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In the Name of Allah, Most Grac:ous Most Mercnful
PREFACE

The writer of the Thesis Pmlcsam Dr. Muhammad

Mas'ud' is the son of [lazral Multi Azam Shah
Muhammad Mazharullah -t 31272 (d.1386/1966) ol Delhi

(India) and owes allegiance in the famous order of

Ior biographical delails pleasc sec the following books:-
. Dr. SM.Arnl: Tazkara-i-Mas iid, (Sira Mujaddid Alf-i-
Thanit 522) Karachi, 1983 ~

R.B. Mazhari: Jahan-i-Mas 'iid, Karachi, 1985

3. Dr. Majid Allab : A Yna-i-Rizwiyyar, vol.l, Karachi
1989. ; M.A. Sattar Tahir: Manzi] ba Manzil, Karachi,
[99] : -

Ibid, A ina-i-Rizawiyyart, volll, Karachj, 1993

Ibid, Mas ind-i-Millat Awr Rizwiyyat, Lahore, 1994

Ibid, 7akbhasusat-i- Mas id-i-Millat, Lahore, 1994

Ibid, 7izkar-i-Mas iid Millar, (under compilation)

[bid, A !ﬂ:’?-!-R!Znyyﬁf volill, Karachi, (under print)
19906

9. ljaz Anjum Latifi: Dr. M. Mas 'ﬁd Apmad — lite and

bd

®© NS LA

works. Doctoral Dissertation, Bihar University, Muzaffar -

pur, Bihar (Research started in 1995)

10. M.A.Sattar Tahir : A ina-i-Ayyam. A Comprehensive
biography of Dr. M. Mas'tid Ahmad (Compllatmn
started since 1992)

[l. M.Musriir Ahmad: Mas Hd—f-M!Hﬁf Kay M athir-i-

Tlmiyya, Karachi, 1996

For biographical details please see the followin g books:-

. Dr. M. Mas'tid Ahmad. 7azkara-i-Mazhar-i-Mas ird,
Karachi, 1969

2. Ibid, Hayat-i-Mazhari, Karachi, 1974

3. Ibid, Fatwa-i-Mazhari, Karachi, 1970,

4. -1bid, Fatawa-i-Mas 7idi, Karachi, 1987




Awliya-i-Nagshbandiyya Mujaddidiyya to which he was
admitted by his illustrious father. It is mainly through his
guidance, pursuance and enlightenment that the learncd
Professor has imbibed devotional and -spiritual excellence

and now heads the branch of his spiritual dynasty. HlS

disciples are spread in many parts of the world. . * \;

- Writing about his devotional attachment to Hazrat - "-xl
-Mujaddld Alf-i-Thani <=2,  the learned Professor in ~
_~ “his. introductory remarks to thie Present Thesis (of which - | p

the translation in English of selected pieces is being
attempted for presentation to the occidental scholars and
interested readers) with particular emphasis to the famous
yel complex erudition subject of " Walida.al- Wuyua" and
its impact on both these great souls of Islamic
Renaissance 1n the otherwise dormant scholastlc
msurgence which held supreme not very long ago. Dr.
| Mas ud says. “As a result of my allegiance (Bay at) i
the Chain of Nagshbandiya M Ujaddldf vah, I have great
_ spiritual devotional attachment to Hazmt Shaykh Ahmad
~ Sirhindi szgddfd AILi-Thani 4227 . It is perhaps of
~ this spiritual-cum-intellectual* attachment with the great
“saint of Sirhind that the author wrote a lengthy Thesis on
lho life and thoughts of Hazrat Mujaddid in 1960 which
. was pubhshed in the then famous Journal ‘MA'ARIF
(A7arn carh, UP, India) in 1961-62 m 9 instalments which’
was widely acclaimed as a scholarly feat among ‘the
. -ledmod people of Indla and abroad. > * |

This Fhosns was further elaborated which was pubhbhed by

Mddma publlshmg Co. Karachi in 1983. The original thesis -
- has leoemly boen pubhshod by Idara-l Mas’ udlya Kd[‘aChl o

in 1995 : - l |

Martat.com



[Further on Dr. Mas ud says, " While conducting
rescarch on Iazrat Mugaddid AILi-Thanix & 2, two thin oy
were acutely [ell. One that not only the Fast but also the
West were reverberating with the cchoes of reverential
deep thoughts contents of the great saint of’ Sirhind
lmipressed by this enlightening atmosphere then prevairling
[ wrote another Treatise entitled "Hazat M H/dd(f!d
- Maghrib main” (i.c. in the West) which was published in
the Journal “Fikr-o-Nazar' by the Idara-i- Tahgrqarl-i-
Aslami, Islamabad (then at Karachi) in [ 962, which also
secured encouraging appro bation by the learned clite of
the country," * .

“The other thing which [ noticed” Says
Professor.Mas’ud, “was that Dr. Mujammad Igbal were
- greatly influenced by Hazrat Mujaddid -¢.'.2, Not long
ago a-well wisher of mune the Late Syed Ali Akbar Shaly
(M.L.A, Sindhi) drew my atfen tion on this revealing
aspecl. Bul, (frankly speaking) I was not aware of the
vast and the deep impact of Hazrat Muwaddid on Dr.

Igbal. When I delved furth er, it franspired that fthe
' ‘thoughts and views of Hazrat Mwaddid constitute the
very fundamentals of. the thought process (and - its .
dissemination) of Dr. Iqbal Tlus hearteming revelation
prompted me lo write yet another len rrt/} y disserfation on
this subject which was published by the Iqba/ Academy,
Karachi in its quarterly journal 'Igbal ‘Review'(Karachi ),
with tﬁe mspiring favour of Dr. M. uhammad Rafi al-Din,

This article alongwith two other articles of the author on

Shaykh Ahmad Sarhindi will be published with the title of
“Mll_]ﬂddld -1-Hazara-i-Du’im’ (Revwahst of the Second
Mllllmmum) In 1317/1996 from- Karachl Inslm Allah!

1
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Director Iqbal Academy, Karachi. Which was later ﬁ \
fraginented in 1o three special Issucs of the said. Jt)ufna/
as undcr: ' T | | - |

. Igbal aur [ Jazral Mujaddid  All-1-Thani -+ > 22,
| (January, 1964) | |

i F-_-.-*-I"l
Jrory -
_ -
' 4
e F]

2. lgbal ~ Kiay [lalsala-1-Khudr  man Maéj_éfrr?;f-. e
Abdiyyat (July, 1964) A
i 3, Shart'at-o-Tariqat  Afkar-i- lqbdl Kl ‘Roshni mim ]

(January, 1964). _ -
“Now the Thesis under study is being printed and %
published in  the form of a booklet with slight
moditication by Islami Kutub Khana, lgbal Road, Sialkot
( Pmy’ab-l sakistan). 1t is also very revealing that the book
is being. published from the -native town ol Dr.
Muhammad ' Iqbal, adding luster and promuncnce (o this .

Mg

s e{'fo us aspect of mystic erudition orn which hinges the !'.
\\d:}*ec(i()}ml slance 0/ | t/w scholars now rendered

English’. | " . .

" The udnsidtor 1S mdubled to the learned Professor tor- i

; abbl“ﬂll‘l“ this work to him with trust and conhidence. | ,hi

u May Allah Grdnl_lhe Endeavours.of all concerned as fzﬁ

[\ a specié‘il grace w_ith due acclamation and'approb'alion; _ ﬁ}

3 O o , - | o

| " - | \ T

n . - | - N 'éfej,i

| Karachi - Pakistan. | Prof. AZIMI F.M. Shaykh

~ June 1995 B S | SR

4
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J | | n

-
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In the Name of . Allah, Most Gracious, Most Merciflul

Chapter No. |

BRIEF LIFE SKETCH OF HAZRAT
MUTADDID

Shaykh Abmad Sivhindi Mujaddid AlfZi-Thani <« & 22,
was born n the 1L.EE 971 corresponding to C.15 1563 in
Sirhind (East Punjab, India). I1is family lincage joins with
that of Hazrat *‘Umar »Jv 4 the Sccond Great Caliph of
[slam at the 29th tier of the genealogical order. ¢ learnt
the Philosophy and Logic and the Traditional sciences
from his father Shaykh ‘Abd-al-Ahad and other scliolars
of the Time like Mawlana Kamal-al-din Kashmiri,
Mawlana Mujiaimmad. Yaqub Kashmiri, Qazi Ballul
Badakhshs and others. He had acquired proficiency in
these eruditions and science when he was only scventeen

‘years of age. He arrived in the capital city Akbarabad in

998/1589. Here he -met the two [amous and grandioscl
personalities of the Royal court of Akbar viz Shaykli Abu

1' al-Fazl (d.1010/1601) and his brother Shaykh Abu al-I’ ay,

Fayzi.(d.1004/1595) He also helped the TFayzi in

-~ compiling his Tafsir Sawati ‘al-Ilham. He carried along

with them for a good time but when these two brothers
drifted and deviated from the established norms of Sharia
Hazrat Mujaddid parted company witli them at grave risk .
of his future ambitions for the cause and uplift of the

_ Mission of Islam in its pristine and unadulterated -
- preachings. |

ﬁérfat.com
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Hazral MU]addld had the permlssmn to propagate and
enlist support for various Chains of mystic orders while :
he held the prestigious rank of Khilafa.in other branches - |
~._ +  of mystic excellence which entitled him to act as the head -
of the silsila at the behest and under the command of
chicl-de-mission of that Institution, notably in the Silsila- \

l

i-Clushtiya from his father Shaykh Abdul Ahad L =27,
(d.1007/1598), 1n the S:]sx]a—r-Naqs]:baﬂdJ}g/a from Hazrat -
“Khawaja Muhammad Baqi Bi Allah -« 322 (d.1012/ 1603)
‘and in  Silsila-I- Qadm yyva from Shah Kamal Ka ythall {:
- (d.981/1573) 22, Khawaja Baqi Br AII&IJ <k 22, \
- acknowledged and - appremated the Spmtual ) ]
" accomplishments of Hazrat Muj addld Alf-i-Thanis & =2, and i
showed honour and reverenoe to him as befit the Shaykh \
or the head of the Silsila. ' |
~ Hazrat Mujaadid started the mission of social reforms
~ and other ameliorative steps for the ‘benefit and uplit of
- - the masses within the normic orbits of the Sharia, durmﬂr |
"~ the reign of King Akbar (963/1556—-1014/1605) “he

carried on his mission relentlessly and enthusiastically

e, T o

T~

~despite the displeasure of the Royal court at the mstance (‘“‘E
of the two great Fayzi Brothers who virtually ruled and = %
- commanded the affairs of the Kingdom especially in the &i}

rehglous matters as if they had almost mesmenzed the -

mind (and heart) of the great king. -~ | - S
The rest of the Mughal Emperors rule was the penod

of Hazrat Mujaddid’s strenuous endeavours in his grand {\*

- mission. But the real success eluded him till after the end }
l - of Akbar's rule and it was in the reign of Emperor

'\  Jahangir (1014/1605—1037/1628) that his endeavours
| bore fruits. He had cordial relations with the ministers
_ and other d1gn1tarles of the Royal Court The - fanuharly

Voo .

e
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and acquiescence of the royal personages afforded him
grand opportunities, not secretly but in the full knowledge .
of the king, for the dissemination of his mission ‘whicl
- attracted large segment of the populace and maintained
the affairs of the government. But at the stigation of
some ntrigusers at the Royal Courl Hazrat Mujaddid had
been the target of indignation of Emperor Jahangir, He
got Hazrat Mujaddid imprisoned at Gawalior Fort for one
year (1028-1029 HE). Afterwards he felt ashamed. He
released Hazrat Mujaddid and awarded him some valuable
rewards. Hence forth  Emperor Jahangir, kept Hazrat
Mujaddid in his company in (1618-24-1028- 34) alongwitl
other ministers and high officials of the State. This
provided Hazrat Mujaddid facility and opportunity 10
carry on his mission with calmness and rectitude (o
enlighten the people with the teachings of Islam. He
brought about: revolution and reformation in the lime-
worn attitude and behaviour of the people and presented
 before them the pristine and sacrosanct teachings of the

Divine Religion of Islam and effected an unbelievable

metamorphosis in their social and personal life. In other

words, he proved to be the rea] ‘mujaddid  or a

| harbinger’ of great revolution of revivalism which paved

L the way for onward furtherance of the Divine mission of

peace and tranquility on earth.

i He continued his efforts for the establishment of
Islamic state (in India): non-cooperatton with the non-
Muslims (as their presence or nclusion) in any exclusive

_and purely Islamic revivalism - might encourage them

. under some alien influence to sabotage the movement. [le

~also worked tirelessly for the establishment of Muslim

"India. He rendered invaluable services in thc, ficlds of

1

—_— R -

Fasd IR . TR S

it
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ol Quran and Sunua), politics, government, social- and .

. and ceremonial practices borrowed from Non-mushm next

13- CEE
Sharia, and Tariga (mystic interpretation and dpphcalmn N \

cconomics relorms. The people in general as well as the
well-to do among them were drifing away- from  the

Sharia and (alling prey to un- -Islamic cecremonies._and
rituals. - Hazrat® Mujaddid, through  his scholastic
disscriations, mutual conversations  and-  letters 1o
inquisitive personalitics of the country transformed the
thinking and modes of behaviour of the people and
“brought them round the norms of Sharia and showed ”-*";«;

them the line of guidance “and - cmancipation from the *L
darkness of misdemeanour 1o which they had fallen and |

but.lor the timely deliverance by the great Mll]dddld thcy -
would have become the victims of cvil and liable to
 serious dl.,u)llllldhlhly not only in this world but also in
“Mhe world 1o follow.

The dismal picture of the driﬁ l'mm the right paih
was not unly conlined to the ldymm but the¢ men who
claimed to be the sufis and saints were also the unwilling
victims of unsdmtly and blind emulators of conventional

Y
A

a %
]

I«
o

“door ncighbours and comrades in professions, and thus Eé
tarnished the fair VISAgC of Islam and 1ls Divine revealed M
teachings. Such persons werc salvaged from the path of f%
deceptive practices and brought back to pristine track of ¢ *;

rightcousness by the constant persuasive endeavours of X

lazrat Mujaddid Alf-1- “Thani <+ &2, . . (!
~ On the pathways- ol scholdslm idcologics, the

1111(111011 was not all ‘that rosy. The two broad. based

R
concepts ol " Walida al- Wujiid" and ’ Wahda al —- Shuhiid, !
(we shall define and discuss these complex concepts m k

some detatls the wm'nnﬂr Lhdplblb) wufw mlcnmnﬂlc,d'

e
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and confounded in-a manner and on a pattern that led the

unwary indulgers to the blind alleys in front which lay
only the greater and thicker darkness. lazrat Mujaddid
Alf-t-Thani =+ 522, not only cleared the confusion in this
behall but also  convinced. the truth-seckers that  rue
deliverance  lay in the  correet  understanding  and
adherence to the ideology of Wahda al-Shuhiid rather that
in the Wahda a/-Wusdd, which latter worked as  an
intoxicant to the scli=secker, while the lormer ( Walida al-
Shuhiid) opened the mental vistas to- witness and admire
the colour and beauty scattered all over the expanse of the
Naturc and the Universe. Incidentally  this  was  the
ideological concept ( Wahda d!—Slmlmd) interpreted  and
propounded by Ilazrat Mll]dddld All-1-Thauni <+ 227, which
attracted and fluenced the ideological outlook of Dr.
Muhammad Iqbal (d.1357/1938) and which promptcd the

great poet to consolidate the foundational base of his

[slamic philosophy (specialy the ‘concept of Khudi). and
arousc the slumbering intelligentsia (0 truer and more
lasting reality of wakclulness and persistent endeavours
for the success of Divine Message of Prosperity of . the
humanity at -largc /1t s s._therefore not wrong to say (hal
had there been no-Mujaddid there would have been no
]qbdl Hazrat Mujaddid was the ideological goal of Igbal
as also his ceverlasting desire cager (o be fullilled as a
thirsty tavern visitor looks at the ulp bearer 1o quench his

hirst!

™

Politics and the administration
governance of the country on nationalities base the fore-
sight and performance by [azrat Mujaddid ncgatived
limperor - Akbar's One  Nation Theory of Hindus -

In the ficlds ol

Muslims forming one-Nation concept, and aflirmed the

r -
"
- . 1
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'separatisl"enti‘ly of Itindus and Muslims constituting Two-
. . National Entities on their own, which in due course of
| time became the famous "Two Nation Theory; which led \
. | to the Freedom Movement in the sub-continent and -}
ultimate emergence . 0[ Pakistan in 1366/1947 as. a A
soverelgn Islamic State on the pohucal map of the world. :
In a sense Hazrat Mujaddid gave a fresh and revivalist
impetus to the everlasting irreconcilable entities of Islam |
and Kufr or Muslim and Non-Mushms rehglous-cum-
polittcal blocs on the surface of the globe. This Theory or
g Idcol()gy gaincd momentum and cxpansion as the time
rolled on when latter on great Personalities took up the
‘cause of Muslims. Among them are Sbab Wali Allah
(d.1176-1762), Ahmad Riza Khin Bareilwi (d.1340/1921),
Ashralr  Ali  Thanwi - (d.1362/1943), Dr.  Iqbal
”'(d:'1357/-1938) and 'Mu{mmmad Alr Jinnab (d.1367/19438)
.elc. - . - | _—
| ~ The efforts of Hdél‘ﬂt Mlljaddld bore fruits during the
3 time of Emperor Jahangir who at the behest of the great
. MU]addld appomted a commission to manage and regulate
o _lhc affairs according to Sharia. It was in a sort of an
- _'Adwsory commission constituted by the learned ulama ol
' . ~ the time. This reduced the influence and intervention of"
 the non- “Muslim. officials 1n the state problems pdrmularly
| lhosa relating to. Islamic ]urlspnldencc and other exclusive
laws. This also led to the gradual but sustained =
dlsmtwrduon ol infra communal [nstitutions under the, -
-auspices of lh(, statu and the Muslim fraternity came to be
“recognised as a a scparate and self existing entity.- This 3
- helpud the ﬂrowlh and expansion of Muslim society and
~ Islam as a relwlon (lourished far.and wide till by the time

- of meeror Auranﬂzeb Alamglr (d 1068 1658/ 1118 1706)

#.

b
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the cndeavours by the “great Mujaddid and his sons
rcached the Zenith of their success. Emperor Alamgir

~himself was  the mystic  disciple of Hazrat Khwaja

Muhammad Ma’sum (d.1079/1668) 312, who was the
son of Hazrat Mujaddid Alf-i-Thani <% 322 and received

spiritual guidance and enlightenment from Khawaja Sayf

al-Din the son of Khawaja Ma’siim. Undoubtedly the
Mujaddld Dynasty left indelible impact on the Mughal
Empire and on the thought process of Muslim intellectual
and religious scholars and brought about the great
revolution in the spmtual and 1ntellectual patterns of
muslims fratemlty Dr.Igbal has rightly proclaimed I1azrat

Mujaddid as the guardian patron of Islamic culture-cum.

education in India, who was endowed with a fore- sight

which guarded the Islamic treasure of knowledge and

warned the muslim Umma of the pitfalls that lay ahead,
S0 as to make precautions to off-set and lhwart the
- 1mpending dangers
After having accomplished his revivalistic and
reformatory mission Hazrat Mujaddid bade farewel 1o
Emperer Jahangir (in 1034/1624) and came back to
Sirhind and undertook solitary confinement to expend the
remaining days of his auspicious lifc in the Remembrance
of Almighty Allah and prayer for the solidarity and
sustained development of Muslim Umma which had yet
o pass through graver and more complex trials and
tribulations for the cause of Islam and its own survival in
the land of uncertainties and vicissitudes the Indian sub-
continent. |
After a few months he left this mortal world on 28th
safar H.E 1034 corresponding CE 1624. He was survived
among others by his two tllustrious sons Khawaja

arfat.com
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17 !
Muljammad Sa'id <412 (d.1070/1660) and Khawaja _

Muhammad Ma'sum <427 (d.1079/1668) at whose door
steps the princes of the Royal Family proudly paid their

respeet  and homage and whose patronage the rulers \‘
regarded as a great honour and privilege. | o \

The marvels of s aulhorslnp ar¢ the Famous |
Maktibat (Letters) which run into three volumes and 1J

1 which- arc the invaluable Treasures of Erudition and
Wisdom perennially shedding the Divine Light for the _
guidance and solidarity of Muslim Umima for all time to k|
come. It is worth reflecting that the Divine Light which |
Hazrat Khawdja Bagi Bi Allah +412% had observed, how
far and wide it reached and illuminated the nooks and
corners of its own dissemination.

For futher detalis please see the following Books:-

1. Ahmad Sirhindi: A/Izéktﬁbé"t,_, vol.LILITI, Karachi,

1972, - '

Badr al—Dm Sirhindi: Hazrat al-Quds, (urdu tr.),

vol.Il, Lahore, 1922

3. Burh@n Ahmad Faruqu: Mujaddid’s conception of
Tawhid, Lahore, 1947

4. Jahangir: Tuzak-1-Jahangin, Lucknow.

5. *Abd al-Haq Dehlawi: j\fajmu aI—Makatzb elc.
Delhi, 1913 -

6. “Abd 11-Qac11r Badayunt Mumakbzb al-Tawarikh,
(urdu tr.), Lahore, 1962 .

7. Muhammad Hashim Klshrm Zubda al-wfaqamat,

- Kanpur, 1889 _.
. Nu:am al-Din: Tabaqat _i-Akbari, Lucknow, 1875 -

fs
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. 9. Abu al-Ilaszml Zayd Fartiqi: lazrat Mujaddid
" And His Critics (Trans. Mir Zahid Al Kimil),
Lahore, 1982
10. A.H. Rizwi: Muslim Revivalist Movement cte.,
Lucknow, 1996 | ;
I'l. Habib al-Haq Nadvi: Islamic: Resurrgent
Movement ctc. Durban, 1987
|2, LH.Qureshi: Ulema In Politics, Karachi, 1972
[3. Igbal: the Reconstruction of Religious thought in
" Islam, Lahore, 1944

4. Yohannan Fricdmann: Shaykh Ahmed Sirhindi, .
~ elc., London, 1971 |
15, Muhammad Aslam: Din-i-Ilahj Awr Uska Pasay

" Manzar, Lahore, 1969

- L - B
L L) L i v e ma -
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- Chapter No.2 1
' BRIEF BIOGRAPHICAL SKETCH OF |

Kashmiri Brahamins. His ancestors embraced Islam nearly -

Dr. Mu{:ammad Igbal bel_onged to an old dynﬁsty of \‘
it
three - hundred . years ago, came down and settled in. = !

Sialkot  (Punjab Pakistan). Igbal in one of his poetical "}

~ verses admitted himself being a ancestral Hindu family o ’f
- member. Translated--in English, the verse runs like this;

' “I belong to a real .group of Somnat (a B |
famous Hindu Idol) worshippers. My U |

' forefathers also worshipped Lat and Manat- _— |

(two famous Idols that were set up In

‘" Khana-i-K’aba prior to the advent of o
Islam).” ¢ S *,ﬂ

~ According to recent research Igbal was born on 9th

~ November 1377 at Sialkot (Punjab). His father was a .
~scholar and a practising devotee muslim. He had special f“%

olination towards Tassawwuf and  had his Bay'a (4
) (spiritu'al allegiance) in the Qadiriya order (Silsila) at the Lﬁet,:
' hands of Qazi Sultan Ahmad (Awan Sharif, Dist Gujrat - .
Pakistan) and had also persuaded Igbal to have his Bay a *E

at the hands of the same learned Qazi Sahib and ‘brought ”j
him up in spiritual domain under his personal supervision. L?‘%
At one placé he has addressed his son Javaid as being the ' f
family member who bears n}ystical inclinations. | »"g

- ~ In" this__spiritual atmosphere as  his devotional . 3
~ background -, Igbal received ‘his spiritual nourishment. f{*

.r
R

Among his’ devotional pursuits was the recitation of the ¢
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Holy Quran regularly at each morning. His father used (o
persuade him to recite the verses of the Holy Quran with
that intensc fecling at heart “as if the Book of Allah was

~descending on your soul, becausc without this spiritual

ccstasy, the meaning and the interpretative splendour of

- the Holy can not dawn at your heart, mind and soul aill

working in unison”.

Iqbal's mother too was a devoted religious woman,
strictly adhering to prescribed religious obligations and
silent meditative reflection at depth of night. Her religious
and spiritual devotion had a significant influence on
Igbal's mental and spiritual development, which he had
expressed 1 his mournful verses at her demise.

- Iqbal received his carly education in the conventional
{ashion at the local maktab (religious clementary school).
Then he joined the Mission School, Sialkot, where he had |
the good fortunc of meeting the well-reputed teacher
Mawlawi Mir Hasan as his scholastic Mentor and guide.
His benclicial influence induced Jgba/ towards learning
and acquiring proficiency in Arabic and Persian, besides
embellishing his inbom fascination towards hteraturc 1n
iIts broader and deeper perspective.

After completing his secondary education tenure at
Mission School, Sialkot, /gba/ came down to Lahore for
further higher education and got admission in the well
repted educational center Government College Lahore,
where he had yet another and more illustrious person 1in
Frofessor Arnold as his guide teacher. The learned
Professor had the insight of Igbal's latent mental and
intellectual capabilities and he set himself upon bringing
forth and polishing his pupil's gem like capabilities. He
hterally moulded the personality of the future Igbal in his
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own mental cast-iron frame of mind and when Igbal came
out of Government College Lalore after. passing his

Bachelor's and Master's degree Examinations with J’-r; )
distinction, he was altogether a newer and more rcﬁncd
Igbal from that Igbal who was what he was before jommg - 1,
this world famous -educational institution simplistically \

Fnomenclatured Government College Lahore. How much
Igbal loved and eulogised Professor Arnold can be

gauged from his versified mournful expression written .},.
- when the great Professor was leaving the sub-continent on
his way home to England after completing his tenure of '

service at the Govt. Insutu‘uon One of the couplets
expresses Iqbal's deep-felt emotions at the departure of
“the learned Professor. The Urdu title of the poem "Nala-i-

e st | - v
e

llraq meaning lhe Cry of* Separatlon dehnedtes his

'_'dlstmulon Igbal joined the Oriental College Lahore as a

sentiments:- -
*Where is that quest for. knowledﬂe in lha, va.sl \
cxpanse of learning 7 your presence had infused ,
~in our heads lhe madlike probe 0[' the knowledge.’ {{
Alter complelmﬂ‘ his. studentshlp at the Govt. College }3
~ Lahore on passing the Master's Degree Exammdt:()ns with ;f,%

Lk
. ;A..H—:"s )
1 m 2

tecacher of Philosoply and History. But the’ quest of \ 4
knowledge remained ablaze in his mind, and as. such ! ;

1
..
: 1
. - .
M 5"".. 1
o Y -

‘when the opportumly came in front of him, he lost no ¢4
time and proceeded to Emrland for higher education and
secured the degree in Philosophy with  emphasis on
human behaviour and morality. He also got lhmugh the .
course -of study 1n the Bamstersbfp at Law. During the ~ -2
stay- in En ﬂlami he met such renowned scholars Tike
- Professor Mc Tigarl, Professor Brown and Professor

- Nicolson and derwed ‘mmense benefit through exchange
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of opinions and discussion ‘on various phases of history,
philosophy and litcrature.  Professor - Me  Tigarr,
cmbellished and enhanced his ‘philosophical ideals/ideas
rclating to the Unmiverse and significance of ‘Man’ as a
key -figure in its administration, while the companionship
ol Professor Brown and Professor Nicolson opened new
vistas ol academic excellence in the domain of Persian
language and literature.

When his studies at the Cambridge University were ™
over, Igbal proceeded to Germany to join Munich
University for his Ph.D. degrec in the Metaphysical
Philosoply of Persia which he sccured with duc
acclamation and recognition in the scholastic circles of
the country. While abroad in England and Germany he
visited well known libraries. He was amazed to discover
with what pain and avidity the foreign non-Muslim lovers
and admirers of Islamic lcamning had collected and
preserved 1n their academic archives of books of rarc
distinction and unparalleled scholastic prominence written
afler great pains of learning and rescarch. The irony
becomes more seething and torturous when we realise that
even the great centers of Islamic Learning in Islamic
States arc berelt of these valuables which really are ours
and belong to us as our natural and national heritage. But
we are devoid of any vigor and cnergy to raise our lot
and meet the challenge of the Time. We are capable of
only shedding tears and lamenting over our self imposcd
mis{ortunes. |

On return [rom Germany, Igbal ook up employment
i London University as a Professor in Arabic in place of .

his tecacher mentor Professor Arnold which lasted seven

months, He returned home (India) in 1908. He was soon

|
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appointed as a Professor of Philosophy in the Govt
College Lahore, while practising in the law courts as’ a
Barrister at thc same fime. By this. time Jgbal had
. undergone tremendous mental emancipation and the sense
| of "service" as source of bread-carning appcgf_c:d
loathsome and soon -he gave up- employment as a-
professor in the college and contented himself to work as -
a practising lawyer.in Lahore. |

e diverted his mtelleclual pursmts in poetry and
phllosc}phy, which as the later times revealed and proved,
was lis natural - field for his ideological and - literary
oulpourmgs establishing his reputation both as a hlcrally
oénius in general and conscience rouser of Muslim
Umma. -He realised that the spell of mental lethargy
produced on '111¢ir. minds by the exotic literature cspecially
of the Persian origin with emphasis on mystic ccstasy in
the garbs of selective meditative or. re['leclwc intrusions
effecting the hearts and souls of the ‘indigenous
practitioners who were neither deeply immersed in this
philosophy nor even sufhucmly initiated in this brand of
mysticism which almost cut them off from thc more
-urgent national movements calling upon their immediate

~encergelic involvement, 1n the lartrer 111161'L8t 0[ the Ndll()ll
and the Millat. |

In 1915 Igbal wrote Asmr—x-K]mdf (Secrctq of Self)

‘o Persian to offset and neutralise the sedate slumbcrous

attitude produced by the poellcdl philosophy of the world

famous Poet of Persm Ilahz Shirazi. His scething

criticism of the great poet brouﬂht about: counter oflensive

fascinated and enchanled by the lyncal clegance of Haliz

Shirazi. But this MdSII&VI (a literary genre ol special

Marfat.com
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scansion interlaced with narrative excellence on a seleeted
subject) was most appreciated in the Lnglish literary
circles, when its  Znelish  translation by  Professor
Nicolson, which was published in Britain in 1919, The
great novelist M. Foster and Professor Dixon paid rich
tibutes (o the Zinglish version of Masnavi Asrar-i-Khuds
i their own literal magazines. The British Government
also  honoured Dr. Igbal by conferring  "Knighthood"
(Title of "Sir') on him in 1923. This gesture of the British
Govt did not reccive general approbation, as the political

lrends were under going tremendous changes, mostly anti-

Birtish in character and impact on account of the Khilali

(CL/919) and Non-cooperation (CE 1920-21) Movements
which had alrcady taken roots in the politically conscious

L s B e i L I L L e ]

regions in India. The people thought, perhaps rightly so,
that the Briush Government by conferring the title on
Dr.Igbal had lried 1o win the support of (he arcat scholar-
cum-poct ol the sub-continent for their political ambitions
in the country. This was far {rom (he truth, but the great
poct/philosopher was not averse 1o the national sentiments
at this critical jumcture. Ile came oul by an cmphatic
denial by publicly assecrting: -

"I swear in the Name of A Imughty Allah in Whose
Hands lie my life and honour, and | also wear in the
Name of that most august and 4 E:.spfm_) us personality The
{loly Frophet 3= (May Allah's Peace and g.r':?cc be uporn
him) through whose sacred 4 uspices [ was endowed with
the honour and blessing of Eiman and belicl in Almighty

- Allal that no power on carth can stop me from asscrting

the Truth. I may not claim to lead a perfeet and flawless
itle of a ‘momim’, bur certainly my heart is MOMIN (1o

1ls deepest core).”

Mai"fat.com



In 1926 he was plecléd a member of the -Indian
Legislative Assembly from the electoral constituency of
Lahore. In 1928 hc went on a journey to South India and _
in Madras he delivered his famous lectures (in ‘English)
which were greatly appreciated by knowledgeable circles
in the Sub-Contincnt. These Lectures were publishcd'from \
London in 1930. In January 1930 he went 10 flyderabad
Decean where he was received with warm felicitations. In i
December 1930 he was elected President of All India
Muslim Lcaguce and he delivered his now Universally "

known Presidential Address of the Muslim League al the
Annual Session at Allahabad (up India) 1m which, for the I
first time {rom the political plaiform he presented the i
Ideology of Pakistan in clear and unambiguous out-lines, ¢
as the only solution for thc complex ethnic, communal, i
. social, economic, even religious problems plaguing India
for centuries in the past. He advocated partitioning India
on clear lines based on the various issues mentioned 1n _
his Presidential Address, However, as far as the .-
presentation of the Ideological theory of dividing India, 18
concerncd, some fOI’L'Ql“l‘llLd politician had suggested this ;f,,rff
idea in 1925 outlining comprehensive details in this ",,AI

behalf which was published in Aligarh (U.P. India), in the *‘u

same year. §
In 1931, Igbal went to England 1o attend the Second :, E

Round Table Conference in London. This journcy had 11s t
own historical and scholastic 'i;l"'IH]_ICaIlCB On. returm he L{\
met the famous Freoch Philosopher Bereson. During
philosophical deliberations Ighal astounded the great
philosopher by presenung and interpreting the Tradition . §
of The HﬂlﬁI Prophet (&) relating to the 7ime-Sequence
in the Creation of the Universe. In /Jzaly, he mel the

B bl
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famous dictator - Mussolmi.  Igbal availed  of  this

opportunity ol _presenting  the - Islamic  concept  of -
‘socialistic mode of living in ‘the modern world which is

torn in.  between  multiple”  complex  seemingly
irreconcilable views and idcologics, leading the stranded
humani'ly 10 no where as far as his survival and prosperity
1s concerned. To elaboratc his view point, Igbal
cenlightened the great dictator with the broad principles of
human survival with cverlasting peace and well-being as
cnvisaged by the /loly Prophet (). When Mussoling
askcd [qba/ what the ltalian youth should imbibe and

_lolluw i the world of wnlhumﬂ view points, he said:
"Let the ltalian Youth forsake the decadent crvilization of

the west and divert their cnerey and attention (o the re-
mvigorating rejuvenating and re-cnlivening culture of the
Last" . |

During this journey he also went to Sparn, the relics
still surviving and standing there where the Arab Muslims
once ruled for about 700 years, imOpressed and saddencd
him. He went to Bayr al-Magdis t0q, where he attended
the session of Mo'tamir-i-Islamiyya and took active and

1mprcssmnablc part in its deliberations. [lc returned 10 his

native land in 1932. The next year 1933 in October, he
visited A/fghanistan on the personal invitation of Kmfr
Nadir Shah where he was warmly rcceived and treated as
a royal guecst. On return from Kabul, he visited Ghazns
and Qandhar, at these places he had the blissful look at
the mazars (shrines) and holy relics treasured there. e
rcturned” home in November 1933, Three months later
began the chain of sicknesses which did not allow him to
recover to full health. This draggin onsct of sickness

continued till the last phase of his life. In March 1938 the

1
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' ~illness took a drastic turned and he breathed his last on
21st April 1938 / LOITLSpOIldm" 1357 AH. Thus ended
the eventful carcer of this great philosopher poct of the \
Fast. During his sickness he ofien recited the famous

couplet in Persian which translated in English says: -~

' "I would like 10 tell you the identity of a \f
* mard-i-mo ‘min’ (a believing man)' .
When death approaches him, there is smile o B
on his lips.” - | | | ‘*j.

Marfat.éom
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. Chapter No. 3

DEVOTIONAL ATTACHMENT OF |
IQBAL TO SHAYKH AHMAD SIRHINDI
MUJADDID ALF I- THANL.w,;,

[gbal was instinctively inclined ‘towards Tasawwuf | i
and Tariga being Dynamic exposition of the Sharia. In - |
order to satisfy this natural urge he literally lravelled 5
intellectually as well as splrltually in the Domain of \ |
tasawwuf with inténse research in different orders (silsila)
of spmtual clans extant in .the sub- continent with l%
particular emphasm on the famous orders of Chishtiyya, |

 Qadiriyya, Nagshbandiyya, Mujaddldlyya and ‘some
* others. In the following passages . we. shall make an
attempt, though cursorﬂy, how Igbal went through various i

| phases of his enquiry in the: domams of spiritual learnings 4
and practices, and finally came to the conclusion that of i’;
“all the spiritual branches, the one established by the -great J;i
spiritual mentor and practlcal exponent ‘Shaykh Ahmed ,p;:”;
- Sirhinds known as  Silsila-i-Muqshhandiyyd was nearest f{;‘;
1o natural beckoning and intellectual probe of the great “%ﬁ

poct philosopher.
- The splrltual 1deoloﬂy which 1nsp1red Iqbal most was
= his rdent desire that the path of spiritual ascendancy
. should be clear- of the intrusive Ajannsm and Islamic
‘COIIVEHIIOIIRIISIH having an -edge over unwersal
observation of Truth and Beauty in the mamtestallons of -
challons The- other side -of spiritual inclination was its
t00 much of personal involvent of the ‘self which found
itself too imbecile to assert aﬂramst the vortex of

. L
] - -'?; . l;'ll
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dynamism which is at the foundation of the progress and
revolution m the affairs of the universe. The absence of
resistance against any {low of cvents contrary 10 its sct
ideals leads to pessimism and mdulgunw In sclf-created
pleasure and contentment. This may be taken as an
claboration of spiritualism as a principle of Igbal which

‘e expressed in his Letter dated 13th December 1917 to

Sayyid Sulayman Nadvi by way of dcvotional attachment
towards Hazrat Mujaddid Alf-i-Thani.« s =, stating . the

‘background of his allegiance in the Silsifa-i-Qadiriyya e

Says :-
“I have great respect and esteem in my
heart for Hazrat Khawaja Nagshband "and
Mujaddid Sirhindi. But I regretfully state
that Todz-iy this s7lsrla has assumed the
" colouring of ‘Ajamism (over the natural
pristine brilliance of its origin in Quran and
“Sunna). The same condition prevails in the
Stlsila-1-Qadiriyya to which I mysell owe
allegiance, although the primary intention
of Hazrat Mohiyuddin was to clear the
Islamic Tasawwaf of the (slumberous
pessimism) brought about by intrusion of
Ajamisnt (as it prevalled in Persta or
‘Ajam)”. |
It was the blessing of the devotional attachment to
the People of Allah (Awliya Allah) that Iqbal never fell
victim to mundane avarice and sycophancy towards the
worldly ‘lords'. He preferred Faqr (acceptance of life of

-~ satisfaction and trust in Allah with . resignation ‘and

‘AIaI.Allal’l: 1gbal Nama (Lalore), letter No.35, p.77-78
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content) over the wealth and pleasure in the material
sense. Nor did he ever think of inducing his ‘men’ to do
likewise. |

Ighal was cver in search of this pristinc and
untarnished Faqr the roots of which is deep dug in the l
Hijazi soil and not as a mushroom growth on the surface |
ol ‘Ajam. He went to any nook and corner in. search of X
‘ Faqr-i-Hijazi or any thing else which carried marks of ;
Hijazism. Accordmg to him Ajamism 1S statlc while _i
Hijazism is dynamic. His attachment  to Sflsgla—f- i __
Naqs]}bandfjfa is solely on account 'of ‘Dynamic Y
Character' at its core. Writing about the poetical works of
Abdul Qadir Baidil (D.1132/1719) ( a great and renowned - i}
poct of India who led an austere life and remained mostly
in the company of Qalandars and Darvishes), Igbal says:-

"In the poetical contents of Baidil there
is particular emphasis on dynarmsm His

~ (Baidil's) attachment to the Silsila-i-
Naqs]:bandf yya and devotion to Hazrat
Mujaddid Alf-i-Thani <¢&22 18 based on
~ this very principled ot dynamlsm and
- Optimism. As against this, n the Silsila-1-
Chishitiyya the elements ‘of staticism and -
pussimism are clearly visible. For this
reason alone, the Chishtiyya Silsila is
mostly confined to India; Outside India 1n
Afghanistan, Bukhara and Turkey etc, 1t s
- the SI]SI]&-I-N&QS]Ib&IIdI Vya which _is |
* mosﬂy prevalent.’ |

N

T - — r—

b

¢ Mahmud Nizami: 'Mal_fuzar(Laliore), p.122
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The personality of Hazraf M:y}fddfd IS an cvidence o
the truthfulness of /gbal's view on his spiritual ideal, The
sail of Indian sub-continent seldom produced a genius of

-the caliber and eminence like that of Hazrat Mujaddid.

His revolutionary and dynamic endeavours effaced the
Persianised (Ajany) paint of spiritual creed and coloured
it afresh with the shining and energising hue of IHijjaz.
These very characteristics of Hazrar Mujaddid namely
revolutionary inclination and dynamic endeavours in
thoughts and practice attracted the imagination of 1gbaf

‘and drew him to Hazrat Mwaddid. Iqbal had even a

personal spiritualising experience when on one occasion
he visited the Holy Mazar of Hazrar Mujaddid and fel]

mto an ecstatic entrance, -he felt himself irresistibly driven

to a state of unconsciousness. His heart seemed softening
and a spiritual convulsion overtook him. He regained
consciousness when some one among those who had
gathered about him, sprinkled water over his face. Afier
this spiritual- experience "I realised that the Mazars of

- Awliz Allah are not devoid of Divine Blessing", Igbal

wrote in one- of his memojrs. Thereafter Igbal visited the

- shrine of Hazrar Muwaddid to pay and hig homage and .

-

-Mazar as his desire grew more and
more mtense and oftener -fo renew and replenish his
devotion at every such visit.

Igbal's  deep - spiritual _attachment  with  Hazras
szlqdd;d_fian be gauged from the fact that during his
visit to UK. in 1932, he had delivered 32 speech’ in the
group of intellectuals of London in .which he had paid

~ high tributes ‘0 Hazrat Muyjaddid. The speech was

‘Ata Allah: fgbar Niama (Lahore), vol.]
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appreciated by
had also introduced the philosophy of Hazrat Mujaddid m
ceches in Rome and Cairo in 1931, the subjects of |
his speeches on these occasions was ‘-Réﬁgioﬁs'
Experience'. In the same year he delivered yet another
speech in London on the subject " Is Religion Possible?"
in which he eulogised the spiritual Eminence and ideals
of spiritual Philosophy of Hazrat Mujaddid Alfi-Thani
will not be out of place to indicate -
_that the universally acclaimed title of Mujaddid Alfii-
Thani & 2> was for the first time mentioned by one.
scholar Allama Abdul Hakim Sia]ko‘_ti (d.1067/ 1656)° It is
a queer coinciden
philosopher-poet from the same.place ViZ. Dr.Igbal .took
vitalise the Message of

Hazrat Mujaddid Alf-i-Thani = i22, in the modern

receptive soclety which 1s, __l_)y‘and large, eager to accept

and idealise the revolutionary dynamic Messages of the

Qaints and Saviours among whom the name of Hazrat

- Mujaddid shines like a brilliant star..

It is said that on one occasion King J ahangir got

'  the Mujaddid. He levelled some .,

_':"'diSpleased - with
‘unsavoury accusation and demanded presence of Hazral

Mujaddid in -his Darbar. Before Hazrat Mujaddid could

" decide when and how he saw the king, Prince Khurram

(who later became Emperor Shah Jahan) consulted some

influential Ulema and had a message sent to Hazrat

Mujaddid that- it he could persuade ‘himself to offer a
much of lis

" nominal Sajda-i-T azim before the king,

|1

B Mubhammad I—I'asl;im'__lK_ishmi:_- Zz}bdé al-Maqamat, (Kanpur, 'I

1307/1890), p. -

o

those present there and also after that. He

ce that yet another: world renowned
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wrath and displeasure would dissipate and no harm would
come to him. It was argued that it was not the sajda .
(prostrationj of worship but only a mannerism of respect
which was declared as Mubak (Permissable) by the
Ulema as not an act of worship before Allah. There 1S a
permussion if it be inevitateble! The great Mujaddid was
averse to this kind of platitude. He teplied "It js mere
Permission under no circumstance one should bo w (as in
prosiration) before any ome EXCEPT ALMIGHTY
ALLAH’." By his unflinching resolution Hazrat Mujaddrd
set an example for emancipated souls and valorous hearts
to remain firm‘and unbending in any situation of trial of
faith. Had he succumbed to the temptations offered as a
"friendly advice" to ward off the royal wrath, perhaps the
history of valour and uprightness would not have been
wriften and also that there would not have dearth of

excuses and compromises in any given situation of trial

and steadfastness. Viewed in this perspective the example
of spiritual uprightness even today stands as beacon of
light of guidance for the righteous and courageous in the
Path of Allah.Dr.Igbal noted this unswering determination
and un-compromising faith of Hazrat Mujaddid ‘and
highlyeulogised it in Bal-i-Gibra'il'®. He also noticed the
tremendous change which Hazrat-i-Mujaddid brought in
the government as well as the society during the reign of
Jahangir ulminating the same in the regime of Aurangzeb
Alamgir. In short Hazrat Mujaddid’s theoritical and

—-  Ghulam Ali Azad Bilgarami: Sublha al-Marjan i Athar-i-
Hindustan (1303/1885) p.49 |

Iqbal:. Bal-i-Gibra il (Lahore, 1947), p.211-212

1}
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practical achievments highly impressed Dr. Igbal. This *
can be seen in his books, letters, essays’ Malfuzat'' etc.
In- Hazrat Mujaddid, Iqbal discovered that under the
" auspices of this freedom fighter and emancipator the dark
shadows of gross materialism which the west has spread.
over the Fair Visage of Islam can yet be torn asunder, 'so ,
that the Divine Light of Sirar-i-Mustaqim could again be
brought forth to brighten the pathway of success and - 1
prosperity for the Umma and the Humanity at large. : I

11 (i) fqb‘ﬁlz gﬂ-i-Gfbm‘::‘ili(Lahme:'1-947), p_p._l?-ls; 21 1-5212' ,
(i1) Ibid. Mathnawi Pas Chi Bayad Kard (Lahore), p-28 i
(iii) Mabmud Nizami: Malfuzat-i-Iqbal, (Lahore), p.’28_-_-29- o



'-. — . .

WOIJeEIN

36

- Chapter No.4

IQBAL VIS-AVIS  WAHDA AL-WLIDTD

A D WAHDA AL-SHUHUD

"SHAM 'A-O-SHA ‘IR" (The Candle and The Pocl) is

' _Iqbal'b first poem in which the: allusion to “the Self

(khudi) has been indircctly prescnled The concept of
"The Self, 1s in a sense the foundation stone of Igbal's
philosophy m which the youth and intellegentia are the
especial addressces on whose shoulders lics the
responsibility of running the future govt. and lcading the
people to the desired revolutionary goal of success and
prosperity. This poem was composed in 1912 which is
also the year of publication of his longer lldITHIIVL
(Masnavi) Asrar-i-Khud (Secret of the Self) in Persian.
This narrative 1S, In a way, the exposition or claborate
Interpretation of his specialised concept of Khudi, the
assertive "Self” or simply “the Self” which may be equated

. with the.spirit or soul in the human skeleton, directing,

motlvalmrr or vitalising all human thoughts and . actions.

. This theory or concept of “Self is a multiphased complex

phenomenon which is evasjve 111 being defined in
concrete - vocabu]ary, Nevertheless 1t 1s still one of the
most complex psychic phenomenon to which newer and

- fresher ideas are being added to the already vast volume
1 of its contents, which the greal poet might not have
~dreamt in his life time.

- Belore the publication of Asrar-i-Khudi, Igbal was
undcr the mﬂuence of Wahda al-Wujud (Panlhclsm) and
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the supenmposmg impact of "Khudl was a httle distance |
away from the automating assertive Self or Khud.. B
At the time when Igbal was writing his . Thesis for {
Doctorate (Ph.D), he did not appear 5o much influenced ‘
by Maulana Jalaluddin Romu b 5> (d.672/1273-4) ds he . 1
!

|

I

was inclined towards and. appreciated Mohlyuddm Tbn-1--

| Arabl.-b M 22,(d 638/1240). He writes?
"The Student of Islamic Tasawwaf

who is anxious to see an all-embracing

: exposmon of the Principle of Unity, must |

take up the heavy - volumes of the a \
Andalusian Ibn al-Arabi, whose profound |

- teachmg stands 1n the strange contrast W1th | -

the dry-as-dust Islam of his country."!

But on the pubhcatlon of Asrar-i-Khudi he was -
*Struck with the self-realisation that he.1s now no longer a
‘protagonist of mystlc maxim of ‘Hama’ ust (All'is He)
rather he is believer in the other maxim of the mystic clan
~ whose -exhortive slogan in “Hama As ‘Ust (All is from ~
__1' | Hlm)'« or in other words, the respective ‘expositions of the -

mystic Ideology  of 'WAHDA-AL- WUJUD and /.
__ WAHDA-AL-SHUHUD (These may be translated as [1] ﬁ’fg
Unity in E)ustence or Pantheism and [2] Umty In. 1‘«*%
Manifestations . or . Monotheison) This assertion is '
“supported by the ewdence of a letter written to Igbal by L)E
his Cambridge University Teacher in Philosophy Mc o2

Tagﬂ‘aﬁ who wrote, “Inn the da 1y's of your smdemspr, you ¢

' ,‘12 Muhammad Igbal: The Develepment of Metaphysws m o | ‘»
Pers.'.a Lahore ed. Introductlen Page 10. o
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appeared - mostly inclined towards ‘Hama sty mow you
seem lto have drified from that stance’."

In the 'Introduction' to the " Asrar-i-Khud? Igbal has
criticised the philosophy of the great Persian poet Flatir
Shirazi and  Iranian brand of Mysticism (‘Ajami
Tassawwul) which evoked a bitter response and in a
sense, counter-offensive by yet another great and well
known mystic leader Khawaja Hasan Nizami
(d.1374/1955) "who gave vent to much sentimental
outbursts: against Igbal.

Looking into development and transposition in the
Islamic Tasawwaf, it can be said that the publication of
Asrar-1-Khudi was. a sort of revolt against the Iranian
based mysticism or in other words, an attempt towards
the Revivalism of Islamic Sharia, Iqbal himself says:

Indian Muslims are under the
~1nfluence of Iranian repercussions (in
mystic arena) since centuries of Arabia as a
model of perfection or Ideal. Their literary
1deals are also Iranis. I wish to reveal and
present in its true perspective the real Islam
through the Message embodied in this
Masnavi (Asrar-i-Khudi) which has the
personally spoken approval of the Holy
Prophet (23).

Writing in the Prefice to ”lS’ecreLs' of Self", Professor
Nicholson says: *

"The cry Back to the Quran',"Back to
Muhammad® has been heard before, and
the responses have hitherto been some what

3 Shaykh ‘AtaAllah *Makatib-i-Igbal" Lahore ed. Page/24,
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, |
- discouraging. He (Igbal) sees that Hindu - ‘
Intellectualism and Islamic Pantheism has - . .}
destroyed the capamty for Action. Now this ' \ 1
capacity = depends ultimately on . the B &
conviction that KHUDI' 1s Real and not - 1‘
1

merely an Allusion. of mind". 14 ' R ﬁ _

There is no room (ie a point of search) in the I-

i 'Ideology of " WAHDA AL- WUJUD that “Khudl or self is \
not a mere superspition, but it is an everlasting Realit_y, as ' l
is the ideology of Igbal himself. \

It is worth mentioning that during the period from ‘\

1911 to 1914 the letter of Hazrat Mujaddid were being
published which must have been seen by Igbal. The o
- school of thought in the mystic Institution (maslak) of
Hazrat Mujaddid is ‘Ideology of Walda al-Shuhiid in
which emphas1s 1S lald on ‘Abdiyyat (servitude). ,

If Iqbal was impressed and . influenced by the
Ideology of Wabda al-Shuhiid it is quite natural and
easily comprehen81ble that the inspirational emotion
through observation of Phenomena as in the prime factor
on which the poetlcal edlﬁc is founded and built. It is for
the reason that in - Asrar-i i-Khudi in spite of the deep
“reverential attachment with Jalal al-Din Rumi, Igbal 1s not
in full . agreement with Rumi's .concept of Fana
(Annihilation or total extinction of self). Professor
Nicolson confirms this when he writes:.

"Much as he dislikes the ‘type of -
sufism ‘exhibited by Haﬁz he pays homage
to .the pure and profound genius  of

v — ||.‘ - -

— b N o/
4 R.A. Nicolson Tho Secrots of the Self', Lahoro 1944.ed;
| PPXIXII | L
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‘Jalﬁluddin, though he rejects the doctrine of

. sclf abandonment taught by the great

~ Perstan Mystic and does' not accompany
him in his pantheistic flight.”

Al onc fhand Nicolson writes that Igbal did not
subscribe to Jalaluddin Riimi's concept of ' Walida al-
Wusiid, while on the other hand, Igbal himself did not
find Walda al-Wujid in Rumi. In onc of his articles he
addressed Khawaja IHassan Nizam:

"Hazrat! (Respected Sir!) I have read
Mawlana Jalal al-Din Rumi in a state of
full consciousness and that too very oflen.
Perhaps you have recad in a state of semi

- intoxication; you find in it (Masnavi) the

wahda al-Wujud. "> |

When in the ‘beginning  Igbal was  inspired by
Mawlana Riimi'®, he was an admirer of wahada al-wujild,
\  If there was no trace of Wahda. al-Wujud, it is surprising
~ how and why Iqbal was a follower of Walda al-Wujitd,
| because it is Rumi whosc influence on Igbal seems deeper
' and more lasting than others. The truth is that the
| Influence of philosophy of Wahda al-Shuhiid found a
| niche in the mind of Igbal when he came  across the
philosophy of Hazrat Mujaddid. In other words, Igbal's
inclination towards the mystic concept of Walda al-

> Mubammad Iqbal:' Sir-i-Asrar-i-Khudi Wakil (9th Feb.1916,

Amritsar) Ref: Iqbal (Lahore) April 1954, p.55

For biographical details pl: see (i) Rimi: Fil--Mafili,
Tehran, 1928 (ii) Badi’al-Zaman: Sharh-i-Ial-i-Mawlan3,
Tehran, 1932 (iii) C.Huart: Les Saints Des Derviches -

T

l'ourmeurs, Paris, 1918-22 (w) Dr; H. thter Der Islam,
. 1940,1942 |

16
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Shuhiid is .indebted to Hazrat Mu]addld In other words = B
Igbal’s 1nclmat10n towards the mystic conc:r:pt of Wahda - i
al-Slmbud is indebted to Hazrat Mujaddid. No doubt there- o H
are other factors too which acted as "agents provacateurs"
for Igbal's drift from "walida ‘al-wujid' to wahda al-
Shuhiid. One of the most literary scholars and exponents \%
of Tasawwuf in the sub-continent and now Professor
Emeritus of Sind University, expressing scholastic opinion - |}

- on this research provoking -subjéct writes as under; '
- "At last our Mujaddid Alf-i-Thani

. 22, established prevalence: of Wahda al-
Shuhiid in place of Wahda al-Wuyjud, - B
“emphasised the . followmg of Quran and -

- Hadith.. Finally the emergence of Hazrat

"~ - Shah Wali 'Alla'h took place who tried to
evolve a, synthesis of both the mystlc
ideologies of Walda al- Wu]ud and Wahda -

al-Shuhiid. Iqbal drew benefits out of these f-_';-:
oriental thinkers. VI S &

- "Igbal himself “admitted that he is not a seeker of re- é
union ( Talib-i- Wisal) i.e self—Anmhllatlon rather he is- f',f
‘the secker of segregation (Talzb-I-Ffmq) self-Emstence (ﬁé
L

" According to him, seeklng separation 1s the very essence_

4
of life. That 1s the reason why he discourages’ and dislikes fé

" the idea of re-unification "and reincarnation. He is the ;3
admirer of Hazrat Mujaddid's 1deology of Abdlyyat based i‘ﬁz
an wahada 31-slzufmd This is also the reason. why he ;}*5
- would not like to be called as Sirr al-Wisal (secret of re- ;}

el
s
2 i-:

- umon) On. the contrary he: 1n51sts that he be called as |

- ——— - ——

b

C oy

- - F |

7 Dr. Ghulam Mustafa Khan Adﬂbf Ta'iza Karachl 1959
S plos S T
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Sirr al-Firag (Secret of Segregation). Explaining his
choice for the said Mystic stance, he once wrote to
Khawaja Hasan Nizami, stating intcr-alia,

o " Hazrat Imam Rabbani at onc placc has
discussed . the = view point  whether
"Gusistan" (Persian infinitive to be aloof)
i1s better or "Paiwastan" (another Persian
mfinitive mea-ning o get together) and
gave his verdict that in his view “Gusistan'
1s the Real Islam and "Paiwastan' is akin to
monasticism (Ruhbaniyyat) or Iranian
- Mysticism. That is why I raise my voice as
a protest against it. The learned scholars of
Islam in the past have also done likewise
and in support of this (assertion) historical
documents are available. Perhaps you
remember that when you (very kindly and
affectionately) desired to confer on me the
title "Sur-al-Wis'al', T wrote back to you
that I better be called "Sirr al-Firaq'. Even
at that time there was the same
discrimination in myl mind which Hazrat

) * Mujaddid had announced so clearly.' |

.~ . Dr Shaykh Muhammad Ikram has also reproduced a

portion of this letter' (of Igbal) in his book "Rid-i-

© Kawsar" At the end of the extract, he wrote:

’: . "The title of Sirr al-Firaq which Igbal

4 “ has wished to be given to him, more than

J this the title suits deservingly to Hazrat

g et

8 Mujalla *Igbil’, Lahore April 1954 vol. XXII, Issue No.4,
- p.45. 8 |
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.  Mujaddid Alf-i-Thani-t s>+, The fact is that - ]
. | il Ibn al-Arab1 be called *Sirr al-Wis'al’ and- i
Hazrat Mlljaddld as .Slrr-al-Flraq then the |

o ~ distinction between their philosophies. and \
that between Walida al-Wujiid and Walida =
al-shuhiid can easily be understood. ' - \~§

Any way Iqbal, in obeisance to Hazrat Mll_]addld : 1
would prelcr to be given the Title of Sirr-al-Firaq and the i \

"~ Mystic concept ' Walida al-Shuhiid is the Track whlch he ' ;‘
follows. Igbal was so averse to *Walda al- Wr.yud. that he - !
would not hesitate to equate it with, Zindigiyat (Infidelity ‘

and Unbélie[‘ like a worslupper of fire or follower of
Zoroaster). lle ‘has forsaken this cult by way of - §i
repc,nldncc, Igbal himsell writes: | N __ i

~ "perhaps  Khawaja  Sahib  (Hasan | - i'

Nudml) does not know that the scholastic

religion of Lurope 1s” wahda. al-WuJud (1.¢

all is He). I have denounced this cult which

is synonymous to 1nfidelity (Zmdlquat)

and now by the Grace of Almlghty Allah, 1

have become a Musalman

- The IIHS‘p]dCCd and self- annotaled mlerprataﬂon of

W&bdd al-Wujiid was causing intellectual and religious

»
Ay
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harm especially among the intelligentia and novices in the &«
~path of Tasawwal. Iqbal, not only saved himself from the ¢
'abmummablt, after-effect of this gross misconcept but he - fic:

Mul}ammdd Ikram *Rifd-i- Kdu“;m Lahore 1958., p.263

2 Jqgbal: Asrar-i Khudi, Mujalla ‘Igbal® April 1954. Lahore

~ Nofe: Iqbdl s statement is not correct that- Walda al- Wuyiid- -

| (Alldh 'mdy “forg give) is akin 1o Zindigiyyat (heersy). Even
Hazrat Mujaddid himself pdbde hrough this pdthway o the
d;:slllulmn of Wahda al-shulud. - |
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44 .
ook up the tssuc as a é‘lmllcngc lo prevent and protect
others from [alling into this abyss of idcological deviation
from the right Hlld‘Sle}ighllleHl‘d beliel which keeps the
humanity within il:iﬁ.‘,hnnd of humility 1n the Presence of
Allah, which also raises him to the status higher and more
honourable. than those of angels. This was the misston
which Hazrat Mujaddid has himself initiated and [gbal did
his part of self 1mposed assignment and promoted and
advanced the Mission (o iligiher and vaster level, He
himself says at one place.
"Monasticism" (or renunciation of the
world and all mundane pursuits) has
always been the sign and indication of
decadence 1n any dynamic community ol
the world. This unhappy state of affairs can
not be effaced for ever, as there is always
r ‘an element even among the monastic
minded people in any society. In the
circumstances whatever we can do is to
protect our Din (Islam) and ourselves from
the curse of monasticism '
- To achieve this objective Igbal wrote Masthnavi
_‘_~ Asrar-I-Khudi and Rumuz-i-Bi-Khudi ("Secrets of Self"
| and "Secrets of Ecstasy,") which had a revitalising effect
on the collective Life of Islamic teachings. Dr. Burhan
i Ahmad Farigi has correctly said: .
L "Sir Muhammad Igbal (1294-1357) was
- a great poet and philosopher. Ever since he -
wrote Asrar-1-Khudi, the political and
moral thoughts and behaviour have

*' " Monhly Iqbal, Lahore April 1954.

arfat.com



undergone .a'_' tremendous metamorphosis. |
He criticised the 'Mystic concept of _
Annighilation (Fana or selflessness). In place . f- .
of these negafive concepts he introduced l

and ernpha,smed ‘the phllosophy of l
~ constructive and ameheratwe self. He alse o iy
-_Iobjected to the . concept of Wahda al-
Wujud'.* L i - i
Dr. Burhan Ahmad after surveying the influence of .}
‘Hazrat Mujaddid on Islamuc soelety after him, further g

;'-

| wrote - Bt
© "Afterwards Sir Muhammad Iqpal led h
a ‘protesting crusade against the mystics
who were led away by the concept of
walida al- WU_]Hd and' bécame instrumental
in providing new spirit and. vitality of the

- philosophy of Islamic Morality for leadmg
a life of endeavours and: struggles (to

. . r

. .
. Fl .f * - A
gl el e = 1 —a
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meet the challenge of the modern Dynamic l

Dr. Burhan Ahmad Farugi also, in a broadcast’ speech 2
compared the similarity of the phllosophlcal views (in all fgl
" shades of dpplledlmn) towards hife- actwﬂy 01 Iqbdl and “:;;

- - #
2 .

]
-
o Y

Hd/rat Mujaddid, and said:

The most striking similarity d1st1nctly f}l
visible in the thought pattern of these two !
(9

arcat stalwarts of Islamic Phllosophy is that i
they both eamed an ardent desnres in their
7

'

1t
Tad

Burhﬁh Al_lrlll'ad lf@rmqi: [Jazrat Imam Rabbani legf;iddf'd_



46

hearts (and mind) (hat the thinking (belich)
of the (Muslim) people should be diverted

\ and directed towards Islam. Both regarded

"Kashf" (intutional or meditative revelation
of some thing, a divinc inspiration) as the
source (medium) of knowledge. Both
discarded the concept of walda al-wujiad as
wrong>®, and they both insisted that the
August Personality of Hazrat Muhammad
Mustafa provided a most sublime and most
Perfect Example for Emulation for the

2
Umma.>’

Igbal's infatuation of the concept ol Walda al-
Shuliid, revealed to him the signilicance of the Station of
Servitude of Man to Allah (Magam-1-’Abdiyyal), because
there 1s no place of 'man's scrvitude' in the concept of

‘waliada al-wujid. On this very concept of “Abdiyyat
Igbal laid the foundation of his now famous Theory of

'ISelf (Khudp). Dr. Abu Sa'id Nuir al-Din also- writes in this

behalf. | -

"Shaykh Ahmad of Sirhind Mujaddid
Alf-1-Thant -¢4'22, has been a great saintly
personality of the Indo-Pak, sub-continent.
He has vigorously defended and provéd
that the Last Destination ol the traveller
- (sa'lik) of the Pathway of Taswwafl, is not

Hazrat Mujaddid did not declare the concept of Wflllc;la al-
‘Wujid as wrong. Ic rqeclcd is wrong interpretetion,
Mas Tid.
| Mﬁﬂsbumf-—f-fqbd] (compiled by Bd/m-l Iqhdl) Lahore.,"

p.14 (Dr. Burban Ahmad I'artiqi: Iqbal Awr Mujaddid A[f-l-
Thanit A =7)
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as it is generally believed, the Walda -al-

Wujiid (Submergence of soul wﬂh the . A
" Divine), but” beyond that There is yet \.
another  destination  which is calied = = 4§

‘Magam-i-° Abdlyyat' (the Destination of

/ man's, Servitude (o Allah) After attaining

‘that goal it is revealed to man that he 1s a

mere slave. The essence of the matter is
that Allah is Altah and man 1s ‘man’.

By evolving ‘a harmonious - relatlonshlp between
Sharia  and = Tariqa (obedience to rtevealed Laws by
- practical and spiritual demonstration respectwely) Hazrat
Mujaddid,- on one hand, gave an 'Islamic way of
observance to the Persian branch of mysticism,(Wahda al-
Wuyjiid) and onthe other hand by presenting the concept

of Wahda al-Shuliid n. comparisim and as a refined
altematwe to the concept of Wahda al- Wzyud provided
further 1mpetus ‘and refreshing emulation of true Islamic
teachings. This gave a check to a plethora of so- called
‘exponents who explmted the situation for their personal

gams | f

‘Dh Zun- al—Nun MlSI‘l a2 (d. 245/859) perhaps 18 a%{é

the first Mystic personality who 1s sald to be the exponent g

~of the concept. of Walhda al-Wujiid under his persuance ?,3

4
.
i.-I

influence this concept received a flourishing response _
among the people. In the regime of Husayn bin Mansur -
~al-Hallgy  (d.309/921) 1t touched the pinnacles of
populant)? After him, the Great Mystlc Exponent Muhy
al-Din. Ibn al Arabl (d 638/ 1240) propaﬂated far and

|

b

% Dr Abu Sa’ l(l ‘Nuh al-Din: Wa{zda a]- Wu;ud Awr F.a!saﬁa-;-- | | %
- Khudi, Iqbal Review, Karachl July 1962, p.115 o
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wide. 1lis world [amous books among which "Futuhat--
- Makkiya", Tarjuman-al-Ash waq and Fusis  al-fikam,
deserve special mention. In these and other books of Ibn
al-Arabi, the Ideology of Wahda-al- Wwiid, has been
presented as the [oundation stone and as their main
ingredient of the Philosophy of Ibn Arabi.. How he
- regarded and reacted (o the idealisms of other religions in
reflected in the translation of two verses from the pocm
written by him. He says: |
(a) ‘Before this day the state of my
mental approach was such that the Din of
any of my colleagues did not correspond to.
mine, [ rejected it and 1 regarded that
colleague or companion as an alien or
stranger. Now my heart has undergone a
tremendous change. Now my heart admires
every visage, it has now become the
- grazing ground for "cattle, of Ghazals
(deers) a temple/monastry for monks’
| hermits for priests, fire temple for fire
- worshippers’ a K‘aba for Haj pilgrims, a
Tablet of Tora and a script for the Quran.’
(b) I am now a ‘worshipper of Ishqg
(Love); The caravan of "Ishg may take me
in which direction it desires: my din 1s Ishq
- and my Eiman is also ‘Ishg.”’ )
Alter Muhy al-Din Ibn al-Arabj there appeared on the
scone  stalwarts/experts in scholasticism  and mystical
philosophy like ‘Abd al-Karim Jili (d.811-820 HE) who

Shaykh Mul}qmmad Ikram: Riid-i-Kawsar. Lahore, 1958,
pp.263-64 | \ ‘
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i v:gorously defended lhlS mystle phllosophy of panthelsen-~
and presented the image of perfect man. It is not

- surprising though it looks rather odd that almost all the
mystic chains (Salas.r]) have been under the spell of the
plulemphy of " Wa}zda al-Wujiad'. In Silsila-i-Qadiri ya

; _ - in kubramyya Jalal al-Din' Rimi %422, (d.672/1273- -4)
"~ and Shams Tabriz % 322 (d. 1383/ lf785) in Suhrawardiyya,

Sadr al-Din of’ Qunawi ¢ & 22, and Abd al-Karim Jili..v 3122,

i . Muhammad Gaysu Dra'z t.i22 (d. 825/1421-22) and
| J atar Makki =422, (d. 187/802-3); In Nagshbandiyya, -

-
\ -.:.
I-

'

E
\
3

Khawaja ‘UbaydAllah Ahrar <&'=, (d.895/1490), Abd al-

I | Rahman Jami -¢.3'>2, (d. 889/ 1484), Abdul Ghaiur;.Lanzif

lﬂﬂi’,.-?; )"

!

In the beginning Shaykh Ahmad of Sirhind, Hazrat
| - Mujaddid A]f—l Thani -5 >2, and his spiritual Mentor and
@. - (Murshid) Hazrat Khawaja Baqi Bi Allah -2 =2 followed
- this concept,”” but later they came to adopt Wahda al-
s shuhiid. Accordingly, while unveiling the circumstance of
| " Divine guidance for this change in his outlook, Hazrat

- Mujaddid writes in one of his famous- Letters; _
¢+~ “Suddenly, the Divine Grace of
_,'[_ E - limitless expanse ;ppeared from the Unseen
N (ghayb) and all 'tﬁe curtains of skeptical

| questiOhing of "how' and "why' were lifted
from my eyes; all the philosophies and
- scholastic erudition which informed me

about the Re-umon and-submergence (of

=
i ——

' 2 Mul;mmmad Nazir Arshl Miftah 31-— Ulum Lahore, 1344
volI p.45 o *
®  Sh.Muhaminad Masum Maktubat- I-MHSHHH Lucknow 1960
p 93
Y ——e _
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soul)fs'_ccm'cd o move away and pale into
nothingness,and it  was revealed  with
certainly that the creator has no relation
~ with this world. And although this world
(umverse) i1s the Mirror of His
Manifestations and Attributes and yet the
manifestation is not rcally the same
“Mantfested one and the shadow of the
object is not really the same object as the
followers of Tawhid-i-Wujiidi refarded as
the article of their faith”.*°
Shaykh Ahmad Sirhindi has regarded the " Walhda al-
Wujiid" as belonging to the realm of certainty and in the
rank file of “Iim ul-Yaqgin' (The Shadowy knowledge of
Certainty) and evaluated the "Wahda al-shubiid® as ‘A yi
al-Yaqgin' (The Real Truth or Certainty). He has explamed
his viewpoint 1n this behalf as under:
"The Tawhid (monotheism) which has
come for its evaluation is of two kinds:;
Tawhid-i-Wujidi - and  Tawhid-i-Shubiids
the latter as its very nomenclature suggests,
relates 1o ~observation (of Manifestation)
I and its demand is that the observer (Salik)
~ should have only one Mashhiid (The Being
! _ | under obse’rvation) Tawhid-i-shuhiidi
L means “to see one” i.e. the observer (Salih)
i should have only one Mashhiid (the thing -
' to be obsewed) Tawhid-1-Wujiadi means to
know one” and rest of the existences as

'.;;M;_,_I:-I-m“_'-‘-.i-:ﬂ"
Pt T
!
L

L Y

0. Ahmad Sarhindi; Maktubar- Sharlf Anmritsar, 1333,
vol. I,pp 83-84
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non-existent. And Inspite .of “their non-
existence consider them as one; SO the
~ concept ol 'Tau?bfd-i-WHjﬁdi’ is of the
category of ‘Ayn al-Yaqin ~ i.e.” (The
knowléedge of the Ultimate Reality by
information) and the concept of Tawhid-1-
Ghubidi is of the category of ‘Ayn al-
Yaqin® . (i.e. the knowledge of the ultimidre
(Reality by observation). No  doubt
observation is far better than information.

"Poet Ghalib's: following famous couplet (in urdu) 1s
“illustrative of Tawhid-i-Wujidr, - |

Han! Kha'yo mut frayb-i-Hasti

Harchi_md Kﬁhayfl Kl hai, Nahin hay

Literaily translated it may be presented thus;

Yes | Beware-of the delusion of Existepce
Howsoever they may say it Is (existing) it i1s NOT

(existing) '

t

l

And Iqbal's following' couplet (in urdu) is a plain

~ illustration of the concept ot Tawhid-i-Shuhiidi.

Ek Tu hay Ki hay Haq is Jahan main
" Bagi hay Namud - i - Simiya’l .
~ Translated literally it may be rendered thus:-

You Alone (O Man) are THE  TRUTH in this %

Universe

The rest (of the creature) is nothing but the sorcerous =~ 4

'
[

glitteriilg of appearences,

o —
e e E—

b .

3]

Ahmad Sithindi; maktubat, VoL, p.6
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Hazrat Mujaddid also lays cmphasis of visages on the
"Cognizance of the Person" (Ma rifat-i-Nafs) and the
“cogmzance of the Self”, because, according to him there
1s yct another destination beyond Finality or Annihilation
wherc Ibn al-Arabi could not reach. On attaining  this
station the Traveller of the Mystic Path (Salik) realiscs
the Truth that the Cognizance of Divine Personality (The
Knowledge/Beliefl of Allah's Real Existence) can not be
attained by or through Ecstatic Trance alone. At the same
ttme it must be bornc in mind that except with the
guidance provided by Revelation (Wahi) and an insight
into religious knowledge the Essence or the Reality
cannot be comprehended. This also explains and
emphases the value or importance of religious education
which 1s essentially based on Wah/ (Revelatlon) which is
the fountain head of Quran and Sunna. This also means
 that due recognition and emulative worth must be given
to Sharia. |
Proceeding  further Hazrat Mujaddid
explains:- "The relation between the
Universe (world) and Almighty Allah is the
same as exists between the Creator and The
Created. All the verbosity of submergence
of Self and Incarnation with Divinity is
nothing but blasphemy, which emerges
from the internal rmsconceptmn of Reality
on the part of the Salik (The Traveller in |
the Pathway of Tasawwuf).*2.
This concept of re-union of soul and incarnation in
mystlcal terminology is known as [ttihad-o-Hulul - Dr

F

Marfat.com

\  "Theodore dé: Bary: Sources of Indian Traditions. New York. |
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~in the enunciations of Igbal' while explaining the

Iqbal too did not subscribe to this ideology because this is
(he negation or extinction of Self or Khudi whereas the

1atter is the Lifelong ambition and Mission of the Great \

Poet of the East, Dr Igbal. The importance and evaluation
given by Hazrat Mujaddid to Wahi (Revelation) 18 echoed

significance of the -same subject (Wahi). Revelation. Al
one place in his. famous book "Zarb-i- Kalim' hc

denounces the futility of material wisdom as the source of i}
leadership and guidance because this 1s primarily based X

- on conjectures and surmises. |
" According to Igbal, to discover distinction between

" the Good and Evil withbut the criterion presented by the

Revelation (Wahi) as the medium of assessment is well

- .might impossible. Without the guidance of Revelation
- (Walu) life 1s meaningless, rather _ill—productive, All the \
’1
;
A

~ development and progress must be examined on the anvil
of this Divine Guidance, (Wahi,).Mere and formal reason

or intellect is of no avail while examining the issues

which are far above the prudence and the depth of vision
~ and sublimity of comprehension. Unless therefore the hife (4

- itself acts .as its own Interpreter the: Truth rather the real

Truth can not "ascertained. For this, the assistance and | .

guidancé' of ISbazia IS an ab_sollite necessity duly supported A

l"

"l

‘stance of the Mujaddid, the basis and foundation of (f};

by Wali The same is the view of Hazrat Mujaddid. as ‘1

-
F

also of Dr.Jgbal who appreciates and eulogizes the mystic ¢

- ’ M .‘ ' -
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whose mystical philosophyh is Hijaz-Oriented rather than ;&

_that Persia or Iran’ .'_Khalifa' Abdul Hakim 'writés about- |
igbal;, vt ‘- - S
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Ibn al-Arabi, in whose book 'Fustis al-
[likam' Iqbal discovers more of blasphemy

than 7awhid, Hc 1s lbnﬂly appreciative of

the mystic qualities of IHazrat Mujaddid

who has cndeavored to bring Tassawwuf’

oncc again 1 line with the Islamic
n33

Shariat.

33

Kh. Abd al-llakim: [7kr-i-Igbal, 1.alore,.p.446
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Chapter No.3

VVUJUDI YYAT, ZILLIYY A T,
ABD]YYAT .

(anslentlahsm Pm]ectlomsm and Serv1tude to

Dwmlly) | -
Hazrat Mujaddid Alf-i-Thami <&'=~ has divided the

spmlual Guides (Masl:a 'ikh) of Tariga into three groups
whose detail of which in the words of Hazrat Mu]addld

himself are as follows.
(1) The First Group is of the belief that

~ the Creator Almighty Allah is Present in
the EXTERIOR of Creation and whatever
exists in this Universe of the Creation 1s

- the perfections, excellences. and Attributes

~of the Almighty. Allah consider themselves
and all is the creation of Almighty Allah.”
The exponents (Masha'ikh) of this group
not more than a parable and also consider
this parabolison {rom Almlghty Allah.
They are so much lost 1n the ocean of .
annihilation that they have 1o knowledge
of themselves and the Universe. |
(2)  The second Group of Masha ikh
(spiritual guides) of Tariga regard the

~ Universe as ZIL ("Shadow or pm]ectlon
of Almighty Allah), with a belief that the
‘Universe exists only in the Exterior as a
shadow_or projection and not in reality and

the existence of both (the Universe and the

Shadow) depends upon the Emstence of

{_..
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Almighty Allah, i the same way as the
Shadow owes 1ts  existence  on  the

~"Substance" (of which 1t 1s the Shadow).

This concept of mystical exposition known
as ZILTYYAT  (Shadow-ness,  or
projectionism). .
(3) The third Group 1s of the belief that
there 1s UNITY of Existence (Walda al-
Wuyitd). This means that Externally there 1s
ONLY ONE WUJUD (Existence) and it is

the Wuwyiid of Almighty Allah, and there is

no concrele cvidence (proof) of the
Existence of the IExternal World as on
hypothctical basis or the Logical and
Scholastical arguments they say that "The
objects of external existence have not smelt
the fragrance of Wwyiid' (The Real
Existence).”* even this group consider the
Univers as Zill (Shadow or projection) of
Almighty Allah but all the same they say
that the existence of the creation is non-
existent, It 1s° mere nothing.So the first
group 1s of the belief of ‘Abdiyyat
(Servitud to Almighty Allah), the second
group 1s of the belief of  Zilliyyat
(shadowness or projectionism) and the third
group is of the belief of Wujtidiyyat
(Panthetsm of Existentialism) Hazrat
Mujaddid referring to these three groups
gave his own comments about each group.

34

'Sh.Abmad Sarhindji: Maktubat,lvol.l, letter ND.IGOI, p.36-37



" says about the second group of the Masha’ikh;
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For the third group he gave the
following Comments:- | |

Although this third gmup, inspite of .
their differences 1n the grades of their
achicvements and perfections  (darajat-i-
wasl-o-kamal)y has attained the  status of
highest perfection 1n their achievement (and i
thus provided cvidence of their being on |

| the path of rightcousncss) but their j
utterancce which' arc obviously beyond the .
comprchension of the common folk often |
lcad them to the path of wunbeliéf or |
atheism (Zindigah).””> o | )

Igbal, after studying the [asus al-IHikam of ITbn al-
Arabi; wrote that there s nothing except blasphemy and l
unbelief or athcism (//ha'd and Zindigal). 1t is a sweeping
anti-al-Arabi concept of wahda al-wujiid. Surcly, it needs
a ceaseless endcavour as belits a Pursuer of Truth (CAnt) - %

to assess the recal significance of Wd/}dd al- Wu/ud which
even Igbal could not attain. =~ M

To continue the views of lld/rdl Mujaddid on th
classification” of Masha'ikh of Tariqa, Hazrat Mujaddid -

" The Sccond Group scparated these
arades [rom their real origins and bringing

- them down under the Postulates of \l:a" (the
concept of Negativism of all cxcept. of
Omnipresence of Allah) proved them all as

. Non-Iixistent. Yet there still remained some.
traces’ of theii” cxistence under the” impact

. - -
i ' .

A Ibid.p38
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of the Shadow of ultimate reality, because
the relattonship of the "Shadow" with the
‘reality’ 1s strong in bond and inscparable
from the reality itscelll This relation cver
remained concealed from their sight.”
As regards the Iirst Group llazrat Mujaddis says
that:-

"Perfect and  complete to the Last
degree and they are in complete accord the
[Toly Quran and Sunna.">’

Proceeding further regarding the same First Group, he
SAyS:-

"But  on account of their devoted
attachment and utmost obedience to  the
lloly Prophet separated all the grades of
the "Probable” (Mumkin i.c liable to cxist)
from the Lternal and Lver-existing (wayib
l.c sell-existent), and bringing them under

the L nullified all, and they did not sce
any rclationship between the Liver-Iixistent
(wayib) and the Probable (smumkim) and did
not cstablish any positive relationship with
the Lver-Existent (wajib) and considered
themselves as no more than a helpless
slave and worthless (creature) and regarded
the All Omnigraceful Allah as their Creator
and Protector. To regard themsclves as
Lord or in Ilis company was most
undesircable and difficult for them. There

* - Ibid, p.38)\
¥ Ibid, p38 ‘
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is no comparison between the dust (clay) _ i

- and the Lord of Lords™". - N
IF'urther on, he says: = - : |

"And : this lnghly placcd g:,roup has

| been endowed with the utmost shares from B }_‘

. . the station of “Abdiyyat (Man's Servitude t
* {0 Almighty Allah) which (i.e. the 5
- . *Abdiyyal) is the last pinnacle in the field l

of Wilaya (Sainthood). There is thus no
room of doubt and uncertainty about their
being on the right Path (of righteousness)
that all their demonstration of Kashf
(spmtual manifestations), are in full accord _
with the Holy Qurdn and Sum}a and within
- the bounds of the S]J;ma, And these -
~  esteemed personage never attempted 1o’ do
anything beyond the limits ofthe outword
Sharia”." |
After descrlbmﬂr the mystlcal achievements of the
afore said group, IIayrat Mu;addld describes his own .
advancement in this realm stating that he himself
'progressed from the grade of wujildiyyat 1o the station of
Z:]]Jyyat and moving further up 1n this realm he attained
the place: (Magam) of ‘Abdiyyat. This I1s what Hazrat
Mujaddid says about himself:
" This Darvish was in the beglnnmg a
believer of the Unity of Existence (Wahda

al- WzyuaO and since his early age he’
sludled only about the ‘ Tawhid-i-Wujidr' .

B

Y7 Ibid, p.39 O - .
> [bid, p.39 S - R

Marfat.comi



- - = .

- 60)

(Unity of Ixisterice. or Pantheison) which

had almost advanced (o the level of

certitude, though he did not think himself

as worthy of 1, and when he came in this

pathway (ol wwjidiyyal), for the first time

the pallMay of Tawhid was laid open

before him and for a time he wandered in

its alleys and by lanes and acquired such of

the knowledge as was suitable to him or he

was  worthy and deserving  of - such

knowledge and all those hardships and

complexitics which come across those who

are travelling i this arena were resolved

(as.if mm a miracle like manner) with the

help and under the influence of differcnt

shades of Kashfs (spiritual revelation)

which this Darvish (Hazrat Mujaddid) had

acquired and imbibed." *°

Continuing in the same strain of description regarding

his endeavours and achievements in this cndless arena of
spifitual possibilities, Hazrat Mujaddid writes:

" Thereafter sometime, another Nisha

(or spiritual affinity) overtook this Darvish.
b - During the dominance of this Nisba, the
| progress in the Tawhid-i-Wujidi was
a halted. But this retardation was on account
| of good openion towards the followers of
the Tawhid-i-wujiidi and not on the denial
§ of this concept. The denial was only for a
g short time, but it continued long enough till

|
ﬂ “ Ibid, p39
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this Ddrvmh was led to the denml of the
followers of walud—i Wuyiidi, It was made

known- 10 mc lhdl this grade of denial 1s

lower than the low. Then 1 took the whole
paraphernalia ol my thinking to the place

ol Zilliyyat (Divine pr()]ectmm%m) But 1 -

was helpless to stay atl that grade. | did not
want 10 come. oul {rom that state, because
many great Masha'ikh werc stationed at
this place. When I reached the place of
Zi]!;)/y&t; [ realised that I and the Universe
" Shadow" as the . second group
coneidurs At ths ﬁlace Inspire to r’stay

_lhere permdnently and it may not happen
_that 1 may be expelled from that station(i.e

41111yyat) because | always thought that
the Wa]zda al- Wzyud was - the place of

perfection as this place had a kind of
relevance with the station of 71111yy3t"1
~ But_.by auspicious coincidence they

~ (persons of mystm perfectlon) took me, as
2 show of sympathy and Grace, to a place N
~higher (han that and carried and stauoned

me at the Maqam-i- ‘Abdiyyat (the highest
station of servitude to Almighty -Allah).
There 1 visulasied the perfection of . the

Maqgam-1~"Abdiyyat and  the  height

(sublimation) 10 which this place of mystic
conferment was elevaled I rested conlented

~ there as nothing hlgher remained for me 10
atiain. *1 sought Dwme Mercy © and

|

' -
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Forgivenessi®'. This is precisely the place
which Igbal was not prepared (o accept,
namely Divine clevation in -exchange of
human servitude (bandagi) to Almighty.

*' Dr. Burhan Almad [FFaruqi has also
described the evolutionary advancement of
Hazrat Mujaddid to different stations of the
Mystic Hicrarchy. He writes “There arc
three stages of the developmental advance
in the Mystic Pathway (Suluk), namely
Wuiidiyyat al, Zilliyyat and Abdiyyal”
corresponding to manifestation of Waldat
or Absolute Unity of Allah, existence in
the shade of Divinity and man’s Servitude
to the Lord Creator.

"Al the first place there is the Intuitive
Revelation (Kashf) of Unity of Wujid
Then he reaches the stage of Zi/lliyyat. This
1S an intermediary station where spiritually
it transpire to him that the Universe has its
OWI Independent/Separate existence
although 1t 1s merely a -reflexion or the
Shadow of the Real Universe. Allah is The
;o - ONLY REALITY -— The Omnipresent,
| The Omniscient and the Fountain-head of
the Attributes emanating and manifesting
by and through Him. Here cmerges one
comprehensive  existence of  Duality
(Ithnayniyyat). Hazrat Mujaddid was
hesitant to pass through this stage.

f

. Ibid, p.40
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However, it was at this stage that he was
elevated to another Highest station.” The - Bt

Station of ‘Abdiyyat (Servitude to Divinity) :

‘ which is incidentally the I-iighest Grade 1n \

o | . the Mystic Order. | o R
| On reaching this Statlon the Duality of

) the Lord Creator and The Universe f
becomes a .  clear recognisable |

manifeslation. 12
No doubt The PhllOSOpth concept of "Self” (Khudi) )
presented by Igbal was based on the "concept of
“Abdiyyat' of Hazrat Mujaddid.

- From this concept of “Abdiyyat” of Hazral Mu]addld
the existence and: propensity of MANES (SELF) becomes
convincingly vindicated. Igbal was immensely influenced
by this Mystic Ideology. [t was through the¢ inspired
impact of this revealing concept that the. Iqbal 1mp10red

the Divine Grace.

3

“To lay open the doors of mystic
Tavern of the Sub- continent which are
lymg lmkcd for three hundred years

~ preventing admission 10 quench of mystic
 Thirst. Now th Tlmc has come that the

k]

4 | 'Burhan ‘Alymad Taruql Hazrat Imam Rabbani MUjﬁddId Al 4
[-Thani Kd Tasawwur- ;-Tawb.rd Lahore 1947, pp g0-

90,

Marfat.coni
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Blessings of the Divine Grace be madc

accessible to all”®.

¥ Iqbal: BaLizibra'il, Lahore, 1947,p.17
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Chapter No.6
. Y

MYSTIC IDEOLOGIES OF WAHDA-AL-WUJUD
AND WAHDA AL-SHUHUD '
AND THE WESTERN PHILOSOPHERS .
IQBAL had three important Mystic concepts before
him (1) Wahda al-Wujid (2) Wahda al-Shuhiid and (3)
The Modern concept of "SUPERMAN". In the Ideology
of Wahda al-Wujid there is so much stressful demand on
Divine Conceptual Idealism as the All Embracing Being
(Dhat) of Allah that the very -existence of Man submerges
into annihilation (Fana) while in the concept of
‘superman’ there is so much stress on the creation that the
‘creator gets eclipsed and overshadowed. In between these |
two extremes of the “Least and the Most” ‘there is the
middle course concept of Wa]}da al-shuhiid which
,reconglses the existence and potential of the " Dhat-1-Haq" '
- (Creator) and the Dhat-1-'Abd (Man or’ the created). Both
~ maintain their individualistic essential existence namely

(1) Waib al- Wujid (Es sentlally Self-existent) and (2)
- Mumkin al- Wujizd (liable existence) subject to Mutation
and Annihilation. . |
" Over-whelmed by the conceptual impact of the
-1deologles of "Abdiyyat and Walida al-shuhiid of Hazrat
- Mujaddid, Igbal relentlessly criticised the ideologic VICWS
- the famous German Phllosopher NIETZSCHE (d.1844-
- 1900) who propounded his own Theery of "The Super-
Man" as the exponent of supermen pOWEr 1n the

world of geologlcal boundarles as compared to the
~ Macroscopic concept of the Universe consisting of this
terrestrial world of ours and beyond that the celestlal
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world of the -heavens. At one pbinl of criticism against
Nictzsche in the famous Masnavi ‘Javid Nama' Igbal has
said; '

" He (NIETZSCHE) wandered in the wilderness of
~La' (non Existence) and could not reach the point of " //-
/2 (Self-Existent) the one having Essential Iixistence,
Almighty Allah. And aimlessly and gainlessly passed by
the (Pbtential) statton of "Man".

How I wish he were present in the
august Time of Shaykh Ahmad Sirhindi —-
Mujaddid Alf-i-Thani, so that he would

have tasted of the vine of Everlasting

. . . 44
Intoxication .

Igbal has also criticised NIETZSCHE in his famous
lectures and said that though he had great spiritual and
intellectual capabilities but since he was under the
indelible spells of Darwin and Lange (1828-1875) whom
he regarded as his guides and mentors; he deviated from
| the right course and thus a valuable fountain of spiritual
fertility was left to drain and dry which benefited necither
him, nor his colleagues mnor even the CONSCIOus
intellegentia who abounded in his age and after him.
~ In these lectures, Igbal, among other qualitites of
Nietzsche's head and heart, has said,

"There is no doubt that he had
witnessed the glimpse of ‘Alami-Lahiif
(Divine Presence) in his inner being which
appeared unto him as Unswerving and Pure
Reality; and which in its influencing

Itibﬁl: Jawid Niama, Lahore, 1947, p.177-78
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repercussions had ennched and endowed
his mind and heart with prophetic
comprehension and visionary understanding .
" of the state of affairs before him. ‘But | \
H |  Nietzsche was: unable to -preserve and = - ‘
' enhance his prophetic qualities and in the
end he turned out to be neither a prophetic
spiritualist nor a visionary intellectual."He
possessed both the capabilities and suffered
“a setback in both That was tragedy of no 5
mean order. The de-spiritualising and anti- ' '
" intellectualising factor 1n this Nietzschian -
debacle was the influencé of the aforesaid
western philosophers which landed him no
 where. Nietzsche could not evaluate and
N realise the .worth of these Spmtual and
B intellectual observations and experiences.
~In this way an extraordmary intelligent and
genume person was lost to the world,

" because' he’could not get an accomplished

. [
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Murshid who could’ have guided him on | | %
‘the path of spiritual-cum-intellectual (g

nghteousness45
The above noted passatre may be taken as the
synopsis of the detailed statement contained in Igbal's
lecture on The Reconstructmn of Religious Thoughts in-
Islam. The verbatim ,contents of this Lecjrure are -
reproduced below: - | | R

- ——rw

E

B Iqbal: Tasbk:l—:—[ad:d HHI]I}{YHF (Nazu‘ Nlazl Urdu Tr) e m’
~ Lahore, 1958 pp 301-302 - o RN
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~In modern LEurope Nictzsche whose
life and activity form, at least to us
Eastern, an exceedingly interesting prdblcm
in religious psychology, was endowed with
some sort of a constitutional cquipment for
such an undertaking. His mental history is
- not without a parallel in the history of
Eastern Sufiism. That a really ° 1mperatwe
vision of the Divine in man did come to
him cannot be denied. I call his vision
‘imperative’ because it appears to have
given him a kind of prophetic menlallty.
which, by some kind of technique, aims at
turning 1ts visions into permanent life
force. Yet Nietzsche was a failure; and his
fatlure was mainly due to his intellectual
progenitors such as Schopenhauer, Darwin,
and Lange whose influence completely
blinded him to the real significance of his
vision. Instead’ of looking for a spiritual
rule which would develop the Divine even
in a plebeian and thus open up before him
¢~ an infinite future, Nietzsche was driven to
- seek the realization of his vision in such
i - schemes as aristocratic radicalism. As |
have said of him elsewhere:

R R B
O2T Y H‘ Jj! e gl

The 'T am' which he secketh,

"
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Lieth beyend philosophy, beyoﬁd
knowledge. | o

LJA/ )' J/ 3 u' it 4 _-,,ff';? o | ‘

Jus q,hf -JJ 5 Y

The plant that groweth only from the
invisible soil of the heart of man,
Groweth not from a mere heap of clay‘

- Thus failed a gemus whese vision was
solely determined by his internal forces,
and remained -unproduetive for want of
- expert extérnal guidance in his spiritual
life.* |
 1In the aforesaid lecture, besides Nietzsche, Iqbal has
also cirticised the Swiss Philosopher C.G. Jung, (b.1875)
this further - elaborates and" intefprefs the Ideology of
- “Abdiyyat (Man's creation as being servitude to Divinity).
Igbal has reached the conclusion that the foundation  of
religious life is this perception that the Umty of self can
be constructed agam and it contains a capability to assert
itself and create condltlons congenial -for its growth and
‘sustenance. Let us carefully and. consciously study the
thought, contents ot Iqbal 111 his own-inimitable style and
mannerisms. ] | |
This is missing the whole point of
~ higher religious life. Sexual self-restraint is
only a prehmmary stage. 1n the ego's

evolutlon The ultimate purpose of rehglous |
, . -

e Iqbal. The Reconstruction of REIJ]gf'ou.s Thoughts in Islam,

- (Lahore: 1944) p.194
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life 1s to make this evolution move in a
direction far more important to, the destiny
of the ego ‘than the moral health of the
social fabric which forms his present
environment. The basic perception from
which religious life move forward is the
present slender unity of the ego, his
liability to dissolution, his amenability to
reformation and his capacity for an ampler
freedom to create new situations in known
and unknown environments. In view of this
fundamental perception higher religious life

. fixes 1ts gazes on experiences symbolic of

those subtle movements of reality which
seriously affect the destiny of the ego as a
possibly - permanent element in the
constitution of reality. If we look at the
matter from this point of view modem
psychology has not yet touched even the

~ outer fringe of religious life, and is still far

from the richness and variety of what is
called religious experience. In order to give
you an idea of its richness and variety I
quote here the substance of a passage from
a great religious genmius of the seventeenth
century - Shaykh Ahmad of Sirhind, whose
fearless analytical criticism of
contemporary Sufi-ism resulted in the
development of a new technique. All the
various systems of Sufi technique in India
came. from Central Asia and Arabia:; his is
the only technique which crossed the
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Indian border -and 1s still a living force in
the Punjab, Afghﬁnisian and Asiatic Russia.

I am afraid it is not possible for me to
expound the real meaning of this p_assage
in the language of modern psychology; for
such language does not yet exist. Since,
however, my objectxf is simply to give you -
“an idea of the infinite wealth of experience
which the ego in his Divine quest has to
sift and pass through, I do hope you will
excuse me for the apparently outlandlsh '
‘terminology which possesses’ a real
cubstance of meaning, but which was
- formed under the inspiration of a religious

psychology developed in the atmosphere of

a different culture. Coming now to the

passage. The experience of one Abdul

Momin - was descnbed to the Sheikh as

follows; . .
' Heavens and Earth and God‘s throne
‘and Hell and Para,dlse have all ceased to
exist for me. When I look round 1 find
them nowhere. When I stand 1m the
~presence of somebody I see nobody betore
my eyes even my own bemg 1s lost to me.
God is Infinite. Nobody can encompass
Him; and this is the extreme limit of
- spiritual experience. No samt has been able.
to go beyond this.' -
On this. the Sheikh rep lied:

“The | expenence which 1is descnbed

‘here has 1ts ongm in the ever-va.rymg hfe
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of the Qalb; and it appears to me that the
recipient of it has not yet passed cven one-
fourth of the in-numerable "Stations" of the
"Qalb’. The remaining three-fourths must
be passed through in order to finish the
experience of this first "Station" of spiritual
life. Beyond this "Station" there arc other
"Station" known as Ruly, Sirr-i-Khafi and
Strr-r-Akhfa,  each of these "Stations"
which  together  constitute what s
technically called "Alam-i-Amr has its own

-characteristic states and experiences. Alicr

having passes through these "Station" the
seeker of truth gradually receives. the
illuminations of " Divine Names" and
"Divine  Attributes"”  and finally the
illuminations of the Divine Essence.’
Whatever may be the psychological

ground of the distinctions made in this
passage it gives us at least some 1dea of a

whole universe of inner experience as seen
by a great reformer of Islamic Sufi-ism.
According to him this "Alam-1-Amr, i.c.,
‘the world must be passed through before
one reaches that unique expericnce which
symbolizes the purely objective. This is the
reason why I say that modern psychology
has not yet touched even the ()lllCI‘ fringe of
the subject”’.

47

Ibid. pp. 191-193
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The statement which Igbal has attnbuted to "Abd al-
‘M’omin does not belong to the latter. In fact these were

the spiritual experiences and visual - observations of

Shaykh Idris Qamani which were narrated to Hazrat i
Mujaddid through the medium of ‘Abd al-M’omin, A
detailed reply in this behalf by Hazrat Mujaddid 1s° \i
contained in Letter No. 253 of the ‘Book ‘Maktﬁb‘ﬁt
‘Hazrat Mujaddid Alf-i-Thani <t 427, Vol.I. In this letter, at ,
first Hazrat Mujaddid has reproduced the observations of
Hazrat Idris Samani and then critically examined them. -\
The stations (Magamai) of ~Qalb (Heart) which Hazrat . 'E
Muj addid has ‘mentioned are in this order R UH, SIRR, *
- KHAFI AKHFA which means that there are. five stations _.l'
~ of Qalb including the Qa]b itself. But Igbal has named '_
them as” RUH, SIRR-IKHAFT and SIRR-IAKHFA - |

“which is not correct | k
b

Besides this, the manner in which Iqbal reproduced
~ the reply of Hazrat Mujaddid is not correct to the very -
letter or as it was. It looks like a summary of the ongmal B
~letter. It is appropriate. that the letter may be reproduced, 7
word to word, of which Igbal has made a mention in his / by
' Jetter to (THE NAME OF) SHAYKH IDRIS SA'MA'NL. -_;igiia
- ‘Referring to issues raised by Shaykh Idris Samani (
“and conveyed to Hazrat Mujaddid Alf-i-Thani -+ itz the
contents of the letter (No. 253) reveal the nature and the ‘*:.\_

contents .as under; straightaway after the customary | ;%
salutation and well-wishes to the addressee. - (j
In respect to thcse issues which you R ’Z!,

“have conveyed to ‘me through Maulana s

‘Abd al-M omin -for which you have my _' E 1

reply. The Maulana related to me your &

observation and experience in your words: .

Marfat.com
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“If I look towards the carth, I do not find
it, and if I look at the sky, this too become
invisible. In the same way I do not find the
existence of Arsh, Kursi, Heaven and the
Hell. Even if I go to any person I {ind him
as non-existing, so much so that I do not

~ find myself existing. Only the Existence of

Almighty Allah is limitless and His Fullest
Being none has assessed and discovered so

far. This is the utmost limits unto where

the Murshid (spiritual guides) of Tariga can
discourse and discover. Beyond this they
are speechless and only speculative.lt
seems 1t i1s beyond their scholastic resecarch
and spiritual prowess to know further or

journey longer in the pathway of

Mysticism —". If you also regard this as
the point of perfection, and their limit of
accomplishment, then please tell me why
should come to you and bear the
iInconvenience in this regard. However, if
there i1s” anything more than this. 1 may bc
informed of this so that I may come with a
friend who is acutely concscious of the
affairs in the path of mysticism and has a
keen desire of -enhancing his knowledge
therein. The anxiety and complexity of this
halting probe, few years were spent as if in
waiting.’ -~

My respected companion: The affairs

- of this nature and those stmilar to them in
otherficld are vicissitudes or alternations

Marfat.com
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in the affairs currently under experience to -
which heart (Qalb) is subjeéted It appears _ ,
that the person who is undergoing spiritual | \
strains  in  particular - respecling  to R
reformation and rejuvenation of the heart S
~ (Qalb) has not advanced more than one \
fourth of the destination set forth by him. o
There still remain at least three fourth of
distance 1o be covered by successfully
_ passing through stations set forth 1 this
journey, SO that the entire affairs of the
heart (Qalb) may be satisfactorily settled. *
This is so.far heart (Qalb) is concerned -
Beyond Qalb 1s the 'Ruh' and after Ruh 1s
the S[RR after SIRR there is KHAF [ and
after this is AKHFA. In each of these tour

remaining stations, there are” separate and

exclusive pre-requisites and conditions.
which are to be fulfilled at each station.
‘achieving periecthn ~in. each. - After
“successfully passing through each of the
Five (spiritual) stations of _th.e Alam-i-Amr
(The ~ worlds of spirits. and angles),
achieving - per[ecllon at each station

(CAbdiyyat), “also crossing - over the
Reflective blatlons (Madarij-i-Zilal) under
the shades of the Attributes of the Names
and Entity of the: Divine ‘Presence.
'(Almlﬂrhly Allah) wlmh arc in reality the -
"‘ Mdntlleamons | 01‘_  these Spll‘ltlldl
.l,,xmllmcub which we havc rcfr.,rred to as
.Md(]dﬁ)ﬂf—l ()dlb Alter pdssmn' lhrouﬂh;-.
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these spiritual spléndours (Tajallivad) there
1s the Final Station of Tayalliyat-r-Dhit-i-
lahi (splendours of the Being or Existence
of Almighty Allah), at which therc comes
the station of the most perfect and Fully
Accomplished Satisfaction and contentment
In any perceplive view relating to it. This
1s the Station of the Pleasure of Almighty
Allah and compared to thesc achievements,
the perfections attained earlier are like
- drops in the Endless Ocean®,

(Here ends the valued letter of Hazrat Mujaddid to
Shaykh Idris Samani).

In 1932, Igbal delivered in London on the Invitation
of Aristotalian Society, a lecture in which he presented
the Thoughts and Perceptions of Hazrat Mujaddid Alf-i-
Tham -5 =2, before the people of England. This lecture is
the seventh part of his famous lectures on ‘Reconstruction

- of Religious Thought in Islam’, which incidentally was

his first compact and thoughtful attempt to introduce the
teachings of Hazrat Mujaddid to the people of Europe. |
~ There is no doubt that Iqbal was highly impressed by
Hazrat Mujaddid. In the lecture quoted earlier Igbal has
attempted a-survey and examined the spiritual experiences
and observations and compared the excellence of Hazrat
Mujaddid view points with those of some great scientists
and philosophers of Europe Talking about the world's one

of the greatest scientist Einstein; Iqbal says:
Einstein's mathematical view of the

universe -completes  the process of

~Sh. Ahmad Sarhindi:ﬁMakrubﬂa Vol.I: Letter No. 253,

i
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purification started by Hume, and true to

~the spirit of Hums's criticism, dispenses

with the concept of ‘force’ altogether The
passage 1 have quoted fiom the great N

~ Indian saint shows that the. practleal student

of religious psychology has a snmlar .
purlﬁcatlon in ‘view. His sense ef

objectivity is as keen as that of the scientist
in his own sphere of objectivity. He passcs
from expertence O experience, not as a
mere spectator, but as a critical sifter of
experience who by the rules of a peculiar

‘technique, suited to his sphere of imquiry,

endeavours to eliminate all subjective '

elements, psychological or physiological, in
the context of his experience with a view

finally to - reach ‘what is absolutely

- objective. This final experlence is- the

revelation of a new. life-process original,
essential: spontaneous. The eternal secret of
the ego is that th¢ moment he reaches this
final revelation he recognizes it as the
ultimate root of his being without the

slightest ‘hesitation. Yet in the experience

tself there is no mystery. Nor 18 there
anything emotional 1n it. Indeed with a

- view to securc a wholly non-emotional

experlence the techmque of Islamic Sufi--
ism at least takes. good- care 1o forbid the
use-of musw—m worship, and to emphasme
(he* neceSSlty of daily. conﬂreﬂallonal-

~ prayers in order 1o -I_eounteraet the possible
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anti-social cffects of solitary contemplation.
Thus the experience reached is a perfectly
natural  experience and . possesses a
biological significance of the highest
importance to the ego. It is the human cgo
rising higher than mere reflection, and
mending its transiency by appropriating the
eternal. The only danger to. which the €go
Is exposed in this  Divine quest is the
possible relaxation of his activity cauéed_ by
his enjoyment of and abso_rption in the
experiences  that precede the final
experience. The history of Eastern sufiism
shows that this is a real danger. This was
the whole point of the reform movement
initiated by the great Indian saint f{rom
whose writing. I have already quoted a
passage. And the reason is obvious. The
ultimate aim of the ego is not o see

- something, but to be something. It is in the

ego's effort to be something that he

discovers his final opportunity to sharpen

his  objectivity and acquire a more

§ ﬁlndameqtal ‘I am' which finds evidence of

its reality not in the Cartesian ‘T think' but
(n the Kantian I can'. The end of the €go's
quest 1s not emancipation from the
linitations of individuality; it is, on the
other hand, a more precise definition of it.

- The fial act is not an intellectual act, but a

vital act which deepens the whole being of
the ego, and sharpens his will with the




- through " concepts, but something to be

creative assurance that the world is not
something to be merely seen or known

made and re-made by continuous action. It
is a moment of supreme bliss and also a
moment of the greatest trial for the ego:”

“Art thou in the stage of 'life',"death’ or death -in-
life'?

Invoke the ald of three witnesses to verlfy thy

- Statlon

The first witness 1s thine own conscmusness—

“See thyself, then with thine own light. |
The second witness is the consciousness of another |
- €go-- * |

See thyself then, W1th the llght of an ego other
than thee |

The third witness 18 God‘s conscmusness-

See thyself, then, with God's light.
If thou standest unshaken in front of this light,
Consider thyself as living and cternal as He'

" That man alone is real- who dares-

Dares to see God face to face!

" What is “Ascension'? Only a search for a witness

Who may finally confirm thy: reality-
A witness whose confirmation alone makes thee
eternal. ' |

" No one can stand unshaken in His Presence;

—— — reg—

s
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And he who can, verily, he is pure gold,

Artt thou a mere particle of dust?

Tighten the knot of thy cgo;

And hold fast to thy tiny being! f

How glorious to burnish one's cgo

And to test its lustre in the presence of the Sun!
Re-chisel, then, thine ancient (rame;

And build up a new being,

Such being is real being;

Or else thy ego is a mere ring of smoke”"!

For Iqgbal, the highest goal of perfection and
accomplishment for a man, in his domain of his being a
man (Abdjyyal) is to attain full and impartial knowledge
of his worth as an obedient servant to Almughty. This is .
known in mystic technology as ‘Irfan-i-Dhar or
cognizance of own_ Entity or Identity. This ‘can be
achieved by constant endeavour to keep a watch over his
activities as “man'. This would reveal his own being or
personality, or in other words, the knowledge of Self-
existence. Says Iqbal: "Examine your “Self' and feel your
Presence”. This sense of one's Presence is the essence of
the station of servitude to Allah (Maqam-i- Abdiyyar). He
has drawn this Truth from the event of M iray (Ascension)
by the Holy Prophet (#) . The. attribute or qualities
(S7faf) may evaluate his worth as a man externally but not
his true being (Dhaf) as man. This he has expressed 1n a
couplet about * .m'iraf: Mard-i-Momin, The Man of Faith

can not be befittingly ., satisfied. by. the external

’ L] L] L P4

Ibid..Jawid Namﬁ Lahore 194T p 13
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embellishment of qualities; This is evident by the fact that
on the Night of Ascension, the Holy Prophet (&%) was not
pleased and did not condescend to rest content unless he
was graced and honoured with the Visage of the Dhat ' \ 3
(Being) of Allah the Almighty. This also indicates that W
the Attributes (Sifat) can not be equatt—:d with the Dhat or
Being 1tself, and also when "Dhat asserts, the ‘'Sifat’
assume secondary revelence. This ‘Abdiyyat and its
realisation is the highest attamment on the Plane of
| ‘Ade)q/at or in other words, M ‘31}'31'—i-1ﬁ53u1}/y3t, beyond

. ¢ TRy e

which, - according to Igbal, there is mno other station s
equivalent to or higher than ‘Abdiyyal. | .- ‘\
Referring the concept of ‘Abdiyyat Abu Sa id Nur al- - |

Din has described the influence of Hazrat Mujaddid on
Igbal in these words; . | | |

- "Igbal was strongly under the ‘influence of Hazrat
thaddid‘s ideology of ‘Abdiyyat (cohscious ~and
untarnished servitude to Allah.the Almighty) that he was
not prepared to forgo ‘and forsake his ‘Abdiyyal 1n
exchange of any . Divine Grace howsoever lofty or |
dignified it may, even at sthe cost of annihilation or
submergence not even the incam';ation;_ with Divinty.
Igbal has expressed this concept of his 1dealism at many
'.pla(:es. The exuberance and pride on his ‘Abdiyyat is
illustrative of his heart's content. ' |

«Of invaluable WORTH is my Asset of
Painful and Burning desire (of Servitude)’l

would NEVER' 00ndescend to Exchange

Marfat. com.
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this Place of humility with the High Station
of Divinity™":

Dr.Abu Sa'id Niir al-Din: Wahda al-Wujiid Awr Falsafa-i-
Khudi, Iqbal Review, Karachi, Tug 1963, p.115

&34 97




. FPILOGUE =
From all the afore-said discussion we 'ﬁlﬁy conclude
that Dr. Iqbal who was inclined in the beginning towards '
the doctrine of “Wahdat al-wujid’  changed his k
ideological stand after going. through and being infiuenced W
by the letters (Maktibai) of Hazrat Mujaddid Alf-i-Thani \ '
_t .4 22,and realised that the_'philosophical concept of “Wahdat = |
al-Shubiid’ and “Tasawwar-1-A bdiyyat propounded by :
the Great Mujaddid carried the genesis of revivalism of |
<tream of consciousness to meet the challenge of ¥
modernity and scientific onslaught in so far as the ‘
prospects of the advancement of the ‘Muslim Umma are
concerned as a -whole. e o | )
This change of outlook introduced a new Wwave of
~consciousness in the thought process of Igbal and he
genuinely felt that consciousness as Khudr was more
suited to genius of the Umma thari the -thé‘;t_i extant
concept of _Uﬂcmsciousnesé; This brought in the broad
~ daylight the famous Book entitled ‘ Asrar-i-Khud?’ ot the
secrets of self. Thé dissemination of this dynamic theory -
which aimed at the revolutionary reawakening of Umma
made Igbal the herald or proclaimer of Hazrat Mujaddid’s
“ideologies. . R |
~ Shana and Tariga are the very basis of the c‘(mcépt of
“ Wa{ida 2]-Shuhiid’ and the ideology of Abdiyyat (as
explained above), whereas. in other concepts such as”
“ Tasawwar-1- Wujﬁdiyyaf > (or concept of Existentialism)
~ and “Tasa wwar-i-Zilliyyal’ (or the concept of shadowistic
existence under Divinity), do not seem to carry emphasis
on the . pragtical aspects of the prescribed modes of
worship and engagement in servitude to the Divine ford,
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according to Sharia tenets. The upholders of these latier
concepts contend that since Wujid or Unity of Existence
is the All-Commulative, one which negates the
independent existence (or tf 1t has any base it is only
secondary or shadowy (Zilliyyai) of the Omnipotent one
Allah), defies the common sense that in such a state of
pseudo existence why should the man be burdened with

- the ntualistic rigours under the Sharia tenefs relating to
- Salawat (Prayer), Sawm (Fasting), Hajj (Prilgrimage 1o

Makka) Zakar (Religious Tax imposed on Muslims only)
ctc. and for whom all these are meant? Is 1t justified that
the Shadowy Existence be called upon to or Not-Being
(Man) bow and be subservient to its Substantial Wholc
the supreme and all-Embracing divinity? This only |
confounds and distracts the human intellectual that if the
human existence in the individuals realm is no more than
a mere shadow and not a concrete Existence af all, the
concept of Umma in the larger fold of humanity does not
arise at all! I

Viewed in this perspective it can be saftely asserted
and irrefutably presented that the Ideology or concept of
“Wahdat al-Shuhiid’ and “ Tasawwar-j-A bdiyyat” are the
Essential Realities that guide the man to the ultimate path

of success and prosper. Thus the man easily and truly

comes out of the web of confusion and distortion. Hazrat
Mujaddid Alf-i-Thani -+.3'>2, has laid great stress on the
Sharia which is the émbellishment and genuine beauty of
Humanity, which has understandably ensnared Iqbal -and

. he comes out as one of the exponents or interpreter of the

Great Mujaddid in the sub-continent and beyond. The
study of Hazrat Mujaddid infused a new spirit in Igbal as
to the real significance of Sharia and Tariga and he came”
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85 _,
tound to the belief the Sharia and the Tariqa are the-:-
~ Reflective Realities of one-anotherszl. | |
Says Igbal. |

S A AR EE |
. ' IOL!.' ah \

“prove the beauteous creation of man
~ {hrough the Sharia”. . |
‘And proclaim (to the world) the - .
inheritance of Eiman of Ibrahim™’. '
At one ple:li:e:~ he writes:- |

R
=
.,

«“The cult of Sharia as the system of
religious worship with its particular rituals
or observation can be explained with in :
relation to Khudi (Self) as the limitations "
imposed by it (the Sharia, which in essence '1
is the practical manifestative of religidﬁs . |
tenets). The Tariga, 1n the other hand, 1s %

the infusion of Shari_a in the depths of |
mind and soul (r%presénted by mystic G
Qa]b,s * (literally meaning the Heart).Igbal = | f

lays great stress on' the observﬁnce_ 'and i ;
obedience to the Sunna of the Ht)lyr B ,ﬁ.;{jf
Prophet (2£) (Allah’s Grace and Peace be “
upon him) and he believe -that in the 4
observance of the Sunna lies. the peace of 2

the world, which in other words means the

-

—

2 Ahmz}d"Sarli]hin'di: Maktubat, letter No.84 volIl, p.78
5 Iqbal Mathnavi Pas Chi Bayad Kard etc, Lahore, 1926,p.40
4 ~Abd Allah, Igbal Nama, Lahore, Maktub No.103, vol L,
B pp.202-204 o BRI
.
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emancipation of the human mind from the
shackles of object materialism, the genesis
of the moral inequilibrium and worship of
- Mammon, the god or goddess of wealth,
total lust all rolled into one. This was the
dream of Iqbal, and should in effect motto
. to every true believer man and woman. At
another place, he emphasies his view point
in a more forth right manner. He says:
“Unless the Khudi (The assertive Self
or Ego as that Prime motive Force) of the
Nations of the world, submits and obeys
the Divine Laws in totality the dream of
the Peace of the world shall ever remah}
unfulfilled. There is no another: pathway to
the establishment of Peace of the world”>’.

Hazrat Mujaddid Alf-i-Thani =27, while discussing
the various aspects of the ‘Obedience of the Sharia Laws
criticises the intrusion of music in the Muslim society.
Interpreting the meditative thoughts of Hazrat Mujaddid
in this behalf, Dr. Iqbal writes: ‘

B ‘Taking precaution that emotional and

sentiments admixture may not find a way
and include into the depth of spiritual or
religious practices the exponent of the
Islamic Sharia, expelled. and banished the
; Involvement of music in the religious
modes of worship. For this very reasons
the he has great emphasis on the formation

5 “Tvid., Igbal Nama. vol 1p.204
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of congregauou in the observance of

- prayers: (Salawat—.r-BaJeme a2y, 1B
Hazrat Mll]addld Alf-i-Thani L4227 -all these k
~ conceptions/ideologies has discussed in-some details in :
his letters Maktubaat”’ He has said that in the absence of %
(he. real ecstatic and spiritual verse 1n the performance of | \
Salawat, peeple are often inclined to musical thythms. He
thas denounced the use of musical rhythms and other «

‘methods in the rehglous actwmes Accordingly all such
(unctions and activities’ 8 which are celebrated with the

aid of musical .instruments- or erchestratmn of vocal
melodies. Igbal seems inclined to enderse these postulates

of Hazrat Mu]addld At one place he writes:

rl:f K h—d" UJ""J' e u_ 'J’ /

6

n....rlu ] L ;L u"’ UJ" d/‘ r']

“If music makes the man inactive,
slugglsh and disinclined to endeavours and
sacrifice and deprwes him of the verse and
energetic undertakes of the soul, then. such
a2 music with all its accessories is haram.”

And yet.on another occasion he says:

e S L/ S

>

0 ~ Igbak: Reongtruction (Urdu trans. ) Nazir Niazi, Lahore
> Letter (Maktubat) No 266 vol Lp.136; volI, letter No.261
8. Almad Sarhindt: Maktubat vol.I11, letter No. 72, p- 157 ‘

> Zarb-i-Kalim, Lahore, 1944 P 125
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. The singer whose heart is not purc and
he had no opportunity of sitting and getting
blessings in  the company of an
accomplished spiritual leader, his breath
which he emits while singing is poisonous
in effect - and inspite  of the apparent
‘pleasant music rendered by him is of no
avail as no soul or heart be inspired or
uplifted among the soulless audience and
spectators®. |

It 1s precisely for this reason that Hazrat Syed Ali
Hajveri in  his umversally acclaimed book Kashful
Malyjub’ has laid down strict and binding conditioneven
[or mere singing the songs in praise of the Holy Prophet
(%) without using musical instruments®'. Iqbal has said
that “the lyrics of musical song which spiritual heads
think as permissible is still ‘waiting for a - qualified
musician or singer for a practical demonstration!”

It seems Igbal is referring to the proclamation of
“Kalma-i-Haq’ (invitation to righteousness and Divinity)
to assert itsell and prevail over the forces of evil which
for unspeakable reasons are dominating and poisoning the

cnvironments.  More  precisely  the  invincible and

domincering holy crusader energising and tickling the

- mental fibers of Igbal is none else than but the Great

Mujaddid himself . The time (Zamana) is ecager (o
welcome and embrace the Mard-i-Moniin who shall come
and revolutionise the slumberous souls to herald the
Rentaissance of Islam. It seems that in writing the poem

60 - Ibid. p.1132
ol S. Ali Hajveri: Kashf al-Maljub, Lahore, 1342/1923, p.266

Marfat.com
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‘Mard-J-Buzurg’ (The Great Man) 1n Z&rb-:—KaIeem, the
ever vigilance Igbal has poetised the great 1mage of I
Hazrat Mujaddid Alf- _Thanit 2, | | \1
Igbal seems under the overpowenng influence . of |
Hazrat Mujaddid and a through infusion and imbibition of |
the latters thought contents has made tremendous impact \
~on the mind and persona of the gréa‘i_ Igbal. There is a b |
striking similarity between the thoughts of the ‘TWO ik
GREATS’. It 1s worth while to attempt a few close
similarity in this respect so that the admirer of one may d
,equaliy admire the other. |
RV § Both' had embarked upon the
conceptual (Fikri) and spirituval (Ruhanr)
journey -with ‘Wahda al-Wuyjid as therr
" first milestone initial provision of journey
N and tnumphantly -achieved the destination
- under the. all-embracing - umbrella of
“Wahdat al-Shuhiid’. But the achievement
~ of the glorious success for Hazrat Mujaddid
‘was throughout his personal experience and
~ endeavours at ever}f cross-road and finally
emerging victorious at the ‘destination’
while for Igbal 1t was a journey of close
and confident mark ahead in following the -
footsteps of the great Mujaddid. '
2. While Hazrat Mujaddid presented
his famous concept of ‘Abdiyyaf (unstirred
servitude * of ~Allah by man) as an |
.heXpressmn of his behef 1n pure and

——r — . —

i | | | !

o2 Zarb-i-Kalim, p.129
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unadulterated Tawiid, Iqbal presented his

popular and revolutionary concept of,

3. Both have laid stress on fthbat-o-
Irfan-i-Dhat and condemned the doctrine of

negation Annohilation of Dhar.*

4. Both raised banner of revoll against

the Iranian concept of mysticism and

upheld and advanced the cause Tasawwuf

‘Hijazi mysticism.

5. Both gave prepential treatment (o
the branch of knowledge based on the
inner-revelation rather than the philosophy
and physical demonstration of man‘s
innovation and invention.

" 6. Both of them declared as injurious

and retarding the philosophical
Interpretation of the concept of Wahda al-
Wujid” for the Muslim Umma. the fact is
that Igbal for lack of spiritual experience
compared to Hazrat Mujaddid and adopted
a more nigid and stringent attitude against

the * Wujidyyar.

63

The:word D#at stands for the providential endowment of the
inborp or instinctive capabilities of a man without the tinge |
of side issues affect in the genesis of human norms. The
confirmation and stability of the natural being of man is the
cornerstone of philosophy of both. Hazrat Mujaddid and
Iqbal which assures the real humanity in man and its
achievement as well enhancement. The negation (or

| annihillation) of Diar amouats to killing the man spiritually,

though survived him physically.
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10.  Both believe in the Two-Nations
. concept (Muslims and Non Muslims) in the

9 -

7. Both have deﬁned and mterpreted :

the Mysticism as an embodiment - of

~ sincerity of deeds rather than high verbose

of postulated which are nothing else but

the labyninth which keep the. truth seeker -

on the hunt, but seldom provide him with a

‘way-one out. |
. 8. For both, the “Sharia’. and ‘Tariqa’

as reﬂectlve mirror to an another, both
submslmg inseparbly and yet distinct 1n

their approach .towards their goal with

greater emphasis of the Sharia;
9.  Both express ab.horrenge for music
and dance (Rags) but Iqbal to legates these

artistic norm provided the man who present

music in the company of devotees is
himself the bearer of the clean and pure

heart (and conscience) and there is element

of moral or religious laxity in. his

1 - L]

larger interest of the Umma. But Igbal, in

the beginning subscribed to One Natlon_

Theory (both Muslims and Non- Mushms

~ having the welfare of the ‘good of ; the;

single nation) but* experience showed;/ ‘him
that such a unifier. concept of One Nation

- was unworkable in .the sub-continent,. |
where Musllms dlffers prac’ucally with
Hlndus Later he came round the Two-

Natlon and worked till the end of his llfe

-
“ta
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11. ~ Both were deeply immersed in the
concept  of  Ishg-i-Mupammadi,  and
regarded 1t as the heart and soul of the
survival and betterment of the Umima in
the comity of nations. -

12. Both exercised great impact on the
thought pattern' of oriental and occident
scholars. . .

In Short Igbal, under the indelible impact of his
spiritual and philosophical mentor [ [azrat Mujaddid Alf-i-
Thanizt 51 =7, .

There 1s no doubt that in the vibrant and vigorous
thoughts and erudition of Hazrat Mujaddid Alf-i-Thani
27, is the source of strength of sublimated advance not
only for the Muslim Community in the sub-continent but
in the entire Muslim World.

Igbal has proclaimed this message of the world
peace in the following mwgoratmg words.
“Till such time 'as the Khudi, as the
| ~ source of self—subsisting and self-reliant
‘motive force does not become subservient
-~ tothe Divine Laws, there can be no way
:_ for the establishment of peace in the

! ~ world™

)

1

y

-

o

| |

1 % “Ata Allah: Jgba7 Nama, Labore, vol p.204
f .
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