. 1
-:Eﬂ'fz\ii ’ -2 i A '-'-;. ‘;"""t -
o oLl Busaainiipan gLt 3

SRR Lt LA L LA ALY BV R Y er e,
QLT DO o yE | 34D BEalie g Cat 5
o SRR OB B 3306 o

-;1

“"WHEN THE PROPHET CONFIDED A FACT UNTO
ONE OF HIS WIVES AND WHEN SHE AFTER-
WARDS DIVULGED IT AND ALLAH APPRISED
HIM THEREOF. HE MADE KNOWN (TO HER)
PART THEREOF AND PASSED OVER PART,
AND WHEN HE TOLD HER, SHE SAID: WHO
HATH TOLD THEE? HE SAID,” THE KNOWER,
THE WELL ACQUAINTED HATH TOLD ME'*. (66:3)

The words 4345457 ALLAH APPRISED HIM
THEREOF'' and o as\2Aa)14) 6 “THE KNOWER, THEWEML |

o - L
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ACQUAINTED HATH TOLD ME™ are a proof of the fact
that the knowledge that God unfolded to the Prophet was a
These two parts of the verse are an instance of

revelation.
for whatever God informed

revelation besides the Quran,
" ‘the Prophet (peace be upon him). in this connection, i1s 1O

be found nowhere in the Quran.

Proof No. 2
e Jf-#"'?"’"'.f / 3922 Pmr W WP BT
St AL Elotaehs b

.\ WHATSOEVER PALM-TREES WHETHER YOU
CUT DOWN OR LEFT STANDING ON THEIR

ROOTS, IT WAS BY ALLAH'S LEAVE" (59:5)

The instructions (from God) under which the trees were
cut down are not found In the Quran. It is evident that this
instruction was received through some other revelation

besides the Quran.

Proof No. 3

The Surahs (Chapters) Al-Baqara, Al-e-Imran, etc. were
revealed in Medina about ten years after some of the earlier
Surahs. The question is why have they not been arranged
in the Holy Quran chronologically? The Surahs which were
received later should have been arranged after those received
earlier, but such is not the case; some of the Surahs
‘evealed earlier have been arranged after those sent down
at a later date and vice versa, God say in the Quran:

——

. I i il

PN I RPS PR LA AR T
303150 e e S Yl S TETNIHE
P ”
\

JEH : ’.f _"-I L .-H""‘Jﬁfr"
"Gl b3 y‘é‘f%‘:‘,&uw' “}"‘::)"QQ:’!’:’-"'

."THEY WHO REST NOT THEIR HOPE ON THEIR
MEETING WITH US, SAY: BRING US A QURAN
OTHER THAN THIS, OR CHANGE IT. SAY
(O MOHAMMAD) : IT IS NOT FOR ME TO
CHANGE IT OF MY OWN ACCORD’’

: (10:15)
N It is evident from this that no change can be made without
ﬂ a revelation Whatever changes the Prophet (peace be upon

Marfat.com
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10 pﬂ
him) has made in the arrangement of the Surahs, were ma ':?}-,gﬂ

by him in response to some revelation, ‘which is not found gt "
in the Quran. S .

Proof No. 4 | | | . |
God has said : b

b "’-' » 4 f."‘i" #*F.’ ;" rd !F/ » I:: ’ :: “
e NI (o A AR USRIV DN 32
*“THESE ARE NOTHING BUT NAMES WHICH YE R

HAVE DEVISED,—YE AND YOUR FATHERS — o
FOR WHICH ALLAH HATH SENT DOWN NO

AUTHORITY"". (63;23). &
which implies that names must not be introduced into
reilgion without sanction from God. Hence. the name given
by the Prophet (peace be upon him) to the Surahs (Chapters),
must have been given with the permission of God, But
this permission is not to be found anywhere in the Quran, so
it must have been given outside the Quran. |

Proof No. 5

God has told to the Prophet (Peace be upon him) in the ,
Quran : '

’a ” 22~ 9 P
Y AEEBTAN G 315y 3
. -
“WHEN THE QURAN IS READ THEN LISTEN TO
IT “WITH ATTENTION’" (7:204) ¢
2) . '

- _,.= w ', 2 ’
a&'.a'ija;l-;'\i‘:l:';l_}\g\;
“AND WHEN WE READ IT, FOLLOW THOU
THE READING** (75:18)

It is mentioned nowhere in the Quran that the Prophet
(peace be upon him) should write it down when the Quran
was being revealed. Now, since the Prophet (peace be

upon him) has got the Quran written down, the question
arises by what sanction has this been done? Has it been

Marfat.com
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done through some revelation in the Quran ? Since the Quran
is silent on the matter, it must obviously have been done in

acéordanca,with a revelation besides the Quran.

Proof No. 6
God has said :

”’ ’ ’-f B Y ’ > 5 :“"'
v*ﬁjjgj}jﬁj@jm; \éﬁji’Sﬂ."}\bL‘S\ ’_,'La
..MARRY QF THE WOMEN, WHO SEEM GOOD
TO YOU, TWO OR THREE OR FOUR :” (4 : 3)

the guestion arises which Wahi (revelation) was it that the
Prophet (peace be upon him) followed when he married
more than four wives ? The Quranic revelation allows only
upto four women. The act of the Prophet (peace be upon
him) must necessarily have been in accordance with some

non-Quranic revelation.
Proof No. 7
Further God says in Quran :

-”
s %

|\ o < JI'Iln'll:l .’; -\ 2 -
B\ R O (D15 RTAL

L)

L%
>

”

+AND WHEN WE READ IT FOLLOW THOU THE
READING: THEN LO! UPON US (RESTS) THE

EXPLANATION THEREOF™". (75:18)

This means that after the revelation of the Quran, the
explanation thereof is left to God. Now we ask, is this
explanation a part of the Quran, or some-thing besides it?
If it is a part of the Quran, then for this part too an explana-
tion is likewise required. If it is besides the Quran, it
follows that there is something besides it by way of revela-
tion from God. The conclusion is that God says: “It is for
us to explain it’* and hence, this explanation is by means of

revelation besides the Quran.

Proof No. 8

For nearly seventeen months the Prophet (peace be upon
him) kept Jerusalem .(Baitul Maqdis) as the Qibla (the
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place to-wards which Muslims turn their face for thl } 'ﬂ‘
prayers). By what revalatlon did he do this? The Quran i L “‘I
silent on the point, Nowhere in the Quran is the Praph pt
(peace be upon him) instructed to make Jerusalem the Qibla {

But since all acts of the Prophet (peace be upon him) wer
based purely on revelation, therefore, the revelation throug

which the Prophet (peace be upon him) made Jerusalem th
Qibla must have been a revelation besides the Quran. -

Proof No 9

We invite your attention to the following verse of thej
Quran :

"f"fﬂl ’.’£ :: ,"#. ,"f
< &J’S -

“REMEMBER THOU SAIDEST TO THE FAITHFUL:
IS IT NOT ENOUGH: FOR YOU THAT ALLAH
SHOULD HELP YOU WITH THREE THOUSAND
ANGELS (specially) SENT DOWN ? (3:124) |

Here God has quoted the words of the Prophet (peace |

be upon him). However no mention thereof was made in
the Quran. It is, therefore, evident that the Prophet (peace
be upon him) had received a revelation to this effect besides |

- the Quran.

Proof No. 10 : Further we find :

.

U;.'; \\..p ‘5\-9.9-‘

“THE DISTRIBUTION IN ALL CASES IS AFTER
THE PAYMENT OF LEGACIES OR DEBTS".

(4:1 1l)

i

In this verse, priority is given to legacy over debts, but !

the Prophet (peace be upon him) gave debts priority over
legacy. Now, since the Prophet (peace be upon him) could 1

not have acted in contravention of the injunction of the -

Quran, there must have been revelation besides the Quran *‘“'.:j
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which prompted the Prophet (peace _ba upoﬁ him) to do

~this.

Proof No. 11 : The following verse of the Quran is quoted
to the same effect .

JSRAAS S CE

+THAT YE MAY MAGNIFY (GLORIFY) ALLAH
THAT HE HATH GUIDED YOU"".
(22:37)

Now. God has not given details in the Quran about the
way in which He should be glorified. It was the Prophet
(peace be upon him) who described how to do it. God has,
confirmed the method taught by the Prophet (peace be upon
him) and has attributed it to Himself as *‘His Guidance™'.

Proof No. 12
God has said :

7’

” ™ L 272, 2 -7 :e
DI ASTARC

. REMEMBER (THE TIME) WHEN WE TOLD THEE
THAT THY LORD HAS VERILY SURROUNDED

THE MEN."’ (17 : 60)

This verse proves that the Prophet (peace be upon him)
received revelations ather than the Quran also, since the
woids Al SSl4S 2l < THY LORB HAS VERILY
SURROUNDED' THE MEN'* occur nowhere in the Quran, and
here God says : WE HAD TOLD THEE THAT THY LORD HAS
VERILY SURROUNDED THE MEN."”" From this it is clear that
God had told the Prophet (peace be upon him) through another
revelation besides the Quran that ’g;@\__._;\;.fé,\fj&\_
. THY LORD HAS VERILY SURROUNDED THE MEN"’; and is

now only reminding him of this.

Proof No. 13: The following verse throws further light on
the subject :

o
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""AND HE REVEALED UNTO HIS SLAVE THAT
WHICH HE REVEALED'"

i
L "";I""E-1
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(8310
'meaning that some revelation was sent which

not a part of the Quran, since every one knows about theg!
revelations contained in Quran and no one knows about thissh|
particular revelation. Further, about each

the Quran it is known whether it belongs t )
Medinan period, but about this revelation, it is not known tolil:

wiich period it belongs. In short, there are
Proofs pointing to revelations besides the Quran.
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of the verses 11
0 the Megccan orfl

“NOR DOTH HE SPEAK OF (HIS OWN) DESIRE"".

The words of the Prophet (Peace be upon him) are
the light of this verse, nothing but revelation.
Is said that the implication of this is confined only to the |
revelations of the Quran meaning thereby that .he does not |
say tho ver<e of the Quran from his own desire, then it is |
Incorrect, because then the word “Quran” shall have to be
considered as understood or Implied in the verse.

, In

Such an interpretation is not Supported by the text for
the noun for which the Pronoun ““It” stands in the second 1
verse is not mentioned. Barlier the Quran says: 5

RO SIS AL PR i

“"YOUR COMRADE ERRETH NOT NOR IS
DECEIVED'"..

establishing that the actions of the
him) were pure and righteous by the verse :

(53:2)

i |~ - f.- e h‘-;..‘
0983 * Ghu\$ 3 -

“NOR DOTH HE SPEAK OF (HIS OWN)
DESIRE" | -

(53:3),

‘ (.
innumerablefl

(53:3) |

Prophet (peace be upon 3
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This implies that the words of the Prophet (peace be
u;:mn him) were directed by God and not prompted by the
. Prophet’s own desire, because otherwise, when he says

that :

) 2 -\ evr
S35 0 o)
B “ALIF LAAM MEEM, THIS IS THE SCRIPTURE"".
+ (2.1)

are the words of God. is prompted by his own desire then
no word of God will ever be praved. Therefore, every word
of his has to be.accepted to be free from his desire, and so
a revelation.

Now, the question is whether all the words and actions
. of the Prophet (peace be upon him) are included in the
1 Quran. In case these (the words and actions) are promted
. by revelation, then it is proved that there are revelations
besides the Quran. And if these are not prompted by
revelation then we come to a position contrary to the
following verse :

'Tn

YR LY 220y

| FOLLOW ONLY WHAT IS REVEALED UNTO
ME"".

(6.50)

On the other hand, if it is said that every action and
word of the Prophet (peace be upon him) is based on
revelation, and that the revelation is that of the Quran, and
that some of his words and actions are purely according to
the Quran and some are by way of deduction, then this is
incorrect, for God has said:

$ Y L1 ”':- - - -l"-,l" "':
»"a LD G S LR
" dh

+*THAT THOU MAYST JUDGE AMONG MEN AS
GUIDED BY ALLAH". (4 :105)

s —— = - ———
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- Whatever was the commandment of God. the Prnpl’«l q b
a

(peace be upon him) commanded accurdmgly He was
deducing his own conclusions from them. Besides this, fo
deducing an inferance a middle term in the premises is naca&- e ﬂf

sary. Where there is no such term there can be no mfarnnca r“
For example, in the following verses : | |
g , “ w / ':- f

aG_‘,ﬂ\j ’J—-ﬂm | t

i

1) *HE WAS TAUGHT BY ONE MIGHTY IN POWER" .
(63 : ) :

¥ py T %~
o&'}:_: \‘5—.‘:&-“205—"

2)  WITH IT CAME DOWN THE SPIRIT OF FAITH |
AND TRUTH"". (26 : 193) i

. #l,,!f
OS] (L0

3) “THEN WE SENT UNTO HER OUR ANGEL AND

HE APPEARD BEFORE HER AS A MAN IN ALL
RESPECTS'". (19:17)
}

‘r(q;_).-'} 22~ ‘

4) ‘*VERILY THIS IS THE WORD OF A MOST HONOU- |
RABLE MESSENGER"’, (81:19) !

In all these verses reference is made to Gabriel. However :
it is not possible for anyone in the world to deduce that
Gabriel is meant in above verses unless the speaker interprets °
It to be so. But the fact is that it is nowhere mentioned in the
Holy Quran that the meaning of those words should be taken
to Gabriel; Similary the Names ‘‘ZUN-NOON’'‘ and ‘‘SAHIB-I- |
HOOT" signify the Prophet Jonah. However it is not pos- .*
sible to deduce such a meaning from anywhere. In short, §
there are many rulings given by the Prophet (peace be upon! |
him), in words and through his actions which are nenher ;
apparently to be found in the Holy Quran nor can they be .

Marfat.com
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deduced clearly therefrom , either by way of induction. or

‘expression or by way of reasoning.

'Now, we have to consider whether these words and act-

ions of the Prophet (peace be upon him) are based on
revelations or not. |f they are based on revelations our

contention is proved. If they are not based on revelation,
they are opposed to the Quranic verse :
"‘a' d}’u;‘_p 'l:-"..z‘
‘,‘?J';‘ #r;a.‘u-'
| FOLLOW ONLY WHAT IS REVEALED UNTO
ME"". ‘ (6 : 50)
and it is heresy to say that the Prophet (peace be upon
him) did not obey God's revelation (God forbid).

We have thus shown that every word and action of the
Prophet (peace be upon him) was based on revelation.

R -
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CHAPTER ||

HADITH (TRADITION) OF THE HOLY PROPHET (PEACE BE ; "
UPON HIM) IS A HUJJAT (DECISIVE AUTHORITY)
IN RELIGIOUS LAW.

Question : |s tradition (word and deed) of the Prophst-, |

(peace be upon him) in itself HUJJAT (Decisive
authority) in religion or not ?

Answer Yas; the word a deed of the Prophet (peace be
upon him) is a decisive authority (HUJJAT) in
religion. * |

Proof .  There are only three possibilities, viz.:

1) Every tradition of the Prophet (Peace be upon him) |
is a HUJJAT. "

2) No tradition of the Prophet (Peace be upon him) is a
HUJJAT.

3) Only some traditions of the Prophet'(peace be upon
him) are HUJJAT.,

We shall take the third proposition first.

This proposition is absolutely incorrect as it aims at
proving the effect without cause and movement without the
mover. It is absurd to hold the view that some of the words |
of the Prophet (peace be upon him) are HUJJAT whilst
others are not, without assigning any reason therefor, and
without distinguishing one set of words from the other. Both { -
sets of words are attributed to the Prophet (peace be upon "_
him): one that is supposed to be decisive authomv and the '
other supposed to be otherwise, without assigning any ' 4

Marfat.com
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reason. Hence, this proposition is untenable and this
assumption is entirely false. Therefore, the third proposition
rhat some of the words of the Prophet (peace be upon him)
are HUJJAT and others are not is disproved, for the simple

" reason that, both are words of the Prophet (peace be upon
him) and - no line of demarcation has been established
between the two and no reason has been assigned.

Let us further examine the question objectively. If it is
contended that conformity of the words of the Prophet
(peace be upon him) with the words of the Quran should
i’, determine the truthfulness of - the words of the Prophet
f (peace be upon him) as being a decisive authority in
religion, that is to say, those of the words of the Prophet
(peace be upon him) which conform with the words of the
' Quran are HUJJAT and those that do not, are not HUJJAT.
" the anomaly being thus removed, then the following is the

reply :—

We say that conformity with the words of the Quran can
be taken as a proof of the truthfulness of the words of the
of the prophet (peace be upon him) only when it is
ascertained and established that such and such words are
(in fact) words of the Holy Quran, revealed by God, and they
are none but the words of God. But it is impossible to
ascertain and establish the revelation of God and the words
of the Quran unless the same are asserted and conveyed by
the Prophet (peace be upon him). Now, when the Prophet
(peace be upon him) reveals and establishes that such and
such words have been revealed to him by God, and they
form part of the Quran, the words of the Prophet (peace be
upon him) conveying this fact will become simultaneously
decisive for establishing the truthfulness of the Quran as
embodied in his message. Hence, the: entire argument is
turned topsy-turvy, that is, effort was made to prove that the
Quran is a proof of the truthfulness of the words of the
Prophet (peace be upon him), whereas it is proved that the
word of the. Prophet (peace be upon him) is a HUJJAT for

P e
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the truthfulness of the words of the Quran: and, in fact, 'th‘,is--

is the only truth. Consequently, the third proposition that |
‘some words of the Prophet (peace be upon him) are HUJJAT I

and the others are not’ falls to the ground.

We now come to the second pProposition that ‘no word "
of the Prophet (peace be upon him) is a HUJJAT’. To holc: §

this view is to combine unbelief with insanity, and is con-
trary to the consensus of fhe entire (Muslim) comunity. We

say that if no word of the Prophet (peace be upon him) is §

deemed to be HUJJAT then the word of God likewise will
hot be a HUJJAT. For instance, when the ProPhet /says’’

today the Chapter of Al Ikhlas 1314 ;-T"dfblj."bt_\.a QuL HO ¥

WALLAH HO AHAD'’ has been revealed to me ‘‘and since,
It is assumed that no word of the Prophet is Hujjat, then
this sentence (of the Quran) will likewise not form a
HUJJAT. And since these words’’ today the Chapter Al
khlas § £ 2744 5495 QUL HO WALLAH HO AHAD" hee
been revealed to me ‘‘no more remains HUJJAT and since
these words of the Prophet (peace be upon him) include the
words of God the Almighty Eﬂ_;’.'{%iﬂ_;iﬁﬁ' QUL HO
WALLAH HO AHAD'’, His said words 'too do not remain
HUJJAT, whereas, the fact is that, according to the con-
sensus of reiigious opinion. the word of God is HUJJAT.
Consequently. the word of the Prophet (peqce be upon him)
becomes, necessarily. HUJJAT. It follows, therefore, that
the second proposition that ‘no word of the Prophet (peace
be upon him) is HUJJAT' is disproved. Now, since the last

two propaositions have been disproved, then, necessarily, the

first proposition that ‘every word of the Prophet (peace be
upon him) is HUJJAT’ stands proved. |

We will further prove with the help of the Quran that the

word of the Prophet (peace be upon him) is HUJJAT
(binding) in religion.

God said :

J ’
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4 % 26 505250 25T S 2 G2 DT
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O YE WHO BELIEVE OBEY ALLAH AND OBEY
THE APOSTLE AND THOSE CHARGED WITH
AUTHORITY AMONG YOU AND IF YOU DIFFER
'N_ ANYTHING AMONG YOURSELVES REFER IT

TO ALLAH AND HIS APOSTLE, IF YOU BELIEVE

| IN ALLAH AND THE LAST DAY" (4 : 59)
God said w281 'OBEY ALLAH". Now,

——— e

obedience to a rational being, with free will, means obedi-
ence to His command and His words. Hence, obedience to
God means obedience to His words and obedience to Him
consists in obedience to the Quran only. From this itis
clear that the meaning of 20152bT  ‘OBEY ALLAH" |
is “obey the Quran’’. Similarly  {332%\snb) “'OBEY {
THE MESSENGER’’ means ‘'‘Obey the words of the Prophet i
(peace be upon him). Now, if it is said that the words of the |
Quran and the words of the Prophet (peace be upon him) are I
' one and.the same, then this contention is entirely false. On l
the contrary, if the words of the Prophet (peace be upon. |
him) are different from the words of the Quran, then under |
the circumstance, in accordance with the above verse, the |
words of the Prophet (peace be upon him) become HUJJAT
apart from the words of the Quran. |f, however, it is held
that obedience to the Prophet (peace be upon him) is to
obey the words of the Prophet (peace be upon him) said in
accordance with the injunction of the Quran, and in the light
thereof, and like-wise obey the words of those in authority
© in conformity with the Quran, then WE SAY that in such a
| case, all those instructions and  directions given by the
'!;F Prophet (peace be upon him) and those in authority (ULUL
ﬁ AMR) (which are not at all evident in the light of the
% Quran), will be rendered absolutely unfit to be obeyed. This

e e p——
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can be elaborated and explained by means of an enampt
thus :

The Prophet (peace be upon him) said that there are twa | iy
compulsory RAKAAT (sets of standing, - genutlexion and “B

prostration) in the morning prayers, three in the evening { 1'“

(Maghrib) prayers and four in each of the other thres i
prayers. This ruling of the Prophet (peace be ‘upon. him) |
about prayers is proved by TAWATUR (that is unbroken chain |
of reporters). However, these words of the Prophet (peace
be upon him) are neither to be found in the Quran nor !
deduced in the light of Quranic injunctions. Now, the+
questicn arises whether these words of the Prophet (peace |
be upon him) are fit for compulsory obedience or not? If
Is said that they are fit for compulsory ~Oobedience then this |
very reason constitutes the reason for the word of the &
Prophet (peace be upon him) being decisive authority binding
in religion (HUJJAT). On the contrary, if it is contended
that they are not fit for compulsory obedience, then it
amounts to combining unbelief with insanity. In other words,
a person who does not believe that there are two compulsory |
RAKAAT in the morning prayer, three in the (Maghrib) and
four each in the other three is both infidel and insane

To sum up, the Quran is an unconditional proof. that IS, +
it is HUJJAT (decisive aythority, binding in religion), and ]
needs no external proof to prove or establish jts truthfulness , ‘
There is no condition therein that the words of the Quran .|
should conform to reason or be against it. Exactly, in the
same manner, the words of the Prophet (peace be upon him)
are HUJJAT in religion. notwith standing whether or not
they are derived or deduced from the words of the Quran.. !
Even if the words are exclusively those of the prophet (peace
be upon him) (that is without reference to the Ouran) they i ‘
are HUJJAT in religion. Even as the words * a1 O

‘‘Obey God” are HUJJAT on (the truthfulness of) the Quran. ’.,
so are d 3% 5 31\ b T ** (OBEY THE APOSTLE) 4

Marfat.com
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HWJJAT on (truthfulness of) the words of the Profpft (piace
b® upon him). Similarly, the words *’ ‘,:.ny lé__..ﬂ '
THOSE charged with AUTHORITY among you, prove the
| truthfulness of IJMA  (Consensus of opinion in religion).
" Hence these three are unconditional HUJJATS.. As opposed
to this is obedience to the words of a leader, parents etc, for
obedience to them is conditional. |f they are in conformity
with the Quran, Hadith or religion as such, they will be
obeyed but not otherwise. In short. what is considered as
religion (of Islam) unanimously, is not entirely proved by the
Quran: but a part of it is proved by the Hadith of the Prophet
L_L (peace be upon him) and a part also by consensus of
f’ religious opinion. As an example, a disbeliever in the
~ compulsory nature of the fasts of the month of Ramadhan is
an infidel. This is a matter concerning religion, although no
. injuction to this effect is to be found either in the Quran or
the Hadith. This is only proved by the consensus of religious
opionion. Hence, all three are HUJJATS, binding in religion.
What remains is QIYAS (deduction from Quran and Hadith).
which is a conditional proof. There is a condition in the

matter : |

2 > X L p% TN IR AN, TI T |
BEATFAARET I Rty rSiodet .

- -~
“IF YOU DIFFER IN ANY MATTER AMONG |
YOURSELVES REFER IT TO ALLAH AND THE |
APOSTLE.” (4:59)
Hence, after the above three unconditional proofs, if |
there is a dispute in a religious matter then it is necessary |
to turn for light to Allah and the Prophet (peace be upon |
him).

This means that if you are confronted with a religious
problem, the answer to which is not found (directly) in the |
‘Quran, Hadith or by IJMA, then you have to search for a
problem, in the Quran and Hadith, which would be similar |
to the problem in hand, ana apply the decision given in
respect of that problem to the problem in hand. This

e
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method of deduction is known as QIYAS. The meaning o;jf"

the verse, nevertheless, is not that the Quran and Hadith § | n"'d
should be referred to in case of dispute only: since the | N
Quran and Hadith would have been referred to right in the @ |
beginning. But if no (direct) solution is found in them, a § i
dispute will arise. Hence, now the Quran and Hadith will { o
once again be referred to for a similar problem and the .'.' i

decision found in respect of that problem will be applied to
the problem in hand. This is what is done by all the Jurists |
(MUJTEHEDIN). Hence, this verse of the Quran contains 3|
all four proofs : three are unconditional and the fourth is =
conditional. Consequently, the word of the prophet (peace 1
be upon him) is HUJJAT. :

The fact should be clearly understood that the Quran is
not at all the word of the Prophet (peace be upon him): it
is the word of God which has been conveyed verbatim by the
Prophet (peace be upon him). Whatever the Prophet (peace
be upon him) says, besides the Quran, whether the same is
derived from the Quran or not, is in toto the word of the
Prophet (peace be upon him). We have called such words
of the Prophet (peace be upon him) HUJJAT, which is
neither in the Quran nor derived therefrom. For, if even we
say some-thing which is derived from the Quran, our word
will also become HUJJAT by virtue of being derived from 1
the Quran but not because our word is independently i
HUJJAT. But the word of the Prophet (peace be upon him) ¥
is an independent HUJJAT. b

An analogy to this effect is found in the chronicle of the
Prophet Moses When Moses was preaching his doctrines to
Pharaoh the Old Testament (Tawrait) had not been revealed.
to him. Now, if the words of Moses were not HUJJAT at
that time, Pharaoh would not have deserved punishment (for /'
not obeying him). In fact, the word of a Prophet, before,
during and after the revelation of the Book, at all times is
HUJJAT. Further, if the word of the Prophet, |rrespectwe'

—




of the word of God, were not HUJJAT, then the prophethood
of a large number of prophets will be obliteratedl, as a largfa
number of them have not received a Book (of God.) Now, if
a Book (of God) only were HUJJAT, then a Prophet without
a Book would not be possessor of HUJJAT and disbelief in
him would not have amounted to infidelity deserving punish-
ment. Hence, it is proved that the word of a Prophet IS |
HUJJAT. |
To sum up, there are two sets of words of God. One is
accompanied by a miracle is called the Quran, and the one |
: not accompanied by any miracle is said to be the word of the
! Prophet. Even as the set of words accompanied by some
miracle is HUJJAT, so also is the set of words not accomp-
anied by any miracle HUJJAT. As the words and Books
. of all the previous Prophets were devoid of miracles but
nevertheless were HUJJAT, so also the words of the last of |
the Prophets (peace be uponm him) are entirely HUJJAT.

25

When God communicates with a person through revela-
tion, this address in itself is Prophethood. and when this |
Prophet conveys the message to the people, then it consti- |
tutes messengership. |f the word of the Prophet is not a |
decisive authority for the people, then the messengership
will not remain HUJJAT. Now. the question is what con-
stitutes HUJJAT of the truthfulness of the message to the
people ? Since the message of God cannot reach the people
directly, and it should come through the Prophet only the
word of the Prophet which will include the message of God
will necessarily be HUJJAT. In short, therefore, the miracle
testifies to the truthfulness of the Prophet, that is to say,
the miracle proves that the person who claims to be a
Prophet is true in all respects. Hence whatever a Prophet
will say will be truth and nothing else, whether he says ‘‘this
is the Quran which has been revealed to me by God’’, or he
says anything other than this. In the same way as we believe

- in the Quran on the word of the Prophet (peace be upon

.~ him), so also we will have to believe in anything he says
1

r-l — e — R
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besides the Quran. And this other thing is called the  worl
of the Prophet and his Hadith. The miracle has testified d}
the entire truthfulness of the Prophet (peace be upon himf f
The miracle has not proved that when he speaks only of t Egdt
word that is revealed to him he is true, but has proved anj|
testified to his truthfulness in the entirety. Hence, now,
it is proved that the Prophet (peace be upon him) is truthf ' |
in all respects, then we should know that he has said twif
things: one which is known as the Quran and the other L
Hadith. It follows, therefore, that as his truthfulness jl
HUJJAT of the truth-fulness of the Quran, it is likewisl
HUJJAT of the truthfulness of the Hadith. 4 )

:

In fact, we have believed in the Quran on the word i

the Prophet (peace be upon him). Hence, the word of th@
Prophet (peace be upon him) and his saying has becom:; :
proof of the truthfulness of the Quran, and to its being
HUJJAT. Consequently, the word of the Prophet (peacy
be upon him) is the basis for belief in the Quran as HUJJATI
In the like manner, the word of the Prophet (peace be upo
him) is the proof of the truthfulness of the Hadith and |
reason for the acceptance of the Hadith as a HUJJAT, binding
in religion. To sum up, the miracle has proved the truthfulness§
of the words of the Prophet (peace be upon him) and has
compelled the people to accept his word. Here, we pose &
direct question : Tell us on whose word you have acceptedi
the Quran as Quran? Certainly, on the word of the Prophé!
(peace be upon him) and because he said so. Then, necesss
arily the word of the Prophet (peace be upon him), becam
HUJJAT on the truthfulness of the Quran. In the same way,
the word of the Prophet (peace be upon him) becams
HUJJAT on the truthfulness of the Hadith. This means thatf
miracle confirmed the truthfulness of the Prophet (peace b
upon him) and induced people to believe in him. We now

give another proof from the Quran itself : ;

2

A0 Z2 L K2 G s 2z ss 29 oY a0
Z;ﬂino_’ia.;@&u:bqéﬁ CYEINTET e

’

' o

Marfat.com



27

.. APOSTLES WHO GAVE GOOD NEWS AS WELL
AS WARNING, THAT MANKIND AFTER (THE

- COMMING OF APOSTLES) SHOULD HAVE NO
PLEA AGINST ALLAH™. (4:165)

From this it is quite clear that 8 Prophet is a HUJJAT of

|
i God for the people. At another place God says .

‘-'JJ) P s 2?7 l-:lf_.-'/? "##'ﬂ\i'{ ’
NFSAAATN I gl e R

+WE NEVER PUNISH UNTIL WE HAVE SENT AN "
(17:15)

APOSTLE (TO GIVE WARNING) "

1
; This means that on the arrival of the Prophet. a proof is

. established (as to what is truth and what is false-hood) and
| that proof comes iIn the form of the Prophet. In still another
| place, God says in respect of the Prophet (peace be upon

. him)

b "-'f.:l"-p-r / l'{,:""'ﬁ.-’
0 )J_M,gyagd\,éf &5\ 2

S

+AND LO ! THOU VERILY DOST GUIDE UNTO A

RIGHT PATH". (42:52)

1f the word of the Prophet (peace be upon him) were

not HUJJAT he would not have been able to lead people to
the straight path. The Quran further mentions :

o 8 - L 76
o);}'f_"w:;-%gﬂ&% (:’.‘.‘}"55‘6‘9 Sy,
10| THOU ART OF THOSE SENT ON A STRAI-
GHT PATH" (36:3-4)

It is impossible to believe, therefore, that the word of
person who is on the straight path himself and leads people
to the straight path is not HUJJAT. And further:

Brrrs % s P N T
LI A\ ,ﬁwa;&d O¥ 3

.VERILY IN THE APOSTLE OF ALLAH YE HAVE
A BEAUTIFUL PATTERN (OF CONDUCT) "’ (33:21)
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AND ALSO: sais(Gasiiessoiliivan 539 | 56‘:
“BUT NAY, BY THY LORD, THEY CANHAVENO |
(REAL) FAITH UNTIL THEY MAKE THEE JUDGE  -§ | '

IN ALL DISPUTES BETWEEN THEM"" (4:65)f | |

God did not say, ‘until they make ME judge, but saidli | "
UNTIL THEY MAKE THEE JUDGE." Now, if the words of the}
Prophet (peace be upon him) were not HUJJAT, how is itl§
that he is made the Judge? Hence, in the word of the |
Quran, the Prophet (peace be upon him) is a judge,1
and the word of the judge is HUJJAT. It should be clearly j§
understood that the meaning of HUJJAT is that which
Induces (demands) belief and action. Some types of HUJJAT
demand both belief and action, whereas others demand only
belief or only action. That portion of the Holy Quran in

: : : L WD
respect of which God has said that it is '-;,a'-i‘..-‘!ﬁ*
"SUBSTANCE OF THE BOOK" and Z.(5&w,  ~CLEAR |
REVELATIONS'’, demand both belief and action. On the |
contrary, that eﬁo[tiﬁgjabout whickk He has said that it is .

Cagsse “ALLEGORICAL’’, demands only belief .‘
init. It does not require to be acted upon and God has |
declared acting on it as distortion. On the other hand. the
words of the Prophet (peace be upon him) in their entirety |
demand both belief and action. There is no division or __
differentiation in the words of the Prophet (peace be upon
him), as there is in the Words of God. However, those'-
words of the Prophet (peace be upon him) which have s
reached us through ZAN (assumption), only demand action
and do not demand belief. A discussion on this point will

appear presently.

|
i
|
1

It is clear that the Quran is Hujjat in all respects. What -3
then is the reason which establishes the truthfulness of the |
Quran! If we say that the proof of the Quran lies in its being
from God, then all those things that are from God will

. “-_ ~3 ’m*”"" ‘e ’i*-.
become HUJJAT; God said ‘:é”‘t-k-'-f.'cr.‘-' Jd—" SAY, :

“
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ALL ARE FROM GOD", (4:78) that is virtue and evil are
“all from God. In such a case, evil, too, will become HUJJAT.

/
{

Similarly, the allegorical portion of the Quran is also from
God and that will likewisa become HUJJAT. The fact is,
+hat both, the evil and the allegorical part, are not HUJJAT
for acting thereon. In truth, the reasons for being HUJJAT
lies in AHKAM (clearness of revelalion), about which God

said :

L

» 2ol 2 6 % 9 4
SR C KN ISR

? s il

IN IT ARE VERSES BASIC OR FUNDAMENTAL
(OF ESTABLISHED MEANING)"". (3:7)

Now who will differentiate between the Clear and the
Allegorical revelations? The words of one who is able to
differentiate between them will be HUJJAT. And since that
difference between the two has been established by the word
of the Prophet (peace be upon him), only his word is
HUJJAT. Further, God said:

<) Aeat L

20 "'|f..F-L L2100 W9\ ” ’:'\""
JRMAIT ARG I35 0

. AND WHEN IT IS SAID UNTO THEM: COME
UNTO THAT WHICH ALLAH HATH REVEALED |
AND UNTO THE APOSTLE" (4:61) |

From this it is clear that if the words of the Prophet
(peace be upon him) were not HUJJAT, it would be no use
calling peop'e towards him. God further said :

20 oI 229",

4 s ” ”~
"';mggsk_i\‘nggl d#_r') SRALLL15

 WE SENT NOT AN APOSTLE BUT TO BE OBEYED |
IN ACCORDANCE WITH THE WILL OF ALLAH'". (4:64)

Following is a further clarification in this respect :
d PP RARC D X 9 ~

Pd P\ S ) 35k o |

~+HE WHO OBEYS THE PROPHET OBEYS GOD"".

(4:80) 1
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In short, there are innumerable verses of the Quran from §

which obedience to the Prophet is proved. Besides the |

Book, there is also something else which is HUJJAT. This

Is proved by the following verse :

#I. | ,22%s 1 “""‘-""'-i'!"' - Wi T 7% 2
OU_:’Q_?%—#}JUL, ,U‘_’EJ"‘ ‘\Mé‘?, ".--"::"ga‘.a,-ﬁf.!-

BRING ME A BOOK (REVEALED) BEFORE THIS
(SCRIPTURE), OR ANY REMINANT OF KNOWLE-

DGE (YE MAY HAVE) IF YE ARE TELLING THE
TRUTH"’ (46:4)

Here, God demands proof from the polytheists and asks
them to produce evidence from any Scripture or vestige of
knowledge to prove their claim of partnership of their idols
with Allah. From the fact that God has asked for proof
from either any Scripture or vestige of knowledge, it is clear
that, in the eyes of God, evidence from vestige of knowledge
1s also HUJJAT. Now, this vestige of knowledge is some-
thing besides the book which is reliable before God as
HUJJAT. The Book means the Scriptures received by the

previous Prophets and vestige of knowledge means the

sayings and information which have been reproduced as a
single narration, from the previous Prophets. This vestige
of knowledge is identical with what we call the traditions
and Hadith. God further said :
y 24 Leel 20 22 % 97 w p il U o o
0?3::‘&;@:60-55&.21;%9\@,&%@_04;;&\@&

“YET THERE IS AMONG MEN, SUCH A ONE AS
DISPUTES ABOUT ALLAH WITHOUT KNOWLE-

DGE, WiTHOUT GUIDANCE AND WITHOUT A .
BOOK OF ENLIGHTENMENT"" (22:8)

From this itis evident that knowledge and guidance are
also HUJJAT besides the light—giving Scripture. Knowledge
comprises self-evident propositions whereas guidance is a
theory proved by those self-evident propositions. In short,
there are quite a number of verses of the Quran which prove
that Prophet (peace be upon him), that is, his word, is

e -
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HUJJAT. But the main argument is that the miracle is

HUJJAT of the truthfulness of the Prophet (peace be upon
| him) and the truthfulness of the Prophet (peace be upon him)
is HUJJAT on both the Quran and Hadith. And since a
' miracle is known and perceieved through the senses, it
: needs no evidence to prove it. The Holy Quran, and all the
injunctions emanating therefrom and all the words and
ﬂ sayings proceeding from the Prophet (peace be upon him)
are absolutely HUJJAT and the proof of this is as has already

| been given.
The disbelievers In the Hadith have said that in the

- .

! following verse :

? b 2 Laalt 2L % s -
A P 0 3 el

. \WWHOSO OBEYETH THE MESSENGER OBEYETH
[ ALLAH"". (4:80)
. obedience, to which reference is here made, is not obedience
to the person of the Prophet (peace be upon him); and they
argue that God has said in clear words that it does not
behove any prophet 1o make people obedient to himself, and,
according to them God has also said to our Prophet (peace
be upon him) that in matters of dispute, he should decide in
- conformity with the injunctions of the Quran.

25 35 % 2 2

w
..S0- JUDGE BETWEEN THEM BY THAT WHICH
ALLAH HATH REV.EALED", (5:48)

The disbelievers in Hadith have likewise turned and
rwisted the meaning of the following verse of the Quran to
explain their,contention.

y

4 jd"f'ﬂ; "H-I P ? 4 \ #“.’ . 7
S 5353013 OCIHA RIS TRt ¢ \%
” ; 2.4 A 2 - w % ;
CrO Ik 2885 w33 G B e S
: .
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HOOD THAT HE SHOULD AFTERWARD HAVE |
SAID UNTO MANKIND : BE SLAVES OF ME
INSTEAD OF ALLAH: BUT (WHAT HE SAID

WAS) : BE YE FAITHFUL SERVANTS OF THE

LORD."’ (3;79 '

According to their translation the above verse is maddl | |

to appear as under :

It does not behove anyone, that having been bestowe v
by God, the Book, sovereignty and Prophethood, he should
ask the people to give up God and accept his kingship.

whereas in fact he should ask them to become

people of§
God".

4

We atfirm that the above translation is entirely incorrect.
The words of the Quranic verse are -’é_fit_'g\_";i’.;f which !
when faithfully rendered mean that a prophet has no right
1o say to the people to leave God and become his
WORSHIPPERS. Nowhere in the lexicon the words’q\f\fg\_’;ﬁ;f ‘

are found to mean ‘accept my kingship’. The meaning ';
of 'IBAD’ is devotees and creatures (of God) and not subject |

or governed, or obedient. The word ‘IBAD’ is applicable to |
all, that is believers, infidels, and living and even lifeless

objects. To elucidate the meaning of IBAD, we further !
quote the following verses of the Quran :

y.#:".-.rg,_, “ .’)" .-_,_,p.r-"f-’.-':-':
> S\ ;\.:g:_m\g;:ufufu: LU\,

“VERILY THOSE WHOM YE CALL UPON
BESIDES ALLAH ARE SLAVES LIKE UNTO

YOU" (7:194)
And further :

‘E‘?-ﬂ s 30, . A l?-_’,
,;Q-;_ﬂ"&‘be;“f&;éj\(&\fﬂd’

‘O MY SLAVES WHO HAVE TRANSGRESSED

AGAINST THEIR SOULS:*" ¥

(39:53) .
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Likewise .

'-'.f
2

, dw 7 g/ P

ALl

-#

.50 THEY FOUND ONE OF OUR SLAVES" (18:65)

The long and short of it is that. in whatever sense the
words ABD and IBAD are used in the Quran, they are used to
mean slave (of God) and creatures of God, and never 10O
mean ‘the governed’. -Hence, the meaning of -

ieriseoty S35
A «HE WOULD THEN SAY TO THE PEOPLE
LEAVE GOD AND BECOME MY DEVOTEES"
. e . he cannot say that he is their crealor and they are his
creatures’’. or ‘1 am your God and you become my devotees .
| The translation can never be ‘then he would say you become
my subjects or accept my sovereignty’. In short, God *hés
called good and the bad alike ABD’ (devotees, creature)
In being His devotees and creatures all are alike, but in being
obedient (and intelligent follower) is contined to rational
being only. This means that the decision and verdict ‘in
accordance with what has been revealed to you’ *&“EJ\U;E\-:
which the Prophet (peace be upon him) has been ordered to
give, is only in respect of rationa! beings, whereas ‘ABD’
is common to both a rational being and one devoid of reason

Now if meaning of ﬂ 13\;;,\’;"’ is taken to be Q_Q_Lffégig(
then the recipient of “the address contained in-—"iinaf;:.fu
would include even all the animals and plants (lifeless |
objects) whereas the fact s that they have not been addres-
sed in AL\ O?TL‘S They have not been given the commands
that have been addressed to mankind. From this, 1t is
absolutely clear that the meaning of ‘IBAD is slaves and

rceatures (of God) and not sukject or governed.

L — i S -

~ Now, let us put you a direct question: Do you believe |
4 in the above verse of the Quran which was conveyed by the
| Prophet (peace be upon him) or not? If you say you do not, |
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then you become an infidel and if you say you believe in it,

and without the instruction contained in -4 0537\% (‘''what |

has been revealed’’'), and without the Book of God, then the
Holy Prophet Mohammad (peace be- upon him) becomes
without doubt, an independent and absolute MUTA" (one who
Is obeyed). Where is it mentioned in the Book of God.
that verses of the Quran shculd be believed just on the
word of the Prophet (peace be upon him)? And even if you
produce such a verse (to the effect that the verse of the
Quran should be accepted on the word of the Prophet
(peace be upon him), then the question arises: on the streng-
th of which verse of the Quran have you accepted this verse.
which you produce in support of your contention? To sum
up, since you say ‘‘obedience to Mohammad (peace be upon
him) is obedience to the Book of God: as obedience to the
Prophet (peace be upon him) is obedience to God. and
obedience to God means obedience to the Book of God.
hence, obedience of the Prophet (peace be upon him) is in
fact obedience to the Bonk of God, but this obedience is not
to the person of the Prophet (peace be upon him)‘'’. Now,
WE ask you when obedience to the prophet is in fact obedi-
ence to the Book of God, whose obedience is the cbedience
to the Book of God? Is it obedience to God or the Prophet
(peace be upon him)? If you say that obedience to the Book
of God constitutes obedience to God it is against what you
have just said, namely that qbedience to the Prophet (peace
be upon him) is obedience to the Book of God. Hence vyour
argument goes topsyturvy. And since you also say that
obedience to the Book is through the Prophet (peace be
upon him), it follows that obedience to the Prophet (peace
be upon him) becomes prior to the obedience to the Book of
God, but this constitutes obedience to the person of the
Prophet (peace be upon him) and not to the Book. In short,
you say that this is no obedience to the person of the Prophet
(peace be upon him) but it is obedience to God, that is Book
of God, we now put to you another question: Whom are

| & ||

5
i\
[

| 1‘

'l

Marfat.com



wod 1ellb |\

:‘-"Ha E - ';" T
= ~

- g
TR b e
L L ..

35

you obeying in accepting the Book of God as Book of God? |
Is it in.obedience 1o +he Book of God., or the Prophet of |
God? |f you say it is in obedience 10 God, that is the word ||
of God the Book was accepted as the Book of God, then ||
this amounts tc absolute nadness. On the contrary, if you .
say that you have accepted the Book on the strength of the
Book of God, then it is (nothing but) stupidity, whereas, if |
you say that you have accepted the Book of God on the“'
word of the Prophet of God, then this very thing is the|
truth. Consequently, obedience to the Prophet (peace be |
upon him) has become prior to the Book of God, and this,
in fact, is the meaning of obedience to the person of the
Prophet (peace be upon him). Hence, obedidnce to the
Prophet of God is absolute, in the same manner as obedi-
ence to the Beok of God is absolute. In fact, the obedience
10 the Book of God is an off-shoot of the obedience of the

Prophet (peace be upon. him). Hence, obedience to the
Prophet of God becomes (is prove |
Book of God.

in the translation of the Vverse of the Quran quoeic
above, the dstelieuers in the Hadith have given the meaning_:._'

of HUKM ,oiﬁ' as ‘government’, which is absolutely in:

. 2.~ P
correct, The meaning of HUKM. 5 A by the consensus
of opinion of the writers of Quranic exegesis IS 'wisdom'i

The meaning is clear when we read the following Verse o:
the Quran In respect of the prophet JOHN.

\ Pap? Prsey -
3\E, 5 S AZEN S
.WE GAVE HIM WISCOM WHEN A CHILD"".

9
(19:12
It the meaning of the word HUKM were ‘government

‘hen the translation of the verse would be “We€ gave hin"

kingdom (government) In his very childhood’, whereas 1t |
a wel-known fact that no kingdom (government) Was be

stowed on the prophet JOHN.
There is here a subtle point which should be well unde
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J .; B
stood, It is this, that when God says ‘Obey Me (worship # i

Me’). then after His so saying, He becomes THE ONE | p
WORSHIPPED. This means that the person of God and His |

entity (ZAT) of itself does not demand to be worshipped, '."
because His person and entity (ZAT) is AZAL| (that is belong-
Ing to eternity without beginning), and the demand of the |
entity (ZAT) cannot be separated from itself. Now, if the }

demand to be worshipped were of His antity (ZAT), the act

of His being worshipped will also become AZALI (would
belong to eternity without beginning). But ascer-
taining of THE WORSHIPPED is not possible without the

existence of the worshipper. Hence 1% worshipper will
also become AZALI {357 (eternal without beginning),
whereas the fact is that the entire world and the worshippers
are all created and not AZAL| (eternal, .ithout beginning).

From this it is amply clear that God will be worshipped as
and when He orders. Hence, it is proved that God has

become THE ONE WORSHIPPED on account of His command
and not On account of His entity (ZAT). When God comman-
ded Abusbi “OBEY ALLAH * (4:59) it is only on this
command that He became the One obeyed. Then He ordered

32501551 “OBEY THE PROPHET **(4:59) then only on
this command, the Prophet (peace be upon him) became to
be obeyed (and followed). Hence, on this very order, on
which the obedience to God has become compulsory,

obedience to the Prophet (feace be upon him) has also

become compulsory. This means, that if the order ﬁlﬁn ’:J;
*OBEY ALLAH’' had not been given, obedience to God
would not have been compulsory and binding. In the same
way if the command ~ U3%EMLAbT -.OBEY THE PROPHET""
were not given, obedience to the Prophet (peace be upon

him) would not have been compulsory and binding.

It should be well understood that God is not the FAEL
O‘-U(Performer) by virtue of His ZAT ( (=u\3 ) (entity or
essence) but by virtue of His intention (and desire). The
view (that He is Performer by virtue of His ZAT Oor essence)
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is held by the infidel philosophers. It is for the same reason, -.'
that, if His worship were the demand of His ZAT (essence), |

He would have been worshipped all the time, but this is not 4 
the case. Hence, during cartain times (disapproved by

religion) SAJDAH ® o=~ (prostration 10 God) i1s disallowed

and even HARAM .~ (prohibited). Now, if it is con-

tended that the fact that the Prophet (peace be upon him) is é
nd depends on the above |

guoted verse of the Book of God, and that we. have men-
tioned before, that the Prophet (Peace be upon him) is
HUJJAT on the truthfulness of the Book, and that the Book
is not HUJJAT on the Prophet (peace be upon him), and
here we have mentioned that the command of GodU=Sb( 3

+AND OBEY THE PROPHET’® is HUJJAT on the

Prophet (peace be upon him) being obeyed. Our rep'y to
this is that, in fact, the command of God is HUJJAT. At
times, the command of God is embodied in His words such
s QsZENLRETT ~AND OBEY THE PROPHETY, at other
times, it is in the form of His actlon, and that action oOr
performance of God is the miracle which has made the
Prophet (peace be upon him) E,Un-: obeyed and followed.

in the acts or

Solely on this command constituted
performance (of miracle) that the Prophet (peace be upon
him) has been obeyed and followed. And this command of
God O3>>Emabis “OBEY THE PROPHET* is in the

confirmation of the acts, the miracle.

The long and short of it is that the Miracle. that is the
command of Performance, is HUJJAT on the Prophet (peace
be upon him) whereas on the d?termination of the Quran,
the Prophet (peace be upon him) is HUJJAT and the Quran
has further cnnfirn]ed that the Prophet (peace be upon him)
is an absolute ELE; MUTA (one who is obeyed). Hence, the
truthfulness of the Prophet (peace be upon him) is not
dependent on the Quran. On the contrary, the determination
of the Quran and the very fact that Quran is considered to be
the Quran is dependent on the truthfulness of the Prophet
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(peace be upon him). Like-wise, the Prophet’s truthfulne *
and his being obeyed and followed, and his being HUJJ:_A_;'I' |
dependent on the Miracle, that is, they are proved by tfl
Miracle. The command of God which consists in perforny
ance of Miracle, has declared and proved that this claima' |
to Prophethood, that is, Mohammad (peace be upon hint
is truthful. The matter needs sincere deliberation to und"a

stand that in the same way as the performance of God i
HUJJAT. so the words and acts of the Prophet (peace bé
upon him), one and all, are HUJJAT. Even as there is n¢ ,
condition in the word of God being HUJJAT that it shoulg

conform to reason, exactly in the same way, there is ‘

condition for the word of the Prophet (peace be upon himfl

being HUJJAT that it should be in conformity with the 4
Quran. This is so because, the word of the Prophet (peace

be upon him) is also the word of God, and the Quran is Y
likewise the word of God. Hence, both are words of God:;
both the Quran and Hadith of the Prophet (peace be .upon
him). It is not necessary for the words of God to be free

from diversity in the same way as it is not necessary for any '
of His acts to be identical with any other. |

f

F

|
We see that, on the one hand, the peak of the mountain
reaches the sky, whereas on the other hand. the depth of the |
ditch reaches the lowest point. Exactly as any of His acts |
Is not required to be like any of his other acts, in the same!?
way, His one word, that is the Hadith of the Prophet (peace |
be upon him), is not required to be like His other words,
that is the Quran. A misconception has arisen in this respect {
that since the Prophet }peace be upon him) is a human?
being, his word mustbe in conformity with the word of ¢
God, (for being HUJJAT), but this is not true. The word of §
the Prophet (peage be upon him), in reality, is the word of:
God. The Qurafi is a revelation, as is the word of the #
Prophet (peace be upon him) a revelation, as has already '}
been proved earlier in the discourse. Y (3

In support, we quote the following verse of the Quran: . _
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.+NOR DOTH HE SPEAK OF (HIS OWN) DESIRE
IT IS NAUGHT SAVE AN INSPIRATION THAT IS

INSPIRED"".

:

a (53:3)
l Now, if anyone asks what is the meaning of :

.r

b AeT . 2BI27FC

a1 ,,/-ﬂr:"-‘,oc?l-‘

g0 JUDGE BETWEEN THEM BY THAT WHICH
ALLAH HATH REVEALED". (5:48)

That is, according to the Book of God, our answer IS
that the meaning of "&"'141'33‘31\:5 ( what has been revealed by
God), is not only the Book of God. It is both the Book of

| God and the Hadith of the Prophet (peace be upon him).
" On deliberating a little, it will be clear that it was the
' Prophet (peace be upon him) who ordered that there will be
rwo compulsory RAKAAT (prayers) in the morning (SUBH)
prayer, four in the after noon (ZOHR), four in the evening
(ASR)’ three at sun-set (MAGHRIB) and four in the night
(ISHA) prayers. This has all been shown by the Prophet

~ (peace be upon him). There are no such details or numbers
to be found in the Book of God. You may now say that there
is no such an order for five compulsory prayers at the appo-
i~ted times, since the Book of God does not contain clear
instructicns to this effect. In such a case, not only infide-
lity but also insanity would by involved. On the other
hand, if you say that this is absolutely the command of God,
then necessarily, it is through a revelation received by the
Prophet (peace be upon him) which is besides the Quran,

' and the Prophet (peace be upon him) which is besides the
'/ Quran, and the Prophet’s command is in accordance with

%

! what has been revealed ( f,f‘mﬁ_;,;.\\.:;)

;
“_ The disbeliever in Hadith in the periodical, ‘ITA-ATE-
? RASUL’ has said that the meaning of the following verse of

the Quran.
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~a - -~
A | 5o i Tobh

“WHO HATH COMMANDED THAT YE WORSHIP ||

NONE BUT HIM (ALLAH)"". - (12:404
s that He, God, has commanded not to accept anyone'§ |
government (kingship) except His’. He further says
‘according to the Quran, God’s worship and God's govern ;'r

ment are one and the same thing, that is, obedience to
laws of God’. To this, our reply is as follows :-

According to his rendering, ‘IBADAT’ (worship) anc ;
'NTA'AT’ (obedience) are identical in meaning, and to hi A |
the meaning of * '.;‘5-"-:4:"!) “and ’ L";-E_lba:; * are one andi}
the same. This means that worship and obedience -are
identical in meariing. WE affirm that, it is absolutely incor-
rect to treat worship and obedience as identical. There js!
worship of idols, Jinns,

Soa\ G323
(‘“THEY WERE WORSHIPPING JINN""), - (34:41) |

of the angels and even of the prophet Jesus and of the |
sun. In shoit, various (God’ s creations (things) are being
worshipped. Butthis does not constitute ebedience: that |
IS, no one is obedient to the idols. Likewise Nnc one is ;
obedient to angels and to Jesus, but there are worshippers #
of them. Hence, it is evident that a person that is obedient |
is different from the worshipper (that is they are not
necessarily same). Further, obedience to the Prophet (peace §
be upon him) is obedience to God, but worship of the Pro- 1
phet (peace be upon him) is not worship of God. It Is, =
therefore, crystal clear that obedience iIs different from __q
worship. The above is a huge fallacy in which people
are entangled.

_r
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CHAPTER lli

|
|
7
|
|
l

IS THE EXTANT COLLECTION OF GENUINE
- AHADITH (TRADITIONS) RELIABLE

1_ OR NOT?

3

]

Question : |s the extant collection of Traditions of the
Prophet (peace be upon him) certain or con-
| | jectural ?

Answer : It is conjectural—the Ahadith (Traditions)
contained in Bukhari, Muslim and others are all |
conjectural. | |

IS CONJECTURE HUJJAT (CONCLUSIVE

PROOF FROM THE POINT OF VIEW OF
RELIGION) OR NOT ?

Question : |Is Zan (conjecture) Hujjat (conclusive proof I
from the point of view of religion) or not ? |.r'

Answer : Conjecture (Zan) is Hujjat from the point of
view of both reason and religion.

MEANING OF ZAN ( ¥ ) (CONJECTURE) :—

It is necessary to understand at the out-set the meaning
of ( ¥ ) Zan (conjecture). When the subject matter of a
narration comes to mind, then two mental conditions are |
possible, either the mind is inclined towards the truth of l
the narration or its falsehood. |f the mind is neither inclined
towards its truth nor its falsehood, then this is called (d:i)
TAKHAYYUL—thought. If the mind is at all inclined, then
we have to see: is it inclined towards any one side, that
is, either only towards its being true or only towards its
being false, or is it inclined towards both? If it is
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Inclined towards one side only then this one sided |
inclination is called ( _»_32 ) JAZM (determination) or |

( &% ) QATA (severenee). And this has the following § |
three aspects. Is this one-sided inclination in accordance |

with the fact of the matter or not? That is to say the
narration was in fact perfectly correct but the mind consi-
dered it to be entirely false : or that in iact it was entlrely
false but the mind considered it to be entirely true. Hence,
If the one-sided inclination is opposed to ihe fact of the
matter, then such a stand is called JEHL-E-MURAKKAB

( QZ'SR) (compound ignorance). If, on the other hand,
It i8 in accordance with the fact of the matter then to decline

this inclination and belief is either possible or not possible.
If it is capable of being declined, then this inclination which
1s in accordance with the fact and yet capable of being
declined 1s known as ( u..—,\_ﬂj ) TAQLEED (emulation, imita-
tion), it 1t is not capable of being declined (being broken),
then this inclination which is in accordance with the fact of
the matter and not capable of being broken is called ( A8 )
YAQEEN (unswerving faith). In short, there are three
aspects of one-sided inclination ( &_:E;':J-q’._,) (1) JEHLE
MURAKKAB (compound ignorance). (2) ( u_Jas ) TAQLEED
(emulation or imitation), (3) ( A ) YAQEEN (unswerv-
ing faith). B

Likewise, there are tf;ree catagories of a two-sided
nclination. If this two-sided inclination is equal on both !
the sides. then it is called ( &\= ) SHAK (partial or uncon-
tiumed beliet). However, if it is more on cne side than the
other. then on the side on which it is less, it is called (f’.: )

WAHM (doubt) and on the side on which it is more, it is - |

called ( o* ) ZAN (conjecture) or ( O\S ) GUMAN
(supposition) For instance. if we say that such and such
patraton s | ..E.)-A.\\JJ ) ZANNI AL SIDQ. then the meaning
Qf thus 1S that it 's more mc!irnd towards truth., and less f
nclined towards faisehcod.  On the otherhand if we say «
that such and such narration is ( «aling® ) ZANNI AL |
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KIZB then it 1s meant that it is more inclined towards false-
- hood and less inclined towards truth.

i When the meaning of ZAN (conjecture) has been under-
stood, it is necessary 1o ascertain whether ZAN (conjecture)
~ecessitates action or not. It should be well understood
that in YAQEEN (unswerving faith) the extent of inclination
is so great to one side that there is not the slightest devia-
tion to the other side; whereas in ZAN (conjecture) the
extent of inclination is so great on oOne side that there is
only a slight deviation to the other side. However, both are
| equal in as far as the extent of inclination is concerned, but
. that which makes action compulsory is the excess (of
? inclination) and not its deficiency. Hence, in the same way

as YAQEEN (unsweruihg faith) demands action by virture of
? its predominant inclination to one side so also ZAN (con-
| jecture) demands action on account of its excessive inclina-
tion. In other words, why is YAQEEN (unswerving faith) a
cause for action? It is so only because of its predominant,
excessive inclination. In it such excess is so great that
there is no possibility of deficiency. Hence, in YAQEEN
(unswerving faith), the cause for action is the quality of
predominance and not because there is no possibility of
deficiency. Therefore, HUJJAT (conclusive proof) lies in
predominance (of inclination), and this is present in ZAN
(conjecture). Hence, on the same grounds on which YAQEEN
(unswerving faith) is HUJJAT (conclusive proof), conjecture
is also HUJJAT (conclusive proof). !n short, in order to do
a thing (action), the goodness of the thing (action) should
be present before the mind, and this conception (of good-
ness) is as much present in ZAN (conjecture) as it is in
YAQEEN (unswerving faith). As there is present in ZAN
(conjecture) this inclination (in excess), it is sufficient to
induce action. Hence, ZAN (conjecture) and YAQEEN
(unswerving faith) are HUJJAT (conclusive proof) on the
same grounds.

—————— == _

We declare that if YAQEEN (unswerving faith) only were

wrff P —
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ZAN (conjectdre) were i
es in the world, they -t

Since, when a Person would
definitely know (that is. he would have Yaqgeen) that such

and such an action is beneficial (profitable), then benefit or
profit or success will definitely result therefrom. and failures
~and disappointments will not. But, on the contrary, we find

that in the world there are Present, side by side, success and
failure and profit and loss. Hence, it is clear that action
does not depend only on YAQEEN (unswerving faith), and
ZAN (conjecture) is sufficient to induce action, “This is the
reason why in certain things failure takes place.

COMMON SENSE REASON TO PROVE THAT

ZAN (CONJECTURE) IS A HUJJAT (CON-
CLUSIVE PROOF) :-

not, then there would be no failur
would simply not occur.

B e e e O . B

matters are based on ZAN (conjecture). There is no profit
In every business. If YAQEEN (unswerving faith) were the

impetus for doing business, none would suffer a loss. But
the conjectural profit is the Cause which induces action in

business, that is a3 pPerson imagines that there would
be profit in a certain transaction, and he undertakes it.

Similar is the case
labourer had the YAQEEN (unswervi

PPropriate job, no labourer
would remain jobless. Only the ZAN (conjecture) of getting

a job brings him to the market. In the majority of cases he
gets a job but sometimes he does not.

Much the same is the
service, or a doctor.

(unswerving faith) th
result in cure.

‘condition of an employee in his

The doctor has no absolute YAQEEN
at administration of his medicine will
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other times it does not. Hence the action of both the doctor
and the medicine are ZANNI (depending on conjecture).

Now. if ZAN (conjecture) were not the cause of action,
then the treatment of diseases would come to an end and no
one would undertake treatment and no one would go for
treatment. Similarly, in the case of a journey, whether it
is on foot, or in a (carriage, by car, rail, areoplane, ship or on
horse back, or by any other means, we observe that the
ﬁersan who undertakes the journey, does not have absolute
certainty that he will reach his destination safe and sound
and he only acts on ZAN (conjecture). Now. if ZAN (con-
jecture) were not the motivating force for action, there
would be an end to all travelling. Similarly, in the floating
of airways and railway companies, it is not known for certain
that there would be - only profit resulting from them, and

. there will be no loss, but there is strong conjecture (ZANN-
' E-GHALIB) that it would be a profitable enterprise, and that

|

‘|
|

there would be loss at times. Now, if ZAN (conjecture)
ceases to be an incentive for action, then all the industries
will disappear. In fact, there is no action in the world
which does not depend on ZAN (conjecture), Every action is

'motivated by ZAN (conjecture); In conclusion if ZAN

(conjecture) were not beneficial for promoting action or
inducing activity or being a conclusive proof (HUJJAT) for
action, the entire arrangement and stability of the world
would be destroyed. This is because, no one has absolute
certainty (YAQEEN) of the gocdness of the result of any of
his actions, but only ccnjectures that it would be so. God
has said in the Holy Quran as follows :

rlC O R et pd”

- ..2:_-.? ....--'E -
3 &2 8% 30238 5 & L

-AND IF THE TRUTH HAD FOLLOWED THEIR
DESIRES, VERILY THE HEAEVENS AND THE
" EARTH AND WHOSOEVER IS THEREIN HAD
BEEN CORRUPTED (DESTROYcD)"’ (23:71)
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It is proved by the above verse that destruction of ]
world is equivalent to the Truth being subordinated to R B
desire of the people and it is proved by observation thattfl |
destruction of the world is due to ZAN (conjecture) nd | /
being considered HUJJAT (conclusive proof). Hence,' - f
can be deduced that ZAN S (conjecture’s) not being HUJJAR |

would mean that the Truth follows their desire. Hence, §
's absolutely clear that ZAN is truth, and contributes to t
stability of the world; and being subordinated to theff |
desire, that is, by ZAN (conjecture) not being considerelil
HUJJAT, it becomes the cause of mischief in the world -
This matter demands profound deliberation. '

Let us see, which of the actions in the world is mmiva 1
ted by YAQEEN (unswerving faith). The entire transactiorill
Is based on ZAN (conjecture): We are now going to sho
that all the actiuns pertaining to religion are based only onfl}
ZAN (conjecture). Nevertheless, faith is based on. YAQEEN
(certainty): in fact, it is nothing but YAQEEN (unswerving
faith). It is worth observing that every one who does af
virtuous deed, is motivated by the desire to be free from
punishment, to gain paradise and reward. Now, let us see
whether there is any one who has YAQEEN (perfect con-
fidence) that he would certainly be free from the punishment |
of Hell and would go to Heaven. All act on ZAN (conjec- !
ture) and on the supposition that perhaps they would
acquire freedom from punishment and obtain reward. Excep: !
ting the Prophets, all are motivated for their actions by’
ZAN. Now, we give examples from actions pertaining §
to religion® 0

EXAMPLES FROM ACTIONS
PERTAINING TO RELIGION

Marriage depends entirely on the testimoney of two, A
witnesses, and the testimony of the two persons is ZANNI, 3
that is depending on conjecture. Religion has declared this'(
ZAN (conjecture) as HUJJAT (conclusive procf). Similarly,
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or adultery is decided on the testimony of

the punishment f
of these four persons is only

four persons, and the testimony
7ANNI, depending on conjecture. Nevertheless, the religious

!

! law has declared such a severe punishment on the ground of

E ZAN (conjecture), as being HUJJAT (conclusive proof).
Further, even a father’s position as a father depends on ZAN

1 (conjecture). but the religious law has declared it as

HUJJAT (conclusive proof). This means the relation is
based on ZAN, and the decree of legacy is (also) based on

this very ZAN. Likewise, whereas the fact is that prostration
d exactly towards the KAABA,

trom the place of prostra- |

in prayers should be directe

but the line which can be drawn

| tion to the KAABA depends on ZAN (conjecture), and is not |

1 definite. Likewise, the time of early morning meals (Sehri) |

i in fasting and the breaking of fast (Iftar) in the evening

i (at sun-set) are both dependent on ZAN (conjecture). We
do not know exactly whether the Sehri (early morning meal) |

| and the Iftar (breaking of fast) have been performed at the

proper time or not. God said in the Quran :

&,ps__“;_'éé"fﬁ?‘; T:i 1 ‘-_;_p, E:.'.: N5
+AND CALL TO WITNESS, FROM AMONG
YOUR MEN, TWO WITNESSES"", (2:282)

But the testimony of two witnesses is only ZANNI, that
is, depeding on conjecture. Nevetheless, God has declared

it as HUJJAT. God further said :

wov '],’BJ[JEW_
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«AND THOSE WHO ACCUSE HONOURABLE
WOMEN BUT BRING NOT FOUR WITNEESES"
(24:4)

- and
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:
' “WHY DID THEY NOT PRODUCE FOUR

| WITNESSES"
i\ (24:13)




inflicting punishment (that
IS, convicting tne accused), as being HUJJAT, whereas the

testimony of the four witnesses is not definite. In short, the
Holy Quran has declared the performance of
majority of the virtuous deeds b
HUJJAT. God has said :

b 1 ” o o - "-f
Hugtjw_;;;;_.lhmt’,ﬂﬂ,

“THAT YE MIGHT KNOW NUMBER OF THE

YEARS AND THE RECKONING'* (10:5)

w o9 W e $ = -
LIS A EE

"ALLAH CREATED NOT (ALL) THAT SAVE IN
TRUTH"". (10:5)

-
2% w? (3=~

S ué_u\u (ga>) >

‘AND HE KEEPETH ACCOUNT OF ALL
THINGS'’, (72:28)

Now, Mathematics is true, and since Mathematics is

true, the main factor on which mathematics depends js also
true, and that factor is the following Theorem -

This can be expressed, by a simple

proportion as
under :

12:3 :: 8:2

This means that 2 is related to 8 in the same manner as

3 is related to 12. Hence, the product of 2 and 12 is equal
0 the product of 8 and 3 and all the laws of Mathematics,

2xcept addition and subtraction. are entirely the off shoots

f this fact. At another place, we have proved that the
nowledge of Mathematics is the result of piinciple of Geo-
netry. Now since Mathematics depends on the principles of
seometry, then necessarily in the same way as Mathematics

Marfat.com
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is true, Geometry, on which Mathematics depends, is also
true. It follows that since Geometry is true the factor on
which Geometry depends is also true, and that factor consti-

| sutes the following fundamental principles :

1) That a line can be drawn by joining two points.

2) That a line can be extended indefinitely. d

3) That from a given point as the centre, a circle of any
radius can be drawn.

The above are the three fundamental principles on which
all the Theorems of Geometry depend. All these these are
not self evident truths. |f they were, they would have been
included in the category of exact sciences, which are eviden-

" tly sound and positive. On the other hand, if they were

' theoretical formulas, then like other theoretical subjects,
they would have been included in the theorems and

they would have been proved like other theorems. But

nothing of the sort ‘has been done. They have neither
been included in the category of the twelve posi-
tive sciences nor is there any mention of them iIn
any of the discourses on theoretical formulas. They have
been accepted on the authority of gracious presumption of

‘the Teacher of Geometry, and this is conjectural. Hence,

|

|
i
1

g

| )

¢ ZAN were not HUJJAT, then all the things depending on
this ZAN (conjecture) would not have been HUJJAT, neither
the Geometrical formulas nor Mathematics. But God has
termed Mathematics as True. Hence, necessarily, Geome-
try also becomes true and as Geometry depends on these
three fundamental principles, hence they also are true. Now,
these three fundamental principles are based on ZAN
(conjecture), hence ZAN, becomes HUJJAT, in the light of
the Quran. In conclusion, (we say that) if ZAN. were not

| HUJJAT, the entire arrangement of the world and religion

would be shattered. Hence, ZAN is HUJJAT.

Now' if it is argued that there are verses of the Quran

£ against the use of ZAN such as:
]
J
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% :"':'. 22~ 4 s f": - ¢ =
) SN A O GRS I3 LR

*SHUN MUCH SUSPICION : FOR LO | SOME 8
SUSPICION IS A CRIME"". ©(49:112)

-

BLeR & ..-"": C w”
Cad S\s 383153 &, 83 N1 & _"‘,‘L;u‘_"_'éb

“THEY FOLLOW BUT A GUESS AND THAT
WHICH (THEY) THEMSELVES DESIRE". (53:23) & |

|

And further God has Said :

,
C L’
.

‘OxB ¥ 283 _

THEY BUT GUESS"". (2:78)48

Again ; |
Z Cw -~ AP f';f: ::

L33 Gatgny Sandy

*ASSUREDLY CONJECTURE CAN BY NO
MEANS TAKE THE PLACE OF TRUTH" . (10:36)

Besides the above, there are quite a number of verses '
censuring ZAN. What then is the reply to this ? The reply |
is that there has been a mistake in comprehending the exact |
meaning of ZAN (conjecture). One ZAN is that which is
the opposite of YAQEEN (unswerving faith): As, when we
say, ‘‘this is ZANNI"'. this is YAQEENI knowledge **when we |
mean that this is an ‘‘exact science’’ or that this is ‘‘true
knowledge’’. Hence, oné ZAN is a kind of knowledge,
whereas the other ZAN (conjecture) denotes a kind of i
action. Now, there are two types of ZAN meaning

action :

One is SU-E-ZAN (unjustified opinion), and the other is '_-.
HUSN-E-ZAN (good opinion). Following is the example of . %
HUSN-E-ZAN (good opinion) :

. ” by 79 7
49549 0% 2 Y22 rrs” "},!"‘ PR III PRI Y
b‘}"f oo \'.-',""*‘fg"'\‘-’w.’e:‘"wb a3\ 3%

e
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. - “WHY DID NOT THE BELIEVERS, MEN AND
1 WOMEN, WHEN YE HEARD IT, THINK GOOD

OF THEIR OWN FOLK ?
. (that is why did they not have HUSN-E-ZAN —
; good opinion).
(24:12)

L]

The following is, an example of SU-E-ZAN (unjustified

‘ ppinion).

Iy & w27 9 20
SRNG2 A ES sty

+SHUN MUCH SUSPICION"".

3 (49:12)
;H Shun much suspicion means shun SU-E-ZAN (unjustified
. opinion. That means that there are two types of ZAN : one
I’ is ZAN, meaning ZAN-E-KHAIR, (good opinion) which we
! are ordered to adopt and the other is ZAN, meaning SU-E-

ZAN (unjustified opinion) which we are ordered to shun.

The ZAN (conjecture) which we have termed HUJJAT
(conclusive proof), is neither HUSN-E-ZAN (gracious
presumption, good opinion) nor SU-E-ZAN (unjuistified
suspicion) but it is ZAN (conjecture) which is opposite of

- YAQEEN (unswerving faith), and falls in the category of
knowledge, The proof of its being HUJJAT (conclusive
proof) is also contained in the following verse of the

Quran :
2, 370 Jw"'..’u LN Rt

{ - :: % » 7 ":i..:'-, J_.P_:J J..’_"""":':F_ A
}’lqmiuﬂéwlgbﬁuﬁ\ 2D \\ _’4-0\(.)-'_%3\\&.:\_:-

- . o @

0 YE WHO BELIEVE'! SHUN MUCH .
SUSPICION FOR LO ! SOME SUSPICION IS A

CRIME"".
(49:12)

| In the above verse, some ZAN (conjecture) has been
called sin and we are ordered to shun much ZAN (conjec-
¢, ture), whereas, since only some are sin, God should have
ordered us to shun some. But He has ordered to shun majority
of ZAN, since we do not know, out of the grades of the
majority, which 1s the grade of that particular ZAN (conjec-
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ture) which is sin. Hence, the order to -

since the aim is to shun and avoid that which
possible, that, that ZAN may be this or that o

since that ZAN which is sin is among the maj
Therefore, if ZAN (co

proof), and only YA

4,
shun much zaf§ |

is sin. 1t ff | ¢
I any.. orgy | f

ority of ZAN ¢
njecture) were not HUJJAT (conclusiv { /

as sins, for instance 10. We are told to shun or refrain fro

70. whereas it was necessary only to shun 10. The order tollh
shun 70 is because this 10 which is re

IS among the 7 tenths of the 70, and it is not known to us

which tenth is that. _It may be the first tenth or second, or §
third or fourth or fifth or sixth or the seventh tenth; in fact |
any of tenth is possible. Now since every tenth is possible,

then there is ZAN in every. Hence, ZAN is certainly proved to |

; L

quired to be avoided

there is YAQEEN about only some being sin, whereas ZAN
(conjecture) is in respect of much. That is, in fact there ijs
ZAN about sin being in much (Mmajority). And since ZAN is :
considered by God as HUJJAT (conclusive proof), on this °
very ground God has prohibited to the extent that ZAN
could reach. that is, much ZAN In shcrt, the meaning of
the verse can now be rendered to this. that, some ZAN
(conjecture) is certainly sin and vice, but much ZAN, that

Is, the entire lot of it is sin by way of conjecture, and since
ZAN is a HUJJAT (conclusive proof) for acting thereon, - :

hence we are required to refrain from the entire ZAN and
not only from that which is certainly a sin. Hence ZAN
proved to be HUJJAT (conclusive proof). However, the -
censure of ZAN in belief and faith is true. The foundation of "'L

(religious) belief is laid on YAQEEN. ZAN does not produce ' %

-
-
- o
IS (&
LY
L
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YAQEEN. Hence, 7AN has been censured. In short, ZAN
~ (conjecture) i« a cause for (that is, demands) action, and is

a cause for faith or belief. Hence, ZAN (conjecture) will
s where faith is concerned, but In

not
not be HUJJAT in question

guestions concerning action it will be HUJJAT (conclusive

proof).
It should be clearly understood that if ZAN (conjecture)

wvere not HUJJAT, it will not be possible to act on most of
the verses of the Holy Quran. For instance :

v,\ ’zl - ::,Jl & .ﬁ.,f”.ﬁj’ j;;#’:’lﬂf.‘l%
S -3 f;ﬁiﬁ}b?\ﬁf_h;l.u\ N P |

+SAY (O MOHAMMAD, UNTO MANKIND): |
OF YOU NO FEE THEREFOR, SAVE

o i

ASK
LOVING KINDNESS AMONG KINSFOLK"".
_, (42:23)
tF Now, this ‘“loving kindness among kinsfolk’®~ may mean
that you should love your neighbours (kinsfolk), it may also

mean that you should love my kinsfolk. Again, 1t may mean
that love me and | am your kinsman. Hence, the verse can

be interpreted in three different ways, and it is not known

xactly is the meaning intended by God. Nevertheless, |
if ZAN were not

which e
all the meanings are conjectural. Hence,

HUJJAT, it would not be possible toact on the instructions
of the Book. Likewise, the following verse is a good

wod 1ellb |\

e

example ;
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’?:’J"“-'l"w;-“\g_erﬁ_%ﬁ | 3

-

" WOMEN WHO ARE DIVORCED SHALL WAIT,
KEEPING THEMSELVES APART, THREE

(MONTHLY) COURSES"".
(2:228)

In the above verse, it is said that the period for waiting
for divorced women is three courses. Now, ‘‘course’’ may
mean menstruation. Likewise, it may mean purification
after the menstrual period. Hence, both the meanings
menstruation and purification after the menstrual period are

conjectural.

- Y I e . W v -
e -
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K

It is not certain whether the menses or the purifica'tidpl_

after menses is meant by God. Similarly, in the following
verse of the Holy Quran : |

! . IIr "-

. ""J-’ﬂ-ﬂf"
- i

v . - .-'. ' - A ’

- Slw T 227p 20~ B
‘rﬁw}eﬂﬁ S G 3 1

*AND EIGHT WILL UPHOLD THE THRONE OF

THEIR LORD, THAT DAY, ABOVE THEM'" .
(69:17)
Here, the number given is eight, but the person or thing
for which the number stands is conjectural it is not known
to whom the number eight refers. What is exactly the
Intention of God? Is it eight angels that are meant or any

other eight persons or things are meant ? Or does it mean
the seven heavens and the earth ?

The idea is that the interpretation of most of the verses,
based on their literal meaning is conjectural. If ZAN were
not HUJJAT it would not be possible to act on the instruc-
tions embodied in most of the verses of the Holy Quran.

woI 1elldb |\
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ARE THE UNIVERSALLY . ACCEPTED AHADITH |
; (TRADITIONS) OF THE PROPHET (PEACE BE
i UPON HIM) WORTH FOLLOWING OR NOT?

. Question

B is the report of a single person (that is tradition received
| "._; through the report of a single narrator) a HUJJAT (conclusive
. proof) ? That s, is it worth foltowing or not? In other
" words, are the present collections of Ahadith, such as found
" in the works of Bukhari, Muslim etc., HUJJAT (conclusive

proof) or not ?

~ Answer :
;%5 YES. the report of a single person that s, Hadith
" received through a single s\ (Rawi) is worth following.

" 3 Proof : |f the report of a single person is not a HUJJAT
| (conclusive proof), then the entire system and order of the
world will be destroyed. But the arrangement of the world
is existing and firm. Hence, the Hadith or tradition of the
Prophet (peace be upon him) is HUJJAT (conclusive proof)
and is worth following, and it is obligatory to act on the
Hadith.

First Proof : We give the following reasons to sub-
stantiate our contention that if the report of a-single narrator
. were not HUJJAT (conclusive proof), the entire arrangement
" of the world would be destroyed.

|
14|
3
%

| Man is by nature a social being, that is, he is dependent

| on others for his survival. To obtain his needs, he has to
rely on the fact that he should convey to others his needs
and requirements, and the method of conveying this, that is
expressing what is in his mind is only by means of report and
narration. This means that the entire life of man depends on
report and narration only.

:. KHABAR-E-MUTAWATIR
g'. (Continuous Report).

Khabar-E-Mutawatir : (Or, continuous report): There
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are two kinds of KHABAR (report). One is cnntinuniﬁ rapm
(KHABAR-E-MUTAWATIR), which is certain and. daﬂniio»; ‘
For instance, we say that Egypt, Demascus, Mecca etc. are
cities. Now, those people who have not seen these cities, | ] ﬁa
have the same firm belief in their being cities, on the bamt '
of the continuous report received from various people, as
those who have seen the cities.

0
i
KHABAR-E-WAHID: The other type of report is which
Is not received as KHABAR-E-MUTAWATIR. This is known |
as KHABAR-E-WAHID. When we say KHABAR-E-WAHID we |
mean that report which is not KHABAR-E-MUTAWATIR. To B
act on KHABAR-E-MUTAWATIR is difficult, nay, practically |
iImpossible, since KHABAR-E-MUTAWATIR is that report
which is conveyed to people by a very large majority of
persons who have actually felt the happening or seen the
event, that there may not be any chance of such a majority §
going wrong in such a way that the number of reporters is
not decreased at any time. To prove such a KHABAR '
(report) in the action (life) of a man is practically impossible
Hence, necessarily, the only thing left for man to act upon
is that report which is not continuous that is, KHABAR-E-

- WAHID. Therefore, if KHABAR-E-WAHID were not to induce

action, there will be an end to the action of man, and the ..
entire arrangement of the world will be shattered. In short, __-;_:_-
man depends on report ((KHABAR) for his action, and the r"-f_'
existence or availability of the KHABAR-E-MUTAWATIR '
which is certain and definite is difficult, or nearly impossi- |
ble. Hence, KHABAR-E-WAHID, which though is uncertain
and conjectural is the only thing which can induce action. |
For instance, a person tells another not to go any further, -
as the wall is about to fall. Now, the person says to himself
that the information given by the other person is only of a 3%

single person, KHABAR-E-WAHID, is conjectural, and that i
he would only act on YAQEEN, (that is KHABAR-E- MUTAW- :

ATIR which is certain); and YAQEEN (certainty) is not ' _
possible, unless the wall falls and this is seen by such a
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persons, that it cannot possibly be believed
It is not bossible to obtain such a large
time (who would bear witness 1o
Hence, it is not possible to obtain
d the man does not act according to

- the information of the person who wanted to stop him from

. proceeding further. Naturally, he goes ahead and dies
through getting buried under the wall. Consequently, not

acting on the report of a single person results in destruc-
= tion.

q-.‘ Second Proof : Higher priority is always given 10O
; avoiding loss than obtaining gains. 1f the KHABAR-E-

+ WAHID is in fact the word of the Prophet (peace be upon
. him), then to act on it is to save one-self from action that

{

is. not following the Hadith of the Prophet (peace be upon
him). On the other hand, if it is not the word of the Prophet
(peace be upon him), then there is noO gain in acting upon
it. Nevertheless, there is prevention of loss on acting upon

KHABAR-E-WAHID.

Third Proof : When, after deliberation and pondering,
a man comes to the conclusion that KHABAR-E-WAHID is
not a conclusive proof, and does not demand action, he |
resolves in favour of abstaining from action thereon. Hence, |
now the resolve is for refraining from action. But the |

intention to desist fromeaction is also a kind of action.
That is, the action on KHABAR-E-WAHID would have been

acting on ZAN (conjecture) and based on natural inclination,

and the latter action that is, refraining from action is opposed

to conjecture and natural inclination, that is, it 1s based on |

suspicion. Now, if action on suspicion (WAHM) which is '

weaker than conjecture (ZAN) is permissible, then action
. should be preferred more on ZAN (conjecture) which is far
i better than WAHM (suspicion). |
b Proof No. 4 : On the evidence of the word of the Holy

Prophet (peace be upon him) being certain, makes action
thereon obligatory, and when the action becomes certainly |

large majority of
" by reason to go wrong.
. number of persons at this
.~ the falling of the wall).
. YAQEEN (certainty), an

e — e e ——
L
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3 obhgatory, it is clear that it is the cmhmand of ew
the command of the Prophet (peace be upon him) iw‘ y’
jectural, that is, depending on ZAN itis éartﬁ‘in thatd& f: A
and of God is present therein but conceived thmugh con ﬂ !

. ture. But the command of God, even if it is received thre M

conjecture, takes action thereon obligatory Hence, i
word of Prophet (peace be upon him) which is conceix

through ZAN absolutely demands action thereon. In _ahm'
the meaning of the argument is that, the word of the Holl
Prophet (peace be upon him) about which it is certainl
known that it is the word of the Prophet (peace be upaﬂ
him) certainly demands acticn. And the fact that it absolute
demands action means that it is absolutely the command ¢
God. Hence, the word of the Prophet (peace be upon h
Is necessarily the command of God. Therefore, the word
Prophet (peace be upon him) and the command of God ’
inseparable from each other. Similarly, when the word z’.;
the Prophet (peace be upon him) is conceived through
conjecture, it is still the command of God but only conceived!
through ZAN or conjecture. But even if the. command -'
God is conceived through ZAN, action thereon is absolutely
obligatory. In other words, if it is known through conjec—;
ture that this is the command of God, then on this command

of God, even though it is conceived through canjecture ‘
action is absolutely necessary. 8

Proof No. 5: The absolute word of the Prophet (pea . :
be upon him) is the absolute command of God, and action?
thereon is absolutely necessary, Similarly, the word of thel

Prophet (peace be upon him) is, nevertheless, the command
of God though conceived only through ZAN. But, the}
command of God conceived through conjecture, like the!
command of God received on absolutely clear ewdancaf.
compulsorily demands action thereon. The sum and sub4{f
stance of the argument is that, what makes action obligatory ;
iIs the command of God,; whether the command is absolu '_
or conceived on ZAN. As for example, action of the external

\_.1' |':

T~ . e s,
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I meaning of the Quran is obligatory, and interpretation of
} most of the verses, as far as their.meaning is concerned, IS
‘bnjactural. Nevertheless action thereon is compulsory.
! Hence, it is proved that what makes aciion compulsory Is
i_anlv the command of God. This is so, whether the command

God is known on sound evidence or through conjecture.
any case, action on the verse of the Quran is absolutely
pligatory, The meaning of the verses of the Quran being
{lEonjectural is that it is possible that the sense and connota-
Mion which the jurists or the learned persons have unders-
(and given to the verses in their interpretation) may not
exactly what is intended by God. Although the evidence
f the verse is certain (that is, it is certain that those verses
!we the words of God), but their evidence on the meaning of
‘the verses is conjectural. Now exactly in the same way as
e command of God, with certain evidence but conjectural
',1.' roof (in so far as the meaning is concerned), demands
‘compulsory action on it. so does the KHABAR-E-WAHID and
‘the Hadith of the Prophet (peace be upon him) demands
"action, and there is no discrimination left.

Proof No. 6 : The concensus of opinion of all the
companions of the Holy Prophet (peace be upon him) is that

wod 1ellb |\

pf a single person were not HUJJAT, the companions of the
Prophet (peace be upon him) would not have acted upon
it Hazrat Abu Bakr Siddiq (R) narrated the following
Hadith :

i A Ay

a2 R2 =
2y (NG ST Pt
1) ~‘THE LEADER SHALL BE FROM THE

,", QUREISH"’

-

L 228 ¢ PN 22, . 4
| | c:.a,_gfs#b)_';m_;b); \;&ﬂﬁﬁ:}:‘

;_ 2) “OURS IS A COMMUNITY OF THE
| PROPHETS: IT DOES NOT INHERIT ANY
ONE, NOR IS IT INHERITED BY ANY ONE"".

KHABAR-E-WAHID is HUJJAT (conclusive proof). If report
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I
3) '['*)E;'EPPHETS ARE BURIED WHERE THEY *f

All the above Ahadith were narratad by Hazrat
Bakr (R) and all the companions unanimously accepted t
and this concensus of opinion of theirs +has been handi

down to us by an unbroken and continuous chain
narrators. -

Proof No. 7: It is proved by TAWATUR (continuous
chain of narrators) that the Holy Prophet (peace be ﬁup"d
him) sent individuals for the propagation of the religio .
tenets. If the KHABAR-E-WAHID wete not HUJJAT, thenflk
the benefit of propagation would not have reached people:
instead, they would have gone astray,

3:
!
Ggi‘

X ,

.:! 3
I"a

Proof No. 8: Following is the command of God :

2
*
%
¥
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o -
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°d§’:’t‘5:u"€é§l$° 5151285 8133050

+AND THE BELIEVERS SHOULD NOT ALL GO
OUT TO FIGHT. OF EVERY TROOP OF THEM,
A PARTY ONLY SHOULD GO FORTH, THAT
THEY (WHO ARE LEFT BEHIND) MAY GAIN
SOUND KNOWLEDGE IN RELIGION, AND THEY
MAY WARN THEIR-FOLK WHEN THEY RETURN
TO THEM, SO THAT THEY MAY BEWARE'"

¢

(9:122) §

Now the word FIRQA (group) is used to indicate &3
minimum number of three, that is, there should be at Ieast
three (persons or things). Hence God has made it oblugator
in the above verse that a party (number of men out of each
FIRQA (group), that is, out of every three), should go forth

q "
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" «that they may gain sound knowledge in religion’’. Now,
. the number which will be sent forth out of the FIRQA (that
" is, three), will be either two or one. Nevertheless, it has
been made obligatory to follow the information (KHABAR)
conveyed by this batch (of two or one). When this batch
of persons returns to their native place and conveys to people
_ the information and re'ports. requiring people to fear God,
it is made obligatory for the people to follow what s
conveyed by it. The inference from the above verse is that
the batch should go out for the acquisition of religious
knowledge, and after having acquired religious knowledge,
on returning to their native place, they should warn their
community by conveying to them (the message) warning.
saying : ‘O, people | be afraid of disobedience and opposSiI-
1 tion to the Holy Prophet (peace be upon him). Now, it IS
| incumbent upon the people to be afraid of the thing warned
‘ by the party concerned, and act upon their report. The fact
is that FIRQA (group) may consist of two or even a single
person . as is clear from the following verse of the QURAN :

C\AE2 R B N G Sl

- - -Jﬂ'

|F TWO PARTIES OF BELIEVERS FALL TO
FIGHTING, THEN MAKE PEACE BETWEEN

THEM'".
(49:9)

In the same way as making peace between two large
parties is necessary, so also it is necessary to bring about
conciliation and peace between tWO fighting individuals.
From the above verse, it can be deduced that the wrod
TAEFA (batch) can alsc be used for an individual. Hence,

the application of the word TAEFA (batch) to one or two
persons is correct. And since God has made it compulsory

10 act on the information and advice of the TAEFA. (that is,

the informant), who warns and cautions them, it is evident

that for a community, KHABAR-E-WAHID is HUJJAT, accord-

ing to religion. This means that God has made the
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KHABAR-E-WAHID HUJJAT §
consists of movements, .a

Proof No. 9 : Action ‘o B
periods of rest and the period of movements are unli’ﬂﬁ,j‘.f L
that is, they are never ending. In other words, "a_ man pa-; ?.1.

forms numberless actions. Further, actions are changed 1
according to changing conditions, and action in different
conditions demands different directions (inmructiona). -'
Hence, the directions required become innumerable and the
verses of the Quran with clear-cut |

Instructions are limited in
number. Therefore, acting only on the verses of the Quran

with clear-cut instructions would leave much of the actions
unauthorised (that is, having no direction for their perform-
ance). Hence there will be many actions for which justitica- 2
tion for prohibition or sanction thereof will not be found in
the Quran, and at that time the life _of man will become

useless and absurd in view of those actions. Further God'
has said in the Holy Quran : |

|- LN
N %
i i T L
L . L] !

‘DEEMED YE THEN THAT WE HAD CREATED
YOU FOR NAUGHT"?

(23:115)
Now, if there is no action on Hadith, and KHABAR-E-
WAHID, a majority of God’s creation will be reduced to

naught. Hence, it is obligatory and necessary to act on
Hadith. '

S

Proof No. 10 : The coining of false Ahadith is in itself
a testimony that Hadith is HUJJAT. A counterfeit coin will
only be made when it is known that the original coin is in
circulation as officially recognised coin. If the original coin

IS not in circulation, it would be useless to make a coun-
terfeit coin.

As the Hadith was being considered HUJJAT (conclusive
proof) throughout, the false (counterieit) Ahadith were
coined. In case the original Ahadith were not current
among all the Muslims as HUJJAT, the persons coining false

=
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‘and counterfeit Ahadith would not have benefited in the least

'. _._'y_'doing sO.
Proof No. 11 :

s The following are the words of God in
. the Holy Quran :

+“AND A MAN CAME FROM THE UTTERMOST

J PART OF THE CITY. RUNNING. HE SAID: O
§ MOSES ! LO! THE CHIEFS TAKE COUNSEL

| AGAINST THEE TO SLAY THEE; THEREFORE
'- ESCAPE LO! | AM OF THOSE WHO GIVE

THEE GOOD ADVICE"".
(28:20)

Now, if the information of a single person were not fit
to be acted upon, the prophet Moses would not have left

~ (the city) on the report of the person.
Similarly, when the woman came 1o call him and said

~ (as reported in the Holy Quran) :
- 7 A NP7 % . 9"\ = » &
NS RSB B B 6y

1O | MY FATHER BIDDETH THEE, THAT HE
MAY REWARD THEE WITH A PAYMENT FOR
THAT THOU DIDST WATER (THE FLOCK) FOR

i
(28:25)

If the information of a single person (that is, that woman)
were not fit to be accepted, Moses would not have gone
with her. and similarly, when he reached her father and
narrated to him the entire story the woman’'s father would

?-- not have said :—

# *

!I -2 L. e -ﬂ"ﬂf;"": L T
a%ﬂ\g}ﬂhw@:’? 2L ¥

Marfat.com



~DON'T WORRY YOU HAVE ESCAPED FROM Y
THE CLUTCHES OF THE TYRANTS". . .. |

In other words, Moses narrated the entire event to tl
prophet Shoeb and he, after hearing him believed tha story,
and consoled him and called the people of Phataoh tyrants. 1
Hence, if the report of a single person were not acceptable,
Shoeb whould not have accepted the story of Moses who
Was not yet a prophet. Likewise, a believer from amongst
the people of Pharaoh, who was making secret of his belief, |
said as contained in the following verse of the Quran :

L

{##'#’ 2 o 'ﬁ‘,,—"—'.":'
° 2RSS ubie sa 30 GAlE 063

“AND HE WHO BELIEVED SAID: O MY
PEOPLE| FOLLOW ME, | WILL SHOW YOU
THE WAY OF RIGHT CONDUCT"".

(40:38) _
following that single man means being on the right &

path. Now, if his word and following him were not accep-

table then how would he lead to right path? Then the man '

said : |
-~ P ‘!""'"f ” S 2, =
bn«’g 1-&3" B2 -’s N2 -

“AND YE WILL REMEMBER WHAT | SAY

UNTO YOU".

(40:44) -

If his word was not HCIJJAT. how would he be remem- /}

bered ? Further, if his words were not HUJJAT, not 5

believing in it would not have brought about calamity ‘and |
punishment to Pharaoh. Hence, it is evident that, in the'

light of the Holy Quran, KHABAR-E-WAHID is HUJJAT.
Proof No. 12: God said :

»”

¥ A C AP T B PO
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.«AND THERE CAME FROM THE UTTERMOST
PART OF THE CITY A MAN RUNNING. HE
CRIED: O MY PEOPLE | FOLLOW THOSE

WHO HAVE BEEN SENT"".
(36:20)

If the word of the man was not HUJJAT for his people,
then disobeying him would not have rendered the people
liable to punishment, and it would not have reduced them
to ashes by a single spark of punishment. Itis amply clear
from this, that, in the light of the Holy Quran, KHABAR-E-

WAHID is HUJJAT.
Proof No, 13 : Following is the command of God :

'_J.P sl ﬂ’:{'f& PEL H..-
e Hu:‘b,a-(i\-::)?-

. AN EVIL - LIVER BRINGS YOU NEWS,
VERIFY IT"".

(49:6)

It is evident from this that the information conveyed by

an evil-liver is liable to verification but not rejection (with-

out verification). This means that if a truthful and just man

brings some news you should accept it but if an evil-liver

does so, you should not accept without verification. Hence,

even the information of an evil-liver is not fit to be rejected

outright; it should be subjected to verification. Theretfore,

according to the Holy Quran the report of a just man is fit
to be accepted without even verification.

Proof No. 14 : That KHABAR-E-WAHID is not HUJJAT
is not proved in the light of the Holy Quran. On the other
hand, the fact that KHABAR-E-WAHID is HUJJAT is proved
in the light of the Holy Quran, Hadith, reason, lima (con-
sensus of religious opinion), and from the opinion of entire
community of scholars of Tradition, jurists of Islam and
leaders among research scholars. Now, the question is
whether a thing which is not proved through any source IS
fit to be accepted or that which has been proved from every
source? God has said in the Holy Quran:
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(0 MAN), FOLLOW NOT THAT WHEREOF .
THOU HAST NO KNOWLEDGE" . | EREOF s
| o (17:38) |

| .Honce, to say that KHABA~R;E~WAH-|D- is not HUJJAT
's like a thing about which there is no evidence from aw_‘
source. Tharef?h. there is no point in following it. '
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CHAPTER |V

REPLIES TO THE DISBELIEVERS IN HADITH :

Now. since it has been proved that the word of the
Holy Prophet (peace be upon him) is HUJJAT, the question
arises that if the word of the Prophet (peace be upon him)
happens to be opposed to the word of the Quran, in other
words, if in the light of the Quran a certain act or thing is

. lawful but in the light of the word of the Prophet (peace be
upon him) it is otherwise, or the word of the Prophet
(peace be upon him) is in excess of the word of the Quran,

| that is, if there is a sanction in the Quran and in the word

| of the Prophet (peace be upon him) there are details thereof,
or if a thing is not mentioned in the Quran and is only
mentioned in the word of the Prophet (peace be upon him),
then under such circumstances, is the word of the Prophet |
(peace be upon him) HUJJAT. or not.

ANSWER : The word of the Prophet (peace be upon him)
is HUJJAT under all circumstances. The word of the
Prophet (peace be upon him) is HUJJAT absolutely and
independently. It is unconditionally HUJJAT.

It is not necessary for the word of the Prophet (peace be upon
him) that it should be HUJJAT only if it is in conformity
with the Quran and not otherwise. This condition is valid for
a person other than a Prophet, namely that if the word of
| a person other than a Prophet is in conformity with the
: Quran then, under the circumstances, the word of that
,; person who is not a Prophet will be HUJJAT. On the other
hand,if it is not in conformity with the word of the Quran,
then the word of no such person (who is other than a

Marfat.com
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Prophet) shall be HUJJAT. In the same way as it is nm e

necessary for the word of the Quran that it would be HUJ- b _'
JAT, only if it is in conformity with reason, otherwise not. h‘. "
: Is not necessary for the word of the Prophet (peace be uptm ¥ %

' him) that it would be HUJJAT only if it conforms wuth
- the word of the Quran and not otherwise. L

The proof for this is that the Quran is HUJJAT on the ground’
that it is from God. In the same way the Prophet (peace be
upon him) is from God, since this is confirmed by miracles:
and miracles are from God. Hence, the Prophet (peace be
upon him) and his words are proved to be from God. And -
since being from God in itself is HUJJAT, therefore, the

Prophet (peace be upon him) and his words are both
absolute and independent HUJJAT.

The summary of the above argument is that the Prophet
(peace be upon him) and the word of the Prophet (peace be
upon him) are from God, and whatever is from God is fit
to be accepted and is HUJJAT to be acted upon. Hence,
the Prophet (peace be upon him) and his words are HUJJAT
and demand action thereon. The word of the Prophet
(peace be upon him) is the word of God, and is from God.

This fact is also evident from the following verse of the Holy &
Quran : "

» " L ’ 2 2, x

’fﬁkj.fre: ST BOACLYS

~ 9.2l L »7 P"

**SAY (O MOHAMMAD) : IT IS NOT FOR ME TO
CHANGE OF MY OWN ACCORD. | ONLY ‘5

FOLLOW THAT WHICH IS INSPIRED IN ME".
(10:15) 3

It is clear from the above that the word of the Prophet |
(peace be upon him) is based on inspiration : it is the word of 0
God and from God. The proof of the fact that the Quran is

HUJJAT, on account of its being from God and not because
it is Quran and THE BOOK, 'is that the allegorical part of
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HUJJAT. Following the

~ the Quran is Quran but is not
"*Crookedness’’

meaning has been termed

“allegorical
(inducsd by doubts) : It is further confirmed in the following
~ verse of the Holy Quran :
9 sz PP #3 o MNLTs
NG R
#: nAl g 2% %
AU ) Ty e e

BUT THOSE IN WHOSE HEARTS IS DOUBT
PURSUE, FORSOOTH, THAT WHICH IS

ALLEGORICAL"".
In short, the part of the Quran which is allegrocial, is not

| HUJJAT for action thereon, in spite of the fact that it is also
" Quran. Hence, Quran is HUJJAT only on account of its

being from God. Therefore, reason for being HUJJAT
depends on being from God. In this connection the follow-
ing verse of the Holy Quran is quoted :

(3:7)

NOT (O MOHAMMAD) WITH THE

j *AND HASTEN
QURAN ERE ITS REVELATION HATH BEEN

PERFECTED UNTO THEE".
(20 : 114)

— i e —

This means, do not convey the Quran immediaiely it is
revealed : but wait till the entire inspiration regarding it
is completed. This revelation is the same which is besides
the Quran. The details of the Quran and points relevant
to the Quran are revealed through this revelation. By it
is also shown that such and such portion of the Quran is
‘*slear revelation’‘and HUJJAT and the other is ‘“allegorical,’’
and is not HUJJAT. Itis clear from the above discussion

that the Prophet is from God and his word is likewise

! from God.
HENCE, both these are absolute and independent HUJJAT.

Now, if it is argued that the
is also from God, and, accor

allegorical portion of the Quran
ding to us, what is from God is
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In the light of the above, allegorical portion is not: deemed

W90 05 ;
fit to be accepted and HUJJAT for acting thsmﬂnmhg : |

the allegorical part should be qanmc@erad fit to be accey
as HUJJAT for acting thereon. The solutmn to, tm;

that the allegorical portion of the Quran is certainly fit ;:
“accepting and is likewise acceptable for belief tharo

Nevertheless, it is not fit to be acted upon. Another vers -3
of Quran has exphcutly prohlblted acting on the a||egm|ca

part of the Quran :
Q-‘-J,o-a-»_-p LYo d\uh
,’ -~ nl'" .’.’ 'ﬂ.ﬂ

"BUT THOSE IN WHOSE HEARTS IS DOUBT _
PURSUE, FORSOOTH, THAT WHICH IS -
ALLEGORICAL"’, | _ (3:7)%

fit to be acted upon.

NOW, WHAT REMAINS to be proved is that even if the
word of the Holy Prophet (peace be upon him) is opposed !

to the Quran: it is still HUJJAT. The proof of this is that
the Quran says :
# ” y
SIS T ras e 258
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“IT IS PRESCRIBED FOR YOU, WHEN ONE OF '/
YOU APPROACHETH DEATH, IF HE LEAVES *

WEALTH, THAT HE BEQUEATHE UNTO
PARENTS'". (2:180)

As opposed to thIS the Hnlv Prophet (peace be upon hlm)
said o 138 d_33Y “THERE IS NO BEQUEATHING
FOR THE HEIR'’, and it has been proved by a continuou$$
chain of narrators that this Hadith of the Prophet (peace j
be upon him) has been acted upon, that is, beq_ueathin;_
by will has been made unlawful. Hence, Hadith hasg
abrogated the verse of :‘the Quran, and the word of th
Prophet (peace be-upon him), notwithstanding that it ig
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opposed to Quran, has been acted upon, and the fact of
this Hadith being acted upon _and (treated as) HUJJAT has
3 'been proved by a continuous chain of narrators.

Likewise, a large number of religious problems are proved
with the help of and based on Hadith and not the Quran.
Hence the word of the Prophet (peace be upon him) is
absolute, independent and unconditional HUJJAT.

Besides this, IJMA is also an unconditional HUJJAT. For
this very reason the words :

JAIMPES

“THOSE OF YOU WHO ARE IN AUTHORITY"’
(4:59)

are not connected with the word : Prophet (peace be upon

him) :—

}
\
’
L
1
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..AND OBEY THE MESSENGER AND THOSE OF
vOU WHO ARE IN AUTHORITY"".
(4:59)

Now. if it is said that it is not understood how the word of
the Prophet (peace be upon him) could be opposed to the
word of Quran and could abrogate the Quran, then at the
outset it should be understood that the word of the Prophet
(peace be upon him) is not his own word. It is in fact the
word of God. Similarly as the Quran is the word of God, the
word of the Prophet (peace be upon him) is also the word of
God. And in the same way as one Vverse of the Quran
abrogated another verse of the Quran, so also does one word
of God that is, the word of Prophet (peace be upon him)
;. abrogate the other word of God, that is the Quran. Surprise
"1 and ambiguity have arisen because the word of the Prophet
f (peace be upon him) is considered as the word of a human
being. It should be well understood that the word of the
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Prophet (peace be upon him) is only the word of God
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'NOR DOTH HE SPEAK OF HIS OWN
(DESIRE.)"" |

or " IT IS NAUGHT SAVE AN INSPIRATION THAT
IS INSPIRED."’

(53:3)
It is clear from the above verse that every word of the! *
‘Prophet (peace be upon him) -is inspired. This fact can g
further be ilucidated as under :

Ll

There are only three alternatives POssible; that is either (1) |
that every word of the Prophet (peace be upon him) isd@
Inspired, or (2) that no word of the Prophet (peace be upon B
him) is inspired (3) or some words are inspired and others
are not. If it is said that no word of the prophet (peace be §
upon him) is inspired, then we would like to point out that, |
at the very outset, we have refuted this concept and have
proved that there have been revelations bestowed on the

Prophet (peace by upon him) besides the Quran.

Hence, to say that no word of the Prophet (peace be upon

him) is inspired, is absolutely falge. Now, let .us consider _
the second alternative that some of the words of the Prophet !
(peace be upon him) are inspired Whereas others are not |
Even this is untrue. This is so because, saying that some .
of thd words are inapi;ad and others are not, involves |
differentiating one set of words from an other without any/ }
reason. This is both impossible and false. After all, by
‘which word of the Prophet (peace be upon him) is it known
that such and such words are not inspired? 'If it is known K
from those words of the Prophet (peace be upon him) which
are inspired, then these words which are supposed to be . %
uninspired are included in those words (which are inspired). |
It on the other hand, you say that they are known through .\
the words that a @ not inspired, then the words of the v
Prophet (peace be.upon him) which are supposed to be *

L4

4
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" uninspired become Hujjat on those that are inspired. And
since you do not consider uninspired words to be HUJJAT,
hence, this proposition is also refuted. As both the pro-
positions that no word of the Prophet (peace be upon him)
are inspired and some words are inspired whereas others are
. not, are proved to be false, then necessarily the third alter-
" native that is, every word of the Prophet (peace be upon him)
is inspired, stands proved. Now, since every word of the
Prophet (peace be upon him) is inspired, every word of his

& is HUJJAT and deserves to be accepted.

' The question is, that when the Prophet (peace be upon him)
said ‘| am the Prophet of God; follow what | say’’ at a time
when the Book was not sent or only a few verses were
inspired to him in which there was no mention about follow-
" ing the Prophet (peace be upon him), was his word fit to
. be accepted at that time or not? If a person says that it
was not fit to be accepted (at that time). he becomes an
absolute infidel. On the other hand, if it is said that it was
fit to be accepted, then the word of the Prophet (peace be
upon him) certainly becomes absolutely HUJJAT, not with-
standing the absence from THE BOOK. If the word of the
| Prophet (peace be upon him) were not HUJJAT then it
! would mean that Pharaoh was punished without HUJJAT,
although the command of God is as follows :
bS32 2 B3 a2k hoaiinas

Ry o

«WE NEVER PUNISH UNTIL WE HAVE SENT A
MESSENGER"’.
(17:15)

He did not say ‘We do not punish until We have sent a
Book’'. From this it is evident that the word: of//Prophet is
HUJJAT notwithstanding its absence from the:BOQK.

Question: Should the Ahadith which attribute indecency,
lie, unreasonableness and lack of information to the Prophet
(peace be upon him) be rejected that is, removed from the

0
t

b
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Ahadith of the Prophet (peace of upon hum) on account
these defects or not? For instance, it is narrated m some o
the Ahadith that Hazrat Aisha, the wife of the Prcphi
(peace be upon him) and the Prophet (peace bc upon himy
bathed together in one tub. In some of the ‘Ahadith it is
given that prophet ABRAHAM told lies three times. In some
other Ahadith it is said that prophet Moses slapped the
Angel of death. Further, it is narrated in connection withi "
a date tree, the Prophet (peace be upon him) said that it
wculd bear much fruit but it did not. In all these Ahadith, '
indecency, lie unreasonableness and lack of informationt
are attributed to the Prophets (peace be upon them).
respectively. ‘ ‘

,o!
410

Answer : The Ahadith cannot be dubbed as unacceptable
merely on account of those defects. The indecency that :10
has been attributed is only on account of the personal opin- I'J{
ion of the person who attributed indecency to the act. For
instance, if nudity between husband and wife were termed as i *
indecency, then the process of legitimate lineage would
come to an end. In fact, indecency. is that which the Prophet i}’
(peace be upon him) calls indecency, and the Prophet (peace
be upon him) has never termed the bathing of husband
and wife together as indecency. Likewise, the Qurari
as well, has not called this act as indecency. Further, if
such acts were to be called indecent, then the word of#
KAWAIB c_..-.f-\,-( which God has used in praise of women:
would also become indecent. KAWAIB is the plural ct
KAIB c.'.’.‘.;-b’ which means a woman with prominent!
breasts. |f the praise of the breasts of women i indecency?}
then the word should be removed from the Quran. On:
the other hand, if it is not indecency, then the bathing of ]
husband and wife together too is not indecency.
The lie which has been attributed to the prophet ABRAHAM 4
is not scmet'hing for which the Hadith should be rc;actad"'"'
If on this account the Hadith is rejected, the verse of thi

Quran will elso have to be rejected which sald o

Ve
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A2 33 G ASaNGS>

+HE PUT THE DRINKING CUP IN HIS
BROTHER'S SADDLE—BAG"". (12:70)
Aftar putting the cup in his brother's bag the prophet

i Joseph made his men call a thief. It is evident that this
ct of Joseph is worse than a lie. And then God said :

P , L
Uil S Sy
THUS DID WE CONTRIVE,FOR JOSEPH"".

t

(12:76)

Heace, we find that this supposed defect (attributed
to the Prophet peace be upon him) is also found in the verse
. of the Quran. Accordingly, it follows that the particular
. ‘verse should be removed from the Quran as well.

A
‘1
1

i

~ Again, the information about Moses slapping the Angel of
Death is related in the Hadith. This too Is not unreason-
able for the simple reason, that, when we have accepted
the meeting and conversation of man with Angel, which
apparently is infeasible, then the fight between them
cannot be unreasonable. Both of them are on the same
level of plausibility. In short, a person who can talk with
another can also slap him :

FURTHER God has said :
RS LS Pl """""i’ A
*AND CALL NOT THOSE WHO ARE SLAIN IN

THE WAY OF ALLAH, "“DEAD’" NAY, THEY
ARE LIVING, ONLY YE PERCEIVE NOT"". (2:154)

{ Apparently to call persons slain in the way of God as
ap alive is not only against reason but is also against sense.

But God has called them alive and has further asserted
| that 'you"' are not able to perceive ; you do not know. The
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~ life of Shaheed Us.;’-_aﬂ (one slain in the way of Gr.u:l)f is@
such that it cannot be comprehended by reason. Now. if
unreasonableness of Hadith should lead to rejection of
Hadith, unreasonableness of the verse of the Quran i
should also lead to rejection of it from the Quran. Ip| .4"":
short, the objection which is being raised against the @ W’
Hadith can also be raised against the Quran. ' Therefore,
as the objection against the verse of the Quran cannot
lead to its removal from the Quran so also objection against @%
tiie Hadith cannot lead to its removal from the collection @
of AHADITH. That Hadith will not be. believed in which

the conditions required to make the KHABAR-E-WAHID"
acceptable are not fulfilled. Quran will not be believed

in when the conditions for continuity of narration of the
report are not fulfilled.

It is not necessary that information should be in }tself ,
commendable and appealing to be ‘correct. For an infor-

mation to be correct, it is only necessary that the information
should be proved to have come from the person to whom

it is attributed. The responsibility for the correctness of
information rests with the person whose words they are,
and the person who repeats the message is responsible
only for the verbatim conveyance of the message. The
IJMA t,U._f-L of twelve hundred years on the correct-

ness of narration by the. Rawis (narrators) is more than
sufficient and conclusive.

We would like to inyite the attention of the reader to the
fact that the message may be appealing, commendable;
corresponding to the event and true in ali respects, but
in fact, it may not be the word of the person to whom = |
the “message is attributed. Likewise it is possible that _
a message may be appealing to our reason as sensible, &
but may not be the word of the person to whom it is ascribed.

In the same way, it is possible that a message may not '
appeal to our reason, nevertheless, it can be the word of '
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" Regarding the objection about date tree that what was
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' “the person from whom it is supposed to come. Hence, it

is incorrect to say that we should believe only in the
Hadith which is in conformity with the Quran, and not

':'that which is not. It is possible that the message which

conforms with (the word of) the Quran may not be the

'. “Hadith of the Prophet (peace be upon him), and it is
 possible that the Hadith which does not conform with

the Quran may be the word of the Prophet (peace be upon

%

said did not materialise, the matter Was quite in keeping

4 with the verse of tha Quran (which says) :

wod 1ellb |\
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*AND SAY NOT OF ANYTHING ! LO ! |
SHALL DO THAT TOMORROW'".
(18:23)

Even as the Prophet (peace be upon him) had said, in
connection with the questions put to him about RUH Ci.::
(the soul). ZULQARNAIN (Alexander) and ASHAB-E-KAHF
(comrades of the cave), that he would give the reply on
the following day and he (peace be upon him) did not

" do so. ldentical situation is observed in this verse and

the Hadith regarding the date tree. Now, as the thing
mentioned in the verse of the Quran is not prohibitive to
prophethood, so what is mentioned in the Hadith, like-

wise. is not prohibitive to Prophethood. The sum total
of the above discussion is that the objections raised against

the Hadith are such as could be raised against the Quran
also. Therefore, in the same way as the verses of the Quran
against which objections are raised cannot be removed from
the Quran, so also, the Ahadith against which objections
are raised cannot be removed on that account from the
collection of Ahadith. You say that you do not believe in
the Hadith on account of those objections. To this we
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reply that the' same objections can be raised against' _th't_'_
verses of the Quran, and in keeping with your contention, @ |
you should not believe, likewise, in the, Quran too. Our ¥ .

above argument has destroyed, root and branch. all the |
objections against the Hadith. | i

QUESTION : When it has been proved that the word of §°

the prophet (peace be upon him) is HUJJAT and the Hadith
of the Prophet (peace be upon him) is also HUJJAT from
religious point of view, the Prophet (peace be upon him)
should have made the Ahadith reduced to writing and

presented to the community, as he did with the Quran.
Why did he not get the Ahadith written down ? -

ANSWER : The collection of Ahadith was not committed
to writing as Ahadith constitute inspiration besides the Book,
and no Prophet at any time had committed to writing the

Inspiration, besides the Book. God sent an inspiration to !
the Prophet Noah as under : g

i ﬁ‘.

S, o 3P 7 | ' §
2 AR OE :
3, AND IT WAS INSPIRED IN NOAH"* (11:36)
2 And after describing all the events connected with this
=

. inspiration He said :

f ' l: ’ ~ # jf #; #,’-—‘:‘J"’.‘f ” !‘. -
] 5 - ¢ - =
f\u—ag_,:u;m,éﬂgu\wujh

“THOU THYSELF KNEWETH IT NOT. NOR i
DID THY FOLK (KNOW IT) BEFORE THIS'"

(11:49)
The community (folk) of the Prophet is the entire world.
And since the entire world is unaware of the inspirations
of Prophet Noah then necessarily, without doubt, those
Inspirations which are besides the Book were not writtan
down. If they were written, the Jews or the Christians ¢
at least any one of them, would have known the written
inspiration. Besides .this, we say that in -the Ahadith




i 79

y there is mostly a mention about actions
-,_-i‘(p}actices). Now, actions are not much concerned with
# knowledge acquired by reading and teaching. Actions
" demand acting upon. Hence, actions weie not taught
| but shown by acting upon what was required to be practised.
;:'"'lt was never intended to teach by heart, or by lecturés Or
| through written matter, the actions, but the real intention
" was to make people practice (what is contained in the
i Ahadith), which was done. Hence, people were made 1O
" practice upon the Ahadith by their actions. The Prophet

. (peace be upon him) said :
o 2
39t 29228 7\ % e -
2 - \ G,_,-C\-f_'b W\ ypP
'PRAY (EXACTLY) AS YOU SEE ME PRAYING"".
' This means that he, the Prophet (peace be upon him), made

|
fi them practice what was 10 be practised. He did not tell

" them to learn by heart and write down the Hadith but
' ‘he ordered them to practice what was preached in the
i Hadith. But their came a time when evildoing was on
the increase and those who remembered the words of
AHADITH wrote them down soO that the admonitions .con-

tained in the Ahadith may not be lost.

_ J't.-;_aditions)

¥

As the Quran contains the narrations of the ancestors and
all the doctrines and articles of faith, which could not
be remembered by every ona, so it was ordetred to be written.
Besides this, we say that the Prophet (peace be upon him)
ordered the Quran to be written, but no such order from
God is to be found anywhere in the Quran to this effect.

It only contains ;

” ’_,P"J 2.2 b
AN

(0 MOHAMMAD) RECITE WHAT HAS BEEN
INSPIRED TO YOU'". (29:45)

and
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“AND WHEN THE QURAN IS BEING RECITED. & G
LISTEN TO IT", . (7:204) 1M

No where is it mentioned “'write down the Quran’’. Now, ""t
since the Holy Prophet (peace be upon him) ‘got the Quran | . "l
written, and conveyed it $0, the question arises on what [ | "01
basis (that is, under whose orders) he got the Quran Written _ g o

down? He should have bee

n ordered through an inspiration
from God to get Quran writ

ten down. If this is the case, then |
the inspiration besides the Quran stands proved, On the

other hand, if he did it without any insbiration from God
that is, of his own accord, then his opinion (judgement)
becomes HUJJAT. Hence, under his own instruction and

discretion, the Quran was written down and similarly in
accordance with his opinion Hadith was not committed to

writing. Both of them :re governed by one and the same
thing (that is, his own opinion or inspiration of God).

The meaning of the above Is that in the same way as he
received an inspiration from God to get the Quran Written,
so also he received an inspiratiton not to get the Hadith
written. On the other hand, if he got the Quran written
down of his own accord and judgement, he likewise on his

own judgement did not get the Ahadith (traditions) written
down.

QUESTION : God said :

“LO | WE EVEN WE REVEAL THE REMINDER

(ZIKR) AND LO | WE VERILY ARE ITS
GUARDIAN". |

(15:9)
Hence, it is said that the Quran is guarded and the Hadith
Is not. As God has promised to guard the Quran from
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- destruction. The Quran only, therefore, is the religion, and
is guarded. And since Hadith is not guarded, its guardian
is not God, and it is neither a thing of admonition nor DIN
(religion in reality).
- ANSWER: God has promised to guard the ZIKR, that
| is, advice and admonition, and His promise is true. He
!' is the guardian of ZIKR. In fact, ZIKR are to be found in
both the Quran and Hadith, hence both are guarded and
safe. On the contrary, hardly one percent of the people
are HAFIZ (knowers by heart) of the Quran, and the
guardians of the meaning of Hadith constitute the entire
community. Everyone knows that Miswak (cleaning of teeth)
s 2 SUNNAT (tradition), that on the day of Eid fasting 1Is
prohibited, that the punishment for adultery is stoning toO
death, that there are two Sunnat prayers in the morning
prayers, and six in afternoon prayers; that there will be
questions and answers between the dead and the angels
and that there will be punishmenthand reward in grave, is
true. In short, all the ways and modes of dealing with
‘others and of prayers and rituals which are shown in
the Hadith are well contained and guarded in the minds
of all ignorant and the learned people,' The promise of
God is true. He has guarded the religion of Islam.
Every one is the HAFIZ ( guardian ) of the Traditions.
Hence, it is incorrect 1o say that the Hadith is not
guarded. Hadith is guarded on account of action (practice
on it), whereas the Quran is guarded on account of its

repeated recitation.

wod 1ellb |\
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"ERRORS OF THE DISBELIEVER IN HADITH
IN TRANSLATING VERSES OF THE QURAN".

The disbeliever in the Hadith is given his own meaning t_n' 1
the following words of God : o

ceandnaziion ok 0 ol
2o (B 8229 < 7 AP | |
\..L_r_,‘.b:'ﬂ.;\rgs, d.,ej.sé _,'.ﬁn., ,-:us .
- - > ” : "
SNBSS sain 58 a7
IT IS NOT ( POSSIBLE) FOR ANY HUMAN
BEING UNTO WHOM ALLAH HAD GIVEN THE
SCRIPTURE AND WISDOM AND THE PROPHET-
HOOD THAT HE SHOULD AFTERWARDS HAVE
SAID UNTO MANKIND: BE SLAVES OF ME
INSTEAD OF ALLAH ; BUT WHAT HE SAID

WAS; BE YE FAITHFUL SERVANTS OF THE
LORD"". -

His translation of the above verse is as under --

(3:79)

It does not behove anyone that after God has
bestowed on him the Book, Government
(Kingdom) and Prophethood, he should say to
the people to leave God and accept his authority
(government) (whereas) he should ask them
to become people of God'.

QUESTION : Is the above translation (of the disbeliever
in Hadith) correct or not ? ,

ANSWER : The translation is incorrect. In fact the i
meaning of ‘government’ given to HUKM )-L‘:,aglg‘that of i
‘accept my authority (government) ‘‘given to’’ Q"E&‘g"?

"BE MY SLAVES (WORSHIPPERS OR DEVOTEES)'’ is
absolutely incorrect.

There is a consensus of opinion of the writers on the
exegesis of the Quran that the meaning of HUKM, here
iIs ‘wisdom’. Again in the following verse |

o\‘& &t ’llif“;

(4143}
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"WE GAVE HIM WISDOM WHEN A CHILD"’

N (19:12)
If the meaning of HUKM is taken to be 'kingdom, (or
government)’ then it would mean that God had bestowed
kingdom to the Prophet (Yahya) John in his childhood,
which is really false. Further, a majority of those who
were bestowed with wisdom and prophethood were not
given kingdom or government. If the meaning of HUKM
were kingdom, then every person who was given wisdom
and prophethood would possess a kingdom. But the fact
is that every prophet is not the possessor of a kingdom
, (or a government). This is because most of the prophets
n were subjected to various kinds of privations and clamities,
{ and some of them were even murdered. If they were masters
of kingdom and government, they would neither have
been in trouble nor murdered. Hence, the meaning of HUKM

is not kingdom or government.

The second mistake is that the translation of

as given (by the disbeliever in Hadith) that ‘be my subjects’,
ic incorrect. The correct meaning is "BE MY WORSHIPPERS
OR DEVOTEES'’. The meaning of 5\Z&-1BAD is devotee
(or worshipper) and not subject, because, the word IBAD is
used in the Quran both for human beings and other than
human beings, for instance :

22 e W y & €
555\5\?1:;55»\@5‘561,‘63’9&62, | O

«LO | THOSE ON WHOM YE CALL BESIDES
ALLAH ARE SLAVES LIKE UNTO YOU".
(7:194)

Here, God has called the idalé IBAD. In connection with the
angels He said ; i

$O AL s

| +*NAY, BUT (THOSE WHOM THEY CALL SONS)

Y ARE HONOURED SLAVES"". ‘
' (21:26)
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Another Quranic verse reads :

-’.:Ei: o ot g ’ -ﬂ" ¥
B O UG 235

et
2B Sl

‘DO THE DISBELIEVERS RECKON THAT THEY
CAN CHOOSE MY BONDS MEN (CREATURES)
AS PROTECTING FRIENDS BESIDES ME 7'

(18':102)
The disbelievers had made the idols, the sun, the Stars, the |

angels and even prophet Jesus their protectors, notwithst-
anding that they are all created by God and are His IBAD

(creatures). In short, the word IBAD is used for creatures &
of God, and the word IBAD has been used in the Quran at &
various places for creatures.of God only, and never in the _,

sense of subject of a government or of a kKing. It is evident,
that the disbelievers and polytheists have worshipped those
creatures of God but have never been their subjects or
obedrent to their orders. This is because, neither of them,
that is, the idols, the sun, the stars, the jinns, the angels or
Jesus had asked them to worship them. Hence, they are °
worshipping them without their authority and in doing so
the disbelievers.and the Polytheists are their worshippers
but.not their subjects or obedient to their orders. It is clear
from this discourse that worship is different from obedience.
Hence, these false deities are worshipped but are not obeyed

and are no rulers, :

In brief, these idols and jinns etc. are worshipped but not
obeyed (by their worshippers). Consequently, one who is
worshipped and the one who is obeyed are not one and the
same. It follows, therefoie. that since . 5350 MABUD (one
worshipped) and MUTA C,Lh'b' (one obeyed) are not identical: ..
<5\« IBADAT (worship) and ITAAT &\b| (obedience) .
are also not identical. Likewise, since |BADAT (worship)
and ITAAT (obedience) are not one and the same thing,
IBAD (devotee and creature of God) cannot be termed as e
MUTI =%l (obedient) and humble subject (of a king). %

L

+ B
e
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. 4_5'Therefore to render ﬁjg\:g\:;'-"_';( as ‘become my subjects
~ and obedient to me' is entirely wrong, and this is what we
. wanted to prove. The real meaning of the verse is that a

prophet cannot say “| am your creator and you are my

creatures, | am your Lord and you are my worshippers, soO
~ worship me; but he will say ‘become the worshippers of
~ God’’. We Say, the meaning of ITAAT is compliance with
~ orders, that is, being obedient to the orders and acting
. according to the orders. Hence, it is necessary, in order to
'f obey, that there should be some one who gives orders but
" +hose false deities did not give any orders. They did not
_issue any commands that would result in their orders being
obeyed or that the people should do according to their
orders. Hence, here, the word ITAAT (obedience) is not at
all applicable and the word IBADAT (worship) is applicable.
" Itis. therefore, evident that worship is not obedience.
. ‘Worship does not constitute an order which would result in
the IBAD (worshippers) being called obedient to or subject

of a government cr king.

.)I‘Z

Question : The disbeliever in Hadith has, in his periodical
entitled, Usms s b\ ITAAT-E-RASUL’, said that C&b\ITAAT
(obedience) is only due to God. |s this correct or not ?

Answer : It is not correct. The truth is that <s\«&IBADAT
(worship) is due only to God. On the contrary, even © e
IMAN (belicf) in respect of certain persons and things
besides God such as in the Prophets, messengers of Godg
and angels is compulsory. But worship of prophets, messen-
gers of God, and angels is HARAM Pl (forbidden).
Worship is exclusively confined to God and obedience is not
exclusively confined to God, in the same way as |IMAN
(belief) is not exclusively confined to God.

B3u53 0 \imal

BELIEVE IN ME AND IN MY MESSENGER"".
- (5:111)

——— P
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and further:

03453 st snb 3

"AND OBEY ALLAH AND THE MESSENGER '

(3:1.': |
It is proved beyond doubt that concord both, in obediendl |
(ITAAT) and belief (IMAN) is compulsory. whereas partne
ship in worship (IBADAT) is forbidden (HARAM). »\ 25

}

From the above, it is clear that IMAN (belief) is differen
from IBADAT (worship) as ' also ITAAT (obedience)
different from IBADAT (Worship). '

Ma:rfat.co_
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CHAPTER V

REPLIES TO

THE PERIODICAL ‘TULU-E-ISLAM’* OF JUNE 1957

—

UNDER THE CAPTION OF “LETTERS".

Question : In “TULU-E-ISLAM” of June 1957, it is
published that every Prophet was possessor of a Book (of

God).

Is this correct or not ?

Answer : This is entirely incorrect. |f every prophet were
" the possessor of a Book (of God), the prophets Moses and
Aaron would have received two Books, whereas only one

- \f}':'

Book was received between the two. That Book was % .9
TORAH (Old Testament). In this connection God said :

wod 1ellb |\
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55}...:'”5\\‘5&__&5\ P Dt

.'AND WE GAVE THEM THE CLEAR

SCRIPTURE"".
(37:117)

He further said:

” /9 f’#-ﬁf

Jq ,'.. ; % P : .y e
ﬁ'ﬁﬁlﬁ:&f&i\-ﬁ,kul-}d\ur‘ Wy

o “ o 2P 4 -:; =
AB G2 RS 63N

“LO ! WE DID REVEAL THE TORAH, WHEREIN

IS GUIDANCE AND LIGHT. BY WHICH THE
PROPHETS WHO SURRENDERED (UNTO ALLAH)
JUDGEDO THE JEWS™.

(5:44)

From this it is clear that various prophets used to give their
decisions based on a single Book (of God). Similarly, they




- R
used to issue their commandments according to it. Now, if ‘B |
every Prophet were the possessor of a Book, each of the
prophets would have given orders to the Jews according 10}
his own Book, but the fact is that these prophets used to |
Issue orders according to the OLD TESTAMENT (TORAH),
which was not at all revealed to them. The intention behind
this discussion is (to show) that the Prophet Moses received
revelations besides the Torah (Old Testament). Prophet
Jesus received revelations besides the Injil (Gospels), and
Prophet Mohammad (peace be upon him) likewise received
revelations besides the QURAN. We invite your attention

to the following verses of the Quran where God has said

»Z 22302225, Sooids 2 z *, “~z
iw\ﬁwé\::f;‘i _uu‘-‘j}_;_,’ S s 5% 5
"AND WHEN MOSES SAID UNTO HIS PEOPLE

LO! ALLAH COMMANDETH YOU THAT YE
SACRIFICE A COW"’.

(2:67)
From the above verse to the following :

-~ &

*AND WE SAID: SMITE HIM WITH SCME
OF 1T °,

(2:73)
There are five commandments of God. If these words and
commandments of God were mentioned in the Torah (Old
Testament), there would not have been any need for these
questions and answers {(between Prophet Moses and his
people). The people would have seen the commandments

in the Torah and would not have asked so many questions
and wanted answers,

The following verse of the Quran is also i‘ndicat'i.ve, where
God said :

(L PR\ R 29099065 Cpsle et s R Dl AZ
d.aL}nlf; }:C:M.'A&.WW_}“&;‘”J\’ (!

e ” 7
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!> ALLAH SAID : LO! | SEND IT DOWN FOR
: YOU AND WHOSO DISBELIEVETH OF YOU
1. AFTERWARDS, HIM SURELY WILL | PUNISH
WITH A PUNISHMENT WHEREWITH | HAVE
| NOT PUNISHED ANY OF (MY) CREATURES™.

FE3
% (5:115)

Now. if these words of God were mentioned in the injil
(Gospels) the disciples would not have questioned prophet
Jesus as to whether his God could send from the heavens

for them a tablespread with food.
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“|S THY L

ORD ABLE TO SEND DOWN FOR US
| A TABLE SPREAD WITH FOOD"

| (5:112)
. and prophet Jesus would not have admonished them to fear
God :
G A s
#AD“_,.Q.)“}
-HE SAID : OBSERVE YOUR DUTY TO
ALLAH".
(5:112)

. Exactly in the same manner the Quran was revealed to our
Prophet (peace be upon nhim) and he received revelations
besides the Quran as well.

As long as the Holy Prophet (peace be upon him) was in
Mecca, he used to pray with his face towards the KABA.
However, there is no mention in the Quran that there was an
order from God at that time to pray with the face towards the
KABA, whereas the fact is that, the sending down of the
Quran, change in the arrangement, and the fixation of number
of Prophet's (peace be upon him) wives (permitted to be
married) are all impossibie without revelation. Details have
already been given before this.

=

Question : When it has been proved that every prophet is
not the possessor of a Book, what is the explanation for the
following verse :
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*AND ALLAH SENT (UNTO THEM) PROPHETS—
AS BEARERS OF GOOD TIDINGS AND AS

WARNERS AND REVEALED THEREWITH THE
SCRIPTURE’".

(2:213)
Answer : The complete verse is as follows :
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MANKIND WERE ONE COMMUNITY AND
ALLAH SENT (UNTO THEM) PROPHETS AS
BEARERS OF GOOD TIDINGS AND AS

WARNERS, AND REVEALED THEREWITH THE
SCRIPTURE"

(2:213)
Here, the word is Book (in smgular) and not Books. The

meaning of ‘AND REVEALED THEREWITH THE SCRIPTURE"’
is not that He revealed ( sent) Book with each of them. That

is, the meanmg of ,‘-P-‘ is *“WITH THEM*’ and not &K

__%.-_-_-\.:“wlth each of them”. We quote below an
analogy to this :

‘,)i Py
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*-VERILY WE HAVE HONOURED THE CHILDREN
OF ADAM. WE CARRY THEM ON THE LAND
AND THE SEA, AND HAVE MADE PROVISION
OF GOOD THINGS FOR THEM AND HAVE
PREFERRED THEM ABOVE MANY OF THOSE

WHOM WE CREATED WITH A MARKED
PREFERMENT"'

(12:70) ¢
The meaning of “WE CARRY THEM ON THE LAND AND '
THE SEA™ is not at all that God gave each and every one of
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them means of conveyance (carriage). Likewise, good
things were not given to each and every one of them.
Similarly, excellence over a large majority of the creatures

was not given to each and every one€ of them. since God has
said about the infidels as under :
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+THEY ARE THE WORST OF CREATED
BEINGS"
(98:6)

They are not superior to any of the creatures. Exactly in the
same way, the meaning of "AND REVEALED THEREWITH THE
SCRIPTURE'' is not that He revealed (sent) a Book with each
~ and every one of them, otherwise, there would have been
| as many Books as there were prophets. We have, before-
this, explained that prophet Moses and prophet Aaron
received only one Book (of God) between them. On the
contrary, the meaning ts that the Book was sent to a group
f or a single person from amongst them. This method of
| speach is common to all the languages. For instance,
artillery was sent with the army’’, ‘‘dowry was sent with
’_ the marriage procession’” and food was sent with so and
| so party’”. This does not mean that artillery was sent
| with every man in the army, dowry with every man in the
marriage procession, and food with every man in the party.
In exactly the same manner, the meaning of sending the Book
with the prophets is that the Book was sent with a group of
prophets or with one of them. The proof of this is that ‘Book’
is used (in the verse of the Quran) in the singular number
(and not plural). 1f instead of Book, the word Books were
mentioned then there would have been a possibility of inter-
preting that a Book was sent with every one of the Prophets.

Question : The disbeliever in Hadith has said on page 58
{ that it was Ghulam Ahmed Qadiani who had propagated the
} view that there can be a prophet without a Book.
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Answer : It is the consensus of opinion and unanimous _:f"l
belief of the entire Muslim community that .a prophet can be | * J‘rf
with a Book or without a Book. As this. view universally § |
prevailed, the Qadiani (Ghulam Ahmed), taking advantage of
It, put up his claim to prophethood. ' (Af this were not the |
universally accepted opinion, immediately on the claim (to
pProphethood) being made. the same would have been con-
tradicted and refuted by the people, and the people would
not have paid any attention to him. Hence, the Qadiani has
not popularized this view, but even before this there was a
firm belief among the Muslims that prophets were also sent
who did not possess Book (of God).

I

Question : Why were the revelations other . than the Book
not protected like the revelations of the Book (page 58)?
Answer : There are two ways of Protecting : one is by
getting them written and the other is by making . people
practise what is revealed. As the revelations other than the
Book contained details of act and Practies, they were not
written down but people were made to practise them. " This
was because the object in view Was not to commit. to
writting what is to be practised but it was to make the
people practise what was intended to be practised. Hence
the Prophet (peace be upon him) said "‘Pray as you see me
praying’. If he had only got this written down it would not
have been possible to practise the ritual of NAMAZ gas
required. Every one received the practical rules about
prayers, fasting and other "necessary rituals. Hence, the
revelations besides the Book are protected in practice. The

promise of God contained in the following . verse of  the
Quran is true :

0&3and W38y 5 B MRS S8y

“LO ! WE EVEN WE, REVEAL

THE REMINDER, AND LO ! WE VERILY ARE
ITS GUARDIAN'". '
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Exactly in the same manner as the Quran is protected "on
account of its oft recitation, the revelation besides the Quran
that is, the Hadith of the Prophet (peace be upon him) is
i protected through constant practice. Every one knows that
: before the FAJR (morning) compulsory prayers there are two
~ SUNNAT prayers, after the evening prayers (MAGHRIB)
" there are two, before and after the ZOHR (afternoon) prayers
J there are six, and after the ISH/ (night) prayers there are
two SUNNATS and three WITR prayers; cleaning the teeth is
a SUNNAT (practice of the Prophet (peace be upon him);
and the questions and answers with the two Angels (in the
grave) is a fact etc. etc. In short, the subject matter of the
revelations other than the Quran is still safe and protected
on account of its being in practice. You will not find even
one per cent of the people who have committed to memory
the whole of the Quran, whereas, those who have protected
the Ahadith (traditions of the Prophet (peace be upon him)
through practice are in far larger numbers than the HUFFAZ
(that is those who have committed to memory the whole of

| the Quran).

Besides this, there is another reason why the revelations
other than the Book, were not made to be written down and
that is that revelations of the previous prophets too were not
written down. The proof of this is as follows:

P 4
SN BB P Be s 3 S BT 2B B L %11
~+AND IT WAS INSPIRED IN NOAH, (SAYING) :
NO ONE OF THY FOLK WiILL BELIEVE SAVE
HIM WHO HATH BELIEVED ALREADY".
(11:36)
This is a revelation besides the Book, as the Book is meant
for the reformation of the community and this was not the
time for reformation : it was time for disappointment. When
it was said that na one would now believe, then it was
useless at that time to send the Book for teaching people

“.
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to believe and to do good deeds. Herice, it is evident” ths

. .

i
|
¥

this revelation is besides the Book. After this verse, an-fi} Tl
other revelation was made and at the end it was said: @ ‘:‘ |
N5 ieadid 388 e L0 ks v

. |
| jai“l
2
(11:49) (he
And since the Prophet (peace be upon him) was sent to the IR0
whole world, it means that at that time the Prophet (peace i
be upon him) and the entire world was unaware of the & (0
revelations, and even before this, all the people were - 1
unaware. Now, if this revelation was written down, then y
before this, some nation or other would have known it. T
It is, therefore, clear that it was not the practice with the
previous prophets to have the revelations, besides the Book,
written down. Besides this, we ask you why did the
Prophet (peace be upon him) have the Quran written down?
Did the Prophet (peace be upon him) receive a revelation to
the effect that he should get the Quran written down, or did
he do it of his own account ? There are only two altern-
atives possible. Either he got it written in response to an
Inspiration (revelation) or he did so on his own initiative.
There is nowhere to be found in the Quran an order to the
effect that the Quran should be committed to writing.” Wher-
ever the reference is found: it is ‘read’, ’listen’ (to the Quran). &
Nowhere is it mentioned ‘Write down" Hence, if the Prophet
(Peace be upon him) got the Quran written In response to an
Inspiration, this inspiration (revelation) was outside the.
Quran, This means that there was an Inspiration for commij- 4
tting the Quran to writing, and he acted upon accordingly, but * 3
there was no inspiration to get the Hadith written down so he
did npt have it committed t0 writing. On the other hand. if he .
got the Quran written down on his own Initiative, he like-
wise did not get the Ahadith written down on his own-‘initi- &
ative. In both the instances opinion and judgement {initiative) ,
are at the bottom of the matter (detail in this regard have

“THOU THYSELF KNEWEST IT NOT,  NOR DID
THY FOLK (KNOW IT) BEFORE THIS'*
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.f_"_appaarad before). It may also be possible that the Quran was
_""--cdmmittgd to writing because miracle is associated with the
' words of the Quran; and since the promise is a permanent
one, the proof and miracle should also be permanent. Miracle

's not associated with the words of Hadith and so it was not
committed to writing.

QUESTION : The disbliever in Hadith says on page 58 that
| " the meaning of G_}Ejlcri‘fslg::-}',\b is not that whatever the
" Prophet (peace be upon him) said was all as a result of ins-
‘! piration. But (according to him) some words of the Prophet
! (peace be upon him) were inspired whereas others were not.
The disbeliever in Hadith has tried to prove his contention by
means of the following verse of the Quran :

Translation that he suggests is :-

-

.SAY : |F | ERR, | ERR ONLY DUE TO MY
OWN ACCOUNT (OR ITS BAD EFFECTS ARE
ON ME) AND IF | AM RIGHTLY GUIDED IT IS

BECAUSE OF THAT WHICH MY LORD HATH
REVEALED UNTO ME".
(34:50)

The Question is whether it is right to say that some words
of ihe Prophet (peace be upon him) are inspired and others
are not and whether it is correct to base the argument on
the above verse.

ANSWER : This argument is entirely false. The translation
is also incorrect. The correct translation iIs :
+SAY UNTO THEM, IF | ERR AND REMAIN
ASTRAY. THEN DUE TO MY ERROR AND RE-
MAINING AWAY FROM STRAIGHT PATH, (THAT

IS UNDER THESE CIRCUMSTANCES) THE LOSS
WILL BE SUSTAINED BY ME ONLY.”
(34:50)

This is being said in case it is destined that he should err or
go astray, not that the Prophet (peace be upon him) was

—
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erring or had gone astray. In case it is: destined mearll’
‘'suppose | go astray, then.under the circumstances, the los@ |
will be sustained on that account by me only.” The weg
usedis IN ‘* & L'* which is used for destiny and for supposi§ .
tion, it does not mean ‘‘verily’’, Going astray. is only suppofl &
sed that if he goes astray, and if he is destined to go astray} D‘"
it is not a statement of fact. For example : g ¢

a

s\2 2y =24 5 ¢

-"'r I: .

| _ , B
“AND IF THOU (MOHAMMAD) ART IN L
DOUBT"" (10:94)Q ¢

does not mean that you are in fact suspicious. Exactly jrilt |
the same manner :- |

-y !

WYy U ;
“SAY UNTO THEM IF | EER, AND  REMAIN "
ASTRAY,"* (34:50) §

does not mean that he has actually gone astray. "
On the contrary it means ‘“*supposing that | go ‘astray, then f

In such a case, the loss will' be sustained by me only’".
Hence, to take the verse to mean that (God forbid) any part |
of the action (and life) of the: Prophet (peace be upon him)
amounted to going astray, is clear unbelief.  An example of
this is found in the Chapter of the Quran entitled Al-Momin.
biﬁﬁdﬁ'\ia?é&é;

. 7 ” =

'IF PROPHET MOSES IS A LIER. THEN THE
CALAMITY FOR HIS LIE WILL FALL ON HIM*’

r e : s._ 2 5 P R y- ., (40.23)
PSS M H 2a\5:\2 855 3 i
*AND IF HE IS TRUE, THEN A PORTION OF

THE PUNISHMENT WHICH HE HAS PROMISSED .
WILL SURELY FALL ON YOU". . (40:28) ]

The meaning of this is not (God forbid) that the prophey 3
Moses was to any extent a lier.. The same is the case
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+SAY UNTO THEM, IF | ERR, AND REMAIN
ASTRAY, "’ (34:50)

Similarly, as in the above reference there is no division
_petween truth and falsehood, there is no division between

guidance and error (that:is going astray) here. Hence, it is
absolutely wrong to translate the verse as ‘if he is making a
mistake then this mistake is on his own account and if he
follows the straight path, then it is on account of the
revelation (inspiration)’. In fact, it amounts 10 unbelief

(Kufr) and ignorance.

What we are going to say in the following lines is the only

truth.”” If it is from my side (of my own doing), then the
loss (on account of it) is my own. And if this is not from
my side (and it certainly is not from my side), then undoubt-
edly it is on account of the inspiration from my Lord™’. This
is the real meaning of the verse. It is not that “something is

from me and something is inspired’’.

Now. we put to you a straight question. According to you
(as it appears), is it that the Prophet (peace be upon him)
commits @ mistake of his on accord and of his own doing or
not ? If he does it then according to this verse of the Quran,
the calamity of the doing is on the Prophet (peace be upon
him) himself. But to say this is absolute unbelief (KUFR).
On the other hand, if the Prophet (peace be upon him) does
not err of himself and of his own accord, then entire words
of the Prophet (peace be upon him) become a result of
inspiraticn and revelation from God. This is the very thing
we wanted to prove. Besides this, we say that God has
said under the Chapter of AN NAJM :

P IR 2 CEA VAW

*“YOUR COMRADE ERRETH NOT, NOR IS HE

DECEIVED"".
(53:2)
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In view of this clear verdict of the Quran ‘‘that yo
Comrade does not err’*, what is the meaning of:-

Pl 7T g7,
RSNG4
“IF | ERR, | ERR TO MY LOSS"’ aE (e 59

How can the Prophet (peace be upon him) then commit any
error of his own accord? If the Prophet (peace be upon him) g

were to err (God forbid), then the entire structure of rellgmn
would be demolished. How can a Muslim pronounce that!

the Prophet (peace be upon him) has erred (Ged forbid)?|
The fact is that God has said about the Prophet (peace be
upon him) that he is on the right path.

-_ l..
ARl b\
“YQU ARE ON THE RIGHT PATH.”" . (36:4)
The meaning is as we describe;’ If this is of my accord. then
undoubtedly the calamity resulting thereform will be on my @&
own self’. This means that ‘‘the loss (calamity) will affect|
me as | say’". To take an analogy, a man says. “‘If Zaidis a
stone, he will be lifeless’’, but it is of course |mp055|ble
that Zaid is a stone (since he is a human being). So the
conclusion depends on this impossible assumptlon. In the
same way, we can understand that ** if | am erring” means |
““my erring i1s impossible, since erring is connected with the ; "
calamity to myself, but | am free from calamity, hence mv
erring is impossible’’. This type of mistake is committed |
by those who are ignorant even of the rudimentary laws of -
knowledge. Hence the meaning of the verse (34:50) is as |
we give hereafter: ‘‘If this is from my own self and | §
have wrongly attributed it to God, then undoubtedly the ;
calamity accruing therefrom will fall on myself: but if?}
whatever | say is not from my own self, then this is absolu- _
tely the result of the revelation received from God'’.

Question : (page 59). Here, the disbeliever in Hadith has;
said that in elucidating ‘this fact’, the Quran contains a3}

number of instances where God has asked the Prophet,

N
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he said such and such a

(peace be upon him) as to why
in this connection is the

" thing. The example given by him

' following verse of Sura TAUBA.

B 2,08 (%
240 3 (3 B IE i \aB

-~

b . ALLAH FORGIVE THEE (O MOHAMMAD) |
WECEFOR  DIDST THOU GRANT THEM

LEAVE ?"°
(9:43)

£ Now, the Question is why was this chastisement meted out

when whatever the Prophet (peace be upon him) said was on
¥ account of the inspiration received from God ? This means,

that God first sent inspiration to the Prophet (peace be upon
him) and then He asks ‘“Why did you do this"'?

Answer : God has every right, at all times to say and do
whatever He wishes. God well knew that the prophet Jesus

had not propagated the doctrine of trinity, nevertheless,
God asked him:

|

pw 3P, 27 Z 0,0.07 % & 38 2s==
osboniin B5 B30 F10 s S

|\E HE HAD DIRECTED THE PEOPLE TO
CONSIDER HIS MOTHER AND HIMSELF AS
GODS, BESIDES ALLAH". (5:116)

that he had never said such a thing, yet

God knew very well
In respect of our Prophet (peace be

God questinned him.
upon him) God said :

R4 FETASE G EL5Y
L0 | THOU ART OF THOSE SENT ON A
STRAIGHT PATH"". (36:3,4)

He further announced ;
Z -
PR IAA S
+yOUR COMRADE ERRETH NOT, NOR IS HE
DECEIVED"".

:E From the above two verses, it is evident that the Prophet

(peace be upon him) had not erred in the least. Inspite of
this God said :

(53:2)

Marfat.com
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“THAT ALLAH MAY FORGIVE THEE OF THY g/

SINS THAT WHICH IS PAST “AND THAT §

WHICH IS TO COME", : (48:2) §

God has the right to tell to the Prophet (peace be upon him) §
that He has forgiven his sins although He Himself has ih"’ ff

announced sinlessness of the Prophet (peace be u
him). '

At another place God said :

pon &

3T - », - ..':.--""" ‘s L
1—315.:},_,_.:\\ E&aﬁ_‘;"_ AN W)\ ‘;-:-LBLJ
“AND KNOW THAT ALLAH COMETH IN
BETWEEN THE MAN AND HIS-OWN HEART,"” (8:24)

God intervenes between a man and his heart, that is, He .;

does not allow the IMAN (belief) to reach the heart God
Himself then says :

“WHERE ARE YOU GOING'’ ?

(81:26)
J_;MJA#
““WHY DO YOU (THEN) DISBELIEVE'". (2:28)
He himself prevents the belief from reaching ‘their heats and

He Himself says :

\jﬂ{f\;_}g;\;u;
""AND WHAT SHOULD HAVE THEY LOST IF

THEY HAD BELIEVED ?' (4:39)

f.‘.‘: --“ - - ”
‘5'(*-35‘6-9}' Ly By,
“SAY | GOD LEADS ASTRAY WHOMSOEVER
HE WISHES'’

(13:27) Iy

Then He says: : '
8. 0%, T

‘WHERE ARE YOU ASTRAYING ON THE WRONG 3

PATH"? (10:32) {4




101

Py P EA
0 &35 3
. WHERE ARE YOU GOING (ASTRAY)?"’ (10:34)

Further, He Himself said :

.’J 704 #7%
,-Q"J‘-‘u}"“/""
*ALLAH HATH SEALED THEIR HEARTS"’ (2:7)

hen He says:

b OY I3RS

-

“WHAT'S THE MATTER WITH THEM, WHY DO
THEY NOT BELIEVE" ? (84:20)

! Again He hlmself SaYS
| ; ” 2 2% ,57¢2 "’"r..-

| Ot - u"' \Swfﬁ:w\ww\.hb-.:

: “ AND WE HAVE SET A BAR BEFORE THEM
§ AND A BAR BEHIND THEM'". (36:9)
{

|

': He then says':

,.\..-' ¥ oo

P .’
_r‘.r‘U\w\_A\ HL‘

| +AND W40 PREVENTED THE PEOPLE FROM
BELIEVING '’ ? (17:94)

And again -2 Says . Mo
| oS¢ Se EISETIBE

“AFTR YOU, WE LED ASTRAY THE

PEOILE" (20 85)

that is, thepeople of prophet Moses. Yet again He said :
-~ 1 -""'f -"': g,
5 Lo W\ 0T
“HEN YOU MADE THE CALF AS (YOUR)
GD". (2:51)
He said
Z 3D P u 2.0 o -
g—"hw’GLSJY&-LV'.i:}J

-

" 8Y YOUR LORD. THEY WILL NOT BE
f CONSIDERED) BELIEVERS UNLESS THEY TAKE
{1 YOU TO BE THEIR JUDGE"" (4:65)
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Here He has made the Prophet (paace be upon him) a judge. :'
On the other hand He says :

;&A‘E}J:’T)-‘ | yis0
WHEREFOR DIDST THOU GRANT THEM
LEAVE''? 9:43) §

It has now been provad with solid logical arguments that §
God.is the originator of all the actions. This is also evident I
from categorical Quranic injunctions :

f,:,:fuf,:gﬁrf’:' \3'

“GOD IS YOUR CREATOR AND THAT OF YOUR

ACTIONS*’ (37:96)
Inspite of this He rebukes His creatures saying ‘*why have you
done this?’’ In fact there are innumerable verses of the
Quran from which it is clear that God is the creator of each
and every action of the creature. On the other hand, there
are many verses of Quran where He asks his creature ‘why
have you done this ?°

The following verses are typical :

]..:n-':’*{ :.PE ! tp.
*“WE SHALL DlSPOSE OF YOU, O YE WO
DEPENDENTS (MAN AND JINNID" (55:31)

In this verse there is extreme type of chastisemen. Further
He says :

& w? ?
°U'"d».£a\4&a¢; _)1'(5\.-"
'WHICH IS IT,” OF THE FAVOURS OF Wy
LORD, THAT YE DENY'? (56:32)

Then He says : "
Il ’ , 9 ’# =
o Q;a:'-u_}.’u\.ﬁ E oy ; o S 'b":i;
“THERE WILL BE SENT. AGAINST YOU BOTFE

HEAT OF FIRE AND FLASH OF BRASS. ANL -
YE WILL NOT ESCAPE'". £:35)
" ¥
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WHICH 1S IT. OF THE FAVOURS OF THY _
LORD, THAT YE DENY''? (55:36)

1

- Also .

&3 IS PP At 50 <
S ol o OA35\5 7383

il | Tl
. L]
s e

+THEY GO CIRCLING ROUND BETWEEN IT,
FIERCE, BOILING WATER"". (55:44)

. And He questions :
*:‘-"'.E 2P Ww ” v w T 4
nq‘:,‘%ﬁahba_‘_vz-‘.ﬂ\q\g
. \WHICH IS IT, OF THE FAVOURS OF THY
LORD. THAT YE DENY'"? (55:49)
It is clear that all these things are not favours but (an
enumeration of) punishments. However, God has included
these in the list of favours. The long and short of it is that
God has the right to say and do whatever He wishes. His
actions cannot be subjected to questions :

;: .-f.:&;_f!;,i.j"
~ ~*HE WILL NOT BE QUESTIONED"".

You should deliberate and try to find out the underlying
tsruth. If those people who were granted leave by the
Prophet (peace be upon him), had not acted upon the perm-
ssion and leave granted to them, they all would have
committed sin. Now that they acted upon the leave granted
to them they have obeyed the Prophet (peace be upon him)
and obedience to the Prophet (peace be upon him) Is

obedience to God.
Tow - 2377 s\0p 7 \! ”
"w\tﬁ;\fni:d_rﬂj“-”ﬁeér‘
. WHOSOEVER OBEYS THE FROPHET (PEACE

BE UPON HIM) OBEYS GOD".

i This means that the Prophet (peace be upon him) by
4 granting them leave raised them to the position of becoming

Ei obedient to God. This amcunts 10 God saying ‘why did you
i

(21:23)

(4:80)

make them obedient to Me’? From this it is evident that He

Marfat.com
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can say and do whatever He pleases. His right is absolute
and unconditional. |
There is a very subtle point, here, which should be well &
understood and borne in mind. It is that, when misguidance | *'
and leading astray are attributed to God and the Prophet f{ '
(peace be upon him). |f misguidance is attributed to God,
no harm is done to one’s faith and IMAN. However, to
attribute such a thing to the Prophet (peace be upon him) is |
unbelief (KUFR). This is because, God has attributed the
act of misguiding to Himself. On the other hand, He has |
not attributed the act of misguiding to the Prophet (peace d
be upon him) at any place. On the contrary, He has attribu- 4
ted guidance to the Prophet (peace be upon him).

"""!ul ,..r"',..-::

G)M_bb.mg} U'&%-\J},;

“VERILY YOU GUIDE TO THE RIGHT
PATH"". (42:52)

And further :—

Opum"’" P\ro! o:-,’-d.:.ji.\\u-\&m

“LO | THOU ART OF THOSE SENT ON A

STRAIGHT PATH". (36:3-4)
He (peace be upon him) is himself on the right path. God's
diginty is such that He leads astray or guides right whom-
soever He pleases. Henceattributing the act of leading astray .
to God is not wrong but attributing the same act to thaf
Prophet (peace be upon him) is wrong, nay, unbelief (KUFR). 3

il

Question :
B3I BT 1
+LET YOUR WIFE REMAIN WITH YOU"". (33:37V 3

If this was a revelation (inspiration from God), why did#
Zaid not acton it ?
Answer : It was a revelation, but as the imperative mood &

is used for command, so is it also used for other purposes,“_;’-
and has different meanings. In this case, it is not
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command. Analogy of this is found elsewhere, such

350\ A 5
+WHEN YOU COME OUT OF YOUR IHRAM
(Cloth), THEN GO HUNTING™. (5:2)

This is an imperative mood but does not make the act of
unting compulsory. In the same way .

7 T BAL AT
WHOSOEVER WISHES MAY DISBELIEVE''. (18:29)

ere too the verb (fal yakfur) is in the imperative mood.
‘This does not mean that KUFR (unbelief) is compulsory. On

'8
i3

' the contrary, it is a threat:

Wik stz \22/2
,o-‘v-ﬂ‘t-a‘ ‘,

’

DO WHATEVER YOU PLEASE"". (41:40)

All these are in the imperative moods but do not mean
compulsion. |In the same way
L2338 &4
LET YOUR WIFE REMAIN WITH YOU"".
(33:37)
though in the imperative mood does not mean compulsion of
the type that non-compliance with it would result in diso-

bedience.
Question: On page 59, the disbeliever in Hadith has

-asked, what is the meaning of :
J' “ r 2 Dy

335759158 b SN E T \S
; +*NOR DOTH HE SPEAK OF (HIS OWN) DESIRE.
i IT IS NAUGHT SAVE AN INSPIRATION THAT
-,’; IS INSPIRED."’ (53 : 3, 4)
AHAnswer : The meaning is that your comrade does not speak
Yof his own wish (desire). Whatever he says, that is, every

word that he pronounces, is nothing but revelation (inspira-

Marfat.com
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: :F"' |

tion) from God, which is directed towards him. This dﬁ.r Y

not mean that he does not repeat or convey the Quranofh
own desire. This is because in :- |

4

i

\ yhpS P
o FPIBN B Yy
1T 1S NAUGHT SAVE AN INSPIRATION THAT B
IS INSPIRED." oy #

the antecedent (or the noun) to which the pronoun HUWEE/
@ refers is not expressed. Nevertheless, only three worghh
appear above namely AN NAJM (the star), SAHEB (comra
and HAWA G_‘,-é (desire) and all these are not qualifying %
HUWA (it) <38 or WAHI (23 (revelations). Hence, t
antecedent of HUWA (it), logically, is NUTQ &b (Spokdl
word) which is included in YANTIQO 5ais (he speaksill,
Hence, the meaning of the verse is that ;

¥y 9"##” 9
a‘fﬁ ‘?—-’J’“’L

THE WORD OF YOUR COMRADE IS NOTHING
BUT WAHI (inspiration)”.

Al
|

CER |
Here the word of Prophet (peace be upon him) has beg
termed as WAHI (inspiration from God). But the Quran §
not the word of the Prophet (peace be upon him) and ﬂ
one who calls the Quran word of the Prophet (peace be upg@
him) is an infidel (KAFIR) since the Quran is the word
God. In the verse under consideration, WAHI (inspiration}:
undoubtedly used for the word of the Prophet (peace }
upon him). Besides this we say that God has further said!
under in this connection : 4
P\ g‘.}.:._‘s'-t;\,};"'

..AND HE REVEALED UNTO HIS SLAVE THAT '}

WHICH HE REVEALED™. (53:F
To this day it is not known to which verse of the Qurany
evealed to His slave (53:10) refers. Now, if it is corit
ded that inspiration is only confined to the Quran, thegs

would be necessary to point out where exactly is the
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Hinspiration) refered to in it (& 5 since the verse '‘AND HE
SREVEALED UNTO HIS SLAVE THAT WHICH HE REVEALED."”
4563:10) is a description of the i_nspiratinn which is inter-
{'preted in +WHICH HE REVEALED". We put you a simple
'ﬁfﬁu'estion. Tell us whether this WAHI (inspiration) is in the
'Quran ? |fso, let us know which verse or verses does it
gomprise ? Upto this day, no exegetist of the Quran and
no learned man has been able to or can locate which verse
lor verses contain the WARHI (inspiration) under discussion.
This is because the Quran is explicit and this WAHI
l(inspiration) is ambiguous. Hence, itis clear that this WAHI
‘Hinspiration) 1s outside the Quran, and it Is besides the Quran.
‘B0ur only question to you is. is the word of the Prophet (peace
The upon him) inspiration or not ? If you say thatitis a WAHI
(inspiration), then well and good. This is exactly our con-
tention. On the other hand, if you say that it is not so, then
'in that case, another question arises, and that is, when the

" Prophet (peace be upon him) said : ““This Book, or this verse

" or this Chapter has been revealed to me’’, are those words

of the Prophet (peace be upon him) worth accepting or not?
|f you say they are worth accepting, then you are right and
"this is the very thing which constitutes the word of the
' Hadith of the Prophet (peace be upon him) being HUJJAT
. (conclusive proof). Hence it is proved that the Hadith of
the Prophet (peace be upon him) is HUJJAT (conclusive
proof). |f you say that they are not wprth accepting, then
along with the Hadith the Quran also goes. Neither the
Hadith remains nor the Quran, nor the religion of Islam.
Such a belief results in unbelief (KUFR) plus insanity. One
should be afraid of the wrath of God and refrain from

indulging in destroying religion.
Question : The disbeliever In Hadith has quoted the follow-
ing verses of the Quran:

N O Pt 22,250 5% s » 2.0 « 2”w. 2 4.8
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"WHEN THE PROPHET- CONFIDED A FACT
UNTO ONE OF HIS WIVES AND WHEN SHE
AFTERWARDS DIVULGED |IT AND ALLAH
APPRISED HIM THEREOF HE MADE KNOWN
(TO HER) PART THEREOF AND PASSED OVER
PART, AND WHEN HE TOLD |IT HER SHE
SAID : WHO HATH TOLD THEE? HE SAID :
THE KNOWER, THE AWARE HATH TOLD ME"".

The two parts of the above verse namely,.& ,Qbu *ALLAH |

APPRISSED HIM THEREOF'" and ,u;ﬁ:nd:u THE KNOWER, |
THE AWARE HATH TOLD ME.”" afford proof of the fact that

the Prophet (peace be upon him) had received revelatmns
besides the Quran.

The questmn is that the disbeliever in Hadith contends thatl
~ELME 4TS ALLAH APPRISED HIM THEREOF’* and

)1.21,.11;113”" ‘THE KNOWER, THE AWARE HATH TOLD B
ME'" do not prove that this exposition and information were

through WAHI (revelation). According to him this exposi-
tion and information is of the type that God has given you the
knowledge of improving (the habits of) a dog. In the same |
way as this giving cf knowledge to you for improving the |
dog is not through an inspiration (WAHI), so too the giving
of information to the Prophet (peace be upon him) is not |
by WAHI (inspiration). As another example, that it is similar 1
to God saying :

“WE TAUGHT MANKIND THAT WHICH THEY
DID NOT KNOW"’. (96:5) 3
In the same way as this teaching of mankind (by God) is noti
through WAHI (inspiration), so too the informing by ‘“ THE
KNOWER, THE AWARE'’ of the event to the Prophet (peace |
be upon him) is not a WAHI (revelation). The Question is,-;-.

is this true or false ?

Answer : It is entirely false. To man are bestowed two;

things : one is spontaneity %(FAALIAT) in  thexg
acquisition of knowledge and the other is the ability to_ g
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acquire knowledge.
" is that when a man directs his senses to the things capable
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The meaning of FAALIAT (spontaneity)

of being known by senses, he spontaneously acquires the

' knowledge thereof. This is known 35S self-evident knowledge.

The other thing is the ability, capability or competency. In

_ this the things are not known only by directing the senses
- towards them. This means that the knowledge of which a

man is'granted the capability 1o acquire is not gathered

through the senses only but to acquire it (the knowledge),
one has to exert, make efforts and endeavours, and apply
deliberation and thinking. This knowledge is called theor-
etical knowledge. Every man is endowed by God, in his
very nature, with ability 1o acquire theoretical knowledge
and spontaneity (FAALIAT) for the acquisition of self-evident
knowledge. The knowledge which is bestowed upon the
prophets is far superior to those two, and this knowledge 1S
called WAHI (inspiration from God). Hence, the knowledge
of a prophet as a prophet is not like the knowledge of an
The knowledge of a prophet consists In
listening to the word of God, His message and His orders,
and the message of God to man is in itself the WAHI
@od has said in this connection :

ordinary man.

(revelation).
» 87 :-'5 L, p w?
GeAI5NlabIAR)

K, i 5 - ,‘:ﬁ s 4 ” ” f:

’;B_li’qg’:y’gjgﬂjﬂ.: d;-}:iu.;l.f:étu

. AND IT WAS NOT (VOUCHSAFED) TO ANY

MORTAL THAT ALLAH SHOULD SPEAK TO

HIM UNLESS (IT BE) BY REVELATION OR

FROM BEHIND A VEIL, OR (THAT) HE SENDETH

A MESSENGER TO REVEAL WHAT HE WILL

g . P NZ 2
':_:)B«EU H¥\43

ff .#

BY HIS LEAVE"". (42:51)
The message communicated by all the three methods is
WAH! (revelation). The first that s, ‘&3 'BY

REVELATION'’ is the clear WAHI (revelation). The second

thatis, o822 “FROM BEHIND A VEIL™,
such as God had spoken to the prophet Moses from behind

3 veil. is also WAHI (revelation)

= —
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.9\4-‘, ) 'l
'O MOSES | LISTEN TO WHAT IS BEING
REVEALED’". 4
(20: 13) '
For the third mode, that is, through a messenger, the same |
word G732 “TO REVEAL" is used. 1

In short, the knowledge of a prophet consists in the message |
of God (His speaking to the prophet), and speaking of God !
to the prophet itself is WAHI (revelation). Hence, a prophet’s |
knowledge is (nothing but) WAHI (inspiration). This means
that whenever God will inform some thing to the prophet it |
would be WAHI (revelation) and will be throngh WAHI
(revelation), it will not be through spontaneous and the- |
oretical knowledge, as these are granted to even ordinary
men. The reason is if God had taught the prophet through
these two (common) methods, the prophet would not be any
superior to ordinary man. God has thus described the
point which differentiates a prophet from an ordinary

'SAY, O MOHAMMAD N AM ONLY A MORTAL
LIKE YOU (THE DIFFERENCE 1S ONLY THAT)
| AM BEING INSPIRED (BY GOD)"".

(18:110)

Hence, WAHI (inspiration) is sometihing superior to the,
knowledge acquired by senses and theoritical methods. ;"~
Hence, whenever God will infrom the prophet, abcut any -
thing it will be through WAHI (revelation). Likewise when-
ever God will caution the prophet, it will be through WAHI
(revelation). Otherwise the prophet will not be superior to
ordinary men, and there will be no need left for prophe- - §
thood. Besides this, we say that God had declared : 3
& AP PRAA N \&s&is

”’

", o

. 1 - &% o s 275"
Ho—s Y3 e IS !9365\-&‘1.\:’-:
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\
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-
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It is clear from the above that the info

_ (Ghaib) the hidden things
' (revelation). Now, the information given Dby the Prophet

| (peace be upon

111

+THIS IS OF THE TIDINGS OF THE UNSEEN
WHICH WE INSPIRE IN THEE (MOHAMMAD).
THOU THYSELF KNEWEST |IT NOT, NOR DID

THY FOLK (KNOW IT) BEFORE THIS"".
(11:49)

rmation about &2¥
is not obtainable without WAHI

him) to his wife, that she had revealed the
secret, was giving an information about a hidden thing
(GHAIB). and information about hidden thing (GHAIB) is not
possible without WAHI (revelation). Hence, the informing
of the Prophet (peace be upon him) to his wife was on the
basis of WAHI (revelation). To recall the event, the
Prophet (peace be upon him) said something 10 his wife,

and she revealed it to another; this is the condition and 11s

e sscuonce A asfps that is, “HE MADE KNOWN TO

HER PART THEREOF", and between this condition and

consequence is placed 234475515 AND ALLAH APPRISED

HiIM THEREOF'', (66:3) that is, God informed the Prophet

(peace be upon him). No sooner did the wife reveal the

<ecret, the Prophet (peace be upon him) informed her of the

act having received the information from God Now, God

says H&E\,ﬁj ..AND WHEN HE TOLD HER™ the
wife was astonished at this information given by the Prophet
(peace be upon him). She could not understand how the
Prophet (peace be upon him) came to know about the
incident as hardly any time had passed since her divulging
the secret, and so she asked him who had informed him.
To this the Prophet (peace be upon him) replied “‘THE
KNOWER, THE AWARE" had informed him. When you join
the first and last pieces of the verse, you will appreciate that
no sooner the secret was ‘evealed by the wife, the Prophet

(peace be upon him) with the information from God through

wAHl(reuelation), informed her about what had happened.
Hence, to give the ~formation to the wife aboutl the secret
that was revealed by her amounts to giving information
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about GHAIB (a hidden thing). And since it is impossible to |
give information about GHAIB without 3 WAHI (revelation), -

the exposition and the information by God was WAHI
(revelation).

‘! -m'l

Question : (the second part of Q. No. 3 Page 61) Can THE §
KNOWER AND AWARE be besides God (as the disbeliever
In Hadith has said)?

Answer : Not atall. The reason is that there is only one

oy % . i
incident. For the same event, T _a¥»\ and w i are

L e e =~ 5 t&‘:‘:"——

med are one and the same. And since the one who apprised
Is ALLAH (according to the verse), one who informed is

also Allah. In the verse. the informer is ‘‘THE KNOWER
AND THE AWARE'’, therefore, it is evident that ‘‘THE
KNOWER AND THE AWARE" is Allah, and no one else.

Question : The disbeliever in Hadith, has said in his
periocical “'Tulu-e-Islam’’ (June 1957) at the beginning of

page 62, that the revelation THAT WERE RECEIVED BY THE
PROPHETS were meant only for guidance of mankind. |Is
this true or false ?

Answer : It is false. For example, God said |
”\%8 9,6 2. 2 7’ 4 ¢ & v ”
PSSR AF S a3 2SR 01 @H 5

“AND IT WAS INSPIRED IN NOAH, (SAYING) :
NO ONE OF THY FOLK WILL BELIEVE SAVE
HIM WHO HATH BEEFIEVED ALREADY.'

| (11:36)
This is a WAHI (inspiration), but it has nothing to do with
guidance on the occasion of this WAH|I (revelation), despair
and disappointment existed. Hence, it is wrong to say that
the WARHI (revelation) is meant only for guidance. On the
contrary, it sometimes even speaks of despair and disap-
pointment in stead of guidance. Reading a little further
you will find :

£
-
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»gUILD THE SHIP UNDER OUR EYES AND
UNDER OUR INSPIRATION."
- (11:37)

as not for the guidance of people
h building of the ship. And to

call this WAHI (revelatinn) 2 "‘book’’ is pure ignorance.
The disbeliever in Hadith has said on page 62
'since there iIs noO instructions 1in the Quran for making

BAITUL MAQDIS the Qibla (place to which to turn while
praying), it appears that BAITUL MAQDIS had been made

Qibla through some WAH] (inspiratinn) besides the Quran’.

To this the disbeliever in Hadith has given a reply ‘‘after
investigation and inquiry’’, that BAITUL MAQDIS had been

made the Qibla in accordance with the instruction contained
in the following verse of the Quran:
. p!#‘lf} tJ':‘pn'u . e\
| RCJe S A (S 0B Gz p 3 A
+THESE PROPHETS HAVE BEEN GUIDED BY-.
ALLAH. O (PrOphet) FOLLOW THEIR GUID-

(6:90)

ANCE"’
and since BAITUL MA QDIS had been the Qibla of those .
in response 1o |

prophets, the Prophet (peace be upon him),
this verse, made it the Qibla.
The Question is, iS this answer
right'or wrong.

Answer . This answer is entirel
this verse and the chapter are Meccan (revealed in Mecca).
Hence, if this verse was the reason for making Baitul Maqdis
the Qibla then the Prophet (peace be upon him) would have

turned his face towards Baitul Maaqdis in Mecca. On the
Prophet (peace be upon him)E

his Qibla. We quote the’

This WAHI (revelation) W
but was in connection wit

e ——
g - 'i-
o ")

4

| T et =BT

Question:

- —

(of the disbeliever in Hadith)

wod 1ellb |\

y wrong. The reason is that

tollowing verse of the Quran :
sV V2.,

5 ; .t

; ’5:),..‘3\'5 1,&""’..3..25- o@:g_s@w:if—ﬂ

4 .'DID YOU SEE THE MANWHO PREVENTS (OUR)
! SLAVE (THAT IS, YOU) FROM SAYING PRA-

YERS " ?

(96:9:10, ).




- face towards the KABA. From this it is evident that the Pro-

- phet (peace be upon him) usedto pray with his face towards
the KABA in Mecca, and the verse :

“'FOLLOW THEIR GUIDANCE'* (6:90) is a Meccan one.
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This refers to the incident in which Abu-Jeh! used to stop
the Prophet (peace be upon him) when he prayed with his

L

If this verse were instrumental in making Baitul Maqdis the
Qibla, it would have been made the Qibla in Mecca itself
Hence, it is clear that for making Baitul Maqdis the Qibla.
another inspiration was received in Medina, on account of

which it was made the Qibla. But that inspiration (revela-
tion) is nowhere mentioned in the Quran.

Here, another point also should be well understood. That
is. the Holy Prophet (peace be upon him) remained for a
considerable time in Mecca and he made the Kaba his Qibla
right from the beginning. Now, the question arises, on
account of which verse of the Quran did he make Kaba his
Qibla from the beginning ? Was it due to some revelation
in the Quran or one besides the Quran? The fact is that
there is no instruction to be found in the Quran for making
Ka'ba the Qibla in the beginning. Hence, it was made
through & revelation besides the Quran. It should be
remembered that in the beginning the Ka’‘ba was made the
Qibla throcugh a revelation besides the Quran and then again
Baitul Maqdis was made the Qibla through a reveation be-
sides the Quran. Then on the third occasion Ka’ba was made
the Qib!a through a revelation ot the Quran. Therefore, the
answer of the disteliever in Hadith is entirely wrong irres-

pective of the “‘investigation and inquiry’” claimed by
him

Further. there i1s one thing which you should understand
perfectly well and that is, the instruction given to the Prophet
(peace be upon him) in;%ﬁam"mm THEIR
GU/DANCE™ (8:90) 1o follow other prophets, is not in con-
neclion witn religion, as our Prophet (peace be upon him)
RNad coneaway with all other religions. The following of
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cnfined to beliefs and conduct.
o 4. The disbeliever i1 Hadith has on page 62
g ‘'lt occurs in Sura Al Hashr 'WHATEVER

utT DOWN OR LEFT STANDING ON
BY ALLAH'S LEAVE’’. And this
is made is not to be found anywhere

leave was given (through a
Then the disbeliever in
esent in the Quran and in

g verse of the Quran:

(these prophets) is C

Question N
quoted the followin

PALM-TREES YE C

which reference

leave 1O
Hence, this

in the Quran.
‘evelation) besides the Quran.”

Hadith has said that the leave is pr
support he has quoted the followin
y

p gut P\ -
R WA (B IR x
I L OREB T O3

+THOSE PERSONS WHO ARE OPPRESSED ARE
PERMITTED TO FIGHT"".
(22:39,

his reply 1s right or wrong.

The question is whether 1
since permission t

Answer : This reply is entirely wrong,

fight is the only thing
Permission 10 destro

ed therefrom. Further, §

prov
as prove

1o cut down trees W
n all trees would have be
thing was not the case. som
others were allowed to stand. B

demned the dectroying of crops.

en cut down,

e trees were cut d
esides this, God has ¢€O

own and 1l

/25 s 90,

S RAERP AV E
+THEY ARE DESTROYING THE CROPS™. (2:20
This 1S condemnation of the act of destroying the Crops. N
if trees are destroyed, that was done in accordance with
fresh revelation. The permission to fight can never be ta

as a permission 10 cut down trees.
part of Q. No 3, Page
frer all admitted in this 1ssue of
lations as had connection with
pon him) were reveale

Question - (Third 61). The di
liever in Hadith has a

periodical that such reve
Prophet (peace be u

| person of the

e B " B ——
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the Prophet (peace be upon him) besides the Quran, but not 1
those relating to the guidance of the people. Further, B '
according to him, such revelation was in the form of revela-
tion made to the honey bee. Now, the question is, is it true
that the revelations besides the Quran which the Prophet

(peace be upon him) received was of. the type of the revela-
tion made to the honey bee ?

Answer : |[tis not true that the revelations received by the
Prophet (peace be tipon him) besides the Quran were of the

lype received by the honey bee. The reason is that God has
said as under :

2.5 - C 9l s ur 2, “ v
qﬁ:@it@?ﬁl‘h\%efﬂé?ﬁ

A ! :' % = -
S PO ANy A A Q525 <\2

AND IT WAS NOT (VOUCHSAFED) TO ANY
MORTAL THAT ALLAH SHOULD SPEAK ' To

HIM UNLESS (T BE) BY REVELATION OR
FROM BEHIND A VEIL, OR (THAT) HE SENDETH

A MESSENGER TO REVEAL WHAT HE WILL BY
HIS LEAVE." (42:51)

God speaks to a person only in three ways (1) through a2
WAHI (inspiration). “Through inspiration*" means that God
puts meaning (substance Communicated) in the heart of a
prophet and the prophet transmits the same in his own
words. (2) through a WAHI (revelation) from behind a veil:
in this the prophet hears the words but God is not visible to
him (3) The third method consists in V3L 335

“THROUGH A MESSENGER’’. In this, a messenger of God
brings the message of God and reads it before the Prophet.
After a WAHI (revelation) of the messenger is received by the

prophet it is interpreted and explained by the prophet. The
proof of this is contained in

o l"’ 2 J- ‘h; f » = -
o A\l &) 5% Ban; ASGALG35\

AND EXPLAIN IT'". (75 : 18, 19).
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" This explanation of the Quran is from God. But this

explanation is nowhere to be found in the Quran. However,
if this explanation of the Quran were in the Quran itself, then

- another explanation would be necessary for this Quran (that

is explanation of the Quran which would form part of the

| Quran). Hence, the chain (of Quran and its explanation)

would go on indefinitely, which is impossible. Therefore,
the explanation referred to is besides the Quran in respect of
which God has said, *1t is His responsibility’’, that is, He
will explain the Quran'b\} a WAHI (revelation) which would
be besides the Quran. We have discussed this In detail on
previous pages. Hence. the Prophets (peace be upon them)
received inspiration (revelation) In those three ways only.
It is not of the type of inspiration to the. honey bee. The
nature of the honey bee has been moulded in such a way that
it naturally does all the works. |t does not receive inspira-
tion in a conscious way that it may use |its wisdom and
intelligence to perform those things. In fact, it makes such
excellent and intricate solid geometrical designs which baffle
aven the highest qualified mathematicians and engineers.
Now. if this work of the honey bee were the result of its
conscious and intelligent performance, the honey bee would
extcel mankind. Therefore, the inspiration received by it is
not in conscious way. On the contrary, the inspiration
received by our Holy Prophet (peace be upon him) is through
the channel of conscience. It is. therefore, proved that the
Prophet (peace be upon him) did not receive any inspiration
of the type received by the honey bee. To explain this, we

quote the following verse of the Quran :

vr 79,0 0ks 3Dy 25541 e, 0 2.5 2 2200
odf, B L i dra S A T3 03NS

+SAY (O MOHAMMAD) HOW CAN | CHANGE
THIS OF MY OWN ACCORD ? | ONLY FOLLOW
THE INSPIRATION WHICH_ IS INSPIRED IN ME
(REVEALED TO ME").
(10:15)

1
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Further, the Prophet (peace be upon him) arranged the |
Chapters of the Quran in such a way that he placed at tht
end the chapters which were revealed earlier: and in Mecca.
and those chapters which were revesled Yater on and in 1
Medina, such as Chaper-Al-Baqgara etc., he got them written
in the beginning. Now, since the Prophet (peace be upon’
him) does not make the change of his own wish, being a t
strict follower of WAHI (inspiration) from God, and there is B "
no mention of this change (in sequence of the chapters) in -
the revelations of the Quran, hence, it is absolutely clear B "
that the WAHI (inspiration) through which the change in h
sequence of the chapters was brought about was certainly
besides the Quran. Since the Quran which has reached us
has these changes in the arrangement of chapters, and this
is a guidance for the people. Itis, therefore, evident that
the WAHI (inspiration, besides the Quran is also meant
for the guidance of people. We have explained this in

detail in the previous pages. Now, we put to you a simple
question.

Has the Prophet (peace be upon him) fixed or not, the

numbers of compulsory prayers, namely, two in the morning

(Fajri, four in the after noon (Zuhr), four in the evening

(Asr), three after the sun-set (Maghrib,) and four in the night
(Isha)—which the Muslimg are faithfully observing? One '
who says that the Prophet (peace be upon him) has not fixed /"
them, he is not only an unbeliever but also insane. If it is
said that the Prophet (peace be upon him) has fixed them, |
then the question is whether the Prophet (peace be upon
him) has fixed them, through his own judgement and |
opinion or in consequence of a WAHI (inspiration. &
from God)? If you say that the Prophet (peace be
upon him) has fixed the numbers out of his own judge- 7
ment and opinion, then, the Muslims of the entire world and 4
ot every age and epoch know (and bear witness) that the
prayers have been made cbmpuisory by God. Under this":

circumstance (God forbid) the Prophet (peace be upon him) o

I,f
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"would be included in the following threat:

s3 gary \? Ld 437 ol AhGaTE
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+AND IF HE HAD INVENTED FALSE SAYINGS,
CONCERNING US, WE ASSUREDLY HAD TAKEN
HIM BY THE RIGHT HAND AND THEN

SEVERED HIS LIFE-ARTERY".
(69:44-46)

The fact is that, the Muslim of the entire world are unani-
mous on the point that the Prophet (peace be upon him) has
never attributed to God anything which was not conveyed to
him by God (through inspiration). On the other hand, if it
. is admitted that it was through an inspiration (WAHI) from
'-::,. God, then this is the same WAHI (inspiration) which we
. have proved. This WAHI (inspiratiﬂn) is besides the Quran
© and termed as AHADITH (traditions of the Prophet peace be
' upon him). In short, the Prophet (peace be upon him) did
not fix the numbers of prayers without a WAHI (inspiration).
But these numbers are not to be found in the Quran, hence,
necessarily, there was a WAHI (inspiration) besides the
Quran in correspondence with which these numbers (of
prayers) were fixed.

Question : 6 The disbeliever in Hadith, on page 63, has
said that the Book and wisdom are one and the same thing.
Is this correct or not ?

Answer : This is entirely incorrect. The Book and Wisdom
are not one and the same thing. The reason is that the Book

is absolutely and exclusively given to a prophet. This means

that to whomsoever God bestowed the Book is certainly a

prophet, and it is not necessary that the one on whom

Wisdom is bestowed should be necessarily a prophet. There

.« a concensus of opinion of the entire Muslim world that
the prophet-hood of Hazrat Lugman is not one that has been
b absolutely established. In other words, the prophethood of
y Hazrat Lugman is not positive and definite. On the other
| hand, Wisdom of Lugman is positive and definite.

A A e -
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+AND VERILY WE GAVE LUQMAN WISDOM'’,

(31:12) |

From this it is evident thzt if the Book and Wisdom were one 1
and the same thing ; it would mean that one who received |
wisdom certainly received the Book and one who has )
received the Book (from God) is absolutely a prophet and !

messenger of God. Now, since Lugman received Wisdom, it |
would mean that he received the Book and one who receives | xL

a Book is positively a prophet, hence Lugman should have 3 b
been without doubt a prophet,, whereas the consensus of 4 |
opinion of the Muslim community is that he is not definitely <
a prophet. Besides this, We say, that the Book (of God) is f
a quidance and light and is absolute goed, thatis, it is good  (
and nothingelse. Hence, the Book of God is nothing else § |
but bood it is good personified, whereas Wisdom is not @

absolute good, but is ‘much good’

g
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AND ONE WHO HAS BEEN GIVEN WISDOM
HAS BEEN GIVEN MUCH GOOD".
(2:269)

Erom this it is clear that Wisdom is ‘much good’ and that a |

Book is nothing but good-it is totally good. Now .absolute
good is opposed to ‘much good’. Hence, Book and Wisdom f’

are totally different and not at all the same thing.

Question : (Part second of Question 6). The disbeliever“:
.~ Hadith has quoted the following verse and tried to prove }
oneness of the Book and Wisdom (that is, he has tried to”

prove that both are idea.tical).

oG 8550 FHEady3 §

+THIS IS (PART) OF THAT WISDOM ¢
WHEREWITH THY LORD HATH INSPIRED THEE v3

(O MOHAMMAD)*".
h | (17:39)

i
"

Marfat.com



121

" The question is, is it proved by this verse that Book and

Wisdom are identical ?

Answer : No, because the MIN &° which is present in
@3'1'\_.-4 is descriptive and the description of u’r’fs"i'ﬁ.-a
in g-’;-f—ﬂ-&\w This means that it is from Wisdom, and is
a part of Wisdom. Hence, it is clear that Wisdom also lies
in the WAHI (inspiration) outside the Quran and in the one
that is besides the Quran. This is because, ,,..,.(p..biwc'_u.:
is something different from ;.,:.,(adh;w s .” Further, in this
verse too there is a pointer towards the WAHI! (inspiration)
besides the Quran. In other words ‘this, that is the WAHI
(revelation) of the Quran is a part of the WAHI (inspiration)
which has been sent to you, besides the Quran’. The reason
for this is that é.\,}__',i is a pointer to the WAHI (revelation)

of the Quran mentioned above.

Question : The disbeliever in Hadith, on page 64, has
quoted the following verse of the Quran in support of his
CDI‘IIEntIOH that the Book and Wisdom are identical ;

l#,ﬂ'f

__d__f...Q-\:uL.fM j.&:u&b il

HE HATH REVEALED UNTO YOU OF THE
SCRIPTURE AND OF WISDOM™

(2:231)
he has said that if the Book and Wisdom were two different
things, then in the above verse, instead of (BIHI) <<
(BEHEMA) \Zg3 would have been used. He concludes that
from this it is proved that the Book and Wisdom are one and

the same thing. The question is whether this reasoning is
correct or not ?

Answer : The reasoning is wrong. The pronoun
BIH! stands for each one of them as we see in the following
verse of the Quran :-

2 Kur T8 00 sy

iﬂ.:-'u\ o> AN A udng

~“BUT ALLAH, WITH HIS MESSENGER HATH
MORE RIGHT THAT THEY SHOULD PLEASE

HIM™. | (9:62)
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Here, the singular pronoun stands for every one of the two, §
meaning thereby that we should please God and the Prophet §
each one of them. Now, from the use of singular pronoun, j§
if it is argued that both are one and the same, then God and §
the Prophet (peace be upon him) would become one. Hence, §
the meaning of Q’Mis ;&15 \ﬁ\&-’}f\j% s

(2:231). Exact analogy of this is found in the following verse: §

5515105580 5 1okt
«OBEY ALLAH, AND THE MESSENGER WHEN |
HE CALLETH YOU"". - (8:24) B
Here too, a pronoun in singular has been used. But the mean-§ ¢
ing is that whosoever from God and the Prophet (peace be {§
him) should call, since God is also the one who calls. '

ACTRER NIt
AND ALLAH SUMMONETH TO THE ABODE |}
OF PEACE"". (10:25)

upon

k‘
~
'@
‘J
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CHAPTER VI

THE INJUNCTION OF SACRIFICE AND THE
DISBELIEVERS IN HADITH

Question : The central office of . |DARA-E-TULU-E-
ISLAM LAHORE’™® has published a beok

which has been given the title ad 3y
.. .WERDICTS OF THE QURAN". On

page 57 of this book occurs what is mentioned

i below
“|n compliance with which of the edicts of
| the Quran are we sacrificing these goats and
| cows in every Ccity, every village, every
lane and bylane on the occasion of the Eid of
Sacrifice ? There is no command in the Quran
in this connection. This practice, (ritual)

.1
| has been passed down 1o US as a heritage
from our ancestors’ .

I
| 63 of this book, the disbeliever iIn Hadith has

| On page
'! said : ‘‘In the entire Quran it is not written
anywhere that sacrifice should be done at any
place other than Mecca'’.
On the same page, it has been said in a ‘scholarly

strain” : ‘‘All this has been in vogue for about
one thousand years and no creature of God
is giving any thought to all that is going on’".

After this, on page 65 following discolosure has been
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made : ‘‘Even the Prophet himself did not
perform sacrifice in Medina“’.

Lastly, he has crowned his efforts at misleading
people in the following manner :

' To perform sacrifice at any and ivery place L

is neither the command of God nor was the & !

-practice of the prophet Abraham nor was.it B g6

even the practice of Prophet Mohammad {§ '

(peace be upon him)’': g X

The question is, what is the. status of the B .

above elucidations of the disbeliever in A&

Hadith ? -

Answer : The statements of the disbeliever in Hadith are 1 !
totally false. His assertion that there is no command in the :

Quran for pertorming sacrifice and that it is nowhere written 1 °
(in the Quran) that a sacrifice could be performed anywhere
besides Mecca is false top to bottom and is calculated to
misguide people. The Quran is an all comprehensive Book
and it is clearly mentioned in it, but how can one help him,
If due to lack of vision and sight the disbeliever in Hadith
could not see that God The Almighty has said :

w: ?

W e SRCTEF U CRE
~” o a2, o ‘
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*AND FOR EVERY NATION HAVE WE e

APPOINTED A RITUAL THAT THEY MAY

MENTION THE NAME OF ALLAH OVER THE

BEAST OF CATTLE THAT WE HATH GIVEN

THEM FOR FOOD'". -
. (22:34)

It is evident from this verse that the practice of sacrifice
existed in every nation. To elucidate, it is an established
fact that every nation had a prophet as may be seen from
the following verse of the Quran :

- " ”»
6;8 2.0 “,é'{%-’
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..AND - FOR EVERY NATION THERE IS A
MESSENGER"".
- ©(10:47)

there are as many Ummahs (nations) as there are

RUéUL (prophets). In other words wherever in the world
the prophets were sent there were nations.
therefore, that wherever there were nation

It follows,
s the practice of

cacrifice of animals existed.

nations existed not only in Mecca but in the entire
world and sacrifice (as it is clear from the above quoted
verse) was ordained for every nation. Hence, it is evident
that sacrifice was performed on the entire surface of the
earth. Therefore, the statement of the disbeliever in Hadith
that there is no commandment in the Quran about perform-
ance of sacrifices and that in the entire Quran it 1Is nowhere
mentioned that sacrifice can be performed any-where besides
Mecca, is a clear proof not only of misguidedness but also

a glaring proof of his lack of knowlege. Besides it, it is not
s specifically connected with

even before the con-
s on the earth and

In brief,

correct to consider sacrifice a
Hajj or Pilgrimage of Kaba or Mecca as

struction of Kaba, there existed nation
wherever nations existed there existed also the practice of

sacrifice. (This is evident from the verse quoted above).
Hence, it is wrong to consider sacrifice as belonging to Hajj

or Huijjaj or Kaba and Mecca.

Here, there is a poin; worth considering, and that IS,
God has ordained nations only through the prophets 1o
perform sacrifice. Hence the prophets in accordance with
the commands of God, taught their UMMA (nations) tO
<acrifice animals, and guided them according to the com-
mands of God. Hence, (according 1o the verse) .sacrifice
becomes the SUNNAH (practice) of all the prophets.
Therefore, the contention of the disbeliever in Hadith that
it is neither the SUNNAH of prophet ABRAHAM nor even of
the prophet Mohammad (peace be upon him) 1is absolutely
false. We would now like to show you what is mentioned

that
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In the Quran in this respect. After speakiné about the R

prophets from  Gal\ui\¢%e53 A (6:84)tc R
'a22ii% 9150y (.6:87) God said YRR %E  (6:90) T
that is * 2 :

Y ” P 2D

.2 ok L
Y5\ 24 &'agﬁmgueg ngeA'é.:1

"ALL THESE PROPHETS HAVE RECEIVED
GUIDANCE FROM GOD, O PROPHET  YOU

(6:90)
Now, since the guidance is inclusive of performance of -
sacrifice, hence, it is proved that sacrifice is included in the
act of following the Prophets. Therefore, sacrifice of
animals is by the command of God and is the SUNNAH
(Practice) of the prophets and also of the Prophet Mohammad
(peace be upon him). It follows therefore, that the claim of
the disbeliever in Hadith that sacrifice is neither the com-
mand of God nor the SUNNAH of the prophet ABRAHAM
nor of our Propnet Mohammad (peace be upon him) is

totally wrong, and is calculated only to misguide people as
already proved.

Further, the disbeliever in Hadith has said that the sacrifice
of animals is a mere custom in practice for the last one thous-
and years In this connection, it is necessary to keep in mind
that this and such other ill-conceived talk is indulged into just
to lead the Muslim masses a§tray by instilling poison into
their ears against religion so that they would gradually
become non-believers and atheists. As faras the issue in
hand is concerned, it is a simple matter, which can be under-
stood easily. In case sacrifice was only a custom or an
innovation (in religion, as is the opinion of the disbeliever
In Hadith), and was not a part of religion. there would have
been a dispute right at the outset of the practice, as happen-
ed in case of problems like creation of the actions of man,
IMAMAT (leadership) etc. On the contrary, it is established
by continuou schain of evidence that in case of sacrifice no

dispute whatsoever arose at any time. What type of sacrifice
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‘was this and what kind of innovation (in religion), which the
entire community of Muslims accepted without any dispute
| and given it place in religion ?

%; In short, no sooner a new custom or an innovation in religion
| -is introduced, it creates a dispute and difference .of opinion.

It has never happened that a custom oOr an innovation in
%’. religion was introduced and.the Muslims of the entire world
. accepted It unanimously and without any dispute. Now,
' since sacrifice is such an issue on which all the Muslims
' have remained unanimous, it follows that it is not a new
, custom or innovation in religion but it is an item of religion
| itself. This is the very reason for its being performed and
55 practised in every city, in every village and in every house.
| Hence, the contention of the disbeliever in Hadith that it

; is only a custom, is entirely wrong and devoid of reason.

' Now, we turn to the contention of the disbeliever in Hadith
that sacrifice is merely a custom in practice for last one thous-
and years only. The mischief underlying this contention is
evident. The matter is pretty simple. |f sacrifice were mere
custom or an innovation in religion stretching for last one
thousand years only, then prior to these thousand years,
during the period of three hundred and seventy years there
should be no reference to it, (that is, from the date of
advent of Islam). On the contrary, the subject of sacrifice
'« mentioned in the earliest writings. Sahibe Bukhari and
Muwatta of Imam Malik are books which belong to a period
prior to this period of one thousand years. Nevertheless
they are full of discourses on sacrifice.

Now. if it is argued that this argument is based on the books
of Ahadith (traditions), and the disbeliever in Hadith has
nothing to do there with, then our reply is as follows: Itis
immaterial whether the disbeliever in Hadith believes or not
in the Ahadith (traditions) contained in these books. The
point at issue is that these Books belong to the second and
1 the third centuries, and description of the subject of sacrifice
in them is ample proof of the fact that before and at the

= o
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time these books were written the practice of sacrihca was §.

prevalent and was therefore discussed. Hence, to say ﬂ‘m ’*-'i!
sacrifice is a mere custom in vogue dl"lnﬂ the last one -;I"Po
thousand years only is "absolutely false and baseless. 1-"“‘.

Whether the subject matter of the Hadith contained in§
Bukhari is factual or not, is a different matter, but the fact |
remains that book was written prior to one thousand years §
and the AHADITH concerning sacrifice existed in it. This §
proves that it was in existence more than a thousand years | f
age. In case there was any dispute, in this connection it §
would have been handed down through a continuous chain
(of narrators). On the contrary there is a continuous evidence. '

that there was no dispute in respect of sacrifice. This very A

fact confirms that sacrifice is a SUNNAH and part and parcel §
of religion. TR |

For example, the prayer of ldd-uz-Zoha is established by '.
continuous evidence and is (a part of) Deen (religion). I
Exactly in the same manner, performance of sacrifice after ‘|
the |ldd-uz-Zoha prayer is established by a continuous chain .::
of evidence of the narrators. Hence it is also a part of |§
religion. Sacrifice is a part of religij through the same §
source through which the prayer of Idd- uz-Zoha?ls a part of

religion. Clel ~ik| = R Zhe X |
To sum up, the claim of the disbeliever in Hadith that
sacrifice is a mere custom or innovation in vogue since only 4
a thousand years is false and baseless. The reason for this/ |
is that all the movements and innovations which are the &
oroduct of twelve hundred years, such as Shiism, and the'!
sects of Kharejites, Motazila, Murjia etc, all belong to a '
period prior to one thousand years. Every one knows that '
these are innovations that is, their _being innovations is }
proved by a continuous evidence (of narrators). '

Similarly, if sacrifice were a custom, innovation or a newly: _b
created practice, then undoubtedly there would have been -a
dispute on this issue and the same would have been reperted
by a continuous evidence of narrators. But such is not the
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case. Hence it is evident that sacrifice is not a mere custom,

innovation or a newly introduced practice. On the contrary,

it is a part of religion, and its being a part of religion Is
reported by a unanimous evidence of continuous narrators,

" ' like the fact of |dd-uz-Zoha.

- — - -

S T e

" Now, it may be argued that the continuous and unanimous
evidence in favour of sacrifice does not prove that sacrifice is
a part of religion, and that it is possible that the entire world
of Islam may have become unanimous about some thing that is
un-lslamic, but thereby the un-Islamic thing cannot become
Islamic. The reply to this is as follows. The fact that
sacrifice has been accepted and declared as such by a con-
tinuous evidence is in itself a proof of its being a part of
religion, as otherwise even the Holy Quran (which has been
accepted on the same basis) will also not remain reliable and

its position will become dubious.

This may be explained in greater detail. The disbtliever in

Hadith says that sacrifice is a mere custom which. has been
in vogue for only one thousand years. |t was not in existence

prior to this, hence it is not a part of religion. This con-
tention of the disbeliever in tradition (as has already been
stated on previous pages) is absolutely wrong, and mislead-

ing, because, firstly, it is wrong to consider sacrifice a
product of one thousand years only, when the proof of its
existence is available in earlier books. Secondly, if sacrifice
happens to be the product of one thousand vyears and is a
mere custom or innovation, as claimed by the disbeliever in
Hadith then, it would mean that the entire world of Islam
became unanimous in acceptance of a thing which is un-
Islamic. Under these circumstances, the position of the
Holy Quran will also become dubious. Hence, the verdict
of this community that ‘‘this Quran is THE QURAN'" will not
remain fit to be accepted. The identity of the Quran also
becomes unreliable and false, since the Quran too has been
accepted on the evidence of this world of Islam. But all
parties concerned are unanimous that the Holy Quran is
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reliable. Hence, it is clear that the body (congregation), &
which has by continuous chain conveyed the Quran. is |
reliable. Now where is the harm in accepting sacrifice as
part of religion on the evidence of the body .on whose
evidence the Quran has been accepted as THE QURAN
(Book of God) ? |

Now we turn to the contention of the disbeliever in Hadith
that the Holy Pruphet (peace be upon him) had not per-
formed the sacrifice in Medina. In this connection, we wish
to point out that the Prophet’s (peace be upon him) perform-
ance of the ldd-uz-Zoha, and sacrifice thereafter, is proved
by a continuous chain of narrators. In other words, exactly
as the performance of ldd-uz-Zoha prayers by the Prophet
(peace be upon him) is established through continuouc
evidence, as is the performance by him of the sacrifice
established by a continuous evidence, and the nonsense
concealed behind these words (of the_ disbelievers in
Hadith) cannot remain concealed from the eyes of men of
knowledge and thinking.

g
t"

1r

Further, in this connection, my question is: Did the Holy
Prophet (peace be upon him) perform Idd-uz-Zoha prayers
in Medina or not ? There are only two alternatives, that is,
either he performed it or he did not. If it is said that he did
not perform it, then from where has this |dd-uz-Zoha prayers -
come into practice ? After'the Hajj ldd-uz-Zoha prayers are _
not performed in Mecca. Then wherefrom has this practice ' |
of performirg ldd-uz-Zoha prayers come ? |f, on the other
hand, it is said that he performed (the |dd-uz-Zoha prayers),
then exactly in the same manner in which and through the
same source of evidence that the performance of ldd-uz-Zoha .
prayer is established and is part of religion, the performance
of sacrifice after the prayer is likewise established and is part

of religion. Hence, there is no need to prove sacrifice
through Hadith (tradition). _ ’&
From the foregoing discussions it is absolutely clear that -
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ot a mere custom Or an innovation but it is a

sacrifice is n .
religious matter and is proved through the Quran, which says
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+AND FOR EVERY NATION HAVE WE APPOIN-
TUAL THAT THEY MAY MENTION

THE NAME OF ALLAH OVER THE BEAST OF
HATH GIVEN THEM FOR

FOOD".
(22:34)

d proved through IJMA
The reason is that if there
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Further, it 1S also established an

} (consensus of religious opinion).
was no |JMA on this point (that is, if the entire community

of Muslims was not unanimous on the issue) of sacrifice,

then undoubtedly there would have been a dispute, and that
been total of partial, (total

'd have considered sacrifice as a part

of religion and the meaning of partial is that some would
have considered it as @ part of religion and others not), in
any case, the disputé would have been noted and conveyed
through a continuous chain of evidence. In fact, there is
" nothing of this sort. In this lorg period of thirteen hundred
years, not a single soul has disputed the sacrifice after 1dd-
uz-Zoha prayers. Whereas even the minutest differences have
peen conveyed regularly, there is no difference of opinior
reported regarding the sacrifice after the |dd-uz-Zohe
prayers. Hence, it is clear that the sacrifice is as unanimo-
usly accepted part of religion as the Idd-uz-Zoha prayers are
and there is the same kind of IJMA on this issue as on thi

Idd-uz-Zoha prayers.
b B .
Therefore, sacrifice is not 3 mere custom or innovation, bt

is a part of religion. This was performed alike by the Hol
Prophet (peace be upon him), companions of the Propht

(peace be upon him), their succe
I who came after them, and therea

b
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ssors and those pious peop
fter, to this day the practi
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as an un-lIslamic practice. This (parformance of lacﬂﬂe‘q’j'ﬁ;ﬂj
iIs neither a mere custom nor an innovation. Like-wise it I.' L
neither extravagance, nor useless expenditures. Those whn
consider it such (that is, extravagance etc.) are hypocrltes

0 Cé.h....J\ © 1‘}.5:.5"5&1:

*AND ALLAH BEARETH WITNESS THAT THE
HYPOCRITES ARE SPEAKlNG FALSELY e
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have been d;splayed p
deductive logic, ab
reason. 1he late

worked a
shameless maligner

y that this unique bro-

blood of the author. In

d Ayub Dehlavi

t it most assiduously | e traducers and
s of the good name of Holy Prophet of

may peace be upon him) would meet their Waterloo
is my profound conviction that 10 date noO

book - either by contemporary authors Of by those scholars
who are now no more amongst us-have dealt sO convincingly
with the subject matter under discussion as the present work
of the Allama. Copious references have been made 10 the
verses of the Holy Quran, the Ahadith of Holy Prophet and
his Seerat (detailed life-study) tO substantiate the content-

f the learned author.
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once and for all. It

ions O
ht, so any one desiring 10

reprint Of translate and publish 1t in any language is most
welcome to do SO, since that will help achieve the purpose
of the book, namely to put an end to the long standing

mischief.
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