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FOREWORD

In the brief span of our own lifetime, we have experi-
enced two world wars and are now as a matter of course
looking forward to a third. It is true that those who came
out victorious in the first, talked of ending all wars and
created a machinery of peace, the League of Nations, and
when that proved of no avail and they found themselves
engaged in another war, a more serious affair than the first,
ard were triumphant again, they reverted to their talk of
ending wars, and set up another machinery, the United Na-
tions Organization, holding out the hope that things would
improve and the world return to peace. That peace is still
eluding us.

The achievements of science had shattered for us the
old barriers of time and space and reduced this globe of ours
into but a small house wherein even whispers could be
heard from corner to corner. Never before was there so
great an opportunity for mankind to come close together
and demonstrate that they were all “Children of God” as
Christ conceived, or one single family, the “Family of God™!
as did the Prophet of Islam, “every inan, a brother untc
every other”2 And yet even this small house stands divid-
ed, a victim to two powerful conflicting forces, one repre-
senfed by Soviet Russia, and the other by the U.S.A,, curi-
ously both members of one and the same peace orgganization.

How long is this state of affairs to last? The conflict, it
is stated, is one of ideologies. Is it so? Even like the
American, the Soviet Bloc have their own vocabulary oi
peace, making its appeal to the same natural fear of war
and wish for security. The Soviet rulers, even as those
who hold the reins of Government on the other side, talk
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. of people’s democracy and profess to entertain a like dis-
taste for imperialists and war-mongers. In either case, the
professed objective is a higher standard of living for the
common man. Given mutual good-will, it should not be
impossible to reconcile two such ideologies as profess a com-
mon purpose. Indeed, if reconciliatior on every detail is
not possible, surely, the two systéms can work side by side
on the basis of tolerance and possible co-operation. And
vet the organisation of the United Nations whose function
it was to eliminate friction between its members and efiect
a rapprochement has so far made no visible move to bring
about a reconciliation between the two. Unrder its very nose
armaments are piling up every day in either camp. A ‘cold
war’ is already on. |

Frankly, this is no conflict in favour of the economic
uplift of the common man. In fact, there is no ideology
involved here. At all events, the common man Is not the
centre of thought in either company. What is it all about
then? I may not pursuade myself to exclaim with the Duke
of Albany in King Lear: “‘Tis the times’ plague, when
mad men lead the blind”. Still, my feeling is that the
answer lies somewhere in the neighbourhood of that utter-
ance. “The Salehin shall inherit the earth”,’ says the
Qur’an, men who main. n poise in life and protect it {rom
every form of exploitation. It is they who function as the
‘Vicegerents of God’ on earth and create and sustain therein
the order that subsists in the Universe.t Could it be that
there is a dearth of this type in our midst? Could it be that
the conflict is in truth a race between those who lead the

blind? | |
The cult of nationalism is now stalking in: the land with
its emphasis on the interests of individual nations and its
reluctance to spread that emphasis equably-on the interests
of mankind as a whole. Interwoven with the texture of
modern democracy, it has given a degraded aspect fo the -
democratic principle of suffrage and thwarted the rise of
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Salehin to helm the offairs of every country, and in consc-
quence prevented humanity from crowing 1nto the Pro-
phet’s vision of one world, of a fold “every member of which
chall be a shepherd unto cvery other, and be accountabl®
for the welfare of the fold”. It is this shepherd mind that
we need today to make a success of the U.N.O. El=e, cven
this organization will o the way its forbears have none,
strutting for a while as but a clearing housc of international
caude of unity and of civilization is crossed
cingly neither by capitalism nor by communism which 'S
hut a violent reaction 1o it, but by a hearly interaction of
‘the two. both sustained and cncouraged by the self-same

cspionage. The

spirit of nalionalism.

The task of rooting out this ovil or of humanizing 1t 18
a spiritual function; and it is for the religions of the world
{n show the way. Of late they have been relegated irto the
background, and in their place, the idel of sceularisnt has
been installed everywhere, as if secularism in any form
can endure for long without some spiritual basis to 1t. That
basis will have to be furnished by religion ultimately. HElse,
secularism divorced from spirituality will multiply the evils
proceeding from rationalism and vitiate human life still
murther.. A return to the unlifying element in every religion
is the only refuge for man today, and that is possible only
when it is cleared of accretions. The unity of God stressed
by religion, is according to the Qur’ar, to express ituelf In
the unily of man,” or in a peaceful order of existence for
man. Thatl is its {rue roje. It1is {or those who sharc this view
to study and disclose the potentialities that lie latent in
their several faiths to develop the shepherd mind the world
needs, and create a band of Salehin in every part of the
world who may conjointly .endeavour to restore poise to
human life and pave the way to one world.

{] Born to the faith of the Qur'an and grown in its.atnws-
phere, it has been but natural for me, and easy %o siudy the
possibilities furnished by 1t to mould this shepherd mind

Marfat.com
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" laid aside by my brethren in faith..” The task has beer.

for the world of today. Strictly speaking, my study is a
study in introspection, a bringing to mind of the values.of
life which in the course of history have been very largely

undertaken in humility and in full consciousness of my
limitations. In the pursuit of it, I confess, I have had to
tread on delicate ground and try to negotiate with certain
deep-seated sentiments entertained by them. My only justi-
fication 1s my urge to lift, as far as I could. the veils that
have been allowed to rest on the Qur’an, and to let it speak
for itdelf unhindered any longer by its mediaeval associ-
ations. It is now for others better qualified but who are
silent so far to take up this task, and correct and amplify
and complete the picture which I have tried to delineate
here of the mind which the Qur’an aims to mould for man.

In the preparation of the volume, I have received
valuable help from two friends. One is an old colleague of
mine on the staffl of the Osmania University, Hyderabad,
Allama Abdul Qadir Siddiqi, for long Head of the Faculty
of Muslim Theology, a scholar for whose grasp of the
Quranic krowledge I have always held a high regard.
Representing as he does the old order of Muslim theclo-
gians, he, nevertheless, possesses the talent to enter into
the minds of those who would like 10 make a fresh ap-
proach to .the sources of theglogical knowledge. Consr.:.j-
quently, I have received considerable encouragemelt from
the sympathetic attitude which he has always displayed
towards my lines of thought touching the leading issues of
life raised by the Qur’an. The other friend to whom I am
indebted is the present -Curator of the Asafiyah State
Library, Hyderabad, Dr. Muhammad Rahatullah Khaq,
M.A. (Osmania), D. Phil (Leipzig). He may be accepted
as a typical representative of the new order of Muslin
scholars who are not quite in sympathy with our mediaeval
heritage and are, at the same time, not well satisfied with

the trends of modern civilization. The Doctor happens 10
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be an old pupil of mire in the Department of English
studies at the“Osmania University, and has retained his
old affection for his teacher. He has shown a deep insiiht
into the difficulties of my undertaking and offered me
every facility of reference and consultation in his library
where most of my work was done. I feel happy to acknow-

 ledge that I have freely drawn upon his wide and varied

knowledge of the Arabic literature which has been the
main subject of his study.
Conscious as I am of my deep obligations to these two

friends in the presentation of my thesis, it will be unfair on
my part if I should let them share the responsibility that

‘should attach to the expression of views such as have beer:
advanced in this volume. For those views, I alone should

be held responsible; for, indeed, they have grown with me
and are today part of me.

In conclusion, I have to express my deep thanks to
Dr. Yusufuddin, Reader in ‘Religion and Culture’, Osmania

University, for having added a caretully prepared index to
the volume.

The regret is felt that, in the transliteration of Arabic
terms and names, the diacritical type could not be used for
lack of it at the moment.

Hyderabad
India SYED ABDUL LATIF

September 1952
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CHAPTER 1

THE QUR’AN IN MEDIAEVAL BONDAGE

discount to-day. There is a lag between the life as en-

joined o.1 him by the Qur’an, and the life he has devised

for himself. There is a lag between the social and poli-
tical institutions which the Qur’an: desires him to install, and
the institutions which he has set up for himself and develop-
ed in the course of history. There is a lag between the pur-
pose of the present day Muslim and the abiding purpose
of the Qur'an—the world purpose. There is, in short, a
big lag between the universality of the Qur'an and the
isolationist religiosity of the present-day Muslim. If one
should probe the lives of those who profess to believe In
other sacred books—better the task be undertaken by some
ardent follower of each—we shall not be surprised if similar
lags meet the eye. |

_ In his Ihya-ul-’Ulum, Ghazali records an incident In
the life of Khalif Omar.! The Khalif was.travelling from
Madina to Mecca. On the way one early morning, he
noticed a flock of sheep at the base of a hillock. A Negro
boy was tending the flock. -To test whether the teachings
of the Qur’an had, at least in their elementary form, ever
reached this Negro boy living in a remote corner of Arabia
and to what extent he had reacted to them in his indivi-
dual life, he asked him if he would like to sell one of the
lambs in the flock. Promptly a definite ‘No’ was the
answer. “But why?” asked the Khalif. “Why?—Because
it is not mine”, rejoined the Negro boy. “It is my master’s,
and I am his slave”. “What matters?” said the Khalil.
“Take this money, give that lamb to me; and go and tell

your master that some wolf snatched away his lam ", The
boy stared hard at the Khalif. The poor fellow did not
krow whom he was staring at. “I can cheat my master

T HE MIND of the Muslim almost all over the world is at a
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over there on the other side of the hillock. But can I' he
stressed, “cheat that Great Master who is overlooking both
of us and listening?” The boy was an illiterate boy. He
had never read the Qur'an. But the atmospheric influence
of its teachings had evidently touched his mind. He must
have heard in some manner the Qur’anic words that God
“knows what the soul of man whispereth to him” and that
He is “closer to him than his jugular vein”,? and that
“three persons speak not privately together, but He 1is their
fourth: nor five, but He is their sixth; nor fewer, nor more,
but wherever they be He is with them.”? He must also
have heard that none can give away or sell anything which
does not belong to him. What profound impression the
reply of this Negro boy must have created on the mind ol
2 mar. like Omar, that austere and mighty Khalif of Islam,
can easily be imagired. “Tears rolled down his cheeks”
says the narrative. Tenderly he asked the boy to lead him
on to his worldly master, the owner of the flock. On meet-
ing him the Khalif erquired: “How much did you pay for

" this slave?” “So much”, replied the owner. “Here s that

much, take it, and set the boy free”.

Of course, the boy became a free mamn and Omar went
his way. But the question may as well be asked: How
many of us, whether Muslim or ron-Muslim, in all stations
and walks of life, how many brilliant products of our Uni-
vers:ties, how-many of those whe*conduct to-day the affairs
of their countries, indeed, how many of thosz who have
supscribed to the Charter of the United Nations and the
Universal Declaration of Humarn: Rights have attained that
stage of mind or attitude which this Negro boy of 1300
years back had reached or have felt the same sense of God
- held themcelves responsible to Him in all that they

have thought or done in their several lives?

1t is this sense of God which the Quran aims to inspire
in man, and base thereon an order of sociely every member
of which shall be a “keeper or shepherd unto every other”,4
_ a protherhood co-extensive in its final reaches with the
wheole ¢f mankind who, in the words of the Prophet of
Islam, constitute the “Family of God”.® The state of

Marfat.com
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THE QUR’AN IN MEDIAEVAL BONDAGE 3

Medina which he shaped and passed on to the Khalifs grew
et first into a democracy different fundamentally in its
‘structure and outlook from that of the ancient Athenians,
a democracy composed of individuals who conscious of the
dignity of human nature recognised no ecriterion of superio-
rity between themselves except that of rishteous living, and
whose earnest aim was to blerd harmoniously the material
into the sublime or spiritual needs of human nature and
vitalize life to disclose a united happiness for all mankind.

This democracy, however, did not last long. Oncz the
state expanded beyond the Arabian frontiers, and assumed
the role of an empire, the Khilafat which had started as
an elective institution soon transformed itself into a dynas-
tic monarchy. The transiticn was marked by civil wars.
The bone of contention was the Khilafat; and as that office,
zs 1nstituted, had its own religious function to discharge, .
the struggle naturally put on a religious colour. This is
not the place to judge motives or appeortion blame. Indeed
it ‘will be idle to do so across the vexatious centuries which
irtervene. But the result was a schismatic life for Islam.
The tendency let loose in th2 time of the civil wars to drift
from the anchorage of the Qur’anic ideals gathered momen- -
tum during the dyrastic Khilafat of the Ummayids and of
their successors the Abbgasids and expre=sed itself, assisted |
by clien culturcl strzins, into the proverbial seventy-two J
sects of Islam. As an coffshoct of this tendency and at the
came time ac its source of nourishment came into play the !
urge by over-zealous partizans to irvoke, where argument |
tailed, the very name of the Prophet, and ascribe to him
utterances and actions bodied forth from their fertile imzagi-
naticn in support oi their rival claims and standooirts.

The earnest among the followers of the Faith grew alarmed
at the rapidity of pace with which the stories were coined.
Their task was to ch-ck *hi: tend=nzy and rescuz the Qur’an
and the picture of the Prophet from submergence. tiow
onerous was the. task may be gleaned from the fact that
when Bukhari undertook to sift the authentic from t_he
sputicus and codify what seemed to him the genuine Hadith
or traditions of the Prophet, he had to discard, out of

- —
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| neaily 6,00,000 of which, according to Ibn Khallikan, he

took cognizance,’ all except 7397 according to some authori-
ties or 7295 according to others, as fabrications or not
worthy of credence. Indeed, if repetitions under different
heads or chapters are to be discarded, the number will be
r~duced to 2.762.7 The criterian applied by him was the
ve-acity of the narrators of the Hadith, and not exactly the
character of their contents. The idea evidently was to
eliminate the professional manufacturers of Hadith from
the ranonical list. Yet, there is valid ground to hold, parti-
cularly on the basis of internal evidence, that notwithstand-
ing the care and integrity exercised in the cholce of guar-
antors, th:cre are still a number of Hadith in the corpus
of Bukhari and of his imitators the autherticity of which
necds to be endorsed, if they are to stand, by methods ot
ceientific enquiry and research.

The Hadith literature is held in imyportance and sacred-
ness generaliy next to the Qur’an, and in certain circles 1t
takes even precedence over the Qur’an.®> It was at firct
intended to serve as a record of the practice of the Prophet
in relation to the commandments of the Qur'an expressed
but in general terms. It was to supply clarification and to
show the manner of implementing them in every new situ-
ation that might arise in the life of the faithful subject
always to the imperative demands of unity. But soon, as
indicated above, the purpose was, under some urge or
cther, widened, sometimes recklessly; so much so, that
within three centuries of the passing of the Prophet, this
new literature gave rise to a number of en'ire syvstems ot
law, theology, ard custom, each designated Islam, none of
which, however, was precisely the Islam which the Prophet
beque~athed to his people on the day of his Farewell Address
2t Mecca. Thus the faith of the Qur’an which called upon
its followers to “hold togethcr to the Cable of God"," and
live a united life was itself pressed into the service of a
divided life by the very people Wwho professed to believe
in it. |

To make matters worse, the spirit and purpose under-

. lying the manner of presentation ir the Qur’an, the style

Marfat.com
Marfat.com



THE QUR’AN IN MEDIAEVAL BONDAGE 5 &

and diction, was not properly comprehended during the
period when the first commentaries on the Book were
undertaken—commentaries which often failed to discrimi-
nate the muhkamat or verses bearing plain and clear mean-
ing or things to be taken In the literal sense from the
mutashabihat and amthal cr similitudes, and figures of
speech, between which the Qur’an expressly calls upon its
readers to make proper distinction.’® In cons:quence, the
very essentials of the Faith and practice came to be viewed
in th light of the faiths and traditions of the races, both
Arab and non-Arab, converted to Islam, from among whom
the commentators sprang up, giving to the allegorical or
figurative element in the Qur’an either a literal sense or a
sense alien to the very spirit of the Qur’anic message. The
impact is partly pagan in character reflected in the anthro-
pomorphic touches given to the concept of divinity and its
attributes, and partly mystic in its significarice as inspired
essentially by Neoplatonism; and manifested chiefly in the
Ajami or non-Arab attempt to read esoteric meaning into
what is basically exoteric or mundare in the Qur’an. Nof
merely this, the sense of superiority or imperialism engen-
der~d in the minds of the Arabs by their sweeping con-
quests developed the tendercy to give to passages in the
Qur'an or Hadich touching usages peculiar to the Arabs or
certain passing incidents in the life of the Prophet, the
corce of universal applicability to all times and conditions
of existence. Even as in the field of Hadith, there is now
a rreat reed for scientific research in the field of interpre-
tation of the Qur’anic phraseology as well, and for dis-
tinguishing between the merely incidental and the abiding
directions of the Qur’an.

But the net result, the legacy of the past, such as it 1s,
is what has to be faced to-day. The lines of thought laid
down a thousand years ago have, in spite of reformatory

ttempts made every now and then to remould the Muslhm
mind on Qur’anic lines, vitiated the entire course of Muslim
thought and history. The Qur’an is read parrot-like 1n
most Muslim homes. It is explained ir. every mosque from
week to week. Its language is employed in every daiy
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| - prayer. But the sense of the word read, recited, or expluin-
ed is not always the original Qur’anic sense. It is the sense
given to it primarily in the times of the Ummayyids and
the Abbasids, in the middle ages. The religion that passes
for Islam to-day—the Islam of the masses and of the ruling
classes in every Muslim country is the Islam of the Middle
ages and not exactly the Islam of the Qur’an and the Pro-
phet. Its outward form is there, however dishevelled, but
the spirit in essential respects is un-Qur’anic. No wonder
t},enn that the mind of the present day Muslim—oi course
tlere are and must be exceptions everywhere, “the salt of
tiie earth”,—is not of the typs which that poor illiterat=
slave Negro boy of the time of Omar endeavoured to repre-
<ent even in the restricted sphere of his lite.

No doubt Mediaeval Muslim History can claim with
Jegitimate pride great advances in the realm of Arts, Scie-
ences and Philosophy. But this achievement had no organic
cornection with the day to day life of the Muslim. 1t
formed the exclusive concern of the intellectual elite and
bore little relation to the social and religious life ot the
1if~ of the masses who were kept down in ignorance and
were simply nose-led by the reactionary ‘Ulama or doctors
of 1eligion of the times, most of whom were stipendiaries
~f autocratic rulers whose political interests they had to
cubserve. The mediaeval mind has persisted to live on and

ir its several local variations still operative in every nook
and corner of the Muslim world.

It is not my purpose to go inte the history of this deve-
lopment, although in my discourse a passing reference here
and there to its leading features or land-marks may be
four.d necessary in the interests of clarity and emphasis.
On the other hand, I shall, in the light of the Qurian and
the uncontested facts of the life of the Prophet endeavour
to present, though oh a limited canvas, the picture of the
mird of man which his function in life warrants him to

¥ mould for himself, particularly at this hour, and face the
¥ serious complex problems confronting mankind with be-
- coming confidence. My appeal well be to the intellect of
man as man and although addressed primarily to those who

LT il e S . ST ———
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THE QUR’AN IN MEDIAEVAL BONDAGE | T

claim to follow the Qur’an, is intended to rouse the mood
of introspection among others as well, for, the ailment ot
which the Muslim has been a victim has also in one form or
cnother held under its grip the rest of mankind as well.
In the presentatior: of my subject, I shall, as far as possible,
avoid the use of technical phraseology for the simple reason
that the Qur’an itself does not use any technical terms and
is meant to be intelligible even to that illiterate Negro boy
tending a flock of sheep in his capacity as a slave.

l : _#
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' CHAPTER -II
THE MOORINGS

HE QUR’AN is essentially a code of human conduct. That
is the claim which the Book itsz2lf advances.! It 1s
meant to offer guidance to those who may be disposed
to seek it. It differs from abstract ethics in this that it

purports to possess a religious sanction for those who ¢hocs>

te follow it, and covers a wider field of activity than what
is envisaged by the latter. That by itself does not divest
it of its value to those who may fight shy of religion. For,
however wide ard deep the religious character of its back-
ground, the line of conduct delineated by the Qur'an is to
be endorsed in action by a rational approach to it, and is
on that account a subject for consideration even by those
who may not believe in any established religion, but who
nevertheless dislike ararchy in thought and action and re-
cogrise the need for some standard of conduct to govern
their daily activity. To such, it may be told that the essen-
t1al purpose of the Qur’an is to develop in man a mind the
Immediate function of which is to enable him to live in
peace with himself and in peace with his external werld
cf relations, although in so doing he is to serve a deeper
purpose as well. This wider applicability, which is bevond
the purview of abstract ethics or of any exclusively sscular
concept of lite, is warranted by the notion maintained by
the Qur’an that death is not the end of life, but that, on the
other hand, it is a gateway to a new sphere of activity,
markirg a further stage in the making of man. “From
state to state shall ye be carried forward' 2 is the vista of
roosibilities disclosed, and the succeeding life is corditioned
by the present. It is the ultimate purpose—the perizction

oI man—that should govern the character of the life one

has to live in the present. The mind which the Qur’an aims

to build is therefore to view in cre sweep the entira life of

h
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man, the present and what is to follow, and treat it as a
single entity, and adjust its movement accordingly. “Your
creation and your resurrection are but like a single soul.”3

The building of this mind, as well as, its manifestation
in every sphere of ir.terest to the mind—the entire cultural
 course of the Qur'an—is summed ‘up in but a phrase “Be-
ieve and work righteously.” That is the way to develop
the mind favoured of the Qur’an. ‘Belief’ is thus the farce
which lends tone or character to the mind, and work in
consonance thereof is but a reflection of it in action. Let
us, therefore, dwell awhile on what the mind is to be fed
on, the beliefs which one has to ertertain as sources of his
inspiration to righteous work. This is in the nature of
things recessary; for to appraise the value of the activity
oi a mind, it is essential to appraise at first the very charac-
ter of its foundation, the factors and forces which mould
i* the ingredients which enter into its composition, indeed
tve moorings from which it may not stray.

UNITY OF GOD

mhe basic ccncept irto which the Qur’an desires to
‘nitiate the human mind is the concept of thé Unity of God
—a concept on which it wishes another concept, the Urity,
of man, to rest and receive life and sustenance therefrom.
La Ilaha Iilallah: ‘There is none worthy of worship except
God’ is the concept on which stich strong stress is laid that
the ertire Qur'an seems to be nothing else than an exposi- ,.}

tion of its implications and a commentary of it. The late
Ruov. C. F. Andrews in one of his writings observes:—

“ One of the greatest blessings which lslam has brought to
Cast and West alike has been the emphasis which at a
critical period in human history it placed upon the Divine
Unity. For during those Dark Ages both in East and
West, from 600 to 1000 A.D. this doctrine was in danger
of being overlaid and obscured in Hinduism and in Chris-
tianity itself, owing to the immense accretions of subsi-
diary werships cf ccuntless demi-gods and herces.
Islan has been, both to Eurcpe and India, in their dark |
h-ur cf aberration from the scvereign truth of G:d’s

. ..,Fn-
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10 THE MIND AL-QUR’AN BUILDS

Unity, an invaluable corrective and deterrent. Indeed,
without the final emphasis on this truth, which Islam gave
from its central position, — facing India and facing Europe
— it is doubtful whether this idea of God as one could
have obtained that established place in human thought
which is uncontested in the intellectual world today ", 4

Looking thereforec at the low ebb to which human
thought and life had descended at the time when Muham-
mad was passing from adolescer.ce into manhood and from
manhood into maturity, the voice in him that expressed
itseif in this formula was indeed the imperative voice of
Humanity out to assert itself, and consequently was heard
thicughout Arabia, and even across its frontiers during his
owr: life-time. The spiritual implications of the concept
of Divine Unity will be touched upon in the later stages of
this discourse, but it may be observed here that its prag-
matic value to man in his social relations was immense.
The idea that there was none worthy of worship except God
swept off all distinctions of colour and race, and every hier-
archical corception of life, social and political. It was a
revulutionary slogan aiming at the emancipation of man.
It restored dignity to human nature by placing man next
to God and making righteous living the sole test of superio-
rity oI one over another. —

UNITY OF MAN

Alongside o1 stimulating in mar the sense of human
dignity, the Quran calls upon him to recognise that “all
mankind was at first but one community”, that subsequent-

ly it “stood divided”s and that it should therefore be man’s
endeavour to restore its unity,s

So great is the importance attached by the Qur’an to
the maintenance of the unity of man that the Prophet looks
upon the entire mankind as the family of God.

“ All creatures of God are His family, and he is the most
beloved of God who loveth best His creatures A

“ Kespect the ways of Allah (or the laws inherent in Nature)
and be affectionate to the family of Allah' 8
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The Qu:’an observes:

“ Whosoever killeth a human being for other than man.-
slaughter or mischief in the earth, it shall be as if he hath
Lilled all mankind, and whosoever saveth the life of one,

. <hall be as if he hath saved the life of all mankind "2

The idea so strongly emphasised by the Qur'an over
1300 years ago that mankind was but one ard the same
species of creation and that the theory of race was a social
myth operating for the disunity of man, may now be re-
garded as a scientific fact. Read the latest and the most
authoritative statement of modern scientific doctrine on
the subject of race issued by the UNESCO (July 1950).
That statement sets forth the conclusions of an international
panel of scientists formed by .the UNESCO to define the
concept of race and to summarise the most recent findings
ir this field which the world’s biologists, geneticists, psy-
chologists, sociologists, and anthropomologists agree are
octablished scientific facts. The text of the statement
iscued by the experts opens In words reminescent of the
language of the Qur'an quoted above.

« Gcientists have reached the general agreement in recog-
nizing that mankind is one, that all men belong to the
same species — Homo Saprens’™.

1t concludes with the ethical implication of this fact
of life covered by the saying of the Prophet:

‘ Every one of you is a keepér unto every other, and will be
~ccountable for the welfare of his fold *.1°

Runs the scientists’ conclusions in the following

wolds.—

“ Biological studies lend support to the ethic of universal
brotherthood : for man is bcm with drives toward co-
operation, and unless these drives are satistied, men and
“ations alike Fall ill. Man is born a social being who can
reach his fullest development only through interaction
with his fellows. The denial at any ooint of this social
bond between man and man brings with it disintegration.
In this sense, every man is his brother’s keeper. For
every man is a piece of the continent, a part of the main, .
bacause he is involved in mankind " ?
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The Unity of man receiving its sustenance fror the
Unity of God is in 1ts social bearing the leading ther e cf
the Qur'an. To promote that unity, the Qur’an calls upon
man first to develop the sense of catholicity in life. Reli-
gion was one of the important fields—probably the most
smportant in the days of the Prophet—where conflict
thrived. The Qur’an first aimed at the elimination of this
confict. Christiarity and Judalsm were the religions which
rrevailed at the time in the Semetic sector. The Qur'an
desires the Prophet to regotiate a modus vivendi with
the followers of the two faiths.

“ O People of the Book (Christian and Jewish Scriptures),
come to a word fair between us and you, that we wor-
ship God only and associate nothing with Him, and do
ot take each other as Lord to the exclusicn of Gaod” M

The condition of association advanced here is that God

alone is to be the Lord, and none else.

The privilege is not to be confined to one’s relations
with Christians or Jews alone. It extends to the followers
of all other religions, provided the basic condition is ful-
filled—belief in the Unity of God. That such a belief 18
the basis of all religions 1s repeatedly asserted by the
Qur’an, and that-in consequence they should not work In
zriognism with one another, but work conjointly for world

unity. Addressing the Prophet, the Qur’an says.

" Ue hath ordained for you that faith which He commended
unto Noah, and which we inspire in thee (Muhammad),
and which we commended unto Abraham, Moses, and

Jesus, saying: Establish the Faith, and be not divided

therein ''1?

“\erily we have sent thee with the Truth, a Comforter and
\Warner ; and there is not 8 People but a Warner hath nct

passed among them gl

“Verily we sent Messengers before thee, of some of whom

we have told thee, and cf some whom we have nct tcld

thee .13

The Qur’an sums up.
'Q; Ye Musiims!)

that he sent down to us, and

Say that we believe in God, and all
all that he'sent dcwn on

Marfat.com
Marfat.com
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Abraham, Ishmael, Issac, Jacob and their descendents.
We believe in all that He gave unto Moses, Jesus and
other Apostles from their Lord. No distinction do we
mnake batween the apostles, and we submit to God " 18

“ O-Prophetsi Ye are but of one order ".16

In building up this catholicity of mind, the Qur’'ar 1s
careful enough not to let the Arabic speaking people feel
that the Arabic language in which the Qur’anic Message is
delivered is by any means exclusively sacrosanct or is the
exclusive language of God. God expresses Himself In all

tongues.

“ And we never sent a8 Messenger save with the language
of his fold, that he night make the Message clesr for

them "'.17

So wide is the catholic attitude of mind intended to be
stimulated that the Qur’an promises salvation not merely
to the people of the Quran but to those also among whom -
other scriptures have been delivered—not merely to these,
but to every human beirg not believing in any established
Church but who nevertheless acknowledges the value of
Divine unity in human life and recognises responsibility
for his actions, and lives uprightly.

“Those who believe (in that which is revealed unto thee,
Muhammad) and those who are Jews and Christians, —
Whosoever believes in God,' and the Last Day (he who f
accepts responsibility for his actions,) and acts uprightly— (
have their reward with their Lord. There will be no fear 1"

upon them, neither shall they grieve ".1®

The privilege extends even to those who are not
attachad to any established faith.

Assuredly, those who say: “Our Lord is God " and act
uprightly, there shall be no fear come upon them, neither
shall they grieve. These shall be the inmates of Paradise
to remain therein for ever, — the recompense for their

deeds. 19

The idea underlying this cath&lic attitude was to elimi-
nate friction betwean the followers of the different faiths

Marfat.com
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- and rest their relationship on a common belief in the Unity
of God consciously operating for the Unity of man.

“O Ye mankind ! surely we have created you a male and
female, and made you tribes and families that you may
identify and care for each other; surely, the noblest of
you in the sight of Allah is the one among you most
mindful of his duty  Allah is knowing, Fully awake .20

Mark the phrase “To care for each other”. That was,
under the plan of the ‘Prophet, the common ground on
which all humanity can and should enter to work together
for their common good and live as a “Family of God”. That
is the way to an abiding fraternal relationship between man
and man. The world order on which the Prophet set his
heart was to be composed of not merely those who would
follow the Qur’an in every detail, but all oth:=rs who In

‘common would believe in the Unity of God and rightecus

living in accordance therewith. His supreme insistence on
this minimum, a belief In the Unity of God inspiring
righteous living in man, was for no other reason than to
let that sense of divine Unity transform itself into the sense
of the unity of man. It is in this context that the term
Kufr plays such an important part in the Qur’anic thought.
The term has acquired an odium among nor.-Muslim circles
purely through its incorrect grasp by the mediaeval com-
mentators of the Qur’an and its indiseriminate and reckless
application by fanatics to all non-Muslims and ever to
tMuslims whe differ from them in any resnect. i'or that.
the Qur’an is not responsible. A ‘Kafir’ in reality is one
who disregards the Unity of God by his thought and action
and thereby becomes a force for disunity among men, which
in the Qur’anic concept is a denial in practice of Divine
Unily. The Qur’an therefore makes no compromise with
Kufr, for, it is obvious that Kufr, the force for disunity,
cannot co-exist, much less work hand in hand with ‘the
force for unity in any coriceivable scheme of things aiming
at the unity of man. Barring this ideological differen:ze
with Kufr in all its forms and wherever found, in other
words, with all forces of disintegration or disunity, the
basic attitude of the Qur’an towards other faiths is either
of seeking a modus vivendi as already indicated or of tacit
tolerance and forbearance in the earnest hope and trust

Marfat.com
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| that one day “God will bring them all 'together”  and

| advance the cause of divine unity working itself out in the

| unity of man. |

“ Eor this cause invite them thou (O Muhammad), and go

straight on as thou hast been bidden, and follow not their
ways: and say: In whatsoever scriptures God hath sent

| down, do | believe: | am commanded to deal justly with

i you. God isycur Lord and our Lord: Unto us the
result of our deeds, and unto you the result of your deeds:
Letween us and you let there be nostrife: Ged will
bring us all tcgether: and unto Him is our jcurneying ''22

The Unity of man thus is one of the main objectives
man has to pursue in life through a programme of righteous
work—work in consonance with his belief in the unity of
God, and points to the role he has to play in life.

THE ROLE OF MAN |

As we have already pointed out, the leading idea of
the Quran La Ilaha Illallah; ‘there is none worthy of wor-
ship except God’, determines man’s place in the scheme of
creation. It does not relegate him to a position of inferio-
rity 1o ary object of creation. He is not inferior in stature
in the scale of Divine values to the Sun or the Moon or
other constellations in the heavens which have formed the
ob:ects of worship from a distance in the history of man,
or to anything in the earth at close range, or again to that
body of invisible forces at work in Nature styled ‘Mala’ik’
or Angels. The Qur’an points out that man is made ‘of the
goodliest fabric’, he whom the ‘Mala’ik’ were made 10
offer obeisance’,? and for whom ‘whatsoever is in the
heavens and whatsoever is ir. the earth are made to do
service.” % | |

Wwov 16116 |\
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Thus raised in the scale of creation and placed immedi-
ately next to God, man’s importance is further emphasised
by investing him with the privﬂege of living on Earth as
the vicegerent of God Himself.

-— e ——————————— R
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The truth is brought home in figurative language the
phraseology of which brings to mind the striking lines of
Matthew Arnold entitled “Revolutions”:—

“ Before man parted for this earthly strand,
While yet upon the verge of heaven he stoeod,

God put a heap of letters in his hand,
And bade him make with them what word he could

And man has turned them many times : made Greece,
| Rome, England, France:— Yes, nor in vain essayed
Way after way, changes that never cease.

The letters have combined : something was made.”

Indeed, something was made; but the poet in sorrow
exclaims:
“ Ah; an inextinguishable sense
Haunts him that he has not made what he should,

| That he has still, though old, to recommence,
| Since he has not yet found the word God would.

And empire after empire, at their height

OF sway, have felt this boding sense come on;
Have felt their huga frames not constructed right,
And dropped, and slowly died upon their throne "

That was Arnold’s approach, evidently inspired by St:
John’s: ‘In the beginning was the Word ard the Word was
with God, and the Word was God’. Here the purpose of
man was to find out that Word. On the other hand, the
reflex process is what is revealed by the Qur’an. It does
not suggest that God merely ‘put a heap of letters into
man’s har.d when he parted for this earthly strand and bade
him to make with them what word he could’. It affirms
that the ‘Word’ itself was shown to him and its meaning
explained, and lest he might forget its structure and com-
position was transfixed in his nature, bidding him to pre-
serve it therein ard not to play with its letters and disturb
their arrangement, so that he might live in peace with him-
self and ir. peace with his external world of relations.

* And when thy Lord said unto the angels: Lo, [ am about
to place a vicegerent in the Earth, they said: Wilt thou

e ol ol i
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| place therein one who will do mischief and shed blood,
Y while we, we hymn Thy praise and extol Thy holiness ?
| He said: surely, | know that which ye know not.”

Marfat.com
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' And He taught Adam 4// the names, then showed the

objects to the angels. saying: Inform me of the names
" of these, if ye are in the right.

“ They said: Gloriocus art Thou: We have no knavﬁledge
saving that which Thou hast taught us. Suraly, Thou
alone art the Knower, the Wise,

“He said: O Adsm: Inform them of their namas and
and when he had informed them of their names, He said:

Did | not tell you that | knew the secrets of b heavens
and the earth? "6 |

Thus rendered conscious of the purpose of-creatioﬁ nd
of the ‘Names’ or the meanirg of things, or the laws of

their existence, it followed as a corollary that man should
affirm the unity of existence.

“ And wherf thy Lord took out from tha loins of Adam's
children their prcgeny, and made them affirm, (saying):
Am | not your Lord? They said: - Yea, we affirm %7
So equipped, man’s nature found iiself agreeable to
bear the trust of vicegerency.

" Verily we proposed to the heavens and to the mountains
to receive the trust, but they shrank from receiving it and
were afraid of it. Man alone undertock to bear it .28

The undertaking was on the face of it, not an easy
affair., The Qur’an is struck by its very audacity as the
continuation of the verse suggests: * Lo! How unfair ard
harch was man to himself!'—Not aware of what exactly he
urdertook.” But the purpose of his creation was never-
theless to carry him “onward from state to state”™ toward
perfection. The process was designed for him as part of
the-divine scheme—an aspect of creative evolution to which
fuller attention will be drawn in due course. But to lessen
the pang implicit in the ordeal and to help mar. bear the
trust undertaken, and to keep the life intended for him or
the letters of the ‘Word’ revealed to him in proper form,
cays the Qur'an, a sense of balance was set in his nature

and he was told that he would be judged according to the
use he makes of it.

*“ Allah it is who hath revealed the Word with truth and the
Balance ".% - .

5 J - T,
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“ By the Soul and Him who balanced it and infused in the
same the sence of discrimination and the power of choos.
ing between the wrong and the right, happy is he whc:
keepeth it pure and unhappy is he who corrupteth it ’

The truth of the last verse is expressed by the Qur an
in a paradox, each side of which is meant to be equaly true:

“Surely, We created man of the goodliest fabric ; then
we rendered him the vilest of the vile”, %

Every thinker ir every age has had to recognise this
paradox in human nature, ' The task of every religion has
been to save man from sinking in the scale of life. Says the
Qur’an in continuation of the paradox‘for the sake of clear-
ing the issue raised therein:

“Then we rendered him the vilest of the vile, save those
who believe and work righteously .34 -

Some lay stress on faith or belief as the means of
salvatior. But ‘Belief’ alone is not enough in Islam.
“Righteous work in consonance therewith” is equally neces-
sary. That is the way to preserve his goodliest fabrie and
help him discharge his responsibility as the vicegerent of
God on earth. This vicegerency, as often proclaimed in
the history of man, is not the divine right of churches or
of kings to govern men as they liked. On the other hand
it is the inherent right of mankind to govern themselves
| and regulate their lives in conformity with the principle of
- order and harmony noticeable in divine creation:—

“Turn steudi:astly to the path of devotion — the path oF
Allah — for which man by nature is fitted. There is no
altering of the ways of Allsh. That is the right religion
But most people know it not .35

1t is those who respect the ways of God and scrupu-

| lously follow them in life who alone are to be truly re-
~ garded as the vicegerents of God on earth. Their fur.ction
:ﬁ is to be interpreted in terms of the good that they can offer
> not only to themselves and to fellowmen, but to all living
-‘-?-. ~ob;|ects o earth who form together in the words of the
B¢ Prophet “the family of God”, every one of whom has a
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being from their Maker “ard to whom they will be
gathered”.

" There is not an animal in the earth, or a flying creature
flying on two wings, but they are pecples like unto yOou.
We have neglected nothing in the bock (of our decrees).
Then unto their Lord will they be gathered .2
The function of man in his role as the Vicegerent of
(sod on earth is to be discharged not merely to let him live
in peace with himself and in peace with the external world
¢i relations, but is to be pursued with an eye on what is
called the “Life hereafter”., “Unto their Lord will all be
vattered” 1s the prospect which the Qur’an holds out to
-vely one, before Whom every one will have to tender an
account of what he or she had done during his or her pre-
sent life. The idea of a “return to God” has thus been
raised by the Qur’an to the position of a cardinal belief for
man and is as important to his life as the belief in the
unity of God expressing itself in the unity of man through
a programme of righteous work or ‘Amal-i-5alih.’




THE EQUIPMENT

up in a single word—Islam or “Devolion to Sunnat

Allah or the ways of Allah”, for which, according to

the Qur'an, “Man, hath been fitted by nature”.! In a
lucid ekposition of this term, as in essence common to all
established faiths, Dr. J. H. Bridges, a positivist, follower of
Comte, observes in a discourse delivered as far onack as
1879:—

The faith of the Mussalman is concentrated in a single woic,
tslam, devotion, resignation of our own will to the Sup.
reme decree. That word was not limited by Mchemmaa
to his own Followers: it was usad ungrudgingly of his
Judaic and Christian predecesscrs There is no Fitter
word for the religion or the human race. | there is aay
one word in western language which can translate it
Fully, it is the word 'religion’ tself: and that word
needs interpretation For ears untrained in Latin speech.,
The word Islam unfolds itself for us, es for the followers
of Mchammad, intc the two great and inseparable
aspects of iife .— praver and work. ‘Prey and give aims,
sajd Mchammad, alms-giving in his wide interpretation of
it, conceived with admirable wisdom relatively to the
simple wants of his time, covering the whole field of
doing good to men. 'Pray and work,’ said the mediaeval
saint: pray as though nothing were to be done by work:
work as though nothing were to be gained by prayer.

HOW IS the task to be performed? The answer is summed

In differant ways and under every possible variety of
language and symbol, the same thingis said by every
spirituat leader of men in every age and country. | Find
it in Confucius, the founder of the faith rhat has kept
Chinese Society together for five.and-twenty centuries:
| find it in the ancient theocracy of Hindostan: | fingd it
in the monuments of Eqypt as their secrets are gradually

20
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revealing themselves to modern leaming: | read it in
the premature effort of Pythagoras, premature, yet
profoundly fruitful of momentous result to discipline of
life upon a human basis: and last of all | find it where
most men think a monoply of such knowledge is to be

found, in the Hebrew and Christian Bible.

Islam, then, or in the' English tongue, devotion - the,
devotion of our life to the highest ; the bringing of our
own will into accord with the supreme will ; this is the
word that sums up the lives of pious men in every age
and every country They have framed for themselves
an ideal, a model, a pattern of what their life should be.
They have done their utmost to make that ideal a reslity.

In  other words, they have prayed, and they have
worked"' 2
How then is one to bring one’s own will into accord
with the Supreme will? The task is two-fold. It consists,
in the first place, of fdith or belief; and in the secord, o}
work in corsonance therewith. It is not merely ‘Pray and
Work’, which corstitutes the function of man. On the other
hand, the Quranic commandment is ‘Believe and Work
righteously.” Prayer in Islam is more an actioniof the
spitit and is covered by the term ‘Work’. The Qur'an em-=
phasises that belief by itself 1s not enough. Inde?d beln_ef
without work appropriate to it is static. Mere philoSfOph{c
perception of the essence of divinity or cor_ltemp;atmn is
*E.I‘IE'I':, if it does nct generate volition or give mov?ment
to human life in corsonance with the qualities or ‘attrlbuﬁes
of that essence. Mere spiritual exercises of the kind which
certain religious orders practice, Or psychic achievements,

however interesting, will not rise above their character :s
but the exercises of the mind, if they do not contribute-to
and subserve a dynamic moral existence for man. Thl:s
dyr.mic morality again is not possible for one x:vho seeks
his irdividual spiritual salavation through the life ?f the
clhister ov the cave. or for one who through al?nega-tlon of
hic Fedy fancies his duty to lie ‘n rperely nursing his sout
The vicegerency of God on carth 1s not po:?SIble fcl):: sucu
+.pes. On the other hand. it is for him who imbues nimse
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| with divine attributes to thé best of his ability and mani-

fests them harmoniously in devoted service to himself and
his tellow beings.

The attributes of God are various, as are His ‘nrames.
They cannot be numbered, since the fullest comprehension
of Divine activity is scarcely possible for man circumscribed
as he is by the nature of his being. In the words of the
Qur’an, ‘to God alone belong ali excellent names’w for per-
fection is His only in everything that He attributeth to Him-
«clf. With this general attitude towards the conception oi
Divine attributes, the task before man 1s to understand the
significance to his life of such of them as are specifically
brought to mind in the Qurian. Some of these may come
esseritially within the purview of mysticism. But a large
majority of them suggestive of His knowledge, and power,
and justice, and mercy, and His tender concern for the
moral purification of man may easily form the subject ol
social study. Even these make an imposirg list, and should
lay bare the futility of encasing the Divine Being in any
single virtue or attribute, and incarnating Him. God 1n
Islam is above every attribute and manifests them al
in harmorious relation with one another. Man’s role is to
:mate God in His attributes to the extent his nature helps

The persistant call of the Qur’an to man is to ponder
on the working of the external world of creation. Theremn
is at work, it suggests, the eternal principle of harmony and
balance to urge on man the neea for devoted imitation:

“The Sun and the Moon follow a system,
And the planets and the trees bend in adoration,
And the sky, He kath reared it on high, |
And Hath set the balance ;

That in the balance ye should not transgress,
But keep it poised and not scant the balance.”

“ (Blessed is Hé) who hath created the seven heavens in
layers. Thou canst see no disharmeny in the handiwork
of the Beneficent God. Then lock again. Dost thou
see any rifts? Then look again, and yet again; Thy sight
will return unto thee thwarted and tired."®

4
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The essential task of man therefore who aspiras {o rise
in the scale of life and play the role of a vicegerart of God
on Earth is to work for harmony not merely in his own
lifa but in that of the world surrounding him. The injunc-
tion “Believe and work righteously” has therefore differert
mearings for the different stages i1 the scole of life to
-vhich man has to rise from step to step to qualify himself
for his task in high and higher spheres of activity. Those
who undertake this great journey in life in the light of the
Quranic directions arc not all grouped together under a
single category. The Qur'an speaks of several types of tra-
velicrs traversing the path of Allah, according to the divine
Jtcibutes they display in their onward march. It gives
cach type a distinct name. They are to be known by their
action; by their work and not by their mere belief. In fact

rot every cne who saus he believes in Islam 1s included i

the ranks of the ‘Mo'miniy’ or ‘Believers’ unless his beliel
is endorsed by appropriate action. These types are several-
ly addressed as Salehin, Muttaqin, Muslehin, Muflehin,
Mugsitin, Sabirin, Shakirin, Muhsinin, Sadiqin, Siddiqin,
Skuhada’, Awliva, Muslimin, Muqarribin, Ulul-"Ilm, Ulwi-
Albab, and so on. But this is to be observed that one com-
mon purpose binds them all, the essential purpose of dis-
playing in their lives the ‘balance and harmony’ dwelling
in the Divine scheme of things.

As against this order favoured of the Qur’anm, there
stanas the opposite order of those upon whom the Qur'an
looks with distinet disfavour. They are of those who dis-
turh the ‘Balance and harmony’ that should subsist in life,
and ‘create mischief in the earth’. They too are classified
by the quality of the evil they display in their activity,
designated as Kafirin, Mushrikin, Zalimin, Mufsidin,
Ghafilin, Munafigin and so forth.

The types of people favoured of the Qur’an, are by no
means exclusive types. They are classified differently sim-
ply on the basis of the divine attribute each displays in its
activity more noticeably than ary other. Indeed, the larger

the number of attributes one displays more or less in equal.

measure, the higher his station in life and the greater his
capacity to discharge his responsibilities as the vicegerent
of God on Earth. ﬁ
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“He it is who hath placed you as his vicegerents on Earth
and hath raised some of you in rank above others, that he

may try you in what he hath given you.®

Of all the divine attributes with which man has to
endue himself for his task, knowledge commands praced-
enca. Its acquisition is a dutly on every man and every
women as laid by the Prophet of Islam:

“ Acquire knowledge ', said he ‘It enables the pesseczo 10
distinguish right from wrong: It Lights the wey to
heaven : it is our companion when friendless: it guides
us to happiness, it susteins us in adversity ; it is a waep~n
against enemies and an ornament among frienas. Dy
virtue of it, Allah exalteth nations, and maketh them
guides in good pursuits, and giveth them leadsiship » =0
much so, that their footsteps are followed, their deads
ara imitated, and their opinions are accepted and hzld in

respect 7
The Ulul-Tlm (thosc who equip themselves witly know-
'edge or the learned) naturallv deserve cur primary atien-
tion. For, knecwledge is the means wheraby the gualiues,
characteristic of the other types, are cultivated.

“ God bears witness: There is a~ God save Him; asd so
beer witness the angels: and =2, the men of learning with
mental equipoise "®

" Such is the value the Qur’an sets on learning. The quali-
ties for instance of Tawwabin (those who level up theilr
path by removing all ruggedness therefrcm), Salehin
(those who follow the right path), Muslehin (those who
set things right), Muhsinin (those who do good deeds in
a manner calculated to stimulate the thought of good deeds
In others and heip them to rectity their errors and do good
deedr), Muflehin (those who reform or improve the condi-
tion oi society) Mugsitin (those who admit the right of
every cne else and practice equity, and not merely give
freedom of ac'ion to those whn wish to do gcod deeds, but
also help them in so doing). and Siddigin those who meti-
culously adhere to fact and truth), Muslimin (those who
conf?rm vhair will to the Will of God or submit)—the
quaiities distinguishing these and other types are not possi-
ble to develop exceuvt for one who is erdowed with know-
lc:qge. Hence it is that the Prophet of Islam lays its acqui-
Sition as a primary duty on every man and woman and
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ca.)s upon the seeker to go to the ends of the Earth in its

pursuit, even to China, the then know:n remdot:st corner
of the world.”

But one thing the Qur’an makes pertectly clear.
Knowledge does vot consist in the mere assemblage 1n one’s
memory of ideas or'material on this or that subject. That
does not corstitute acouisition. The Quran desires COIrre-
lation and svnihesis helpfu! to & harmonius grasp of the
verities underlyire them. The Beolk therciore irsists on
reflection as an indispensable aid to the proper acquisition
of rnowledge.

“\We have not creatad the heavens and the earth and
whatsocever is between them in sport: W e have not
created them except to bear the tiuth but most people
know it not " ¢

‘But most people know it not 1s the regretful note
that it strikes at every turn. Wherever attention is drawn
‘o the manifestatior of life calling for reflection and miro-
spection, expressions sucn as ‘herein arc portents’, ‘herein
are signs for folk who reilect’, for men of kriowledge’, ‘ior
folk who heed’, and ‘fnr folk who understand’ echoe and
rece1berate only to emphasis the importance which the
Qur'an attaches to roflection as a means of obtaining In-
sirht. “Show us the naturc of thir.gs as they really are’®
i« g4 characteristic praver of the Prophet. The first step
sn the road to it is reflection.

Knowledge, in the Quranic conception COVers every
6uld of life—the life of the vast universe working around
man i immediate contact as well as remote, and the life of
man himself moving onward with a knowlzdge of his past.
An acquisition ol knowledge therefore Imposes On him the
¢ xercise of not merely his intellectual and physical facul-
ties. but his spiritual: and nothing is prohibited to him In
Islam except, prohably, probing vainly the veil beyond
which his reason or intuition has been found incapable.of
advance. And herein lies the furdamental distinction be-
iweer. the Quranic and the classic Greek culture which
forms the essential hasis of the modern European civiliza-
tion. For, while the Greek mind revetted its attention (n
‘Mz kind’ alone or on the study of man as man, the Quranic

mind has to take in its sweep the enti;e Universe, no'!;u
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merely the world of man, and of his spirit, but the worlds
of rlants, birds, animals, insects, planets, the worlds seen
and the unseen—all interlinked in its consciousness, with
each other, and understand and refleci on the laws under-
lying each creation and grasp the supreme spiritual prin-
ciple of their linkage so as to fit properly into their unihed
existence:

“Tho main purpose of the Qur'an”. points out Sir
Muhammad lgbal, 'is to awaken in man the higher con.
sciousness of his manifold relations with God and the
universe. ltisin view of this essential aspect of the
Quranic teaching that Goethe, while making a general
review of lslam as an educationsl force said to
Eckermann: * You see this teaching never fails.  With
all our systems, we cannot go; and generally speaking no
man can go, further than that’. The problem of Islam
was really suggested by the mutual conflict, and at the
same time mutual attraction, presented by the two torces
of religion and civilization. The same problem con.
fronted early Christianity, The great point in Christianity
is the search for an independent content for spiritusl life
which, according to the insight of its founder, could ba
e|evnted, nct by the forces cf a world external to the
soul of man, but by the revelation of a world within his
soul. Islam fully agrees with this insight but adds that

) the illumination of the rew world thus revealed is nat

a something Foreign to the world ef matter but permeates

it through and through '".12

The Qur’an gives man full sanction to harness the
forces at work both in him and in his external world, the
forces of nature, through an appropriate study of them. But
it makes one condition. It calls upon man to béar in mind
the balance set in his rature, and to exercise the power
acquired through knowledge to help him display in his life
such other attributes of God as will equip him to ‘show
affection to the family of God’ for which he has been
created with the privilege of representing Him on earth by
“being a shephard or keeper unto every other”. If we may
so express, the impersonal power of Nature that Science
brings into play is to be given a personality and made cons-
cious of the balance set therein, as in the rest of creation.
In other words, it is to be humanised, and “the spirit of
God breathed” into it, to use a phrase of the Qur’an. This

CHAPTER- -IIJ

Marfat.com



woI 16116 |\

R ol e -

THE EQUIPMENT 27

is the primary function of human activity and is to be kept
in mind in order to appraise the full import of the injunc-
tion which sums up all that is required of man: ‘Believe
and work righteously’ informed by knowledge. The wider
and deeper this knowledge of one’s own self and one’s ex-
ternal world of relations, the greater the chance one has
to enter the order of the Salehin, Muttaqin, Siddigin, Mu-
aarribin and the rest who in one capacity or another fulfil
ihe role of the vicegerency of God on earth.

The last named type—the Mugarribin—those whom
(ad draws to Himself—-are those who aspire, in the langu-
100 ot the Prophet’s prayer, to the knowledge of the ‘Nature
. things as they really are’ This knowledge of Reality the
founiain-head of life, is to be gained through what 1s term-
od in tne lanprage of ‘sufis’ as Qurb-i-Ilaht, nearness to
God’ or ‘attendance on God', loosely rendered into English
as ‘Mystic experience’, an acquisitive quality more freely
developed in certain temperaments or minds spiritually in-
clined than in those particularly obsessed with the temporai
asnects of life.

“Aad yeur Lord saith; call Me and | respond to your
TRIRE
& .

“ And when my servants ask thee (O Prophet) concerning
Me, then | am nigh unto them, and answer the cry ot him
that crieth unto Me.” 4 ‘

«Here is a call for a conscious effort, and the response

‘s immediate. Action and reaction here are synchronous.
Call God in the name of His attributes and they instil them-
se]ves in you and become yours: Call Him in the name of
the totality of His attributes and in the name of His essence,
which clinches them all in a single unity, and you are
touched by that essence and permeated through and through
with i1t. This is the state of Qurb-i-Illahi, or nearness to
God or mystic experience. This mystic experience is &
search for Reality and while, on the one hand, itis a form
of prayer, on the other, 1t forms, g department of know-
ledge, even as any other region of human experience. But
the medium of knowledge is not the intellect of man but
what the Qur'an calls the Qalb or ‘heart.

“The Sufi’s Book”, says Rumi in describing the myst{c,
quest after Reality “Is not composed of ink and letters: it
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is naught but a heart white as snow. The scholar’s posses~
sion 1S penmarks. What is the Sufi’s possession ?—fo0l-
marks. The Sufi stelks the game 1ike a hunter: he sees the
musk deer’s tract and follows the fooi-prints. For some
while, the track of the deer is the proper clue for him, but
afterwards it 15 the musk-gland of the deer that 18 his guide.
To go one stage guided by the scent of the musk-gland 18

better than a hur.dred stages of following the track and

roaming about”.?

‘Tollowing the ccent’ or as the Qur’an calls ‘refloctio:
is the first step in the 1mysac ~-arch to Reality.
Ghazall, himsell a notable mystic, traces the process:i—

" Prayers have three veils, whereof the first 1s prayers
uttered only by the tcngue ; the seccnd is when the
mind by hard andeavour and by firmest resolve, reaches
a point at which, being untreubled by evil suggesticns,
v is able to concentrate self on divine matters; the
vhird veil s when the mind can with di.fficulty be
Jiverted From dwelling cn divine matters. But the
nartow of prayer .- seen when He who is invoked by

- takes possession of the mind of him who prays,

nnd the mind of the latter is absorbed in God whom he
~ddresses, his prayers ceasing and 0O selfconsciousness

: abiding in him, even o this extent that a mere thought

f about his prayers appear to him a veil and 2 hindrance,

?! This state Is called ‘ absorption’ by the doctors of

Mystical lore, when a man is so utterly absorbed that he

perceives aothing of his bodily members, nothing of what

is passing without, nothing of what occurs tO his mind—
yea, when he is, as.it were, absent from all these things
whatsoever, journeying first 20 his Lord, then 1 his Lord.

But if the thought occurs to him that he is totally

absorbed, that is 8 blot : For only that absorption is

worthy of the name which is unconscious of absorption.

The beginning of the path is the journey vo (God, end

that the journey in God is its goal, for in this latter,

~absorption in God takes place. At the cutset this
glides by like 8 flash of light barely str king the eye;

but thereafter becoming habitual, it lifts the mind into a
higher world, wherein the most pure, essential Reelity is
L anitested, and the human —ind is imbued with the form

of the spiritua world whilst the majesty of the Deity

Maffat.com
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The mystic experience is by its very nature incom-
municable. It 1s intensely direct. But it can transmute
itsell irto an idea. This is the function of mysticism or
Qurh-i-Ilahi. Ordinarily this experience is no more than
a mere sense of the unity of existence one feels,

A sense sublime of something far more deeply interfused
Whose dwelling is the light of setting suns,
And the round ocean and the living air,
And the blue sky, and in the mind of man,
A motion and a spirit that impels
All thinking things, all objects of all thought,
And rolls through all things.1?
—Tintern Abbey

Sometimes this sense strikes a deeper note and:deve-
lops into a mood, that ‘blessed mood’,

ln which the burthen af the mystery,

In which the heavy ana the weary weight
CF all this unintelligible world,

Is lightened . — that serene and blessed mood,
In which the affections gently lead us on,
Until, the breath of this corporeal frame
And even the motion of our human blood
Almost suspended, we are laid asleep

In body, and become s living scul:

While with an eye made quiet by the power
Ot harmony, and the deep power of joy,

We see into the life of things.18
—Tintern Abbey

It is only such a mood, when it becomes habitual, that
marks the beginning of what Ghazali styles as the ‘journey
to God’. Betweer this stage and the begirning of the ‘jour-
ney in God' there are diverse mile-stones to reach and pass
by. The climax is ‘absorption’. The history of Islam can
claim countless earnest men and women who having under-
takzn this journey to God and thence onward in God have
disdained to trace badk their steps to th: temporal world
of man. In their several degrees, they have certainly en-
riched their individual lives with a vision of the Reality;
but h-ve been lost to society. 'They have failed to heed
the ‘balance set in their nature!. Such are styled the

; : Sl ..'| . .
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Majzub or the absorbed. They =
function, in the Quranic sense. as
on earth’,

O~ the other hand, theore have been quite a paiaxy ol
spiritual stalwarts in Islainic history who mindiul of thoir
duty to man have come back to man, and brought with thém
what knowledge was vouchsafed to them in their mystic
journey and spread it among mankind. The supreme €x-
ample was set by the Prophet who transmuted tho closest
vision he had of Reality on the night oi his spiritual azci -
described in chapter 53 of the Qur’an, into a plan of a new
world order. On tha. occasion, says the Qur an:

And He (God) revealed to his servant (Prophet) what He
revealed

‘His (Prophet’s) heart falsified not what he saw.

His eye turned not aside, nor did it wander:

For he saw the grzatest signs of his Lord.”1?
To the Prophet this was not just a vision. If had a mean-
ing. The vision was to transmute -itself into an 1dea of a
world order, ‘The family of God’, every member of which
was to be a shepherd unto every other.

Mystic experience, however incommunicable, has in the
concept oI the Qur’an its own function to discharge as a
dynamic source of knswledge stimulating action worthy of
the role man has to play as the vicegerent of God on Earth.

re not the type who can
the ‘vicegerentz of {rund
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CHAPTER IV
THE WILL OF GOD

hensive Quranic irnjunction—work, informed by
knowledge.

* Those who believe and do right:  Joy is for them, and
bliss their yourney's end *.!

But is man free to will and free to work? Expressions
confront us at every turn in the Qur'an proclaiming that
rothing happens except as God Wills. And yet responsibi-
lity is attached to man’s action: and hopes of reward and
{ears of punishment are held out. And then, as against
this, stand out a host of verses calling upon man to exert
his mind and choose between right and wrong; and he is

teld:

* God dces not change the condition of a people unless
they Ffirst change that which is in their hearts .2

“ Man shall have nothing but what he strives for ".°

“ and whatever suffering ye suffer, it is what your hands
have wrought .4

What is one to make of these apparent confrarieties
croscing and recrossing each other? Is man after all free
to will and act or not free at all: Is there a way out? Such
weie the questionings which in the early centuries of Islam
divided the Islamic society broadly into two warring camps
—one called Qadriyah or those who believed in the freedom
of will, and the other Jabriyah or those who believed mn
pre-determination or absolute divine control and direction

of human action.

Although this controversy reached its climax in the
days of the Abbasids, the doctrine of pra-determination

BELIEVE AND work righteously’ is the compre-

had already received during the preceding Ummayyid

3l
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Khilafat such firm fixity in the Muslim religious thought
that ro other view had, in the circumstances of the times,
the slightest chance to dislodge 1it.

At best it could be disturbed as was done under Loe
impact of foreign strains: but it could not be supplantec.
The determinist outlook not merely triumphed in the
conflict, but has ever since clung to the Muslim mird and
robbed the Qur'an of the corrective it had ofiered to s
aeors’ old notion prevailing in some form or other ln the
East. No wonder then that non-muslim Eurcpean ciiti
have at times delivered sweeping judgements on Istal
They have called the creed of the Qurian “devoid of love’,
and its God a “Pitiless tyrant, a tremendous autocrat, an

uncontrolled and unsympathising Power”. Take a Ifew
instances.

Says Palgrave:

“No superiority, no distinction, no nre-eminence can be

lawfully claimed in Islam by one creature OVE: another

o the utter equalisation of their unexceptional servitude

and abasement. All are alike tools of one solitary

Forca, which employs them to crush or to benetit, to truth

or error, to honour or shame, to happiness of misery, quite

? independently of their dividual fitness, deserts or advant-
! age and simply because He wills it and as He wills it """

Observes Sir William Muir:

“In Islam the relation of Allah to the world is such that not
only all free will but all freedom in the exercise of the
intellect is preposterous. God is so great and the
character of His greatness is soO pantheistically absolute
that there is no room for the human. ANl good and all
ovil come directly from Allah... Hope perishes under

the weight of His iron bondage and pessimism becomes
the popular philosophy "7

Says Clarke:

“Islam saw God but not man; sew the claims of Deity,
but not the rights of humanity ; saw autherity but failed
to see freedom, therefore hardend into despotism
stiffened into Formalism, sank into death”.®
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Criticism of the Qur’an of the t7pe disclosed here may
be urpalatable to a Muslim, but he has to thank himself
for it. The initial responsibility for it belongs to the doctors
of Mus!im thcology in the Middle Ages and to their succes-
sors as well, who through an inept approach to the Quranic
concept of the “Will of God”’-—the abiding basis for right
‘human activity—have kept the meaning and purpose of the
Qur'an concealed from the mind of man giving thereby a

handle to wilful critics to read rank fatalism in Islam. 6 Sir-

William Muir and the other writers quoted above would
not go behind the interpretation of the mediaeval Muslim

theologians on whom they depended entirely for the mean- .

inc of the Qur'an ard make a direct approach to the Qur'an
and anplv the ‘scientific method’ to ascertain from the
Qur’an itself what its terms such as the “Will of God” and
“Divine Decrees” actually meant. Indeed, they could have
turned to the life of the Prophet himself and sought an
answer, as another student of the subject, Prof: Ardaser
Sorabjece IN. Wadia, a Zoracstrian by faith, tried to ao in his.
“Message of Mohammed”. Dealing with the charge of
fatalism against Islam, the Professor observes: |

“If it were so, it is obvious that nowhere would we, or
ought we to find a better examplification of this creed
of fa‘alism than in the life and activities of ‘one who
originated and propounded it—namely, of Mohammed-
himself. Yet, what do we find in the recorded events of
Mohammed's life? A buoyant childhood: an active
boyhood ; an enterprising period of youth, during which
he took part in two commercial ventures necessitating
lonqg wearisome jourmneys of months through the dreary,
scorching deserts, a restless manhood given wholly to
thinking out the deepest problems of life and destiny,
invalving an endless travail of the soul, and a protracted
middle-age which commenced in comparstive celm and
ended in perhaps the most strenuous pericd of his life
made up of battles, seiges and expeditions. Such a
long and vigorous career, crossed and recrossed by the
varied moods and tricks of fortune, does not look like
one given to mere passive acceptance of things as they
are or to sheer ind~'ent. acquiesence in events as they’
happen, which Fatalism rightly so called, presupposes and
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enforces. Rather, it has the appearance of a career
which belisves in actively and courageously working out
solely and remaining absolutely resigned to the inscrutable

will of God "9

Among the factors responsible for the shroud that has
rested on the Quran, the most striking is the dismal failure
on the part of our early doctors of religior. who laid the
foundations of the mediaeval Islam which we have inheri
ted to notice what was so clear that the essential purpose
of the Quran was to explain and Interpret to man the
Sunnat Allah!® or the ways of AlNah; and that for that
Furpose, it followed a methed and a style of its own in the
presentation of its subject and employed a diction speciti-
cally classified into Muhkamat or words to be taken in the
literal sense and Mutashabihat or what were to be con-
ceived figuratively.:i What absorbed the primary attention
of these early theologians, however, was not this Sunnat of
Allah but another Sunnat, the Sunnat of the Muslim Arab
community, their customs and usages, modelled on what
they believed to be the practice of'the Prophet, years aiter
the Prophet had passed away—customs and usages of the
Arabs codified under several systems of figh, covering every
i - detail of life. So obsessed were they with this task that
!  they could not give adequate attention to the study and
exposition of the Sunnat Allah or Fitrat Allah or Khalqg
Allah which indeed, according to the Qur’an, was the

“right religion”. For, says the Quran:

* Turn steadfastly to the path of devotion (Dir, religion) to
the ways of Allah, (Fitra: Allab) —for which He hath

fitted man. There is no altering of the ways cf Allah,
(Khalg Allzh). That is the right religion: but most

people know it not, *"12

Note that the terms Fitrat Allah and Khalq Allah are
used precisely in the same sense as Sunnat Allah or way or
course or custom of Allah in 35- 41-42—“Ye shall not find

any change in the Sunnat Allah; ye shall not find ahy vari-
y. ableness in the Sunnat Allah”. This Sunnat, this course
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Khalg Allah is indeed Khalg-ar-Rahman or deviszd not by
any “uncontrolled and unsympathising Power” or a “pili-
less tyrant” but by “One Beneficent”!® who however trar.s-
cendant is yet “nearer man than his jugular vein”,* and
‘ responds to the call of every one who calls Him”,1» 1t is
this Sunnat which is the “Will of God”, ar.d man has but to
conform to it for a life of peace and order.

As we have pointed out above, the Qur’an follows a
-nethod of its own to cxplain the Sunnat of Allah, and em-
ploys a diction appropriate to 1it. Fadhakkir bil Quran,
“Fxolain the Qur'an in the manncr of the Qur’an” is the
Jicective the Book itseif gives.’® The directive was evl-
dently necessitated by the fact that the Qur'an had pri-
marily to be cxplained 1o the unlettered Arabs of the
Prophet’s time among whom and in whose language and
‘diom it was delivered, and that 1t had to be explained to
them in a manner helptul to a clear grasp of its meaning.
States the Qur’an:

el

“ e it is who hath sent to the unlettered folk an apostle
from among themselves to rehearse His signs to them

and purify them, and to impart to them a knowledge of

the Kitah and Hikmah, the Book and the wisdom; for

sforetime they were in manitest error "

The directive here is to teach or explain the Kitab, the
Book or the revelations it contains together with the
Hikmah or the wisdom oOr:purpose underlying them. And
this is to be done in a special manner—the manner of the
Qur'an, But this manner was never a subject of serious
study in any Muslim theological semirar. On the other
hand, the early theclogians either went by the literal mean-
ing cf the word, or were engrossed in applying to the inter-
pretation of the Quranic. terms, particularly the mutasha-
bihat, the formulae of the scholastic philosophy of Greece .
ofter the example of the early. Christian theologiars, as -
well as, the dialectic posSes which they themselves developed ¢
‘n the name of ‘llm al Kalam’ or dialectic. Indeed, some .
of them with a mystic bent of mind read strange esoteric ;3
meaning into them impelled no doubt by the notion that
hikmah in the phrase Kitab wal hikmah posited an “inner -

"4
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mearing” for the words of the Quran, and that this was
clothed especially in the mutashabihat. That such ¢ould
not be the normal connotation of the term Hikmah 1s en-

dorsed by the verse:

“ Certainly we sent apostles with clear proofs, and sent
down them Kitab wal mizan, the Book and the balance,

that men may observe equipoise w A

Here the word ‘Mizan’ or ‘balance’ siands in uhe s o
lation to the word ‘Kital® »r ‘Book’ in ihe phrasas Foilaw vy
Mizan as Hikmah in the phrase Bifah way likiaan and
must be taken to be synornymous with it in import. Firkerauly
i« ‘ndeed the Mizan, the rational basis on which the uiiab,
the Revelation, is to rest, and help munlkind to “observe
equipoise” or liver a halanced life. Few pouscd to coasider
that the mutashabihat even as e muowaanuai were 2o DE
explained primarily tc the unietiercd 1ok tor wnom and
among whom and in whose langue«ge the revelations were
delivered, and that conseguently these oo were meant to
be comprehensible to them in the lirst instancc. A ifigure
cf speech, if it has any purpos: to serve, haz but ts remnforee
graphicaily what has been sizteq in plain woras, and nence
the mutashabihat, the figurative languaze, should not have
: beer. allowed to mean anything sknormallv different irem
- what had been conveyed in the Mulikamat ¢r plain words.
.

The Quran is essentially a moral code of conduct as 1t
expressly claims to be,’® and as such itg method of sppeal
is necessarily direct. Expressions such as “See things for
yourselves and reflect”; “Travel in the land and see for
yourselves the consequences to those who have rejected”;
“here are signs for men of understanding”,” “for folk
who refiect”# repeating thormselves tireless: v at evary turn,
constitute the 'manner of that appeal. The method is one
of observation, and analogy within the easy grasp of man
in every stage of intellectual development. The sense of
appreciatior. may of course vary with every stage of intel-
lect; but the common feature is its easy intellegibility.

The basic concept of lifz which the Qur’an furnishes is
that the entire world of creation and everything contained
thereir is sustained by certain definite laws inherent in
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each object and in harmony with each other, that these

laws oI nature, the Sunnat Allah, are necessarily unalter-

abie and that mar’s joy in life should lie in cc-operating

with these laws and imitating them in his own activity,

assisted by the “balance set in his nature”.” These [aws -
constitute the “Will of God” in the phraseclogy of the

Quran and man is but to try to the best of his ability to

conform to them for a life of peace and order. This, to use

the Quranic expression is “to surrender to His Will”, e

To bring this fundamental point home, the Quran re-
peatodly draws attention to the indifference of man to se2
th ‘hings vrhich he can clearly see for himself and reflect.
iie vast panorama of nature, the beautiful constellations
moving In the heavens, giving to earth its alternation of day
and night, its light ard darkness, the soaring clouds that
send down rain from the sky to water the earth, the tinv
sced that man sows therein shooting out a luxurian+ op
affording him his subsistence, the ‘moist germ’ out of which
he nimseli grows into being, ard a host of similar familiar
objects rnust suggdest to him that some “benevolent law”
or purposc-—mHRnalq ar Rahman—holds together all that he
sees or fec:s through his senses. It emphasises that “the
heavens and the earth and whatsoever is between them are
not created in sport”,* but for a serious end, that each
object of creation is made subject to the laws intrinsic in
1ts nature in order that it might fulfil its function, and that
man “fitted by rature with a sense of balance and discrimi-
nation”-  is to conduct himself in accordance with the laws
of his own being, and in harmony with the laws governing
the 1cst of creation. “That is the right religior. or path of
cevotion to the ways of Allah,” says the Qur'an, and for
which “man hath been fitted by his nature,” but its regret
1s that man hath proved “unjust”, “indifferent”, and “hath
corrupted the world”.

Su, whenever the Qur’an asserts that r.othing happens
against the Will of God, it only means that the law inher-
ent in the object concerned is at work and has its inevitable
course and duration. Man's rale on earth is to understand
these laws and conform to them; and whenever he neglects

Martat.com
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to understand and conform to them; the consequence will
naturally prove harmful to him. The Quraric way of ex-
pressing this is: “We have willed it so”. In other words:
the law must have its course: the cause must produce its
effect. That is the scheme of life divinely devised or deter-
mined and man is not free to alter that scheme, the “ways
of God”. This is the main domain of life where man has
but to conform or surrender to the Will of God or the laws
of life which sustain it, if he chcoses to profit by them o!
his own free will.

The Qur’an sometimes speaks of men who refuse tn
follow the right course and persist in that attitude, and
have grown hardened therein. The Book refers to them
in this wise: “They have minds, but reflect not; they have
eyes, but they see not; they have ears, but hear not.”:®
Here again the reference is to the neglect—determined neg-
lect—of the “balance set in the nature of man”. The law
of life will then have its course, “we have sealed their minds
their ears, their eyes.”? That is the Quranic style of ex-
pressing the consequence..

Sometimes the Qur'an speaks of men who in their pur-
suit of a wrong course or in the course of their neglect of
Y some law of life, pause ard forsec the nature of the ccnse-
quence to follow and wish to retrace their steps or resolve
0 conform to the law which they have so far neglected.
Then that law or force so courted acts in them with a revivi-
fied vitality to their advantage. Fate or the impending
consequence is altered. The process is one of repentance
and forgiveness. “He guideth to Himself him who turneth
to Him”,?® or to the laws of life, t0 God’s ways “Whoso~
ever committeth a sin, comimitteth it to his own hurt”, s
stresses the Qur’an, but adds characterstically: “Your Lerd
hatn prescribed for himself a law of mercy, so that if any
one of you commit a sin through ignorance and afterwards
turn and amend, He surely will be Gracious, Mercirul.” 32

“If man but takes one step towards GGod,” adds the Prophet,
“God takes two to meet him 73

The point to note here is that the initiative for move-
mer.t and reform should lie with man. That is the law—His

A
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Will. So it is with individuals, and so with nations. *“God
doth not change the cor.dition of a people unless they change
that which is in their hearts”. 34

'

That such is the meaning or import of the Quranic ex-
pressions: “We have willed: We have decreed” and so
forth with reference to man’s freedom to will and agt, is
unmistakably clear from the following verses which are
couched in the plainest language, the Muhkamat, which are
to ke taken in the literal sense.

“Those who strive in our way, we shall show them the
way 39

“ Whosoever Followeth the right course, it is only for the
aood of his own soul that he doth so; and whosoever
followeth the wrong ccourse dath so to its own hurt.

Mo soul charged with its owa responsibility shall bear
another's responsiolity 7.

“| will not suffer the work of any among you that worketh,
whether male or fzmaelae, to be lost ™.
“By the =cul and Hiin who balanced it and infused into the
-ame the sensa of discrimination and the power of
choosing “ stween the wrong and the right, happy is he |
who keepeth it pure and unhappy is he who corrupteth
it .48 |
It must be clear by now, that the Qur'an places no res-
t1 . ~tions on man’s movement either i thought or know-
ledge or action save those which should suggest themselves
to hi~ »rough a proper exercise of what the Quran calls
the “sensc ~f balance set in the nature of man”. The Proviso
is of prirmary importance. One must know ore’s limits and
at the same time appreciate the appropriateness of a move
in a given situation. That is the way to exercise the balance

properly.
«O Allah: I seek refuge from every desire that cannot

be sated and from that prayer that thou may’st not enter-
tain”,® is the caution which the Prophet himself cbserved.

This sense of balance or the law of harmony which, as the

Quran proclaims binds and permeates the entire universe,
is in the sphere of human life the supreme moral law which

through man's own free will must permeate all his ectivity .
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both in relation to himself and in relation to his external
world, and guide his energies harmonicusly to, the 11;ghes‘c
aim. That is the way to “believe and work righteously”.

The “sense of balance” is the unerring force in man tc
which all his activity is to be referred. It should suggess
to him that even as he is to conform to the general laws <k
nature for a life of order, even so, he i3 to respect ithe fav
of life that work in his very soul to give Inwsard o7
“There are signs even in your soul”.i® They too ¢onsit! b
“the will of God” and one is to conform to them also. 7 o
formity implies exertion, and exertion tne has to beay i
he chooses to move forward from state o state towaras
perfection as is the purpose underlying his being.®! The
truth is brought home by a reference i the process
iution at work in nature. The <eed scwn in the ewull
struggles hard and long against resiscaiice of diverse soris
before it appears in the form of delizious iruii. Liven the
moist germ which gets into tha womb of s prospective
mother, what travaits does if not pass through belore 1f
emerges I1nto its human form! Similarly, obsgserves e
Qur’zn, man’s movement towards raorai anc swirilus] per-
fection is fraught with inevitable discomiort on the way.
The discomfort is to test him and to press him intc 2 beiter
mould. “We {ry you with evil and with good, by way of
an ordeal”.® That is tlie law of existence, His -Sunnat, his
habit or practice, arnd one has to bear it or “surrender to it.”
That 1s in man’s own interest. It will elevate him. To
question it is to deny oneself the opportunity of advance.

R

.
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In the failure to invoke his sense of balance and view
life’s experience in proper perspective, lie the roots of what
mar. calls “misery”. This weakness is common to mecst
people; for, deep in the heart of man there dwells a rest-
less thirst for bliss and he expects the world to quench 1it.
Man makes his will the measure of his rights; but the world

takes its own course. Disappointment follows, and he
“rails at God and Fate.”
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“ The world’s course proves the terms
On which man wins content;
Reason the proof confirms-—

We spurn it, and invent
A false course for the world, and for curselves, false pcwers.

" Riches we wish to get,
: O N, o
Vet remnain cpandthrkis sull:
Woa would nave hesolth, and yet

.,::" - L =, 45 -Il
~ il uso cor bedies al g

Db | b s v pEayers, brom youth to lite's last scenes.

o ! % il . i
*;ré.—' W 1"\3‘-»:’& "TNSR
Y e il act oo sweithin
Ve wveoald have mitery censa,
Y R W'H e eaitiiaed oo E-l.'l;
-‘1-'.1 5 - - 1[ ‘ e kg -1“_ [-1 -It. ,*” . : '-h
Yo owant a2l pleazant ends, oub wil NOL Use haish mearns.

P \We donct what we c-ug!‘\t,
st e .:;rugh!:. Nnot, we dt‘:*,.
And lecn up~n the th-.':ught
That charce wall brng us through |

But ou: cwn acts, for aood or ill, are mightier powers.’ ¥

- E?pri’:.‘irﬂfffi on Etra.

The world’s course which Empedocles speaks of here
is the law of iife, the way of God or His Sunnat, as the
Jur’an styles it. I proves the terms or. which man wins
content. Reason confirms the proof. But man spurns 1t
an-d invents for himseif a false course. He makes a fool of
himsclf—"A tool of his own woe”. Folly brings 1ifs own
suffering. That is fate. the law of lle, the ‘decree of Gcd,
Taqdir. “Whatever suffering ye suffer” points out the

Quran it “is what your own hands have wrought?

Fate or Tagdir is used in the Qur’an in three broad
senses. Firstly, there is the field of what we may term the
Divine initiative cr of the operation of the laws of Nature—
Fitrat Allabh or ikhala Allah gr Sunnat Allah, They are
signs of a plan of existence recessarily conceived in advance
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or pre-determined even as &very human plan is pre-deter-
mined betore it 1s put into action, with this difference that
whereas man's knowledge of the nature of things entering
his plan being limited, he changes it as experience warrants
him, whereas God’s knowledge of everything beirg perfect,
occasion cannot arise to alter the course he adopts. <o
does rot alter his ways or the laws of nature or the im}w_.
mental bases of life. of its ebbs and flows. Theo i :
exclusive domain of divinity, and man as man Lo

ground to question them, because he canrot grasg -
perspcetive the W(}“ﬂﬁg of these laws or the mdh“ R R
them. He is simp:y 0 believe that they are buf Bh ;rr
Rahman or the “laws devised by God, the Lord of n
passion”, and mus: necessarily be gocd. His "*’“f." Aty
lies only in the nature of the use he makes ¢f thegs e
Every reactic ic tnem is Taqdir.

Secondly, there is the field of hurman initiativa, “Aao-
soever followeth the right course, he doth s for the gooc
of his own soul, and whosoever followeth the wrong course
doth so to its own hurt”.® “Our own acts” fur good or il
are mightier powers. That too is Tagdir. Man here iz the
maker of his own fate. The balance set! in the nature of man
or the sense of discriminaticn ingrained in him maust, in gl
circuinstances, be the final guide i distinguishing between
what he ought and what he ought not to do. The Gur'an
has laid down ceriain definite injunctions touching human
conduct, as may easily be endorsed by reason and experi-
ence. They denote certain principles ot life operating for
peace and order, ard indicate what one has to avoid in life
and what to observe. These directions or commandmenid
reflect the principles of harmony subsisting in the world
of nature and for that reason may be taken to signify the
Will of God, ard one has to conform to then: also. Con-
formity with them .and non-conformity produce opposite
results. Both are styled Tagqdir.

And lastly, there is the reaction on our life of the deeds
of others. Sometimes they bring us joy. The joy may
seem unexpected. ‘But the very talent to feel the joy pro-
ceeding from the good deeds of others is the result cf a

Marfat.com
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process of righteousness 1n ourselves. Even that is Tagdir.
Sometimes the deeds of others brir.g us pain and suffering:-

“ Though of ours nc waakness spoil our lot,
Though the non-humen powers of nature harin us nct,
The ill-deeds of other men make often our life dark .48

— Empedocles on Etna.

Taqdir in this context expresses itself in one of two |
ways. It may be that those who have thus suffered had |
not in proper time anticipated the rise of evil tendencies
in othere und exercised proper check on them bv every
rrosol cole means oper. to them or to use the Quranic
phrase “did not ~estrain wrong doing”, or it may be that
they knowingly abstained from interference. They have to
pay the penalty for the fallure to do so. This holds good
in domestic as well as national and international life. Much.
of the suffering in this world, including the suffering
wrought by wars is preventable by people who through in-
difference or a false sense ob tolerance which in certain
cituations amounts to criminal unconcern with what
is going on around them, allow evil to prosper. Suffering
' the result not merely for the wrong doer but also for
those seemingly Innocent, who have failed to prevent
wrong doing. That is the law of life or Taqgdir. Neglect
of duty to check evil in time in others is in reality partici-
pation in the evil.

[Here comes 1n the injunrftion of the Qur'an, the injunc-
tion desigrated as Jehad, another term which, as Kulr
already noticed, has come to be an odium among non-mus-
lim circles not fully conversart with the Quranic connota-
tion of it. The term literally means ‘exertion’ or striving’
against all that is evil, whether in thought, or feeling
or action. That is an essential condition of a peaceful life;
so tauch so, that the highest and the most trying form of
it is the Jehad against one’s own evil ways. To fight e if
desires rising from within and let life run on lines which
bring inward peace is by no means an easy affair. Fight-
ing with arms those who are out to disturb the peace of the
~orld or bent on the destruction of the good in life is Jehad, -3
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as commonly understocd, put ths Jehad with one's own sell
called ‘Jehad-e-Akkar,

| is indeed a hard task. Hence it is

' the greatest of Jehads. To abstain from this Jehad in one's
own personal case is to iet the el disiviegrate. Likewise
to abstain froia remonstrating with the evil around by
thought or deed as the case may demanrd or warrankt, 18 10
be a narty to the disintegration of corporaie happiness lov
man. The ill-deeds of other men invoive us in the comall
of their ill-deeds whenever we abstain from putting a ~no.
on them. The question of one’s life getting dark on tha
account shall not arise as Empedocles fancies it does. 1 1S
on the other hand a penalty one has to pay for letting cthers

freely to indulge in evil deeds.

There is another side to this very problem. We remon-
strate against evil. We exert and do Jehad against it. ‘The
utmost what one should do is done, and vet evil triumphs
bringing suffering with it. Even that is Taqdir. But inal
should not “darken our life” :as such a feeling would helray
the sense of frustration and dzfeatism in life. The Qurian
warns us against the growth of that feeling. One is to bear

: it and turn failure to moral victory. That is righteous aciinn
i or ‘Amal-i-Saleh’. | |
"By Time, verily, man’s life is at a discount, save of those
who have faith and do. the things thst be right, and
enjoin truth on ona another, and enjoin steadrastness gl

““We test you with evil and with good, as an ordeal ™%

The suffering involved in-the upholding of truth is a test
and these who bear the ordeal elevate themselves in the
scale of life and enter the ranks of the Sabirin or those who
endure. The ordeal is implicit in the march onward from

state to state towards Reality.

It was in a situation like this, tha Christ in the agonly.
of his soul on the night at Gethsmane cried oui “O my,

Father! If it be possible, let this cup pass from me. Never-
theless, hot as I will, but as thou wilt”#® —words worthy
of a Prince among the Sabirin; those who endure stead-
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Lastly, when all is said on the subject that what is
called Taqdir is in some form or other the name for a stage
in the process of human activity, the Qur’an reserves to
God a realm of activity on which man as man has no mean-
ing to enter—the realm of ‘Divine Veto.” However, endow-
ed viith knowledge, however circumspect, man cannot
always be certain of the result he anticipates. A stage does
come when all that is humanly possible is done, and yet the
resi:!t 1s not as anticipated or to one’s liking. In the world
of mora's and, of moral justice, the good intention is what
matters and must bring its own satisfaction. That is one's
ro «lrewvard. In the material sphere the result may not be
ploasing at first; but God krows what its final form is to be.

"t may be you dislike a thing which is good for you and
it may be you like & thing which is bad for you.- Allah
kacws, y¢ know not ".49

" To God belong the secrets of the heavens and the éart“t.
All affairs are referred back to Him; devote thyself then

to His service and put thy trust in Him.. Thy Lord is not
regaidless of what ye do ”.5°

The task then before man is to do a thing that be rigit
and leave the rest fo God. He has but to conform his ways
to the ways of God, his will to the divine will and to bear
and endure the ordeals of life wjth truth and steadfastness.
That is the cardinal message of the Qur’an,

After all, lifé on this side of the grave is not the whole

of it. The life beyond also matters. It is a continuation of

it. “Your creation and resurrection are but a single soul”.s!
The result of one’s good deeds may not be discerrible in this
life; but it will be crystal clear in the next. Only, man has
to-do all that is possible for him to do to live in conformity
with the will and ways of God leaving the rest to Him, in
fervent love and trust and hope. That is the way to live ir:
Islam. No wonder Goethe exclaimed. “If this be Islam, do
we not all live in Islam”% and Carlyle a soul akin to
Goethe echoed the ery:
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. say, this is the only true morality known. A man is right
and invircible, virtucus and on the road towards sure con-
quest, precisely while he joins to the great Law of the
World, in spite of all superficial laws, temporary apnear-
ances, profit-and-loss calculations.  And his first chance
of co-operating with it, or getting into the course of it,
is to know with his whole soul that it 25, that it is good,
and alone good! This is the soul of Istam, and it is pro-
bably the soul of Christiqnity " b3

Asks the Qur’an:

“ Whither then are ye going ?
Verily this is naught but a reminder to all mankind:
To him among you who willeth to walk in a straight path :

But will it, ye shall not, unless as God willeth it, the
Sustainer of the worlds .54

How then is one to will as God willetl, or to join to
the great Law of the World?
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CHAPTER -V

AMAL-I-SALER

Qur’an, is to express 1tself in a system of activity pro-

moting peace and harmory in lite, and that subject to

that end in view and in conformity with the principles
underlying it, man has every freedom to will and act. And
ihere is the assurance to every individual: *“On no soul
do we lay a responsibility greater than it can bear”.?!

]T MUST be clear by row that human life, according to ile

According to the Quran, man has a dual responsibility
to discharge. One is in relation to himself, the other is in
. l1ijon to his external world. The ore 1s to acknowledge In
thought and action, what 1s stvled as Huqugq Allah or the
rights of God; the other Is to acknowledge equally well
Hugqugq-al-lbad or Huqug-an-Nas, or the rights of the exter-
nal world of creation. The former has to express itself In
a process of self-development—physical, intellectual and
spiritual. In other words, man’s primary responsibility 1S
to invite God, so to say, exercise His right to dwell in the
individual and urge him to use properly the balance set 1n
his nature. The idea is in conformity with the Qurar.ic €x-
hortation: “Believers: If ye help or co-operate with God,
God will help you, and set your feet firm.”? The other res-
ponsivility lies in developing social conscience and in caring
for the welfare of others. This is respecting ir. one’s life

and activity the rights of others. The two terms may as

well be styled as “obligations’to one’s sell” and “obligations

to society”. The 1wo types of responsibilities are not to.he

regarded as exclusive. They are merely two facets of one
and tie same attitude towards life, of the same activity pro-
ceeding from it and signify the character of the mind one
has to develop. It is this mind which matters in determin-
ing responsibility for every human action. “Actions rest
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.

on motives’,” 5 the Prophet., beciuse motive 13 rF‘
index to the mis Ci or to the maoner in woen i sl
chooses fo exercise the balance sel the oturs of maye ad
expresses itsell i aotion, It is why cvery ¢iress ig falt of
nurity of motives. Ard “thifs purity is promoea by a nion.
exercise of the “balance” aimins 2t & hesn el
of the Hugqug Allah with the BHuquo-at. ';'Q._-w:’ B, ™ iE A
gations to selt with the obligations to sacicly, ©f b e

K
fying one’s own interes:s with the intecests of fho oot

large. Such is Amal-1-Baieh or rightecus wors,

The culture of Islam is but an expression ¢ hils po
tess. The directive inspiring the process is simmed D Bs
the words of the Prophet: “Respect the ways of Grod and
be affectionate to the family of God”’.* 'Th: obligaticnz 19
one’s self and the obligations to others are here piaccd slie
by side to form integral aspects of one’s activity in iide.
Whatever one's role either in ore’s family circle, or 1n
society at large, one has to be mindful of this duai respon
sibility. Te¢ be so mindiul is Khair or ‘Good,” and not
to be so mindful is Sharr or ‘Evil’. The distinetion is to be
intellec-
tual, spiritual, social, economic and peliticai. ft is thus dis-
tinctior which underlies also the principle dsitingnishing
the halal, the permissible or the lawful fre:n the haram ol
unlawful, and which also forms the basis of the injunction
calling upon man to “enjoin the right cenduct and forbid
the wronng”.  The distinction applies to individual, as well

as to corporate life, and cuts across both Huquq Allah and
Huqug-al-Ibad.. nghtcous work in the context of the com-
mandment “Believe and work righteously” has no ofher
meaning for man except to bear this distinction in mind n
all activity, whether it concerns his own self or his relations
with his fellow beings or his conduct towards dumb crea-
tures. The personal virtues of kindliness, purity, chastity,
love, affection, truth, respect for covenants, ferbearance,
forgivehess, trust-worthiness, justice, mercy and the lize
are not mere luxuries to be indulged in at convenier.ce but
are indispensable for a righteous living. And the opposiie
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qualities such as hate, cruelty. Indecency, forrlication, adul- z'
tery, dishoresty, falsehood, treachery, hypocrisy, spite, de- W@ °
fection, unfaithfulness, and exploitation of the weak which

work for the disintegraiion of society are not only vices

but positive sins in Islam, and are therefore not merely to

be streruously avoided but firmly discountenanced.

Suct is the wide interpretation given by the Qur’an to
Amal-i-saleh or righteous work—work that helps man to i
live in peace with himsecl! and in peace with his fellow -
beings and the rest of ereation. To so live is to live In
Islam which itself means ‘Peace’--peace realized irn the de-
votion of all our faculties tq the Wili of God which as we
have exnlained already, is nothing but the law of life ae-
vized in His infinite goodness 1o work for harmony expres-
stve of the unity of existence The duty of every Muslim

1s to see that every little act of his coniorms to this law
of harmorious living.

" Verily my Prayers, and my sacrifice and my
Lite and my death are all for Allah " 6

Life thus viewed, every action of man assumes g Spiri-
tual significance. It is this significance which distinguishes
Amal-i-saleh from every other form of human activity. The
spirit underlying it, .whatever th2 fi=ld of expression, the
Huquqg Allan or Huqugq-al-Ibad, is the result of a harmoeni-
ous interaction of the twin spiritual faculties in man—the
sense of God, and the sens: of follow-feeling. It is this
which supplies the emotiona] background to the display in
every situation of a third faculty, the sense of “balance
set in his nature”,—essentially an intellectya] f :rce—and
gives to the resultant action the quality of righteousness
which the Qur’an speaks of. To pursue the path of .
righteousness or of Amal-i-saleh is in reality to respect the

+ ways of Allah, and to show affection to the ‘family of Allah’ B
| or in the phrase of Carlyle to join to the “Great law of the &
world”, It is along this path that we meet the Salehin and
the Muttaqin, the Sabirin, tha Ulul Ab:ar and the Ulul
Albab and the rest of the noble types, of men and women
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" 4s the right path, the pata of those whom Thou hust
blessed”, it is this path of truc rizhteousness or JAunal-i.
<aleh that he desires to be shown, and guided therein, 'Ihe
highest aim which a nation or commurniiy may, on the an.-
logy of the iniividual, aspire io is not material or poitic:!
superiority over others as seems to have had a fascinaiion
for ambitious people throughout history The very idea of
2 distinction on this basis between on:z community  arid
' another is excluded from the concept ol internationsl e
favoured by Islam, the concept of a “fold, every maernbes
of which shall be a shepherd or kzeper unto every othe:r .
- The criterion of supericritv MmMis:. lie in the ch>ra-ter of
the corporate rightegusnress displaved, Prayed the Prophet
both for himself and his f:Howers:

“O Ailsh | Make us guides in the path cf Life, snd keep

us guided ourselves therein- neither going astray, nof

leading astray .8

An a-titude such as this is possibie when one has blend-
¢d his sense of Huqug Alah with that of Huqug-an-Nas or
Huqug-al-Ibad, an at'itude 1a tae develoom>nt of waicn
every one is recommendec by the Prophet to sezk divine

.~ help:

5 w0 Allah1 | seek Thy refuge from misleading others, and
£ from being misled by others; from betraying others into
error, and from being betrayed into error by others; from
doing any wrong to others; and from being wronged by

i P others : and from drawing others into ignorance, and from
| being drawn into ignorance by others ™.’

“O Allah! | seek Thy refuge from any wrong that | may
do to otners, and from any wrong that others may do to

me, from any harshness that | may show to others, and
from any harshness that cthers may show to me; and

from any sin that Thou mayst not forgive ".1°

L. 3 I have quoted from the prayers of the Prophet just to
f ¥ reach by the quickest route the mind favoured of the
Quran; for, a prayer is the surest index to the mind of one
gk who prays. It affords an insight into the working of his
£ mind, his thoughts and feelings and the very object of his
L “life. There is no prevarication, no hidirg or suppression of
i truth, no luxurious display cf poetic fancy when man stands
.. face to face with the Creator of his being to lay bare before

.I._
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i his heart, and give an account of his mu-idane strag-
gles, his achievements and disappointiaents, and to ask of
him the things that matter. His prayel, at such a moment,
Is an expression of a pressing feeling, a 1d is for that reason
naturally simple and direct. The note that he strikes in

his outpourings points to the character of the mind that he
has developed.

In [slam, the prayer that one offers whether singly or
in congregation, whether at the apypointed hours of devotion
or at aryv sudden call or urge frem within to turn to his
Lord in the midst of his daily work is all couched in the
phrascology of fhe Qur'an or that of the Prophet’s own
utierances preserved in the Hadith. EXver when the sup-
pliant exnresses himself in his own tongue, the form of
prayer 1s dictated by the same source. The same attitude
toward his Master, the same conceptior behind the words
used, tne same soiritual atmosphere generated by them are
revived 1n ni1s mind, and nothirg that he says is not covered
by the teachings of the Qur’an and the example of the
Prooh.t,

“O Allah! Make Islam most pleasing to me”,'! is one
of the Provhet’s prayers. It is a brier utterance; yet, how
comprehensive! The suppliant here asks for the path of
Isl:rn to hbe smoothed for him, to be made most pleasing,—
the path of Islam which is the path of devotion, of stre-
ruous strugyie with evil and of bringing our own will into
accord with the Supreme Wii], or of devoting all our talents
to the service of the highest in  life. He asks for a life
discimlined in the ways of Allah or the laws intrinsic in our
watare watking for peace. It is a duty in the discharge o1
which iew ik are who can claim not to have faltered.
Tot. o true Mu='im is to ask of God to make such a trying
task mcst pieas.g to hin.

It is towards this end that every prayer of lslam is
directed. Mark the cliaracter of the iollowing two prayers
which have fouria their way into the I‘E'QUIE{I* d&ﬂ‘_’_{ ’WOI‘Ship
of a ZIusiine One iz th> common prayer of Islam and the
most compulsory with which every service begins, and the
other i¢ what enters into his vespers: '

!
\
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“ All praise is due to Allah. the Lord of all the werlds, the
Beneficent, the Mercitul Master of the dey of requical!
Thee do we wership, and ct Thee alone 4.1.we seek help.
Show us the rig!‘*.t path, the p&th of those wham Thou
has blessed and not of these with whom thou  art dis.
oleasad, nor of these who have gcne astrav. Amen

1
dgxr SuIrve

This prayer TEDEE'LEfl cepveral times evity
os a recurrent reminder to a Muslim of the ¢ aracter o

that he is to pursue—a life ot rivhieous conduci. "the
note is struck in his vespers:
“O Allah! Guide me tz be of those w! . rm 1h

quided and preserve me (O he of those w  TFhews Es
preserved, and befriend me to be f thosn wh
hast befriended, and bless me ir what Thou doth

I.. I-rul ':_I| I'LFIET‘- '|
il

P L |

: | .
me, and protect me frem tne evil ot evervt

i . 1 I
may st presmlbe rCFE  IMNE § FCI‘ Eiuff-lyl TT' 11- e

prescribe what Th-~u desireth, and none can ¢ cer-rule | hee.
Surely, he whom Thou befriendeth is never disgrace
Blessed art Theu, our Lorc, and Cxaltad ] "4

:il";"t . A\

It must be noted ihat every Islamiic prayer 1s a
to conform with Divine aid to the wavs of God or Suu
Allah in order that one might dischrage one's oblijaiwil:
to one’s own scif ard ornes obligations to oTnes |
Hugug Allab and tie Haqug-al-ikad,

“| ask of thee the qusiities which nicve Thy grace and ror.
giveness. | ask of thee protection from dolng narm
any one and | ask of thee the chance ct deing goc
everyone ".!

«“O Allah! | ask of thee steadfastness in evary pursult.
| ask of Thea the intent for good action and the power
to thank Thee for Thy benevolence and to render Tha=

| davoted service. | ask of Thee the tongue that speaketh
4 truth, and the mind that erreth not and the gitt ct true
fellow-feeling. | seek Thv refuge from the evil of
everything thet Thou tnoweth: and | ask of Thee the

-

L pm— " |
[

4 good thst lieth in everything that Theou knowetn; and
! | seek Thy refuge from every sin cf which Thou hast
{! knowledge. And verily Thou knoweth all that we cannot
i know .12

3
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AMAL-I-SALEH 03

Note the spirit of the following prayer:

“ O Allah! Improve my spiritual life, for that is to be my
refuge ; and purify my material life for | have to live it, and
prepare me tor the life to which | shall have to
and keep me alive till it is good for me to be alive, and
call me back when it is good for me to die. Lenqthen

. I " -I-l . ) : —! & ] L]
my/ r; 1Y AV ey LJ.EC"'-]IV state, fjﬂd turn dE’ﬂtI*! INtC bhES
r . ‘
betro any evil stata supcrvenes 16

return;

Death should thus have no tercor for man. What one
F'-! I 4 I B £ TL" ‘o o r Ty . AN T I r"' ] \ y ey 9 T
snouid fear is wickzedness or ewvil 14 e; and it 1s against this
1 . ! - , ) - i« NP ' ; '
li.at ene has 1o seek Divine proiectic:, In wWiatever man
! €70 G [ 4 1

] » uever to forget his primary need for

L |
Cross e slways with the oy of Thy sight and
- I ! '
plessure of Leholding Try countenance unharmed Dy
b 3 3 : ; ) - i , R
ITAIAING nzimrwr and cadisturbed by anything distur.
W - -
: ' . = ™
) Allan | JIR F T hee a Pur2 P;re, 'ﬂf"!'d a pure dEdth
Nd g retuming wite Thee that shall not call for reprehen.
s1on or disgraca .18
. 117 . | o 'ﬂ- - : i
t 'S 21y s G otbers contfained in the
WU an amet ine Haduh. reveal the yearning of a iype ot

i cvery miove of wien g directed by an all absorbing
noeoc Lodon the one nand .and-by an equally powerful
SEnse ol Tessongibility resting on it on the other, to render
1 woathe hercafter an acceugt of its activity in the present.
The thoacht of this life Lereaiter which according o 3
L “Life Indecd”, * ic to be Kept so constantly :
oview fhol the present i: to be regarded as but a prepa- |
raiton tor of. and for that reason raised, as already observed,
to the position of a cavrdinal beliet in Islam as important 1o
the life of mun as everyv other cardinal beli>f to be ex-
ressert 1n righteous work or Amal-1-Saleh.

Marfat.com



CHAPTER VI
LIFE HEREATTLE
N SOME form or other. the bealief 1n the life herealter 1S

What that Life in 1eality 1s can
it is certalmy

common to all Faiths.
he known only when one enters upoi it.

not a return to earth again or what is called a ‘rebirth’ 1
fesh and blood. lLite accordine to the Qui'in is not a Cycls,

1t is a linear [inw anc -5 10 CeXPrESS 1l DR = % okl o7 L Bl i |
.:_ll TFI’ES]T‘ gjtll‘f» i "_11}‘!;—‘ L’t;.;"f"f'lw‘i',;;;“l gi | i ‘ [ vl
given in the stories which have found °. 7238

Hadith literature nd whicl b
for the miediaeva. mind amol Naslime s, €%C
few cas2s, no pavallal in the IREEE NS § TGERELEEY

is to convey just a vision ol il anoc “us A

o
- - R 1"" R S p 1 | s . wow mw B w s B .
alE .‘:-iJE’LJIlC.%'l!; c alled amthatl 8113 GiilcaAn iR s

T——

e M 1 . - s . I N -
giraliltildes ;?I;:_l J'..Lt:'.,-ti:lbt,-m £ RS0 ALY O A ol § LT o
for, the life beyond is sonv

"
-

environment CaL Srarceily A Inprenendg wi Lradd

™ i
L] ] L} LR 1 1 L] 1 | [
- - I- 1 { 1 i I| 1! | [} [ _-|: L™ !

The visicn copveyed LV miedns o. .40

| » 'l".-"lu- - .- = K -']' " 1-— o T - i = = s &
::"lﬁﬂaguu i Lllitlu..td Loy D2 SATTLyaddg e LA

- % T A .- i A = s b = 1 "
of micn. of IN3IZAT 8Na 0% k> oo e, 4 -
___. _"u- -..- ; - ; 1: |t . |"\I * 3 . _*__l F i { ', ] i — o . i c : [
shall have a lile Or pedie dals e Al e iiiBuds Vi e =4
Ml A % & . Y ata o . B s S ¢ . .

1 Natl 1is the lr.,LL_;Jlff‘.';‘:r]'J_Il el pn Liley aelS e Rus (.
. 5 : " |
:?I l"- il } Ll !

And as the suriitudes oier2a AT2 Neses3a

' £-om the 1ife of comfort known, tie piCtill. of el 2

sided is that of gardens benc ath whicly vivers flow. of nouss
tains of milk and honey, ot pleasant spciety and sy ot b
But there is always a corrective 1o the pollule el T
the visior.. The garcens of Heavern are difiesent 8!
those of this yoria. The friiits are not subject 1o SCALONS.
The water of rivers does not petrify. 11 l1asies ditferen’iy.’
The companions are not se. in corperal frame. the s Jr€

o made of purity, and dc not age.” They 0o not nold vain

i 34
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LIFE HEREAFTER

discourse.® The entire vision is rounced up by a Hadith-i-
Qudsi, which emphasises that these amthal or similitudes
cannot affcrd even a glimpse of reality: “God says: He has
preparea for his righteous servants what no eye hath seen
and no ear hath heard and no mind of maiv hath con-
ceived”.” Likewise the amthal touching the life in H-l1
all drawn froin th> fizld of corporezl suffering .are meant
to symbolize the condition in which the soui of the un-
rigchteous will find itself in its new sztting. The Qur’an
itself affords clarification. “What will convey to thee what
the Consurming Fire (Ilell) is;” asks the Qu:i’an; and itself ‘
furnishes the answer: “It is the fire kindled by God whicn
leapeihh up over the hearts”.” The verse likens Hell to a |

mind in spiritual distress.

T'he picture of Heaven and Hell, which the Qur an con-
veys through its amthal is that of two different states of the
human soul set in an environment different from thai mn
which 1ts present lif2 is lived. A conversalion of the Pro-
pliet with a messenger from Heracleus, recerded by Imam
Fakhruddin Razi 1n his Tafsir-i-Kabir under verse 3:127
throws light on the view advanczed. Referring to thz verse
“And vie one witn another for forgiveness from your Lc d
and 1or a Paradise as wide as are the Heavens and tne
farth prepared for those who are riganteous”,? the Roman
representative asked: “Where does Hell exist if Paradise
extends gver the heavene and the earth”? Quiztly the Pro-
phet parried: “Glory be to “Allah: Where is the nignt
wher the dayv comes™? Y

I mav procecd a step further. According to the Qur’an 4
every one will have to pass through Eell.1? 1t is contended -
by the orthodox commentators that the text refers to a |
bridge over Hell which, as stated in a Hadith,? one has
to cross on the Day of Judgment-—an idea which curiously
runs parallel to what prevailed in early Zorastrianism.b

The Qur'an.may it be peiated out, imakes ne meiition 0 (
such a bridge whatsoever. Even so. the contention that 3
Hell and Heaven are but {wo different states of the scul 4
in the life herea‘ter is upheld by the very Hadith which d

provides a bridge across Hell: for, o the Faithful, Heall i
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will say: “Cross the bridge, O true believer, for thy light
hath put out my fire”. The issue is clarified by Jalaluddin
Rumi, the poet and mystic in his Mathnawi II, 2554-256%:

“ At the gathering for judgment the Faithful will say, “ O
Angel is not Hell the common road,
Trodden by the believer and the infidel alike ?
Yet we saw not any sm-ke or fire on our way "',
Then the Angel will reply: “ That garden which ye saw
as ye passed,
\Was indeed Hell but unto you it appearad a pleasance cf
greenery.
“Since ye strove against the flesh and quenched the
flames of lust for God’s sake,
So that they became verdant with holiness and lit the
path to salvation:
Since ye turned the fire of wrath to meekness, and murky
ignorance to radiant knowledge ;

Since ye made the fiery soul(nafs) an orchard where
nightingales of prayer and praise were ever singing,
So, hath Hell-fire become for you greenery and roses and

riches without end "1

Whatever the nature of Hell or Heaven, it is to pe ad-
mitted that life in either sphere must eventually subserve
an ultimate divine purpose commor to all mankind who
according to the Qur’an mark a distinct stage ir. creative
evolution. For, it is clear that Hell and Hezaven whether
they are mere states of the soul or otherwise cannoti remain
so for all times. That would be stagnation ard the stulti-
fying of the purpose of evolution. Hence 1t is fhat tne
Qur’an takes care to disclose the purpose. “From state 10
state or from one plane to another shall ye be sure'y cal-
ried onward”.’® It is a promise held out to the righteous
and the unrighteous alike. And how is this to be tulfilled :

The Qur’an makes it repeatedly clear that the righteous
on earth ard the unrighteous will have to carry with him
to the next stage in life the reactions of his deeds indelibly
impressed on his soul. His actior:, his thought, his speech,
his feeling, his imagiration—nay, even his fancy will cling
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to his neck tenaciously and mark the character of the iife
he has lived.

“ And every man's deed have we fastened about his net:l;:
And on the Day of Resurrection will we bring forthwith
to him a book which shall be proferred to him wide open:

'Read thy book: there needeth none but thyself to make
out an account against thee this day .18

In ways peculiar to the new stage of life will every
one be made to realise the beauty or the ugliness of the life
he has pursued in the past, but which through ignorance,
perversity or wilful disregard of thz “Signs of God”, he had
refused to see for himself while he had still the time and
opportunity toc make amends guided by the “balance set in
his nature”. The bceauty of his past life or its ugliness 1s
brought face to face with him in the stage after death 1n a

form which in his fresh set-up he will behold with Joy or
look upon in helpless anguish.

In the Quranic view, the life bzautiful is to march on-
ward towards perfection. Likewise, the lifa ugly has first
1ls own process of purification to go through. For the one,
there is freedom of movement, for the other, there is the
handicap of the self to overcome. The situa'ion of the one
1s styled as Qurdh, nzarness to God: the other, Bu‘ad or dis-
tar.ce from God. It is this distance which is but a reflec-
tion of its unrighteous life on earth, the distance so fo Say

that he had assumed towards God in his earthly life. “He

who has been blind here shall be blind in tli- hereafter.
and wander yet more from the way"”.1" It is the resultart
distance from the very ‘countenance of God’ that will be

galling to the soul of man. To use the scriptura’ terms it
would be “Hell” for him as “Heaven™ for the othar, “The

most favoured of men”, said the Prophet, “will be he who
shall see his Lord’s countenance and His Glory, right and

day, a felicity which shall surpass all the pleasures of the
body as the ocean surpasses a drop of perspiration”, 18

In this connection let me observe that in the Quramec
sense Hell and Heaven begin for man in this life; for
whatever good he does or evil, at once becomes part of him

¥ b
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and begins to give him a foretaste of Heaven or Hell to
follow. The good d-ed will promote spiritual elevation;
the evil deed, its own downward feceling. If man could but
realise the ugliness of his deed before his death and feel
sincerely repentant, and retrace his steps, there is always
the grace of God to bring him peace of mind.

“ And we will surely cause them to taste the mild chastise-

ent close at hand before the great chastisement that
overtakes, that they might turn to us in penitence T

“He it is who accepts repentance fr-m his servants and
pardons the evil deecs " %

That is the way to burn out impurities or pass througn
.v Hell in order to fit oneself to enter Heaven. Realisation ot
; the ugliness of sin 1s naturally painful. It 1s mertal and
spiritual torture, or, in the language of the Qur’an ‘Hell-
fire’. Th- process of purification is needed not merely for
the habi.ual transgressors but even for thnse essentialiy
righteous who at times £all.0ff the righteous track; for, nu
human being is infallible. In their case, while they are
equipped in every other way to enjoy freedom oi move-
ment towards perfection, they will have to drop before
their march begins that which would retard their progre:s.
In the imagery of the Qur’an, they have to enter heaven LYy
a passage through Hell, ever. as others.? The essentially
righteous finish this course in their present life by a paln-
ful realisation of the nature of whatever error they migat
have fallen into. It is a process of repentance in time and
of forgiveness and of spiritual cleanting before death. It
is to them will the words be addressed:

“ O thou soul that art at rest !

Return to thy Lord, well pleased and well pl.asing
1_ Enter thou among my servants ;
‘ ~ And enter thou my Paradise .2

¢ They will have no further need to pass through this
A mill of purification, for they have already gone through 1t
in their present life. The process will certainly await those
who have deliberately neglected their opportunities while
they had the time to do so. It is they who shall have 10
pass in their next stage through the ordeal and in the

woI 1ellb |\
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language of a Hadith “mad¢ clean” before they are allowed

to enter Heaven to resunie their march towards perte¢-
tion.2

From “state to staie shall ye be carried forward”, is
then the plan of life, as visualised by the Qur’an. The ‘life
beautiful’, will be carried forward from state to state till
it reaches perfection or ‘beholds the very vition of God’'.
The ‘iife v sly’ naturally will lag behind, and have to makge
up a long leeway before it can emerge into the life of free
movement. How long the process of purification wili last
1s a matter with God. The term “abad”, loosely renderad
into English as “Eternal” on the analogy of the Judaic
and Christian concept is in the Quranic sense just a period
appropriate to the sin requiring purgation as fixed by God
according to His own sense of time and His own sense of
values. Else we shall have to face the Thought of ‘duality’,
or a multiplicity of undying units possessing or claiming’
the quality of co-existence ir eternity with God, a thought
running counter to the Quranic concept of ‘Tawhid’ as
also to the assertion of the Qur’an that all created objects

shall have an end one day. Surely, Hell and Heaver. and
man enter the list.

That such is the meaning implied by the tcrm abad as

used by the Qur’an in respect of the process of purifici.tion y
In He.l is manifest from the tore explicit ‘erms used to Ve
specify the duratior. Verses 22 and 23 of Ch. 78 speak (_)f " ﬂ
Hell as a “home cf transgressors to abide therein for years”. <

Ahgab is the term here used which is plural of Huqtfb
which according to the Arabic English L2xicon by E. W.
Lane means a period which may range from one year to
eighty years, denoting at best a long time. Ageain, vers:zs

109-110 of Ch. 11 of the Qur’an discountenance the idea of R
a life in Hell without end. Here, wh.!: the blessed Shafl ’
abid2 in Peradisz “as long as tne Heavens aiid the Sarth )
endure wich whatever imperishable boon thy Lord may g

pleas. to add”, life in Hell “shall last as lorig as the Heav.er..s
and the Earth endure unless thy Lord willeth otherwise:

Verily thy Lord doeth what He chooseth”. Note that life j
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in Hell and Paradise cannot b2 efcr1al, since it cannot stl-
vive the Heavens and the ¥autl, wiich have one day fo

disappear. Note also the phrose “rniess thy Lord willeth
otherwise”, and view it in the [izht of the interprata’ion
given to the ‘Will of God’ in Chaptor LV of thir volunie, and
it will be clear that life in Hell is tc be comiicnsurate with
one's transgressions in tals life. Lo, indecd, th  such 13
the import of the phrase, is «ler - irom he followir g
verses.
“ He who shail bring with him qo0d dzeds ' !l receive ten-
fold like tharesf: while he who shall biiag with him e
dEBdE gha” rﬂ.«;eiua ﬁ}.?fr}' ! N f.f Ilftf:f g a anci ';iﬂ'E'j Ehﬂ:l
. not be treated unjustly " .=
Every ordeal in Hell to b w dergan. in consérjuence
sot to it. For, to proiong
Vit warcanted oo ihe characier of

the evil done or tor ever will clearly be :u astice, and the
verse promises trat “nonc shall Lo treated unjastly.” Adds

the Qur’an:

God truy will not wrong eny ©°€ ~f the weinht of an
atom: and if there be any geod deer, ke will multiply
it, and tiem His presence hull be given a great re-

~ compense.?

The general aitituce towards the prablem of 11ell, not-

withstanding the graphic symbolis: craployed to reveal
the hideousness ol sin and its conceguences, is one of pity
. mercy. "My merd

transformed into an uitimatc force 10

triumphs over My displeasure, nave 1 inscribed on My
Throne,” say< God, according to a Hadis-i-Qudsi of the Pro-
phet.? The Qur’an itseil records the divine affirmation:
“My mercy encompasseth cverythbing.” Ard that should
help one to reject once for all tae theory of an eternal Heil
so strongly upheld even today by our orthodox theologlans.
Let me quote a few Hadith of the Prophet 1n support 0%

the cor.tention.
Imam Muslim records a Hadith touching those for whom
none will come forward to intercede on the Day of Judg-

ment and for whom through His own infinite sense of
mercy will God declare Himself the intercessor:

Marfat.com
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‘““ Allah will then say: The angels and the Prophet and the .
faithful, they will have interceded for the sinners and now
there remains none to intercede for them except the
most merciful of all merciful ones. So, He will take out
a handful from fire and bring out a people who never
worked any good .2

Kanz-ul-Ummal records two sayings of the Prophet: |

‘“Surely a day will come over Hell, when it will be like =i .
field of corn that has dried up after flourishing for 1
while ’.  * Surely a day will come over Hell when ther2
shall not be a single human being in it ”,28

In the Sihah there are or record the following sayings
of the Prophet: |

I. “When a period will pass over the inmates cf Hell, the Lord
Compassionate will put his foot cn it and Hell will break
down and disappear .29 | '

2 ‘" Hell will always desire more and mcre sinners to pour in
but a time will come when God the Almighty will thrust
his foot into it to see if that could not satisfy it. When
Lo! Hell will cry out ‘Enough, enough! | seek refuge
in Thy Might and in Thy compassion’ and will cease to
exist. Heaven will always have a vast unoccupied space.
God will people it by a new type of pecple who will
thereafter dwell therein .50

The idea is to let the inmates of Hell pass on into
Heaven after they have gone through a process of purifi-
cation.

That the companions of the Prophet were aware of this
attitude of the Prophet towards the problem of Hell, may
be gathered from a saying of Khalhf Omar recorded in
Fath-ul-Bayan. Fath-ul-Bari, Durri-Mansur and Had-il-
Arwah of Ibni-i-Quyyum which runs: +

“ Even though the dwellers in Hell may be numberless as
the sands of the desert, a day will surely come when
they will be taken out of it "'.*

The notes of warnirng in the Quran agaiinst sinful liiie'
and the description of the consequences to follow which
form part of the Kitab have a Hikma attached to them.
This Hikma or purpose is obviously to create in man the




| ' -
62 THE MIND ATL-QUR'AN BUILDS

sense of horror fot sia. ‘They are there 1o desist him from
it, anid to inducc in him the sense of repentenca'if he 1s
already invoived thercin. Repentence is sire to meet with
forgiveness; for, God is oft-forgiving, oft-returning and
gracious 1S He to those who return to him. The idea is 10
eliminate from human life every form of resistence which
sir offers to spiritual development or purity of life.
To realise the nature of sin and to resolve 1o make amenas
is no doubt a trying Process. But it is beatter one gOSS
through it here rather than in the hereafter, where in the
| stage of transition called Barzakh, one will have ¢
y. realise the hideousness of sin and burn out all impurities
attached to one’s soul on 1its account. This procass of nurifl-

" cation is an expression of Divine mercy. The sooner man
repents whether here or there, the earlier is the dawn ol
| forgiveness on him 1n either setting. The everiasting con-
signment to Hell is repugnant to the Hikma underlying all
references to sin and 1ts consequences. That will be argu-
ing against tne principle of movement implicit in the verse.
«From state to state shall ye be carried forward.” At the
came time it will be imposing a limit on the exerciss Of
Divine mercy. God definitely refuses to agree to any limit:

* O my servants who have transgressed against their souls!
Despair not of God’s mercy; for, God forgiveth all sins.
| He indeed is Gracious, Merciful >
= The principle of movement “from state to state on-
ward” is brought to mind repzatedly by the Qur’an 10
warn those who would not believe in death opening & Iiow
life. The Book reminds man of the most obscure condl-
tions in which his arst life began and emphasises that s
even from a lower stage to a higher, mans deveiopment
has bzen marked, even S0, after death the movement up-
| ward will continue.

" For, He it is who tath formed you by successive stages.3
And it is he who hath created man of water.”

And God hath caused you to spring Forth from the earth
like a plant.

Hereafter will He tur you back into it agein, and will bring

i _ you forth anew 3
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“From it (earth) have we created you, and unto it will we
return y>u, and out of it will we bring you forth a second
time .36

“Now of fine clay have we created man:

Then we placed him, a moist germ, in a safe abode :

Then made we the moist germ a clot of bleod:

Then made tha clotted blood into a piece of flesh :

Then made the piece of flesh into bones ;

And wa clothed the bones with flesh :

Then brought forth man of yet another make—

.1 Blessed therefore be God, the most excellent of Makers |
i Then after this ye shall surely die:

\ Then shall ye be waked up on the day of Resurrection "3

“This is He who....... began the creation of man with clay;
Then ordained his progeny from germs of life, from des—
pised water:

Then shaped him, and breathed of His spirit into him .

" Thinketh man that he is to be left aimless?

Was he not a mere embryo in the seminal elements?

Then he became a clot; then (Allah) shaped and fashioned
And made of him a.pair, male and female.

Is not He able to bring the dead to life .32

" And surely from state to state will ye be carried forward .40

The statements of the Qur’an quoted above and similar
statements therein have stimulated the formulation of
several theories touching the evolution; of man and his
destiny. osul it is the biological character of these state- .
ments -which has attracted special attention. Tracing the
interest Muslim thinkers have evinced in the subjec:, Sir
Mohammad Iqbal concentrates on thz attitude assumed by
the mystic poet, Jalaluddir. Rumi a~d cbserves by way of

enaorscment:

i
PRI ) RN L

B i T

“ |t was only natural and perfectly consistent with the spirit
of the Qur’an, that Rumi regarded the question ef immor-
tality as cne- of bicl-gical evolution, and not a problem
to be cecided by arguments of a purely metaphysical
nature, as some phiicscphers cf lslam had thought. The ¢
theory of evolution, however, has brought despair and
anxiety, instead cf hcpe and enthusiasim for life to the

| .
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odern world.  The reason is to be found in the un-
warranted modern assumption that man’s present structure,
ental as well as physiological, is the last word in biologi-
cal evolution, and that death, regarded as a biological
event, has no constructive meaning. The world of to day
needs a Rurii to create an attitude of hope, and to kindle
tbe fire of enthusiasm for life.  His inimitable lines may
ba quoted here:

“Eirst man appeared in the class of inarganic things,
Next he passed theretrom ints that of p!ar:ts
For years he lived as one of the plants,
Remembering naught of his incrganic stzte so different;
And when he passed from the vegetive to the animal state,
| He had no ramembrance of his state as a plant,
Except the inclination he falt to the world of plants,
Especially at the time of spring and sweet flowers ;
| ike the inclination of infants towards their mothers,
Who know not the cause cf their inclination to the breast.
~ Again the great Creator, as you know,
Drew man out of the animal into the human state.
Thus man passed from one order of nature to another,
Till he became wise and knowing and strong as he is now,
OFf his first souls he has now no remembrance,

And he will be again changed from his present soul ".#!

b

| & Interesting and attractive as is the vision ot tle evolu-
tion of man presented to us by Rumi and endorsed in sclel-
tific terminology by Sir Mohammed Igbal who claims to be
the disciple of “Pir-e-Rumi,” the point should not be over-
looked that the primary purpose of the Qur’an is not 10
present to the world of man a factual accoun: of tnz2 rise
and development of man as might be endorsed by the dis-
coveries of science. Tne statements of the Qur'an touching
the subject do lend themselves to biological intzrpretation;
e but they certainly do not substantiate the view advarced
by Rumi that befcre man assumed his present form he had
to live in succession as an inorganic susstance, a plant, and
an animal, or that he would replace his present form by
that of an angel and s> forth. Evidently he was influenced
by Ibn-i-Maskwaih (d. 421-A.H.) who in his Fawz-al-Akbar

z‘
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equally inspired by the same Quranic statements nas enun-
ciated a theory of the origin of man forstalling the modern
scientific view. The Qur’an does postulate that man is the
result of an evolutionary process and that this process will
continue even after what is called death, but does not posit

or specify any distinct progressive stages therein such as
specified by RKumi.

The Qur’an divides the movement into two broad
periods. Firstly, there is the period when man is fashioned
and receives consciousness, or to use the language of the
Qur’an “has the breath of God breathed into him’. This
is the period which the Qur’ar: refers to in the verse: “It
is He who hath formed you by successive stages’.®? The
period beginning with this moment and centinulng
thereafter “crossing the line of what is termed ‘death’ is
the second period in the life of man. It is that which the
Qur’ar. has in view when it asserts: “Surely, from state to
state shall ye be carried forward”. The entire movemeént
may have a biological character. But the purpose of refer-
ence to it by the Qur’an is essentially ethical and it is that
which has to be kept here in view. It is fo emphasise that
even as from a lower stage to a higher stage man’s deve-
lopment has been marRed in the process of his making, ever:
<o, thenceforward the movement upward has to contigue.
Only in this latter stage the upward motion has to assume
the character of a conscious movement.

Durirg the early period' no responsibility is attached
to man in the making, because he is not conscious of the
movement. The question of responsibility arises the
moment consciousness begins to be at play. The first stage
in this period which closes with what is called ‘death’
is the basic stage of preparatior: for all subsequent stages.
It is the stage of freedom of will and action or of willing
co-operation with the laws of life “helped by the balance
set in the nature of man”. What follows is but a corfinu-
ation of it: “your creation and resurrection are but like a
single soul”. Even in this stage, the march onward 13
conditirned by a conscious effort appropriate to every
new move. This is implicit in the urge one will feel
there for Light and more and more of it. “Our Lord:
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perfect for us our light”, will be the perenrial prayer of the
aspirant.¥® Every fresh instalment of light acquired or
vouchsafed is thus a new state of life accompanied
by death, that necessary concomitant of life, the birlh
pang ushering in a new state of existence. “It 1s
We who have decreed that death <hould be among you.” 44
«Blessed is he .... who hath created death and life to test
which of you is best in point of deed”. ¥ Throughout, the
‘ethical purpose persists,

It is this aspect, the ethical, which the Qurian desires to
emphasise for the guidance of man, and not exactly the

, biological. That this aspect has not been lost sight of by
Rumi notwithstanding his biological obsession as displayed

’* in his lines quoted by Sir Mohammed Igbal, is clear from a
| re-statement of the same biological process in the following
lines:

1 | died as a mineral and became a plant,
| died as plant and rose to animal,
| died as animal and | was man,
Why should | fear? When was | less by dying ?
Yot once more | shall die as man, to soar,
With angels blest ; but even from angelhood
| must pass on: all except God doth perish
When | have sacrificed my angel-soul,
| 1 shall become what no mind e’er conceived.
L_ Oh, let me not exist ! for Non-existence

Proclaims in organ tones: “To Him we shall return”

Here the biological process, even as Rumi conceives, 1
rendered deperdent upon a conscious effort, upon the
«gacrifice” of a lower nature in search of a higher.

10w to discard or sacrifice in this present life the lower
nature in search of a higher, or, to secure in this very life
the privilege of an easy movement in the next, is the ques-
tion which presents itself for consideration. The answer
is already given by the Qur’an: “Believe and work righte-
ously”. But what 1is righteous work as warranted by 2a
belief in the ‘life-hereafter’ ?.

It may be recalled that the Qur’an assigns to man “the
vicegerercy of God on earth”. Be it noted that the term

46
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is not repeated or applied to him in relation to his life
hereafter. The reason is obvious. The belief in the umnity
of God and in the tiruth of the d vine messsge delivered |
from time to time through His m~2ssengers is to express @
itself in the unity ol man, or in a pe: ceful order of existence
for him. The function of Vicegerei.cy has a meaning only

| in relation to this specific purpose. It ceases with death,

fl for the character of life hereafter assumes a change. It has

; no longer the same sociological or economic or politlcal

| background for. the display of its activity. There, God does.
il not necd to speak to man through “visions or from behind

I a veil, or through a messenger”.7 On the other hand, he

| comes face to face with Reality ard finds his own way
guided by whatever light his past existence might throw
kefore him, intensified by further light vouchsafed to hin,
as a recompense, 1y his new surroundings. Theré, neithex
the wealth nor the power of the past will avail. There will
he there liitle talk of democracies or parliaments, or elec~
tions ur of any schemes of world security. The most power-
ful and exalted in this life who have lived unrighteous lives
may have to step aside to let their own erstwhile valets,
who have lived righteous lives, pass by in their onward
march. “The blind in this world will carry their blindness
into the next” says the Qur’an “and will be further away
from the road”.®® It is this road that matters. The Qur’an
desires man to enter on this road in this world itself, so-that
he may equip himself with the requisite talent to have a
freer passage thereon whemn he resumes or pursues it in the
next. “Liie of this world is but a play of passions”, adds
the Qur'an, “the next world is Life indeed”."? This “Life
indeed” is to begin in this world itself.

The “Life indeed” is marked by an yearring on the
part of the traveller in the miext for light and more of light.
“Perfect for us, O Lord, our light” will be according to the
Qur’an his constant prayer—the light that must lead him
on into the very presence of Reality, “the countenarce of

God”, the very “Light of the Heavens and of the Earth”, as !
the Qur’'an terms it.

"“'God is the Light of the Heavens end of the Earth The

similitude of His Light is as it were a niche wherein is a ‘
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lamp, the lamp within a glass, the glass as though it were
a pearly star. It is lit from a blessed Tree, an olive tree
neither of the East, nor of the West, the oil whereof
were like to shine even though no fire were applied to it;
Light upon Light; God guideth to His Light whom He
will **,50
The yearning for light has to begin in this life; and this
is possible only for those who feel what is called “Huzur-al-
Qalb” or “the serse of God” in every situation. Prayed the
Prophet in a moment of ecstacy:

O Allah pour light into my heart Povur it into my eyes, and
into my ears. Pour it to my rignt and pour it to my left.
Pour it in front of me and behind me and give me light.
Pour light into my nerves and into my flesh, and into my
blood, and into my hair and into my skin, and into my
tongue and into my soul and increase my light, anc trans-
form me into light, and surround me with light. O Allah

Bless me with light ".5!

The injunction “believe and work righteously” has a
special meaning for one who feels the sense of God in all
that he feels or does. The sense of God marks the difterence
between those who do a thing because it has to be done,
is a duty imposed, because it brings them reward or because
it has to be done to avoid discomiort in life, between these
and those who do a thing not exactly for the recompense that
it may bring, but because a good deed, however trying In
its accomplishment, is good in itself and is pleasing to God,
a thought in which he finds comtort and peace of mind. 1t
is this cense that marked, though in a restricted sphere, the
lite of the Negro boy introduced in our opening chapter
\~ which one has to devclop here if one is to equip oneself for

‘he onward march from state to state in the next sphere of
cxistcnce. To such men or women Paradise has no abiding
~*  attraction. Like that great sage of Bagdad, Shaikh Abdul
. Qadir al-Jilani, they aspire to leave Paradise behir.d or.ce
they reach it and march onward beyond it towards greater

light and greater periection, 2

4 But few may possess or develop the talent so to live the
: life hereafter or the “Life indced” even in their earthly
i environment. But ro life according 1o the Qur’an is worthy
of the name, if it does not, in one form or another, partake
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of this aim in life, and that is not possible unless one deve-
lops, in some degree or other, the sense of God that we have
spoken of, a sense which develops and thrives in inverse

proportion to the elimination or subjugation of the sense
of “self” with which man is usually obsessed.

| Total elimination of the sense of ‘self’ is not, however,
the standard of conduct recommended by the Qur’an for
the generality of mankind. That is the urge of a certain
type of mind which seeks for its bliss “absorption in God”
or ‘Fana fillah’, to use a Sufi term. No ore may deny cne
the privilege of such an urge. But the experience, mystic
as it must be, of the absorption in God is of value to society
only to the extent it transmutes itself into an idea as we
have observed in a previous chapter, such as may have a
social or spiritual value for mankind. What the Qur’an de--
sires man to achieve is not the total forgetefulness of his
sense of the self but a happy blending of it with the sense
of God in him, or the keeping of an even balance between
the two. Thate is Taqwa or balanced life. It is that which
characterizes the mind Al-Qur’an builds, a mind which
lboks upon life as a gift from God, as a trust and a sacred
privilege to be lived in the presence of the “Divine Counten-
ance”, and guided by the light emanating therefrom, indeed
i ansformed into light, so that orre might be an example and
csuide to those struggling in ‘darkness.

Iﬂ-! “i
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CHAPTER VII:
UMMATAN WASATA

N THE preceding pages an attempt has been made to
afford a bird’s-eye view of the type of mind which 1t
is the purpose of the Qur'an to evolve—a mind which
gives to the world its Salehin and Muttagin, its

Mugqsitin and Muflehin, its Sadeqin and Siddigin, and
the rest of the order referred to already, who live
-nd work in full consciousness ot the sense of God
developed in them. It 1s 1o a bard of people with

a mind so moulded—the comvades or com)ani ns

of the Prophet, and those who ifcllowed 1n {helr
fcot-steps that the Qur'an addresses the appellation
Ummatan wasata a community standing midway between
t-vo extremes, or living a balanced life, and servirg as 4
“pattern unto others, even as the Prophet was a patiern unto
them”.: The term but denotes the character which this

ind has to assume on the organizational or corporate
plane.

It was thiz ©Ummatan wasata which the 'rophet orga-
nized into a state, the very first state in Islam, an organiza-
tion which was intended to serve in the fullncss of lime as
2 nlcleus of a world order., When we say that the Prophet
crganized his pecople into a state, we mean that he had time
only to lay the foundations of it by giving them the scnse
of unity which they needed, leaving the task of raising the
edifice thereon to posterity. His vprimary or immediate
concern was to develop the persorality of the individual
and equip him with the {alent to live in peace with himself

‘and in peace with his external world of relations. And this,

he did in the sure confidence that with the creation of the
right type of men and women, a poliiical structure appro-
priate to the corporate living-of such individuals would
evolve itself on right lines as 2 matter ot course.
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UMMATAN WASATA

From the circumstances of its birth and its early nour-
ishment, it is by no means easy to desigrate this state bv
any one of the terms applied to the different forms of gov-
errment known to history. It was certainly not theocracy:;
for here, there was no sacerdotal caste to exercise political
authority under the immediate direction of God, a form ot
governmert which prevailed particularly among the Israe-
lites till the time of Saul. The Qur’an cannot countenance
sacerdotalism in any form. The rascent state left behind
by the Prophet did undoubtedly develop during the regimes
of the first round of Khalifs, the ‘Rashidin,’ certain distinct
qualities foreshadowing in practice the leading aspects of
a thorough-going political and economic democracy, but in
its theoretic appioach to its deomeratic method of govern--
ment, 1t would not accept the basic postulate of modern
democracy that the sovereigrty of a state vested in its
people. The Qur’an proclaims that all sovereignty belongs
to God and to God alone.? For that same reason, the new
state could not be styled kingship either, much less a dicta-
torship, for, neither the Prophet nor the Khalifs (Rashidin)
would assume a title specifically reserved for God, or claim
the right to dictate. The Prophet had simply to follow,
even as every other member of the organization, the resu-
latiors revealed to him from time to time? or as suggested
themselves to him in consultation with his companions.
The same attitude was observed by the Rashidin, although
in their attempt to deal with new situations not covered
specifically by either the Quranic regulations or the practice
of the Prophet, they made a free use of the principle ot
consultatior. favoured of the Qur’an, of regulating their
affairs by ‘counsel among themselves’s The principle is
styled Ijtehad. The body of people consulted by them, the
Shura, were men of known integrity and experience enjoy-
ing the confiderce.of the people, the Ijma.

How then are we to designate a state whose function
was to maintain by democratic methods the supremacy of
law, the basic part of which as laid down in the Qur’an was
regarded as divinely ordained? The answer is to be sought
It the specific purpose which this basic part of the State

. W
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Jaw had to serve. From its very nature, it was there essen-
: tially to supply a distinctive cultural background or a
ﬁ dpiritual tone to the corporate life of the Ummat or the
| Muslim community. It was against this ideological back-
I ground that all secular affairs were to be regulated, not by
any theocratic machinery, but by counsel among its mem-
bers. The form given to the new state was no doubt that
of a democracy, but it was a democracy clearly distinguish-
able in its outlook and responsibility from the earlier types,
the Athenian and the Roman, designed primarily in the
interests of privileged classes. The voice of the ‘demos’
} composing the republic of Athens, for instance, had its
- counterpart in the “Iyma” or consensus of opinion among
, those who formed the Arabian republic. The difference lay
: in the sense of responsibility with which the voice of the
people was exercised and the administration of the state
was carried on. The responsibility of the people of the
Arabian republic in giving their assent to any act of ad-
ministration was in the first instance no doubt to themselves
as in Athens, but it was to be coloured and directed by their
sense of an ultimate responsikility to a higher power than
| themselves viz., God, the true Sovereign of their state. That
L sense had to govern the conduct of the ‘Shura’ or the body

of the Khalif’s counsellors, and the conduct of the Khalit
himseltf, as of every officer of the state appointed by him in
every department of administration.

The new republic of Arabia was thus a republic of God-
fearing people and its administration was carried on, In
accordance with the Quranic notions of justice and equity,
by a band of Saliehin, by men of known upright character
affording the fullest opportunity to every citizen to live an
upright life. The mere fact that the background against
which this republican life was sustained is traceable to the

hos tcachings of a religion cannot justify its being designatcu
as a religious state ar theocracy. In fact no state, however
professedly secular, can endure without some sort of an
ethical cr spiritual background to its activity. Only, it has
| to keep the distinction clear betweern the principles which
f‘; fprm the background and the manner and method of put-
3 tinfg them into execution. The latter is essentially a secular
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function, whereas the former is there to give a particular
cultural or moral tone to it.

The distinction 1s implicit in the Quranic view of life

~ which divides its function into Huquq Allah and Huquq au

Nas or Huquq al Ibad, ‘obligations to God’, and ‘obligatioru

o Society’. The former, the Huqug Allah, such as beliefs,
| prayers, and the need for purity of mind and body are pri-
ii marily personal concerns of the individual, unless a delibe-
rate public disregard of them should prove a source of nuis-
ance to others. The latter, the Huquq an Nas or obligations
to society, on the other hand, form {he essential jurisdic‘ion
J oft the state. These relate largely to secular aftairs and
i! ccular relationships between man and man and have natur-
” ally to be regulated by secular means or methods of ad-
ministration. The «Rashidin’ in view of the nascent stage
through which the Ummat had to pass did keep a mild
form of patriarchal watch on the observance of the Huquq-
Allah and whenever necessary evern interpreted them iIn
(heir application 1o New conditions of life in consultation
with their compcers. Bul this by no means constituted their
office into a spiritual headship of the community. The
Huquq Aliah and Huquq an-Nas were binding on the Khalif
as they were on any otherv members of society, the approach
to the one reflecting itself in the approach to the other.

Mark the view which Abu Bakr took of his office aq the
first Khalif of the new state. Said he in his very first

1ddress to his people: -‘

My fellowmen! | call Ged to witness. | never had any
wish to hold this office; never aspired to possess it
Neither in secret nor in the open did | every pray for it.
| have agreed to bear this burden lest mischief might
‘sise its head. Else, there is no pleasure in leadership.
On the other hand, the burden placed cn my shoulders
. such as | feel | have not the : herent strength to bear,
and so cannot fulfil my duties except with Divine help .

“Y ou have made me your le ader, although | am in no way \..
superior to you. Co-operate with me when | go right;
correct me when | err; cbey me so long as | follow the
commandments of God and his Prophet ; but turn away ,

from me when | deviate "6 d

i
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It was an experiment in democracy which the first
Khalif here promises to embark upor. inspired by an ever
present sense of God in him. But he died within three
years of his accession to the Khilafat. His work was taken
up by Omar and energetically pursued. But even he had
not many years to give to the experiment. He was assassi-
nated by a migrart from Persia in the 10th year of his
regime. After him came Usman followed by Ali both of
whom were assassinated in turn apparently as a sequence
to partizan rivalry. It is these first four Khalifs who are
styled the ‘Rashidin’, the rightly guided. The period
covered by their Khilafat does not occupy more than thirty
years. It is this period which may properly be called the
period of demncratic experiment in Islamic polity, the spirit
underlyir: it rising to a climax in the time of Omar and
reaching ‘s final susidence in the assassination of Ali.

The s.ate was regarded by the Rashidin as the state of
the people, and was run for the benefit of the people as a
whole. No one had any special privilege attached to his
persor. The Khalif was at best the first among equals; so
much so, that when food and cloth had to be ratiored in
Madina, he had but to receive his share just as an ordinary
citizen. Every man and every woman had the right to
question him on any matter touching the state affairs. No
one was above the law. Omar had once to appear bétore a
subordinate judge appointed by him to answer a charge.
Similarly, Ali had to plead a case of his against a Jew, and
1t was the Jew who was awarded the decree. The economic
system of life formulated by the Qur’an laying a special
emphasis on the uplift of the economically depressed under
which a special levy was to be collected from the rich for the
relief of the poor, was rigidly enforced by the state. The
exchequer of the state was considcred the treasury of the
people, the surplus, if any, accruing at the end o a year
going back to the people in the form of annuities distributed
on the basis of individual needs. The Quraric injuncrions
governing the status of women as independcnt economic
units functioning in their own individual rights were scru-
pulously respected and upheld,
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Security of life and of p perty, and freeadom of conc!-
ence were guarantced to non-Muslim minorities who we !
styled Dhimmi, “the protected of God and the Prophet”
“Beware! on the day of judgment” had the Prophet pro- |
claimed, “I shall myself be the commplainant against him _f
who wrongs a Dhimmi or lays on him a responsibility
greater than he can bear or deprives him of anything that
belongs to him”.” Indecd, so mindful was he ot their wel-
fare that a few moments before he expired, the thought of
the Dhimmi came tc him. He said: *“Any Muslim who
kills a Dhimmi has not the slightest chance of catching
even the faintest smell of lleaven. Protect them: They
are my Dhimmi™.® In a moment of like remembrance,
Omar, as he lay assassinated, exclaimed: “To him who will
he Khalit after me, I commmend my wish and testament!
The Dhimmi are proteeted of Allah and the Prophet.
Respeet the covenants entered into with them, and when
necessary fight for their interests and do not place on Lhen.
a burden or responsibility which they cannot bear”.’

“W hen Jerusalemn submitted to the Caliph Omar”, states
Sir Thomas Arnold in the Preaching of Islam, “the follow-
ing conditions were drawn up: |
“|n the name «t God, the merciful, the compassionste,
the following are the terms of capitulation, which |,
Omar, the servant of God, the Commander of the
Faithful, grant to the people of Jerusalem 'l grant them
cecurity of lives, their possessions, and their children,
their churches, their crosses? and all that appertains to |
(hvam in their integiity, and their lands and to all, of their 23
rc!igion.  The'r churches tharein <hall not be impoverish. - ¥
e |, nor destrr:ﬂyed, nor injured from among them : neithe-
their endr_'-wment*s, nor their dignity . and not a thing ot
(heir properly ; neither shall the inhabitants of Jerusaler
e exposed to viclence in following their religion; nor
shall ne «F thear ba injured """ 10

Adds Arnold: ‘
“In company with the Patriarch, Omar visited the holy

place=, and it is sail whi'e they were in the Church of j\;
the Desurrection, as it was the appointed hcur of prayer, '
the Patrisrch bade the Caliph cffer his prayers there, f
bt he thoughtfully refused, saying that if he were to dn «
5o, his [sllowers might afterwords claim it as a place of ,
Mu.lin worship” ' i

!

-.5

Marfat.com

Marfat.com



woo 1ellb |

F—

-i.--',-F LA
[~ ! -

76 .~ THE MIND AL-QUR'AN BUILDS

In the conduct of war, even as in the other snhcres ol
activity, the Rahidin never lost . oi humanitui.an con-
siderations enjoined by ithe Qur'cn. “The self-restraint of
the conquercors and the humanity whirh they displaved in
their campaigns”, observes Arnold, “must have exciled pro-
found respect and scenrea a welcome for an Invading army
that was gided by such principles ol juslice and modera-
tion as were laid down by the Caliph Abu Bakr tor the
guidance of the first expediticn intec Syria:

“Be just: break not your plighted faith; mutilate noie
slay nzither children, old men nzr women ; injure not the
date palm nor burn it with fire, nor cut dowa any fruit-
besring iree; slay neither tlocks nor herds nor cam |
except fo: Fc}md; perchanf;e you may come across men
who hava retired into monastiies, leave them and their

works in peace .1

The democracy of the Rashidin which certainly dis-
played in that dark period of human history qualities such
as these of a model state, ‘Ummatan wasata’ might have
grown by now, had it had a free life, into a veritable “fold”
of the Prophet’s vision, indeed developed into a world-
federation of autonomous communities, every constituent
member whereof being a ‘“sheplerd or keeper unto every
other”. But that was not to be. The tragedy of Islam 18
that this tender plant was not allowed to grow. It was cul
down by the hands of its own followers within a few years
of the passing away of the Prophet, and r :placed in the very
name of that Faith by varying forms of cdespotism. DbBut
while it lasted, however brief the pcriod of its existence, 1t
functioned, at least during its brilliont momenis, conscious:
ly as an Ummatlan wasata.

The Ulama or Doctors of religion of the present day
refer to the Prophetic regime as Hukumat-i-Illahi or divine
governance or theocracy. They extend its application to
the regime of the Rashidin Khaliis as well, although the
circumstances of the time of the Rashidin were not precisely
the same as of that of the Prophet. They go a step further.
The Rashidin had to follow the commandments as laid down
in the Qur’an in the light of thc practice or ‘sunnat’ of the
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Prophet as personally or directly known to them heing
themselves ,the Prophet’s companions. That was their
approach to. the basic law of Islam. 3Hut odr Ulama will
apply the term to what was devised after the Rashidin by
the legists of the second and third centuries of the Hijra, on
the basis, on the one hand, of the hearsay or oral Prophetic
{radition and of the practice of the Rashidin, and on the
other of interpretations placed on the text of the Quranic
injunctions by the exigctists of the times. This form of
law is called “figh” and is divided into several schools or
«“Madhahib”, each secure in its role as the infallible and
unalterable law of Islam. The curious feature of this out-
put is that while it is itself in many respects the result of
Iitchad on the part of its framers, it is inlerpreted to deny
the exercise of this privilege to those coming after them,
rotwithstanding the fundamental directive of the Qur’an
(o regulate their affairs by “counsel among themselves”. At
least that is so in the major spheres of life. It is this law
called ‘Shariat’, as formulated by the mediaeval legists,

which is the law of Islam for our Ulama and which they .

desire every Muslim State to revive and enforce at the
present day.

T its resuscitated condition, this Hukumat-i-Ilahi or
divine governance is interded to take a form under which,
since God does not choose to appear before man In any
visible form to regulate human affairs, the veice of the
Ulama who assign to themselves the sole right to interprel
the divine law of Shariat, shall finally prevail. Such %
s overrment clearly will be class dictatorship very much

lile the dictatorship of the secredotal order under the

lsraclite form of theocracy and should be regarded as rc-
pusnant to the spirit and purpose of the Qurian.

As a concession, on the one hand, to the theocratic con-
cei.4 of government sponsord by the Ulaima and, on the
other, as an yielding to the pressure of the democratic idea
of the present day, a tendency is asserting itself in several
parts of the Muslim world to resuscitate the form cf demo-
cracy tricd by the Rashidin. But i; that possible without
reviving at the same time the atmosphere of the lime ot

- - 3
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the Rashidin, vanished long since, wherein alone the Rashi-
dinian form might thrive. And even if it were possible,
could it comfortably fit into the world atmosphere ol today !
That would be pushing life 1300 years back and living 1n
isclation which again is rot possible. This apart, be 1t re-
membered that the Rashidin and their counsellors were men
who had lived with the Prophet and had a direct or per-
sonal knowledge of the Prophetic tradition or of how and
in what spirit he regulated the secular affairs of his people
and gave them the character of an ‘Ummatan wasata. But
how to reach that knowledge at this distant hour or have
o clear vision of it without lifting the mediaeval shroud
that rests thereon? In other words, are we of the present
times prepared to erase from our memory all that is uil-
Qurarnic which we have inherited from our past with 1S
early civil wars, its theological schizms, its autocracy and
feudalism and the rest of its blemished features and re-
discover for ourselves the Islam of the Prophet and the
exact Rashidinian form which rested thereon? That will
call for a bold investigation into the character and contenl
of our traditional sources of theological knowledge, and of

the early history of Islam.

The investigation is necessary whatever the purpose for
which it may be employed. The Rashidinian form, when
discovered will have to be given a shape such as it might
have assumed today, had it had a natural development u-
disturbed by the disturbantes to which it succumbed belore
it could begin to live a full life. KElse, we shall be revertiog
(o a state of life that might not well fit into the present sti-
up of the world. We shall have to re-orientate the primary
attitudes of Islam in the context of the present day nceds
of the world: and this is not possible without clearing the
Jdebris that has blocked the view.

The task is by no meank easy. It is indeed a task con-
jointly to be undertaken by competent scholars drawn from
a1l over the world who may have the courage to apply the
historic and scientific methods to the exegeses of the Qur'an
| and the literature on Hadith and figh and sift the purely
Sunnit-i-Arab or the customary law of the Arabs as has

!
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found its way into figh from the Sunnat Allah as actualty
implemented by the Prophet in the circumstances of his
times, silt the genuinely Prophetic tradition from the seem-
ingly so forged by rival political parties and warring sects
of the first two centuries of the Hijra in defence of their
arring claims and cornwveniently foisted on the Prophet, ana
al the same time sift the temporarily expedient from the
lasting' or universal in application. It is only then that we
may have a full and clear picture of the organizational life
of the ‘Ummatan wasuta’ as raised by the Prophet,

The task will not end there. The restoration of the
original picture or of the re-discovery of the Islam of the
Prophet wiil be the right hour for a proper re-orientation
of the [slamic thought in terms of the complex needs of the
modern world. For, without this prior restoration, every
attempt at re-orientation will be but a patch-work as was
the case with every attempt at Ijtehad made so far, whether
in the distant past or in recent times. The stumbling block
in the way has always been the dross that has been allowea
to cling to the gold in the Hadith literature. Much of this
is Judaic, Magian, Nestorian, or Neo-platonic in origin wil-
fully attributed to the Prophet giving rise to beliefs and
practices so alien to the essential spirit of the Qur’an. Until
the gold is sifted from that which is foreign to it and a
single authorized corpus of Hadith literature and an equally
authorized exegesis of the Qur’an are prepared by the joint
offoris of competent scholars enjoying the requisite confi-
derice of at least the governments of independent Muslim
courtries, an attempt at re-orientation of the Islamic reli-
vious thought and codification of a common basic figh for
the entire Ummat is not likely to produce the desired result.

Till such a concerted attempt ‘s.made to rescue Islam
from its mediaeval bonduge and ot re-order Muslim society
everywhere on a unitary or common cultural basis, the least
that may be expected of Muslims in every country, if they
are to absorb the shocks uf today and survive, is to develop
the sense of God or the sense of humanity in all their
thought and activity and co-operate on that basis with all
the progressive trends of the present day world. Indeed if
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| they are 1o be cuided by the spirit of the Qur'an, they winl
Lave to scizethese trends, and give them the Quranic toucn
which they appaientlly lack. “or it is the lack of it that
£ las corverted these othierwise progressive trends 1nto
Y ¢y ines ol desiruction and brought about two hid~ous world
wars in our own life-time, and ook like inflicting a deadlier
wound on_mankind 1n no distant future, if that touch 1s nol
restored to them in proper time. After all, these trends,
whatever their immediate stimuli, or the purposes to which
they are employed by different nations in diilerent regions
o the world, are 1n consonance with the cssentiat spirit ol
{lie Qur’an and indeed traceable for certain stages In their
Listoric progress directly to its teachings.
y I.ot the Musliras reflect. The world 1s marching towards
1 2 democratic order of life for all mankind—a purpose SO
15 Gear to the Qur'an. It hes begun, notwithstanding the 1m-
1 pediments blocking the way, to socialize the good things of
i ‘he earlth—another purpose sporsored by the Qur’an. The
world of science is unravelling for man the hidden forces
of nature with intensive avidity and pressing them into his
ccryice—-a crying call issuing forth and reverberating from
cvery corner of the Qur’an. There should, therefore, be
"no d:fculty for Muslim countries in falling into line with
‘lese leading irends of the modern world. Should they do
n with little reference to their spiritual moorings or just
(+ :ulvance their own interests unmindful ot the world pur-
ose of the @ur’an, the well-being of all humanity, they wil!
oy the way the rest of the world are going and share the
consequences. 1f, on the other hand. they should cultivate
on :he group plane, the sense of God on which the Qur'an
lays its supreme stress as the mainspring of all life sustain-
ings activily, even as they have to do on the individual plane,
in other words, lav even emphasis on the Huquq Allah and
11.quqg =n-Nas, on the obligations to themselves and obliya-
sions to mankind, they may stil! develop into an Ummatan
wasala, and serve as a balancing factor hetween the ¢n.a 7e-
rated oppacites of the world of today.

wod 1ellb |\
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CHAPTER VIII

THE TASK AHEAD

HAT are the possibilities? How to seize Ithe trer.as
of the modern world and fall into line? The Muslims %

‘ i are not a small community: they rumber between
350 to 400 million, composed of differerit geographi-

cal nationalities and cultural groups with varying political
status attached to each. Their habitat extends from the
Atlantic to the Pacific, a gigantic belt stretching across
two continents, Africa and Asia, with several off-shoo:s
running into the North and the South, a belt possessing
both economically and politically an immense strategic
importance dividing alorg a lengthy stretch of it two rival
worlds, the Anglo-American and the Soviet, and yet lyiag
within the easy compass of their rival influences. So:re
of the countries covered by this bcit are already under
the Russian zone, particularly the Central Asian. The
rest, the vast majority, probably with the. exception of
Turkey, are still un-committed either way. None of the:e
countries may be said to be economically well off. The
people in most of them live a mediaeval life steeped in
ignorance and poverty. The little modernism or Western
ism that has crept into these countries is confined to certzir
classes of society. And it is the seamy side of it that has
attracted them in most cases.. The redeeming feature of this
situation is that a powerful wave of political consciousness
has now over-spread the entire belt aflecting every stratum
of society and brought into the fore a new class of leaders
with varying degree of earnestness and intellectual equip-
ment. It is on their shoulders falls the burden and the iy
responsibility of directing the new awakening into proper
channels.

The task before the Muslim countries is to develup
their natural resources, and fight the poverty, ignorance
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~ and mediaevalism of their people and equip them to be a

force for the peace of the world as expected by the UNU
of which a good many of these countries are membels.
But how to make this possible without adequate technical
and financial aid from outside? Will this come forin with
no strings attached to it?2 And then what is the character
of the peace to which the UNO aspires and for which they
have to co-operate with the rest of its members?

The UNO came into being urder a Charter adOptedlby
the United Nations Conference and the International Or-
ganization which met in. San Francisco in the year 1915.
Under this Charter the member nations of the organizatizn
have pledged themselves to promote universal responsibi-
lity for and observancs of human rights ard fundamental
freedoms, for all without distinction as to race, language
or religion, and have throush their General Assembl
approved (1948) what 1s styled as “The Universal Declara-
tion of Human Rights” running into 30 articles as a cam-
mon standard of achievement for all peorles and nations,
by enumerating the basic rights of man In detail, civil,
political, economic, social, religious, ‘and cultural, call’ng
upon every individual and every organ of socicty to sirive,
by teaching and education, to promote responsibility for
those rights and freedoms and by progressive measures,
national and international, fo secure their universal and
effective recognition and observance. In short, the Decla-

ration is stated to present the “sum total of human rights

as con’;ributed in the course of history by al]l peoples, all
nations, and all t_:_ivilizations”. The twin aim of this declar-
ation is on the one hand to equip the individual to live

. a free life considered successively as (1) a physical orga-

nism (2) a moral personality, (3) a worker, (4) an intelii-
gert being, and (5) a member of a commuanity and of 2

-polity, and on the other to h2lp the individual so equipped
"to make his contribution to international amity or the peace

of the world.

To the student of the Qur’an, not one word, in tue
preamble or in the objectives of the Charter ard not a
single article in the text of the Universal Declaratior of
Human Rights will seem unfamihar.’ Under a creed
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which places man next to God, and brushes aside all dis-
tinctions ef race, colour and birth and ealls upon all man-'!
kind to live together as a family of Fod, or as a “fold every |
member of which shall be a shephe ‘'d or keeper unto every |
other and be accountable for its vrelfare”, the Uriversal

Declaration of Human Rights must f ollow as a Dbasic

corollary, or an extension of the Quranic programme, But |
a mere declaration of them will not carry humanity fai. |

Several questions call for attention from the Quraiuc |
standpoint.

Firstly, what is the impulse underlying the Charter
of the United Nations and the Universal Declaration o5 |
Human Rights adopted in pursuance thereof? In other
words, is the scheme conceived in the interests of, or tor
the good of humanity as a whole, or is it in practice to sui-
serve the interests of any country or group of countries?

Secondly, looking at the list of rights covered by the
Universal Declaration, is it possible for any country claimn-
Ing to be civilized at the present hour to say with cori-
dence t} ut all the rights are observed by it, so that it mav
serve as a pattern for the rest? It is obvious that the iriti-
ative for implementing them must come from the Govern-
ment or legislature of each country. Is the system of
political life in every courtry such as may place in hi:n
offices the type of men who may have the urge and the

high-mindedness to respect the Declaration, and implement
its provisions? * :

i
2 el

| — o

Lastly, a world order which is the aim of the two
documents argues a common purpose acceptable to all the
countries of the world. As things stand, the world is
aivided, broadly speaking, into two camps—the Soviet and |
the American. A worla arrangement, whatever its form,
will be possible only on the basis of some sort of a recen-
ciliation at first between the two contending ideologies or
by building a half-way house for mutual co-operation. Is
such a re-conciliation possible?

Let us look into these questions. g

What is the impulse’ or motivation underlying ihe .
Declartion? We know that it is the U.S.A. which is iargely i
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. responsible for the idea.. That was tle power which
- emerged the strongest, as the result of the last world war,
~ strong emough to influence the policies of a ma)ority ol
= nations. The Declaration purports to be part of a plan ot
achieving world peace. But what 15 the nature of peace
- sought? The question is prorapted by man’s sad experi-
. ence of all high sounding schemes in the past of Relping
- mankind which eventually degenerated into imperialisias.
- It is therefore a natural questioning. And where 1s one 1o
©  go for an answer except to the U.5.A., for, it is clear that

; no peace formula has the chance to make headway untess
it fits into the policy of that country.

A

| Let me quote from an important utterance made by a

. responsible member of the Foreign office of the U.S.A a
little after the adoption of the Universal Declaration o1
Human Rights by the General Assembly. Addressing the
National Convention of the Young Democratic Club: or
America, Mr. George C. McGhee, Assistant Secretary 0f
otate for the Near East and South Asian Affairs, said;

 —————
.S

i
|

“IF we are to achieve the primary objectives of American
foreign policy viz., the preservaticn cf cur national secu-
rity and of the opportunity to m=zintain cur way cr life,
we must continue to ,help free nations 1o resist Soviet
expansion, seeking at all times to minirmize the present
conflict and keep it ocut cf the military phase. But such
a goal isonly a minimum objective. It alcna will not
rally the pecple of the world to cur commor purpose,
or cope with the compiex of problems which face
the free world tcday__the proHem cf emerging
independent states throughout the werld which seek fer
their pecples the cpportunity tn live a freer and better
life —ths prcblem of growing realisation among vast
populations that they are not playirg a rcle in inter-
national affairs commensurate with their material rescurces
or their great human and spiritual qua'ities ”

We must meet the chsllenge of these dynamic factors.
When we do so wa are faced with the inevitable
necessity of assisting the pcopies of the free world t>
promote their social, ecanoinic, and colitical w=ll being.
Only thus can .we attain the voluatayy @sscrziaticn cf all
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democratic peoples for thejr progressive development
and self-defence. Only thus can we achive
of collective security and international

upon which our future existence as a
depends .

co-operation
free nation

The emphasis is on the national security of U.S A, and
on her way of life. All else—collective s ; :
natiornal co-operation, '

throughout the World wij
financial assistance to one and all
economic and political well-be;
primary objectives of the American policy. What is sighifi- ‘7
cant 1s that in the pursuit of its plan of assistarce to other
countrics, the U.S.A. adds Mr. McGhee, will not favour
neutrality of any kind whatsoever on their part, but will
“expect them of their own free volition to join the Ameri-
can free world in oppesition to the Soviet expansion”,

That the American policy of aid to other countries :s
dictated even today by the same consideration is manifest

from the observation made as recently as the 13th March
1952 by no less a person than Mr. Dean. Acheson, United
States Secretary of State, while addressing a joint meeting
of the Foreign Affairs Committee of the Senaie and House
of Representatives cngaged on a consideration of President
Truman’s 7,900 million Dollars Mutual Aid Programms.

Referring to the results of the recent general elections 1n
India he said: -.

"The advice of ail our observes on the gr:und is that

unless the newly independent government under Prime _g
Minister Nehru can show substantial progress in economi. ‘
cal development over the next five years, the likelihood
is that in the next elections the democratic forces will be
engaged either by the extremists cf the Right or by the

Communists. | venture to say with considerable confi-
dence that, if India succeeds in this tremendous effort,
it will have won its fight against Communism ™ !

The instinct for self-preservation is a nataral lnstir_mt !
and there should be nothing repugnant to international in- .
terests in the American urge to maintain her ‘national
security. In fact, in so far as ic comprehends inciaentally «
the well-being. of nther nations too, particularly of those ‘
who are still undeveioped, the poiicy may even be regaraed
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4 as a distinctly humanistic contribution to the concept of
;. self-preservation. It is only when one realises and in fact
made to realise, through official statements such as those
quoted above, that it is all directed to organise oppositiun
to Soviet expansion that the question forces itself for atten-
tion: Are the countries which accept or are inclined 'O
| accept economic aid under the different American plans
* w qualify for no better task thar. to combat Soviet expan-
: <,on and help the U.S.A. keep the world divided Into tvro
b huge armed camps—one the “Fres world” subserving tae
national security of the U.S.A. and her standard of life, and

» the other dominated by the occupants of the Kremlin?
| Let us hope that such really is not the aim of the U.5.A

| There is another aspect of the problem which needs .o
1 be carefully looked in‘to. Communism, one may combat 11
ore’s own country, for diverse reasons with or without
1 American co-operation. But should co-operation imply
‘ necessarily complete identification with the capitalist
ideology of America? The Islamic world, for instance, 1S
pressed on one side by Communism, and on the other hy
Capitalism, none of which in ifs present form may be 1o
its taste. Both may be evils in iis eyes. But does the n:~d
| t~ combat one of the two evils necessarily argue compl:-te
! . sentification with the other evil? Looking at the procsed-
| ings of the Fifth Annual Conference on Middle East Affairs
held in March 1951 sponsored by the Middls East Inst:tuwce
of Washington, issued in the form ot a series of addresses
precented at the Conference undszr the title of “Islam In
the Modern World”, I am struck by the [ollowing passage
which the preface to the volume contains:

“To the people of the United States the question is
important because the Islamic werld—aside from the
geographically strategic position it occupies —comprises
one of the most significant and potentially most powertul
bodies of population still uncommitted in the struggle
between the Western democracies on the one hand, and
Soviet Communism and states under its domination cn
the other. The Islamic world is inclined, for a variety of
reasans, to the side of the democracies; at the same
t'me there are potent forces not only blocking its com-
plete identification with them but beckoning to the other
camp. A direct attack upon the low economic level
which the vast majority of the Islamic peoples live is

Marfat.com
Marfat.com



THE TASK AHEAD

87

not the complete answer: too oft '
the: . en the ideoloqical
conflict is Fc:rgotten. In the Iong run the West cangwin

only if it can convey a faith that the values it holds to be
true pcint the way to a better |iFe =

The writer of the preface will not feel satisfied if tie
Islamic peoples simply repel the cail of Communism by
raising their economic level. On the other hand. a com-
plete alignment on the side of the West is demanded: and
this, not by retaining or developing their own individl.{a]ity
but by total acceptance of the Western values of life, 'I'he
proposal, however well intentioned, overlooks the psycho-
logy of the Muslim peoples and the character of their bis-
tory. One may be too ready to fight Communism by a
direct attack on one’s own poverty. The West may take
the Muslim easily so far; but to aim at carrying him beyond
{i and converting him for all times to Western values of Life,
gjl unless they are in conformity with the ideology of Islain,

|

Is to indulge in illusions. The Muslims, I dare say, will
be prepared zealously to work for demccracy and world
values of li‘e such as have found expression in the Univer-
sal Declaration of Human Rights and which in the context
of the present day developments of life I have characterised
i as but a corollary of the basic creed of Islam. But they aie
E | not likely to swallow the Western values of life such as
e have so far travelled into the East. The East knows these
1§ values mainlyv through the several forms of colonialism and
\* .: imperialism which” the West has evolved, and no part of
bl the world has had a better taste of them than the countries
b '; of North Africa and the Middle East. Observes Prof, Hitli;

“Unkcrtunately during the last dacade or two, in particular,
| tne impact of the West has not been all for the good.
g There is a striking contrast between the humanitarian f
i ideras professed by Western missi-neries, teachers, and
and preachers, and the disregard cr human values by
| European and American politicians and warriors ; a dis.
| parity between word and deed; an cveremphasis on
| economic and naticnaiistic valves. The behaviour of the
so-called advanced nations during the last two wars

woo 1e11b N
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- waged on a scale unknowa in histery, the ability cf
i | Western man t~ let lnc<e these diabolic f~rces which are
o the product of his science and his machine and which ¥,
H1 n-w threaten the world with destruction; and, with
5 | particular relation to the Near East, the handling of the 'f
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Palestine problem by America, England, France, and
other nations —all these have worked together to disillu.
sion this man of the Near East who has been trying to
establish an intellectual rapprochement with the Waest.
It is these actions of the West which.alienate him and
shake his belief in the character of the Western man and
his morality on both the private and the public levels ''2

The right course to make tne Muslims of these coun-
tries grow into a force for democracy and for world peace
Is therefore to refer these purposes to their owr values of
life. For wHatever the evils to which the present cay
Muslim may be subject either as the result of his inheriteq
mediaevaiism or of any newly accuired Westernism, deep
In his heart, he feels an innate attachment to the Qur an
and to the memory of his Prophet, and nothing is likely to
succeed with him unless it has an ultimate refercnce to
them. That serse of loyalty to his cultural moorings is at
the basis of his politics and no on= has th> chance of wis.

ning him except through that door.

Turkey, be it remembered. went completely West in a

moment of intellectual strain brought about by a combi-
nation of very adverse circumstances. In 1324 it abolished

the Khilafat which had for centuries servel as Some surt
of a nexus for the Islamic world. The same yecar it dis-

‘pensed with the Ministry of Religious Affairs, and the reli-

glous courts. Soon after, it changed its lezal codes and
closed its schools of theology. In 1923 it abolished the Fez.
In 1926 it erected the first statue of Ataturk. In £923 1t
amended the Constitution by deleting every reference 10
Islam as the religion of the State. The next year the teacn-
ing of religion was abolished. In 1933 the faculty ot
theology in its Universitv was closed. In 1954 the wearing
of the clerical dress was forbidden and in 1937 secularism
was written into the Constitution. Officially, the brz2ak
with its established religion was thus complete,!

But did Islam leave Turkey? Or did the Turks feel no
need for it any longer? Under the improvised outwsrd
show it did appear.so to an outsider. But at the neart of
the Turk, it pulsated as strong as ever beforc. The new
Turkish rulers in their zeal to modernize their State, Jde-
sired to modernize their religion as well. But their method
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was awkward. Th2 Turkish people could ‘go and did in
fact go the wholg hog with their leaders in democratizing B
their State, as the mOVE, far from being repugnant to |
their sentiment, was in the best traditions of Islam. bBut

they could not march forward equally well with them or

willingly in the field of religion. If the urge to moderrize

1<lam had taken the form of a plan to rescue it irom 1ts
mediaeval bondage, and release the Quranic valuey of life

to function again, Turkey would undoubtadly have led a
revolutionary movement of Ijtehad throughout the Musi'm

world, and checkmated the further inroads into the Muslim
countries of Western capitalism and colonialism, and suc-

ceeded ir reviving for the modern world the Quranic view
of a stable economicC order wherein Capital shall not

develop the sting to provoke Communism.

All this was possible for the Turkey of 1921 when 1t had
declared itself a republic. It was still a name to conjuie
with in the Islamic world. But its rulers missed the oppor-
tunity. In their eagerness to modernize their religion, &
task for which none of them was either intellectually or
spiritually fitted, they but played with its ritual, as if Islan
was nothing else than ritual, by attempting to European:ze
the form of Mushm worship. A Committee anpointed by
them in 1930 was inspired to suggest “Turkish as a languaze
of worship; prayers written .down so that they could be
read: the use of vocal and instrumental music, modern as
well as traditional; preaching missions, p2ws, cloakrooms,
wearing of clean shoes permitted in Mosgues”’, and so on.*
But this committee quickly had to be abolished. 7Tie
reason was that the Turkish mind with 1ts inherent attach-
ment to the Prophetic tradition. could not’ relish such an
. -novation or go that way. The aboiition of the Committ:e
pointed to the coming reaction: and that has

now set in.. States Mr. John Kingsley Birge, Directur, .
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sioners for Foreign Missions, Istanbul Turkey: ¢
« \Within the last few years, there has been & trend in quite '

the opposite direction. Recently, certain concessions
have been made to the demsnds cf the orthodox Muslim f
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leaders. The Ffirst of these is the instituting of control-
led geligious education. The original idea was that
religious classes for the fourth and fifth grades were to
be voluntary. Only those who brought letters from
their parents asking that they take these classes would
be permitted to take them. They would be taught by
the school teachers outside cf school hours. Through
careful planning it was anticipated that religious edu-
cation would not get back into the hands of fanatical
element, which might seek to restore the old religious
law and do away with the reforms of the Republic.
This year the religious education has been made com-
pulsory. Parents must now present letters asking their
hildren not to take classes, if they are to be excused.
A second concession has been the establishing of a
theological faculty at the University cf Ankara. [tis
claimed that the faculty is going to be thoroughly
odern and scientific. If it is to be that, comparative
religion must be taught. I[fit is to be modern and
scientific, both textual and historical criticism must be
permitted. And if they are, will not the theological
faculty be subjected to the same pressures the ex-
ponents of liberal Christianity experienced in the last

century ? "'’

Adds Mr. Kingsley:

“ Until this past year, it was required by law that the call
of prayer also be given in Turkish  But this refcrm never
really took hold. The call to praycr 15 now prven N
Arabic. | don't remember having talked with a single
Turk who likes the Qur'an read in Turkish. The Qur'an
i« <till read in Arabic, with no translatlon, no explanation,
It is simply werds in a language that the Turks do not
understand at all.  And yet the warmth of real emction

is Cﬂqveyed by the wards intcned in Arakic "

I have cited the example of Turkey just o emphasise
that even in a country the government of which had del'be-
rately planned to go completely West, her people would
not allow themselves to lose sight of their cultural mool-
ings. The thoughtful members of the community in almost
every Muslim country have been seriously thinking of
dropping mediaevalism of their own volition and of reori-

ent'fating their social thought on the basis of the Qur’an with
a view to meeting the complex needs of the modern world.
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And 1if in this attcmpt they have to apply textual and hisz-
terical criticism to the study of their sources of theologicu}
knowledge, as Mr. Birge thinks the rew theological faculty
of the University of Ankara may have to do, the“gain wli
be all the greater for Islam.. If this should take a con-
certed form as suggested already, it may lcad to a common
basic figh tor all Muslims, and the return of Turk=y to a
reorientated Shariat. If oiice the gold is sift:d from tae
dross, anc the Muslim comes into his own, I dare say, the
Islamic weoerld will not hesitate to accept whatscever that
1s In consonance with the Qur’an {rom the democratic life
of the West and feel ready to give something to it in return
whica the West clearly lacks, something which may spiri-
tualize not merely its nlotions of democracy, but its econo-
mic foundations as well. If the U.5.A. is anxious to pre-
vent communism from spreading inty the Muslira countrice.
let her in good-will co-operate with them in developing
their economic level. The rest may be left to themselves;
for to go beyond and try at the same time to win them to
Western values of life, whatever they are, will prove a
tedious and in the long run a tharkless task. The better
course 1s to win the countries of the {iee world to the world
values Imnlicit in the Universal Declaration of Human
Rights to which they are all pledged; and this is possible

not by a tireless scheming against a rival world but by a
process of self-purification.

Already six years have passed since the Charter of the
United Nations was signed, and over three years since the
Uriversal Declaration of Human Rights was subscribed to
by the nations of the World. And yet the task of impie-

menting their provisions and of bringing physical, moial
and intellectual freedom to the common man has not maae
much headway. It is true that a commission of Human
Rights was set up to devise ways and means of imoplement-
ing the Declaration. But for one reason, or another, the

efforts of the Commission have not bezen allowed "o bea:

fruit. The military operations in Korea and South East
Asia and the problems arising out of the affairs in the
Middle East and North Africa resulting in international
tensions and the adoption of security measures in diider=nt
countries are cited as a ground for the restriction of liberty
in several parts of the world and the slow progress mace
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in implementing the Derlaration. But the actual reasons
are deeper than that. Says M. Rere Cassin, Vice-Chairman

of the U.N. Commission on Human Rights:

“The primary difficulty is ia converting the rights and free-
doms proclaimed into binding legal obligations. The
second difficulty is to decide which international organi-
sation should be entrusted with supervising the progress
made by each state in the field cf human rights and with
considering any complaints that may be made against one
state by another on the ground that it has violated the
rights. /. third difficulty consists in deciding who is
entitled to appeal to any committee of appeal that will
need to be appointed in the event ef any violation of
human rights in a given country. Shculd the appeal be
made only by another signatory State, or should the right
of petition be extended also to individuals (even agzinst
their governments) and non-governmental organisations?
The importance of the point at issue can be easily per-
ceived. Either out-dated procedures should be main-
tained, or else there must be juridicial revolution, ensbling
a private individual to appeal to an internaticnal body
against any administrative measure, verdict or law of his
own country, which, in his view, violates any of the
human rights ".7 |

These and several other difficulties, though of a minor
characler, are there pefore the United Nations. To what
extent they could be tided over depends on a acraignt

- answer to the question. To what extent will “sovereign”
states consent to waive their “sovereignty” in the interesis
of world-wide advancement of human rights such as might
form the basis of a stable world order/ In the imagery
of the Qur’an, will they be prepared to hand back tne
“sovereignty” of the “Earth” to God to whom alone it be-
longs and live together like a “fold every member of which
shaiul functior. as a shepherd or keeper unto every cther”?
Looking at the type of interests at work behind the govern-
ments of modern democracies and at the type of men which
their systems of franchise place at the helm of affairs, it
1s not easy to say that the right answer will come forth
from such g.vernments in right time.

What is the way out? So long as the Anglo-American
bloc remains obsessed with the bogey of Commurnist ex-
pansion or finds it to its advantage to keep its ghost alive

Marfat.com



1
}

.

Marfat.com

THE TASK AHEAD

and devotes all her energy and resources to gathering
friends to fight its battles, the conflict between the two
blocs will only gather increasing intensity keeping ine :
world divided against itself. The right msthod to ween 5
away the common man from Communism, if that is truly |
the real purpose, is to offer him a suitable alternative to the
Soviet remedy which makes so powerful an apgeal to the
poverty and distress of the commor: man. That is the way
to stem the tide of Communism. After ail, the common
man nowhere requires a Rolls Royce to roll in to mark his
conception of a decent or human standard of living. He
will not mind an over-dose of the so-called good things of
life to others, so long as he is not on that account denied
his minimum human satisfaction. And that minimum,
God's earth will easily provide everywhere, if governmensis
pledged to the Urniversal Declaration join hands and ear- i
nestly undertake to afford requisite facility. It is by the
co-called free world re-ordering its own lifa making 1t
attractive enough for the common man and by the sheer
force of example that it can not only stem communist ex:
pansion in the Free World, but reclaim the human mind 1n
the Communist zone itself to a better life than what Com-~

munism offers.

The Communist view inherently is a hunger creed.
Under the pressure of hunger and want, man may agree
to anything that promises to afford him immediate relief.
But once hunger is satisfied and paysical wanis cease to
exercise their pressure, human nature which dues not
always subsist on material nourishment alone will ask for
something else for its satisfaction. That “something else”
will clearly be something spiritual in character. There
will be a call for it. That will be the time for the “Free
world” to renew old friendships ard forge lasting links,
provided in the meantime it has in its own turn. recon-
structed its own life Ly giving to it the balance, that it
needs between its material needs and its sublime and fur-
nish a pattern ior the Soviet world to copy. That is the
way to “om.: world”—not the policy of encirclement, nor Y
any other. The Russian will one day turn to the demards
of the spirit feeling fagged by his thirst for material com=
fort. Of that one may feel certair. In what way he will

-‘ﬂ.t._f.* = ..
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falter back to God is for the future alonz to reveal. But
that he is growing mellowed with the advance of time 1s
evident from the freedom allowed to the Eastern Units of
the U.S.5.R. peopled by Muslim races to foilow theyr own
religion without disturbing the Communist economic
frame-work. Indeed, whatever the State policy there, ore
does come across in Russia men and wom?on who are not

entirely lost to God.

Take a leading instance furnished from the very life
of Marshal Stalin as recorded by Mr. Churchill on page 433
of Volume IV of his work or the Second World War enti-
tled “The Hinge of Fate”. Mr. Churchill during his visit
to Moscow in 1942 was explaining to Stalin what Wis
styled as the “Torch Plan” of allied military operations. At
a certain stage in the exposition of Lhe scheme, says Chur-
chil, “Stalin whose interest was now at a high pitch said:
“May God prosper this undertaking!” That was the man-
ner of his assent to the plan and should serve as dn index
to the inward state of the Russian mind.

It may not be idle, therefore, to hope that one daay the
present Communist of Russia may feel impelled to recox:
sider his position in relation.to the spiritual demands ot
life and fall into line with the rest of the world ir. his own
way, if only those who today. ir self-interest are bent on
rooting out Communism from the world recons:der their
own position in relation to the principles of Cuommunism
by toning down the angulatities of their own system of hie
and prepare themselves to meet the Russian Communist
half way. As a step forward towards such a consummation,
proper consideratiory may be given to the latest proposil
of Stalin to live and let live in the spirit of mutual co-
operation. At least it will give a moment of peace and
an opportunity for introspection and sz2lf-reformation for
both. The proposal was made in reply to the question of a
group of American newspavers and radio editors addressed
to him in the begirning of April this year. The question
was: “On what basis is ¢o-existence of capitalism and
communism possible?”. The reply ran:

Marfat.com
Marfat.com



THE TASK AHEAD

" Peaceful co-existence of capitalism and communism is
quite possible if there is a mutual desire for co-operation,
if there is a readiness to fulfil the undertaken obligations,
L the'e is observed the principle of equality and non-

- terference in the internal affairs ef other States ".®

The policy of ‘live and let live,” if agreed to, may as
well be pressed into the service of a higher purpose than
a mere temporary suspension of ths existing tension be-
tween the two bloes which apparently could be* the
immediate objective of such a proposal. The respite to be
so aimed may be employed by each to re-orientate its own
! ideology with a view to effecting a lasting compromise
i between thé two.

i It may not be forgotten that communism is but a
) violent protest against the type of capitalism such as the
! industrialised West has developed. I the capitalist coun
tries are really anxious to remove the ground for the com-
munist protest, they shall have tlo re-order their own
economic life so as to make it satisfying to the common
" man in both the blocs. Else, however harsh the methods
by which the communist way of life is being organises
today, or however trying they are to the presert generation
of commurists, the generation to follow will reap the re-
ward and come to place such an implicit faith In the
communist plan of life that nothing is likely to shake it
thereafter. Speaking of the system of collective farmirg.

for instarce, Mr. Churchill reflects:

“| record as they come back to me these memories and the f
strcng impression | sustained at the moment cf millions of
—en and women being blotted out or displaced for ever.
A generation would no doubt come to whom their
niseries were unknown, but it would be sure of having
nore to eat and bless Stalin’'s name. | did not repaat
Burke's dictum, * If | cannct have reform without injustice,
| will not have reform”. With the world war going all
round us, it seemed vain to moralise aloud ".?

. ‘_.___l_"
-, -
4 .,

How will th2 capitalist democracies meet the challenge
of the coming reneration of communists to whom the com-
munist way will seem but a natural order of life and
worthy of being upheld at all costs? It 1s now in the i
experimental stage, and may yet be replaced ¥ a more e
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agreeable substitute, a somethinj which may signify a
compromise between capitalism and collectivism, can be
assured in time for the common mar. all over the globe.
Else, the leaders of today in modern democracies wiil be
leaving for their children a crop of troubles too difficult
for them to surmount in their own days.

That a material modification of the Russian Comniu-
nism is possible is manifest from what has beer attempted
in Chira which has definitely leaned towards the Russian
Bloc. Observes Alan Winnington:

2 lﬂ liberated Cl'lil"lﬂ, all bﬂ‘.‘iic ﬂﬂd dEC;EiVe i"ldustlies are
stata-owned, but private capitalists are encouraged and
helped t> enter and expand secondary: and consumer
industries, and are given every protection. Conditions
of labour are fixed between the trade unions and the
owners of industry and th= basis of benefits to both
labour and capital ; and any worker whether emplnyed
by publicly or privately operated concerns, will joyFully
tell you how much better off he iz and what he per-

- sonally is doing to increase output. Numerous capitalists

" also have told me that conditions are better now than
evar before and they are all ploughing back as much
capital into the industry as they can " 10

When within the framework of the Russian i1deal a
clear departure from it such as this is permissible, it shouid
not be difficult to admit the possibility of Communism o
its varied form subsisting alongside of Capitalism with all
its varied growing sorialistic touches. It is for the UNG
to bring together the leaders of the rival groups to thrash
out a plan of co-existence on the basis of mutual co-opera-
tion. So far as Russia is-coné¢erned, signs are not wanting
to encourage the thought that notwithstanding the Iron
curtain. that she has raised for herself—signs such as the
convening in April last of an International Economic Con-
ference representing as many as forty niife countries—she
is inclined to seek some honourable way out. If the urge
is genuine and is reciprocated, it may stimulate in due
course the need for some sort of a synthesis which in 1its
turr; may slowly pave the way to 6ne world. Whether
such a hope will in fact ever be realised, the future alone
will show.. But if things ever move that way, the couns
tries comprising the Islamic belt, provided they return to
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the economic ideology of the Qur’an so utterly neglected
at the present moment by the Mu:iims thzms:lves, might .
feel competent to make a worthy countribu'ion to tha pro-

cess of' the synthesis envisaged. Tor, that ideology in the

initial stages of its opcration presentied its:lf as a synthesis

of the contending economic forces that were at work in

the time of the Prophet, forces which in tne indusirial
| atmosphere of today have assumad the form of capitalisin

and communism. At any rate, they can maintain a balance
between the two, as is the view advanced by that emineat
scholar who has devoted his lifetime to the study of Islam,
Prof. Gibb of the University of Oxford:

“ Within the Western world Islam still maintains the balance

‘between exaggerated opposites. Opposed equally to
the anarchy of European nationalism and the regimen-

tation of Russian Communism, it has not yet succumbed
to that obsession with the economic side of life which
is characteristic of present-day Europe and present-day
_'J Russia alike  lts social ethic has been admirably summed
up by Professor Massignon: “Islam has ths merit of
standing for a very equalitarian conception of the con-
tribution of each citizen by tithe to the resources of the
community ; it is hostile to. unrestricted exchange, to
banking capital, to state loans, to indirect taxes on objects
of prime necessity, butit holds to the rights cf the -
tather and the husband, to private property., and to
c >mmercial capital. Here again it occupies an inter-

mediate p.siticn between the doctrines of bourgeois
capitelism and Bolshevi:t communism’ .I!

The social cthic of Islam is-rooted in the Prophet’s con- f
cept of mankind cornstituting but one commuaity, a H
Family of God, “a fold every member of which shall be 2 /¢
shepherd or keeper unto every other”.12 Under such a con-
cept, exploitation in every form. becomes impermissible.
This is one of the basic postulates on which rests the econo-
mic order of life for mankind proposzd by the Qar an.

Arnother. basic postulate is this: “All that theie is in ;
| the Earth and the Heavens belangs to God”."™ No plan of ¢
| imoduction and distribution is valid in Islam unless 1t °

accords with this assumption. Man is given the f.rﬁedom ¥
to extract out of the earth all the good things of life that _
he needs. But the stipulation is that all prodace is te he o

—
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pooled and made available to one and all, to the entire
mankind. It should be enjoyed not merely by those who
have exerted themselves to exiract the good things of life
from the earth but by those as well who, for one reason
or another, are incapable of exertion. The condition 18
implicit in the Islamic concept of mankind as a singie
family.

The problem of the poor, of those who cannot €arn
their living through infirmity or old age or for similar
reason, has been an eternal problem ol human society. The
utmost that could be thought of prior to the advent ol
[slam was to leave them to subsist on what is called
“charity”. But Islam would not leave such helpless peopie
to the vaguries of charity. It gives them the right to a
share in the wealth of the community. Whatever is pro-
duced or extracted from the earth is not the result entirely
of human labour, asserts the Qur’an repeatedly. God also
has a hand in the production. The very forces of natui:
which man presses to his service are clear signs of divine
co-operation. God is thus a co-worker with man; in fact,
the prime worker. ‘“Believers! Help God and Goa will help
you and set your feet firm”."* As cc-worker, therefore, &
share of every produce must lie at God’s disposal. And this
the Qur’an assigns to those who cannot make an indepen-
dent living of their own—the orphans and the unprotected
widows, the infirm and the decrepit, the travellers in dis-
tress, and péople who have b:en d=prived of the means ol
sustenance or the oppertunities of work through natu.al
calamities over which they have had no control, th= slaves
seeking freedom and the debtors who cannot afford to pay
off their debts.’® They are all regarded by the Qur'an as a
“trust” of God, in as much as the maintenance of every
being brought into existence by Goi is dzclared to b2 a
divine responsibility.’ The Qur’an therefore makes it
obligatory on those who earn or prodauce to pass on to the
state a specific portion of their savings as god's share to
be distributed among the above category of the members
of society.”” The Quranic wav of expression is: “Give a
part of your wealth ini the way of God” (fi snhil--itlah) 13
and “for the sake or for the love of God” (‘ala hub-bihi). "
So great is the stress laid on this leyy calel Zakat,
that the compulsory injunction of prayer s always
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clubbed together with the insistence on the payrﬁent of
this levy; so much so, that when in the time of the first
Khalif, Abu Bakr, some of the Muslim Arab tribes refused

o pay Zakat to the State exchequer, he had to wage a
Jehad against them till they yielded. 20

at least a mintimum of human comfort, for, ih the words of
the Prophet, the birth right of “every human being is a

house to live in, a piece of cloth to hide his nakedness, a
loat of bread and a jug of water”? woids meant but to

emphasise that the economy of a state should be so pianned

as to allow every citizen the opportunity of living a life
free from want.

While thus guaranteeing adequate help to those who
could not make a living of their own, the Quranic plar
allows full freedom of initiative and enterprise to the
rest o increase their wealth, and raise tlieir standard ot
comfort by all legitimate means. Hoarding, in consequence,
Is condemned, and free circulation enjoined.?? The only
condition imposed is that no one should take advantage ot
another’s weakness in monetary dealings with him. The
Qur’an therefore prohibits all forms of exploitation and
speculation’ in commereial transactions, but permits evely
form of free enterprise, large or small, individual or collee-
tive, which has no unsocial strings attached to it. Further,
as a deterrent to all urges of exploitation or aggrandise
ment, the Quranic plan, while assuring every citizen the
fullest opportunity of acquiring wealth, makes it impossible
for wealth to accumulate in but few hands; and this it
docs by enforcing a law of inheritance which makes it
impossible for a property left behind by a deceased to <o
to any single or specific member of the deceased’s family.
It is distributed among all near relations—wife or husband,
sohs and daughters, mother and father, ard failing these
to collateral near relations,2 Indeed, if the property 1S
large enough to keep every relation in law to live in
comfort with the share accruing to him .or to her, a third
of the preperty is recommended to b> willed avay, parti-

cularly “in the way: of Allah” (fi sabil-lillah) as defined
alrcady. 2
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In defining the relation that should subsist between the
employer and the employed, care was taken to uphold the
dignity of labour, and protect its irterests. In the time of
the Prophet, labour was of two kinds—the slave, and the
free. The former composed of captives and vi those who
had sold or mortgaged their freedom in moments of econo-
mic distress, and had to live a life of great discomfort. The
Prophet turned his first attention to them. This system of
slavary was prevalent throughout the then Kknown
world, and was such an integral part of tl.e economic liie
of ihe Arabs, that it could not be set aside at one stroke.
What the Prophet therefore attempted was {0 humanize the
system and prepare the ground for 1ts total abolition.

T'o begin with, he made the bondsman a member of the
family of his master, and gave him several privileges includ-
ing ihe right to own property, and redeem himself if he so
chose to. “Those who happen to be your bondsimen,” ran
the Prophet’s directive, “are your own brothers. God has
placed them under your authority. It is meet that he who
i1s 1n authority over his brother should feed him with the
Jood that he himself eats, and clothe him with the stuft
that he himself wears. Do not ask him to do a thing which
15 not physically possible for him te do; and if such a
thing is to be done, do you yourself assist him in his task.”?2
Not merely this, every means was devised to procure his
frecdom. For every little moral lapse on the par{ of the
rich or of those who maintained slaves, or for every sinall
aerciiclion of religious duty, the atonement prescribed was
the redemption of a slave. And where the chances of lapses
were few, the urge for spivitual development was invoked
to help the process of redemption. “What is spiritual
crcent” asks the Qur’an, and itself gives the answer. “It is
lo tedeem a slave.”?® “Nothing pleases God,” adds the Pro-
phet, “better than to free a slave.”?

The cumulative effect of the Prophetic care ior the slave
wis 50 great that-slavery had to lose its sting, and restore
the slave to a place of honour in society. The story of Islam
furnishes examples of individuals drawr from the slave
class rising even to the headship of Muslim states. Indeed,
onc of the loved companions of the Prophet, Bilal, who
had the privilege to call the Prophet and the faithful five
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times a day ‘from the Mosque at Madina, to ‘salat’ and .

‘falah’. to the path of ‘prayer’ and of ‘progress’, and who was
to add to his early morning call the rider, “prayer is better
{han slecp”, this first ‘Muazzin’ of Islam, was a reacemed

Abyssinian slave.

The iree labourcr was a subject of cqual concern to
the Prophet. “Pay the labourer his wages belore his perspi-

ralion dries”, was his injunction.2s He regarded every

worker as Habib Allab or a friend oi God.? The story
is told of a labourcr who happercd to pay a visit to the
Prophet. His hands were deeply darkened and scarred.
Asked as to the cause of disfiguration, the man said that
he worked for his living in a quarry and had to hew down

rocks for his employer. The Prophet looked at him ten-

derly, and taking both his hards into his own, Kkissed
them.* The entire trend of the Prophetic directions touch-
ing the subject of labour is onc of strict enjoining on the

cmployer to be fair and considerate in his dealings with

the employed and never to be tempted to exploit his

position.

The basic purpose underlying all these arrangenients
is to let man use his earnings or his wealth with a steady

_eye on the twin obligations enjoined on him by the Qur’an
viz.. the Huquq-Allah and the Huqugq al-Ibad, or obligaticius

to self, and obligations to society. Tne stardard of living
recommended by the Qur’an is not to be expressed in ex;
travagant material comfort or 1n self-indulgence. On
the other hand, it is to be an expression of sztisfaction of
the normal material needs of life blending harmoniously
with the spiritual, the latter arisinz out of one’s desire
to fulfil one’s obligation to society or by foregoing
extravagant comfort “ir. the way of Allah”, or for the com-
fort of the comfort-less. 'That is “righteous” living in Islani
the only human standard of living acceptable to God. it
Muslim countries of the world are ever 1o maintain a
balance at the present day between the exaggerated oppo-
sites developed by Europe—Industrial capitalism ard
Russian communism—they will have to make an earnest
move to revive the Quranic economy and offer it to both
the European idealogies to enter upon as a common ground
or a half-way house between the two. If they could but - =
do that, they may have a further chance of service to the
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cause of humanity by recorciling as Prof. Gibb sugges's.
the apparently irreconcilable elements of race and traci-
tion, and bridgir.g the guli between the East and the West:

“But Islam has yet a further service to render to the cause
of humanity. It stands after all nearer to the East than
Europe does, and it possesses a magnificent tradition of
inter-racial understanding and co-operation. No other
society has such a record of success in uniting in an
e-uality of status, of opportunity, and of endeavour
so many and so various races of mankind. The great
Moslem communities of Africa, India and Indonesia,
perhaps also the small Moslem communities in China and
the still sma!ler community in Japan show that [slam
has still the power to reconcile apparently irreconcilable
elements of race and tradition. If ever the oppositicn
of the great societies of the East and the West is to be
replaced by co-operation, the mediation of Islam is an
indispensable condition. In its hands lies very largely
the solution of the problem with which Europe is faced
in its relation with the East. If they unite, the hope of
peaceful issue is immeasurably enhanced ; but if Europe,
by rejecting the co-operation of Islam, throws it into the
arms of its rivals, the issue can only be disastrous for

both',32

These words were written some twenty two years ago;
but they have the same significance in the world situaticn
oven of today. There is no doubt that if the Islamic world
and the world of Western democracies come cicss togethen.
the gain will be reciprocal. Indeed, Proi. Glvb assecis
that “for the fullest development of its own cultural and
cconomic life, Islam cannot do without the cooperatior ol
European society: for the fullest development of its cul-
tural life, particularly of-its spiritual life, Europe cannotl
do without the forces and capac.ties which lie witiin the
Islamic society.” * But will the Western democracies pre-
pare the ground for the type of cooperation envisaged
here?

At the moment a large part of the Muslim world 1s uya
state of internal tersion resulting from causes which vary
from country to country. Some of these causcs are of their
own creation. But there are others which are traceable to
their association with the West. Will the Western demo-
cracies, wherever and to the extent they are concerned, do
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all that they can to ease the prevailing tension ard forge
fresh relations with them in amity and good will? Will
they at the same time, in mutual interest, offer to the
Muslim countries requisite economic and tecknicai aid of
which they stand in great need at this hour, and allow
them the opportunity to raise their economic level and be
a force for the peace of the world?

..-...-__..._|_
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In what manner the Western democracies will respoad
to the demands of the situation ii: the Islamic wo:-ld, the
near future is bound to disclose. But whatever that res-
ponse or its character, one thing should be perfectly clear
. to the Muslims. They will have to mould their destiny

themselves, guided by the light thzir Feith atfords
! them. That light will never fail them 1l they ear-
| nestly seek it. The present state of tension, I regard,
is a blessing in disguis2. It is a sign of a powerful
awakening among them and must take them forward
| in the march of life. Aid or no aid fiom outside, an honest
| reversion to the Quranic economy will even within their
| limited resources, give them a stable economic life and a
| Lkuman standrad of living to one and all.

‘f But is a return to the Quranic economy possible for the
| present day Maslim without equipping himself beforehand
with a mind acceptable to the Qur’an, a mind which could
| lay-an equal emphasis on the Huquq Allah and Huquq al-
!E Ibad, obligations to self ant obligations to sociely, and work
| for an order of life “every member of which shall be a shep-
herd unto every other”? This shepherd mind is the impera-
tive need of Muslims as of the rest of mankind. It thrives,
as the history of Islam has demonstrated, more agreeably
in the atmosphere of democracy than in any other. But
the democracy envisaged by the Qur'an is a democracy |

of Salehin, of men who give poise to life and protect

it from every form of exploitation. Can the world

of today resolve iteelf into a network of such democracies,

each functioning as a shepherd unto every other? "That is

the call of the Qur’an, the order of life that it favours.
The world at large, may not listen to it betimes and
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104 THE MIND AL-QUR’AN BUILDS

pay heed. But the Muslims carnot afford to nc:lect
it: they will only do so at their peril. If the pre-
sent generation of them everywhere could drop their in-
herited mediaevalism, and display the serse of God in their
individual and group activity, by seriously betaking them-
selves to a democratic way of life in the spirit of the Qur’an,
they may yet develop the necessary tilent to withstand the
-shocks of time, and make a worthy contribution to the peace
of the world.
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