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INTRODUCTION

Al-hamdu lillahi rabb il-Glamin

Among many Muslims,-celebrating the Milad or
Mawlid—the birthday of Muhammad, the Messenger of
God ~<—is a controversijal subject. Nevertheless the
participants in the First Annual International Milad an -
Nabi conference held in Chicago, 1994 a]| agreed that
the controversy is unwarranted. Simply put, celebrat
Ing the Milad is harmonious with the principles of
[slam. In holding this opinion, the participants agreed
with the favorable opinions concerning the Mijilid eX
pressed by great Islamic scholars of the past such as
Ibn Taymiva, Ibn Qayvim al-Jawziva, and Ibn Kathir.
Anyone wishing to research further the topic of the
Milad and Shari‘a should consult Shavkh Hisham
Kabbani’s discussion of it In his Innovation and True
Belief: The Celebration of Mawlid, 1994. For a sum
mary of the historyv of milid ceremonies with examples
drawn from a variety of Muslim societies and litera
tures, see Annemarie Schimmel And Muhammad is His
Messenger, 1985. In addition, the definitive treatment
of the early history of the mawlid in Arab lands 1s the
work of N. |. G. Kaptein. Muhammad'’s Birthday Festival
1993.

Generally speaking, works in English on Islam and
published by Muslim presses have neither measured
Up 1o the scholarly standards of the Muslim world nor
L0 those set by Western Orientalists. Recently,
however, these standards have been equaled or even
surpassed by the separate publishing efforts of Noah
Ha Mim Keller., Abdal Hakim Murad of the Islamic Texts
Society, and Leonard Lewisohn of the Khanigahi
Ni‘matullahi Press. Each has met or even exceeded the
demands of both Islamic scholars and Western
Orientalists. We hope that this volume. Remembrance:
Proceedings of the First Annual International Milad an -
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INTRODUCTION

Nabi Conference, will have come close to the high
standards now being demanded for Islamic texts.

Unfortunately, the constraints of time did not allow
the inclusion in this volume of many papers that were
delivered at the First Annual International Milad an -
Nabi Conference. We intend to remedy this by publish-
ing a more complete edition of the proceedings as soon
as possible.

In transliterating bibliographical material we have
penerally followed the guidelines of the Library of
Congress, omitting, however, the ta’ marbuta in pausal
form.

We encourage yvou to notify the Nagshbandiya
Foundation for Islamic Education of any errors in this
publication. Insha’ Allah, we will be able 10 rectify our
mistakes in subsequent editions. Subhana man lam
vaj‘al tarigan ila ma‘rifatihi, illa bi-‘ajzin ‘an
ma‘rifatihi. Wa-salld Allahu ‘ala sayyid il-mursalin
wa-‘ala alihi wa-sahbihi wa-sallim.

—Ed.

11
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[slam: The Religion of Love
(Din al-Mahabba)
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Ahmed Mirza, M.D.

President
Nagshbandiya Foundation For Islamic Education

I'he Nagshbandiya Foundation is honored to host
and sponsor the First International Milad an-Nabi
Conference 1994, in this great city of Chicago. We wel-
come you all with loving hearts, the scholars Sufis,
professors, gasida and na‘t reciters and participants—
all lovers of Allah and His Rasi/ 2= I'his Milad gath -
ering is a conference of love. Islam is a religion of love.
Muslims are loving, kind. compassionate, tolerant. mod -
€rate, and positive thinking individuals who practice
love and kindness toward others A loving Muslim
With a sensitive heart observes [slamic adab—a code of
ethics and morality, a special spiritual courtesy. Adab
should be applied to every aspect of life, and Insha’
Allah (God willing) we will observe the special adab for
the Milad celebration. The theme of the conference is
‘Love of AllahJs and His beloved Prophetsi "

Love is an emotional state whose reality cannot be
fully expressed in words "Wudd” in Arabic means “the
subtlest form of love."l It is mentioned in the Koran-
Inna lladhina dmand wa-‘amijli I-salihati sa-vaj‘alu
lahumu r-rahmanu wudda (Verily, those who attain to
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ISLAM: THE RELIGION OF LOVE

faith and do righteous deeds will the All-Merciful en-
dow with love) (Koran, Maryam 19:96). Here "wudd"
(love) and ‘rahman,” derived from the same root as
rahma (mercy), are used together. Wudd is also men-
tioned in the Koran in a related form as a quality of
Allah. al-waddd (truly loving). In the following aya,
waddd (truly loving) and ghufran (truly forgiving) are
mentioned together: Wa-huwa [-ghafiru [-wadud (And
He alone is truly forgiving and loving) (Koran, Buruj
85:14). In addition to being a quality of Allah linked
with forgiveness, in another aya wadud 1is mentioned
together with rahim (all-merciful): Wa-staghfiru
rabbakum thumma tdbd ilayh. Inna rabbi rahimun
wadid (Ask your Sustainer to forgive you, and then
turn towards Him in repentance—for, verily, my Sus-
tainer is all-merciful, truly loving (Koran, Hudl 1:90).
Al-Wadad, one of the “Beautiful Names of Allah”
(asma’ Allah al-husnd), means the source of Love.2 In
short. the significance of the Divine name al-Wadud 1s
that Allah has endowed human beings with an unlim -
ited capacity to develop love.

Hubb in Arabic also means ‘love,” and it too 1s
mentioned in the Koran. Walladhina amanu ashaddu
hubban lillah (Those who have attained to faith love
Allah more than anything else (Koran, Baqara 2:365).
Some have even asserted that the Prophet said, "Al-
Hubbu asasi’(Love is my foundation).2 Love is an es-
sential part of our faith. We Muslims, therefore, love
Allah M, who is the Creator of the universe (Rabb al-
3lamin). We love the Prophet =% who is "mercy for
the universe” (rahmatan lil-‘alamin). Muslims also
love Allah's creations and creatures.

‘Ishqg, in Arabic, Persian, and Urdu means "ardent
love" and is derived from the name ““Ashiga,” a
creeper plant, which g8rows rapidly and overcomes
nearby plants. The implication of this derivation is that
when love takes root in the heart ol the lover, every-
thing other than the Beloved, Allah J¥, is effaced.?

Martat.com
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ISLAM: THE RELIGION OF LOVE

Nothing other than the Beloved exists, and this is ‘Ishq -
1 1lahi (love of Allah); it is the meaning of L3 iliha ill

Allah (There is no god but God).
In addition to love of Allah Jw. “love" meaning

wudd, hubb, and ‘ishq for our beloved Prophet =% s
also the foundation of our faith. and this is ‘Ishqg-i

Rasul (love of the Prophet Z%£) and the meaning of
Muhammadun rasil Allah (Muhammad is the messen-
ger of God). The relationship of love of Allah and love
of the Prophet is expressed in the following hadith
mentioned by Mufti Muhammad Amin al-Naqgshbandi,
a hadith that also illustrates the theme of our confer -
ence. "Reportedly somebody asked the Holy Prophet
=% ‘0O Apostle of Allah, when will [ become 2 real and
confirmed believer (mu’min)?’ The Prophet 2%
replied, 'When you will love Allah’ Then the ques-
tioner asked, ‘My lord, when will | begin to love Allah?’
The Prophet 5% responded. ‘When yvou will love His
Prophet 5%’ The questioner next asked, "When will |
begin loving his Prophet 2£7° The Prophet 5% an-
swered, This will be when you obey his orders, follow
in his footsteps, and observe his Sunna ® ">

The great Muslim poet and positive thinker Allama
Muhammad Igbal said.

Dar dil-1 muslim maqgam-j Mustafa ast
Abri-yi ma zi nim-i Mustafi ast.

In the heart of the Muslim is the station of the
Prophet

Our honor is from the name of the Prmphetf’

In the Muslim's heart there is a speclal place of respect
and love for the Prophet %% and our honor, esteem,
and identity are linked with His name. [ would like to
finish my paper with this prayer: O Allah, nourish me

with Your love and also nourish me with the love of
those who can take me close to Youl

Amin!

~ Marfat.com




ISLAM: THE RELIGION OF LOVE

NOTES

| The footnotes in this paper have been supplied by the
editor. 1bn Qayyim defines “wudd” as follows: “Wudd 1s the
gquintessence of love ( khalis al-hubb ), its most subtle and
delicate degree” (Ibn Qayyim al-Jawziya, Rawdat al-muhibbin
(Beirut: Dar al-Kutub al-"llmiya, n.d.], p. 46).

2 Ibn Qayyim al-Jawziya noted two divergent views of
the word “wadudd” one meaning “lover” and the other mean-
ing "beloved” (Ibid., p. 47). Arabic lexicographers wrote that
al-wadiod, applied to God, means “The [One Who is| loving
toward his servants’ (AbU Bakr Muhammad ibn Qasim Ibn al-
Anbiri [d.328/940), in Lisan al-‘Arab) or, ‘[the One Who is
loving] towards those who obey’ (Baydawi, in Anwar al-tanzi,
sira 85:14)" (Both cited by E. W. Lane, Arabic-English Lexi-
con |[Cambridge: The Islamic Texts Society, reprint 1984], vol.
2 p. 2931). See also al-Ghazalli, al-Maqgsad al-asna, trans.
Robert Stade as Ninety-nine Names of God (Ibadan: Daystar
Press, reprint 1974), pp. 91-92; and Daniel Gimaret, Les noms
divins en Islam (Paris: Les Editions du Cerf, 1988), p. 423-24.

3. Qadi Muhammad Sulayman Mansurpuri, Mohammad:
Mercy for the Universe, trans. Sh. L. Abdul Rauf (Lahore: Sh.
Mubarak Ali, n.d.), 226. Ghazali notes that this was transmit -
ted on the authority of ‘Ali (Abu Hamid Muhammad 1bn
Muhammad al-Ghazali, IThya’ ‘ulum al-din [Beirut: Dar al-
Ma‘rifa. 1403/1982]), vol. 4, p. 361. ‘Iraqi, the well-known
annotator of the hadith of the Ihya’ mentioned that he was
unable to find a chain of transmission for it, but that Qad1
‘Iyvad had cited it (Ibid.. in its margins Zayn al-Din AbU al-
Fadl ‘Abd al-Rahim ibn al-Husayn al-‘Iraqi, al-Mughni ‘an
haml al-asfar).

4 Ibn Manzur, the famous Arabic lexicographer, wrote
that “ ‘Ishg is ‘excessive love’ . A lover 1s called an ‘ashiqg be-
cause he wastes away—on account of the intensity of desire—
just as the ‘ashaqa withers when it is cut; the ‘ashaga being a
bush that is verdant and then becomes brittle and yellowed”
(Ibn Manzur, Lisan al-‘arab, ed. <Abd Allah “Ali al-Kabir, et.
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ISLAM: THE RELIGION OF LOVE

al. [Cairo: Dar al-Ma‘arif, n.d.]. vol. 4. p. 2958, siv. “"ishq.")
[ts derivation is discussed in Persian as follows [ ‘Ishq] is
derived from ‘ashaqa, which is a plant that winds around a
tree, drinks the moisture of that tree. turns it vellow, and
causes the leaves the fall. After a while the tree dies.’ Simi

larly, the lover (‘ashiq) “becomes ill, insane. or perishes”
(Sayyid Ja‘far Sajjadi, Farhang-i lughat wa-istilthat wa-
ta‘birat-i ‘irfani [Tehran: Kitabkhanah-i Tahuri, 1354
(solar)/1975], p. 332, s.v."ishq.”). Mu‘in identifies the
‘ashaqa plant as the plant having the scientific name Hedera
helix, which is a species of ivy (Muhammad Mu‘in, Farhang-i
farsi, mutawassit [Tehran: Mu’assasah-i Intisharat-1 Amir
Kabir, reprint 1362 [solar]/1983) vol 2 p. 2304, sv

“ashaqga.”). For a discussion of Gshq by a western scholar see
Joseph Bell, Love Theory in Later Hanbalite Islam (Albany
State University of New York Press. 1979) pp. 162-67.

5. Al-Hajj Allama Mufti Muhammad Amin, Aab-e
Kauthar, trans. Khursheed-uz-Zaman Hashemi | Muhammad -
pura, Faisalabad [Pakistan]: Darul Uloom Ameenia Rizvia,
n.d.), 28-29. His source is al-Jazuli (Abu ‘Abdallah
Muhammad ibn ‘Abd al-Rahman) (d. 869) Dal3’] al-khayrat
See Dala’il al-khayrat in ‘Abd al-Qadir Zaki, ed., al-Nafha al-
‘aliva i awrad al-Shadhiliya (Cairo: Maktabat al-Mutanabbi,
1322), p. 54.

6. lIgbal, Asrar-i khudi, line 350 cited in Annemarie
Schimmel, And Muhammad is Hijs Messenger (Chapel Hill
University of North Carolina Press, 1985), p. 244.
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Shah Wali Allah
and
Devotion to the Prophet

—

Marcia Hermansen, Ph.D.

Professor
San Diego State University

Devotion to the Prophet (5%) played a prominent
role in the thought and practice of Shah Wali Allah of
Delhi, a great Muslim scholar and thinker who died In
1176/1762. Shah Wali Allah was also a Nagshbandi
Sufi with links to the Nagshbandiya-Mujaddidiya,!as
well as to many other Sufi orders.? He is respected
throughout the Muslim world and his works are still
studied in Egypt, Iran, and Malaysia. In the sub-
continent, all groups honor his contribution, including
followers of the Deobandi school,? the Ahl-e-hadith,
and even Abi al-A‘1a Mawdudi, who has written of his

contribution.?

Works of Shah Wali Allah which concern the
Prophet =%

A number of Shah Wali Allah's lesser known works
deal with the theme of devotion 10 the Prophet. EX-
amples of such works are Fuyud al-haramayn (The Em-
anations of the Two Holy Cities), Atyab al-nagham (The
Best of Melodious Recitations), and al-Durr al-thamin
(The Precious Pearl). This devotion 1s also demon-
strated by the fact that early in his career he translated
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SHAH WALI ALLAH AND DEVOTION TO THE PROPHET

an abbreviated biography of the Prophet, Nir al-‘uyun
1 talkhis sivar al-Amin al-ma’min by Shaykh Abu al-
Fath Muhammad ibn Muhammad. from Arabic Into
Persian, giving it the title Suridr al-makhzan (The
Hidden Happiness).5 ~

Some of these works refer specifically to practices
of devotion in honor of the Prophet, including the cele -
bration of the mawlid by Shah Wali Allih and his fa-
ther, the Nagshbandi spiritual guide, Shah ‘Abd al-
Rahim (d. 1131/1719). Others reflect the process of
communication which went on between the Sufi and

the spirit of the Prophet in dreams and waking visions.

Fuyud al-haramayn

Fuyud al-haramayn was composed early in the ca-
reer of Shah Wali Allah and reflects the Indian
Naqshbandiya-Mujaddidiya Sufis tradition of compiling
lreatises containing the spiritual visions and dreams®
with which they were Inspired during the performance
of t?e pilgrimage to the Holy cities of Mecca and Med -
Ina.

In this work Shah Wali Allah recounts these visions
and the answers to spiritual questions which were
provided to him during them. Many of the visions
feature the spirit of the Prophet, whom he experiences
as his spiritual guide.

In one section he specifically mentions attending a
ceremony (mawlid) in honor of the Prophet's birthday
while he was in Mecca for the Hajj season, 1144/1732..

‘The light of Mercy (rahmat) is the strongest and is
very apparent. Before this [ had altended a blessed
mawlid in Mecca in honor of the birthday of His Hon-
ored Presence, may the pe€ace and blessings of God be
upon him. People were reciting salutations and memo -
rializing the remarkable signs which surrounded his
noble birth and the visions Which preceded his mission
Then I saw lights which flashed once, and | cannot say
wWhether | perceived thijs with my physical sense of
sight or with my spiritual insight, and God knows better

2
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SHAH WALI ALLAH AND DEVOTION TO THE PROPHET

which of them it was. I reflected upon these lights and |
found that they came from the angels who are in charge
of such apparitions and gatherings, and 1 saw that the

lights of the angels are mixed with the lights of
I\M:»ru::*gf'_”8

A further report that concerns Shah Wali Allah and
the commemoration of the mawlid is "As was my old
custom on the 12th of Rabi al-awwal, I read the Koran
and had food distributed.” He then reporis on the
blessings of such actions, which issue from the angels
and the spirit of the Prophet.”

[n the second volume of the author s most famous
work, Hujjat Allah al-baligha (The Conclusive Proof
from God). under the topic of Spiritual Practices (thsan),
specifically the form of remembrance (dhikr) of send-
ing blessings on the Prophet, he discusses several well-
known hadith on this theme:

The Prophet 5% said, “Whoever sends one saluta-
tion to me, | salute him in return ten limes"m and “The
closest person to me on the Day of Resurrection will be
the one who has sent the most salutations 1o me." 11 ]
say, "The inner meaning of these hadith is that human
souls must turn to the divine states. There is nothing
nore effective in this [endeavor] than turning towards
the lights of God's process of drawing nearer to Us
(tadallivat), turning towards the emblems of God on His
earth, opening ourselves 10 receive them, and reflecting
deeply on them and especially on the spirits of those
who have drawn near to Allah. They are the best
among the Higher Angels and are intermediaries of
God's generosity to the people of the world, in the sense
already mentioned. Remembering the Prophet ==
with reverence and seeking Allah's good things for him
are a sound means of turning to God, due to their ele-
ment of preventing deviation—in so far as a person 1S
only remembering the Prophet in order 1o seek mercy
for him from God the Exalted.

The spirits of the perfected ones, once they have
separated from their physical bodies, become like a re-
strained wave. They are unshaken by a changing will

3
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SHAH WALI ALLAH AND DEVOTION TO THE PROPHET

or a chance motive, while the souls who are below them
can become attached to them through concentrated zeal
(himma) so that they become clothed in light from them
and in a form appropriate to the spiritual.

This 1s what is expressed by his saying =% “There
Is no person who sends salims to me but that God re
turns my spirit to me so that I can return salims to
him."12 | have witnessed such things on innumerable
occasions during my voyage to Medina in the vear
1144/1732.13

In Fuyudd al-haramayn some of these occasions are
recorded. Fuydd al-haramayn means “The Emanations
of the Two Holy Cities,” and the majority of the emana-
tions refer to the person of the Prophet in the role of a
spiritual guide who answers questions about [slamic
doctrine and spiritual practice posed by the Sufi during
waking visions and dreams. These demonstrate the
sense of the Prophet as a ltving presence who continues
to inspire and guide his followers directly. In some vi-
sions the Prophet mentions the high rank of the
‘Ulama’ (scholars) and the muhaddithiun (scholars of
hadith),!* and in a number of others he refers specifi -
cally to familiar conflicts which were causing tensions
in the Muslim umma (community) at the time of Shih
Walil Allah. Some of these ISsues were, for example,
which of the legal schools should be preferred 15 the
ranking of the early caliphs, 16 and wahdat al-wujad
(unity of existence) versus Wahdat al-shuhdd (unity of
awareness).!” In his answers one sees the tendency to
moderate and resolve such disputes, a tendency which
Shah Wali Allah adopted in his major works, legal

opinions, and fatwis (formal declarations about
shari‘a)

Al-Durr al-thamin

The treatise al-Durr al-thamin fi mubashsharit
al-Nabi al-amin'8 is an unusual work since it contains
forty reports which were received directly from the
Prophet during the visionary experiences of ejther

B e G —
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SHAH WALI ALLAH AND DEVOTION TO THE PROPHET

Shah Wali Allah, 19 his father, or his spiritual teachers.
The first section records the compiler's own visionary
experiences and repeats some of the visions found 1n
the work, Fuvud al-haramayn. Two of the reports of
his father's visionary experiences are especially rele-
vant to the theme of this conference:

#16—The durdd (prayer of benediction) he received
from his father: "My father commanded me to say the
following salutation on the Prophet =%, ‘Allahumma
salli ‘ala muhammadin al-nabi al-ummi wa-alihi wa-
hirik wa-sallim.” And I recited this in a dream and
<aw that the Prophet approved of this salutation.’

#22_-0n the celebration of the mawlid: "My master,
my father, informed me, saying, ‘On the mawlid days |
used to have food prepared in honor of the Prophet
*# One year | did not have anything to make the
food with except fried chick peas, so I distrib uted these
to the people. Then I saw him %% with those chick
peas in front of him, and he was smiling delightedly.’

Atyab al-nagham

The work Atyab al-nagham fi madh Sayy1d al-‘arab
wa-al-‘ajam is comprised of four Arabic poems and
their explanations in Persian, composed by the author
1t the request of his disciple, Muhammad Amin
Cashmiri2? He begins the work by stating, "This poor
person, Wall Allah, may God forgive him, says that
praising the Master of the Prophets 5% and recording
his outstanding traits (manaqib) are important ways of
honoring his presence and remembering his Prophetic
mission. Therefore I agreed to compose a gasida
(poem) on this topic."?! What follows is a description of
each of these four poems:

1) The first gasida is the one which he calls Atyab
al-nagham fi madh Sayyid al-‘arab wa-al-‘ajam (The
Best of Melodious Recitations in Praise of the Master of
the Arabs and non-Arabs). He states that it resembles
the Arabic gasida of Sawad ibn Qarib,22 one of the
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SHAH WALI ALLAH AND DEVOTION TO THE PROPHET

Companions. The themes elucidated in the poem
progress through twelve sections and feature difficult

Arabic terms which are explained in the Persian com -

mentary. The commentary is said to have been com
pleted on 24 Rabi® al-thani 1156 (17 June 1743).23

2) The second of the Arabic poems is the ‘Hamziva,"

a form of verse in which every couplet ends in the let-
ter "hamza’" (the glottal stop of the Arabic alphabet)
[t 1s in the form of na‘t (a poem in praise of the
Prophet). According to Baljon the poem was written in
115771745 and the commentary in 1177/1762 24

3) The third is called a “t3’fiya.” a verse form in
which every couplet ends in the letter “t3>'25 [ts orj-
entation i1s mystical. In the commentary, Shah Wali
Allah mentions the subtle spiritual centers | lata’if) and
the stages of the spiritual evolution of the world
(adwar) 26

4) The fourth is a “lamiya,” a verse form in which
every couplet ends in the letter “/am. "27

The poem, "Atyvab al-nagham.’is divided by the
author into twelve sections. For each couplet he has
provided a Persian commentary which explains the
difficult words and the internal references to Koran or
hadith.

The first section is the commencement of the poem,
In which he mentions some difficult circumstances of
the times, for which help must be sought from the
spirit of the Prophet 2%

The second section explains the most outstanding
trait (mangqgaba) of the Prophet &% which is his Inter -
cession for the community on the Day of Judgment—as
described in the sahih (sound) hadith collections.

T'he third section puts forth some of the evidence
(dala’i)?8 of Muhammad’s =& prophecy foretold by
previous prophets such as Ibrahim, Isma‘il and ‘Isa
(upon them be peace).

The fourth section clarifies another dimension of
the evidence of prophecy, evidence gained by contem -

6
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plating the qualities ( shama’il)?” and virtues of the
Prophet &%, such as the following: moderation of
character, eloquence, bringing benefit to humanity,
temperance, nobility, great zeal, courage, a forgiving
nature, patience, asceticism, and so on.

Section five points out another type of evidence of
prophecy which includes the situation of the Arabs and
non-Arabs and their religions before the mission of the
Prophet 5%. It reflects on the state of the “illiteracy”
of the Prophet 5% and the fact that he did not fre-
quent the company of scholars. The manner in which
the Prophet 5% improved the situation of his people
also constitutes a proof of his authenticity.

Section six explains yet another type of evidence
that becomes apparent when reflecting on the divine
law which constitutes guidance for establishing wor -
ship, refining the soul, managing the household, and ,
governing the state.

Section seven concerns the evidence of the
Prophet's &% miracles.

Section eight features a prayer for the family and
companions of the Prophet &

Section nine recalls and prays for the generations of
Muslims who have firmly preserved the religion cen-
tury after century.

Section ten discusses the love of the Prophet e
and the UwaysioV connection.

Section eleven completes the gasida with a suppli-
cation (ibtihal) for the Prophet ==
In all. the poem and commentary are about twenty -
three pages long.

In his work al-Tafhimat al-ilahiya, Shah Wali Allah
also discussed the practice of sending salutations to the
Prophet:

“Praise be to God, Lord of the Worlds, and may salu-

tations and blessings be upon our Master, Muhammad,
and upon his family. If someone WEere to hold that

7
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SHAH WALI ALLAH AND DEVOTION TO THE PROPHET

‘There is no benefit in sending salutations to the
Prophet =%, because the meaning of salutations js
seeking mercy, ennobling, and confirming, and because
the Prophet 5% has already reached a limit which
cannot be surpassed, then this would be opposed to the
|hadith] text which says “Whoever sends salutations to
me once, | will salute him ten times."3! Thus this bene
fit returns to the one who sends salutations 32

T ———— e S =l o i 5

From this brief introduction we learn that Shah
Wali Allah, who is recognized as one of the great Mus-
Iim scholars, both advocated and practiced sending
salutations to the Prophet 2% commemorating his

noble birth, and experiencing him as a living presence
and spiritual guide.

NOTES

1. Shah Wali Allah, al-Tafhimat al-1tlahiva [(Sind: Shah
Waliullah Academy, 1966)—ED] vol I, pp. 11-12 and al-

Intibah fi salasil awliya’ Allah, (Karachi: “Abbas Ktub Khanah
1976 [reprint of 1344]) p. SfF.

il 2. As mentioned in Shah Walt Allah, al-Intibah and his
: other works.

3. On this see Barbara Daly Metcalf, Islamic Revival in

British India: Deoband. 1860-1900, (Princeton Princeton
University Press, 1982)

4. See for example AbiT al-Al3 Mawdudi, Tajdid wa
thya’ al-din (Rampur, 1954). At the same time it must be
acknowledged that Mawdddi tries to disengage the Sufism of
Sirhindi and Shah Wali Allih from other aspects of their
thought and activities (Abd al-A‘3 Mawdudi, A Short History
of the Revivalist Movement in Islam, trans. al-Ash‘ari

[Lahore: Islamic Publications, 1972], pp. 105ff and appen -
dices). |
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SHAH WALI ALLAH AND DEVOTION TO THE PROPHET

5 Shah Wali Allah, Surdr al-makhziun (Lucknow:
Matba‘at al-Mustafa, 1287 A.H.).

6. It should be pointed out that the Sufis did not consider
these to be dreams in the common understanding of the term,
since a distinction was not made between visionary experi-
ence in the waking state and visions which occurred during
sleep, in which the dreamer was still considered to be In a
conscious state rather than submerged in involuntary fan -
tasy.

7. For example see Khwaja Muhammad Ma‘sum (1599-
1688) who made the pilgrimage in 1068/1657-58, Hasanat
al-haramayn (N.p.); Shaikh ‘“Abd al Ahad Wahdat Sirhindi,
Lata’if al-Madaniya (N.p.); and Muhammad Amin Badakhshi,
Nata’ij al-haramayn (completed in 1682).

8 Shah Wali Allah, Fuydd al-haramayn (Karachi
Muhammad Sa‘id and Sons, n.d.), p. 80-81. This quotation IS
also cited by Muhammad Shafi® Aukarvi in his Barakat-e -
Milad sharif (Lahore: Diya’ al-Qur’an, 1989), p. 8.

9 Muhammad ‘Ashiq, al-Qawl al-Jali, Urdu trans. Hafiz
Taqgi Anwar ‘Alavi Kakorvi, (Kakori, India: 1988), 97.

10. [Al-Haythami reported that Tabarani included this
hadith in his al-Mu‘am al-awsat, on the authority of Anas
ibn Malik who transmitted it from the Prophet. Tabarani
also stated that all of its transmitters were trustworthy (“All
ibn Abi Bakr al-Haythami, Majma“ al-zawa’id wa-manba“ al-
fawa’id [Beirut: Dar al-Kitab al-‘Arabi, n.d.], vol. 10, p. 163)—
ED.] Similar to Muslim, Sahih Muslim, vol. 1, pp. 288-89, salat
1 1: and Tirmidhi, Sunan, vol. 2, p. 355, witr 21.

11. Tirmidhi Sunan, vol. 2, pp. 354-55, witr 21.—ED.

12 Darimi. Sunan, manasik 96; Ahmad ibn Hanbal,
Musnad, vol. 2, p. S27.

13 Shah Wali Allah, Hujjat Allah al-baligha, ed. al -
Sayyid Sabiq (Cairo: Dar al-Kutub al-Hadith, 1952-1953), p.
582

14 Shah Wali Allah, Fuyuod al-haramayn, pp. 139-143,
#21.

15. Ibid. p. 144, #22; p. 184, #35.

9
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SHAH WALI ALLAH AND DEVOTION TO THE PROPHET

16. 1bid.'p. 136-137, #19 .
17. Ibid. pp. 21-25, #1.

18. Shah Wali Allah, al-Durr al-thamin fi mubashsharal
al-Nabr al-amin (Delhi: Matba‘at Ahmadi, 1899).

19. These same visions are recounted in Shah Wali Allah,
al-Tafhimat , vol. 2, pp. 293-312. #247

20. It 1s mentioned in a letter that Kashmiri was present

al the time of Shah Wali Allah’s sayings noted in his work al-
Qawl al-jali.

21. Shah Wali Allah, Atyab al-nagham (Delhi Matba‘at
Mujtaba’i, 1307 AH.).

22. Sawad Ibn Qarib had been a soothsavyer ( kahin) in the
pre-Islamic period. He died in Basra about the yvear 15 after
the Hijra (Ibn Hajar al-‘Asqalani, al-Isaba fi tamyiz al-sahaba
[Cairo: Dar al-Nahda, 1970]. vol. 3.p.219-221 #3585). In one
line of the poem, Shaih Wali Allih paraphrases a line of
Sawad: fa-kun Ii shafi‘an vawma 13 dhi shafa‘a, siwaka bi-
maghnin ‘an Sawad ibn Qarib” (Shah Wali Allih Atyab, p. 22;
Ibn Hajar, p. 219).

23 J. M. S. Baljon, Religion and I'hought of Shah Wali
Allah Dihlawi (1703-1762) (Leiden: 1986), p. 11, Shah Wali
Allah, Atyab, p. 23.

24.J. M.S. Baljon, p. 11; Shah Wali Allah, Atyab, p. 34,

25. The ta’iya is also printed without a commentary in
Shah Wali Allah, al-Tafhimat, vol. 1. Pp. 96-97, #30. It is be-
lteved to be an early composition.

26. The lata’if (subtle spiritual centers) are discussed in
my paper, "Shah Wali Allah’s Concept of the Subtle Spiritual
Centers (Lata’if): A Sufi Mode] of Personhood and Self-Trans-
formation," Journal of Near Eastern Studies 47, no. | (January
1988). pp. 1-25. The adwar refer to the idea that the spiri-
tual capacity of humans develops through a spiritual history
of humanity, in which eras are marked by the potential to
awaken successviely higher levels of being.

10
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SHAH WALI ALLAH AND DEVOTION TO THE PROPHET

27. Baljon suggests that the ‘lamiya,” was written before
his journey to the Hijaz, since a verse is cited at the end of
fayd #11, p. 114 of Fuyud al-haramayn. (Baljon, p. 10).

o8 Dala’il al-nubiwa is a genre dealing with the proofs
of prophethood. For a discussion of this see Annemarie
Schimmel And Muhammad is His Messenger (Chapel Hill:
University of North Carolina, 1985), p. 32ff.

29 Schimmel explains shama’il as "literary expositions of
the Prophet’s lofty qualities and outward beauty” (Ibid., p.
35)

30 The term “Uwaysi” refers to Uways al-Qarani, who
lived in Yemen and became Muslim without ever physically
meeting the Prophet. On the Sufi path, an Uwaysi initiation 1s
one that occurs in the realm of the malakdt (suprasensible
plane), not through the physical presence of teacher.

31. See above, nole #10 There are similar versions in
Muslim and Ibn Hanbal.

1> Shah Wali Allah, al-Tafhimat, vol. 1, p. 2711, #11.
This passage is referred 10 by Annemarie Schimmel,
Muhammad, p. 94.
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of
Shaykh Ma‘sum Nagshbandi

A. A. Godlas, Ph.D.

Assistant Professor
University of Georgia

Although the various branches of the Nagshb andiva
have had considerable historical impact throughout the
world, that impact has not been felt in the United
States—until recently. Now, American Muslims are
growing disenchanted with the dry, rule-dominated,
and often politically fixated versions of Islam that have
dominated American Islamic centers and mosques for
the last twenty years.! As a result, the Nagshbandiya
and other traditional Sufi Orders are filling the void
that exists in the lives and hearts of American Muslims.

One way in which the Sufi Orders are filling this
void is by sponsoring events through which traditional
Islamic devotion is returning to the hearts of Muslims.
T'he most significant of these events 1S the celebration
of the birthday of the Prophet %%  The annual
International Milad an-Nabj Conference held in Chicago,
In Which numerous Sufi orders and traditional [slamic
scholars participate, is an Important contribution to the
renaissance of the Islamic heart

The organization sponsoring the Annual Interna-
tional Milad Conference in Chicago is the Nagshbandiya
Foundation for Islamic Education (NFIE)2 [In North

~ Marfat.com
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THE NAQSHBANDI LINEAGE OF SHAYKH MA‘SUM

America. the board of the Nagshbandiya Foundation
consults with Shaykh Ma‘sum Nagshbandi on religious
and spiritual matters.® Consequently the spiritual lin-
eage of Shaykh Ma‘sim should be of interest to Mus-
lims and the general scholarly community. What fol-
lows consists of the names in Shaykh Ma‘sum’s lineage
(silsila) leading back to Baha’ al-Din Nagshband-—the
shaykh from whom the Nagshbandi order takes Its
name—and then from Shaykh Baha’ al-Din back to the
Prophet &%

Scholars interested in researching the shaykhs of
Shaykh Ma‘sum’s lineage are advised to pursue the
references that | have indicated in the notes to the lin -
eage. In addition, the general reader 1s now fortunate
in having at his or her disposal The Nagshbandi Sufi
Way: History and Guidebook of the Saints of the Golden
Chain. This is an easily readable work, part of which
surveys most of Shaykh Ma‘sum’s lineage, this lineage
being the Nagshbandi-Khalidi silsila from the Prophet
*= (o Mawlana Khalid (d. 1242/1827).#% Readers who
know Persian and are mlerested in the links between
Shaykh Ma‘sum and Mawlana Khalid of Baghdad, can
~ead Tavakkuli’s Tarikh-i tasavvuf dar Kurdistan.>

The chain of transmission (silsila) from Shaykh
Ma‘sum Nagshbandi, leading back to Shaykh
Baha’ al-Din Nagshband:

1) Shaykh Muhammad Ma'sum Diya’i Naqshbandif’

2) Shaykh Jamil Nagshband! (d. 1349/1930- 31)7

3) ‘Umar Diya’ al-Din (d. 1318/1900- 1901)8

4) Muhammad Baha’ al-Din (d. 1289/1872- 73)2

5) ‘Uthman Siraj al-Din (d. 1283/1866 67 or
1284/1868)10

6) Mawlana Khalid (d. 1242/1827)

7)  <Abdallah (Shah Ghulam €Ali) al-Dihlaw1 (d.
1240/1824)
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THE NAQSHBANDI LINEAGE OF SHAYKH MA SUM

8) Shams al-Din Habib Allah (Mirza Mazhar) Jan Janan
(d. 1195/71781)

9) al-Sayyid Nir Muhammad al-Bada’ini
(d. 1135/1722-23) |

10) al-Sayyid Muhammad Sayf al-Din (d. 1095/
1683-84)

11) Muhammad Ma‘sim (d. 1079/1668)

2) al-Imam al-Rabbani al-Shaykh Ahmad al-Faruqi
(d. 1034/1624)

13) Muhammad Baqi Billah (d. 1012/1603)

14) Muhammad Khwajaki Amkanaki (d. 1008/1599-
1600)11

15) Darwish Muhammad (d. 970/1562)12

16) Muhammad Qadi al-Zahid (d. 936/1529)13

[ 7) “Ubayd Allah Ahrar (d. 895/1490)

18) Ya‘qub al-Charkhi (d. 851/1447)

19) “Ala’ al-Din “Attar (d. 802/1400)14

20) Baha’ al-Din al-Nagshband (d. 791/1389)

The Khwiajagan chain of transmission traced

back from Bahi3d’> al-Din Nagshband to the
Prophet =&,

20) Baha’ al-Din al-Naqshband (d. 791/1389)15
21) al-Sayyid Amir Kulal (d. 772/1371)
22) Muhammad Baba Sammasi (d. 755/1354)
23) “Ali al-Ramitani (d. 715/1316) or (721/1321)16
24) Mahmd Anjir Faghnavi (d. 685/1286-87),
_ (710/1310-11), or (715/1315-16)17
25) “Arif Rivgari (d. 649/1251-52) or (d. 715/
1315-16)18
26) “Abd al-Khilig al-Ghijduvani (d. S75/1179) or
(d. 617/1220)19
27) Yusuf al-Hamadani (d. 535/7/1140) or
(d. 536/1141)20
28) AbU ‘Ali al-Farmadi (d. 477/1084)21
29) AbU al-Hasan al-Kharaqani (d. 4257103 3)22

50) AbU Yazid al-Bistami(d. 261/874) or (264/
877-78)23

3
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THE NAQSHBANDI LINEAGE OF SHAYKH MA‘SUM

31) Ja‘far al-Sadiq (d. 148/765)2%4

32) Oasim ibn Muhammad ibn Abi Bakr al-Siddiq
(d. 107/725)2°

33) Salman al-Farsi (d. 36/656)26

34) Abu Bakr al-Siddiq (d. 13/634)

35) Muhammad, the Messenger of Allah =%
(d. 11/632)

[n tracing their lineages back to the Prophet =%,
the Nagshbandiya—and all traditional Sufi orders—af -
firm that the origins of Sufism derive from the quality
of the consciousness and actions of the Prophet &<
They assert, like Hazrat-i Data Ganj Bakhsh (Hujwiri),
that at the time of the first generations of Muslims, Su -
fism was a reality that did not have a separate and
verbalized identity; Sufism and Islam were one and the
same 27 Furthermore, in tracing their lineages back to
the Prophet &%, Sufis affirm that Sufism 1is not a for -
eign import into Islam, that it is not some alien
“innovation.” but that it is a particular manifestation of
inherently Islamic principles. All traditional Sufi lin-
eages, all Nagshbandi lineages, including that of Shaykh
Ma‘sum’s, represent particular flowerings of the spirit

of Islam.

NOTES

1 As Sufis such as Shaykh ‘Abd al-Qadir al-Jaza’irt (d.
1300/1883) have demonstrated, spirituality and political ac-
tivity often go hand in hand (for al-Jaza’iri, see Zirikli, vol. 4,
pp. 45-46). Politically fixated Islam. on the other hand, be-
comes so focused on success that the desired political objec-
live takes on deity-like proportions, as Allah recedes into the
background. Traditional Sufis have advised against this,

4
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cautioning Muslims against what they have called al-shirk al-
khafi (subtle polytheism).

2. The aim of the organization (NFIE) is to promote a
general revival of Islamic spirituality, one which appreciates
the various orders (turuqg) and shaykhs, but which is not lim
ited to any particular shaykh or order.

3. Personal communication from the NFIE board, July 10,
1995.

4. Shaykh Muhammad Hisham Kabbani, The Nagshbandi
Sufi Way: History and Guidebook of the Saints of the Golden
Chain (Chicago: Kazi Publications, 1995). The outstanding fea -
ture of this work is the detailed yet fascinating biographies of
the Nagshbandi-Haqqgani continuation of the lineage to its
current head, Shaykh Nazim Adil al-Haggani. Another work
intended for the general public and comprising, in part, the
Khwajagan section of the Nagshbandi lineage is Masters of
Wisdom of Central Asia, this being a translation of the Turk -
ish work, Hacegan Hanedan: (Hasan Shushud. Masters of Wis-
dom of Central Asia, trans. Muhtar Holland [Moorcote
Ellingstring, England: Coombe Springs Press. 1983])

5. Muhammad Ra’0f Tavakkuli, Tarikh-i tasavvuf dar
Kurdistan (Tehran: Ishraqi, 1359 [solar]/1980 or before)

6. Shaykh Ma‘stim is the son of Shaykh Jamil Nagsh-
bandi (Jafar Nagshbandi [a son of Shaykh Ma‘sim], tele-
phone interview, August 15, 1995)

7. Shaykh Jamil was one of five sons of Shaykh ‘Umar
Diya’ al-Din (see note eight, below). The well-known con
temporary shaykh, Shaykh ‘Uthman Siraj al-Din 11, is the son
of Shaykh Jamil’s eldest brother. Shaykh “Ala’ al-Din (Ja‘far

Nagshbandi, telephone interview, August 15. 1995 and
Tavakkuli, p. 219).

8. Shaykh “‘Umar had five sons: the eldest being “Ala’ al-
Din, and then Najm al-Din: the three younger sons were
Shaykh Jamil, Kamil, and Anwar (‘Abdallih Nagshbandi |a
son of Shaykh Ma“sim], telephone interview, August 17
1995). Tavakulli only mentions the two eldest sons of
Shaykh ‘Umar Diya’ al-Din: Shaykh “Ala’ al-Din and Shaykh
Najm al-Din (Tavakkuli, p. 219). One of Shaykh ‘Umar’s most

5
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prominent disciples was Muhammad Amin (ibn Fath Allah al-
[rbili) al-Kurdi (d. 1332/1914), the well-known shaykh and
author of the popular Nagshbandi manual, Tanwir al-qulub.
Shaykh Muhammad Amin wrote that his silsila went from his
shaykh, ‘Umar Diya’ al-Din, to Shaykh ‘"Umar s father,
‘Uthman Siraj al-Din (d. 1283 or 84). From here on, his silsila
is the same as Shaykh Ma‘sum's (Muhammad Amin al-Kurdi,
Tanwir al-qulab [Aleppo: Dar al-Turath al-Islami,
1404/1983], p. S31; for Muhammad Amin al-Kurdf's biogra -
phy see Zirikli, vol. 6, p. 43).

9 After the passing of Muhammad Baha’ al-Din, his
younger brother ‘Umar Diya al-Din (son of Shaykh ‘Uthman)
succeeded him (Tavakkuli, p. 217-18). Tavakulll also notes
that “After Shaykh Muhammad Baha’ al-Din, Shaykh Husam
al-Din guided aspirants” (Ibid., p. 219). Shaykh Husam al-Din
was the only son of Shaykh Muhammad Baha’ al-Din (Hamid
Nagshbandi [a son of Shaykh Ma‘sum], telephone interview,
August 17, 1995).

10. Two sons of Shaykh ‘Uthman succeeded him after he
passed away. First, his son, Muhammad Baha’ al-Din, was his
immediate successor (Ibid., p. 217), and then ‘Umar Diya’ al-
Din (Ibid., p. 217-18).

11. Algar and Buehler read Muhammad Amkanakli
(Hamid Algar, “A Brief History of the Nagshbandi Order,” In
Nagshbandis: Historical Development and Present Situation of
a Muslim Mystical Order, ed. Marc Gaborieau, Alexandre
Popovic, and Thierry Zarcone [Istanbul: Editions Isis, 1990], p.
20: Arthur Buehler, “Charisma and Exemplar: Nagshbandi
Spiritual Authority in the Panjab, 1857-1947," |Ph.D. diss.,
Harvard University,1993]: p. 36a). Al-Khani (d. 1318/1900),
however. writes the hamza’ beginning Shaykh Muhammad’s
nisha as a kasra, and hence it would be pronounced
“‘Imkanaki” (‘Abd al-Majid ibn Muhammad al-Khani, Hada’iq
al-wardiya [N.p., 1st ed. 1306, Damascus: ‘Abd al-Wakil al-
Durabi (7). reprint n.d.], p. 177); Buehler has informed me
that in a recent publication in German, F. Meler has clarified
much information on the early Nagshbandi si/sia.

6
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12. Athar Abbas Rizvi, A History of India (New Delhi
Munshiram Manoharlal Publishers, 1983), vol. 2, p. 187 and
Buehler, p. 36a.

13. Rizvi, vol. 2, p. 187 and Buehier, p. 36a.

14. For this date see al-Khani, p. 147. Buehler lists
803/1400.

15. Baha’ al-Din’s direct initiation by the spiritual
dimension (rdhaniya) of ‘Abd al-Khilig Ghijduvani 1is
considered to be of greater significance than his initiation by
shaykhs whom he physically met (Hamid Algar, "The
Nagshbandi Order: A Preliminary Survey of Its History and
Significance,” Studia I[slamica 44 [1976]: pp. 130-31)

16. Al-Khani, Algar, Buehler, and Shavkh Hisham Kabbani
read his name ‘Ali al-Ramitani (as mentioned above in the
text). Fakhr al-Din ‘Ali al-Safi’s (d. 939/1 532-3) unvocalized
reading, however, is al-Ramtini (he does not provide the vo-
calization of the "“mim”) (Fakhr al-Din ‘Ali ibn Husayn al-Safi,
Rashahat-i ‘ayn al-hayat, ed. “Ali Asghar Mu‘iniyan [Tehran
Intisharat-i Bunyad-i Nikukari-yi Nuriyani, 1977], vol 1, p
62). For his version, Ahmad ‘Iraqi sides with the Rashahait
(Khwaja Muhammad ibn Muhammad Parsa’i Bukhara’i
Qudsiya, ed. Ahmad Tahiri ‘Iraqi [Tehran: Kitabkhanah-i
Tahuri, 1354 (solar)/1975], p. 37. With regard to his death
date, Buehler and all of ‘Iraqgi's sources except Safi state
72171321 as his death date. Safi, on the other hand, notes it
as being 715/1316. Shavkh Hisham Kabbani, like ‘Iraqi, in-
cludes both 715 and 721 as the possible dates of al-
Ramitani’s death (Kabbani, p. 147).

17. Algar reads “Anjir" (the Persian pronunciation of the
word meaning “fig" (Algar, “A Brief History,” p. 9). Al-Khani,
however, prefers the Turkish pronunciation “ Injir" (Al-Khani,
p. 119). Buehler notes him as Mahmud AbuG’l-Khayr
Faghnawi (Buehler, p. 36a). Ahmad ‘Iraqi has found the
three possible death dates for Anjir Faghnavi mentioned
above: 685,710, and 715 (Ahmad “Iraqi, ed., p. 36). Buehler
notes his death as being in 717/1317 (Buehler, p. 36a)

18. Ahmad ‘Iraqi has found these two alternative dates
(649 AH and 715 AH) for Rivgarl’s passing (Parsa, p. 36). The
year 649 AH seems more reasonable than Buehler’s

7
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THE NAQSHBANDI LINEAGE OF SHAYKH MA‘SUM

61671219 (Buehler, 36a). With al-Ghijduvani’s passing being
in 61771220, if the disciple (Rivgari) had passed away prior
to his shaykh, it probably would have been mentioned in the
literature. :

19 ‘Iraqi notes that most of the sources assert the date
of Ghijduvani’s passing to be 575/1179, but that Sa‘id Nafisi
considered the date to be 617/1220 (‘Iraqi, p. 33). Shaykh
Hisham sides with the majority of the traditional sources and
affirms the earlier date, whereas Algar lists the later date i
(Kabbani, p. 135; and Algar, "A Brief History,” p. 9).

20. Algar and Shaykh Hisham both list his passing as
being in 1140 (Algar, “The Nagshbandi Order,” p. 131; i
Kabbani, 117) but more recently Algar has stated the date to t
be S36/1141 (Algar, “A Brief History,” p. 6). Because of the
difficulty in dating the passing of many of the earlier figures,
beyond Yusuf al-Hamadani [ shall be content with simply
providing a date and documenting my source. |

21. Kabbani, p. 111.

22 ]. T. P. De Bruijn, "Kharaqgani,” Encyclopaedia of Islam, L
2nd ed. (Leiden: E. J. Brill, 1986), vol. 4, pp. 1057-1059.
Kharagani's initiation from Bistami, like BistamI’s from Ja‘far i
al-Sadiq and Baha’ al-Din Nagshband’s from ‘Abd al-Khalig !
al-Ghijduvani, was by way of a "spiritual’ (rohaniya) connec- 1a
tion. That is to say, it was obtained without the two men I
making contact in this world. See Algar, “The Nagshbandi Or- i
der,” pp. 130-1, for a succinct discussion of the ruohani means I

of Initiation.

23 H. Ritter, “Abl Yazid al-Bistami,” Encyclopaedia of |
Islam. 2nd ed. (Leiden: E. J. Brill, 1986), vol. 1, pp. 162-63. |

24 M. G. S. Hodgson, “Dja‘far al-Sadiq,” Encyclopaedia of
Islam. 2nd ed. (Leiden: E. J. Brill, 1986), vol. 2, pp. 374-37)5.

25 Khayr al-Din al-Zirikli, al-A‘lam (Beirut: Dar al-‘Ilm
lil-Malayin, 1986), vol. S, p. 181. One of the virtues of Zirikli
is that he indicates his sources and provides adequate
documentation. Thus the interested researcher can then
easily consult the traditional sources.

26 Zirikli, vol. 3, pp. 111-12; G. Levi della Vida wrote
that the sources do not agree about the date of his death (G.

-
Eas
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Levi della Vida, "Salman al-Farisi,” Shorter Encyclopaedia of
Islam, ed. H. A. R. Gibb and |. H. Kramers [Ithaca: Cornell
University Press, 1974], pp. S00-501).

27. "At the time of the companions ( sahaba) and fore -
bears (salaf), this name [Sufism] did not exist. but its meaning
was present in everyone” (Abu al-Hasan ‘Ali ibn ‘Uthman al -
Jullabt al-Hujwiri, Kashf al-mahjab, ed. V. A. Zukovskij
[Tehran: Kitabkhanah-i Tahri, reprint1399/1979] p. 49 see
also al-Hujwiri, The Kashf al-mahjab, trans. Reynold A
Nicholson [London: Luzac, reprint 1967], p. 44).

9
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Shaykh Ma‘sum Nagshbandi

Translated by A. A. Godlas, Ph.D.
Assistant Professor
University of Georgia

In the Name of Allah, the Compassionate, the Mercifull

All praise belongs to God, Who by His assistance
exalts Islam, and Who, by His wrath, debases the wor -
ship of other things as gods. God is the One Who by His
own command administers all affairs and Who by
gratitude to Him perpetuates all bounties. God 1s the
One Who leads the disbelievers on by His stratagems.
By His generosity, God has put the final outcome 1n the
hands of those who are conscious of God (muttagin),
and He has enabled His religion to prevail over all other
religions.

| praise Him for His exaltation of His saintly friends
(awliya’) and for His help to those who assist Him. |

bear witness that there is no god but God; He 1s one€,

without partner. [ bear witness with the testimony of
those who have purified their hearts through
“affirming God’s oneness” (tawhid), by means of w hich
they have pleased their Sustainer. And [ bear witness
that our master Muhammad 5% is His servant and His
messenger, the one whose Sustainer transported him
by night from the Masjid al-Haram to the Masjid al-
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Agsa? From there, by means of God he ascended to the
highest heavens, to the Sidrat al-Muntaha the lotus
tree In the highest heaven, which contains the paradise
of refuge.? May God send blessings and peace to him
and to his successors, Abu Bakr, ‘Umar, ‘Uthman. and
‘All

| present my greetings and congratulations to my
honorable brothers and sisters in attendance at this
blessed festival of the birth of the supreme messenger,
Muhammad &%  Praise and gratitude is due to God.
that unrivaled Sustainer who has bestowed upon those
responsible success at convening such a conference and
festival to honor the birthday of the Seal of the
Prophets &% | beseech God that all those who have
taken the pains to organize this meeting will obtain the
benefit of abundant reward and recompense for their
efforts.

Let us begin with the noble aya, "0 humankind, We
created you from male and female, and we made vou
different peoples and tribes, so that you can endeavor
to know one another. Indeed, the noblest of you, from
the perspective of God, are the most conscious of God”
(Koran, Hujurat 49:13).

You should realize that this aya formally recognizes
communities, peoples, and tribes. Nevertheless it sim-
ply acknowledges that social groupings are a means for
people to get to know one another. In fact, from God s
perspective (as this aya asserts) the only distinguishing
virtue among people 1s the degree to which they are
conscious of God. Moreover. this aya does not
acknowledge the validity of political boundaries. which
have been a cause of disunity among Muslims.

Today, we have gathered to celebrate the birth of
the Messenger =%, since God in his glorious speech
has declared, “Indeed God bestowed a favor upon the
believers when he raised up in their midst a messenger
from among themselves to convey His signs (ayat) unto
them, to purify them, and to teach them the divine

2
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book as well as wisdom—whereas before that they were
indeed. most obviously, lost in error” (Koran, Al ‘Imran
3-164). In this ava, [by endowing the Prophet with
revelation] God bestowed upon the believers the favor
of the mercy of guidance and hope.

“And in the Messenger of God you have a good
model for everyone who hopes for God and the Last
Day, and who remembers God unceasingly (kathiran)”
(Koran, Ahzab 33: 21). If one looks carefully [at the
Prophet &% as a “good model,” one will see that] God
has united in him all of the qualities of the major
prophets, these qualities being as follows:

1) Noah's endurance of hardship

2) Abraham s emigrating

3) Moses’ struggling against Pharoah

4) Jesus asceticism, piety, and his detachment
from the world.

Addressing the Messenger <% God said, "..and de-
vote yourself to Him [meaning God| with utter devo-
tion” (Koran, Muzammuil, 73-9)4 Elsewhere God again
addressed Muhammad 5%, “O Prophet, Indeed We
sent you as a witness and bearer of good tidings, as a
warner and summoner to God with His permission, and
as an illuminating beacon” (Koran, Ahzab 33: 45-46).

God endowed the Messenger == with the greatest
everlasting and constant miracle, which is the Koran.
And He delivered the following universal address 1o
the jinn and human beings, an address that will apply
until the Day of Resurrection: “Say, 'If all mankind and
the jinn would come together and try to produce
something like this Koran, they would not be able to
produce it even if they were to exerl all their strength
in aiding one another! " (Koran, Isra’ 17:88).

The miracles of the other prophets have disap-
peared with their deaths. The chilling of the fire for
Abraham 2 the transforming into a serpent of Moses
staff.© Jesus giving life to the dead and curing those
born blind and deaf,”? all of these miracles subdue
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THE CELEBRATION OF THE BIRTHDAY OF THE PROPHET =&

[only] the physical senses. The miracle of the Koran
however, subdues the human mind and its thoughts.
Numerous times we find in the Koran ayat such as
‘Indeed there are signs in that for a people who use
their intelligence,” “Will they not think!" and "Will they
not use their intelligence?"8

My dear brothers and sisters, the birth and the
mission of the Messenger =% represent the critical
point in the history of humanity. This is a clearly
marked juncture between, on the one hand. the dark-
ness of ignorance, superstitions, and ancient fables
and on the other, the light of kKnowledge and the nur-
turing of intelligence and human civilization The
juncture is marked by the first revelation revealed to
the Messenger &% “Recite in the Name of your Sus -
tainer who created, who created humankind from a
clot. Recite, for your Sustainer is most generous, the
one who taught humankind by the Pen He taught
humankind what they did not know" (Koran ‘Alag
96:1-5).

My dear brothers and sisters. there are three types
of festivals: The first are festivals prescribed by
shari‘a, which involve ceremonies of worship such as
prayer and takbir,® during which time Muslims also
Visit with one another, such as on Festival of the
Breaking of the Fast (‘Id al-Fitr) and the Festival of the
Sacrifice (‘Id al-Adh4). The second are festivals of
respect, in which we honor the memory of great
religious figures and celebrate our joy at their birth.
And the third are festivals connected to the natural
world, such as the celebration of the new year (naw
ruz), which is a custom observed by people.

Since we—and all praise is due to God—are of the
community of the Prophet %% we can celebrate the
second type of festival, a festival of respect, at the birth
of Muhammad %% In other words by celebrating his
birth, we can honor him, and show respect for the Di-

4
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vine Messenger who 1S the most noble of all created
beings .

The purpose of this Milad gathering is to celebrate a
long-standing ceremony. It dates back to the first gen -
erations of Muslims, namely to the tabi‘Un (the succes-
sors--namely the generation who came after the com-
panions of the Prophet [sahabal). It is a festival that
has continued to be a means of reminding the com-
munity of Islam of the teachings, outstanding qualities,
and traditions of the Messenger =% And also it has
been a way that Muslims have kept alive the aware -
ness of both the tribulations of the noble Prophet of
[slam 5% as well as the sacrifices his companions en-
dured, in order to transmit the divine commands and
instructions generation after generation all the way
down to us.

| am both surprised and saddened that groups of
Muslims who envision themselves as not being blind
imitators criticize the celebration of the Milad, the fes-
tival of the birthday of the Messenger ~%. They say
that they only accept the Koran, that they neither fol-
low the first generations of Muslims nor the great
religious leaders, the mujtahid imams [who founded the
schools of [slamic law].

The reply that can be given to these groups is thatl
by following the Koran alone, one cannot even recite a
single canonical prayer or pay zakat. Although the
Koran declares that one must perform canonical
pravers and pay zakat, neither does it give the number
of rak<atsl0 of our prayers nor the minimum amount of
a commodity on which zakat should be paid; none of
these details are specified in the Koran. The same holds
true for many religious responsibilities that derive
from the principle religious duties and essential aspects
of Muslim life. such as marriages. The companions,
successors. the chief legal scholars of the first genera-
tions of Muslims (may God reward them with goodness)
all recorded and explained the principles and particular

Martat.com




A e T L ——————— i, T gl e i

HADITH AND THE QUDSIYA OF KHWAJA PARSA

— - = - _—— = -

writes that the isnad is in the Zahr al-firdaws (vol 4. p. 183)
and he cites the hadith on the authority of AbdQ Hurayrah
(Shirawayh ibn Shahradar ibn Shirawayh al-Davlami, al
Firdaws bi-al-ma’thdr al-khitab, ed. al-Sa‘id ibn Basydni
Zaghlul [Beirut: Dar al-Kutub al-‘Ilmiya, 1406/1986] vol. 5 P
31);

24. In his isnad, Ibn Tahir [al-Maqdisi ?] putlbrihim in
place of AbU Hurayrah and said that Ibrihim was °
‘problematic or enigmatic’ (mu‘dil), and there is [a criticall
view about him” (Zayn al-Din al-‘Iraqi, al-Mughni, vol. 2, p
8). Both ‘Iraqi’s and Zabidi’s analyses are repeated in Abi
‘Abd Allah Mahmid ibn Muhammad al-Haddad, Takhri
ahadith IThyva’ ‘ulim al-din (al-Riyad: Dar al-‘Asimah,
1408/1987)vol. 2, p. 912

25. Suyduti stated that the hadith was transmitted on the
authority of AbU Hurayrah, but that Ibn L3l noted that it was
in Tabarani andBavhaqi, and that he considered 1t to be
weak (]Jalal al-Din ibn ‘Abd al-Rahman al-Suyiti, Jami¢ al-
ahadith lil-Jami‘ al-saghir wa-zaw3i’idih wa-al-Jami‘ al
kabir, ed.  ‘“Abbas Ahmad Saqgr (7) and Ahmad ‘Abd al-
Jawwad (Damascus: Muhammad Hashim al-Kutubi, nd.), vol.
7, p. 266). Many of the views of the classical scholars are
summed up by the contemporary scholar, Hamdi ‘Abd al-
Majid al-Salafi, Quda‘i's editor. He cites Suyuti in al-Jami© al -
kabir as relating the hadith to Ibn Lil Al-Salaf1 also notes
that Bayhaqi considered it to be weak: and following Bavhaqi.
he states that there are some unknown transmitters i1n its is-
nad. Nevertheless al-Salafi seems to have neglected “Iraqi’s
positive comments on Quda‘i’s isnad (Quda‘i, vol. 1, p. 408).

26. Parsa, p. 28.
27. lbid., pp. 34, 137.

28. AbU “Abd Allah Muhammad ibn Yazid al-Qazwini Ibn
Majah, Sunan, ed. Muhammad Fu’id ‘Abd al-Baqi (Beirut: al-
Maktaba al-‘Iimiya, n.d), vol. 2. p. 1249, adab #55.

29 Being categorized as hasan (agreeable) meant in gen-
eral that a hadith was acceptable, although it was not as
credible as a sahih (sound) hadith. A hadith was considered
‘gharib"(strange), when it had only one narrator at one point
In its isnad (Muhammad Mustafa Azami, Studies in Hadith
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All such divergent thoughts, deviations from the
correct path, and breaking from tradition that have ap -
peared in various periods of Islamic history have de-
rived from the neglectfulness of Muslim rulers and
governing councils. Specifically, these Muslim rulers
and councils allowed people with false doctrines, to-
gether with their followers, to take root. Sadly, the
bitter fruit deriving from those roots 1S now clear and
obvious. The Prophet =% declared, "What [ fear most
for my people are evil scholars.”

Since the subject we are discussing is the festival of
the birthday of the Prophet and his veneration, it is not

inappropriate to mention a few lines from the poetry of
Shaykh Sa‘di of Shiraz.

God praised and venerated you
Gabriel [humbly] kissed the ground to magnify you

The high heavens are ashamed before your stature

You were created when Adam was still but water and
clay

From the beginning, the origin of existence was you
Everything that came into being derived from you

| do not know what to say about you
since you are beyond whatever | can say about you

In confirming vou, sufficient is the exaltedness of “Were
it not for you [,were it not for you, I would not have
created the cosmos].”

[n praising you, sufficient are [the sGrahs] Ta Ha’ and
Ya Sin

How can this defective Sa‘di describe you?
May blessings be upon you, O Prophet, and peace!“

O God, You guide whomever You wish. Do not lead us
astray! Do not let our hearts deviate after You have
cuided us by Your benevolence and generosity and by

7
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the magnificence of Your Prophet, the Prophet of
Mercy. Indeed, You are nearby, all-hearing: and You
answer those who call upon You, O You who are the
Most Merciful of Alll

May your Sustainer, the Sustainer of exaltedness, be
affirmed as transcending whatever can be said about
Him. And may peace be upon all Divine Messengers.
All praise belongs to God, the Sustainer of all worlds.
May God send blessings upon the best of His creation.
our master Muhammad, and upon His pure and in-
errant family, at the beginning of all words and at their
end. And upon you may God send peace, His mercy,
and His blessings!

—

NOTES

1. Professor Hamid Algar and myself, independently of
one another, each translated Shaykh Ma‘sim’s talk. After
becoming aware of this, Professor Algar kKindly gave me
permission to compare his translation with mine. Although |
have utilized his translation to make some corrections and
render some words more suitably, the responsibility for any
mistakes and inadequacies rests with me. Similarly [ have
added all of the notes to Shaykh Ma‘sim’s talk. Any short-
comings in these are mine alone.

| 2. In mentioning God’s transporting the Prophet 5% by
night, Shaykh Ma‘stim is referring to the mi‘raj (night jour-
ney) of the Prophet 5%, See Koran. Isri’ 171

3. The prophet’s becoming aware of the Sidrat al-

Muntaha, the lotus tree in the highest heaven, is indicated in
Koran, Najm 53: 13-16.

4. The first part of this dya is within brackets “[And re -
member the name of your Sustainer] and devote yourself to
Him with utter devotion” (Koran. Muzammil, 73:9).

8
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5. Koran, Anbiya’ 21:69.
6. Koran, Shu‘ara’ 26:45.
7. Koran, Ma’ida 5:110.
8
3

- See. for example, Koran, Ra‘d, 13:4;, Rum 30:8; and Ya

Sin 3668
9 Takbir, literally meaning the “extolling” [of God], in -
volves saying the phrase “Allahu akbar”(God is greater!).

10. Each canonical prayer is comprised of a specified
number of rak‘ats or rak‘as.

11. Sa‘di, Kullivat-i Sa‘di, ed. Muhammad “Ali Furughi
(Tehran: Mu’assasah-i Intisharat-i Amir Kabir, reprint
1365/1986), pp. 204-205).
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T'he Supreme Festival
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Professor Dr. Muhammad Mas’ud Ahmad, Ph.D

Beginning with the name of Allah. the Extremely
Compassionate, the Merciful. The first thing created by
Allah was the light (ndr) of the Holy Prophet 5% ]
Then He blessed him with Prophethood,2 and the pro-
cess of durud-i sharif (litanies of blessing for the
Prophet 5%) began. Angels were created who partici-
pated in durdd and salam (sending of blessings and
peace 1o the Prophet ~<). When that light became
manifest3 in this world people also became part of this
process.? If we ponder this process we will realise that
it too is a form of proclaiming and establishing a joyful
celebration. Allahu Akbar (God is great)!

From the very beginning of creation. remembrance
of the Holy Prophet Z% has continuously occured and
been celebrated. Allah J¥ shows infinite love for
those whom He loves. He has declared their signs and
symbols His own®and has commanded his creation to
exhibit the highest form of reverence for them © He has
made their memorial days to be days worthy of His
remembrance’ by commanding, “And remind them of
the days of Allah.”® The birthday of the Holy Prophet is
an important “day of Allah" The importance of this
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day can be ascertained from the Koran. With regard to
Hadrat Yahyas (John the Baptist), Allah states, "So
peace be upon him the day he was born, the day he
departed, and the day on which he will be raised
again."”

The Holy Prophet 5% came into this material
world on a Monday. As a mark of gratitude for this
day, he used to fast every Monday. A sahih hadith re-
ports, “The Messenger of Allah &% was asked about
fasting on Monday. He replied, ‘1 was born on 1t and
the revelation commenced on it’ "10 According to some
traditions. the date of birth of the Holy Prophet &% is
12 Rabi¢ al-awwal, 569 CE.1la date corroborated by
proofs dating back almost four thousand years.12
Hence. Monday, 12 Rabi‘ al-awwal, is especially con-
nected to the Holy Prophet 5%13 Therefore, because
of the connection of this day to him, its celebration is a
means of attaining moral and spiritual elevation.

Allah Jv declares, “Indeed Allah J bestowed a
favour upon the believers when he raised up a Prophet
in their midst" (Koran, Al ‘Imran 3:164). Favours are
conferred so that they may be remembered and never
forgotten. Moreover, Allah has also declared, “Say, ‘In
the bounty of God and in His mercy--in this, then, let
them rejoice’ (Koran, Yinus 10:58). The implication of
these ayat then, is that Allah (¥ has commanded us 1o
commemorate and celebrate the joyful beginning of the
Prophet’s mission.

Hadrat ‘Isa (Jesus)a said to Allah, “O our Sus-
tainer send us a ‘table spread with food’ (ma’ida) from
heaven. that it may be an ‘id (feast day) for us, for the
first of us and for the last of us” (Koran, al-Ma’ida
S'114). Ponder over this: if Hadral ‘Isass can cele-
brate a feast day ( id) on account of the coming down
of a “table spread with food,” should we not then cele -
brate the day when Allah J¥ sent the very heart and
essence of the bounty? Allah J& declared the night on
which the Holy Koran was sent 1O humankind to be
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better than a thousand months.!# Imagine then the
greatness and loftiness of the night on which the living
Koran (the Holy Prophet 5%) came down.l® [f the
Night of Power (Layvlat al-Qadr) can be celebrated an-
nually, then why should the night on which the pride of
creation was born not be celebrated each year!

Allah Jl& states, "Speak of the bounty of thy Lord”
(Koran, al-Duha 93:11). Imam Bukhari & (d.
256/870)16 states that the Holy Prophet 2% is the
greatest bounty of Allah Jv,17 hence he should become
the object of the most publicity. The Holy Prophet =%
himself spoke about his blessed birth from the pulpit. 18
On his instruction some of his noble companions also
described and publicized the Holy Prophet's 5% most
excellent qualities.1” In the year 9 AH/630 C.E.. on the
occasion of returning from the battle of Tabuk, Hadrat
‘Abbas = (d. 32/653),2Vthe uncle of the Holy
Prophet =% recited a poem on the birth of the Holy
Prophet 5%, in his presence.?l On another occasion
the Holy Prophet 5% himself spread a cloak on the
platform (minbar) on which Hadrat Hassan bin Thabit
< (d. 54/674)22 stood and sang an ode in his
praise 23 for which the Messenger of Allah £ blessed
him with a special prayer. All these true incidents are
recorded in books of traditions (ahadith)

Whenever Hadrat-i Imam Milik bin Anas % (d.
179/795)24 would intend to speak about the Holy
Prophet 5% with special words of praise, he would
make particular preparations for it.25 This practice has
been perpetuated by our learned scholars (‘ulama’)
and pious sages, who continue to hold such august
gatherings. On the eleventh of each month Hadrat
Shaykh “Abd al-Qadir Jilani % (d. 561/1166)26
would offer gifts in the name of the Holy Prophet
5% %7 and this practice has been continued up to the
present day. In addition, Ibn Taymiyah % (d.
728/1328)28 stated that devotees who hold milad gath -
erings will receive abundant blessings and rewards. 29

3
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Milad gatherings [for celebrating the Prophet’s
birth] are not something new; they have been cele-
brated for many centuries. The origin of these gather -
ings can be traced to the auspicious period of the Holy
Prophet &% 30
In more recent times, Hadrat-1 Shah “Abd al-Rahim
** (d. 1131/1719)31 father of Hadrat-i Shah Wali
Allih Muhaddith Dihlawi % (d. 1176/1762),32 would
hold milad gatherings annually. On such blessed occa-
sions, he would prepare and distribute meals to the
poor.33 This was also the practice of Shah Wali Allah
* and his learned son, Shah ‘Abd al-"Aziz
Muhaddith Dihlawi "2 (d. 1239/1824).3%4 On every
| 2th of Rabi‘ al-awwal, they used to invite the masses
to their milad gatherings, in which they would speak
about the auspicious events related to the Holy
Prophet’s &% birth. At the end of the celebration they
would distribute food and sweetmeats.3°> Once Hadrat-i
Shah Wali Allah % attended a milad gathering In
Makka al-Mukarrama (Mecca) in which he saw mani-
festations of light cascading down .36

Hajj Imdad Allah Muhajir Makki 2 (d.
1317/1899).37 the spiritual guide ( murshid) of Rashid
Ahmad Gangohi % (d. 1905),3% would hold milad
catherings each year as a means of obtaining salvation;
during these gatherings, while in a standing postion he
would recite salawat and salam (prayers of blessings
and peace for the Prophet 5%)3 On the 12th of Rabf'
al-awwal of each vyear, the grand Mufti, Shah
Muhammad Mazhar Allah Dihlawi &, would hold
milad gatherings in great splendour, continuing all
night from ‘isha prayer until the fajr prayer, al dawn.
Salawat and salam would be recited in a standing posi-
tion. after which food and sweetmeats would be dis-
tributed. 4V

As mentioned earlier, the importance of invoking
blessings and peace for the Prophet =% is stated in
the Koran, which is understood as asserting that angels

o
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are at all times reciting salawat and salam in a standing
position.#l Thus, this is the practice of the angels. In
Madina at the funeral bed of the Holy Prophet Z% the
angels, men and women, and even children offered
salawat and salam in groups, for hours in a standing
position. Seven hundred years ago, the celebrated
scholar Imam Taqi al-Din al-Subki ¥ (d. 756/1355)42
was in a gathering of learned scholars in which the po -
etry of the Hassan of his time, Imam Sarsari (d.
656/1258)% was being recited. Upon hearing the
verse 1n which the poet fervently urges the audience to
stand at the time of the Holy Prophet's 5% august re-
membrance, all of the scholars stood in reverence 44

In addition, Hadrat-i Shaykh ‘Abd al-Haqg
Muhaddith Dihlawi & (d. 1052/1642)45would recite
salawat and salam (invocations of blessings and peace
for the Prophet 5Z) in a standing position. regarding
these as a means of gaining Allah’s acceptance of his
deeds and prayers.?6 In the light of these facts it
should be clear that reciting salawat and salim is the
practice of pious angels, companions of the Holy
Prophet 5%, and sages of the Muslim umma
(community).

The Holy Prophet 5% said, “Anything which is re-
garded as good by Muslims is regarded likewise by
Allah."*’ Furthermore, the Holy Prophet =& stated
"Whosoever introduces a good practice (sunna hasana)
In Islam shall not only receive a reward for it, but the
reward of those who act upon it."48 He also com -
manded that one must remain at all times under the
banner of al-sawad al-a‘zam (the great mass [of Mus -
lims]), % which is the majority.50 Therefore the actions
of the Holy Prophet 2% the noble companions, the
successors (tabi‘dn), the generations after the succes -
sors, and the pious sages illustrate the [slamic authen -

ticity of organizing and celebrating the blessed birth of
the Holy Prophet &%

5
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[t is an inherent quality of love that a lover feels
tremendous joy on hearing the praise of his beloved.
Rather, it is even more correct to say that the heart of
the lover yearns to praise and remember his beloved at
all times. In addition, a lover is never offended by a
person who is remembering his beloved. This would go
against the nature of love. The truth of the matter is
that genuine celebration lies in acting upon the sunna
of our Holy Prophet &% in every aspect of our lives, at
all times. Thus, each year we should express boundless
joy at the auspicious birth of the Holy Prophet 5%, in
accordance with the practice of our illustrious prede -
cessors, who have championed the cause of Islam.
Hadrat-i Shah ‘Abd al-Ghani Muhaddith Dihlawi (d.
1878) “ 51 the [hadith] teacher of Rashid Ahmad
Gangohi %, rightly said, “In celebrating the birth of
the Holy Prophet 5% lies a person’s complete felic-
ity." 22

May Allah J& bless us with the love of the Holy
Prophet 5%, which will in turn mold and conform us
to the Sunna (the example of the Prophet =%), so that
we can become a beacon of light for others. Amin!

NOTES

1. ‘Abd al-Haqq Ibn Sayf al-Din al-Dihlawi, Madarij al-
nubidwa. vol. 1, p. 2 [possibly the edition of Lucknow, 1867,
mentioned in Athar Abbas Rizvi, A History of India (New
Delhi- Munshiram Manoharlal Publishers, 1983), vol. 2, pp.
89 497 or the edition of Maktabah-i Nuriyah-1 Radaviya,
1977 At the time of publication of the present volume, it
was not possible to obtain the bibliographical data for some
of the works cited by the author of this paper. Those works
are noted with an asterisk “*.".—EDI].

2. ‘Abd al-Haqq Ibn Sayf al-Din al-Dihlawi, Ashi‘at al-
Jama‘at, p. 474 [This is his Persian commentary on the well-
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known hadith collection, Mishkat al-masabih. See A. A Rizvi,
A History of India, vol. 2, pp. 88-89 —ED]|.

3. Koran, al-Ma’ida 5:15 |O followers of the Bible (Ya ahl al-
kitab) Now there has come to you Our messenger .. Now
there has come to vou from Allah a light —ED].

4. Koran, al-Ahzab, 33:56 [Verily, Allah and His angels
bless the Prophet: [hence,] O you who have affirmed faith.
bless him and send peace to him, in utter self-surrender —ED]

5. Koran, al-Baqara, 2:158 [(Behold, al-Safa and al-Marwa
are among Allah’s symbols.) Asad notes “It was in re-
membrance of Hajar’s extreme trial, and of her trust in God,
that al-5afa and al-Marwa had come to be regarded, even in
pre-Islamic times, as symbols of faith and patience in adver -
sity” (Muhammad Asad, The Message of the Qur’an [Gibraltar:
Dar al-Andalus, 1984], p. 32).—ED].

6. Koran, al-Hajj 22:32 |Anvone who honours Allah’s
symbols [shall know that,] verily, [the honouring of] these
[symbols] derives from the God-consciousness (tagwa) in
their hearts —ED].

7. °“All ibn Muhammad al-Khazin, Tafsir al-Khazin* and
‘Abd Allah ibn Ahmad al-Nasafi, Madarik* [possible editions
are "Ali ibn Muhammad Khazin al-Baghdadi (d. 741/1340)
T'afsir al-Khazin (Lubab al-ta’wil fi ma‘ani al-tanzil) (Beirut:
Dar al-Ma‘rifa,1970) and AbQU al-Barakat ‘Abd Allah ibn
Ahmad ibn Mahmud al-Nasafi (d. 710/1310). Tafsir al-
Qur’an al-jalil al-musamma bi-Madarik al-tanzil wa-haqa’ig
al-ta’wil (Beirut: al-Maktaba al-Umawiya, 19737)—ED].

8. Koran, Ibrahim 14:5 [And indeed have We sent forth
Moses with Our messages [and this]: “Lead your people out of

the depths of darkness into the light, and remind them of the
Days of Allah!"—ED].

9. The implication of the author is that just as Allah has
noted the significance of the birthday of Hadrat Yahya, so too

(if not even more highly) He surely regards the birthday of
the Prophet 5% —ED.

10. “Izz al-Din Ibn al-Athir Usd al-ghaba 1 ma‘rifat al-
_Sabﬁpa, vol. 1, pp. 21-22 [The sahih hadith refered to here is
also in Muslim ibn al-Hajjaj, Sahih Muslim, ed. Muhammad
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Fu’ad ‘Abd al-Baqi (reprint, Beirut: Dar lhya’ al-Turath al- |

‘Arabi. 1972), bab al-sivam, #198, vol. 2, p. 820.—ED]. 4
11. In his biography of the Prophet 5%, Ibn Hisham (d.

218/834) noted, "Ibn Ishaq (d. 150/767, or possibly 151 or

152) wrote, ‘The Prophet 5% was born on Monday, 12th

Rabi‘ al-awwal, in the year of the elephant’ " (Ibn Hisham, al-

Sira al-nabawiya, ed. Mustafa al-Saqa, Ibrahim al-Abyari,

and ‘Abd al-Hafiz Shibli [Beirut: Dar al-Ma‘rifa, n.d.], vol. 1, p.

158 and A. Guillaume, trans., The Life of Muhammad: A

Translation of [Ibn] Ishaq’s Sirat Rasul Allah [Karachi: Oxford

University Press, seventh printing 1982], p. 69). The editor

of Suyuti’s Husn al-maqgsad, Mustafa ‘Abd al-Qadir °“Ata,

states. “Our noble Prophet was born .. on the 12th day of |

Rabi¢ al-awwal.” ‘Ata, however (without mentioning the |

yvear 569 CE), asserts that the year of the Prophet’s birth was

S71 CE. (Jalal al-Din al-Suyuti, Husn al-maqgsad fi ‘amal al- |

mawlid, ed. Mustafa ‘Abd al-Qadir “‘Ata [Beirut: Dar al-Kutub :

al-‘Ilmiya, 1405/1985] introduction, p. 12).—ED. |

12. Bhagavata Purana (Ancient story of God), skanda (part)
12, chapter 2, shloka (verse), 18. [The puranas, literally
‘stories of old," are a body of Hindu literature. Kinsley dates
the Bhagavata Purana to the tenth-century [CE] (David Kins-
ley, Hinduism [Prentice-Hall: Englewood Cliffs, NJ, 1982], pp.
18 75). O'Flaherty, however, notes that “the Puranas are Im - i
possible to date with any accuracy, but .. all of them are later {i

|

than the Epics [the Mahabharata and Ramayanal (Wendy
Doniger O'Flaherty, Textual Sources for the Study of Hinduism
[Totowa, NJ: Barnes & Noble, 1988], p. 65) See The Bhaga-
vata-purana, trans. Ganesh Vasudeo Tagare (Delhi: Motilal

Banarsidass, 1976).—ED]. !

13. Suyuti(d. 911/1505)—one of [slam’s greatest scholars—
quoting Ibn al-Hajj (d. 737/1336), gives four reasons why the
birthday of the Prophet should be celebrated on a Monday
during the month of Rabi‘ al-awwal (]Jalal al-Din al-Suvyuti,
Husn al-magqsad fi ‘amal al-mawlid, p. 67-68;: N. ]. G. Kaptein,
Muhammad’s Birthday Festival [Leiden: E. ]. Brill, 1993], p.
66 —ED.
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; 14. Koran, al-Qadar 97:1, 3 [Behold, from on high have We
: bestowed this [divine word] on the Night of Power .. The Night
of Power is better than a thousand months —ED]

15. The understanding that the Prophet 5% is the living
Koran is reflected in the following hadith: When asked about
the character of the Prophet 5%, ‘A’isha replied, "Have vyou
not read the Koran?" The questioner (Sa‘d ibn Hishim ibn
‘Amir) answered, “Yes." She then said, “Indeed. the character
of the Prophet of Allah was the Koran" (Muslim, Sahih Mus -
Iim, bab salat al-musafirin, #139, vol. 1, pp. S12-13)—ED.

: 16. Muhammad ibn Isma‘il al-Bukhari (d. 256/870) is best

7 known for his Sahih Bukhari, the most authoritative col-
lection of hadith. See Shorter Encyclopaedia of Islam s v
‘Bukhari” and Noah Ha Mim Keller, trans. Umdat al-silik —
Reliance of the Traveller (Dubai: Modern Printing Press,
1991) pp. 1043-44 —ED.

17. Bukhari, Sahih Bukhari, vol. 2, p. 566 [It is possible that
the author is refering to the following tradition (athar) of
‘Amr ibn Dinar concerning the 3aya "Those who exchange the
bounty of God for disbelief” (14:28): “He said ‘Such people are
the Quraysh, and Muhammad 2% is the bounty of God.” " (al-
Bukhari, al-Sahih (kitab al-magazi, bab #7 (Qatl Abi Jahl), vol
4, p. 1462, #¥3758; Ahmad ibn ‘Ali Ibn Hajar al-“Asgalani (d
, 852), Fath al-Bari, bab #8 (Qatl Abi Jahl), vol. 7, pp. 301. 303,
\ #3977, Cairo: Dar al-Mar‘rifa, n.d.: see also Bukhari, Sahih al
Bukhari, trans. by M. M. Khan (Beirut: Dar al-Fikr, n.d.), kitab
al-maghazi, bab #7, vol. 5. pp. 210-11 Baydawi (d
685/1282 or 691/1391). in his highly regarded commentary
on the Koran, states concerning sirat al-Duha 93:11 “What is
meant by ‘bounty’ is ‘prophethood’ (nubdwa) and ‘to speak of
it (the bounty)’ means ‘to proclaim i1t’ (tabligh) (Nasir al-Din
al-Baydawi, Anwiar al-tanzil Wa-asrar al-ta’wil []idda:
Matbu‘at As‘ad Muhammad Sa‘id al-Hibal (7) wa-awladih,
1305/1887-88], p. 802).—ED]

18. Tirmidhi, Jami¢ al-sahih, vol 2. p. 201* [hadith not
found; but see above for the hadith in which the Prophet
states that he was born on a Monday. —ED].

19._ Ptl-ZurqﬁnL vol. 1, p. 27 [Possibly Muhammad ibn ‘Abd
al-Bagi al-Zurgani (d. 1122/1710), Sharh al-Zurgani ‘ala al-
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Mawaiahib al-laduniya lil-Qastalani (Bulaq:1861 and Cairo: al-
Matba‘a al-azhariya:1910), cited in ‘Abd al-Jabbar “Abd al-
Rahman, Dhakha’ir al-turath al-‘arabi al-islami (Basra:
Matba‘at Jami‘at al-Basra, 1401/1981), vol. 1, p. 546).—ED].

20 ‘Abbas ibn ‘Abd al-Muttalib, the paternal uncle of the
Prophet %%, was two years older than him and entered [s-
lam before the conquest of Mecca. See Keller, Reliance of the
Traveller, p. 1020 and Encyclopaedia of Islam, 2nd ed., s.v.
““Apbas ibn ‘Abd al-Muttalib,” vol. 1, p. 8-9.—ED.

21 Ibn Kathir (d. 774/1373), Mawlid Rasul Allah, pp. 29-
30 [possibly the following edition: Isma‘il ibn ‘Umar Ibn
Kathir. Mawlid Rasdl Allah, ed. Salah al-Din al-Munajjid
(Beirut: Dar al-Kitab al-Jadid, 1961). The poem-- included in
the editorial dedication of the edition of Suyutrs Husn al-
magsad--is as follows: "When you were born, the earth was
shining, and the firmament barely contained your light; and
we can pierce through, thanks to that radiance and light and
path of guidance” (]alal al-Din al-Suyuti, Husn al-magqgsad,
preface, p. 5) This translation 1s in Shaykh Hisham Kabbani,
Innovation and True Belief: the Celebration of Mawlid, p. 10,
quoting Suyuti, Husn al-magsad, p. S and Ibn Kathir, Mawlid,
p. 30]—ED]

22 Hassan bin Thabit, a companion of the Prophet and
resident of Madina, was renown as a poel, both during the
Jahiliya (pre-Islamic period) and after the advent of Islam
(Khayr al-Din al-Zirikli, al-A‘lam [Beirut: Dar al-‘Ilm lil-
Malayin, 1986] vol. 2, p. 175-76.—ED.

23. Sahih Bukhari, vol. 1, p. 65 [not located in Bukhari. A
hadith of similar import was related by ‘A’isha: “The Mes-
senger of Allah &% established a platform (minbar) for
Hassan in the mosque so thatl Hassan could defend him with
poetry. Then the Messenger of Allah 5% said, ‘Indeed Allah
has supported Hassan with the Holy spirit for defending His
messenger 5% " (Ahmad Ibn Hanbal, Musnad |Beirut: al-
Maktab al-Islami, 14037198535, reprint of Cairo ed,
1313/1896], vol. 6, p. 72). A version nearly identical to this
is noted by Shams al-Din Muhammad ibn Ahmad al-Dhahabi,
Siyar a‘lam al-nubala, ed. Shu‘ayb al-Arna’Ot (Beirut
Mu’assisat al-Risala, 1412/1992), vol. 2, pp. S13-14. Bukhari
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does record a similar version in his chapter on "Poetrvy in the
Mosque,” in which the Prophet’s instructing Hassan to reply
on his behalf [to detractors] is stated along with the Prophet’s
prayer that God support Hassan with the Holy Spirit (Bukhari
Sahth al-Bukhari, trans. by M. M Khan. salat, bab 68, vol. |, p
264])—ED].

24. Malik ibn Anas was the imam of the Maliki madhhab
(school of jurisprudence), which was named after him He 1S
also called the Imam of Madina (Shorter Encyclopaedia of Is-
lam, s.v. "Malik ibn Anas")—ED.

25. Iqamat al-qivama, p. 44.*

26. ‘Abd al-Qadir Jilani (d. S61/1166) a Hanbali Sufi, was
also famous as a preacher in Baghdad. The Qadiri Sufi order

Was named after him (Shorter Encyclopaedia of [slam sv.
““Abd al-Qadir")=ED.

27. Qurrat al-nazir, p. 11.*

28. Taqi al-Din Abid al-‘Abbas Ahmad Ibn Taymiva is mis-
takenly considered to be anti-Sufi. Although strongly critical
of many Sufi doctrines and practices, evidence shows that he
himself was a Sufi. See Keller. Reliance of the Traveller, pp
1059-60 and Julian Baldick Mystical Islam (New York: New
York University Press, 1989) p. 93.~ED.

29. Al-Durr al-thamin, p. 8 [Possibly Shah Wali Allah. al-
Durr al-thamin fi mubashsharit al-Nabi al-amin.* Relying on
Imam Ibn Taymiya’s collected fatwas (legal judgements).
Shaykh Hisham Kabbani has also pointed out that Ibn
Taymiya was in favor of mawlid celebrations. In Ibn
laymiya’s words, "Honoring the birth of the Prophet =&
(mawlid) and celebrating it, as some people do, results in a
great [spiritual] reward, because of their good intentions and
their honoring the Prophet &&" (Kabbani, Mawlid, p. 18,
citing in Arabic and English translation Ibn Taymiya, Majma“

fatawi Ibn Taymiya, np. nd. vol 23, p. 163 [translation is
revised here)—ED].

30. As mentioned in the beginning of the text of this paper,
the origin of commemorating the birth of the Prophet &%
can be traced back to the time of the Prophet 5%, using
hadith as evidence. The public commemoration of the milid
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or mawlid, on the other hand, seems to have only begun In
the 6th/12th century (Kabbani, Mawlid, p. 15)—ED.

31. Shah ‘Abd al-Rahim (d. 1131/1719) was initiated into
the Nagshbandiya by Khwaja Khwurd (b. 1010/1601), the
son of Khwiaja Baqi Billah (d. 1012/1603), who was the
shaykh of Imam-i Rabbani Mujaddid-i Alf-i Thani al-Sirhindi
(d. 1034/1634). At the suggestion of Khwaja Khwurd (who
was “an enthusiastic supporter of wahdat al-wujud [the unity
of beingl”’), Shah ‘Abd al-Rahim became the disciple of an-
other Nagshbandi, Hafiz Sayyid ‘Abdallah Akbarabadi. Like
Khwaja Khwurd, Shah “Abd al-Rahim supported the doctrine
of wahdat al-wujdd, believing that it was consistent with the
Koran and hadith (Rizvi, A History of Sufism in India, vol. 2,
p. 97, 249, 251).—ED.

32 For a useful summary of Shah Wali Allah’s life and
doctrines, with particular emphasis on his understanding of
wahdat al-wujid and wahdat al-shuhtd (unity of contempla-
live witnessing) see Rizvi, A History of Sufism in India, vol. 2
p. 252-59.—ED.

33. [qtida’ al-sirat al-mustaqim * [A work with this title
has been written by Ibn Taymiya. It is therefore possible
that this work might be the source of the note concerning Ibn
Taymiya in footnote 30 —EDI.

34. Shah ‘Abd al-‘Aziz (d. 1239/1824), who directed the
school of his father (Shah Wali Allah) and grandiather after
his father’s death, like his father was an adherent of the doc-
trine of wahdat al-wujud (Rizvi, A History of Sufism in India,
vol. 2, p. 259-60).—ED.

35. Al-Durr al-munazzam, p. 89.7
36. Shah Waliyullah, Fuyud al-Haramayn, pp. 80-81."

37. Hajj Imdad Allah of Thina Bhawan exerted a strong in-
fluence on the spiritual life of the scholars of Deoband. In
1857 he travelled from India and settled In Mecca. Hence he
was known as Muhajir Makki (the emmigrant 10 Mecca). He
was a Chisti of the Sabiriya branch (as was his disciple,
Rashid Ahmad of Gango). K. A. Nizami writes, “Many of the
outstanding Indo-Muslim ‘ulama’ of the post-1857 period..
may be counted amongst his spirtual descendants. Almost all
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the great ‘vlama’ of Deoband are spiritually associated with
the Chistiya sisila through him" ( Encylopaedia of Islam. 2nd.
ed., "Chistiyya,” by K. A. Nizami, vol. 2, pp. 54-55). Although
Chistl in their “"suluk (method of training),” Metcalf asserts
that the Deobandi shaykhs often had initiations in many or
ders, and thus they "were not shaykhs of a single order”
(Barbara Metcalf, Islamic Revival in British India: Deoband.
1860-1900 [Princeton: Princeton University Press, 1982] o}
158).—ED.

38. Rashid Ahmad Gangohi (1829-1905) was a scholar of
hadith and figh, as well as one of the early chancellors
(muhtamim) of the Islamic school of Deoband. On the other
hand, he was a Chisti Sufi shavkh, who revered the great
Sufis of the previous centuries, Sufis such as Bayazid-i
Bistami, Shihab al-Din Suhrawardi, and Ja‘far al-Sadiq (who
has traditionally been regarded as a central figure in the
early history of Sufism, even though he is also the sixth
Shi‘ite Imam). In addition to being an initiating Chisti
shaykh, Rashid Ahmad (and the other Deobandi shaykhs as
well) considered himself to be in the Nagshbandi tradition of
Shah Wali Alldh (Barbara Metcalf, “Deoband.” The Oxford En -
cyclopedia of the Modern Islamic World. edited by John Es-
posito (New York: Oxford University Press, 1995), vol. 1, p.
362-63; and Metcalf, Islamic Revival p. 160 —ED.

39. Faysala-yi haft mas’ala ma‘a ta‘liqat, p. 111."
40. Tadhkira-yi Mazhar-i Mas‘ad, pp. 176-77.*

41. Koran, al-Saffat 37:1 [“Consider those arrayed in ranks.”
Asad notes that most traditional commenatators on the Koran
Interpret the first three ayat of this sira as refering to angels
(Asad, Message of the Qur’in. p. 682). This is, for example,
the interpretation given to the first two ayat of this sdraby
Suyuti,(Jalal al-Din al-Suyuti, Tafsir al-Jalalayn, (Beirut: Dar
al-Ma‘rifa, 1404/1984), p. S87].—ED.

42. ‘All ibn ‘Abd al-Kafi Taqi al-Din Al-Subki (d.
756/1355), a well-known Egyptian Shafii scholar and au -
thor, was regarded as the chief scholar of his age. One of his
major works is the Fatawa al-Subki His son, Taj al-Din, the
author of the Tabagait al-Shafi‘tya, was also an important
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scholar. For a concise biography of Imam Tagqti al-Din, see
Keller. Reliance of the Traveller, p. 1102.—ED.

43. Yahya ibn YUsuf al-Sarsari (d. 656/1258) was a scholar
of figh, a reciter, a literateur, a grammarian, and especially a
poet. Because of his reputation as a poet, it is mentioned
above that he was regarded as the Hassan of his time, since
Hassan was seen to be the poet laureate of the Prophet =<,
See ‘Umar Rida Kahhala, MuYam al-mu’allifin (Beirut: Dar
lhya’ al-Turath al-“Arabi, n.d.), vol 13, pp. 236-37.—ED.

44. Igamat al-qiyama.”

45 ‘Abd al-Haqgq Muhaddith Dihlawi (d. 1052/1642), a
very influential Qadiriya Suli and hadith scholar, was a pro-
lific author with numerous disciples. Rizvi sees his Sufism as
being “impregnated with an unceasing desire to reconcile the
‘exoteric’ with the ‘esoteric,’ the shari‘a with the tariga
(mystical training) and figh(jurisprudence) with tasawwuf
(Sufism) (Rizvi, A History of Sufism in India, vol. 2, p.' 82
97)—ED.

46. [‘Abd al-Hagq Muhaddith Dihlawi] Akhbar al-akhyar’
[possibly Delhi: 1914], p. 624.

47 Imam Muhammad, Muwatta, p. 104~ [With this citation
the author may be refering 10 Muhammad ibn al-Hasan al-
Shaybani’s recension of the Muwatta of Imam Malik. The
hadith is also found in al-Mustadrak. There al-Hakim con -
sidered its isnad (chain of transmission) to be sahih
(authentic), however its isnad only goes back to ‘Abdallah
[bn Mas‘dd. Thus it is not recorded as actually being said by
the Prophet 5% (al-Hakim al-Naysabiri, al-Mustadrak ala
Sahihayn [Beirut: Dar 11-Kitab al-‘Arabi, n.d.], pp. 78-79. See
also Ahmad ibn Hanbal, Musnad . vol. 1, p. 379. In an extien-
sive discussion of this purported hadith, al-Albani considers
its jsnad to be mawgquf (stopping with a companion and
lacking a transmission from the Prophet %2) (Muhammad
Nasir al-Din al-Albani, Silsilat ahadith al-da‘ifa wa-al-
mawdi‘a (Damascus: al-Maktab al-I1slami, 1399), vol. 2, p.
17-19.—EDI.

48 Muslim, Sahih Muslim, vol. 3, p. 718.7 [A nearly identi-
cal hadith is in Muslim, Sahih Muslim, ed. Muhammad Fu’ad
‘Abd al-Baqt, vol. 4, pp. 2059-60, ‘Ilm #15-16.—ED].
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49. Mishkat al-masabih, vol. 1, p. S8* [See Ibn Majah
‘Indeed my community will not agree on an error. So when
you see discord, your recourse is the great mass (al-sawad al -
a‘zam)" (Ibn Majah, AbU ‘Abd Allah Muhammad ibn Yazid
al-Qazwini, Sunan, ed. Muhammad Fu’ad ‘Abd al-Bagqi
(Beirut: al-Maktaba al-‘Ilmiya, n.d.), vol. 2, p. 1303, fitan #8
For a discussion of its reliability, see the comments of ‘Iraqi
reported in the editorial annotations to Ibn Majah (Ibid)

50. Mishkat al-masabih, vol. 1, p. 31* [see “Whoever ceases
to obey, leaves the majority [of Muslims], and dies, dies a
Jahiliya death (ie. without any guidance)” Muslim, Sahih
imara #53, vol. 3, p. 1476-77; similar versions are in Bukhari
Sahih, trans. M. M. Khan, vol. 9, pp. 145-46, fitan #2 —ED|

51. Metcalf writes that Rashid Ahmad Gangohi studied ha-
dith with Mawlawi ‘Abd al-Ghani Nagshbandi. At one point
she also notes that Mawlawi ‘Abd al-Ghani succeeded
Muhammad Ishaq (d. 1846), who had succeeded ‘Abd al
‘Aziz, Shah Waliyullah’s son. The Ahl-i hadith, however, ac-
cepted a different successor to Muhammad Ishiq, Sayvyid
Nazir Husayn (d. 1902) (Barbara Metcalf, Islamic Revival pp
71,77,276).—ED.

52. Shifa‘ al-sa’il*

15

~ Marfat.com




—SIX—

" Hadith and the Qudsiya of
Khwaja Parsa

A. A. Godlas, Ph.D.

Assistant Professor
University of Georgia

Among various groups of Muslims in Islamic his -
tory, the Sufis have consistently been noted for their
love of the Prophet =%. One consequence of their love
of the Prophet %% has been their love of the words of
the Prophet &%—hadith. Thus Sufis such as Baha® al-
Din Nagshband (d. 791/1389) and his commentator,
Khwija Muhammad Parsa (d. 822/1419) would men-
tion hadith in their discourses. Our problem today 1is
that critics have cast a veil of suspicion over the hadith
that Sufis cite in their texts. Consequently, my goal in
this paper is to lift this veil of suspicion from the Sufi
use of hadith. Contrary to what one might think, I do
not expect to show that all of the hadith used by Sufis
are authentic. In fact the results of my research will
show that some of the hadith that [ will discuss are
questionable. Nevertheless in understanding what 1s
likely to be authentic or questionable, | can see three
possible benefits: first, suspicion will be diminshed;
second, questionable hadith that do not contradict the
Koran and the sunna (the accepted practice of the
Prophet 2%) might then be appreciated as simply be-
ing expressions of the individual experience of
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HADITH AND THE QUDSIYA OF KHWAJA PARSA

Muslims; and third, without the veil of suspicion, au:
thentic hadith will be appreciated, since they are the
words of the beloved Prophet of Allah 5% Without
the veil of suspicion, the words of the Prophet 5% will
truly come to light. |

All Muslims are directed to listen to the Prophet
== tell them, "If vou love God, then follow me God
will love you” (Koran, Al ‘Imran 3:31). Muslims. in ac-
cordance with this ayva (Koranic verse), have followed
the Prophet == and his sunna both on account of their
love for God, as well as so that God will love them in
return. Often in Islamic historyv, Muslims have found
that in following the Prophet 5% not only have they
felt God's love for them that God promised them when
He said, “and God will love vou.,” but they also have
found that their love for the Prophet Z£ increases Of
course there are exceptions, and some of the earlier
Sufis who focused solely on God no doubt saw love of
the Prophet =% as a threat to their love of God
Consequently we have accounts such as the following
story of Abu Sa‘id al-Kharraz (d. ca. 277/890) told by
‘Attar (d.ca. 618/1221): "One night | saw the Prophet
In my dream. He said, ‘Do you love me?’ [ said
‘Forgive me, but the love of God has kept me busy from
loving you.” Then the Prophet (echoing the Koran)
replied, “Whoever loves God, loves me.” ! Clearly for al-
Kharraz “Say if you love God, then follow me” (Koran Al
‘Imran 3:31) translated into “love me.” In other words,
‘Say, if you love God. then not only follow the Prophet
==, but love him as welll” At this point it should be
made clear that all that love of God obliged was follow -
ing the Prophet 5%, Nevertheless. for some Muslims,
in particular for the Sufis—the mystics of Islam—"to
follow the Prophet £ meant “to love him.’

From love of the Prophet %%, there was only a
short step to love of the words of the Prophet =%. In
particular, one way that Muslim authors have dis-
played their love of the Prophet Z& throughout the
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history of Islamic literature is by their love of hadith of
{he Prophet &%.2 Sufis are one group ol Muslim au-
thors who are no exception Lo this rule. It should go
without saying that other motivations such as love of
God. obedience, fear, and desire to transmit correct
guidance also moved authors to include hadith in their
texts. Nevertheless, just as love for the Prophet =%
and desire to follow him have always motivated
Muslims to collect and study hadith, love for the
“Beloved of Allah” =% has also motivated Muslims to
elate topics of their concern to what he has said.?

One of the types of discourse where hadith play an
important role is 1n Sufi texts. Sufi discourse 1s pep-
pered with hadith. As a result of the importance of
hadith and their proliferation in texts, one problem

that arose is that it 1s not uncommon to find inauthentic

but popularly accepted hadith used in Sufi texts.4 Two
reasons—aside from unislamic intentions and simple 18-
norance—can account for the Sufis’ use of hadith that
were not well authenticated: first, one reason has been
(o encourage piety (targhib, lit. to instill desire) and
discourage impilety (tarhib. lit. to instill fear); and a
second reason is the enthusiasm of the Sufis for the
words of the Prophet &%

With regard to the first reason, some Sufis have felt
justified 1n ascribing questionable hadith to the Prophet
*# a5 long as such statements might have been said
by him and can be used either to encourage Muslims to
devote themselves 10 Allah J¥ or to caution them
against anything that is spiritually harmful.> The
genre of hadith literature called “al-targhib wa-al-
tarhib” (instilling desire and fear) refers to this usage
of hadith.® A second reason for the Sufis use of ques-
tionable hadith involves their love for the Prophetl o
and enthusiasm for his words. We must remember
that Muhammad =% 1S called the “beloved of God.” AS
he is the beloved of God, he is beloved by the Sufis as
well Hence one hypothesis explaining the existence of
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questionable hadith in Sufi texts would be that when
pious Sufis have seen a statement purporting to be a
hadith from the "Beloved of God"” &%, they have felt
enthusiasm for it and in the very least have felt free to
use 1t 1n their works, provided that the following gen

eral criteria are met: first, its content must neither
contradict the Koran and the sunnah, nor conflict with
iyma°‘ (the collective opinion of the great Muslim schol

ars);” and second, if not explicitly dealt with by the
Koran, sunna, or ijma‘ its content must be in accord
with truths that are unveiled within their heart to be
correct (mukashifat al-haqa’iq).8 As long as these cri

teria are met, Sufis have allowed their love of the
Prophet =% to move them to include in their works
not only statements that are steeped in the perfume of
the Prophet 5%, but words that only have a trace of

his scent—for the Sufis, that trace is sufficient ?

Thus far, in order to provide some background for
my subsequent discussion of hadith in the Qudsiva of
Khwaja Muhammad Parsa, I have spoken of the rela
tionship of love of God to following the Prophet =%
from following the Prophet £ to love of the Prophet
=%, from love of the Prophet %% to love of the au-
thentic words of the Prophet %%, and from love of the
authentic words of the Prophet %% to love for words
that merely are purported to have been said by the
Prophet 5% 1 have finally remarked that it is the
Sufis who have often been among the vanguard of the
Muslims to make this journey.

Sufism, however, is more than just the story of a
lover in search of any trace of his or her Beloved The
concrete manifestation of Sufism in history first ap-
peared in the 2nd century AH/8th century CE, when
certain Muslims first became known as Sufis. 10 Later.
in the 6th AH/12th centuries CE, the Sufi orders

emerged.!! One order that crystallized in the 8th/14th
ceéntury was the Nagshbandi order. The order gained
Its name from Baha’ al-Din Nagshband, its founder,
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who was from Bukhara. After having spent a number
of years as a disciple of a several masters, Baha’ al-Din
developed the teachings and practices of a lineage of
shaykhs called the Khwajagan and began teaching oth-
ers. One of his chief practices, which had apparently
heen transmitted to him in a vision and for which the
Nagshbandi order came 1O be well-known, was the
practice of the silent remembrance of God in the heart
After having trained a number of disciples and brought
them to a degree of mastery, Baha’ al-Din passed away
in 791/1389.12

Among his chief disciples was Khwaja Muhammad
parsa |3 Parsa was so highly regarded by Baha’ al-Din
that Shaykh Baha’ al-Din, when speaking in the pres-
ence of a gathering of his disciples (ashab), addressed
Khwaja Muhammad by saying, “1 have entrusted to you
[three things:] the right (hagg) lto be a shaykh], the
trust (amanat) that reached me (1it. this weak man)
from the masters (khulafa’) of the Khwajagan lineage
(khanidan) (may Allah sanctily their spirits), and that
which 1 have acquired on this path.” During his final
illness preceding his death, Shaykh Baha’ al-Din also
spoke about Khwaja Muhammad in his absence, saying
to those disciples who were present, “The purpose for
my coming into being was his existence. | have trained
him in the two methods, that of ‘spiritual attraction’
(jadhba) and ‘disciplined striving’ ( suluk). 1f he occu-
pies himself [with ‘hese| a world will become illumi-
nated by him." 14

Parsa was also a scholar of the religious sciences.
Although he thought highly of the works of Ibn ‘Arabi,
his own works do not exhibit much direct influence
from the Shaykh al-Akbar.l> At one point, charges
were brought against him stating that he was trans-
mitting hadith with questionable isnads. He was exon-
erated, when, through somewhat miraculous means, he
was able to demonstrate the aquthenticity of his 1s5-
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nads.!® He died in Medina, shortly after performing
the rites of his second Hajj in 822/1419.

Parsa wrote a number of works on Sufism, one of
the most important of which, the Qudsiya, is the object
of this study. The Qudsiva, a seventy page Persian
work to which the remainder of this essay is related,
takes 1ts name from the kalimat-i qudsiva (sacred
sayings) which are the words of Baha’ al-Din
Nagshband. Surprisingly, however, the actual words of
Baha’ al-Din are few in the Qudsiyvah. The work largely
consists of Parsa's discussion and amplification of ex-
cerpts from the talks of Baha’ al-Din Nagshband.!”7 In
his discussion Parsa cites a number of hadith of varying
degrees of authenticity. My focus, then, at this point in
this essay, is to discuss the quality of six of these ha -
dith, as well as to clarify their function in the text of
the Qudsiva.

I will now examine six of the twelve hadith that
Parsa cites in the course of his book. When discussing a
hadith, I will put in chronological order the collections
in which it is found, beginning with the earliest collec-
tion. This method will enrich our historical knowledge
about these hadith and about the opinions of scholars
regarding them.

In the text of the Qudsiyva we find the hadith:
Ijma‘d wado’akum,!8 jama‘a Allahu shamlakum
‘Gather your water for wudi’, and God will unite your
scattered state of affairs.”19

The earliest hadith collection in which I have lo-
cated this hadith is the collection of Quda‘i (d.
454/1062), who listed the hadith with its complete i1s-
nad on the authority of AbG Hurayrah.20 Bayhaqi (d.
458/ 1066), writing at about the same time as Quda‘,
noted that the isnad had some unknown transmitters.
In addition, he stated that a similar hadith had been
narrated, but with another isnid which was weak 2!
Ghazali (d. 505/1111) included it in his Thy4>22 In
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addition, Daylami (d. 509/1115), a contemporary of
Ghazali’s. included it in his Firdaws.23

‘Iraql (d. 806/1404), the commentator on the ha-
dith of the Ihya’, was aware of the hadith in Quda‘’'s
collection and stated that “there is nothing wrong with
its jspad’ (14 ba’sa bihi). On the other hand, he knew of
another isnad, one recorded by Ibn Tahir, but this
isnid was weak.24 Suydti (d. 911/1505) in his al-
Jami¢ al-kabir lists a hadith that is nearly itdentical,
but notes that it was weak.2> In summary, although a
number of hadith scholars regarded this hadith as
weak the opinion was by no means unanimous, with
‘[raqi even asserting its acceptability.

This hadith, I[jma‘d wadO’akum, jama‘a Allahu
chamlakum “Gather your water for wudu’, and God
will unite your scattered state of affairs” functions in
the Qudsiya as an introduction 1o a chapter on dhIKr,
the remembrance of God. Parsa asserts that it points to
the fact that one should combine an Inner wudi©
(ablution) with the outer wuduf so that one can gain
inner steadfastness. And the Key 10 gaining inner
steadfastness he considers to be the negating all of
one's spiritual and physical attachments through the
remembrance of La ilaha ill Allah (No god, but God).
Thus Parsa links the concept of an inner wudu‘ with
the remembrance of God, which cleanses the heart.
And furthermore, he see the hadith as pointing to the
necessity of inwardly cleansing the heart with remem -
brance when one performs one's outer ablution.26

The second hadith in the Qudsiya that [ will exam -
ine concerns the primary means that Muslims have for
waking up from the sleep of infatuation with other
than God: this key factor is termed the remembrance
of God. The hadith reads as follows: Qala rasul Allah
%% Afdal al-dhikr La ilaha 1l Allah wa-afdal al-du‘a’
al-hamdu lillah. "The best method of remembering God
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1S La 1laha ill Allah, and the best supplication is al-
hamdu lillah (All praise is due to God)."27

Ibn Majah (d. 273/887) includes it in his Sunan28 as
did Tirmidhi (d. 279/892) in his. Tirmidhi states how -
ever, that the hadith is hasan gharib. Nevertheless as
Azami points out, although hasan hadith are not of the
highest quality, they can nevertheless be relied upon.29
[bn Hibban (d. 354/965) included this hadith in his
collection of sound hadith.3Y Al-Hakim (d. 405/1014)
included it in his book al-Mustadrak ‘ali al-Sahihavn
(Supplement to the Two Sound Collections). and re -
garded its isnad as being sound.3! Ghazali (d
>05/1111) included it in the Thya’32 And finally
"Ajluni (d. 1162/1749) confirmed the verdicts of ear -
lier scholars that this was a sound hadith 33

As one might expect, in the Qudsiva the hadith
Afdal al-dhikr La ilaha ill Allah wa-afdal al-du‘a’ al-
hamdu lillah “The best method of remembering God is
La ilaha ill Allah, and the best supplication i1s al-hamdu
Itlah” frames a discussion of dhikr (remembrance of
God). Since Parsa's discussion is extraordinarily clear |
will simply translate verbatim what he says at this
point.

The form of this dhikr is comprised of negation
[which is L3 ilaha], and affirmation. [which is i/l Allah]
In truth, the path to God is traveled by means of this
dhikr. Travelers [, however,] become veiled as a result
of forgetfulness. Essentially, the origin of veiling is the
enjoyment of existent forms in the heart. In this en-
joyment, God is negated and other than God 1s affirmed
But in accordance with the principle of “A cure is
through a thing's opposite.’ by means of “La ilaha ill
Allah,” (which is the “kalima of tawhid”) "other than
God” is negated and God is alfirmed. Liberation from
subtle shirk only comes about through constancy and
persistent attunement to La ilaha ill AllZh.

50 when remembering the negation “La ilaha,"” the
one who i1s remembering must view all temporal things
as transitory, without desiring them. While contemplat
Ing the meaning of the dhikr, one must negate all other
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thoughts. When affirming "1/l Allah,” one must witness
the pre-temporal Being of God as subsistent, as one's
goal, the object of one's search, and one's beloved,; .. By
the negation “La ilaha,” one must nullify whatever
bonds exist in one's heart. And by the affirmation "ill
Allah" the love of God takes the place of one's old loves.
Gradually the heart becomes freed of all desires; the
existence of the rememberer becomes annihilated in
the light of the remembrance; and the attachments of
human nature drop away."34

The third hadith being examined in this study—re-
lating prophetology and love—reads as follows: Qala
rasiil Allah =% “Inn Allaha ‘azza wa-jalla ‘ittakhadha
I[brihima khalilan’ (Koran, Nisa’ 4:125) wa-Muisa
najivan, wa-ttakhadhani habiban, thumma qala
(Allahu) wa-‘izzati la-uwthiranna habibi ‘ala khalili
wa-najivi” The Prophet of Allah =% said, "God chose
Abraham as a dear friend and Moses as a confidant,
and He chose me as a loved one. Then He [Js]said, ‘I
swear by My exaltedness, I certainly prefer My
beloved one over My dear friend and My confidant’ "35

The opinion of the scholars regarding this hadith is
generally pessimistic. ~Al-Hakim al-Tirmidhi (d.
320/932) apparently traced the isnad of this hadith, as
did Tabarani (d. 360/971)who was reported 10 have
regarded it as being weak.3® In his Shu‘ab, Bayhaqi
(d 458/1066) cited a complete isnad for this hadith,
but he noted that one of the transmitters was Maslama
ibn ‘Ulay, who was considered by the scholars of ha-
dith to be weak .37 Davlami (d. 509/1115) also included
the hadith in his Firdaws>%

Ibn al-Jawzi (d. 597/1201) stated that the hadith
was not sound. since Maslama was the sole transmitter
at one point in the isnad. He supported his low opinion
of Maslama by citing a number of other scholars who
also rejected him.39 Similarly, Suytti (d. 911/1505) in
his a/-La’ili related Ibn al-Jawzi's opinion that the
hadith was not sound and that Maslama was rejected
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by the scholars of hadith. Then, moving away from Ibn
al-Jawzi's stance, Suyuti attempted to put the hadith in
a better light by stating that Bavhaqi had included i1t in
his Shu‘ab and that Maslama was among the transmit
ters upon whom Ibn Majah had relied. 40

Writing a half century after Suyuti, Ibn ‘Iraq (d
9635/1556) to some degree sided with Ibn al-Jawzi and
stated that the hadith was not sound. He reiterated the
criticism of Maslama. Nevertheless, wrote Ibn ‘Iraq,
"Although [Maslamal..was considered to be weak he
was not invalidated by an accusation of being a liar,
and was among the transmitters relied upon bv Ibn
Majah."#l In other words Ibn ‘Iriq seemed to follow
Suyutl in attempting not to dismiss the hadith entirely.
In short, although the isnad of this hadith is problem
atic, 1t was not a cause for the hadith to be universally
rejected by the scholars of hadith.

Since Khwaja Parsa mentions the previously exam
ined hadith and the following hadith (the fourth of this
study) in the same context, I will discuss the reliability
of the following hadith now, and then discuss the role
of both these hadith in the Qudsiva: Qala rasial Allah
I ‘Amma ba‘d, fa-inn Allaha ‘azza wa-jalla
ittakhadha sahibakum khalilan Law Kkuntu
muttakhidhan ahadan khalilan lattakhadhtu Aba Bakr
khaltlan.” The Prophet %% said, “Indeed God adopted
your companion (referring to himself) as a “dear
friend” (khalil). If | were 1o adopt someone as a dear
friend, I would take Abu Bakr as a dear friend "42

This is an indisputable sound hadith that is found in
a similar form in a number of the most highly regarded
hadith collections. Among the hadith collections in
which it is found is Bukhari (d. 256/870) Muslim (d
261/875), and a number of other important hadith

collections such as Tirmidhi, Ibn Majah, Ahmad ibn
Hanbal, and Darimi 43
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Parsi uses this hadith and the one that I discussed |
previously in order 1o identify the two stations i
(magams) of ‘lhullat.,” namely, the two stations n- {

volved in “being a dear friend.” which are the highest
degrees of "being a lover” (muhibbi) and "being a
heloved one” ( mahbubi). He maintains that the hadith
discussed earlier (concerning Abraham &, Moses &,
and Muhammad %) refers to the degrec of “being a
lover” (muhibbi), while this hadith (with reference 1o
AbT Bakr) expresses the highest degree of “being a
heloved one” (mahbubi). Parsa emphasizes that no one
can share in this degree with the Prophet ==. He
identifies this ultimate point and this degree of perfec-
tion as the praiseworthy station (magam mahmud). |

In addition, for Parsa, this hadith indicates that AbU
Bakr% is the most perfect, knowledgeable, virtuous, ,
and magnificent of the awliya’ (saints). The reason he
gives for this is that Abl Bakr % possessed exiraor-
dinary saintliness | wildya) and esoteric knowledge
(iIm-i batin)--which Parsa emphasizes 1s knowledge of
God.

The fifth hadith of Khwiaja Muhammad’s that [ will
examine concerns the relationship between spirituality
and natural human qualities: Qala rasul Allah g -
Innama ana basharun mithlukum aghdabu kama
vaghdabu al-basharu wa-arda kama yarda al-bashar
The Prophet of God &% said, “] am only a man like
yvou. | gel angry like men get angry and I become
content like men become content.”#4

This hadith is nearly identical to a hadith 1n the
Sahih of Muslim (d 261/875); the meaning is virtually
the same. 4> Also, the phrase Innama ana basharun
mithlukum "1 am only a man like you” is found repeat-
edly in many hadith collections, ranging from the sahih
collections of Muslim and Bukhari to other collections
compiled with less stringent criteria. In addition, 1bn |
Hanbal (d. 241/855) and Abu Dawud (d. 275/889) [ |
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have versions 1dentical to the section of the hadith on
the Prophet's anger.4¢ Consequently, the sense of this
hadith from the Qudsiva i1s sound, although there is a
very minor difference in wording between it and com-
parable hadith in the sound collections.

One fear that non-Sufis have often had of Sufis is
that the Sufi veneration of the Prophet would lead
them into worship of Muhammad == Nevertheless,
Sufis such as Parsa were not in danger of forgetting the
very concrete humanness of the Messenger. In spite of
his love for the Prophet, one way in which he clearly
expressed that he still saw the Prophet as a man was
by his citation of this hadith.

The context in which he discusses the hadith is his
explanation for the fact that passing away from self
(fana’) and abiding in God (baga’) do not eliminate
natural urges. Here Khwaja Parsa cites a poem to illus-
trate his point:

Musa andar dirakht atish did
Sabztar mishud an dirakht az nar
Shavat-u hirs-i mard-i sahib dil
Hamchinin dan-u hamchenin engar

Moses saw a fire in a tree

T'hat tree became greener due to the fire
This is the way you should understand
the lust and appetite of the one

who possesses a real heart.

We may understand this by contrasting Moses’ tree
with an ordinary tree. Most trees, if fire reaches them.
will burn up. This, however. does not happen to one
who has a sufficient degree of the spirituality of
Moses &, or Muhammad 5%, Similarly most people
who become filled with desires are consumed by them
and become spiritually lost. But for people who truly
possess a heart, their natural urges will increase their
spirituality and vice-versa.4” [ will end this section
with Parsa’s own conclusion: “After the people of gno-
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sis have passed away in God and reached the degree of
abiding in God, whatever they see and know, they see
and know within themselves, and their bewilderment
'« within their own being. As AllahJ declares: wa-f1
anfusikum afala tubsirdn ‘Will you not look within
yvour selves?’ (Koran, Dhariyat S1:21). “‘Whoever Knows
his self. knows His Lord.’ "48

Although the Prophet &% is a human being in
many ways like everyone else, he surpasses the rest of
humanity in terms of his awareness of God. The sixth
and final hadith of Parsa’s that I will discuss concerns
this difference in consciousness: (ala rasil Allah: ==
Ana ‘alamukum billahi wa-akhshakum lillah. The
Prophet of God == said, "Out of all of you, I am the
most knowledgeable with regard to God and the most
in awe of God."4”

There are no differences in meaning, and only ex-
tremely slight differences in wording, between this
hadith and versions In well-respected hadith collec-
tions. 1bn Hanbal (d. 241/855) has a nearly identical
version 50 Bukhari (d. 256/869) includes two similar
versions in his Sahih, one of which 1s as follows: Inna
atgakum wa-a‘lamakum hillahi ana “Indeed out of all
of you the most God-conscious and most knowledgeable
of God is 1."31 The other version 1s Inni la-a‘lamuhum
hillihi wa-ashadduhum la-hu kKhashyatan “Indeed oul
of all of them, | am the most knowledgeable of God, and
‘he most in awe of him."52 This latter version is also in
the Sahih of Muslim (d. 2761/875).23 In short, the
meaning of the version of this hadith in the Qudsiya is
sound. although there are a few very minor differences
in wording between it and versions in sahih and other
highly regarded collections.

Khwija Parsa relates this hadith to a discussion of
his in which he compares normal people, who are
caught up in fear and grief, with awliya’ (God's saints),
who instead experience awe and astonishment vis-a-

13
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vis God. He states that the saints have completely sur
rendered their being to whatever God wills; and that
they have totally cleansed themselves of anyv physical
or spiritual sell interest. Since griel arises only 1n re-
sponse to a past or present physical or spiritual loss,
and since fear arises only 1n response to such a loss 1n
the future, saints cannot fear or grieve; because—as he
has stated—they have no phyvysical or spiritual self-in-
terest to lose. Having already surrendered their exis
tence to God, there 1s nothing that can be taken from
them. For Parsa this 1s the sense of “God's saints will
not fear, nor will they grieve” (Koran, Yunus 10:62)

Parsa understands sainthood to be the stage of be-
iIng where aspirants have passed away from their
selves in God (fana’ fillah), and where they abide
through God (baga’ billah), after completely passing
away from all physical and spiritual desires and at-
tachments. When saints have surrendered all of these
altachments, instead of fear and grief they experience
awe and astonishment at the magnificence and
grandeur of God. And it is in reference to the awe such
saints experience that Khwaja Parsa cites the Prophet
=< as saying, “Out of all of you, I am the most knowl-
edgeable with regard to God and the most in awe of
God.”

[n conclusion, the six hadith that we have culled
from the Qudsiyva of Khwaja Muhammad Parsia were
either sound or nearly identical in form to sound ha-
dith, while being identical to them in meaning. [wo
hadith out of the six had transmitters of dubious reli-
ability. Yet hadith scholars did not unanimously reject
these isnads. We do not know if Khwaja Parsa was
aware of the questionable nature of those hadith that
had dubious isnads. Nevertheless, since he was a reli-
glous scholar (‘a/im) it is likely that he knew that the
questionable hadith were not in the sahih collections;
yel he cited them anyway. He cited them., I would

14
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propose, at least in part because of his love for the
Prophet =%,

| would like to emphasize that for Muslims such as
Khwaja Parsa, love of God led them to follow the
Prophet &%. By following the Prophet =% , they be-
came drawn into loving the Prophel % From love of
the Prophet =%, they came to love his words, even
sometimes if they did not have scientific proof that he
<aid them. Even today such Muslims, in love with the
Prophet &%, continue to repeatl words that he only
might have said, simply because those words have a
hint of his fragrance.

NOTES

|  Annemarie Schimmel, Mystical Dimensions of Islam
(Chapel Hill: University of North Carolina Press, 1975), p. 214,
citing Farid al-Din “Attar, Tadhkirat al-awliya’, ed. Reynold
Nicholson (London and Leiden: 1905-7), vol. 2, p. 41; A. J.
Arberry, trans., Muslim Saints and Mystics (Chicago:
University of Chicago Press. 1966), p. 220; Farid al-Din “Attar,
Tadhkirat al-awliya’, ed. Muhammad Isti‘lami (Tehran:
KitabfurGshi-yi Zavvar, reprint 1363 [solar]/1984), p. 457.

5>  Schimmel has pointed oul that Muslims feel closer 10
the Prophet by listening 1O his hadith: “he [the faithful
Muslim] .. feels that occupation with Prophetic traditions
[hadith] brings him in close contact with the Prophet, so that,
as it were, he sees him and hears his voice’ (Annemarie
Schimmel, And Muhammad is His Messenger [Chapel Hill
University of North Carolina Press, 19851, p. 28.

3. Fur@zanfar’s compilation of the hadith included by
Rumi in his masterpiece, the Mathnavi, illustrates the great
importance that hadith had for Rumi (BadD’ al-Zaman
Furdzanfar, Ahadith-i Mathnavi [Tehran: Mu’assasah-1
Intisharat-i Amir Kabir, 1361 (solar)/1982]). Dr. Javad
Nurbakhsh, the current shaykh of the Ni‘matullahi Sufl order
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most active in the West, has published two compilations of
hadith that reoccur throughout Sufi literature (Javad
Nurbakhsh, Traditions of the Prophet [New York: Khanigahi
Nimatullahi Publications, 1981 (vol. 1) and 1983 (vol. 2)]

4. Zayn al-Din ‘Iraqi (d. 806/1404), in his well-known
and highly regarded analysis of the hadith included by
Ghazali (d. 505/1111) in his Thyva’ ‘ulum al-din, points oul
numerous instances of questionable hadith in the Thva’ (Zavn
al-Din Abu al-Fadl ‘Abd al-Rahim ibn al-Husayn al-‘Iraqi, al-
Mughni ‘an haml al-asfar, 1n the margins of Abu Hamid
Muhammad tbn Muhammad al-Ghazali, Thva’ ‘ulum al-din
[Beirut: Dar al-Ma‘rifa, 1403/1982]). In addition, almost all
compilations of weak or fabricated hadith—while comprised
of dubious hadith used in varieties of contexts—also contain
numerous hadith commonly found in Sufi texts. One example
of such works 1s Mulla ‘Ali al-Qari Nor al-Din ‘Alil ibn
Muhammad ibn Sultan, al-Asrar al-marfi‘a [i al-akhbar al-
mawdu‘a, al-ma‘ruf bi-al-Mawdd‘at al-kubra, ed
Muhammad ibn Lutfi al-Sabbagh, (Beirut: al-Maktab al
[slami, reprint 1406/1986).

>. For a concise summary of the legality in Islam of
ascribing statements of dubious authenticity to the Prophet
~< see Noah Ha Mim Keller, trans., Reliance of the Traveller
(Dubai: Modern Printing Press, 1991), p. 658 and 954-57
Evidence for the fact that many Sufi writers, such as Ghazali,
have knowingly used dubious hadith for targhib and tarhib is
that they had studied and thoroughly knew the sahih collec-
tions, or at least had access to them. Yet in spite of this, in
their own writings they still used hadith that were not in the
sahih collections. Even today traditional ‘ulama’ (scholars) in
the Muslim world use questionable hadith in certain circum-
stances for spiritually justifiable purposes.

The writer of this essay has witnessed one incident in
which the statement “Whoever has no shaykh, Satan is his
shaykh” was ascribed by an ‘G/im to the Prophet 5% for the
purposes of both encouraging the one to whom it was ad-
dressed to accept the guidance of any shaykh and discourag -
Ing him from becoming a victim of the guile of Satan. This is
certainly the intent in a recent Sufi text, where it is included
as a hadith (Nurbakhsh, vol. 1, p. 68, and FurGzanfar, p. 30,
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citing ‘Abd al-Latif ibn ‘Abd Allah “Abbasi, Lata’if-i ma‘navi
(Hind: N.p.]. p. 60). Moreover because the statement 1n ques-
tion can easily be interpreted as being harmonious with
Koranic texts and the sunna, and because it has traditionally
been used by Sufis to encourage discipleship (although not in
the form of a hadith), the faqih who stated it cannot be
faulted, from the perspective of traditional Sufism. In Sufi
texts, an early form of the dubious hadith discussed above 1Is
AbG Yazid al-Bistami's statement, “Whoever has no masier
(ustidh). his guide (imam) is Satan’ (‘Abd al-Karim al-
Qushayri, al-Risala al-Qushayriyva fi ‘iUlm al-tasawwul, ed.
Ma‘raf Zuraygq (?7) and ‘Al ‘Abd al-Hamid Baltah'ji (7)
[Beirut: Dar al-Jil, 1410/1990] p. 380; and its commentary by
Mustafa al-“Arusi, Nata’ij al-afkar al-qudsiya, n.p., 1290;
Damascus: ‘Abd al-Wakil al-Durtbi and Ya Sin “Arafa, reprint
nd.|vol 4, p. 209).

6. In spite of what one might assume from my discussion
of hadith of encouragement (targhib) and discouragement
(tarhib). a cursory investigation will show that most of the
hadith compiled in the work of al-Mundhiri (d. 656/1258)—
the primary book dealing with spiritual encouragement and
discouragement—seem to be well-attested (AbG Muhammad
7aki al-Din ‘Abd al-‘Azim ibn "Abd al-Qawi al-Mundhiri, al-
Targhib wa-al-tarhib min al-hadith al-sharif, ed. Mustafa
Muhammad ‘Umara and <Abd Allah ibn Ibrahim al-Ansarl
[Beirut: al-Maktaba al-‘Asriya, 1408/19871]).

7  For a more complete discussion of textual ( matn) criti-
cism of hadith and the conditions necessary for a text’s accep-
tance or rejection, see Muhammad Zubayr Siddiqi, Hadith
[ jterature: [ts Origin, Development & Special Features, ed.
Abdal Hakim Murad (Cambridge: The Islamic Texts Society,
2nd edition 1993), p. 113-14.

8 Traditionally one of the functions of a Sufi shaykh was
to confirm or deny the validity of these inner discoveries or
unveilings (mukashafat) of their disciples. ‘Ajluni (d.
1162/1749) (for him see Zirikli, vol. . p. 325), a compiler of
one of the better known collections of popular but often du-
bious hadith, reported, “Muhiy al-Din [Ibn ‘Arabi] said,
‘Although this hadith ["Whoever knows his “self” knows his
“Lord” ’] is not attested to by means of a chain of transmis-
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3 sion. for us it is attested to by means of “unveiling” (kashl)
(Isma‘il ibn Muhammad al-“Ajltini, Kashf al-khafa’ wa-muzil
al-ilbas, ed. Ahmad al-Qalash (7) [Beirut: Mu’assasat al-Risala,
reprint 1399/1979], vol. 2, p. 343.

9. Although Sufi texts often include hadith, thev rarely
contain their isnads. One of the foremost exceptions to the
general tendency of Sufi authors to omit ispads (chains ol
transmission) from their Sufi works i1s Sulami (d. 412/1021)
in his Tabagat al-Sufiya. In addition to being one ol the
most significant early Sufi authors, Sulami1 was also a hadith
scholar who figures in many of the isnads of hadith compiled
by al-Bayhaqi (d. 458/1066) (Abu “Abd al-Rahman al
Sulami, Tabagqgat al-Sdfiyvaed. Nur al-Din Shurayba [Cairo
Maktabat al-Khanji, reprint 1406/1986]; AblG Bakr Ahmad
ibn al-Husayn ibn “Ali al-Bayhaqi, al-Sunan al-Kubra [Cairo
Dar al-Fikr, n.d.]).

10. Schimmel, Mystical Dimensions of [slam, p. 14
Western scholars now generally agree that because the early
Muslim mystics and ascetics wore woolen garments, the word
Sufi1 (which literally means "woolen” or "related to wool”) was
applied to them (Schimmel, p. 31). The best overall study of
Sufism in English 1s Schimmel’'s Mvstical Dimensions of Islam
For the reader of Arabic, the contemporary work that to my
knowledge 1s the best documented presentation of traditional
Sufi doctrine and method is Shaykh ‘Abd al-Qadir ‘Isa.
Haga’iq ‘an al-Tasawwuf (Aleppo: Maktabat al-‘Irfan,
, reprint 1414/1993).

1. For a comprehensive history of the Sufi orders ( turug |
. Ipl.), tarigat [sing.]), see ]. Spencer Trimingham, The Sufi '
! Orders in Islam (London: Oxford, 1971). It has unfortunately
been out of print for several yvears. An updated version
should be published, one including the modern history of the
orders noted in Alexandre Popovic and Gilles Veinstein, Les
Ordres Mystiques Dans L'Islam: Cheminements et situation
actuelle \Paris: Editions de I'Ecole des hautes etudes en sci-
ences sociales, 1986).

12, Hamid Algar, “The Nagshbandi Order: A Preliminary
survey of Its History and Significance,” Studia [slamica 44
(1976), pp. 123-52, and Hamid Algar, “Bahi3’ al-Din
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Nagshband, Encyclopaedia ol Islam, 2nd ed. An attractive
history of the Nagshbandiya written lor the general public is
Shaykh Muhammad Hisham Kabbanti's, The Nagshbandi Suli
Way: History and Guidebook of the Saints of the Golden Chain |
(Chicago: Kazi Publications, 19995). |

13. Ahmad ‘Iraqi has written a concise summary of
Khwiaja Parsa’s lile and works (Khwaja Muhammad 1ibn
Muhammad Parsa’ Bukhara’i, Qudsiya, edited by Ahmad |
Tahiri ‘Iraqi [Tehran: Kitabkhanah-i Tahtri, 1354 |
(solar)/1975], preface, pp. 65-76. |

14 For both accounts of Shaykh Baha’ al-Din’s statements
concerning Khwaja Parsa see Fakhr al-Din “All ibn Husayn al - |
Saf1 (d. 939/1532-33), Rashahat-1 ‘ayn al-hayat, ed. ‘Al |
Asghar Mu‘iniyan (Tehran: Intisharat-i Bunyad-i Nikukari-yi
NGriyani, 1977], vol. 1, p. 103, 104-5. These narratives are |
almost identical to those of Jami (d. 899/1492) (‘Abd al- 1.
Rahman Jami, Nafahat al-uns, ed Mahdi TawhidUpur [Tehran: ‘
Kitabfurashi-yi Mahmudi]l, 392). Taskopriuzade (d.
968/1561) simplifies the accounts and translates them from
Persian into Arabic (‘Isam 11-Din Abi al-Khayr Ahmad ibn
Mustafa [Taskopruzade], Shaqa’ig al-nu‘maniya fi ‘ulama’
al-dawla al-‘uthmaniya, ed. Ahmad Subhi Firat [Istanbul:
Jami‘at Istanbal, 1405, p. 254).

1S Hamid Algar, "Reflections of Ibn “Arabi in Early
Nagshbandi Tradition,” Journal of the Muhyiddin Ibn ‘Arab!1
Society 10 (1991): pp. 46-50.

16 Fakhr al-Din al-Safi states that during the reign of
Mirza Ulugh Beg, Shavkh Shams a1-Din Muhammad 1bn
Muhammad ibn Muhammad al-Jazari (d. 833/1429) (for his
biography see 7irikli. vol. 7, p. 45-46) was conducting a gen-
eral investigation and rectification of the ispads in circulation
in Transoxania. In the course of this general investigation, he
examined Khwaja Parsa’s isnads (Safi, vol. 1, pP. 106-108);

for Ahmad ‘lraqi’'s summary of this narrative Se€ Parsa,
preface, pp. G7-68.

17 See ‘Iraqi’s preface for his informative study of the
Oudsiya (Parsa, preface, pp. 77-80).

| 8. Zabidi (d. 1205/1790) reads wadd’ with a fatha,
meaning “the water with which one performs wuduo”
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(Muhammad ibn Muhammad Murtada al-Husayni al-Wasiti

al-Zabidi, Ithaf al-sada al-muttaqin bi-sharh Thva’ ‘ulum al
din [Beirut: Dar al-Fikr, n.d.] vol. 5, p. 230).

19. Parsa, p. 28. A more complete version of the hadith is
as follows: La tarfa‘a al-tast hatta yatuffa. Ijma‘a
wadu’akum, jama‘a Allahu shamlakum. "Do not raise the
wash basin until it becomes nearly empty. [Then] gather
vour water for wudud’, and God will unite your scattered state
of affairs” (E. W. Lane, Arabic-English Lexicon [Cambridge:
The Islamic Texts Society, 1984], vol. 2, p. 1600).

20. Abu ‘Abd Allah Muhammad ibn Salama al-Quda‘i,
Musnad al-Shihab, ed. Hamdi ‘Abd al-Majid al-Salafi (Beirut
Mu’assasat al-Risalah, 1405/1985), vol. 1, p. 408. Instead of
‘wadu’,” the text reads “wudio’”

21. Abu Bakr Ahmad ibn al-Husayn ibn ‘Ali al-Bayhagqi
(d. 458/1066), Shu‘ab al-iman, ed. AbU Hajir Muhammad al-
Sa‘ld ibn Basyuni Zaghlul (Beirut: Dar al-Kutub al-‘Ilmiva,
1410/1990), vol. 5, p. 71. The hadith is numbered incor-
rectly in the index. The correct number is ¥S819, not #1819

22. Abu Hamid Muhammad ibn Muhammad al-Ghazaili.
Thya’ ‘ulum al-din (Beirut: Dar al-Ma‘rifa, 1403/1982) vol
2, p. 8. Although, strictly speaking, the [hya’ cannot be con-
sidered a work in the genre of hadith collections, neverthe -
less, because of the large numbers of hadith that it includes
and because of the analysis of its hadith by ‘Iragi, I have in-

cluded it along with the other works, which are largely hadith
collections.

23. Daylami lists the complete version of the hadith on the
authority of Abl Hurayrah, but he does not include an isnid
His Firdaws (of which their are two editions. one titled Kitdb
Firdaws al-akhbar and the other Firdaws bi-ma’thiir) how -
ever, does not include isnads. Al-Zimurli and al-Baghdadi,
the editors of Kitab Firdaws al-akhbir, simply mention that
the hadith is in Quda‘i and go on to repeat the note supplied
by Quda‘l's editor (Shirawayh ibn Shahradar ibn Shirawavyh
al-Daylami, Kitab Firdaws al-akhbar bi-ma’thir al- khitab, ed.
Fawwaz Ahmad al-Zimurli and Muhammad al-Mugassim bi-
Allah al-Baghdadi [Beirut: Dar al-Kitab al-‘Arabi, 1407/1987]
vol. 5, p. 179). Zaghlil, the editor of Firdaws bi-ma’thir.
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ways of observing the divine commands and followIing
the manner in which the Prophet =< lived.

These groups that criticize the celebration of the
Milid even though they see themselves as not being
blind imitators, nevertheless they too follow their own
leaders. Can such people, who have appeared only
recently—relative to the history of [slam—perceive
[slam better than the companions, successors, and the
founding scholars of the schools of [slamic law, those
whose vast knowledge and piety enabled them to make
legal judgments? Are such people who break with
[slamic tradition better able to interpret and comment
on the Koran? Were people like Imam Ja‘far-i Sadiq
(d 148/765). Shaykh Hasan-i Basri (d. 110/728), the
greatest legal scholars, and those who followed such as |
Muhammad-i Ghazali (d. 50571 111), Junayd-i Baghdadi |
‘d 298/910). and thousands like them, can these Il
people be considered 1O be polytheists, to be among (4
those that worship gods besides God? Have they not '
perceived Islam and the true teachings of Islam
correctly’

In order to understand these groups that criticize
the festival of the birthday of the Prophet, the words
well known among the Arabs apply, "Dont ask about
the man ask about his friends!” It is sad to say that
some superficial scholars who follow the doctrine of
these groups are silent and make no criticism of cele-
brations commemorating the anniversary of the coming
to power of certain rulers, or celebrations of their
birthdays, at which time huge amounts are spent from
the treasury of Muslims in order 10O have ostentatious
festivals. Yet such scholars consider the festival of the
birthday of the greatest Divine Messenger %% to be an
innovation and to be prohibited, the very Messenger
#+ apout whom God declared, “We only sent you as a
mercy for the beings of the world” (Koran, Anbiya’

21:107),

I'HE CELEBRATION OF THE BIRTHDAY OF THE PROPHET =% i |
I.
:

;H“Wutmw o

6
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Methodoelogy and Literature |[Indianapolis: American Trust
Publications, 19771, p. 43, 61 and Siddiqi, pp. 66-67). In the
case of this hadith, the sole narrator at one point was Musa
ibn [brahim. After him a number of narrators transmitted
the hadith, among whom was ‘All ibn al-Madini (AbT ‘Isa
Muhammad ibn ‘Isa ibn Stra al-Tirmidhi, al-Jami‘ al-sahih
[Sunan al-Tirmidhi], ed. Ahmad Muhammad Shakir (Cairo:
Mustafa al-Babi al-Halabi, 1398/1978), vol. 5, p. 462, #3383)

30. “Ala’ al-Din ‘Alil ibn Balban al-Farsi (d. 739/1339), al
I[hsan bi-tartib Sahih Ibn Hibban, ed. Kamal Yusuf al-Hut
(Beirut: Dar al-Kutub al-‘Ilmiva, 1407/1987), vol. 2, p. 104

31. Abu ‘Abd Allah Muhammad ibn ‘“Abd Allah al-Hakim
al-Naysaburi, al-Mustadrak ‘ala Sahihayn (Beirut: Dar al-
Kitab al-‘Arabi, n.d), vol. 1, p. 498

32. Ghazali, vol. 4, p. 82. ‘Iraqi (d. 806/1404) notes that
Tirmidhi called this hadith hasan (agreeable). Also he stales
that the hadith was included in the works of al-Nasa’t (al-
Yawm wa-al-layla), Ibn Hibban, and Ibn Majah (“Iraqi, vol. 4,
p. 82). Mundhiri (d. 656/1258) states that Ibn Majah, Nasa’i,
al-Hakim, and Ibn Hibban all included i1t in their collections,
mentioning in particular that al-Hakim stated that its isnad
was sound. In addition Mundhiri notes that 1n all ol these
collections the hadith was transmitted on the authority ol
Jabir ibn "Abd Allah to Talhah ibn Kharrash (Mundhiri, vol
2D, 41.5).

33 “Ajluni adds, “the meaning of saying ‘al-hamdu lillah 1s
the best supplication’ 1s that it is the best way to begin and
end a supplication” (“Ajluni, vol. 1, p. 172).

34. Parsa, p. 34.
35. Ibid..'p. I'4.

36. Although Madani (d. 1200/1785) states that al-Hakim
al-Tirmidhi traced its isnad, | was unable to locate the hadith
In the index to al-Hakim al-Tirmidhi’s Nawadir al-usul (his
primary work on hadith). Madani also noted that the hadith
was in Tabarani’sal-Mu‘am al-kabir and that Daylami and
Ibn ‘Asakir had traced the hadith to Abu Hurayrah
(Muhammad ibn Mahmtd al-Madani, al-Ithafat al-saniyva fi
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al-ahadith al-qudsiya, ed. Mahmiud Amin al-Nawawi [Beirut:
Dar al-Jil, n.d.] p. 97).

37. Bayhaqi, Shu‘ab, vol. 2, p. 185.

38. Daylami, ed. Zimurli, vol. 1, p. 512 and ed. Zaghlul, vol
|, p. 422. According to Zimurli and Baghdadi (the editors of
the Kitab Firdaws al-akhbar) Ibn Hajar did not include the Is-
nad of this hadith in his commentary on the Firdaws, entitled
Tasdid al-gaws (Daylami, ed. Zimurli, vol. 1, p. 512 #1721).

39. Ibn al-Jawzi wrote, “The hadith is not sound; the only
one who transmitted it from Zayd ibn Waqid was Maslama
[ibn ‘Ulay al-Khushani]." Subsequently he noted that Yahya
said that Maslama was not credible (laysa bi-shay’) and that
Nasa’i, Daraqutni, and Azadi said he was rejected ( matruk)
by the scholars (Jamal al-Din AbuU al-Faraj ‘Abd al-Rahman
ibn ‘Ali Ibn al-Jawzi, Kitab al-Mawdu‘at |Beirut: Dar al-Fikr,
1386/1969), vol. 1, p. 290). For Maslama see Jamal al-Din
AbU al-Hajjaj Yusuf al-Mizzi, Tahdhib al-kamal fi asma’ al-
rijal, ed. Suhayl Zakar, Ahmad ‘Ali “Abid, and Hasan Ahmad
Agha (Beirut: Dar al-Fikr, 1414/1994), vol. 18, pp. 102-4.

40. Jalal al-Din ibn ‘Abd al-Rahman al-Suvyuti, al-La’ali al-

masni‘ah fi al-ahadith al-mawdi‘ah (Beirut: Dar al-Ma‘rifah,

1403/1983) vol. 1, p. 272.

41. Abu al-Hasan ‘Ali ibn Muhammad ibn ‘Irag al-Kinani,
Tanzih al-shari‘a al-marfi‘a ‘an al-akhbar al-shani‘a al-
mawdi‘a, ed. ‘Abd al-Wahhab “Abd al-Latif and ‘Abd Allah
Muhammad al-Siddiq (Beirut: Dar al-Kutub al-‘Ilmiya,
reprint 1401/1981), vol. 1, p. 333.

42. Parsa, p. 14.

43 AbT ‘Abd Allih Muhammad ibn Isma‘il al-Bukhart,
Sahih al-Bukhari, ed. Mustafa Dabib al-Bugha (Damascus: Dar
Ibn Kathir. 1410/1990), vol. 3, p. 1338, fada’il al-sahaba,
biab S: Bukhiari, Sahih al-Bukhari, trans. M. M. Khan (Beirut:
Dar al-Fikr. n.d.). vol. S, pp. 6-7; Muslim ibn al-Hajjaj, Sahih
Muslim. ed. Muhammad Fu’ad ‘Abd al-Baqi (Reprint, Beirut:
Dar lhya’ al-Turath al-‘Arabi, 1972), vol. 4, pp. 1854-56.
fada’il al-sahaba, bab 1, #2-7. For other references see A. ].
Wensinck. Concordance et Indices de la Tradition Musulmane
(Leiden: E. ]. Brill, 1967), vol. 2, p. 57.
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44. Parsa, p. 62.

45 Muslim’s version is as follows: Innama ana basharun
Arda kama yarda al-basharu wa-aghdabu kama yaghdabu al-
basharu. “I am only a man. | become content like men be
come content. And I get angy like men become angry
(Muslim. vol. 4, pp. 2009-10, birr 95). There are two In-
significant differences between Muslim s version and that ol
Piarsa’s. First. Muslim's version does not include the phrase
mithlukum" (like you), although it occurs elsewhere In
Muslim. And second, the order of the remainder of the ha
dith has been reversed. Parsa’s hadith speaks first of the
Prophet's human anger, and the second speaks of his human
contentment. Muslim on the other hand reverses this order

46. Ahmad Ibn Hanbal, Musnad (Beirut: al-Maktab al-
Islami, 140371983, reprint of Cairoed., 1313/1896), vol. 2, p
243:- vol. S, p. 437; and vol. 6, p. 52; Abu Dawud Sulayman
ibn al-Ash‘ath ibn Ishaq al-Azadi al-Sijistani, Sunan Abi
Dawid, ed. Ahmad Sa‘d “Ali (Cairo: Mustafa al-Babi al-Halabt,
1403/1983), vol. 2, p. 566.

47. Ahmad ‘Iraqi, citing the Rashahat, echoes this point in
saying that the human qualities and desires of a spiritually
advanced person do not hinder or obstruct their awareness of
God (Parsa, p. 143).

48. "Whoever knows his self, knows His Lord” 1s often said
to be a hadith. but there is no known isnad for 1t that 1s
traceable to the Prophet 5% See note #8 above.

49 Parsa, p. D7.

50. Wa-Allahi inni la-a‘lamukum billahi—‘azza wa-jalla—
wa-akhshakum lahu. “By God, indeed out of all of you | am
most knowledgeable about God—may He be exalted and glor1-
fied—and most in awe of Him" (Ibn Hanbal, vol. 6, p. 122).

51. Bukhari, ed. Mustafa Dabib, vol. 1, p. 16, iman, bab 11
02..1bid:, Vol.'y, p. 2263, adab, bab 72.
53. Muslim, vol. 4, p. 1829, fada’il, bab 35, #127-28.
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MAULOUD

by Abd al-Hayy Moore, 1984

part 1: STARTING FROM HERE

Starting from here
in order to find the heart that

passes through station after station
on its way to the goal,

in order to see the flashing reflection in which,

against the whole starry background of the
seen and unseen COSMOS,

the light of the [lluminated One, Muhammad,

_ peside whom there are only shadows --

shows,

no action needed,
no gesture of ours but the
whole rapidly fluttering celluloid motion-picture
threaded atomically through all the
slits in the universe
at once
so that all scenes
at once
flash past
and are entirely resolved --

to see. to suddenly, with no guile, face
to face, with no preconceived

cartoon however serious, no projected

experiential image, but rather
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MAULOUD

an image from himself alone beamed
outward to us from the innermost vantage

that the whole light burst forth
upon our shores in wave after wave of
pure resplendence, flowering flood after
gush of foam in which each
bubble 1s a picture and each
picture inside is exact --

that the shine of the Sent One.

Beloved Prophet Muhammad.
whose edges are

self s edges themselves
edgeness itself, whose

total vastness is that in which we
sit or stand, by canyon's rim or
twilit grim protruberance

out like a peninsula into the oceans of the heart
In terrestrial turbulance or

sky's overturned
concave bowl] of stars. all floating so lacily
apart, held by fine webs of
traceries finer than the

finest thought of fineness,

that subtlest influence

that keeps things from snapping apart
and drifting off into alien spaces --

O Muhammad!
that face of his
bent from First Light
over his hands in his lap,
under the Tree of Loyalty,

I T - - ———
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MAULOUD 1

that being he was, \_
under the cloud that always |
shadowed him
shading him --

that transmitter he was

of stature and nobility

to the creature of Reality
most loved by God

but grovelling in idolatry,

that Light that went ahead,
having been {
the first Light shed |
from the first burst |
from nothing but: z‘
Be! And it is! i}

Being for us, having been from then, i)
the ultimate Word from the primordial Seal
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Welcome to the

~ International Milad an-Nabi Conference
| Organized by the
| Nagshbandiya Foundation for Islamic Education

All praise be to Allah, the Exalted and Sublime, and may peace
and blessings be upon His Beloved Prophet, the leader of all the Prophets
(Peace be upon them). We thank Allah for giving us the opportunity to
-organize this auspicious and blessed occasion of the Milad of our interces-
' sor on the Day of Judgment.

Every year thousands of people gather together and arrange
mahfils to commemorate the greatest of Allah’'s blessings to this world, the
'arrival of the Prophet (Peace be upon him) to this world. They are follow- |
ing the guidance of Allah, who says in the Koran, “O People, commemorate
| the bounties of thy Lord.” |

This is our second humble attempt to organize this event. We |

'need your moral, spiritual, as well as financial support in making these
conferences successful. We have some very enlightened and knowledge-
able scholars as speakers, and we hope you will enjoy the spiritual experi-
ence.

The goal of the Nagshbandiya Foundation is to strengthen the
traditions of the Ahl al-Sunna and educate Muslims in North America so
that they can better understand their roots; insha’ Allah, by Allah’s grace,
they will continue on the right path. This is the path of the great Ah/ al-
Sunna scholars who have devoted their lives to Islam and who have truly
fulfilled their obligation as the inheritors of the Prophet (Peace be upon
him). The Nagshbandiya Foundation is making available small booklets,
pamphlets, and other informative materials. Please assist us in communi-
| ' cating the words, ideas, and actions of our great scholars. We urge you to
i become members of the Nagshbandiya Foundation and join in the work of
' a group that is devoted to Allah simply for His sake. |

We would like to take this opportunity to thank the many volun- |
teers, donors, and workers who have assisted in this project. Our special |
_ 'thanks go to Dr. Alan ‘Abd al-Haqq Godlas for taking responsibility to edit
il this souvenir volume and to his wife, Safiya Godlas, for designing the cover.

We apologize for our oversights in omitting any ads or articles from this
booklet.
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May Allah bless you for taking the time to attend this conference.
' Jazakum Allah khayran! Ameen.

Dr. Ahmed Mirza, President
Yakub |. Patel, Vice President

E o B —— — -

~ Marfat.com




| et |
\ |
Specializing In Gastroenterology ® I-l1:1|:iatf.nlc:pgvli

Ahmed Mirza, M.D.  J.Steven Burdick, M. n.,

' DIPLOMAT - AMERICAN & DIPLOMAT - AMERICAN

|, BoARD OF INTERNAL BOARD OF INTERNAL I|
MEDICINE AND MEDICINE AND :.
GASTROENTEROLOGY ' GASTROENTEROLOGY Ii

'© MEeEDICAL DIRECTOR - & AssiSTANT CLINICAL
DIGESTIVE DISEASE PROFESSOR,
CENTER, SAINT . MeDICAL COLLEGE OF
FRANCIS MEDICAL WISCONSIN AT MILWAUKEE
CENTER

> CLINICAL ASSISTANT | & CLINICAL ASSISTANT
PROFESSOR, PROFESSOR,
UNIVERSITY OF |LLINOIS | UNIVERSITY OF ILLINOIS
COLLEGE OF MEDICINE COLLEGE OF MEDICINE
AT PEORIA AT PEORIA

Digestive
Care

| Associates S.C.
655-7878

IF NO ANSWER,
655-040 |
200 E. PENNSYLVANIA AV. 655-0485

surme L - O3
PEORIA, IL 61603
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When it comes to Computing,

R.T. COMPUTERS DELIVERS IT

1630 Oakland Road, Suite A-112
San Jose, CA 95131
. (408) 437-3063 FAX: (408) 437-1156

= = - =
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And local Networking

: Consider these advantageé

®* In business since 1988

* Configuration Customized to your specifications

* One year part and labor warranty

* Optional nationwide onsite service contracts

* All systems easily upgradeable

* Major credit cards Accepted

* Government, schools and Corporations P.O.s Accepted

|
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PHOENIX INSTRUMENTS INC.

A UNIQUE PLACE FOR MEDICAL AND
SURGICAL INSTRUMENTS

PHOENIX INSTRUMENTS INC.
1020 W. FULLERTON AVE. UNIT C
ADDISON, IL 60101
(708) 628-1717
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SHADDULI CENTER,ROUTE 9, BOX 66 b.SANTA FE, N.M. 87505 |

TEL: (505) 982-2022
| SHAYKH MUHAMMAD AL-JAMAL AR-RAFAI, AS SHADDUL!

'S THE GUIDE OF SHUDDULI PATH, FOUNDED BY SHAYKH ABU-L-

'HASAN AS-SHADDULI IN EGYPT IN THE THIRTEENTH CENTURY A.D.

THE SHAYKH LIVES IN THE HOLY CITY OF JERUSALEM, ON THE

MOUNT OLIVES, AND IS A TEACHER IN THE HOLY MOSQUE OF AL-
'AQSA AND A JUDGE IN THE ISLAMIC COURTS. IN 1974, HE SET
UP A ZAWYYAHA FOR SEEKERS COMING FROM WESTERN WORLD

TO STUDY THE SUFI PATH OF THE RELIGION OF ISLAM.
THE SHAYKH WOULD LIKE TO SPEAK ABOUT "THE PRES-

ENCE AND THE TRUTH" OF OUR PROPHET (P.B.UH.)
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1501 Woodfield Drive, Suite 308-S
Schaumburg, IL 60178
Tel: (708) 413-0150
Fax: (708) 413-0453
REGISTERED REPRESENTATIVE
VARIABLE LIFE INSURANCE AND VARIABLE ANNUITIES
OFFERED THROUGH METROPOLITAN LIFE INSURANCE COM-
PANY. FINANCIAL PLANNING AND MUTUAL FUNDS OFFERED
THROUGH METLIFE SECURITIES,INC.
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Rainbow Marble and Granite

1700 Belvidere
Waukegan, IL 60085
Tel: 708-360-0684 | Fax (708) 367-1821

In the rugged mountains of Pakistan are found some of the richest deposits of
marble in the world. The importance of this marble was known to the moghul

Emperors who used it in the construction of the famous Taj Mahal, one of the |

seven wonders of the world. Now Rainbow Marble and Granite has installed |

the most modern equipment from Italy (Lvi Tunisi) to produce high quality

marble tiles with dimensions 1 ft. by 1 ft. by 3/8". Tiles are packaged in sets
of eleven in protective foam containers. This ensures complete elimination of |
' shipping and handling damage. Further, it is our intention to provide these |
top quality tiles at a very low and affordable price. We supply high quuhty |
marble tiles in the following colors:

1. Silky Black
2. Silver Gray |
3. Royal White

£
if
H

The price is $ 4.50 per tile. If you have any questions, please do not

hesitate to call our Marketing Manager :

Mumtaz Ali Shah at (708) 816-6520

Martat.com

- . m———————— LR




International

Airlines AN
L Ty .,
N ..._..- N 9
b Yy " "|..__ Y oy "
T Y Y LY
r a V e . L Wy L
", .
& 3 ':
. F s o .J_.l" r
e i .
r i g o 3 ‘__,-". e
" " * &
- ‘f _,-"’ - i
4 &
"

Agent
Network

BESTWAY TRAVEL

& TOURS, INC.

(International and Domestic)

APOINTED AGENTS OF MAJOR
WORLD AIRLINES AND WHOLESALER OF PIA

TEL. (312) 465-4949 FAX: (312) 465-8999

OUTSIDE ILLINOIS: 1-800-468-4990
6353 NORTH CLAREMONT
(Corner of Devon Ave. and Claremont)
CHICAGO, IL 60659

T T T T T

Support The Nagshbandiya Foundation
for
Islamic Education
itis designed to:
<« Bring Muslims together
« Educate Non-Muslims about Islam

‘@ Bring Islamic Spirituality to Muslims

—L ook for Donation Boxes in the Auditonum—

Martat.com




WELCOME MOTORS |
3346 W. IRVING PARK © CHICAGO, IL 60618

YOUR # 1 SOURCE FOR USED POLICE CARS

WELCOME MOTORS |

4 CHEVROLET CAPRICES
4 FORD CROWN VICTORIAS
4 DODGE DIPLOMATS

FEATURES:

4 HEAVY DUTY POLICE PACKAGE
4 HEAVY DUTY SUSPENSION

4 MOTOR OIL & TRANSMISSION FLUID
COOLER SYSTEM

4 ETRA LARGE BRAKES

CALL (312) 509-1180
WELCOME MOTORS

3346 W. IRWING PARK
CHICAGO, IL 60618

Martat.com
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Naturally Aromatic

RIC K

Supreme quality basmati rice is cultivated only

in the specific regions of punjab in pakistan.
No other region in the world produces a better
quality basmati rice

ZEBRA BRAND

BASMATI RICE

IS FULL OF NUTRITIOUS VALUES, HAS UNIQUE
AROMA, EXQUISITE TASTE, DELICATE TEXTURE
AND IF COOKED PER INSTRUCTIONS, ITS GRAIN

EXTENDS ALMOST TWICE THE ORIGINAL SIZE.

IMPORTERS
HAMSONS, INC.
1875 CENTRO WEST, TIBURON, CA 94920
TEL: 415-435-8418 FAX: 415-435-84/9

T Tl e Taa s

Martat.com




\ ¥ COMING SOON %, ﬂ
> TABAQ %,
HALAL TANDOORI RESTAURANT

‘ 6351 N. CLAREMONT AVE AT DEVON, CHICAGO

& WE BRING TASTE TO YOUR HOME

CUISINE FROM PAKISTAN AND INDIA
NICE FAMILY ATMOSPHERE |

WE SPECIALIZE IN CATERING FOR ALL
OCCASIONS

ELEGANT ARRANGEMENTS ACCORDING
TO YOUR REQUIREMENTS

& PRIVATE PARTIES AND SHOWS UP TO
200 PEOPLE ARE WELCOME IN THE
BANQUET HALL

& BRAND NEW POOL AND SNOOKER
TABLES

& WE ARE OPEN 24 HOURS , 7 DAYS A

C O O

Dt

WEEK
GIVE US A TRY, WE BET YOU WILL COME
BACK
CONTACT
312-761-4800 / 312-262-4731

Martat.com



el P [ rm o

- 1 o N, -

786
DELHI DARBAR
KABAB HOUSE

6403 N. CALIFORNIA
(CALIFORNIA & DEVON)

CHICAGO, IL 60645

THE OnNLY RESTAURANT OPEN ALL NIGHT
onN DEVON

IF you are missing back home atmosphere and have
not visited DELHI DARBAR

you are certainly missing something you do not
know.

Customized Catering and Carry-Out is available.

please call 338-1818
. it

[talian Express Restaurant
6340 N. Western Avenue - Chicago, lllinois 60659
(Across City Parking Lot)
(312)761-7700
We are the only place in Chicago, serving Zabiha meat in all our dishes.
Even our foppings like Sausage, Pepperoni, and Bacon or Steak, Burgers,
Chicken and Ribs are all Zabiha. We do not carry any perk or non-Zabiha
products.
Dine or Carry out. Delivery is also available.
Note: 20 % off on any order over $ 15.00
Any Questions ? Please call Mohammad Ismail or Mrs. Jameela Ismail
(The Owners) at (312) 761-7700 or 761-7797
Hours: Mon-Fr 2 P.M. to 1 A.M. Daily
Saturday 12 Noon to 1:00 A.M.
Sun 12 Noon to 12 Midnight

~ Closed Tuesday

T = ET R e
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Indian and Pakistani Cuisine - Taste of Punjab
for Family e Friends
Now Offering
Summer Special
Soup, Salad, Dessert, and Variety of Foods
ALL YOU CAN EAT
buffet Lunch and Buffet Dinner
4.99 7.99
WE SERVE ZABIHA/HALAL FOOD
10:00 AM. to 3:30 PM. —— 7 days a Week

6418 N. Western Avenue - Chicago, 1llinois 60645
(312) 465-7777
Please Call for Reservations

B T ¥ F 7 P i 2 ¥ L o A R
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‘Best Wishes to our
Syrian and Lebanese Friends and Customers

Khan
Insurance Agency

® AUTO ® /OME

® BUSINESS ® LIFE

® HEALTH ® DENTAL
IFTIKHAR KHAN

TELEPHONE: (713) 995-4348
FAX: (713) 498-3555

6200 HILLCROFT @& SUITE 104
HOUSTON. TEXAS 77081

]00% GUARANTEED ZABIHA MEAT!
WHOLESALE TO PUBLIC!

HAMDARD

Specializing in Indian and Pakistani Groceries
Open 7 days a week from 9 AM 1o Il PM

2034 West Devon Avenue (corner Seeley)
Chicago, IL 60659

pHONE: (312) 761-5300
REMEMBER BASHIR OF 786 STORE?
NOW WITH A NEW NAME AS HAMDARD

Martat.com
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Best Wishes to all on Pakistan’s Independence Day!

VISIT
VIDEO PALACE
2315 WEeST DEVON AYEMNUE
CHICAGO. 1L 60659
FOR FAMOUS AND LATEST
- Pakistan - Hindi - Bengali - Telugu - Gujarati - Tamil '
- Malaylam - Movies - Super hit Pakistani TV.
Dramas/Plays
Quality Wrist watches and Wall Clocks
Newspapers and Magazines ‘A Variety of Gift Items
We also Provide Professional

Broadcast Quality Transfer of Video Cassettes

‘PAL ‘SECAM-NTSC ‘-PAL N PAL M -andVice versa
SAME DAY SERVICE OF VIDEO CONVERSIONS
IS GUARANTEED l
For out of town Mail service, please call :

(312) 262-3900 or 262-3990

Martat.com
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DOLLY'S JEWELERS
Distinctive Creators & Manufacturers of the Finest 22 Kt
Diamond Jewelry - 24 Kt. Gold Bars - Coins

Dolly’s...A Symbol of Commitment to Quality &
Exclusive Designs

Dolly’s... Quality & Craftsmanship You Can Count On.

N EEEEX.

Distinctive designer and manufacturer of the finest 22 Kts
Plain/Precious Stones jewelry and Diamond Jewelry. We
Guarantee the purity of the gold used in our jewelry. Exclusive
designs not available anywhere in U.S. We invite you to visit our
store and verify our claim.

P S S I N W

& PLAIN AND PRECIOUS STONES JEWELRY 4 PCS SETS
& PLAIN & PRECIOUS STONES BANGLES

& JEWELRY FOR BABIES TOO !'! BABY BRACELETS, BABY
BANGLES, BABY RINGS, BABY LOCKETS ETC.

WE HAVE THEM ALL!!!

WE ALSO CARRY QUALITY ITEMS FOR GENTS TOO !!!

| GENT RINGS, CUFF-LINKS, CHAINS, AND BRACELETS

ETC.

2659 WEST DEVON AVENUE - CHICAGO. ILLINOIS 60659 |
TEL: (312) 465-6525 OR (312) 465-65126
FAX (312) 465-4556

P P P
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ADVERTISEMENT

The Association of Islamic Charitable Projects
A Beacon of Light at a Time of Prevalent Darkness

The Association of Islamic Charitable Projects(A.l.C.P.) has 33 active
locations throughout Canada and the United States. Their headquarters
are in Philadelphia, PA. The organization is headed by its President, the
Honorable Hajj Riad Nachef, who is assisted by the Honorable Shaykh,
Samir Kadi and other knowledgeable and capable managing directors.

' The A.1.C.P. in North America is one of forty four worldwide branches
headquartered in Beirut, Lebanon, headed by its chairman, His excel-
lency Shaykh Nizar Halabi.

The A.l.C.P was established in 1930 and witnessed a new era in 1983
“under the chairmanship of Shaykh Nizar Halabi and the guidance of its
' spiritual leader, His eminence, the Great Scholar, Shaykh Abdullah al-

Harariyy.

I

' The A.l.C.P. believes that spreading correct religious knowledge is
the gateway to success in life and the Hereafter and is the founda-
tion of true unity among Muslims. To achieve these goals, the
:A,I.C,F’, has established productive institutions such as academic
'schools, broadcasting stations, publishing houses, monthly maga-
'zines, boy and girl scouts and women'’s clubs, to name a few. The

A.l.C.P. is represented in the Lebanese Parliament by Dr. Adnan

Tarabulsi, and it actively participates in the rectification of Lebanese

society in North America. The A.l.C.P. has taken long strides In

spreading correct religious knowledge, preparing sound and knowl-
edgeable teachers, confirming true Sufism, discrediting and exposing
the factions of misguidance, establishing its identity of moderation
away from extremism and terrorism, and following the imams of the
four reputable schools, as defined by Shaykh Abdullah al-Harariyy.

The A.I.C.P, in adhering to the teachings of our beloved Prophet
(Sallallahu alayhe wa-sallam) and demonstrating a high level of
authentic religious knowledge, has stood today as a beacon of light at

a time of prevalent darkness.

= ———————
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DESI ISLAND

FAST FOOD AND RESTAURANT
TRADITIONAL
100 % ZABIHA MEAT SERVED
VEGETARIAN AND NON-VEGETARIAN
PAKISTANI AND INDIAN CUISINE
BREAKFAST, LUNCH & DINNER
OPEN 21 HOURS A DAY
(312) 465-2489
2401 WEST DEVON AVE.
CHICAGO. ILLINOIS 60659

SUBURBAN PSYCHIATRY
AND
COUNSELING CENTER

DR. SYED Y. KHADRI, MD.
621 PLAINFIELD ROAD # 110

WILLOWBROOK, IL 60521
(708) 325-1799

FAX: (708) 325-1882
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NO DOWN PAYMENT!

100 % Financing Rates

self-employed and less than perfect credit....0.K.

NO INCOME VERIFICATION !

(e.g. Cab Drivers etc.)

we specialize in clients with:
Credit problems and Discharge
Bankruptcies

WE OFFER
24-36 HOUR Approval
Special Loan Programs
Fixed Rates / Refinancing

Greater Suburban Mortgage Services, Inc.
Ahmed Karim

Mortgage Consultant

1805 W. Irving Park Road, Hanover Park
PAGER # (708) 944-9176
OFFICE # (708) 830-3839

Martat.com
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