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TO
THE SOUL OF MUHAMMAD
QN

By the high dawn,
W hen the light of the sun is strong !

By the thick night,
When the darkness is deep and long !

He hath not forsook thee, nor hated !

By His Mercies, I say,
T he life which will come shall be better
T han the life of to-day.

HOLY QUR-AN (93—1 to 5), TRANSLATION
BY SIR EDWIN ARNOLD




Marfat.com




« Who Seeketh God chall find Him in the

«He who is Power, s Grace and Beauty 100,

And Clemency, and Pity, and Pure Rest,

The Highest and the Uttermost and Best.”

End.’
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FOREWORD

The ideas on which this book is based are easy to
understand.  Whatever a man call think to be of the
highest worth or value, be it Goodness, Beauty,
Truth, Perfection, Harmony, Love, knergy, Holiness,
Majesty, Power, one and all of these values, or any
others that there may be, have their source in God
(or The Real) who is Infinite and Eternal and who
manifests them as, when, and how He pleases, e 1=
the Vital Principle of the Universe. This book 13
nothing but a commentary O the first verse ol the
Qur-jn: © All praise belongs to God, Lord (or Vital
Principle) of all the worlds.” The word praise includes

all the values.

The next idea is that God is not Statie. He1s ever
Active. But none of his activities are in vain, He s
not like a potter who makes his pots and breaks them
as he pleases, He is not like a being who gives birth
to others and these others become his equals, or
relations or partners, He is free {rom imperfections.
He is also not like a spadix from which lite emerges
and which itself ceases to exist. All such similitudes
are bound to fail in His case, for we are finite and

cannot comprehend the Infinite. We have to be
content with the ideas of Eternity and Infinity in Him
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and believe that the Universe 1s a manifestation or
expansion of His Will, |

But although we cannot define God ; if we put
ourselves into the run of God’s creation, we call
understand or realize a great deal. This realization of
the nature of rcality 1s common to all mankind. But
the quality and quantity vary.

As soon as a human being has Love and Good-
ness he, or she, has realized a part of reality. The
same applies to all other values or virtues. We may
never be able to explan what Love is but we know
that it is a reality, We know that Beauty is a reality.
We know or realize that Goodness is a reality. Great
men have greater vision than their less fortunate
brethren, but none 1s without his share, The highest
forms of such realization are called inspiration and reve-
lation and it is our business to learn from the examples
and teachings of great men. The greatest of these are
God’s messengers, i.€,, Men whom God has found fit to
communicate His Laws of Life and His Values.

The third idea is that although the universe seems
to run like a machine as far as matter is concerned,
yet as soon as we begin to examine the processes of life,
mechanism pure and simple fails to account for the
reality of life, We see that life is also able to transform
matter to follow 1ts own impulse. Life sée_ms to

possess purposive activities. We see as & matter of
fact that these purposive activities are sometimes ;

o !
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progressive and sometimes retrogressive, There 18 a
general evolution towards some aim, and there 1s also
a great deal of fight going on against the highest
values. This latter tendency in life 1s called evil. 'T'he
presence of evil cannot be denicd. This evil cannot
altogether be explained away, and every attempt to
deny its reality only ends in failure,

Following the philosophy of the Qur-an we believe
't to be caused by the choice or «ill which God hus

given to all men.

Men exercised this choice and seem to do 1t in
various wavs, some of these ways secem to be preferable
to others. But by the very nature of the gift, the
“hoice has to be exercised and the wvarious ways
+ is exercised seem to produce a certaln amount

of confusion, dissonance, discord or euvil,

The fourth idea is that God, who is not sitting
idle, is constantly correeting this confusion or error and
‘1 fact He is producing Harmony out of every discord
and the Final Concord is yet to be, in a future state ot
the existense of the soul.

This naturally leads us to the one underlymg idea
of the whole book that man’s soul is not a matter ol a
day, hour or moment. The evolution of this soul has
been going on ever since God said ““ Be ” and the Uni-
But we believe also that the *“ Be ”
is a continuing affair and man’s soul will last as long as

b

verse ¢° Became 7,

the heavens and the earth do. The soul is sometimes
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and somectimes unconscious of its OWR exX1s-

CONSCLOUS
m the Conscilousness

hee and in this respect differs fro
both Infinite and Ever-lasting, nevers

never-dying.

The translations of the verses ol the Qur-an

indicated have been made by the

writer, from the © hout reference to any
ions— his own inecluded—and are, o a
certain extent, put in philosophical ]:mguage' but
generally they arc as literal as possible, The numbers

in brackets reter to chapters and verses of the Qur-an.
Thus (93 —1 to5) means: Qur-an, Chapter 93, VErses

!

{e
of God which is
slecping, never-tiring,

where not otherwise
riginal, wit

previous translat

1 to o.
The writer is a Muslim and makes no apology for

being one ; but prejudice 1s not 2 part of his faith.
He loves truth in all books, all religions and all philo-
If he has unwittingly said anything against
an’s belief, the writer anhesitatingly withdraws
:s not couscious of having sald

jon or any philosophy except-

anything against any relig
y naturally disagree with the philosophy

sophies.

any nm
all such remarks but

ing as 1t ma
of the Qur-an.

An attempt has been made to treal philosophy

. rational point of view only. There 1s no other
In this respect, again, 1f the
arried away by his impulse,
lc and philosophy are tWO |
pulse behind -,

from
way of phi‘lomphizing.

writer has cometimes been ¢

he must be oxcused because sty
man can leave his 1m

thingss in which no

]Iith .

b ———

Marfat.com



'- — - N . e e T e
B L

FOREWORD XV

One word more ; the writer’s natural tendency 1s
{o write as clearly and as plainly as possible, and the
reader who finds that this hook on philosophy 15
devoid of philosophical terminologies must not be
surprised at that fact.  Ambiguitics and {lights ol
arguments by means of the conventional jargon of
philosophy are foreiun to the naturc of the writer,
The writer believes that philosophie thought need not
be clothed in unintelligible Janguage. Anyhow, 1t 1s
foreien to the spint of the Qur-an. Parables and
metaphors are unaveoidable but the complexities of
thought and argument generally indnlged in by some
of the older writers on philosophy have been purposely
avoided. [t 1s not intended to cast any slur on any-
body. To each person his own philosophy.  The
writer does not claim any merit.  He is merely inter-

preting the Qur-an as best as he can,

The writer finally wishes each reader the same
happiness 1n the reading of this boek as 1t has been his

in its writing.
T+ has been a labour of love and :—
«« Tnside the Kaaba it matters naught

Whither men turn ; and in the secret place

Of perfect love for God, words are as breath
And Will is all.”

(From the VY asnaw: of Maulana Jalal.ud-Din Runmi)

el = — = T
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Note.—In the following pages by Series (A) we
mean

1

1
1=3+}1+3+ Tﬁ‘+ 3,1 ete...

to infinity.

By Series (B) is meant “the general form of the

above serics, U<,

1 1 1 1

) 1 — QH-J[_I_!F tjﬂr—:jlja—*_g}if_*__ﬁ +etc...
to infinity which is true for all values of n,

In this Series (B), if n=0 1t coincides with (A).

| 1
So that -, = oy =y =1=}titiretc..

to infimty.

And the interpretation given to this series is that
the Universe is a part of the manifestation or expan-
sion of God’s Will and that in so expanding Himself
He still remalns a Perfect Whole, because 1t 1s a division

of Himself by Himself or of Unity by Unity; but the
wonderful part of it is that while remaining Whole,

He shows us an Infinite series of existents which are a
and parcel of His own Will and means of which

]let
we can realize Him. - _
g

LAHORE:
- H. G. SARWAR
20th June, 1935.
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<« WORDS ARE AS BREATH AND WILL IS ALL.”

CHAPTER 1

Of all branches of knowledge, philosophy is the
most difficult because it is the most

E?Iitﬁésphy? nebulous. We must, therefore, be
extremely patient in our search
for what belongs to philosophy and when we have
reached the end of our investigations we must stil!
not presume to have exhausted our inquiry. Let
ws consider a few things that are not philasophy.

Anything will do—carpentry, for example,

When a carpenter is asked to make a table, a

chair, an almirah or any othet

The art of article, he is provided with materials
carpentry. _ ‘

to be used in the making of the

required article. Such materials consist of Wwood,
nails, hinges, screws, gums and paints. All these

things are definite.

The instruments which the carpenter uses, such
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.s axes for cutting wood, saws for

The instruments .. . 3 :
of a carpenter dividing wood 1nto parts, planes for

are ready-made.  gmoothing surfaces, bores for mak-
ing holes, chisels for carving and shaping wood,

T-squarcs for testing rectilinear angles, pairs of com-

pPasses for describing circles and arcs of circles,
sectors lor measuring angles, rulers, peneils and

numerous other articles are also ready-made.
The article which is to be made by a carpenter
is also given, either in the shape of
The specifications o gpecimen which he is to copy, OF

of the article to .
be made are a plan which he 18 10O follow. The

given: carpenter  KDOWS beforehand the
length, breadth and height of the article he is going

to make. e also knows its shape and any ornament-

ation which he has to carve thereon or attach thereto.

The carpenter 18 .lso not a novice to s calling,
He generally undergoes years of train-

The carpenter 18 . g_ }' ] & J _
a skilled ing in making himself competent 1
workman. the use of the tools of his trade and

iy making the most economical and effective use of his

material.

And thé product of the carpenter’s 1abour can be
The result of judged or valued either by himself or

;a:ipegmf can bs by someone who is competent to do
. T .
judged ot valued. o, = T fact, all that relates to the art

of carpentry 1s Jefinite. There 1s no yagueness about
cither the man, the materials, the object of work-

manship or its value.

Marfat.com ' ——— S
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’]‘h{.- Sanie I'CI“HI‘]\'S anpply to thﬂ art of a jeweller.
]

The art of Only the jeweller has to be more

Jewellery- skilled than a carpenter, and  the

making. :

instruments he uses arc much more
delicate than those of a carpenter. Suppose a man is
given the making of a royval crown, e will have to
spend davs and nights in making the designs of the
various parts of the crown.  He will require extremely
aecurate scales for weighing his metals.  His chiscls
will be so fine and his skill must be so nearly perfect
as to make configurations correct 1o a hundredth or a
thousandth part of an inch. Like an cxpert billiard
cueist he must not make a single false stroke or the
whole of his work might be irretrievably spoilt, DBut
in spite of all 1ts difficulty, the work is predetermined
and though there 1s some risk of its net coming up
to the pattern absolutely correct in every detail, it
can be accomplished to a very great degree of precision

and refinement.

Let us now procced to the making of something
that is more difficult still, say, a bridge

The art of over a decp and broad river, llere,
engineering, _ : .
again, the engineer or engineers will
be occupied for weeks in making, correceting and
revising the plans. The total weight ol the bridge
material must be calculated to a very approximate
fipure. The foundations to support this weight must
be found or artificially constructed. Books ol logar-

ithms and mathematical formul® must be gone through
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to find out the relative weights, tensions or pulls

which the various parts of the bridge have to bear.
The bridge 1S like a chain as well as like a building.

1f the foundations are weak the whole structure will
Jder the n the founda-

d even if the fo

ar

weight that is put O
andations are stroig but

otive or the construction and materials

¢ the required quality, the chain will
The task 1s a hundred
ller but with

collapsc un
tions. A0
the plan 18 defe
ased are not ©

ot its weakest point.
it than that of a jewe

manufactur

break
es MOTE difficu
thematicians,

wonderful machi
able to bridge SOME of the

widest Tivers of the world. Why, or rather how ?
e men, the materials, the object to be

1ts value are a1l known and measurable.

tim
the help of ma2

artisans, and the
zation the engincer 18

Because th

achieve 4 and

A painter like a carpenter,
a jeweller, OF an engineer has to go .
e through a difficult course of training. i
painting. : : : |

The materials with which he works,

d canvas are also given.

del which he is going to paint, Of
e or the glow of a sunset which he has

But hert the analogy with the previously
. end. There 18 1O tape

guide the painter
15 merely_ copying
ules of thumb but
original picture.

\What about painting 7

The att of

brushes an

sone landscap
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. _ Apnarently, his task is uite different
The indetermi- Pi Vs 9

nacy of the art from that of a jeweller or an engineer.
of painting. : . .
painting There is less definiteness or determi-

Not till he has actually com-

nacy about his art.
y whether

pleted the picture can he or anyonc else sa
it is good or bad, and even then opinions will
differ. Here is an element ol vagueness or nebulnsity

to the artist’s achievemcnt. Why ?

introduced
not known

Because the value of the achievement 1s
and cannot be foretold. 1 contrast with the work of

a jeweller or an engineer, The painting of a picture
does not depend on physical measurements only,

True, the artist must know the quality of his paints

and brushes and the effect they are goingto produce
on his canvas. But avt does not consist mercly of
putting paints on canvas. Art consists in expressing
the artist’s own experience of the beautiful in nature
or in man or both. There are no rules by which he
can measure his experience or its value, nor are there
any rules which inform him how to communicate
that experience to a mind other than his own. The
painting is, or ought to be, as ncar a creation of the
artist’s own mind as one can imagine. Hence the
uncertainty about the result. It may exceed the
painter’s expectations or it may be disappointing. Its
value also is not to be measured by the strength and
usefulpess of the article produced like the table of
The value of a -tlle carpenter, the crown of the
painting is solely jeweller, or the bridge of an engineer.,
aesthetic. The value of a painting is entirely an
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aesthetic one. And the value can hardly be appreciated

exactly the same way. It may be

by any two men n
or a hewer of

of no value at all to a carriecr of water
whilst its value to a lover of beauty may be

beyond all hits worldly means. To the artist, it may
to the crowning glory of his life and its value
life or even more.
fice their lives In
rtistic

wood ;

amount

to him m
People have becn known to sacri

<hment or safeguarding of their a
What does it matter i the man’s

body dies? 1lLis mind or soul lives in his art and

not only lives but creates other artists. All true art 18
creation that recreates,

ay be as mueh as his

the accompl
achievements.

not only a creation but a

i a kind of conden-

The painter’s creation
his experience of the

sation of
The art of beautiful in a single event, or a
poetry. . SHs N

series oOf combined events which
s happening at a certain point
1t is like the climax of

a tragedy. The poet gocs & step further, He chooses
e madium of the expression of his experl-
I,ike the painter he also

suggests a greal deal more than he expresses. But he
sured

does it by means of melodious sounds 1n mea

feet and recurring rhymes. Sounds are far more
in stirring human passions and human

an is the sensation of sight. The poet, more=
ngle moment of time but 1s

he evolution of his experi-

may be cxpressed a

in the spacc time continuum.

words as th

powerful

feelings th

over, 1S not confined to a sl

at liberty to communicate t

' - - S =

e
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ence in his own mind. Whilst a picture is 2 single
image, a poent is 2 series of images ; and being expressed
in language, has the advantage over a painting of
being more familiar and more expressive to mankind.
Mankind, in general, arc more accustomed to being
communicated by the ear than by the cye, though
there are some to whom the appeal through the eye
is quite as effective as the appeal through the car. In
act, the cultivation of one faculty imore than the
other is at the bottom of the differcnce. Language has
the advantage over pictures: though, perhaps, a
combination of the two is the most reasonable way
of developing human mind ; for the aesthetic appeal
through the eye 1s onc of man’s most wonderful

achievements.

But that is a digression, The point is that the
achievement of the production of a
The value of a .

soem is also poet and 1ts value are even morsa
aesthetic, indeterminate than those of a pamter,
Not till the whole poem 1s composed can the poet
or his audience say whether it is good or bad or what
its worth i1s, There are no rules which will enable a
poet to measure his own experience of the beautiful
«which he is going to communicate 1o the world.
And opinions will ditfer. No two men wijl appreciate a
poem in the same way. Some will be carried away by
its music ; to some the actual words used will he of
value only in so far as they suggest something tran-

scendental which no words can exXpress. The poetical

Marfa_lt. com :
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appeal is an appeal from one beautiful soul to another
heautiful soul, The aim of poetry is the creation of
heatiful images, FPhe poet lives in the minds of his
audience much more so than does the painter. A poct

s born not mude, e is a revelation.

Carpentry, jewellery-making, engineering, painting
| _ and the art of poetry are not philo-
Philosophy 18 . _
indispensable sophy., Literally, however, phllosophy
to all arts. means the love of wisdom. Can a
carpenter, a Jeweller, an engincer, a painter or a poet.
«icceed without being a lover of wisdom ¢ Wisdom _
means the possession of experience and knowledge
together with the power of applying them critically
or practieally. Without the love of wisdom and, In
fact, the possession of wisdom no artist can succeed 1n
his art. He must have the requisite cxperience and
knowledge together with the power of applying them
critically or practically, The carpenter, the jeweller,
the cnginecr must make their plans ; they must have
the knowledge and cxperience of using the plans in

doing what is required of them; they must possess the

critical power of adopting means to ends. They must
be able to put a value on their work—a value not
in money which is only a nominal value—but a value
‘n the truthfulness of the Article made, in its goodness
and finally in its appearance OF beauty, No art can
dispense with these ultimate values and—goodness,
truth and beauty—of philosophy.

— i‘_ -
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When we come to the art of a pamter or a poct we
realize that the value of beauty dominates the other
two values. Truth of form and goodness of material
are present in painting as well as in poetry but it
is beauty which the poet and the painter arc in pursuit

of rather than goodness and truth.,

Now. Goodness, Truth and Beauty are the acknow-

ledged ultimate values of philosophy.
The ultimate eaged M of philosophy

values of And, fortunately, there 1is little or
EEE]SEEE} no conflict on this point. Some philo-
knowledge and  sophers add Adoration or Religious-
cxpetience. ness as a fourth value, but it is hardly

necessary to doso. From this point of view, philosophy
instead of being an alien to other branches of knowledge
underlies them all and 1s in a sense the necessary first
element in the achievement of all practical and theorelical

accomplishment,

As a matter of fact, for centuries, science and
* philosophy were united together. In
Science and

bhilosophy used ~ the course of time, knowledge became

te be consider : : :
as mneﬂ sidered ¢ vast that it became impossible to

lump it together into one whole,
Philosophy became differentiated from Science and
Science became differentiated into many scicncees,
Even philosophy became divided into many philoso-
phical studies. Differentiations, divisions and sub-
divisions and side-hines of knowledge have now

become so numerous that we have such things as
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and Philoso-

Philosophy of Law, Philosophy of History
ph_y of Religion.  It, theretore, becomes very necessary
to define even at the risk of being somewhat diffuse as
to what we mean by philosophy in this book and
philosophy generally at the present day.

Philosophy, we have alrcady stated in the opening
sentence of this book, is difficult be-

The field of o ,
philosophical cqusc it is nebulous. Physics knows its

study 15 vast. . ) .
Y function because 1t deals with matter
in space Or a space-time continuum Mathemadtics

understands its role because it deals with abstractions.
of spacc and numbers and so with the other sclences—
Astronomy, cte. But philosophy with which we are
dealing in this book docs not yet realize its exact
boundaries. It is chasing all the other branches of
knowledge in the hope of getting at the bottom of
them all, but it has not found, and perhaps never cal
find, its own bottom. Therein lies its difficulty and 1its
nebulosity, Dut it 18 not a will-o’the-wisp. It is the
most important of 11 branches of knowledge and the

Progress of mankind as well as of all sciences is bound

up with the progress of philosophy. Just as a man’s
desires dominate all his actions so does the philosophy
o a civilization dominate all its course. And a civili-
,ation without the gnidance of a workable philosophy
.« like a ship without a compass. The compass has
nothing to do with the machinery which causes the
ship to move in water, OF an acroplane in air, but
wit hout the guidance of a compass, OT itsequivalent,

Marfat.com
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the ship or the acroplane can ncver £o right except
by chance, but no chance can last for long.  Sumnilarly,
the ship of seience must be cuided by workable philo-
sophy or else all labour of navirating human knowledge

must end in a shipwreek. What then is phidosophy 7

What is its objeet 7 What is ats function 7 What

il the material it deals with? VWhat
What then is

Shilosophy ? are its methods ?  ‘These are all perti-

nent questions and though the answer
be somewhat dilficult we must give a cursory review
of the suject before we begin to deal with 1t i detadl,
so that both oursclves and the render may have an wdea
of the inquiry we are engaged upon to discuss. The
definitions given below are not our own, but GIVIng
reference to each author and quoting chapter and verse
is 2 tedious business and there is so much m common
that it would be misleading to identify any particular
author with any particular definition or description of
philosophy. ( The primary purpose of philosophical
inquiry is to ascertain the ultimate character of reality:
And reality is existence which underlices all appearance,
but Reality is really an indefinable quality. It 1s
Being or Existence. If we could define Reality there
would be no need of philosophy. Philosophy 1s the
systematic study of the-ultimate nature of reality, *l
am unable to distinguish between philosophy and
religion,” says Dean Inge, “Philosophy is the
__attempt at a rational interpretation of Reality as a
whole,” is the opinion of L, T. Hobhouse.

Marfatcom -



12 PHILOSOPHY OF QUR-AN

«Philosophers,” says William Temple, ¢‘perpetu-
ally tracc out a ncw route from the finite to the infinite,
from the apparent to the real, from the world to God ;
but then they stop ; they do not return to tell us how
their vision of God leads them to regard this world,”
The chief objeet of this book is to inform the reader
how our vision of God leads us to regard this world
and therein lies the novelty of this book, «“Philo-
sophy,” says another author, “at all times, like science,
has had its roots in man’s practical needs.” “Behind
all philosophy lies human nature, and 1n every
philosophy there lurks a man,” says F. C. 5. Schiller,
Philosophy according to Aristotle is the thought of
thoughts and Fichte says : The kind of philosophy a
an chooses depends on the kind of man he is.” -

P L TIEL L

-
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The difficulty of discussing philosophical subjects
now becomes apparent, We have to deal with the
aniverse as a whole and try to investigate the nature
of the Being underlying it everywhere and at all times
and undar all ¢ircumstances. The subject is too vast
for any one man or for even a combination of men
to cxplore adequatcly. And when we look into the
history of the development of philosophy we find that
each philosopher has treated the subject in his own
peculiar way and onc could hardly expect him to do

otherwisc.
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Qeience confines itselt to the study of some
aspects of reality, whilst philosophy

ESEEZECE occupies itsclf with the wltimate nalure

science and of reality. A few illustrations  will

philosophy. : . e e
explain what 1s mcant by this differ-

entiation between scicnce and philosophy,

Mathematics is one of the exact sciences and
inquires 1nto abstractions of space and number.
Whether the Mathematics be Fuclidean or otherwise
all that is necessary 1s to postulate certain idens or
concepts and adopt a language of symbols and figures
to represent our concepts. Having done this we
follow the logical consequences O deductions of our
concepts and establish a system of ready-made
measurements concerning numbers and spatial figures
which are extremely useful to us in the conduct of
our life and the investigation of all departments of
science. We become aware of the nature of the reahty
of space and numbers In a manner that we could not
possibly have done otherwise. We establish such well-
cut systems of calculation that the results obtained are
little short of miracles. All this 1s possible because
we have, 1n Mathematics, invoked syibols and signs
to our aid and we condensc logical reasoning to an
extent which is impossible in other sciences.

Mathematics is a science of visible symbols and
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o as ncar a mysticism as any sclence
Eiﬂﬁ?ﬂtwsmﬂ could be. But the whole of Mathe.
science with  matics is contained in the axioms,
given hypothesis.

postulates and other truths (or
supposed truths) which we have posited beforehand.
The study of Mathematics reveals to us the nature of
the reality or the truth underlying space or numbers
in accordance with the ideas or concepts of space
and numbers we have already lakem for granted. U
these ideas or concepts happen not to be real but only
apparcutly real, all our deductions are equally appar-
eutly real.  Mathematics is a sort of intellectual qugglery
by means of which the Mathematician performs or Seems
to perfurm miracles of intellectual feats. But he does not
and cannot reveal the ultimate nature of the reahty
of his ideas or concepts. A Kuclidean straight line
is supposed to be capable of being produced to an
infinite length and according to Euclid two straight

lincs cannot enclose a space. But m
Fuclhid's . "
reometry only  reahity we know of no such straight

approximately  lines. We are living on a spherical
o or ncarly spherical body called the
carth and any line drawn anywhere on the surface
of this earth is bound to be the arc of a circle.
The universe itself appears to be spherical and 1t
becomes diflicult to imagine straight lines 1n such a
uaniverse which are able to conform to Euclid’s 1deas
of a straight linc.

LKuchdean Geomctry 1s not incorrect  Subject

—
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to its own hypothesis 1t 1s absolutely correct but
when we come to apply it to pheoomena where

Fuclidean definitions do not apply we find an clement
of error—an extremcly minute clement of  error—

creeping into our calculations. Fortunalely, 1t is so
small that for all practical purposes it may he neglected.
In Mathematics we get such quantities as the squarc
root of minus oneg, OT ..‘/_:1; a quantity which has no
existence except as a most useful symbol. This and
similar other numbers which cannot be conceived as
being rcal are called “imaginary’ .
These “imaginaries’” are SO usciul
that without them the scicnce of

4

“Tmaginaries’
in Mathematics,

engineering and investigations into the working of
electrical currents would be well-nigh impossible. But
they do not correspond to any reality that we can
posit, or any numbers that we can count. By well-
aoreed algebraical convention, the square of any num-
ber whether positive or negative is always positive.

For example,

f
&

(+5) X (+
(=5) X (-

i) B w1 |
el

The square root of 25 (ora/ 23) may be+5 or—5,
but we cannot imagine any number whether positive
or negative which when multiplicd by itself would
give a negative result. Therefore, o/ —1 or the squarc
root of minus one is not and cannot be any real
number. It must be a fiction. And yet this fiction
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calculations where the nature of forces 1s not amenable

experience that

16 PHILOSOPHY OF QUR-AN

becomes extremely useful in factorisation and other

to the ordinary mecthods of calculation, We know by

a2 —b2 can be resolved into factors, which are
a-+b and

a—b., So that
a?—b?2 = (a+b) X (a—Db).

But what about a?4-b?2? Can we resolve this

quantity into factors not involving the product of a
and b? By the use of real symbols we cannot, But

by the use of * imaginaries ”’ we can, Thus :—

a?4-b?=a?—( —b?) (1)
Put x¢ = —b? ;. Xx=bt+J —1=
-+ i b where i= /=1
+ a2t-b2=a?-x? =(a+x) (a—x) (2)

substitute the value of x in (2) and we get

.. a2+ bi=af—x2=(a-t+b J —1)+(a ~ba/ ~1)

or representing J/ —1 by iwe get

a? kb2 =(a+ib) (a—1ib) which is quite simple to look
at and absolutely casy to work, Itisin fact another
form of a2 —b?=(a+Db) (a —Db).

But the point is that neither Algebra nor Geom-
etry do or can tell us anything about the ultimate
nature of numbers or space. The investigation of the
ultimate nature of reality belongs to philosophy.
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Let us take another science and comparce ts
investigations with those of Philo-

Biology . :
compared with sophy. Biology in the narrower and
Philosophy:. stricter sense means the generalized

science of the nature, continuance and evolution of
organisms. Like Mathematics, Biology is one of the
most useful sciences. Biology has been directly helplul
in increasing and improving the food supply of
mankind. Within living memory it has improved the
breeding of live-stock such as cows, sheep and horses.
It has so marvellously changed the quality and
quantity of such fruits as oranges and apples that it
may be said to be the science that has been most uselul
to man and that has studied the nature of life 1n &
way and to an extent which was undreamt ot belfore.
Its investigations are leading to practical ways of secur-
ing health and preventing disease by the help of
Nature herself and not merely by the use of drugs.
It is most certainly going to prolong human life, and,
other things being equal, life in the future would be
much happier than it has been in the past. In fact, life
is already much happier on the whole in the twentieth
century than it was ever before and the progress, n
spite of all setbacksis bound to continue. Biology
may, therefore, justly and with pride claim to have
investigated the nature of life as no other science
has done or can do.

Philosophy itself is indebted to Biology, as it Is
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to most other sciences, for its recent
Eé‘:si;‘fﬂbmd' progress. The mechanistic theory of
shilosophy of the universe has received’ a check
sciences. from - biological discoveries of organ-

1SIMS transcending determinism and - asserting then

own autonomy in recreating parts of their organisms

or organs which had been lost by aceident, In each

organism there is the presence of the child of the past
and the parent of the future. This subject will be
taken up again in later: chapters but suffice it to say
here that although the ultimate results of biological
and philosophical investigations coalesce in parts,
philosophy has a ‘much wider field of inquiry than
biology. Biology inquires - into the 'nature of the
reality of organisms only 3 philosophy has to search for
the ultimate nature of reahty underlying everything
whether organic or inorganic. Moreover, biology can
hardly extend itself to heavenly bodies. It is confined
to life on this earth. Philosophy tries to embrace the
whole universe telluric and supra-telluric.

Philosophy being concerned with the nature or the

| ultimate nature of the universe as a
The immense |
sweep of - whole must necessarily pay attention
Philosophy- : .
to all branches of sciences, Philo-
sophical Jiscussions include on the one hand questions
of detail, specially details of sciences, such as logic and
psychology—-—sciences which deal with mental pheno-
mena—and on the other hand they include ultimate

problems concerning all sciences. This 1mmense
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sweep of philosophical interests results in the produc-
tion of philosophics of various types and shades. Not
only are philosophers peculiarly liable to be affected b?,r
their views on their pet scienees: arts, religion, politics
and social and other influences of their age but the
temperament and experience of each philosopher are
peculiar to himself. The result is ar apparent eonglo-
meration of diverse and contradictory philosophies.

But a moment’s reflection will show us that this
variety instead of being a loss is a direct gain  to
philosophy. By the very nature of philosophical
inquiry this result might have been foretold. No one
individual or set of individuals in any age carn
possibly Jay claim to an all round familiarity with all
sides of life and culture, especially culture of the
advanced type required by a philosopher. The diversity
and apparently. contradictory nature of the views of
different philosophers represent the nature of reality
as they see from their respective positions and all are
right as long as they express what they really
experience. The only false philosophers, if any, are
those who do not say what they mean or who do not
mean what they say. The hypocrite and the liar have
no place in philosophy, Sometimes, however, men,
without being hypocrites, are so fond of high flown
language that it is difficult to understand what they
are driving at. On the other hand, there are those
who get so immersed in details that their study instead
of being philosophical degenerates into details of a
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particular science. «“We fail too often,” says Viscount
Haldane, “not only to see the wood for the trees, but
the trees themselves, because of undue attention to

the bark, and even the bark itself because of our

concern over its specks.” That is the danger of over-
specialization.

«] have an extreme dislike for vague, confused,

and oracular writing,” says C. D, Broad, “and I have
very little patience with authors who express them-

selves in this style. I believe that what can be sald at
a1l can be said simply and clearly in any civilized
language or in a suitable system of symbols, and that
verbal obscurity is almost a sign of mental confusion

...... some writers......are struggling to express pro-
found ideas in imperfect language.”

The REAL or GOD is concurrent with Nature
and all Natural phenomena. In the
analytical treatment of sciences, the
whole reality from which we start has
to be left behind. Reality as a whole caunot be cut
up or analysed. But for scientific argument such
cutting up or analysis is absolutely necessary. Science
deals with the particulars of knowledge, not its
niversals. Hence the necessity of philosophy or
rather of philnsophical synthesis. Philosophy thus inter-
preted becomes the complement of all sciences. 1t gathers
up the scattered threads of all sciences and
weaves them back again into the whole of which

Analysis and
Synthesis

they are parts and where they always remain.

—— - ——

R
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The scientific analysis of these threads of Reality is
merely a mental process just as philosophy is, 1In
analvtical knowledge Reality reveals its various aspects
whereas in philosophical synthesis it again shows itself
as awhole.

Whilst talking about the analysis of science and

Philosophy the synthesis of philosophy we must
must not imitate guard against an error into which a
Science. great many philosophers are involved
and in which we ourselves may be involved if we
do not clear it here once for ever. The approach of
science to the investigation of the nature of reality is
and can only be by regarding its subject as a kind of
dead matter on which the intellect of man makes its
operations and finds out the reality it is seeking. For
example, when a biologist examines organisms, he
studies them just as a physicist does matter. The
biologist analyses life just as the physicist does matter
and in order to get at his results he can only proceed
in this way. There is no other way open to him,
Vivisection and a thousand other operations of the
doctor and the biologist are on the same footing as the
weighing, cutting and measuring of dead or inorganic
matter by the physieist. The doctor or the biologist
cannot be thinking of the feeling of his patient or
subject of operation. Unless the philosopher rises
above the plane of the scientist he may go on in his
tnvestigations for a thousand years without finding
anything about the ultimate nature of the reality which
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governs the whole universe. That is where the
difficulty and nebulosity of philosophy comes in.
Philosophy in this respeet is like poetry of the sublimest
type, but again philosophy is not poetry. Foetry 1s &
play of imagination. Philosophy is strictly rational
though its premises are not ordinary matter or ordinary
organisms but the mystery whieh is in both and yet
beyond them both,

Omnc cannot be writing or talking like this without
becoming a mystic and unintelligible but it is well to
point this out so that the reader may be prepared to
follow the aim of this book which is to discuss the
altimate nature of the reality from within, making
rcality itsclf guide.us and not our becoming 1ts
censors and critics which is exactly what a scientist
has to do. The scientist has to consider himself as an
individual superior to the subject he 1s investigating.
But there is nothing superior to or beyond Reality.
The ultimate nature of Reality can only be studied by
identifuing ourselves with the course which Redlity adopts
in its various manifestations of organic and inorganic
matter and the innumerable .combinations of both these.
Only in this way can We make any progress In
philosophy and only in this sense can philosophy be a
guide to civilization as the conipass is to a inariner.

The strain of such philosophizing 1s tremendous and

we must relax our sallies into the Real by occasional
walks in the domain of science but always intending

to come back and be carried away by the live-current

- =
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of the Real. * And we must warn the reader that we
are only able to get glimpses of the Real and are not

able to stand in full view of the LIGHT that thcre
is—here, there, everywhere.

" No one can séc The Real, but He sces us, e is

always ncar, the Nearest One of all,

Like most other branches of knowledge which
- deal with reality, philosophy seldom
th;h?lii?;futi inquires into its own reality or néces-

sity and yet thisinquiry is most per-
tinent. :‘The neglect of this principle has led to results
which are obviously barren. One defect has already
been pointed ‘out in the last two paragraphs. Most
philosophers begin to ‘analy 'se the whole ﬂf‘reality as
the- scientist’ does, in his own partwuhtr branch of
study. In their 'study of reality, the individual
b‘ecomﬂ}_@__gentre and the reality is made to revolve

round this centre, The whole of reality becomes an

3%

“‘objective” to this centre which then necessarily
becomes its “subjective”. DBut this is entirely wrc;ng_,
The individual islnothing but a transitory peoint in the
whole of reality and part pf it. | We ecannot treat
reality as the'sc'ientist does his particular branch of
knowledge. We iust try to get outside our own
individual point in the universe and try to view it as
a- whole from within itself.  This is certainly very
difficult and very nebulous but is the only right way

of philosophizing.
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We can dispense with philosophy no more than
we can do with our daily nourishment. We, as
human beings, having been born with the gifts of
imagination and reasoning or rationalizing, cannot help
philosophizing.~~Every child, on becoming conscious
of himself or herself, begins to ask questions which
are truly philosophical, We are born philosophers
though we are not born schelars. We are not born
with knowledge ready poured into our minds but we
arc born inquisitive. And philosophy 1s nothing but an

mquzryv/ Each human individual is single.  But round
him aré other men—his parents, brothers, strangers.

Then there are other animals, some of them useful
and some of them harmful, He has also to take
account of heat, cold, rain, air and water. These
things are also very useful and sometimes very
hurtful to him, There is the whole world round
each single individual, Things do not exist indepen-

dently of each other. There is inter-connection of a
confusingly complex kind. The more does th1s human

individual grow, the greater his experience of the
world, the greater is this complexity of inter-connec-
tions—connections between men and men; between
men and animals: between animals as a whole and
inanimate matter. Then there are obvious connections
between what individual men, societies of men, animals
and groups of animals want for their hiving and above
all what human beings think and desire. The pro-
blem increases in extent and complexity every

-
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moment of the individual’s existence. The human
being born with the rationalizing spirit sceks to find
some unity in this complexity —some single VICW
which will harmonize his own being with the rest
of the world. One does not need to be a scholar to
do this, Every child attempts it, but is generally
repressed by the single answer: *° We don’t know
or “Don’t ask such silly questions,” The man of the
world becomes wise, looks after his own business and
leaves all guestioning to philosophers who generally
get little thanks for their pains. But whether a philoso-
pher be right or wrong, as long as he is doing his work
honestly he is satisfying aninborn hunger after knowledge
__the most difficult knowledge of all —of the wltimate
nature of realtty,

The divisions and departments of philosophy are
extending every day but by gencral
Qjemrtmems of  agreement, three divisions are said to

Philosophy. _
be its main departments, These are :

(1) Ontology (fr. Gr. eimi be and logos word or
knowledge)—knowledge concerned with the essence
of things or being in the abstract, or the study of the
ultimate nature of being or reality.

(2) Epistemology (Gk. episteme, knowledge and
logos)., Theory of the method or grounds of know-
ledge, or the study of the ultimate nature, validity and
limitations of human knowledge.
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(3) Axiology (Gk. azioo hold worthy of).

Or the study of the ultimate nature, reality and
s:gmﬁcance of values (goodness, beauty and truth).

Onto]ngy and epistemology are grouped together
and called Metaph} SICS.

Axmlogy is divided into (a) Ethics or Moral

Philosophy, the study of the ultimate ideals and
norms of .conduct ;

(b) Aesthetics or the Philosophy of Beauty, the
study of the ultimate ideals and norms of art.

Besides these departments Logic or the study of
the general conditions of valid reasoning is preliminary
to all other studies. Logic (Gk. Logos) is the study
of knowledge in the abstract Just as Mathematics is the
btlld} of numbers and spatial figures in the abstract
hut Logic underlies all reasoning and may be said to
be the mother of all sciences, The knowledge which
{hstmgumhts man from other animals is Logic. A
man need not be a scholar to be a Logician.

‘Most books on philosophy are written either as

. alds to University students to pass
E}: Ef;kcif examinations in Metaphysics - and

Moral Philosophy or as a refutation
by one philosopher of the theories of another or

others. - In this way, books and systems muitiply by
the score, To quote Frederic Harrison: ‘ Oxford
calls  out to Edinburgh, Birmingham challenges
Harvard, and Glasgow replies to Cambridge. And
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one and all appeal to Jena, Berlin, Tribinger. or
Bonn. Now the ery is—* Back to Kant!™: anon it
is—< Hegel to the rescuc!’’: and then there comes
to the front Neo-Schopenhauerianism, or the Pan.
passimism of Nietzsche, and the Pragmatism ol
Signor Papini. The cry is *“still they come v (The
Philosophy of Common Sense, p. xviil).

|

This Ba_bcl of philosophies would not matter if
they were intelligible, but most ol them are Greek
or Dutch to the reader of King's English.  To quote
the same book once again (p. xii}: ¢ The modern
Metaphysical Tongue is far more bewildering to the
unlearned then either Esperanto or Volapuk.”

The aim of this book is to state and interpret the
philosophy of the Qur-ian in as simple a language as

possible.

The philosophy of the Qur-in is summed up in 1ts
first sentence which translated literally 1s as follows :

““ The praise belong:é to God Lord of worlds.”
Paraphrased in proper Iinglish this means :

All goodness, truth and beauty are part of the
Real (God) who is the source, nourisher, and guide
of all that is known.”

All the three departments of philosophy are con-
tained in this one sentence,
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Starting at the end we get first Epistemology : We
must find out by perceptions and conceptions all that
the human mind ean find out by itself, That is the
Universe and all that which is known.

When we have done that we must realize that
with all that is known is ity source, nourisher and
guide called Rab in Arabic and Viigl Principle in
this book. God is the Vital Principle of all the worlds
of minds and matter. The aim of all thig knowledge
and all this acknowledgment of the Real js realization
of his values of Goodness, Beauty and Truth and the
cultivation of these values in ourselves,




CHAPTER 1I
The Nature of Unity or The Whole:
Infinity and Zero:

Every individual has a glimpse of God. It may he
a momentary one ; it may be lasting ; it may be hazy ;
or it may be clear; it may be a recurring vision ; or
it may seem to vanish after the first appearance. The
mother with her first born on her knees has it ; the
father kissing his heir or his angel of a daughter
has it ; my cat rubbing his head against my checks has
it; my pigeon responding to my call has it. Nay.
the very stones and atoms of matter proclaim the glory
of God. There is nothing that exists or can exist

except by its existence in God.

Let us illustrate this by an arithmetical suinmation.

Al’ithm?ti'ﬂﬂl The following arithmetical equations
series o _
equations. are self-evident (—
b= 1 0
£ = 34 (2)
| 1
. == 1 3
% 4 5 ( )
1 ] 1
16 8 16 (4)
| 1 1
32 16 32 (5)
1 1 1
or A | - 2_”'“ (?‘l)
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Where 2" =2x 2% 2 multiplied n times.

Now, add the columns both on the left .hand and
right hand sides given above and we get :

, 1 1 1
%ﬂ}_i}%j iﬁ ............... —|-" -——=1-- —_—

Now, suppose that we make n an infinitely large
number, 50 largc that even our imagination cannot

1

rcach it, the“{ﬁ will  become infinitely small or

almost zero compared with unity. In fact, after the

process of increasing n has gone sufficiently long the
sum of all the end terms of the series will itself be

little more than a zero compared with unity, [We
must never forget the words compared with unity.]

We may, therefore, quite logltally say that when
n 1s infimtely large, the series—

B d b g b S =1 (A)

Reasoning in the same way we can easily demons-
trate that

B 1 1
P =t + %+ 18 35 T
N\ to infinity
1 1
i = ¥ + 16 -+ 30 -+
QCiivreiianieninnnn,s  to infinity
C 11 1, 1
s 16 ' 382 T g T ore T

&c..oiinnen, Ceerrons to infinity

amr P— L]
b — ——r —_— —_——— = - —m S p— -
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1 __Hl | 1 - 1 g 1
16 32 Tes w8 T use
T T to infinity
1
RIS RIS S
2;; EH_[_l 2” __I_q

The result of the summing given above proves
that unity is equal to the sum of the following terms

when n

is infinite and that each term in the series is equal o
the sum of all those that follow L.

This reasoning proves mathematically that a
whole may be expanded into a series of terms und
that this series may be made into an infinite or {initc

series as we please, because the equation :

1 1
% + i‘ —[— shsamsranene —][-‘ ~2—F = ] — S

remains true for all values of ", But if » is made
infinite then the sum of any number of finite terms
at the end taken away from the whole makes no
appreciable change in -the value of the whole, In
other words, an Infinite series which 1s equal to one
is such that the taking away of any number of terms
from the lower side of the series makes no difference

to the whole.

This would mean that when # is infinitely large
in the above series the following sum, vz,
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1 1 1
on = gi1 T gigs + & = very nearly

zero as compared with unity for each term is itseld
practically a zero and the adding of the above terms is
little more than saying that

04-0+4+0+04+0+4 ........ Crriniiieraninsns = 0,

But each of these zeros is a zero only when com-
pared with unity. By itself it is double the value of
each following zero, just as 3 is double of } and }is
double of } and so forth. Comparatively speaking
therefore, zeros also have values,

The series (A) given above is very simple but very
instructive. It demonstrates that a whole may be
expanded into any number of terms and each term may
again be expanded into any other number and that each
term is part of the whole but the whole is beyond all
terms and yet comprehends them all.  We do not say that
God or the Real is like this series or that he is already ex-
panded into any series. It is sufficient to understand
that he can, if he so chooses, give out any infinitely
small portion of his will and yet remain whole and
undiminished. Let the reader ponder over this series
and take his own time in. comprehending all its ims
plications. This is not the best illustration that we
could produce. It we were to bring in the services
of the Integral Calculus we could give some very strik-

ing examples of the method and value of calculating

—a i il el d——— -
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infinitely small quantities, But the scries (A) given
above is intelligible to every one and suflicient to
convey what we have in mind. According to this

. 1
method of reasoning, God has to say to — of

matter or mind or both or of Beauty, Goodness and
Truth or all combined to ¢ Bl. ” and it BECOMES.

Then this goes on expanding itself to—

9

1 LU

| s N I
EH_T_I 2”“]{'*2 2¢I+3 Dl .

In this way, each higher fraction will have the
qualities of each lower fraction, in itself without any
inconsistency and each lower fraction combined with
all others lower than itself will be the sum of the one
higher than itself. So that we have a double evolu-
tion existing in the series from higher to lower if we
run across the series from left to right; and {rom
fower to higher if we run across the series from right
to left. This is exactly what we find in the Universe
whether we regard it a Universe of matter or mind
or both combined imto a body-soul or soul-body
existence. But more of this hereafter.

The inspiration of this book comes from the
Qur-jn. But let not the reader think that we are
preaching any religion. We are pot. We are only
quoting the philesophical expositions of the Qur-gn
which are the common property of all mankind. The
Qur-3n is not a moenopoly of the Arabs, It is a revela-
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tion to all mankind, nay, to the whole Universe of

rational beings. In giving our translations we have _
given the literal or the scientific meanings of the

original terms as it scemed most convenient ; but we X

have kept the word God as it 1s,

The numbers in brackets refer to chapters and

verses respectively.  The translations are our own and

from the original text.
(1) ** God’s affair is nothing but this :
When He wills a thiag,

He says to it ““ Be ”
And it ¢ Beeomes.” (86—82).
(2) * Our Word to a thing
When We will it is nothing but this :
We say to it < Be ”
And it < Becomes.”’ (16—40).
(3) < The case of Jesus with God is like the

Case of every human being (lit. Adam) :

God makes him out of dry earth

Then says te him ¢ Be ”
And He “ Becomes.” (8—358).

(4) ¢ He is the source of life,

And He is the source of death.

So that when He makes up His mind with
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regard to any aftuir,
He says to 1t ©* Be 7 :

And it “ Becomes ™ (40--68),

There are many other passages similar to these but
let us be content with these four,

Creation 1s All these four passapes reler to what
God's Volition. l °

is commonly called ¢ Creation.” The
first two refer to a ** thing.”” The Arabic word for
thing means ** what is desired.”

The act of creation with God is nothing bhut

‘ Volition, This solves one of the
Volition. :

greatest puzzles of philosophy——the

ultimate nature of reality. YWe have it here most

plainly that Volifion is, if not the whole of the ultimate

nature of reality, certainly the most important part

thereof as far as we are concerned ; because it 1s by

Volition of The Real that all existence or universe

comes into being.

The first two quotations given above refer to
creation in general, the third refers to man (a being
in possession of mind) and the verse is quite clear
that man proceeds from the earth. We will, later on,
have something more to say about man’s evolution
(chapters 5 and 6) but for the moment it is suflicient

to point out that he is no exception, He, like all other

~creation, 1s a product of Volition on the part of the
The Real,
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The fourth verse quoted above refers to ¢ affairs ™ ‘
themselves, not to * things.” This is made clear by |
the use of the words * When He makes up His mind ]

b,

with regard to an affair.,” The * affair ” is a question

of mind in this case and the * creation >’ of mind is i
also governed by Volition.” * Volition,”’ therefore,

1
is unquestionably the ultimate nature of reality or part ¥
ol that ultimate nature. 1

«« The Truth proceeds from thy Vital Principle (O !
man ') :':Il
Therefore thou needst not quarrel.” (8—59). -

The word which we have rendered as * Vital _
Principle > is Rab in Arabic which means ¢ one who |
brings forth, ncurishes and carries a thing to its
syccessful termination.” That is to say, it 15 another
name for Reality governing all existence.

When God says to a * thing ™ * Be ” and 1t
« Becomes,”’ is the thing outside God ?

Is Creation a or is it part of Himself ? I1f it was
part of God ? |

outside Himself, there would be
duality or plurality. On this point, the Qur-in 1is
most explicit ; everything whether mental or material
is part of God, or as ‘the Qur.an says, * belongs to
God.” In the following translations the words
«« helongs to 7 or © belong to ” are to be understood
in the sense of ¢ being part of.” The Arabic word for
¢ thing > is *“ what 18 desired > which again shows that
the Universe is * what s desired by God.” God is

e et ok S i, G T = -- L
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infinite and all His creation is like the lower terms of
the series (A) given above. Kach term 1s a part of

the Whole or Unity and when God creates anything
finite He does not in any sense suffer any loss for

the simple reason that, whether infinitely small or
otherwise, all creation (i. €., any number of terms in
the series (A), are still part of the Whole. THL.
UNIVERSE IS PART OF THE WILL OF GOD,.

1

Each term --of the series can again be expanded

into a series of its own without causing any loss to
itself or to the Whole, The evolution of God’s creation
is certainly not so simple as the expansion ol series
(A). The creatien of God is beyond all imagination
most complex as far as our limited minds can concelve
it, but the illustration given above—serics (A)—makes
us realize more or less how this creation of God
may take place. But we must not digress. THE
POINT WE WISH TO MAKE OUT IS TIIAT

ACCORDING TO THE QUR-AN ALL ¢ CREA-
TION ” IS PART OF GOD AND NOT A DIs-

PARATE EXISTENCE,

“ God is the Maker of all things,
And He is the custodian over them all.

To Him belong the Keys of all the heavenly
bodies and this earth.” (39—62 & 63).

‘“ And to God belong the East and the West,

Therefore, whichever way you turn
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You will find God’s Being there ;

Surely God is Vast (Infinite), Knowing,

« And they say : ¢ God has taken a son,”

(Frec from all defects is He).

Nay, to Him belongs whatever is in the heavenly

bodies and this earth.
All are bound to His will.” (2—115 & 116).

« To God belongs whatever there is 1n the heaven-
ly bodies.

And whatever there is on this earth ;

And whether you disclose what is in your minds

or conceal it.

He has a record of it all,”> (2—284).

As a matter of fact, the whole Qur-an 18 full of
such verses. Nothing does exist or can exist except its
being in God. Just as every term of the series,

| A S | | '
Ty oy e g = ] (A)

is a part of the whale, so is every atom, or electron
of matter, anything bigger or smaller than an electron,
part of God. Similarly every soul and spirit, every
mind or intellect, is part of God Himself.

 YWhichever way you turn you will find God’s
Being there.” These words are very significant, They
imply an activity on the part of man, not merely a .‘:
passive or static attitude. Whichever way man '

exercises his mind, whether on matter or mind,

—_— o —— e e e p—— ———— e e ™
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whether on logic or spiritualisim, whether on Mathen-
tics or Biology. whether on chess or billiards, whether
on painting or poetry. whether on music or seulpture,

man shall find God's Being present governing all
phenomena.

“ Say : Surely my spiritual devotions (lit. prayers)
and my bodily performances and my principle of Iite
and my principle of death all belong to God whao
is the Vital Principle of the Universe,” (6--163),

We see, therefore, that whether man is made after

the image of God or not, man's life on this carth and

his journey hercafter are a part and parcel of God

Himself. He can no more divorce himsell from Uni-

verse, reality which governs the whole than can the
1 : , : : C opr .

term ——-exist without its being a part of Unmity or

al

the Whole, The fraction means nothing but that 1t
is that portion of unity which is conceived by dividing
unity by a number equal to 2 multiplied by itself »

times,

Why does God spread Himself out in such inlinite
The Goodness series ?' Why d(?es I—Ite not mnten'qr-
of God appears late His own being without bothering
in His Works.  Himgelf with other heings so finite
compared with Himself ? He may well do so, Plato,
long ago, with the intuition of a genius said that 1t
must be because God was Good. But when we speak
of the Goodness of God we must not confound 1t
with the wmoral conduct of man. Goodness in God
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implies beneficence, blessing and bestowing a gift,
Volition belongs entirely to Him but out of His

grace. He spreads it out and creates other beings
endowed with a finite portion of His Infinite Will.

“To Him belong the keys of the treasures of the
heavenly bodies and this earth ; He spreads His pro-
visions for whomsoever He pleases and He has a
proportion. Surely He knows everything,” (42--12).

The unphilosophical reader of the Qur-in takes
this and other similar verses to refer to material provi-

sions and material treasures only, but that is not the
whole truth. The referenee is a general one and the
spiritual significance of these verses is the more import-
ant of the two. The verse means that the source
of all goodness, truth and beauty (and these values
dominate the heavens and the earth) is with God and
that He out of His bounty bestows these values on
those who are able to make use of them and He knows
in what proportion to make His gifts, To one He gives

—‘:.,- of His Goodness or Love, to another He gives

1
2ITI

He has given what is good for it. To give a being

more than it can carry would be to destroy it, whilst
to give it less would be niggardly. Thus He combines

mercey {(in the larger sense of benevolence) with justice

(correct measurement).

. - - —— e e _— ., ————

: 1 :
- and to a third—;~ and so forth. To each being

N
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“Say: 1f you had the controlling power over
the treasures of the benevolence of my Vital Principle
you would have withheld the dispensing thereof

fearing to exhaust them.” (17-—100),

This verse clearly shows that by “treasures ” in
other verses God means His Goodness or Benevolence
and not merely food and clothes for the body,
God’s treasures of Goodness are so vast that there is no
fear of their being exhausted. But man being limited
In his resources thinks that he will be a loser hy
being bountiful. God’s resources are unlimited but He

provides each being according to its capacity to enjoy
His favours,

“Or is it that they (mankind) are in possession of
the treasures of the Goodness of the Vital Principle
who is all-Mighty, all-Bountifu) 7’ (39—9).

This 1s a question which suggests a negative answer,
Mankind are not in possession of infinite Goodness,

but God is, and He gives it to whom He pleases and
as He pleases. “Or is it that they (mankind) have

possession of the treasures of thy Vital Principle or is
it that they are the controllers of the distribution
thereof 7*’

Again the answer is in the negative. God alone is
the Master and the Controller of the treasures of His

Goodness,
“And there is not a thing in existence but We

have (immense) treasures thereof, but We give to each
only a certain proportion thereof.” (15-21).

e R
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This life is a schooling and a discipline.: Fach hu-

man being has a history and a heredity

ﬂGnﬂdeiiSEt’fmntiful which he carries along with him add-
ing to it his own share of increase or

decrease of goodncss. Some revert back to a condition
of spiritual beastliness, some stagnate, whilst others
make progress. Comparatively a few rise to great
heights of spiritual glory and see visions of The Real
which their less fortunate fellows never do. But God
is Just, as well as Bountiful, and gives to each being his
due. Men like Abraham, Moses, Jesus and Muham-
mad see visions of The Real and have peeps into
His Firmament of Light and Loveliness such as are not
possible for the rest of us in this life., The kingdom
of the heavens and the earth and its secrets belong to
God and are no secrets to Him at all and He shows
as much of these as He pleases and to whom He
pleascs ; but like the Muathematician of space and
numbers each sces only as much as he 1s capable of
2nd for what he has worked. Mathematicians perform
wonders of skill with signs and symbols representing
spatial quantities and the man of spiritual Mathematies

similarly performs wonders in solving spiritual pro-
blems.

«And in this way, We showed Abraham the

The working of  Working' of the kingdom of the
God's kingdom  heavens and the. earth so that he

known only to . y -
those who strive became sure of its exastence.

to know. (6-76).

: i
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A poct is born, not made, i.e., eVEery poerson ¢innot
beeconte o poet ; the poetical gilt mvst come into
existence with the poet’s own existence in this world.
The bent of a poet’s mind is different from that of
other people, But cven with this gif't, very [ew poets,
if any. are known to have suddenly budded and
blossomed 1nto great poets, As a rule, the greater the
poet the more pamstaking he is.  He studies the poetry
of his predecessors and learns by the usual method of
““trial and error 7 till by perseverance he is able to pro-
duce something of his own. Kven then he has to wait,
and to cultivate the ground of poectry till it brings

forth its fruit unto him.

‘““ And it is a fact that for man there is only thut

which he strives for,
And his striving for shall be serutinized
Then he shall be rewarded his reward in full :

And towards thy Vital Principle 1s the end of all
ambitions ’’ (53—39 to 43).

This means that each being is given the oppor-
tunity to exercise and develop the gifts of God given
to him and each being will reap the full benefit of
his efforts in spiritual progress. This life is only the
beginning of the exercise of such spiritual struggles
amidst much that appears to be obstructive and
opposite to the develupnient of goodness in man, but
that on the whole the balance is greatly in favour
of such development. Those who are not {fully
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conscious of the absolute goodness of God waver and
are lost. But the reason for their loss is that God
" has given His gift of goodness to be used. When that
gift is not used, it is taken away and man is left
wandering in darkness. God’s gifts are truth and

goodness ; light and love ; grace and beauty. These,
and not food and clothing, are the ultimate realities.

Our dogs, cats, cows and camels see the same
universe as we do. But the cat, cow and camel do
not see the universe with the same eyes as does man
and no two men have the same eyes either, whether
they be poets, philosophers or prophets. No two
elements of chemistry act alike. In the infinite series

into which God has spread Himself, each term has s
own value,

Before we proceed any further in our search of

the ultimate nature of reality we
Is God Static? must settle one question, viz., *‘lIs
God Static?” Many philosophers and most religious
people have conceived God to be so. It is not our
business to find fault with their conceptions. Some
of the greatest geniuses of the world have considered
God to be Static and the Universe to be a ‘ block
universe,”” made once for ever as it 1s and as it shall
remain for ever. To them the idea of a Progressive

God amounts to blasphemy.

The idea of a Statie God is so consoling to static
minds that they cannot think otherwise, and it would

Marfat.com
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be worse than folly to quarrel with them. Tt 1s said
that God has made man after His own image but it
also appears that man is never tired of making God
after his (man’s) own image. And this Image is very
often a reflection of man’s oun self in the mirror of his
own mind. And as Fichte has said: * The kind
of philosophy that a man chooses depends upon the
kind of man that heis.” And as, MOreover, extremes
meet in infinity, there is after all not much to quarrel
with those who believe God to be Static and the
universe to be a *“block universe.” As a concept
this *“block universe” is much easier tao consider
than a progressive and expansive universe in which
The Real is ever expanding Himself and never letting
us rest—we who are so finite and so fond of residing
within the prison of our own minds. But to one
who thinks seriously over this matter, the idea of a
Static God is the very negation of all knowledge
that we possess about either ourselves or the material
universe. Even those who believe in a Static God
are constrained to believe in the « flux of events.”

But they say that whilst everything else changes God
remains what He is,

Let us once again turn to the Qur-an and see what
it says, We first quote two verses on which the
holders of the Static view of God rely :—

“And call not in your spiritual invocations on
any deity with God ;

Marfat.com
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He is the only Deity:

Fverything is going to decay (or perish) except His
Being.

To Him belongs the decision and towards Him do E
you return.”’ . (28—-88). 1

« Xveryone on this carth is passing away. And ,
there abides (or endures for ever) the Being of your "*

Vital Principle who is possessor of infinite Glory and i
infinite Honour.” _ (55—26 & 27). -

From these verses it is inferred that all creation
passes away or perishes and that God remains Static.

But this logic is not quite correct, It we say that A
dies but B lives for ever, it does not mean that B 1s !

static. On the contrary, B a living being must go on
living. Life means continuity, activity, progress, The
verses mean the very reverse of what the Static view
of God takes for granted. We see that a flower tlos-
soms to-day and withers to-morrow, All its beauty of
form and smell that fascinates us so much is gone after
a while. The handsomest man and the prettiest maid
come to their age and death, or some-
z,}.fnilsu(ﬁ;; Lop  times early decay and early death. It
mean (od 1s '« the same with the rest of creation.
Static. _ |
The moon is already cold, the earth
‘< semi-cold and the sun may SOME day be no hotter
than our carth, All creation is subject to decay and
death as we understand these terms. What the two
(or rather three) verses quoted above mean is that

m!m. ,_. ._ : A -
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we must not judge God as we judge oursclves. God
abides for cver, The rest abide in time. If He was not
continuously putting forth new lifc He would be a
stagnant God, But He is not, He is cver active and it
08 His activity which abides. The activity in Ilis erca-
tures is subject to time but His activitv is ever youngr,
We have many other verses which direct Iy ascribe
continuous activity to God,

The very next verse after the one just quoted
above says clearly that God is engaged in a new
creation or new evolution cvery moment of Ilis
Eternity,

“All who are in the heavenly bodies and on thrs
earth are in need of Him :

Every moment He is in an affair of some kind. *
(5;3"__21;})!

Lane’s Arabic-English Lexicon translates the last
sentence as “Every day He is employving Himself i
an affair of some kind.”

It 1s obvious that if God is employing Himself in
an affarr of some kind every moment (or day) of
His Eternity He cannot be said to be g Static God.
The word Shaanin which is translated as an affair of
-some kind means something that keeps one busy and
the in at the end of Shaan is to denote that the noun
is an indefinite noun, i¢.c,, any aflair, an affair of any
kind, an affair that is new,
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We now proceced to quote verses that show that

God goes on creating for ever new creations or new
forms of old ones :—

“Have they not considered this fact that God
Who makes the heavenly bodies and this earth and

is not tired with their making is capable of causing

the dead to live again? Yea, He is capable of doing
all He pleases.” (46—338).

It is quite plain from this verse that the recreation
of the dead is considered as a small matter compared
with the making of the heavens and the earth which

God goes on making and is not tired of doing so,
Take three more verses :—

“And man sets forth parables for Us (God) and
forgets his own making, He says: “Who will give

life to these bones when they have become decom-
posed 77

“Answer thou—He will put life into them who
evolved them the first time.” For He knows all
makes. He who makes for you fire out of green tree
which you burn, Is not He who makes the heavenly
bodies and this earth capable of making their likes?
Yea, for He is the most excellent Maker and full of
Knowledge.” (86—77 to 80),

These verses not only state that God creates and |
recreates but gives an example which everyone can I
see for himself. The carbon contained in the wood of
the green tree and all plants is burnt by mankind

'j
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either in their ovens or in their own bodics and
cscapes as carbon dioxide into the air, The ashes of
the wood are thrown away into the earth. But the
chlorophyll of plants acting under the power of tlic
light of the sun and with the help of the water and
salts or ashes sucked up by the roots of the plants
catches ecarbon from the carbon dioxide of the air and
converts it into wood and starches and scts oxygen
free for men and animals to breathe.  In this way both
plants and animals are being daily recreated.

Animals and men scem to live one life from
birth to death but it s only the

There are . C RN .
many births vital principle which remains con-
and many tinuous in our bodies, otherwise itk
deaths.

every effort of mind and body wmillions
upon milions of cells of the body (which are all living
organisms) are being killed, Their place is daily and
hourly being taken by new cells made by our hodies

without our being conscious of all the wonderful
processes that go on inside our bodies. Bones, muscles,

nerves, arteries, capillaries, veins, hair, skin, brain and
all the other innumerable organisms of the body
arc composed of billions upon billions of cells. And
the life of an animal is a continuous process of births
and deaths and 1ebirths of these cells. This daily
evolution is going on and that is why God says, * He
will put life into them (bones) who cvolved them the

N
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first time.”” The vital principle 1is warkingwith us
all the time and evolving our bodies,

’El}_e Vital And but for this vital principle neither
rinciple 13
working with food nor drink would be of the least

use, It is the activity of God which
causes us to live, which means not only assimilation of
food and the expulsiop of poisons but also the work-
ing of the mind--the will employed in doing any
particular work ; the consciousness of an aim or object

for which such work is done ; and above all the
enjoyment which the exercise of the mental, moral,

spiritual and bodily functions brings with it.

Pocts, preachers and philosophers, like the mathe-
matician. have to use a language of symbols because
ordinary language is incapable of conveying the full
meaning which is to be conveyed.

The soul or spirit of man i1s hke the chlorophyll
of the plant. With the help of earthly water, i.e.,
life and carthly salts, 1.e., knowledge 1t sucks the Light
of God and stores it in its spiritual body to be hberated

at some future date and meanwhile it is liberating
the oxygen of the Goodness of God for the creation
ail reereation of more goodness. Thus does the
Goodness of God go on cver progressing and ever

evolving itself without suflering any loss or damage.

I'ven those who take the static view of the
Absolute agree with us that God’s Goodness is
Infinite and that there is no decrease or increase
therein but that each muanifestation of the whole i__n
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what appear to be new phases of Reality to our eyes, is
a manifestation of the Infinite Goodness that is latent
in Reality. So that whichever view we hold we come
back to the same conclusion with regard to the
Goodness of God that is concurrent with all His
creation including overselves, But e repeatedly warns

us in the Qur-an that He can take away what He has
made and replace 1t of something clse,

“If He please, He may do away with you and bring
a new creation,

And all this costs Him nothing.” (35—10, 17)

o

Every act of creation is a mere act of Volition on
the part of God and He does not

The Harmony  ° . . . :
of God's produce anything in vain or wills
\_reation, anything that is contrary to or irre-

concilable with what He has already willed bi His
power of willing is in ne way rvestricted by His own
Activity or the activeties of those He has created.

In the spiritual realm this process of regeneration
is always gomg on and although the

The regenetation |, . . : ,
of peoples is individuals composing nations do not

also going on. all die out, the pelitical, moral and
spiritual supremacy of mankind is always passing from
those that are less fitted to those that are better fitted
to carry on the Will of God, The nature of realitv
manifests itself in individuals as well as in nations .-gu{d
communities and God is not partial t» any individual o

any nation. The Egyptians, Persians, Greeks, Romans

Marfat.com
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and Arabs have had their periods of rise of power.

Each manifested some goodness of God and when the

power of carrying on that goodness was exhausted the

nation ceascd to have is supremacy. Generally speaking,

the political, moral and spiritual progress all go hand

in hand but it 15 possible that one nation may be in

advance of the other in any particular respect., For

the last three hundred years Europe (including Euro-

pean colonics m other continents) has been politically
supreine and especially so within the last 50 years but
unless this political power is accompanied by moral and
spiritual awakening it will go the way of previous
c1vilizations and anyone who doubts that has only to
study the history of Spain sinee the Saracens were
driven out of it. For nearly eight hundred years
Spam under the Saracens was the guiding star of
uropean civilization but though Spain became the
most powerful monarehy in the world after the
discovery of Amecriea by Columbus, her power soon
decayed, for there wus no morul or spiritual life behind
Spanish  conquests in Europe and America. There
scems to be no moral or spiritual force behind Euro-
pean conquests in Asia and  Africa either, but there
are awakenings of such force and it is possible that
Iurope may still be saved the fate of the monarchies
of Spain and Russia, All this may seem to be a digres-
sion but it is a point most pertinent to the investiga.
tion we are engaged upon. Says the Qur-in :

*““ And vour Vital Principle is Self-Sufficient,
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Posscssor of great benevolence.

If He please, He may do away with you and cause
to succeed after you whom He please. just as He
evolved you from the seed of another people.”™

(6-—134),

The point to note is that this change of suecession
amongst nations is an act of God’s Goodness as 1s
explained in the opening words by reference to God
being “Possessor of great benevolence,” If He did not
do so the whole world would become corrupt and
degenerate. The degeneration which set in before the
Roman Empire fell, is well known to all—a degenera-
tion so sordid that it boasted of feasts wherce whole
dishes were prepared of peacocks’ tongues and other
luxuries were indulged in, which had no rhyme or
reason, For God to have sat quiet and let the world
rot under the decay of the Roman Empire would
have meant that God was either incapable of fresh
activity or that His activity had gone to sleep. But

God is never asleep.

“Gnd 1s,
There 15 no deity. but lle is.
The Ever-Living, All-Sustaining,

Slumber overtakes Him not. nor does sleep..,
(2—255),

The fact, however, 1s that there are two great
Two great fallactes which conscicusly or uncon-
fallacies setously most scientists, philosophers
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and holders of different religious views fall into. The
first of thesec is the conception of God or The Real as

Transcendant-  being above and beyond the Universe. B
alism and ) _
Pantheism. The second fallacy 1s the opposite of

this and is known as Pantheism which regards God
and Universe as synonymous terms,

We have heard some religious people affirm that '
(tod appears to do nothing, If 1t were really so, it Ly
would amount to saying that after having established _
His Kingdom, God had abdicated His Thione for a ]

certain term.,

So confusing and so contradictory are the views
of philosophers and religious people about God that it '
is extremely difficult to find one’s way through their |
labyrinths. Man is always fond of conceiving God after
iis (man’s) own image and thus lands himself 1n trouble
from which there is no escape. Is God personal? Is
Gsod impersonal 2 Is God Static and above the world ¢
Is God the same as the Universe? Is the Universe a

creation of God in the sense ol a potter miking his pots
and breaking them and remaking them as he pleases?
Is the universe an emanation of God as light eman-
ates from a lamp ? Or is creation, again, like a spadix
of a fruitful tree bursting out into blossom and fruit as

Bergson has it? Is God Immanent in Nature? Is
God Immanent as well as Transcendant ? '

These and scores of such other questions have
been asked and discussed by various authorities at

T | ) N
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various times and anyone who likes to go through
the puzzle again can look over the article “The ldea
of God” by W. R, Mathews n * An Outhne of
Modern Knowledge,”

If God is Personal, say the critics, there must he
something that is ‘““not self” to set ofl s Sell.

Professor A. N. Whitehead has been led to postu-
late a God as necessary for the being of the world, and
at the same time a world as necessary for the being of

God.

This would be making two Realities and not one
And how do they manage their relations?

« If there was any deity but God in the heavenly
bodies and the earth (li¢, in the two of them) both
would have gone out of order.

But God the Vital Principle of the whole Universe
is free from what they attribute to Him.” (21—22).

““ He has not taken any child nor is there any
deity alongside Him. Had it been so, each would have
carried away what it had created and some of them
(the deities) would have dominated the others.

God is free from what thev attribute to Him (of
other deities).” (23-—91),

The logic of this argument is unanswerable, There
cannot be two supreme powers in the Universe, All
wars are due to contest of power. If there had been
more than one deity there must have bheen confusion

sl
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m the Universe. We all know that it is an orderly

universe. If science has taught us anything it has *
taught us at least this. To go back on the orderliness !

of the universe is to denv human reason and denv
evervthing.

Pantheism gets over the difliculty by identifving ';
God with the world.  This is certainly !

Pantheism ) : 1
s only halt an mmprovement on having many B,
R the truth. 4

deities. The only difficulty is that ¢
science and reasoning both point to the world being
fimte and a God who is finite does not recommend
itselt to our ideas of the deity. If He be fimte He |
cannot  create any more, Creation is finished, In p
tact it the creation and the creator are one how did

any creation ever take place? Pantheism is, therefore,
bound to denv ereation, '

But our conception of God or The Real briefly is

o that the Universe. including mind
AELLLITY TR UMW Y R : . ‘ .
T, therein. 1s an expansion or manifesta-

k.,
. !*"1"—1 "
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SR tion of God and has its being or

1
LAY * qu-q.
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existence 1 God. For the sake of
clarity we sayv that both man and matter dwell in God
~nd vet, as we have demonstrated by the series (A):

(vod remains Whole, © He is the source of it and
vet His Wioleness is not atfected by the existence of
man and matter., This coneeption of God 1s neither
Pantheistic nor that of a Personal Being sitting apart

‘rom His ereation.

b e — — — e s — - — o s i B W - T ——— - = wh— -
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Creation according to our conception is an Iirpansion
of The Real Himself. And this Expansion takes place
through the Volition of The Real. Ia other words, it
is nothing but Volition, Each act of Volition means
that God releases so much of His Will to expand

itself.

We must remember that each term of the scries
(A) is capable of expansion in the same way as A itselt
1 1 1

“on = Gyl - 2}3-¥é-+&-e. to infinity (B)

The reader can put =1, *=2, *=3 &c, ancd sce
that the series remains true for all wvalues of n. In
future we will call this general form of series (A) as
serics {B). When we put *=0 in (B) the scries (A) and
(B) become identical, thus

1 1 .F .
I TS L A "_,*_-1} -4+ to infinity.

[

e

Any number raised to the power zero=1.". 2 =1.

And unity divided by itself still remains unity, This
further illustrates our thesis of the expansion of God
into His creation. When He does so fle 1s mercly divid-

ing Himself by Himself and still remain. Whole but the
division produces the millions of manifestations of His own
Self. That which produces the manifestation is division.
The opposite process of addition is the rolling back or
gathering up of this manifestation into umty. Thus,
manifestation of reality means Reality expanding itseclf,
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The opposite process is integration. Both processes
are continuously going on in the Universe without
beginning and without end as far as we are concerned.,
Beyond that we cannot penetrate nor is it any use
doing so, for that would be nothing but a phantasy,
and philosophy is concerned with thoughts that are
rational, It is this strict adherence to rational methods
that distinguishes philosophy from poetry.

When we say that the Vital Principle expands itself

into a series of wvital principle which
The Vital

Principle are attached to cach being, however
and 1ts
eXPANSions small or great, we do not mean that

. hole. ' it
are one whole:  d creates so many minor deities ;

Just the opposite. According to our theory everything
is God’s manifestation and each manifestation is part
of the scries (A) of which God is the one Whole,
Nothing is or could be separated from Him. We say
everything is in Him. Similarly, the small fractions of
the Vital Principle are part of the whole of the Vital
Principle itself and not disparate from it, The language
of philosophy is highly symbolical, The reader must
not tuke our explanation of the expansion of the Vital
Principle too literally or too arithmetically. The
arithmetic 1s a mere symbol to express something far
more complex than a mere addition of fractions. But
it is a great help to thought.
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CHAPTER I1I

THE ATTRIBUTFS OF GOD AND OTHER MATTERS
CONNECTED THEREWITH

If Metaphysicians could agree on some notion of
time, other things would become

The Conception egsier of comprehension, The  dis-
cf Time.

cussion has become still more diflicult
since the acceptance of Einstein’s theory of Relativity
in which the Universal continuum is not the three-
dimensioned space, but is a space-tim2 contimuum
which curves upon itself and is finite. This thecory
has made matters easier for the scientists, but for the
philosophers the difficulty has become greater than
ever. The terms which require explanation are (1)
Time, (2) Eternity, (8) Duration and (4) Interval,

Time, as mankind understands it, has its notion In
the diurnal rotation of the earth round its own axis,

and the annual motion of the earth 1n its orbit round
the sun.

—_———— - . o -
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These two motions, together with other astro-
nomical motions, are the foundations

The motions of all our calculations and notions of

of the earth

are the origin time, In measuring the distances of
of human
time. the stars from one another we use

light years. But a light year means
the distance which light travels in one year moving at
the rate of 186,000 miles per second, Thus again, the
year and the second come into our calculation and both
these relate to the motions of the earth. Our clocks
also record nothing but fractions of the time the earth
takes to move round its own axis once in 24 hours,

1 1 1 . : .
ﬂ X '6‘6 X _60- Qf thlS unit. Time
1§ a mcasure of motion,

We can never get rid of this reality of time.
Other beings on other planets (whether belonging to

the solar system or outside it) must have other notions
of time.

If we suppose the electron of hydrogen going
round 1ts proton to be a conscious being (for the sake

of argument) then its standard or unit of time may

1
be - q ' :
e IOOUUth of a second, To it the motions of the

Thus a second =

earth round its own axis would appear to be miser-
able crawl. Similarly if we suppose other beings whose
unit of time is the time it takes the solar system from
its inception to the stage when it will all become as
cold as the moon, the daily rotation of the earth must

appear to be an insignificant moment of time hardly
worth considering.
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Even we human beings have different notions of
time during our dreams as comparcd with our waking
hours and even in our waking hours it depends on how
our minds are occupicd. ¥When the mind 1s occupicd
with itself, time does not appear to allect it at all.
Hours pass away as they do in dreamless sleep.  This
has led some people to believe that there 1s no such
thing as time at all. That 1t is purcly an invention,
But it must be remembered that il 1t 158 an invention,
it is a ¢ natural ineradicable ’ invention and one ° that
will last as long as the human mind’ (Bergson). An
invention like this is as much a reality as the human mind
and if we are not going to believe in the existence ol the
human mind we might as well shut our eyes and ears,
and lie speechless and motionless till the bacilli malke
something else of our bodies. But we are not created

to do so, nor are the earth, moon, sun or stars :

¢« It is He who has made the sun a light-producing
body,

And the moon to shine ;

And He has measurcd out their journeys,

So that you may be able to know the counting of the
years and mathematics :

God has made all this as a truth.

He explains these Communications for the benefit
of those who wish to know.” (10—3).

It is quite clear that the motions of the earth, sun
and moon are at the root of all ideas of time as far as
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we human beinge are concerned and time is a fact.
What is then Eternity and what is its relation to time ?

In the last chapter we quoted three passages from

the Qur-in (28—88) and (55—26, 27)

g:;ﬁ;; saying that all things pass or perish
cxcept the Being of God (Rab or The

Vital Principle as He calls Himself). The meaning of

those passages is that God exists in Eternity which has
no beginning or end but that all other things have g
beginning and an end, That is why they are said to
be passing or perishing. Liternity (Ar. Dahr, Time Ever-

Etecnity is an lasting) is therefore an attrib.ute- of qu
Attéiribute of only. The Real has no beginning and
God. ~

no end. All other realities which are
parts of The Real exist in time which is finite. From
this it follows that God does not calculate time as we

do, “ In a day (or moment) the measure of which is
like a thousand years of your counting.”

Even this is merely a way of making us under-
stand that our calculation of time and of the
motions of bodies are not the same as those of
God. Our conceptions of time, matter, motion and
mind are ours, They are real but reality appears to
different beings in different ways. We now come to
the definitions of int:rval and duration. Henry
Bergson has written several books on philosophy of
which the main burden is that Duration is the chief

feature of Reality. His book ** Creative
B‘”;lliifén. Evolution ” deals mainly with this
theme and the following quotationms

e S —
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are taken from the authorised English translation by
Arthur Mitchell, Ph. D. (1911},

“Duration is the continuous progress of the past
which gnaws into the future and which sweclls as it
advances, And as the past gnaws without ccasing, so

also there is no limit to its preservation™ (p. 5).

“Real duration is that duration which gnaws on
things, and leaves on them the mark of its tooth. [f
evervthing is In time, everything changes inwardly,
and the same concrete reality never recurs’ (p. 43),

According to Bergson duration is an active avent
of evolution. “Even so with regard to the moments of
our life of which we are the artisans. Iach of themisa
kind of creation.”

The strength of the conception of duration has
carried Bergson so far that Life, Reality and Evolution
are inextricably mixed up in his mind in the one idey
of duration. Says he: “For, as soon as we are coy-
fronted with true duration, we see that it means ecrega-
tion, and that if that whieh is being unmade endures,
it can only be because it is inseparably bound to what
is making itself, Thus will appear the necessity of g
continual growth of the universe, of a life of the real.
And thus will be scen in a new light the ljfe
which we find on the surface of our planet, a life
directed the same way as that of the universe, and

inversely of materiality. To intellect, in short, there
will be added intuition’ (p. 862),

oy |
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To use his own phrase which he says is denied by

the scientist (p. 863)—‘duration is a dilution of
eternity.”’

Duration according to Bergson has an absolute

existence (p. 217). And it 1s duration “that puts
spokes in its wheels.”” By “its” he means the “de-

ductive method’ as applied to sciences,

« This long analysis,”” says he, ‘“has been necessary
to show that a self-sufficient reality is not necessarily a
reality foreign to duration” (p. 314). The italies are his.

“ Then the Ahsolute is revealed very near us and,
in a certain measure, in us, It is of psychological and
not of mathematical essence. It lives with us. Like

us, but in certain aspects infinitely more concentrated
and more gathered up in itself, it endures” (p. 315).

That is the crux of Bergson’s philosophy of dura-
tion. It is a dilution of eternity
;XL}::'E;EI abiding with us as well as with every-

thing eclse, IHe might have called it
the attribute of the vital principle in us just as Eternity

is the attribute of the Vital Principle of the universe.
The ¢interval’ is real time or that which flows on

between any two given moments of time. (Bergson,
p. 23). |

This subject is capable of being enlarged to any
extent. What has been said above is suffi¢ient for the
time being. According to the Qur-an, God or The
Real is Ever-Living, All-Sustaining not liable to sleep,
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tatigue or death, riding over the limitations of space,
tinie and matter. All things exist in 1Lin and CVery-
thing created has a ferm, 4. ¢., has a beginning and an
cnd., It does not follow that after the term i OVET
the thing comes to nothing. Al that is meant is that

nothing except God is Eternal in its flow. When the
lerne or duralion of a thing is over God reereates i,

perbaps, in another and subtler form.  Here are a fow
passages throwing licht on these nintters, The attri-
butes of God are generallv given in pairs  {except in g
few passages of great importanee),  Kach individua!
attribute is complementary to the other.

“He is the Iirst and the Last, the Apparent and
the Hidden.

And He knows all things,” (07— 1),

The first patr of attributes are casily cxplained by
what has been said with regard o
Eternity,  They (the two attributcs
the First and the Last) mean that God is Bternal. e s
the First and the Last and all ¢lse abides in Him.

Cod is Eternal.

The second pair of attributes, vz,  “le is the
Apparent and the Hidden *’ is more dillicult to explain,
Commentators explain it by saving that Ile knows
what 1s apparent and what is hidden.  But this is not
the meaning of the term used in the original text, if
we refer back to the series (A) of Chapter II as an
llustration, .we see that whatever God wills becomes
His manifestation, and that each manifestation, as far
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as we can realise it is part of Himself and 1n that sense

He i1s Apparent to us. We say this of our own

experience that when the light of the sun shines on a
great diamond and is refracted thereby and meets our
eye, and our mind catches a glimpse thereof, it 1s a case
of the light of God being realised by the light of God.
We cannot carry the metaphor any further. It is the
caime with an electric current running through wires,
being obstructed by other wires and being transformed

into light arid heat and becoming visible to our eyes.

It is the same with a musician playing on a harp

or violin or piano and the sounds be-

S;;ﬂ'm“? be ing transformed into melodies 1n our
minds. This is what is meant by God’s

Goodness.  He gives us minds and gives us means to

realize our minds. We are not gods or God, but we
<here His Goodness aud become beautiful. We realize
(o,

As to God being Hidden, we know from series

(A) that the parts He manifests in us

Gudmayalso  gre finite whilst He s Infinite.

Thercfore Ile remains Hidden from

us. When the Qur-an says that God is all-Hearing

all-Sceing ete., it does not mean that He 1s a person

having big ears and big eyes, God is all-Hearing and

all-Sceing without the aid of ears and eyes. He has

full knowledge, a part of which only is acquired by
mankind through the agency of the senses.

“His case is not like anything else,
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| For He is all-Hearing, 4]l Seemg (142 1),
* He is the One God,
God Unique (not in need ef anvone)
He gives not birth -

And He 1s not born

And there is no one ike HHim
(Chapter ”2)1 |

-

whatsoevey

In thisy passage, pPlurality of sods or of Rewli] FONESTS

- . demed : God js deserihe . »
Creation lened : God s dmtn_hul to be above
1$ not an all want, whilst all His inanifestations
emergence.

depend upon Ilim. Iis U niqueness
1s against His having children or parents or other relg.
tions which are the attributes of His creq
most 1impor’ant point to notice in this prassage is that
the theory of (reation being an claergence
indirectly refused here.

vtures.,  Th

ol (10 IS

Bergson’s theorv of creation being an eney
irom reality just as a spadix produces fruit is airec]y
denied for that would be giving birth to creation, Vv
can only suppose that with Bergson aud ether ISu
writers the theory of emergoenee

JChoee

ropeas
of ercation from,
rodhead is an unconscious expression of the sonshiy

of Jesus though they would hotly deny holding any
such view, But the unconscious and  sub-conscioys
parts ol our minds aie always playing tricks with s
and exhibiting themselves in most unexocected situ-
ations. We are, however, only concerned wi(l, the

-
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\/n}ure of rcality and the Quranic view 18 that creation

7 not an emcrgence of God in the sense that frait
(merges {rom the trce or children from parents, The

Real is free from all such necessity.  He expands Himself
by a pure act of Volition. * When He will a thing, all

i{e has got to say to it is “ Be ™ and it * Becomes™.

Muslim writers have selected 99 Attributes of God
hich with the word Allah or God made up 100
Asma-ul-Tusna oOr Beautiful Names of God or His
Atributes.  These have been translated by Sir Edwin
Arnold, with eommentarics into Enghish verse.

The book is called: Pearls of the Faith, or the

lslam’s Rosary, first published in 1882. It 1s a trans-

lition in poetie form of the composition of an
(ndian Musalman. The author says in the preface
‘hiat  Muhammad established under the name of
Allah Twalah, - God the most High '’ —¢ the oneness
o1 the origin, government, and hie of the universe,”
This agrees with our interptetation of the philosophy

of the Qur-an.

Both Sir kdwin Arnold and his Muslim coadjutor
Lave done nothing but. translated the verses of the
Qur-an with a few myths and stories thrown in to
ke the book poetical, Every lover of the philosophy
o0 the Qur-an should ecaretully study ¢ Pearls of the
Faith’’.  We give a few typical verses below :—

~Inside the Kaabah it matters naught
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Whither men turn ; and in the seeret plice
Of perfect love for God, words are as breath
And will 1s all)”

(Translation from the Masnavi of M, Talaluddin,

“Al-Basir ! O Thou Scer ! great and smali

Live n Thy vision, which embraceth all”

“ Tender His answers are:
(The  Chapter of the Star)” (No. 52) <dyal ¢
Thirtv-third) : The heavens and ecarth
To Us pertains, and We
Will deal, assurcdiy
Well with the good, but with the il in wrath,
Yet not for each offence.
Frrors of flesh or scnse,
shall there be judgment, children of the loam !
Our mercy reacheth far,
We know ye what ye are,
And knew ye while ye lay clots in the womb ;
Sin, and be sorry, and amend :

Who sceketh God shail find Ilim in the end.”

i pr— LA FLE——
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“ TTe who is Power, is Grace and Beauty too,
And Clemeney, and Pity, and Pure Rest,

The Highest and the Uttermost and Best.”

Space does not permit us to go more fully into a

Cod is the diseussion of these attributes but as

Vital Principle  they directly concern the nature of

of the Universe. :

reality they cannot be passed over

cursorily. The Qur-an calls a world by the word

Aalam which means ¢ all that which s cognized.”

Therefore there is not one .falam or world or universe
recognized by the Qur-an but Aalamin or worlds 1n
the plural.  This not only refers to many stellar and
nebular universes but the universe of mind 1S a universe
by itself. In fact, cach rcality cognized by the mind of
mun is a world or universe, What relation does then
The Real hold to cach such world ? ThE Qur-in says,
e is the Rab of all the worlds, As to the root mean-
in;; o the word Rab Lane’s Arabic-English Lexicon
published in 1867 says (p. 1002): Rab-bal-amara, ** He
nut the a{lair into a right, or propcr, state ; adjusted 1it,

qrranced it, ordered 1t, or rightly disposed it ; and
estublished it firmly, cte. God (or The Real, being Rab
" of all the worlds (which is usually translated as

« Lord of all the worlds *’), therefore, means in full
..One who puts all the worlds Into a right, or
proper state ; adjusts them, arranges them, orders them,
or rightly disposes of them; and establishes them
tirmlv, cte.”” We have translated the word Rab when
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applied to God as the Vital Principle, The reader can
se¢ how close the ideas of Ralh and Vital Prineiple arve.
The usual Eoghsh translation 1s “Lord of all the
worlds.”” * Lord > convevs the ideas ol ownership and
nourishment but it does not go fur enough ; for to Rab
a thing 1n Arabic means to so conduct it in every way
that it shall be maimntained, ordered, nourished and
looked after till it reaches its destination as it should,
This ean be done by the Vital Principle only., So {hat
the whole universe and cach part thereol has its vital
principle supplied therewith which accompanies it to
its ferm or duration as explained above. But this s not
all. The Qur-in begins (after the usual formuli. We
commence with the Name of God the most Benevolent
and most Compassionate) with this verse, * All praise
belongs to God, Lord of all the worlds, ™’

This when translated into philosophical language
means : —

““ All Goodness, Truth and Beauty unlimited by
any restriction whatsoever reside in and are part of the
Being of The Real who is the Vital Principle of the
Universe and who sees to 1t that the whole universe
and every part of it as His manifestation is nourished,
ordered, arranged, adjusted and carried to a successful
issue, ete, ete,

Philosophically and  practically speaking, the
Values which belong to God are of
even greater mmportance to usthan are
His abstract attributes, for to bhe

Importance
of Values.

philosophers we must study and cultivate these Values
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rather than be concerned with an academic diseussion
of the attributes of Eternity and Infinity which are of
mathematical importance only. Philosophy 1s directly
concerncd with these values. It is not a mctaphor to
say that God or The Real is Good, Beautiful and the
Truth. God’s Goodness consists in giving freely of
what Ilc is possessed of.

Onc may ask why should a philosopher not be

content with the work Dbeing done

Values are

by the scientist ?  The answer i1s that
not of much .

importance the work of the scientist is confined
to the hi
Scientist. to mecasurement and all his laws are

laws of measurement only. He makes
a great many discoveries of practical use but when all 1s
said and done, the scientist remains as indifferent
to the real life of man of the universe as he was before
he started on his investigation. Neither the laws of

Motion as enuneiated by Newton, nor the theory of
Fiinstein hasthe Ieast influence one wav or the other '_i
with recard to the inner life of man. The scientist 1
has no nced of Gnd. IIle takes the Universe as it
is and as long as it goes on according to his way of

thinkinge he is satisfied. His ‘laws’ pre-exist 1n
the universe with which he deals. All he has to do

is to discover those laws and when discovered to satisty
himsclf that he is not deceived by his own reasoning.
He has nothing to do with the source of those laws.
Like the Pantheist his universe is sufficient unto him.
IIc has limited his inquiry to the sphere of that which

o —— - —— —
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his senses ean perecive and his mind ean coneejve
without anv outside aid. VWhen a scientist s usinge
a telescope or a mieroscope or a nhotographic fibhn he is
still using his eyes, It is good that the scicnlist docs so
confine his inquiry, Tt adds nsefulness and deliniteness
to his reasoning and helps his investigntion.  Vithou
his aid the philosopher would be nowchere af oll. And it
i1s not neeessary that the philosopher and the seientist
ntust alwavs be separate individualitics.  The same
individuality may contain the scientist and the philose-
pher in one heing as happened to bhe the case wilh
Newton, Leibnitz and many other eniinent men hut
the scicntist and the philosopher even when they exisd
m the same individual must not be mixed tose' her
unless knowledge advances so far that the seientist can
be satisficd that his work as a scientist is finished and
he must merge his knowledace as a scientist into that of
the philosopher. Even then, it is a merger and not
a murture of science and philosophyv.  When Napoleon
asked Laplace, the great scientist, as to how God worked
in the Mechanism of the celestinl bodies Laplace

replied, “Sire, T have no need of thai

Sclence s hypothesis.”” This is not a deninl of
not 1n need . )
of God. the existence of God but merely an

acknowledgment that seientific inquiry
is confined to given data and works aceording to these,
To introduce speculative principles into seientific
inquiry would be to ruin the validity of seientific “laws”

and scientifie discoveries. Everyone was satisfied (and is

o
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satisficd within limits) with the laws of gravitation as
enunciated by Newton till Einstein enunciated a better
theory but if Newton and Einstein were to mix up
their laws with the theory of religion one would not

know what to say about their laws.

Rccent philosophical thinking has clearly proved
that “determinism’  cannot account for all the facts

even within the sphere of the scientist’s domain. In
fact, the scientist cannot explain his own laws.
Bergson in France, Croce in Italy, Serley and Eddington
in Kneland have taken up the cudgels tor “indeter-
mintey” or “contingency’” and some biologists like J.
Arthur Thomson in England and H, Driesch on the
continent of Kurope have turned into philosophers of

the new type.

Driesch is the leader of Vitahsm or

Biology 1s nnt . e : ...
catisfiod with ~ NEW Vitalism as against the Mechanistic

“determinism”  thegry of the universe and ot life,

Mechanistic theories work more or less satisfac-
torily when we are dealing with dead matter, though
even therc electrons are showing a tendency towards
<indeterminacy”, but when we come to deal with ‘life’,
mechanism fails to explain the facts, If the dynamo of
1 motor car goes wrong, we do not expect the plugs to
take upon themselves the function of the dynamo. If
one wheel in a wateh or clock is removed or becomes
functionless we do not expect the rest of the mechan-
«m to undertake its work. But in life it is different.
Life has its mechanism but when one organ becomes
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defective, life attemipts to substitute some other organ
to do its work or create new organs.  In fact, coolution
of life itself is unintelligible on purely mechanistic theorics,
The Vital Impulse or Vital DPrinciple (as we eall 1) is
alwavs trving new experiments 1 lile and it is by
means of these new experiments that man hunself has

come into Dbeing, To produce evi.

I.ife 1s 1ts own

¢S 1N suppor ‘his thesis would
manufacturer. dences in support of this the

require a whole volume. But we give
some examples of which we have personal knowledge.
We find that under certain circumstances man’s
kidnevs become incapable of functioning as they should,
viz.. the excretion of waste products from the blood.
These waste products consist of different substances,
such as urea, ereatin, urle acid and its salts 1in solution,
When the kidneys become mecapable of excreting the
waste products, great pain and inconventenee are the
result and if the Vital Principle were not to come to
man’s help death would follow. But in a thousand
different ways ‘life’ begins to work and cure the
trouble,

One of the ways i1s that ‘life’ calls upon the
‘skin ’ to undertake part of the work done by kidnevs
and if the patient helps naturc by keeping the skin
and 1ts pores open by frequent baths and massage,
the rccovery of the kidney trouble is expedited,
When the kidneys are working normally again, the
skin gives up the extra work imposed upon it. There
are persons known to us (and one is a doctor) who
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have only one lung working, Yet life is being carried
on. Il it was a motor car and one of the four wheels
broke down the motor car could not move. Life docs
make such changes of its own accord, Therein hes
the difference between “life” and a * machine”. A
machine, no matter how perfect, cannot produce
its life as it goes on performing its assigned function.
Life gocs on performing its assigned functions and
producing its * likes”, and when it cannot do so orit 18
not necessary to do so, it produces substitutes.

The skin as we have already stated takes upon
it part of the function of kidneys; it will similarly
come to the help of lungs, stomach and brain. In fact
the main value of most of the Spas is that they help
the skin to do more work and better work than it
dovs normally and thus relieve other congested organs.

To come back to examples of substitution, it

is known that if part of the bramn of

Subst, 1O T ‘ .

S?I’;l P“m a living animal 1s removed, then after
11 ;.

funciion of some time 1ts functions are carried

One Organsm _
I another., on by another part of the brain. -

A person having eyes in good working
condition would never think that it was possible to
tell colours by touch and vet this miracle has been
performed by some blind men. The sense of touch in
the blind takes the place; to a certam extent, of the
sense of sight.

A complete organism can be developed from an
incomplete cgg. Any one ccll of a two-, four- or
cight-celled scemented ovum can produce a complete
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embryo. Henee some speeial vital {actor must b
operative to produce such effcets. It s beyond
mechanism.  Similarly, in the case of the sesmented
ovum ol the sca-urchin which is normally formed by
the division of the egg, any oue cell, or group of cells,
can function instecad of the whole cpo. These
examples are gtven by I Dricsch who is himself o
great biologist and they ave well known.  There are
numerous other examples.  If the leg of o voung erab
15 cut ofl it will develop a new one inits place. Dt
the examples of such new productions and substitn-
tions are numerous in our own hodics and those of
other animals. Dogs and eats brought from Russis
to hot countries, in time, begin to lose their 1hick
hair, Children who have been earried away to the
Jungle by animals begin to produce thick hair and
crawl on all fours to adapt themselves to their new
lives. As said before, cvolution hecomes texplicaile
unless the Vital Principle is given a free hand in not
only adapting the bodyv to new surronndings but in -
bending new surroundings to its own purposcs,

In this and numerous other wavs, sciencc itself

) Is pointing to the nced of a new

'Rﬁ;i‘i‘;m pitlosophy  but this new philosophy

1s as old as the leavens and s
contained in the verse of the Qur-qn already quoted,
“Every moment He is engaged in a new allair of
some kind.”’ 335 —24),

All that we have to remember is that the 1tal
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Principle is not sitting apart from us somewhere on the
scventh Heaven but is working with us every moment of our
lives and that we are part and parcel of His will, - Only
Ile is Infinite and we are finite.” “He is Kternal, and
we are time-bound. As soon as we try to separate
ourselves from Hun, our spiritual progress stops or
decays, though our bodies go on to their span of
cxistence. Man is born to rise to the highest of the

high amongst God’s Creation, but there is the liberty
of disbelieving given to man,

““ Surely We make man in the most beautiful
form.

Then {when he changes) We change him to be
the lowest of the low : '

But those who believe in Reality and do good, for

them 1s a continuous reward.”
The beauty

of man, (QT_4 to 6)'

The whole universe 1s a manifestation of God’s
Will. Goodness is the motive of this Volition. This
Goodness has its vision in man, but man being
endowed with will has the power to say whether he
will accept this gift of Goodness or refuse, Some
people (in fact a large number) do refuse it, They
think that by giving freelv of what they have (know-
ledee. wealth, health, advice, life itself) they will be
the losers, They do not believe that giving freely in this
case means increase. Hence what is given to them 1s
taken away and given to someone else,  And those
who refuse the gift of God become the lowest of the

- - A i A
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low. Ilaving risen to the top of Mouul Fverest of
God’s glory, they shut their eves and are hurled back
down to the depth of the Pacific of Darkness, This is
the meaning of the, verse of the Qur-an quoted just
above. This is the ncar plulosophy—a belicf in the poad-
ness of the Vital Principle working with and througle the
soul which belicves itself to be aliove the mechanisie of
the world and above the determinism of the seientist and
which is s own guide.  But as soon as we reluse its
help, down we go, for the Vital Principle ol Goodness
1S not going to waste itself on an undescrving object,
From the Mount Everest of God's Goodness we have
the cholec of rising to heaven itselt, 1f we will. Right
phtlosophy 1s needed to guide us in our progress. Man
has many falls and many rises and each fall and cach
rise 1S 1n proportion to his faith in the Goodness of
God working through his own soul. WWhen the eves
of the sonl are opened man sces that—

“All the heavenly bodies and this earth and all
rational beings who have their existence in the midst
of these manifest His Beauty. And indced there is
nothing that does not manifest His Beauty and His
Goodness.” (17—41),

But the eyes of the soul are required to see this
Beauty, and right Consciousness is required to under-
stand this Goodness ; otherwise the verse continues
when we fail (in our choice). “But you understand
not this manifestation of Beauty,”

In spite of our defects or finitencss, however, e
is Gentle, Forbearing.”
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The above translation of verse 44 of Chapter 17

s a plulosophieal but at the same time a correct vrender-
ine of the original,

It is not one fall that will bring down man to the
lowest of the low. There are many brakes on the

downward path as there are obstacles on the upward

and man has always a chanee of redeeming himself.

“0 ve ! myv servants ! who have been extravagant

arainst vour own souls, despair not of the Gondness of
Tl (30 —53).
The Vital Principle will not brook anv defiance
but it is alwavs ready to help when man thinks better

of himself and cach fresh recognition of the Beauty of
God washes away the darkness of past mistakes,

“Surcly Beantiful visions cause the disappearance
of ngly apparitions.” (11—11).
“Surely Gorl forgives all lapses.’ (39—53).

And man's rise and fall is not so eumbersome as

the bodily climbing of the Himalavas.

How to maimntain
e Sscent to . .
Beauty, and man may rise but the main-

tenance of the spiritual position 1s
far more dillicult than keeping the bodily balance on
a peak. Daily and hourly communication with the

In one moment, the vision may come

Beauty and Goodness of the Vital Principle is necessary
for the soul to maintain its consciousness of the Truth,
Beanty and Goodness of God. How is this bualance to
be maintained ? The soul must know the spirit of
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- Reality of which it 1s a part. Forgetfulness s the
encmy of the soul. The struggle of muintaining its
position often brings fatignie and weanness to the soul
and it thinks the downward path to be casv. But ag
long as 1t does not wish to go down, it keeps its posi.
tion, The alehemy which will keep it up is contain-
ed i the following preseription of The Real Sovs

He :

“ Remember Me, T will remember you .

And have comfort in Me and do not wish to deny

Me. ™ (2—152),

God s gracious, and short of God muking num
His cqual, God s Bounteous in satisiving man’'s oo
wishes, for these good wishes have their source in
God, There are some indeed who sce a vision of
their being finally merged in God Hinscelf, so that th.
go over to the left stde of series (A) and are ne nmore.
This is the Nirvana of Budha—an utter annihilation
of the soul of man in the Soul of (iod, u:i. as the
Muslim mysties have it, the unification ol God and
man. Philosophy, however, must be rational
avold the mists of mysticism as well as the erinding
edges of the wheel of mechanism.

““And do not tic yvour hands to vour necks nor
stretch them forth, such a stretching forth that vou are
causcd to sit down blamed, insolvent.” (17—20)

“And do not be too loud in vour piritual

el
I:ll.
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invocations nor too low and seek a via media.”

Thesc passages must be construed philosophically.
| | Too great an ambition in approaching
:; Thgflii:sf. the reality and exhausting of the funds

of reason in search of even Beauty
and Goodness will end by making us morally and

spiritually bankrupt, Similarly, making high-sounding
claims in spiritual progress is as bad as making no
¢laims at all. The golden mean is the best, even in
scareh of such Values as Beauty and Goodness, because
being too boisterous we end in insolvency and being
too niggardly we gain nothing at all. A steady
rccognition of our position in God’s universe and a
rcasonable use of our resources is the best way of
progress both materially and spiritually.,

The views which we have been expounding are
shared by a grecat many fellow-thinkers ; because Truth
is not & monopoly of the Kast or the West. God, out
ol His Goodness, causes His Values to prevail every-
where and it is only the thoughtless who fail to
recognize them., We make the following somewhat
long quotation from Professor W. R. Sorley (Con-
temporary British Philosophy—second series, p. 263):
+ All these difliculties arise from wvarious forms of
opposition between the gne and the many ; and both
Phiralism and Monism strive in vain to meet them.
BBut they can be solved in principle if we regard the
unity of the universe as comsisting not of impersonal

/955 D0
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order or of ‘bloodless categories.” but as a Supreme
Mind to whom fintte minds and their environment
owe their reality. The Supreme Mind or God will be
conceived not nierely as a Creator but as the essencee
and source of all the free minds who owe their heine
to Him. The whole visible world may be regarded as
an image of the kternal ; but 1t 1s a femporal 1magce,
not a photograph. Tt is only 1a time and by the kind
agency that time mukes possible that fintte minds can
attain to the values of which they are capable; and, if
freedom itself 1s a value or heightens other values.
they must achieve these values by the slow process of
tral and error in the midst of an environment which

does not make the way teo easy ltor them.

 Clearly, & view ol this sort assumes the validity
of such conceptions as those of purpose and freedon.
and a defence of these postulates cannot be enterad
upon herc, though it has been attempted clsewhere,
Even with theee postulates 15 not contended that
the events of the worid and the carecrs of particulur
minds can -all be explainerd ana ‘dastificd’. We have
far too lkttle kiowledge of existence and 1ts final 1ssue
to make possible unvihin? more than a general principle
of Interpretation ;. and 1t would be presumptuous to
:magine that the purpose of the existing universe is
exhausted in the fortunes of the human race.”

This exposition of Professor Sorley’s 1s very much

on the same lines as we have been putting forward s

Marfat.com
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this book. But we have not quoted him to show that

we agree with him or he agrees with us. We are

merely acting as interpreters of the Quranic philosophy

according to our own knowledge and expericnee, and

agrecement or disagreement with any particular school

of philosophers is not our aim. We only quote Pro-
{cssor Sorley to show that Truth 1s common to all
mankind ; but sometimes when two philosophers are
apparcntly most opposite to cach other they may really
both be equally right lor extremes meet in God ; and
he who thinks that his own vetw of God is the only correct
one ts probably the last mnan to be correct. KEven our
interpretation of the Qur-in may not agree with that
of olher students and we should be the last to quarrel
with them, But harmony is most pleasing to human
mind and we cannot resist the temptation of making
one more quotation fromm the same book (Contempo-
rary British Philosophy, pp. 268 and 269 : Article by
J. ¥llis McTaggart, first series).

- What can we say of valuein thé universe if our {
theory of the nature of!tue universe.is trie ? People
do not agree as to what qualities of the existent give 1t
value. But I think there wonld be general agreement

that they would not include anything not ineluded in
the following list @ knowledge, virtue, the possession

ol certain emotions, happiness, extent and intensity of
consclousness, and harmony.

*There is, then, a state of very good and
unmixed good, which sub specie temporis must be
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’- regarded as lying in the future, and as being reached in

a finite time while it is itsclf endless.  But the time
required to reach it muy have any finile length, how-
ever great. and we do not know how munch evil may
await us during that period. What we do know, if
our conclusions are correct, is that all the evils of the
future and the past are surpassed in value by the good
which lies at the end of time.”

We must repeat once again and with great cm-
phasis that onr interpretation of the

Creation once Quranic principle ol Creatlon  1s
Hean: neither emerdence nor the giving burth
by God to something new. nor again is it Gods
activity on some previously existing substance.  The
Qur-an distinetly and repeatedly says that all Creatron
is a manifestation of God’s Will. Whatever He wills
comes into being for a duration or ferm.and as we have
tried to show, this process of manifestation and {ld-
ing up and remanifestation goes on endlessly,  Fach
new creation most probably heing one of higher degree
than the last. By higher degree we mean shaving
more of the manifestation of Divine Will. ‘ith
regard to Purpose or Finality of the whole of creation
we know very little except that 1t 1s

fr‘;}l?;:‘m a Manifestaticn of Volition. But that
can hardly be called an aim or pur-

pose. It is the starting point or beginning of all

crecation. It may also be its end as God is the First and
the Last. But to dogmatize on a point like this 1s to

il
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claim more than “human knowledge is able to fathorm
at present ; and mere fanciful speculation is no part
of philosophy. One of God’s attributes is that He is
Self-sufficient, and if all mmankind chose to exercise
their wills in denving the Reality or Existence of God,
it would make no difference  to Him., Neither His
Wholeness nor His Values would sufter in the least.

“And said Moses to his people: ‘If you and all
rational beings on this carth joined together in denying
God it would make no differenee to God for He is
surcly Self-sufticient. tull of Goodness.’ *”

“O ve men! You are all in need of God,

God is Self- hut as to (;O(L IIE 1S Self—suf’ﬁcient,

sufficient. full of Goodness.

If He pleasc He would do away with you and
bring a new creation,
And this would not eost Him anything at all”,
(3515 to 17).

I He ean do so with man, He can do so with the
rest. of creation but He never creates in vain. His
will being 1his, cannot be contradicted and He Himself
is free from all defects. He is the most Beautiful, the
Best, the Truth. Contradietion, defect, falsehood
and forgetfulness are unimaginable in His case.

6 Said (Pharaoh) : Who thenis your
\K' l"lﬁ iS vour IJDP{I (tlle Vitﬂl PI‘E-RC!.‘DIG:’), O
fLord Moses ? 77

N i
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«« {(Moses) replied :  Our Lord is lle Who gives to
evervthing its form (or creation) then guides 1t on Its
Tourse,

¢ (Pharaoh) said again : What then about the
previous generation ?

« Said (Moses) : The knowledge thercof is with
myv Lord in a Record :

My Lord neither loses Ilis way nor ever does T1e
forget.” (20—19 to Hz2).

Therefore although God has the power to do away
with any of His creation He does that which 1=
harmony with what He has done already. awd e
never forgets, The verses just quoted above are m-
portant as defining “Lord’ or the Vital Principle as
¢« one who gives everything its form and then guides it
on its course.”” So that the vital principle of man or
matter is always working with him or it for the whole
period of his or its existence, or term, or duration,

Another point to note is that God 1s full of
Goodness both in manifesting His Will and 1n folding
't back unto Himself to make another manifestation
thereof.

And this process goes on, The series He has

summed up has not been in vain. In

Manifestation all these mathematical illustrations swe
not a rmere .
addition or must not suppose that the reality acts
subtraction.

so simply as an arithmetical addition.

Man is composed of bones. muscles, blood, etc., but no
artificial accumulation of these things can act like man,

Marfat.com
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T'wo atoms of hydrogen and one atom of oxXygeén
may cxist {ogether in any quantity for any length of
time but they will not act as water (H,0) does tii)
there has been a chemieal union. The composition of
a living being is much more wonderful than a chemnical
mnion of elements. In this way, the summing up of
a series whieh we have put as a symbol for the evolution in
creation is a process which has its own quality in each
particular case, and is not to be confounded with a
mere putting of things in a heap as grains of wheat are
gathered up in a barn.  That is not our idea. Under
each element and under each combination of elements
and each speecial pattern of suech combinations there
are other qualities imposed on such combinations,
forms and patterns which belong to the vital principle
ol cach substance and each combination of substances
till there is no end to this variety. Forms, colours,
quantitics, extents. ete.. are mere outward appearances
of the manifestations of rcality.  The reality in which
all these things exist is Goodness or Beauty or hoth
together.  In the Qur-an the same word Husn or Hasn
means beanty and goodness. Beauty and Goodness
themselves are manifestations of God’s Will or rather

Volition (the act of Willing).  Will may exist without
becoming active.  Volition is Will in action.

Action means motion, so that all creation means
God’s Will being set in motion. The

The elements first manifestation of the Real is
of Creation, :

Motion. But if motion remained pure

P
e
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motion there would be onlv one creation, /-, Pure
Motion. And in fact seience proves to us abaolutely

conclusively that all matter is waves or motion,

Matter 1s continuously beine changed into motion

+ and the reverse must also be tpae
What is

Matter. though we do not yvet see it so elearly

as we dn the transformation of matter
into motion, Heat, licht, electricity, magnetisnr. ete .,
are nothing but waves and every atom of matter is
capable of being transformed into wives and so dis-
appearing as matter. Matter must have been waves to
start with, Something has been withdrawn from
motion to change 1t into matter.  And what clse ean it
be than motion ? Steam, cooled down, becomes water:
and water, cooled down, becomes ice:; and so 1t is
with all forms of matter. Matter s, thercfore, quite
apparently nothing but motion made less mobile. At
273°C all matter becomes solid and cold. This temper-
ature is therefore called the Absolute zero.  We hunan
beings are cold creatures living just a little over 300°
Absolute whilst the temperature inside the hadyv of the
sun may run up to a million degreces Absolute, The
highest speed known to us is the velocity of light,
186,000 miles per second. Science can conceive of no
greater velocity., But that does not mean that there
1s no greater speed, There may be, but if there is, we
are Incapable of rationally realizing it. There is no
restriction to our imagining higher speeds, God who
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1s ‘Infinite’ and whose Will is also Infinite has a Motion
of I1is own of which we can have no conception. To
those who are a little mathematically minded, the
proposition that Infinite speed and rest are alike would
not sound strange, We are able to calculate the
speed of moving bodies only because some are moving
faoster than others and because they are moving in
different directions, That is to say Motion is Relative,
If ecverything moved in the same direction at a uniform
rale, no motion would be noticed at all. Similarly, if motion
1s so infinitely fast that the thing which moves is capable
of reaching all limits instantancously it will not differ
. from the appearance of absolute rest.  Absolute rest and
Infinite motion are therefore the same and, as we said

before, xtremes meet in all-Infinity or God,

To come back to the creation of matiter, we have
made it clear that matter is nothing but motion made less
mobile. This may be mathematically represented.
Ssuppose Unity (or 1) represents God’s own Motion.
Then His Manifestations mean some motion less than
tis own for no one but He Himself is capable of realis-
ing His own Motion, This may be represented by

cequations as follows :

1— = 1

1—3—3%1 = 1}

1 1

1—4—} g = 3

1 1 1

1—-3-1 8 16 16
ete.. ete,
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So that

1 | 1 1 1 ) B ,
1 — e e — e —_ - — I1s irue for

2 1 8 16 27

all values of n. When 2 1s infinite, we mav suppose
this to be matter at absolute zero or some lower
degree of tempcerature where even the electrons ceasc
to move round their protons. lovery higher degree of
teniperature or movement (the two are the same)
F means a higher manifestation till at 186,000 mtles per
second all matter changes into motion pure and
simple as far as we can know.

From what we have satd above 1t follows that

All Creation 1s motion al different levels.

We mayv concetve of motion at absclute zero as

Motion at being rest. liverything above that s
iiif;fﬂt motion. The first stage is matter. And

matter itself has diffcrent degrees of
motion and may therefore be said to have different
stages of life. Matter at 273°C is comparatively dead.
Matter at about 37°(C is one of its manifestations in

¢he shape of human blood. Between

Time and > }
space are the absolute zero and a speed ol
measures of 186,000 miles per second, matter is
maotion,

alive 1n +various forms and wvarious

stages. Time is a measure of motion only. 5o Is space.
Whilst Time may be said to be the qualilative measure
of motion, space is its quantitative measure, Therefore,
space and time cannot be separated when mecasure-
ments of matter are concerned, for i order to measure

madiealll
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matter at all, we must have its quantity or space and
also 1ts quality or time.

Mind also is motion. In measuring minds, how-
ever, we havc this difficulty that we
Mind also have no standard by which to measure
12 Mortion,
them, Minds being motion must
have both their quality and quantity but it is only a
higher mind that can measure a lower mind. In order
to weigh a pound’s mass of matter we must possecss
weights amounting to at least one pound, I we do
not poésess weights totalling one pound 1n all, we
will never be able to weigh a pound. In the case of
minds, the quality of mind that is to say its measure in
time scems so predominant over its quantity or measure
in space that a proper balancing of minds 1s a very
difticult thing. Even in the case of matter it is its
measure in space that we are mostly conscious of, i.e.,
we know matter mostly by its quantity.

We do not know God (or The Real) as He 1s.
That is an impossibility. But we do

The Supreme . . :
Mind is know He manifests Himself as Motion

Supreme

+ at various levels. There is an infinity
Motion.

of levels. The lowest level may be
called matter at rest. Between that and 186,000 miles
per second is matter at various levels.

In the case of man and living beings, including

Combinat plants, we have a manifestation of
ombpbination

of various mind and matter 1n the same individual,
motions, . _ _
That is to say man is neither matter

Marfat.com
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alone nor mind alone. Man 1s certainly mindmatter
or mattermind {we intentionally make one word of
* these two), So are all living beings, for alter the
discoveries of Dr, Bose of Caleutta it is impossible

to believe that pluts do not possess minds, The
body of man, like the body ol any other living being, is
composed of matter but governing this matter there is
something else which we call {fe which dominates
matter and is also to a certain extent limited by matter.
In this book. we have ecalled this mind in man and in
all other things (even in matler) as a part of the
Living Principle of God. We spell 1t vital priveiple
in talking about the creation of God and
Principle when referring to Hin.,

Just as all matter is now demonstrated to be one,
and composed of atoms, and dilferent atoms theni.
selves as being diflerent patterns of eclectrons and
protons, so may be all minds.  But just as in the case
of matter, different patterns form diffcrent elements,
having separate specifie gravities, so do different minds.

Just also in the same way as H: O (two atoms
ol  hydrogen and one atom of
Minds are oxvgen) form water which is quite

Various, e ,
different from ecither hydrogen or

oxyvgen 1n its qualities, and as are all other chemical
compounds (thousands 1n number), so are the
various combinations of mattermind or mindmatter.
This accounts for the variety in the realm of
minds or spirits, as do the combinations ot
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atoms in the realm of matter. And the most wonder.

ful and yet best established part of it is that all is
one.

It 1s 1n some such combination of motions of

various levels—motions of mind and

How can :
we mensure motions of matter—that we human
E}L;;g-:'n beings. find ourselves to be what we

arc Human minds being of a higher
level than inorganic matter or even organic matter

such as plants and animals, which exist on this earth,
find it comparatively easy to study such organic and
inorganic matter but when 1t comes to studying our
own minds we find great difliculty in doing so. We
cannot weigh ourselves with our own weights. We
ro on aflirming or denying realities without ever getting
anywhere near the truth. Our case is like that of a
man sitting closed in the cabin of his ship trying to
measure the speed of his ship without any reference to

the outside world. The thing is an impossibility, The
speed of our ship can only be measured in two ways :

{1) By an outsider who is relatively at rest,

(2} By us referring to the speced of something
which is relatively at rest but which seems to us to be

NIOVINY.

Hence it follows that all human reasoning about

human mind Is etther a mere fancy and no reasoning
at all, or 1t Is at the best a reasoning about other minds

.nd other matters which appear to move in a way
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opposite to ours, A man sitting in a train may take a
p watch in his hand and see how many miles the train
has passed in an hour.  He ecalls this the speed of the
train but 1t is from his point of view the number of

miles of ground which have passed him in an hour,

To a person standing outside a moving train, it 15 the
train that is passing. To the observer inside, it s the
land which 1s passing him. The same reasoning
applies to oar mental phenomena., e judge ourselves
» by our opposites.  True philosophy can only come to us
by The Real revealing to us what Ile thinks of us.
Even then the ditficulty 1s not got rid of, because He
can speak to us only I our own lansuage, otherwise
He becomes incomprehensible 1 and when Ie is speak-
ing about Himself, He has to express Iigher Values ol

His own in terms of the lower values ol our knowing,

The only way of making any iutelligible compre.

| hension of the wuliimate nature of reality
T'he value . Ho - '
of QEH;US 1s to cho se 4 IEHIg[ngL‘ Uf S}T]Hhﬂlﬁ

in judging

inde and to give to these svmbols THRTLE

nary values-—values that are far
higher than any of which we have an experience,
Fortunately for us, we have some men of genius whose
minds are of a very much higher level than are
ordinary minds and judging by their analogy and
bringing i the services of the God-given gitt of
Imagination we are able to make some sort of Image
of The Real and of the nature of our Minds, Spirits -01'
Souls.
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We have watched an expert billiard player making
his brakes of hundreds and sometimes of thousands of

points. If we were to sit down and solve all the
problems mathematically, with pen and ink which
an expert cucist solves successfully 1n a single brake of
1000 points, it would take us ycars to do so. At each
stroke, the cucist has to decide the amount of side (if
any) which he has to put on his hand-ball ; the exact
spot on the surface of his ball that he 1s going to touch
with his cue ; the exact spot his hand-hall is going to
mect the object ball ; the kind of motion he is going
to put on his cue, whether 1t 1s to be a flowing motion
for a “follow on’ or a )jerky hit for a ‘“screw’” and
so forth ; the exact amount of force he 1s going to put
on his ball and so on and so on. And all these
questions have to be decided with reference to mo.-
tions and destinations of the hand-ball, the object
ball and sometimes the third ball as well, 1n case of
cannons. In “close cannons’” the cueist must be
accurate to the thousandth part of an inch and the
delicaey of his touch has to be seen to be believed.
There are, perhaps. a2 100 expert cueists in the world,
certainly not more at any one time ; and out of these
also there are generally only half-a-dozen who deserve to
be ealled geniuses. The same argument applies to poets,
painters and sculptors; also musicians and chess-
playvers. A Morphy or an Alekhine are not born
every day., These geniuscs are able to tell you the
shortcomings of their inferiors but it is difhicult for
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them even to explain their own methods to others as
they can those of other men. It may be that the
layman has not the ability to understand them, ag
he certainly has not the ability to compete with them.
There are thousands of expert mathematicians in the
world but there has been only one Newton and there
1s only one Einstein, though ethers have helped to
make what Newton and Einstein have risen to be.
> For these reasons, the experiences of great artists.
poets, philosophers and prophets should always be
received with the appreciation that is their due,—
especially, in matters which are within their special
ken, The experience of a great poet with regard to
financial matters may be worse than uscless and g
painter may or may not know anything of mathema-
tics, just as a chess champion may or may not know
anything of philosophy. And if a philosopher was
put at the head of an opera company he may not be a
successful manager. The chances are that, never
having any previeus experience of the wvuagaries of
actors, he will not be a successful manager, That is

why we have chosen the Qur-3n to be
Eilﬂef;;%?::' our guide in_ philmsuﬁphy. It gives

us the experiences of all the great

Prophets as to Ged or The Real—Prophets such as
Noah, Abraham, Moses, Jesus and Muhammad, We
make ne apelogy for choosing a religious book as our
| guide in philosophy, firstly, because we know this bool:
better than any other, and, secondly, because the

-y 1
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theoretical 'problems of philosophy and religton ate
the same. The approach to reality may be different %

in the two cases but the reality is the same in both

Auguste Comte, and his two great disciples in

England—George  Henry  Lewes |
Positivism 18 | _ - ' .
the cult of and Frederic HaTI’lSOH—-?{hD base .'
Humanity. their philosophy on experienee, are

.s enthusiastic in their worship of the cult of
Ilumanity as any Muslim was or is in the worship H
of God. Seience may detach itself from religron, buf i}
philosophy never can, unless it ceases to be philosophy.
e Positivists do not deny that there are problems
beyond the reach of science but they either leave them
.lone as did Auguste Comte or they detach the
scientific part of such problems and treat them
Eci@llti{ically as did G. H, Lewes, But recent advances
i1y the scientifie thecory of matter and Einstein’s con-
ceptions of time and space have made Positivist
Philosophy somewhat out of date. |

The cult of Humanity founded on Positivism
will, we hope, in the future be found to be no differ-
ent {rom that of the great religious revealed books —
Judaism, Christianity and lslam. And all those who
wish to be true philosophers must find eomfort not
only in the theories of great men but in their actual
Lives,

-

Says Frederic Harrison (The Philosophy of

— I
Marfat.com



—_— -
i p— 1)

THE ATTRIBUTES OF GOD 4

Commonsense, p. 197) :

Al positive methods of treating man o1 |

What does comprehensive kind adapt to the full

Frederic all that has ever heen said about

; Lhe
Harrison sav.

dignity of man’s moral and Spiritial
life, and treat tlese phenomena as distinet {rom 1]0
intellectual and physical life. These methods alyo
recognize the unity of consciousness. the facts of con-
science, the sense of identity, and the longing for the
perpetuation of that identity. They decline to expl
these phenomena by popular hypotheses : but
ther deny their existence nor lesscn their Inportance:,

Man, they argue, has a complex existence, made 1)
of the phenomena of his physical organs, of hLig Intel-
lectual powers, of his moral {

aculties, ecrowned and
harmonised ultimately by his religious sympathics—

love, gratitude, veneration, submission towards the
dominant force by which he finds himself surrouyd-

Ed 33

aln
t]lt'}' 1ep-

No one can say how this complex existence

The Scientist known to us 45 man 1s capable of

cannot measure  deriving such wonderful

moral and
the soul,

spiritual powers out of mere matter
if he is no more than a physico-chemieal combination
of some of the 92 elements of chemistry, Nor can
anyone else say, if man has somcthing more than the
mere combinations of elements, where this something
more comes from, where it resides and what happens
to it after death. We call this something as “ Soul”



100 - PHILOSOPHY OF QUR-AN

and we say that it is ‘ Immortal”. But judging
ourselves by ourselves we can come to no conclusion
at all. If we do so, we are no better than the man
confined in a ship’s cabin trying to measure the speed
of the ship without reference to any outside object.

The scientist pure and simple who measures things

by his perceptions can honestly come to only one
conclusion, viz., that the soul is a function of the bodily

organs just as the motion of a clock is the function of

the mechanism of a clock.

But the mechanistic theory of life fails even to
account for the facts of Biology as we showed by quot-
ing Driesch. The real difficulty at the present moment
is the prejudice of linguistic usage. Just as we speak of
the sun rising and the sun setting every day although
really the sun neither rises nor sets, so we have been
speaking for 2000 years and more of matter as being a

dead entity and of soul being some-

Man is a : ‘ _
combination thing separate and having an existence
of mobilities. of its own and being immortal. But

cvery particle of matter is imperishable, Nothing, that
we know of, can ever cease to be. The principle of
the Conservation of Matter and Force which is now
more correctly called the principle of the Conservation of
Energy is the best established fact of human experience
and we are to thank science for it, Energy is the last
entity we come across everywhere, We cannot get
beyond it. Heat, light, electricity, magnetism, atoms
(in which this energy sleeps) are forms ot energy.

!

— i

= e el p— .
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We have tried to show that Mind itself is Motion.
Mind and Matter are not two separate realities hut the
same reality with more or less of mobility. The Vitag
Principle exists evervwhere and everything exists in
it and nothing can be without it. In man there is a
combination of mobilities and hence we call him
mindmatter or mattermind, Really we should eoin
a new word for the manifestation of reality in
living bodies, But if we do so we will later find
out—we are finding out even now—that there is no
dividing line between living and non-living bodics and
that on the border line they both meet and become
indistinguichable. So to be correet we have to tall
back on a common denominator for the whole of
reality. Science calls it Energy and science is
perfectly justified in doing so. We kAnow nothing

beyond energy. We call Real as Infinite
God is Intinite  Energy, It is the same thing as Infir it
RReTgy. Will manifesting itself in Motion. We
prefer to call The Real by the descriptive title of the
Vital Principle (or Lord) of all the worlds., This Vital
Principle 1s the Truth, 7.e., it i1s The Real. It exists., It
cannot be denied, or said not to exist. We have
further tried to show from the passages of the Qur-in
that the whole of the Universe is a manifestation of
the Beautvy and Goodness inherent in this Vital
Principle and this manifestation goes on without begin-
ning and without end, that the aim of philosephy is the
exposition of this Beauty and this Goodness in all reality.
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What is the aim of Life ? Nothing but the de-

velopment of this Beauty and this
Goodness without restriction and

without any thought of falling back.

Whnat 1s the
atm of Life.

Philosophy that dicusses Greek Ideals and Idealism -
or that talks about the Absolute without coming
down to the realities of life in general and human life
in particular 1s nothing but ploughing the sands of
human brain. ¢ There is no more fruitless endeavour .
than this same, which the Metaphysician proper toils
in ; to educe Conviction of Negation., Ilow, by merely
testing and rejecting what is not, shall we ever attain
knowledge of what s 7...... Consider it well,
‘Mctaphysies is the attempt of the mind to rise above
the mind ; to environ or shut in, or, as we may say,
camprehend the mind. Hopeless struggle, for the
wisest, as for the foolishest ! What strength of sinew,
or athletic skill will enable the stoutest athlete to
fold his own body in his arms and, by lifting, hft up

famself 77 —(Carlyle),

Quite true, yet man has learnt to ily in spite of
Carlyle’s jibes and although a man cannot put his
own arms round his own body, he can put a piece of
tape and measure his roundness. In the same way
with the help of the vital principle which is with us and
which is the universe or rather in which we and the
universe exist we can lift up ourselves both physically |
and spiritually, There 1s something greater than
ourselves that is willing to be of use to us—to serve us

. _ R
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‘1 fact. The photographic film sees a great deal more.
than docs the eve and in the speetroscope of the.
astronomer is a picture of the inner life of stars and.

matter itself. It tells him what materials there are in.

the distant stars, whether they are in a solid, liquid or
gaseous state. It tells him of the velocities they are
travelling away from us or towards us. It tells us most

of what we know about the atom and its constitution

and structure,

.‘ . T )
« That the spectroscope will detect the millionth
of a milligram of matter, and on that
What does the - T ) , | ,
Spectroscope account has discovered ncw L.lem(.nt:-.,.
do. commands our admiration ; but when

we find in addition that it will detect the naturc ol
forms of matter billions of miles away, and morecover,
that it will measure the velocities with which these
forms of matter arc moving with an absurdly small per
cent of possible error. we can easily acquicsce in the
statement that it is the greatest instrument ever deviscd
by the brain and hand of man ” (OQuiline of Science,
p. 7). And again (pp. 23 & 24) ¢ The hight of about
a quarter of a million stars has been analvsed i the
spectroscope, and 1t is found that they fall into about
o dozen classes which generally correspond to stages m

their evolution.”
Is there, then, no microscope, no telescope, no
spectroscope for the spiritual reality

The tecords of ' .
Great Men are of man to help it to educe itself as
the Spiritual these i , T

Spectroscopes. instruments have helped to

educe matter billions of miles away

o R
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from us in the millionth part of a milligram ? There
are such instruments and they are to be found in the
records of the achievements of great minds and great

spirits. It is with the help of these records that we
can to some extent comprehend even our own minds

just as we can measure the speed of a train from
within, with the help of a clock and the milestones

ready placed for us by our predecessors or fellow
workers. One of such mmstruments for the illumina.-

tion if not the measurement, of our minds 18 the

Qur-jn and we proceed to look through it at the whole
universe of Mind and Matter,

‘“ Know ye Allah’s law is love,
Yiewed from Allah’s Throne above ”’

(‘“ Islam’s Rosary,” p. 192).
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THE UNIVERSE ! LIFE ; MAN—HIS EVOLUTION,

‘““In everything on this earth God has made

The Universe a use for you.”
1= Ready to
serve Man (2—29).

Oceans and rivers : mountains and flatlands :
trees, plants and vegetables ; air, water, wood, coal,
fruits, cereals, fish. birds, domesticated and wild ani-
mals; copper, silver, gold, iron. lead, phosphorus, oxy-
gen, hydrogen, carbon. nitrogen, chlorine. potassium,
magnesium, iodine, bromine, aluminium ; uranium,
radium, helium and all the other elements with the
thousands upon thousands of chemical compound : the
sea and air currents: ships, motor cars, aeroplanes. sub-
marines. steam-engines and all other man-manufactured
wonders ; cotton, wool, hides, furs and skins of sea
and land animals, oils. meats, nuts, herbs, roots, barks.
musks, spices, milks of animals and trees.’' juices of
plants and of animal glands; arsenic, strychnine,
quinine and scores of other poisons and alkaloids ; fire,
light, heat, electricity, sound, magnetism: colours and
qualities of material objects; languages, arts and
millions of beautiful objects such as flowers, feathers
and leaves : railways. roads. streams and all the other
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channels of transport ; books, pictures, potteries, carv-
ings on wood and metals, buildings, monuments,
bridges, wells and canals ; horses, camels, elephants,
girafles, ostriches and other animals kept for beauty or
for carrying loads; whales, sea-lions, cods, salmon and a
thousand other sca-crcatures ; sand, earths, stones,
grasses on land and sea ; limes, cements and rcsins ;
paper, pens, peneils, and all the other material
for making records ; knowledge, virtue, beauty, good-
ness, truth, personality, consciousness, pride, fear,
submission, courage, the sense of curiosity, thought,
fancy, imagination, sight, hearing, touch, taste, .lifec.
death, waking, sleeping, wishing, striving, resting,:
loving, and all other experience whatsoever—each
and all have their uses for mankind,

«And if you were to count the gifts of God, you__
would not be able to number them. Surely God 1s
Forgiving, Compassionate.” (16 — 18)

\What about the earth itself 2 What about the .
sun, the moon and the stars?

«And He has made the night and day subjcct to
an order for your use, so also the sun and the moon.
And the stars are subject to an order by His

Command. | o __
In this there are signs for those who are able to
understand.” . (16—12), .

~ “ Do you not consider that God has mﬁdg;a,ll_ that |
is in the heavenly bodies and all that is in this earth

Marfat;éom
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subject to an order (orlaw} for your use, and Ilc has
given you life full of the blessings that are apparent
and those that are hidden 7’ | (31—20).

There are scorcs of other passages in the same
strain. Without the alternation of day and mght, hie
would soon come to an end : without the light, heat
and other energy coming from the sun, we would not
exist at all ; without the moon and the tides caused by
its gravitation the scas would soon stagnate; without
the guidance of the stars the mariners of old could
never have known their way on sea, or travellers on
land ; the cosmie rays are coming to us froin all dirce-
tions of space and the study of the heavenly bodics
under the guidance of the telescope, the photographie
plate, the spectroscope is lifting up our minds 1n
spite of Carlyle’s taunts. There is a most rosy luture
for science and philosophy. This harmony of the

universe with the mindmatter of man is the most
man

direct evidence of the oneness of Nature
and all included therein, No subtleties of thought,
or rules of logie are necessary here. The proof goes
direct to the heart or rather to the soul, just as good
food assimilates itself to our bodies. It 1s not neces-
sarv to seek for the Nirvana of the Buddhist or the
unifieation of the mystic with Godhead. The Nurvana
and the unificatian can be realized without our giving
up the ghost; in fact, by keeping it alive in the com-
pany of the Great Vital Principle itself of which we are

Marfat.com
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a part. A whole book may be written on this subject
of the Oneness of the Universe.

We have already stated that the Universe is a

How : manifestation of God’s Volition. This
oW is the _

Universe Volition manifests itself in Motion.
formed.

By reducing the mobility of motion
God transforms motion into matter. At first the
motion is immaterial and invisible.

Then by substraction of mobility from original
motion, matter comes into existence but it is as yet in
a nebulous form, The spectroscope of the astronomer
proves this most conclusively for us. Of recent years
hundreds of thousands of nebulae have been revealed
by the telescope and the existence of millions of such
nebulae is not only possible but most probable. Stars
are of all ages, some are still nebular in constitution,
others have become so old that they are altogether
dark. Those are called ¢ dead ” stars to distinguish
them from light giving stars. Our own sun was once g,
nebula. It is now somewhere middle-aged. The
moon may be considered to be a dead star on a very
small scale. But there 1s no doubt that the solar
system was once a mere gaseous mass, The Qur-an is
quite definite about 1t :

““ Then He directed His Will towards this and it
WAS 8 gas.

Then He said to it and the earth ¢ Come ye both,
willingly or unwillingly !
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They replied : < We both come willingly ! ™

«« Then He settled it into seven (main) heavenly
bodies each having two periods (day and night) and in
each of these seven bodies He put a (special) duty of
its own ;: and We (God) embellished the space of this

earth by means of lamps and as a safeguard.

« This is the determination of the All-Mighty, All-
Knowing.” (41—11, 12).

The passage just before these two states that the

earth was similarly ordained into a day and night
period. The seven main bodies are apparently the
seven planets. This is further made clear by the

following verse :

¢« God is One who has made the seven heavenly
bodies (seven main planets of the solar system) and
this earth like them.” (65—12).

How could Muhammad who was not a man of
letters find out all about the solar system being a gas
unless we believe that the truth is somehow revealed

to him by The Real?

But more wonderful still is the reference to the
planets and the earth at one time being one body
and that they divided afterwards and that life was

produced by the agency of water,

" « Have not those who deny God considered this
that the heavenly bodies and this earth were one
mass, then we fissured them: and We made every-

- = e —_——
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thing living by the agency of (lit. from) water ? . Will
they not believe cven now? > (21—30).

There are numerous other passages dealing with
the course of the sun, the moon, the rotation of the

carth by which day and night are caused on this earth

and so forth. But it is not our object to go into the
details of these matters.

What is most important to note is the gradual
Production  cooling down of the ecarth and the
of Life on other heavenly bodies and the pro-

this earth, : . . .
R duction of life only when motion has
gone down io the level of walter.

We aH know that the motion of ﬁ:ré IS .on a very
much hjgher level than that of water, We have a

definite statement in the passage just quoted that life,

as we understand it, is possible only when there is
water and that life comes out of water.

This scttles the question whether life comes from
outside. The Qur-in decisively says that it comes out
of water not from outside., Water is the most essential

component of life. This to a great extent helps
the theories of physico-chemists but it must be
remembered that the Qur-an nowhere says that life is
a mechanism pure and simple. That it is governed by
law is not denied by the Qur-in. In fact, the Qur-4n
‘says that it is governed by law but it does not say that
the law is altogether mechanistic,—choice and will are
part of the law of life. But the nature of the reality

—_—
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of life is very much like that of a chemical compound
‘though the factors that guide and govern it are not
chemical, This only means that there i1s a vital prin-
ciple (part of the Great V7ital Principle of the Universe)
governing life just as there is a wvital prenciple  with

everything else.

| We have stated over and over again that ecach
manifestation of God 1s a part of 1llis own realty,
however finite it may be, We have also quoted a

verse of the Qur-an.

That God 1s the Hidden and the Apparent. 1%
may say in the same way that cach manifestation of God
partakes of this complementary nature of the two pheno-
mena or one phenomenon in two parls —the hidden and

the apparent.

Part of each manifestation of God s hidden and
part 15 apparent.

The part which is apparent may be called for the
There are sake of convenience the substance of
two phases In manifestation and the part which is
evervthing, . : . -

hidden and which 1s guiding, govern-

ing and completing the destiny of the substance is its
Rab or vital principle,

It is the same with life. The substance of life or

the apparent part of it is chemical, the vital principle
which is governing and guiding it is hidden.

Thus from the very beginning of all creation
‘these two complementary parts run together. VWherc
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substance prevails we seem to realize exiatence as

maller, where the vital principle is predominant we call
it a spirit. |

The fact that living and dead bodies are not
essentially different from each other

Living and _ .
Dead matter is emphasised in at least a dozen differ-
{1 not

E;EEI:liiﬂ]]}’ ent passages of the Qur-in and by
cifferent. implication in more than one hund-

red. Everywhere God speaks of bringing forth or
producing (not creating or making) the dead out of
living and the living out of the dead. Take the
following :

Say : ¢ Thou (O God !) causest the night to
merge into the day and Thou causest the day to
merge into the night ; and Thou causest the production
of the living from the dead and Thou causest the
production of the dead from the living.” (8—26).

The analogy of day and night, and the living and
the dead is itself significant. The running of life into
death and death into life is like the merging of day

into night and night into day. Both are natural
phenomena. There is no mystery about them. When
the sun dawns on this earth night disappears and
when the sun sets the day merges into the night. The
earth is the body on which Day and Night appear.
The earth in the Qur-in is compared to everything
that is dead and is capable of becoming alive. When
God’s light shines on man he becomes alive, When
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the ight is withdrawn he dies.  This holit is the vital
principle. Theve is a spiritual as well as a material vitol
principle. When both are present man is alive hoth
spiritually and materially.  If the spiritual part of the
vital principle is taken away from him man may he abve
but he is alive like a beast or worse than a heast. Bt
the stulf which becomes alive or dead is ariginally
from the same source. In this way all difliculties
about the nature of the sewl are solved nmmediately,

“(rod, surely, causes the grain and the sced stonc
to sprout. He causes the production of the liviags
irom the dead, and He is the Producer of the dJend
from the living, This 1s God (ye men !y, Where do
vou wander !’ (6 —06)

Here, life’s productioun is compared to the sprouting
of the grain and the stone;

The plant or tree which produced the grain or the
 stone may be called dead hbut new life

The dead do springs out of parts of this trec.
e Similarly man may be dead or he may
be iving. His good or evil deeds are reproducing him.
A man may leave no children but no man (unless he
die an infant who is not yet conscious of the unature
of his deeds) is without an inheritance of decds.

These deeds go on.springing «nd never die.

* He causes the production of the living from the
dead and the production of the dead from the living,

and He causes the earth to revive after it has heen
degd
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«« And it is in this way that you (mankind) shall be
revived also.” (88 —19).

The reference to the earth is most probably to its
ctate before there was any water on it. It was hot and
dead. When it became cooled, life appeared on it out
of its own matter, not from outside space, The same
applies 1o 41l human beings. They will all die but
their actions {good or bad) do not die and go on
living. And saccording to the Qur.an there 1is a
halance to be struck hereafter. And we do hold most
strongly on rational philosophical grounds that man’s
,otions do not die. It 1s a natural consequence that
God being just and benevolent must let those actions
go on, He says in the Qur-in dozens of times that
good actions <hall be multiplied and bad actions be
Jealt with as they deserve, and that God 18 never
nnjust to anyone. We will quote only one passage
.nd then pass on to more pressing matter. The pas-

sage says :

«« Whoever does a good deed shall have ten like
that, but whoever does wrong, he shall have no mere
than its like ; and no one shall be dealt with unjustly.”

(6—161).

The number fen, like seven, in Arabic, often stands
for a very large number. What the passage means 1$
that he who does good shall have his good actions
multiplied immensely but he who does wrong shall

1ot suffer more than the single recompense which his
Action deserves.
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Having dealt with life and death very bricfly and
having referred to good and bad
actions let us examine as to what the
Qur.an means by good. The word
which has been translated as good decds is al-hasanats
(good or beautiful in the abstract). What we have
translated as “ wrong > is the very opposite of gi-

hasanati. It might be translated wugliness—in word,
deed and thought.

What is Good :
What is Evil.

All evil is, therefore, nothing but an ugly word,

an ugly deed or an ugl thought.
Ugly thoughts a =

ave the origin And in the end all ugliness proceeds

of evil. from ugly thoughts. Whence comes

the power to man to conceive ugly thoughts ? The
answer to this is that God by His own free-will has
given man a certain amount of choice. Man has the
choice of denying Beauty and Goodness (Arabic Husn).
He sometimes does so and the consequence Is that he
becomes spiritually weak. But as soon as he thinks
better of himself the spiritual vital principle is ready to
help him. It washes his slate clean and starts his
equation of good and bad once more. But a man
may abuse his choice so frequently that he may be left
with very little strength of recovering his balance and
sometimes the spiritual slate is broken and the man’s
good thought is sealed for ever. In that case his
balance is already struck on the wrong side.

The point of the argument, however, is that
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Beauty and roodness and Beauty are the ultimate

Goodness are nature of spiritual reahty, and that
g;i&?;l{ﬂmc man is intended to wind up as a
Spiritual spiritually beautitul and good being,
Reality.

.nd not as a beast or worse than
heast—a materialistic being who has no share in the
lifc which God has reserved for him.  If man declares
agpainst Beauty and Goodness he must go back to the
fiery condition of matter before there was any water
on thig earth.  Those who lose their right to live must
go back to this ficry condition of matter with the
~onsciousness that they were once better off and could
have lived with those who loved Beauty and Good-
Less. The law of God seems to be * Give that you
may be given more; Love that you may be loved
more . But we sometimes think that we shall beccome
poor by following such a law and we do become poor
by disobeying it. |

«« The Evil One holds out to you poverty (if you

Wisdom i8 follow God's :law) and he suggests to
jmmense : :
s00dness. you what is heinous.

«« And God holds out to you protection (or for-
giveness) from Himself and riches:

« And God is Vast, Knowing. He gives wisdom to
one who wishes it (or whom He wishes to give it).
.« And he who is given wisdom has been given

immense good ; ‘

+ And none realise this except the philosophers.”
(2— 268, 269)’
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We have thus come to an inference which we had
intended to reserve for the cened of the boole but as it
has come out naturally we are glad to expound 1t now,

The justification for philosophy inreligion 1s contained
in the above verse. All the good that

Rel:gion a man can do, the help he can render
without _ _
philosophy to his fellow beings; the love he can
an amprty b .

estow on his fellow men and dumb

shell.
animals 1s with the object that he may

acquire wisdom. Thus wisdom is not only the start-
ing point of religious life but also its main objeet. It
is through wisdom and wisdom alone that a man by
cultivating the sense of Beauty in all things and the
charm of Goodness in all deeds and thoughts can
become Happy. And beyond Happiness there 1s no-
thing but further Happiness and Harmony in the rea-
lization of self in the presence of The Real.

In the midst of war and pestilences; in the midst
of social and political upheavals; in the Inidst ol
personal bereavements and misfortunes for one to be
able to keep one’s balance of mind and to seck for
nothing but Beauty and Goodness—this is the great

achievement, Religion without Philosophy s an empty
shell.
“And there is no equality between goodness
(or beauty) and that which is bad
Returning . .
evil by good. (or ugly)}; return the .Iatter by the
| former, so that he who 1s your enemy

shall become your warmest friend.
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““But none attain to this except those who are
persevering and none attain to this except those who
possess great good fortune.”

The beginning of all wisdom is the education of self

and its end 1s self-realization. We have our being in

God and when we forget our own being we are
separated from the spiritual vital principle.

The Universe is, as we have said before, at first

nothing but motion; then this motion
The birth of . .
Man. 1s made less mobile or what we call

matter. The matter goes on cooling
and cooling till water appears and thence life, It has
been so with our earth which i1s part of the matter

that has been separated from the sun. The earth
1s between 1000 million to 2000 million years old.
Man can hardly be more than a million years old
on this earth,—probably much less than 500,000 years,
Water may huave been on this earth for 500 to 1000
nmitlion years, RBifore water there was no life, as we

understand the term. And man is one of the latest
mantfestations of life.

In the Qur.an man’s birth is carried back lo the birth
of life on this earth and all living beings are considered as
part of the life of man. But eivilized man is spoken
of as Adam. and Adam’s birth is comparatively recent.
Civilized man may not have existed for more than
10.000 vears on this earth, Civilized inan means man
when he is conscious of his own self and able to exercise
his choice between good and bad. Only man in such
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a state of civilization is responsible for the use of his chotce.
Man’s life starts from the original fire of sun’s matter
and is a progress towards a spiritual illummation.
Man has to pass from fire to solids, from solids to
liquids, from liquids to vegetation, from vegetation to
animal life of a million species towards his present
civilization and hence to godliness 1n which he shall
Lave left all his obstacles behind and be free to fiv
in the kingdom of heaven towards still greater progress
undreamt of and unimaginable at the present moment.
Students of the Qur-an have recognized this evolution
for over a thousand years, and Western science 1s now
falling into line with this Eastern thought, And this

advance of the East is due solely to the teaching of the
Qur-fin.

A whole encyclopedia would be required to go
into the works of Muslim writers.

Evolution of :
Lif:—from Many such encyclopedias on a st i
InoTganic Iilatter scale have existed as the works ot
to spiritua . . . . .
reality. individual writers or of a group Ol

writers. We shall not attempt any
summary of their views here, For an extremely brief

summary the reader may refer to the late Syed Ameer
Ali’s book ¢ The Spirit of Islam”, chapters X and XI

on * Rational and Philosophical Spirit” and *‘ The
Mystical and Idealistic Spirit ™ respectively.

We quote only one paragraph to show the trend
of Muslim philosophy :
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““ The doctrine of evolution and progressive de.-

velopment to which these philosophers adhered most

strongly has been propounded most elearly in terms by
one of their prominent respresentatives, the famous
AlHazen. The philosophical notions on this subject

may be summarised thus : ¢ 1In the region of existing
matter. the mineral kingdom comes the lowest, then
vomes the vegetable kingdom, then the animal, and
finally the human being, By his body he belongs to
the material world, but by his soul he appertains to
the spiritual or immaterial. Above him are only the
spirttual beings—the angels—above whom 1is God:
thus the lowest is combined by a chain of progress to
the highest. But the human soul perpetually strives
to cast off the bonds of matter, and becoming free, it
sonrs upwards to God from whom it emanated’

‘“ And these notions found expression in the
Masnavi (name of a poem) of Maulana Jalal-ud-din,
whose “ orthodoxy ”” can hardly be questioned—[Here
“ted Ameer Ali quotes 3 couplets from the Masnavi
i Persian which he translates :|

** Dying {rom the mnorganic we developed into the

“vegetable kingdom, Dyimng from the vegetable we
- rose to the animal, And leaving the animal we be.

came meir,  Vhen what fear that death will lower us ?
The next transition will make us angels, Yrom the
angels we shall rise and become what no mind ean

concetve : we shall merge in Infinity as in the beginning
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Have we not been told. “All of us will return unto
Him 7" (pp. 424 & 425).

The passages relating to man’s evolution in the
Qur-in are so numerous that it is a bit embarrassing
which to quote and which to leave out. They all
have a general rescmblance to one another.  But we
must first note a small distinetion. There are two
words used for man in the Qur-in. The tirst 1s Insan
(Man) and the second is Adam, the same word as uscd
in the Old Testament but with quite a new import.
By Insan is meant Mankind generally. the man 1n
evolution as just explained above—man as hie 1s cevol-
ved from primordial substance to the perfect man. 1t
includes all his stages, but especially so, his existence
on this earth. By 4ddam, or children of Adam, 1s
meant man who has become self-conscious, civilized
and able to bear the burden of moral and spintual
responsibility which had been laid upon him from the
very beginning of his existence as an animal on this
earth but the ability to bear which became manilest

only when Insan reached the stage of Adam,

Some thinkers. however, say that Insan means
civilized man and Jinn means uncivilized man, But
there are stages of Insan. Insan having reached the
stage of Adam still continues to be Insan and will end
by being greater and better than 4dam.

But, before man appeered on the stage of life, there

1
—_ —— - - . m=—m — _
—_—_ A - .. - —
—_ . - — —_ —_—
- I
- - . [ - - - - -
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were and still are othei' existents in

T : i '
M‘fﬁ;ﬁfgﬁf_ the strict philosophical sense. Two

tion. of these are important. One are the

fiery spirits called Jan (plural of Jinn). The others are
“angels” or wmessenger-spirits. Jan are made of fire,
whilst the angels are wholly made of light. In fact,
they are the spirits of light and darkness. Both these

act entirely on the mind of man. The one automatically
excludes the other.

As soon as man seeks the pursuit of selfishness,
ugliness, niggardliness, the helping angels forsake him
and the devils take-hold of his existence and vice versa.
So this drama goes on from the age of self-consciousness till
death. The angels and devils standing by, both when
man is awake and when man is asleep. There is one
state in which the angels are altogether withdrawn.
That state is the denial of the existence of God or
The Real. When man affirms there is no Whole or
God of which he is a part, man has become his own
deitv and is lost till he returns to the richt path once
more. If man lives and dies like that, man has for-
feited his soul. He has relapsed into the stuff of
which devils are made of—and its name is Fire or
Hell. Man’s evil desires are the devils that sometimes

rule him.

«« Have you considered the case of one who has
taken his own evil desires as his deity and God then
causes him to be lost on account of the knowledge
which God possesses, ete. ? ™ (45—28).
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- But that is a digression. We are now considering
the stages of man’s evolution, The first stage is said
by the Qur-an to be *“ death ” itself. This may sound
strange to some people but nevertheless it 1s truc.

Man has been present in the universe from beginning and
shall remain to the end. His first stage is comparable

to nothing better than * death’,

« How can vou deny God—you were in a state
of death, then He gave you life ; then

State of death . :
He causes vou to die, then He will

the Fivst Stage
of Man's cause you to live again and then will

existence.
return to Him ?”’ (2—28).
« They (the souls in hell) will say: “O our
Lord! Twice hast Thou caused us to die and twice
hast Thou caused us to live. We acknowledge our
lapses. Is there then any way out of this fire? ”’

These two passages quite clearly atirm that the

first stage of man before life on this earth was a state

' of death. The explanation of this is that man is not

a new conception of God or The Real but when He

<aid to the Universe ““ Be ”’ and it *“ Became’”, man was

part and parcel of that * Be”’ as we have already
quoted in Chapter 8, verse 58.

We know that this view is a news to most people
who have not carefully pondered

The mystic’s . .
over the inward import of the verses

mistake.
of the Qur-an but it is nevertheless

the correct view aud puts the seal of Divine Will on
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the oncness of man and the Universe, By onencss we
do not mean identity and no one.should mean it, That
is the mistake into which mysties fall. They think

that by being one with God they actually become
God.

The second stage is clearly the watery stage. As

s this : i
The Secend soon as this earth after having separ

Stage in Man's ated from the nebulous mass of the

ex:stence. sun cooled down sufficiently to the

temperature of water, some form of life came into
existence. The molecules of carbon dissolved sea-
water coming in contact with the various salZ and
clements necessary for life somehow imbibed the
licht of the sun just as the chlorophyll of the green
1éaf and sea moss does now and living cells were the
result. Once & living cell was formed it had the

.« And We formed everything living through the
agency of water.” (21—30).

The sea is the cradle of all life and still remains

its greatest reservolr.

The third stage in life is when sea creatures have

taken to the muddy seashcre, the

The Third _
Stage in Life. swamps where sea and raln water

form wet earth or mud,

« He is the One who has made you (men) from
wet earth, then He settled a term and the term 1S
known to Him but you go on being sceptics.” (6—2).
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«“And surely We have made mankind  (Fnvan)
from oozing, black, bad-smelling mud.

« And the Jan (pl. of Jinn) We made, hefore We
made man, from intenscly fiery hot breezes,”

(15—25, 27).

« The oozing, black, had-smelling mud” can he

seen in any tropical or semi-tropical country where

at every low ebb Malay, Chinese and other fishermen

can be seen to wade knee deep and hunt for means of

subsistence.

This is the ¢ Origin of Spectes,” and *© The
Descent of Man” related in the Qur-an long before
Darwin had ever noticed 1t.

¢« We have made t hem (mankind) of sticky mud.”
(37—11).

«And surely We have made man from an extract
of wet clay (or mud).” (23—12).

«He who has made everything in a most beautiful
form and who began man’s making from wet clay
(or mud).” (82—8),

« When your Lord said to the messenger-spirits,

2 27

¢ Surely I am going to make a mortal from wet clay ’,
(38—71).

The point to note 1n all verses and in the quota-
tion from Sycd Ameer Ali is that 2 is man or mankind
which is being spoken of and not the ancestors of man.
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Western writers speak of man as he is now and
of his ancestors who were not men : but that is not so
in the Qur-iAn, Man in the Qur-an is coeval with the
universe—or at least that is how we conceive the
matter to be. And he will remain coeval with it

(Chapter 11--106 to 108),

Life from ocean, mud and stream goes on to dry

land, Not much spiritual progress
gtl?gf 1‘;{17‘{3 can be made in oozing, black, bad-

smelling mud. So out on dry earth
we come as reptiles, birds, insects and mammals. The

word for wet clay in all above passages is (Ar.) Teen.
The word for dry earth is T'urab.

“ The case of Jesus with God is like thé case of

Adam. He made him from dry earth and said to him
‘13e ’ and he ¢ Became ’, (3—58),

“ His companions said to him and they were con-
versing together : Do you deny Him who has made

you from dry earth, then from a sperm-ovum and then
formed you a perfect man ?° (18 —37).

IIcre again two civilized men are speaking together
and the reference of their birth is to dry land on
which they live, It may be that the next stage of
man is going to be a life in the air altogether.

“And one of His signs is that He makes you from

dry earth, then lo! you are human beings scattered all
over the earth.”
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« And God makes you from dry earth, then from
a sperm, etc.” (35—11).

We are in this fourth stage or 1f we exclude
the state of death before life, we may call it the third
stage or if we combine the two watery stages Into one
we may call our present stage as the second stage of life

Evolutionists have been very careful to point out
the principle of Recapitulation in evo-

Wltat does _ T _
Recapitulation lution and it is really the greatest dis-

mean- covery of evolutionary science, What
does Recapitulation mean? It 1s a long story but very
bircfly it means that the embryo of a human being in the
sourse of its nine months’ stay in the mother’s womb
repeats its past history of development which has taken
it millions of years to reach its present stage. First 1t 1s
the cooked food we take. It is organic matter but gene-
rally without life as we swallow it. The body assimi-
lates this food and makes cells of thousands of kinds
which are like primitive life-cells 1n the sea. One of
these single cells the ovum coalesces with another single

cell called the sperm which fertilizes the ovum in the

. 1 . . : .
womb. In this cell about o inch in diameter 1s con-

densed the inheritance of millions of years which 1t then
begins to disclose by srowth and nourishment. This
is the embryo of a human being. And the embryo
possess all the stages of all the embryos through which
man passed in his course of life. At one time the
human embryo of a little fish at a corresponding stage :
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at another, it is like the embryo of a little reptile, then

like that of a primitive mammal, then like that of a
monkey,

Each stage of the human embryo, starting with a
single cell like that of an amoeba, corresponds to a

similar stage in the embryos of all the animals that man

has been. In short, in the mother’s womb, but the

human embryo 1s what the Qur-in calls it—man from a

cell in water to man with the brain of g perfect man.
Of course, there are degrees.

This Recapitulation is expressed in the Qur-anin a
language which 1s at once scientific, philosophical and
poetical. It 1s a synopsis or synthesis of human evolu-

The verses are again so numerous that it is em-
barrassing which to quote and which to leave out. The

opening parts of some have already been given. Differ.

ent passages relate to different stages according to the
necessitics of text. Here are a few -

tion.

“0Oyemankind! If you arein doubt as to your
resuscitation, then consider this—We have made you
from dry earth, then from a sperm-ovum, then from a
clot, then from a lump of flesh, symmetrical and un-

symuetrical that We may make it clear to you what
happens :

“ And We establish vou in the wombs as We please
tor a known duration (or term), then We bring you
forth in a state of childhood, then you reach your full

manly strength, and some of vou diwe (during this
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progress) and some of you are carried back lo yooy

dotage when you forget what vou had known, cte.

- And surely We have made man from an exlraet

ol wet clay.

Then We put him as a speri-ovuan in o sceure

place,

Then We make (or develop) the spernr-ovuan into
clot and the clot into a lump of lesh, and the lump of
{lesh inte bones. then We cover the bones with museles -

then We evolve him into a new make.

Therefore full of blessings is God the most Beaiti-
ful Makcr.” (23—12 to 11)

The philosophical tmportance of all these quota-
tions 1s that life 1s itnnate m nature, that it is not a puf-
ting in of something from another star, With revard
to the soul of man or his self-consciousncess, that also is
inherent in life, In fact, the whole development of
life 15 with the object to develop this soul. That is the
raison d’¢ctre of man’s evolution.

“ And when your Lord (Vital Principle) said to the

messenger-spirits—‘I am coinge to malk
Man and Con- = I = . *C

sciousness. a human being from oozing, black, bad-

smelling mud :

So that when I have completed his formation and
breathed My Spirit into him, then be ready to bow
down to him, ete.” ” (15—27 to 20
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" This Spirit of God breathed into man, which be.
comes manifest at this late stage, is God’s gift of Good-
ess. Oul of His own grace He takes a bit of His own Voli-
130n and makes a present of it to a being whom we call
man. This gift has not been given except to man (1 nmn),/ |
The material bodies, be they stars or planets, are with-
out it. When we say they are without 1t we mean
that it is not manifest In them, They are the conduit
pipes, which carry on this gift till man is ready to take
it up. Man 1s as We have described him—all life on
this carth. But the full manifestation of this gift does
not tuke plaee till man has become a highly developed
mammal, the master key on the surface of this earth.
In one word when man has become Adam, And each
individual human being becomes an Adam when he becomes
self-conscious and able o use his choice between good and

bad.

«« Read these what thine own deeds have written ;
thyself by thysel shall be judged.” (Qur-an, 17—14)
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CHAPTER V

MAN § HIS WILL ; IS KNOWLEDGE AND OTNER
MATTERS RELATED THFRETO

We made a present of Our Trust to the heayenly

bodies and this earth and all solids
The Heavenly

Bodies and (thereon) but they declined to earry its

Man. responsibility and they were alraid 1o

carry 1t but man carried it, ete.” (33— 7

What is the Trust mentioned in this passage ? It
1s the Divine Gift of Choice. The

The Trust T o
for which choice is not an unlimited one but, as
Man is .
responsible. we have already explained, God has

put a use 1n_everything on this earth
for man and even the heavenly beodies arc every mo-
e e

Ll - Bk e e . o

ment of their existence of some use j:g I_um Thc choice
giveu to man is how he is going to dispose of these free
services of all created things. Is he going to say (and
he has a choice) that these things belong to him and
have not been given to him ? For example, God has
given him the gift of knowledge. What is he going to
do with it ? God has given him health. What use is he
going to make of it ? God has given man the gifts of
making beaut:ful things and doing beautiful deeds.

What is he going to do with these gifts ?
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Above all, God has given man the gift of beecom
ing Conscious of ITis Own Being. Is man going to be-
come Conscious of God or is he going to deny Him ?
Man has the choice. The denial leads to the taking
away of the gift but it s man’s own business.  God 1s
Sclf-Suflicient. IIc has said “Be™ and He 1s not gLiihg

—n vty & vl alh

10 say <“Un-Be.” So this drama goes on. It 13 a most
wonderful, most mysterious drama, We know that
| exists. We do not know why it does. That 1s
Lnown to God only. Perhaps 1le will let us have an
inlling of it in the herealter. But man is going to last
as long as the heavens and the earth last, and we have
not seen more than the First Act of this dram:::

Angels and devils have not understood if. The
devils are openly hostile and the angels

T"‘-f{ T;?i“-*;’m's“‘ Lhave been obliged to God to serve man
i e
e hostile _« Be rcady to bow down to him.”

t'l.! 111 2111.

They have bowed down but the disap-
pointed devils have not, and so the struggle continues.
\lan is lord over both angels and devils, If he calls the
anvels to his help he rises above the angels. If he lets
t1,e devils rule him he soon loses his birth-right and 1s
hurled back to the dark abysmal depths of perdition.
This drama of Paradise Lost and Paradise Gained 1s
going on. AMun is the actor on the stage, The others
are mere subsidiarics—servants to caITy out his behests,
1oven the devils act the role of slaves. How does
phitosophy help us? The answer is containe"ar in two

words, “IKknow thyself.”
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Daocs matter know what at is?7 No. Do the

Knoweldge 1s aneels know themselves 7 We don’t

Man's chiet

aim in 1 fe. know,

The angels and the devils are automata, Do we
72 Yoes anmd No, And

men know of our own coxistencee
herein lies our whole histors, Iere is man's pari-

ble.

« And when vour Lord (the Vital Principle) of L he
Universe said to the ancels T going to place @sne-

CessOT (a sort of ruler over the rest of ereation) in ths
earth,” they replied, ‘Art Thon going to place onc
therein who commits disorder therein and  sheds
blood * (the angels had scen man’s doings whilst he
was nothing but a beast or animal) ‘and we (the
angels) sing Thy beautiful Praises and deelare that
Thou art Holv.” God said : ‘I know what you do not
know,’

« And God taught Adam all the names (qualhi-
ties of things) and then presented them to the angels
and said, ¢ Let Me know the names (qualities) of theseat

you speak the truth.’

«* They replied : “Beautiful art Thou! We have no
knowledge except what Thou hast taught us, Thou

art surely all-Knowing, all-Wise.”
‘“« He {(God) said : O Adam, let these (angels) know
what are their qualities.’

“ So that when he (Adam) had informed them

about their names, (qualities or lawy) :
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“God said : ¢ Did 1 not say to you that I surely
know the secrets of the heavens and the earth and I

know what you (angels) are disclosing and what you
arc keeping back ?7°

~ “And remember, ve mankind ! When We said to
the angels—* Bow down to Adam.” Then they all
bowed down but the disappointed ones—*¢ devils”’—did
not bow down. They refused and made much of
themselves.  And they became deniers of God.”

(2—30 to 34)

Books and volumes have been filled with interpreta-
tion of this parable. But for good or for bad man has
become knowing. The tree of knowledge, according
to the Qur-in, was not the tree forbidden to Adam.
It was the tree of disobedience whose fruit he was for-
bidden to taste but he has tasted that also.

x’f | We see very clearly that God has preferred Man
or Adam above the rest of His ecreation in this respect.
Ile has imparted knowledge to man which He did not
‘. do to angels or devils., What can this knowledge be ?

j

- Self-Consciousness, the place of man in the Universe,

- ond Philosophy—the search for ultimate nature of reali-
"ty itself, This is the ABC of the Philosophy of the
- Qur-gn,  How is man ecfuipped to acquire knowledge ?
~ Is therc a limit to such knowledge ? What are the uses

- to which man can put his knowledge ?

The question about the validity of knowledge has

Marfat.com



MAN : HIS WILL 135

already been answered in the aflirma-

Is knowledge tive. Man does know somcthing. We
possible ? -
have the example of the prophets—

Muhammad for example, telling us over 1300 years ago
(tlmt o an was born out of ¢ oozing, black, bad-smelling
e has also told us about the earth and the

People say there 15 no-
nted. Tow did those who

all about these things?

mud.”
planets being a nebulous gas,

thing new in the Qur-an. Gra

preceded M uhammad know

Who told them : ¢* In the beginning there was Licht ¥ 7

Seientists now tell us that that is the truth. Who re-

vealed that truth to the Prophet if not The Real ?
was illiterate and no prose book had ever

Mohammad
language.  Some

hefore been composed 1n the Arabic

of his contemporaries and predecessors
They boasted of their prowess

annual Tlij.

were very apeid

poets and orators.
in the concourses of Arabs at the

Yet when Mubhammad challenged them to produce

a single chapter of the Qur-in (and romne

the like of
I e

chapters consist of barely 20 words) none coul
] :+ and nobody is willing to take up the challenge
even now or has ever taken it up. Neither the
of the Qur-an can be imitated,

Janguage nor the spirit
ing all imitation and repro-

They are a masterpiece defy

duction. We are only concerned with the fact that
God has undertaken to teach man and He is doing so

visibly and invisibly.

«“ God has given you your full of His blessings
both open and hidden.” (31 —20)

_—
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There 1s knowledge that comes to us by the use

ol pen and books ; there 1s knowledge that eomes to
us we know not wherelrom, we call it inspiration ;
there is knowledge (and the greatest part of it) that
comes to us by our direet experience of the universe
by means of our senses.  We call these perceptions.
But ¢ven the photographie plate and the gramophone
records ean reecive impressions which can be recorded
and reproduced,  What about our pereeptions ¥ Are
they recorded ”  Yes. Can they be reproduced 7 Yes,
In what way arce then our perceptions different from
the impressions of the photographic

How do we plate and the gramophone records !

know things, _ _
In this. We can, not only perceive

and reproduce, but we can conceive or make a picture of
the thing in our minds, which gives us our perceptions.
The photographic plite has no conception about the
objeet which has provided the photographic plate with
its tpression. We have, In the same way we are
superior to the oramophone record. We are more

than machines.

We not only have perceptions and eonceive things
but we ean use these pereeptions and conceptions and
produee new images which do not exist outside our

own beings, We, from being mere copying records,
: \

become originators and creators of
Our erceptions _ :
and Conceprions  thoughts which have no existence

and our . ) 1 .
: T TEe IS
Creations. outside ourselves. _S_urel_yu_ tite e

somcething in us not possessed by the -_

—_— - - mamm -
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angels or devils or mere matter. We have nnnds or
spirits wheeh can work their own machines. No other

machine can do that.

Scepticism is the view wlhich throws doubt on the
possibility: of real knowledge. "Fhe Qur-an s most
cmphatically against this kind of sceplicism o cons

demns it as a ¢ demial of reality,’

- Do not be one of the doubters ™ s a [requent
warning to man, Doubt and sceplicism as to the
existence of reality or as to nmun’s ability to make real
progress or his powers to acquire real knowledge wre
spiritual suicides. A man may hesttate to aceept whl
is offered to him as the truth. In fuet, beming over-
credulous leads to superstition.  But if & man believes
that no real knowledge 1s possible then that negative
belief 1s the end of man’s spirifual existence.

A question 18 often asked whether man 1s born

with the knowledge ol good and c¢vil,

The Senses and = U AP - —
v the Nind are VWhilst there 1s no doubt that a

the means of all , ,

human newly born human being. like other

- IR . . . “ on

knowledge. animals, has mstinets ol 1ts own ne-

cessary to carry on its existence, 1t has no real know-
ledge either of the universe or of itself.  All such
knowledge 1s acquired by perceptions gained through-
out life by means of the senses and by the experience
cgained and accumulated by the human mind. Of the
senses, hearing and sight are the most nmportant.
Says the Qur-in ;

- |
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‘“ Has not there passed upon man (Insan) a long
period of time, part of eternity itself, when he had no
self-realisation of any kind ?

We (then) made him from a ball of sperm-ovum
which We went on evolving and unfolding till it
became hearing and sceing.’” (76—1,2)

The idca expressed in these two short passages is
that thcre has been a long period of time before man’s
spcrm-ovum was evolved and during that long term of
Ixrf:pmation, man was not able to speak, argue, think
and become conscious. Then the sperm-ovum be-
came a Jclly-like substance and went on rolling on
itself, developing and dividing and growing till it
acquired the senses of hearing and seeing.

“ I'very human being (says the Outline of Science,
p. 114) begins his or her life as a single cell—a fertilis-
¢d egg-cell, a treasure-house of all the ages” (as men-
tioned in the Qur-jn).

“ For in this living microcosm, only a small frac-

1 : . : .
tion {~ .. of an inch in diameter) there 1s condens-

125
ed—who can imagine how ?—all the natural inheri.
tance of man, all the legacy of his parentage, of his
ancestry, of his long pre-human pedigree.”

[This is the meaning of the words ¢ long pcriod of
time part of eternity ” in the Qur-an]).

Darwin called the pinhead brain of the ant the
most marvellous atom of matter in the world, but the
human ovum is more marvellous still, It has more
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possibilities in it than any other 1hing, yet without
fertilisation it will die. The fertilised ovum divides
and redivides, there results a ball of cells and a suck
of cells, (The word amshajin used in the Qur-an

exactly describes this jelly-like ball).

«“There is a laying down of nervous system and
food canal, muscular system and skeleton, ete.”” This
is the beginning of hearing, sicht and mind as

mentioned in the Qur-in,

All these processes have already been briclly
described in the passages quoted n

Knowledge this and the previous chapter of this

comes last.
book (Qur-an, 22—>5 and 23—12 to 14).

The point, however, here is that man passcs
through vast periods of time before he beceomes eapable
of acquiring rteal knowledge. [t is the last thing to
come bul it does come through the agency of the senscs,
especially those of sight and hearing—and, above all, of the
mind of man. Man even as a human being 1s not born
with knowledge. e is born with the capacity to
acquire knowledge but not with knowledge itself

ready prured into him., .

« And God brings you out of your mother’s womb
whilst you know nothing; And [fTe makes for you
hearing and sight and mind that you may find comiort

in Him.” (16—78)

«“« To find comfort in the Real’ is the greatest
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Onlo b happincess. Abraham, Moses, Jesus |

nly by : | ;
means of and  Muhammad had enormous
knowledge " . :
min cnn ke dillicultics to contend with ; the very
any progress. pcecople whom they tricd to save from

spiritual annihilation tortured them but they found
“comlort in God.” But even Muhammad is com-
manded to invoke the help of God in increasing his
knowledge. ¢ Say : O my Vital Principle, increase me n
knowledge.” (20—114)

The word *“knowledge” occurs at least eighty
tiimes in the Qur-an and tts derivatives about 800 times,
Whilst the other attributes of mind such as ¢ undcr-
standing,” ““rememnbering,”” ¢ thinking,” ¢ judging,”
« collocating,” ¢ reasoning,” ete., ete,, and their deri-
valives are numcerous, It 1s only the learned who can
know the law of God and be prepared to meet them.

(35 —28)

“And these are parables which we coin for the use
of mankind Dbut none reason them out except the
fearnced.” (29—-43)

-

The qualifications for a king are set out as strength
in body and vastness of knowledge. The Isrwlites
objccted to Saul being made king over them because
he was not rich but said their prophet :

‘“ And surely God has chosen him (Saul) over you
because He has given him an abundance of knowledge
and good physique.” (2— 247)

[
i
t
"
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The animal part of the body of man does live on
bread and butter but the latest and highest develop-
ment of him lives on knowledge alone—real knowledge
about the reality in all things. VWithout this knowledgc

men are worse than beasts:

- They have hearts but they  understand not
therewith,

They have eyes but they sco not therewith,

And thev have ears but they hear not therewith s

They arc like beasts of burdenr or worse :

They are negligent.”

But suppose a mal uses his eves aud ears aonall the
things of the world and also hiy

The golden mind : he will certainly  koow the
Tiedll 111 . . |

knowledge value of the things ol lius worldl
I?{I}; atil but if he neglect the Great Reabty

itself, he will still not profit his
spirit, He would be gaining the kingdom of this
world but he would be losing his own soul.
11e would be like one who dives to search pearls at the
hottom of an cstuary but who neglects to sce that he
can safely come up again, The Qur-in inculcates the
galdml mean in all things and defines 1t as bcing
the capacity of each particular individual in cach parti-

cular case,
« God does not burden any soul but to the cxtent
of its ability to bear that burden.
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For each soul is what it earns of good :

And against each soul is what it earns of the con-
trary.” (2—286)

And again :

‘* God desires for you freedom,

And He does not desire for you restraint.”

‘““ He has chosen you and He has not put any
embarrassments in the law of your lives.” (22 —178)

*“*The law of your lives ” or Din in_the original

. . means decision, ]udfrmﬂ-nt ]urudlctlon
TI'he philosophy - - et

of the Qur-anis  and everything relating tO I&W tempo-
comprehensive.

ral moral and Splrltua.l

It is sometimes obhjected against the Qur-4n that it
is not merely a religious book but one which interferes
with man’s social, political and m>oral relations as well.
The objection as far as it says that the Qur-an interferes
with man’s activities is quite false but nevertheless it is

| quite true that the Qur-4n claims to lay down the princi-
ples governing all vital activities of man in every sphere of
life. In fact, everything that concerns the life of man
whether as an individual, or as a m>mber of soclety ;
whether relating to temporal affiirs only or whether
concerning spiritual matl:ers 1s within the purview of
the Qur-jn.

T'he springs of all activities lie in the souls of men.
Man has passed the stage of the mineral, the vegetable
and the animal kingdoms. He still has his legacies of

e e e A
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these kingdoms which he carries with his bhody, but
something else far superior to thesc 1s now awiake 1n matl
and his future depends on the care he devotes to the develop-
ment of this new light now made manifest. To neglect
this is to retrogress and unfortunately some men do re-
trogress. That is also quite apparent, But the Qur-an

- —_— e ——T

provides a sure guide to those who wish to advance and

——————— . T

A — — S ca - -
meet The Real. When we say meet The Real we mean
roalize Him with the spirit, otherwise The Real 13

everywhere and all things exist in Him.

« §o let him who aspires to the realizition of his
Vital Principle do deeds that arce good and let him not
pay the reverence due to the Vital Principle to anything
else.”” (13—10)

And says The Real :

« T have not made the Jinn and men except that

they should reverence Me.

I desire not any nourishment from them ;

Nor do I desire that they should feed Me,”
(51—56, 57)

The above is a literal translation but its meaning 19
quite clear, The laws which are prescribed for feeding
the poor, for charity, for brotherly love, for self-sacrilice
on the part of human beings are not prescribed because
God is in need of any help but simply in order that
1an should cultivate the spirit of reverence and duty
towards The Real who has made man what he 1 Man

Marfat.com
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has the choice of using God’s gifts. If he uscs them as
(xod wishes he should do, man is reverent towards

God. It he docs otherwise, he loses those gifts for
ever,

“IFull of blessings is He in whose hand is the
This life is a great Kingdom and who is Capablc of
schooling. domg all He wishes.

“llc has made life and death that He may
discipline you,

“Which of you does beautiful deeds ? *° (67—1,2)
“And Ile is the One who has made the hecavenly

bodies and the carth into six periods (day and night
and the four seasons),

* And IHis throne extends over all living creatures
(/el. over all water),

“5o0 that He may discipline you, which of you
does beautiful deeds 7 (11—7)

| Angels have no responsibility, They are command.-
- «d to do certain things and they cannot do otherwise
, but with men it is different., Men are told to do that

f
4

~ 3 which 1s good and to think that which is beautiful
' but they have a choice and the proper execrcise of this
cholce myolves a certain amount of painstaking. This
life is a gre: t schooling,  Who will learn his lesson and
pass his trials with credit ? Who will fail therein ? The
sun, the moon, the stars and the earth have their fixed
courses and they have no choice therein, The earth

r'

|
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does not one day revolve round its axis from west to
east and in the opposite way the next day. ‘The moon
does not reverse its motions nor does the sun. But we
sece every day from our experience and from the
experience of other people that we do not keep to one
ccurse. We do things that we know or think to be
wrong. All civilized men know that lying, cheating
and dishonesty are bad, Yet knowing all this, they, or
a good many of them, go on telling lics and are guilty
- of dishonesty. They make agreements and break them.
They profess to be patriots and philanthropists yet the
action of some of them belie their professions.

But the fact that vast majority of mankind have
virtually agreed on truth, health, happiness, honesty,
love, goodness, manliness, courage, rEverence for God,
kindness, charity as desirable things to achieve and to
keep is itself a great achievement.

The Vital Principle knows our deficicneies and
allows for them and we are not going to be punished
for what we cannot help, The one thing which lle

g makes a condition of His allowance for our weaknesses
is that we do not deny Him, That is the stne qua non

of His Blessing.

e e e T —

The denial of the Great Reality is a sin which Ged
is not willing to overlook. If He did

Eﬂci:ﬁg:lstgot so He would be denying His own
deny His own Reality. That is an impossibility. So
eality.

fhat, as long as a man 1s strong enough
to resist the temptation of asserting his own d uiship,
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man has hope of self-realization, But as soon as man

says: ‘I do not believe in God, I believe in myself,”
that moment the man is lost, But God is Gracious and

a thousand lapses are forgiven provided man does not
live and die in that state. And life is very uncer-

tain, so why should man ever risk losing his soul ? True
philosophy and real wisdom consist in a firm
acknowledgment of the truth of The Real and an
unwavering adherence to this acknowledgment,

God, again, out of His own Wisdom, has made the
task of man to depend on man’s Oown choice and He
has also put obstacles in this race which man has to run,
But Ile has pointed the way to get over those obstacles
and He also promises help as long as man is willing to

be helped. Why has God done, what He has done 1s
beyond our knowledge. To ask that question 1s to

assert our superiority_t;ver. The Real and a denial of
Him. He may tell usall about it when we have run
the race, have had our thousands of falls and yet not
denicd Him but before the race is finished the asking
of this question in a defiant spirit is rebellion against
God. Man has the choice, let each one do according
to his light. The question is between God and each
individual soul and it would be impudent for anyone

to interfere, so we content ourselves with quoting
God’s Word.

The prophets and the honest philosophers are the

— ———e ey~~~
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true helpers of mankind, There arec

Philcsophy _ _

comes to a few acnostics and atlicists amongst
the sescue philosophers but the large majority
cf man. . .

are {irm belicvers in The Real and
in the Oneness of The Real.

They differ as to dctails but Plato, Aristotle, Kant,
Hegel, Newton, Leibnitz, Wallace, Bacon, Coleridge,
Viscount Ilaldane, Spinoza, Auguste Comte and scores
of others have believed th The Real.

They have differed ir the details of His attributes
and as to what they mean by realizing Hin.

Some people may say that Herbert Spencer, Hacekel
and other evolutionists are atheists but from what we
know of the philosophy of the Qur-jn they scem to us
to be nearer the truth than many so-culled Theists.
Many are dubbed “atheists” because they deny the
plurahity, trinity or duality of Godhcad. If that be so,
then every believer 1n the truth of the Qur-jn would
be mm the eompany of such philosopliers who deny
- plurahty, trinity or duality of Godhead, It is the
fale of the philosophers to be misunderstood. But for
philosophy, the moral and spiritual currents of human
thought would long ago have stagnated and become
poisoned. Philosophers also do make their mistakes
but the mistake of a philosopher who is true to himself
ts worth more than a thousand correcet things done or
sald by lesser men. The pursuit of philosophy, in spite
of the philosophcr’s mistakes, is the only thing that can

Marfat.com
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save mankind and religion itself from ultimate error,
Moreover, if one philosopher goes wrong, there are
generally ten others to correct him and in this mutual
contest of finding out the truth lies the value of phil-

osophy.
In religious controversies, tempers are heated much

more quickly than in purely philosophical investiga-
tions, In religion, each person starts with axioms and
postulates which he believes to be true and which he
i3 not willing to relinquish. In philosophy, there is a

real search for reality though here also the inquiry
Lecomes tainted with the individual’s inclinations and
Fichte's saving (already twice quoted), about the kind
ol plﬁlosuphy that a man chooses depending upon the
Lind of man he is, is true. But the very acknowledg-
ment of this truth shows the broad-mindedness of
philosoph v. Recently, moreover, there has been a
tendency to harmonize and synthetize various kinds of
philosophics into a synoptic whole.

Many attempts have been made to make philosophy
_ a harmonized whole science in itself
PhllDEDPhF )
‘+self must be a and the mere enumeration of the
whole. different methods would make a book
by tself. The easiest and crudest way 1s to synthetize
a1l seiences into one; to take the
Herbert b d .. \ .
Spencer's road principles of all sciences and

Philosophy find a unity in them somewhat in the
is defective. : _
way of Herbert Spencers “ ¥irst

Principles.’
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Bergson very rightly condemns Herbert Spencer’s
philosophy as no philosophy at all.  Herbert Spencer
takes the Universe as it is, cuts 1t up into what he
calls simple and homogeneous bodies and then begins to
reconstruct these into complex and heterogeneous bodies.
Science has conclusively proved that his simple and
homogeneous bodies are not at all so simple and homo-
geneous as he supposes them to be and whatever they
are, his method does not disclose anything that he does
not presume beforehand. He goes round iu a circle of
his own drawing. His philosophy is very defective
but his researches and expositions are very useful.

A  better and more improved method 1is
C. E.M. Joad that of C. E, M. Joad, who tries to
and R.F. Alfred harmonize various kinds of Phil-
Hoernle on : : T
Sythetic osophical theories, such as Vitalism,
Philosophy. Pluralism, Vital Impulse. Neo-Realism
and Teleology into one consistent whole. Each theory
has an element of truth in it and Joad trics to expound
it and fitit into his scheme of philesophy. His phil-
osophy is, in fact, Plato’s Symposium reconstructed on
modern lines. The ultimate purpose of thought is the
element of permanence and perfection in the Universe.

Says he :

T further conceive that life in its earlier stages of
development is unconscious of this ultimate purpose,
but that at a certain evolutionary level there 1s
emergent, to use Professor Lloyd Morgan’s term,
awareness of the goal which the process of evolution

- —
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is seeking to rcach.  Kmerging at a comparatively late
stage of evolutionary development, this awareness takes
the form of an intimation of the permanent reality
towards a complete consciousness of which the life
force is struggling.  Such intimations have been the
special privilege and possession of mysties of all ages.”

Contemporary British Philosophy, p. 187
(2nd Series.)

IHoernle, on the other hand, is out for “speculative
philosophy.” He conccives the universe as an ‘““order
ol phenomena i which each kind of phenomenon
hs its distinctive and irreducible character and place.”
“And all phenomena, focussed in one phenomenon,
mind, which can approach itself as well as others,
scem to me, for a synoptie view, to point to a universe
permitting such a union of 1nsight and feeling as

Soinoza has embodi:d for us in his memorable phrase—
A nor intellectualis dei.””  (P. 156 above),

Marfat.com
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CHAPTER VI

THE SO0UL

—— N e—r———

There is greater difference of opinion amongst

| philosophers about the existence and

“hout the Soul.  nature of the reality of the soul than
there is about God. The cxistence of

The Real, or God, can hardly be denied though His
attributes may not be agreed upon, Even the so-called

Opinions differ

atheist believes in some principle underlying all Reality,
Herbert Spencer and Haeckel, two of the greatest
evolutionists, have both agreed to acknowledge the
existence of the Great Unknown. It does not really
matter very much whether we call Him the Unknown,
the Absolute, The Real, the Vital Principle, the Soul
of the Universe, or God. These and other words,
used in naming the ultimate Reality, do not matter sO
much, for words are words. The great fact is the
acknowledgment of His existence. And this is denied
by few, The dispute about God generally 1s as to what
each man thinks Him to be.

But as to the Soul, there are not a few who deny
its existence altogether, And the difference of opinion
as to its nature is quite as vast as about that of God,

And, in this discussion, the common people take as
great a share as do the philosophers. And the reason
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is quite plain, It concerns everybody, the good as well
as the bad.

When liars, hypocrites, theives, robbers, murderers,
kidnappers, marauders, gamblers, swindlers, breakers

of agreements, cheats, perjurers, fornicators and
deniers of the values of Goodness, Beauty and Truth

are told that they are doing harm to themselves for
which they are responsible, what is easier for them
than to deny the existence of the Soul and finish the
whole argument ? If there is no one to punish them
in this world, or, if they can escape such punishment,
the denial of the *“values’, ‘““hereafter’”, or ‘future”
becomes a very handy tool in their mental armoury.
The most cunning as well as the most dangerous
mecthod, however, is to make a verbal profession of the
belief but to deny it in heart, and to aet asif 1t did
not exist. The philosopher of the Qur-an must be
prepared for it, and avoid the net spread for him by

the Hypocrites. No lesson of the philosophy of the
Qur-in is more important than this:

‘“ And there are some men who say, “We be-
Who ate the lieve iIn God and the hereafter,’
Spiritual lepers. but they believe not.”’ (2—8)

These arc the hypoerites who would fain deceive
God and the believers but they deceive none except

themselves. Thelr hearts are diseased and the disease

goes on increasing day by -day. Open opposition can

Marfat.com



‘ WOV 116 A

THY, SOUL 153

be met and provided for, but such covert enmity 1s
most dangerous to a lover of truth and wisdom, It is
treason to the truth. Iypoerisy is the leprosy of the
soul. Samiri, the misleader of the Israelites who made
the Golden Calf for them to worship, knowimng full
well that he was wrong, and in order simply to satisfly
the vanity of his own heart, was such a leper and he i<

told by Moses :

“Get thee gone, for surcly for thee in this hife shall
be the motto “Touch-me-not” and in the heareafter
a still worse fate which will not be put oft.” (20—97)

The hypocrites are the white ants or termites of
society. They eat away the heart of all that is good
whilst nothing appears on the surface, They work
underground and dig tunnels and work by mght.
The moral lepers do not wish to be seen and spiritual
darkness is their greatest ally. Therefore everyone who
wishes to safeguard his soul against hypocrisy and
hypoerites must be always on the look-out not only
for what is apparently false but for falschood covered
with the appearance of truth We must also save
ourselves from our own hypocrisy,

“And obey not the deniers of Reality and the

Ovpposition hypocrites and repel their mischief
to hypocrisy . _ _ _

is a duty. and invoke the aid of God (in repelling
them)”. (33—48)

TLe Philosophers of the Qur-in must not let their
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souls be attacked by the leprosy of

There 18 a . ]
spiritual hypocrisy in themselves of others. All
?;uegxgi]:tence_ the spiritual and physical manifestations

of God in our bodies and souls must be
invoked against the sly invasions of lies, hypocrisies and
denials of Reality. There is no peace possible with
moral lepers. Peace with such termites of the soul means
death. There is a ¢ spiritual struggle for existence >’ as
well as a physical one. * Therefore, obey not the
deniers of Reality and struggle against them a mighty
struggle with the help of this Qur-in.” (25—52)

\We spoke of this life being a schooling in the last
| chapter. This 1s the meaning thereof.

And a survival . L i
of the fittest, The aim of life is the evolution of soul
by means of spiritual struggle here.
Without a struggle against hypocrisy the souls that are
to strive would not be so strong as they would be after
such a struggle. Thereis then a principle of the survival
of the fittest as well as a struggle for existence in the
realin of spirits. DBy spirits we here mean human souls
only and the struggle is between those who believe in
the Reality and those who deny it. It is not a struggle
by the sword and the dagger but by spiritual exertion,
The greater part of the struggle is within our own
souls. Ilvpocrisy lurks in our own souls and we must

fight against 1it.

“ When the hypocrites ccme to thee (O Muham-

mad !) they say: “We testify that thou art surely
God’s messenger :

- - e —n Ay ——— —— = - _— e e e Tk
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“And God knows that thou surely art Ihis Mcssen-
ger :

“ And God testifies that the hyprocrites are liars.”
(63—1)

Such are the cunning pharisees of this world. They
wish to confound the truth but they confound none

except themselves. And we must look within our own

souls and see that we are not being deceived by
oursclves,

There are others who are less cunning but still

equally obstinate. When their cvil

The second class  Joedg such as robbories, rapes and

of disbelievers
in the existence murders are reproached and they arc

h 1. . A .
of the Sou told not to ruin their {uture what 1s
easier for them than to say :

““ Who will put life into (dead) bones when they
are decomposed ? (36—78)

Or thus:

«« What ! when we are dead and have become dust

and bones, are we really then going to be subjected to
the Judgment (of God)}?” (37—53)

Some are more explicit in their dc2ial :
They say :

“‘ There is only this one death and we are not going
to be raised up again,

And if you are right, then bring our forefathers
back to life.” (41—35, 36)

Marfat.com
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| They do not consider that even the recurrence of
day and night have their term. On the 2nd of June in
a tropical country if a denier of reality was asked to
bring back the sun to the East after it had set in
the West he could not do it. The same is the case

with the souls. They have their recurrence of birth
and death and an interval between the two events,

The ignorant people are impatient. They wish to
change the Will of The Real but no one can do it.

‘“ And were it not that a word (the word * Be *)

had proceeded from thy Vital Principle fixing a known
duration, the matter would have been settled amongst

them.” (42—14)

The third class are more philosophical and
they say: ¢ There is nothing but

The third ) _

class of the life of this world: We live
denfersof ' and we die, and nothing kills us
of the Soul. but Time !

« But,” (says God), * they have no real knowledge

of this, they merely guess.” (45—24)
The earliest and commonest theory about the

Philosophical soul is that it consists of a very thin

theories - and subtle fluid-like substance which

about the - |

existence of permeates thﬂ' whole bOdy It is

the Soul. x

| “supposed tb be, according to this
theory, a real though extremely airy substance which
is capable of extension and contraction. It is supposed
to have existed before birth and is said to continue
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to exist after the death of the body and might appear
as a thin vapoury ghost. Even during the lifc of the
bodyv this ghost is supposed to be capable of lcaving the
body, as in sleep or trances, and is said to be capable
of withdrawing itself from the body and wandering
about” Theosophists and spiritualists of Europe and
America are fond of depicting the soul as some such
existence and a few great men of science like the
late Sir Conan Doyle and Sir Oliver Lodge are suppor-
ters of this view of the soul. Sir Oliver Lodge is onc of
° the greatest exponents of this theory of the soul and
has written a book about the doings of the soul of his
son (Raymond) who died in the Great War, Carelul
study of this book, in spite of our great sympathy
with Sir Oliver Lodge and our profound admiration
for his discoveries as a scientist, leaves us quite
unconvinced about this fantastic activity of the soul
after death.  We think he has been imposed upon by
the media he employed in interpreting the doings of

the soul of his son,

Plato, as one of the greatest philosophers of
Greece, did not agree with the view

Plato’s theory  that the soul was like a thin vapoury

of the Soul.

body or ghost., ~ He considered that it
was impossible to perceive the soul by the senses—in
fact that is not a material body in any sense. We
could only grasp the existence of the soul by the

intellect.

But, according to Plato, our sense perceptions ©f

i |
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all things whether mental or material are

of a lower
kind of cognition.

Real knowledge, according to
Plato, was concerned with the ‘ Ideas” or with the

world of eternal Being. Everything that existed here
down below was a kind of “imitation” of the “jdey”
which existed in the eternal Being of the world of
“Ideas.”” , The soul, therefore, according to him could
not possibly be a material substance, But he believed
in its existence after the death of the body.

Aristotle, the greatest of Plato’s siiceessors, and a

‘ model to all scientists and philoso-
Aristotle’s _
theory of phers of later ages, also re jected the
the Soul.

common or vulgar theory of the soul.
He has written a treatise on ¢ The Soul.” Aristotle to

a certain extent reversed the theory of Plato. Plato re.
garded experience and concepts as the “imitation’ or
recalling of “Ideas.” Aristotle held experience to be the
truc source of concepts and that “Ideas” did not pre-
cede concepts but followed them. Plato was an essen-
tially deductive philosopher whilst Aristotle preferred

induction to deduction, Life according to Aristotle is

self-movement of which the soul is the principal.

Strange to say, however, that the soyl according to

Aristotle is not merely synonymous with conscioustiess - "¢

or mind but includes every kind of vital process—
nutrition, movement, sensation and thought. The

. soul is to the body, what the form of a statue is to the

substance of the statue. But although soul and body
are conceived of as two things, they are really one, as
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in the case of the statue whose form and substance are
onc body or thing, not two. Man is a single unit, not
one being made of two separate existences— the soul
and body. According to this theory the souls of
plants, animals and men are esscntially of the same
Lind in an ascending series, the higher developing
from, and including, the lower, He appreached Plato
in assigning an “internal sense” corresponding  to
each “ external sense.”” Man alone has the power ol
recollection and construction. But the soul 1s both
immaterial and immortal.

Above all other activities of the soul 1s the wall,

We sec in this extremely short summary of Aris-
totle’s theory of the soul and his exposition of the
science of psychology that what has becn added to 1t
since is hardly more than a commentary. Aristotle has
dealt with the subject of psychology and his method
is metaphysical. He has the great virtue of basing his
ideas on facts and building his theories on principle.
His vifal processes are the nearest approach to the vital
principle as expounded in this book. Aristotle starts
with the objective point of view and having laid his
foundations on observation and experience he proceeds
to develop and evolve the subjective point of view at
great length and in harmony with the facts of observa-

tion and with human experience,

Nothing was added in the Middle Ages to what
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, had been stated by Plato and Aristotle
The Midile ]
Ages & theories about the soul, But under the influ-

ot the Soul. ence of the churches (the priests
being the only learncd men in the Middle Ages) Phil-

osophy gradually degencrated into mysticism and
tended to become more and more formal and subjec-

tive than real and objective—a discussion on the words
rather than on the reality of philosophical ideas.
Whatever real advance came to Kurope in science,
philosophy and arts came through Spain under the
influence of the Saracens who then ruled that country.
Their universities at Cordova and numerous other
Places kept the lamp of learning alight whilst Europe
was sunk in darkness. The reader should refer to
Syed Ameer Ali for a short account of Muslim Phil-
osophy during the Middle Ages. Up to the fourteenth
century Philosophy prospered but then it became
merely dialectic argument and hair-splitting. The
articles on * Mysticism *> and ¢ Philosophy ”* in the
book called The Legacy of Islam are also useful.

But after the Renaissance and Reformation,

seien-
Modern tific and philosophic movement
Philosophy spread in Eur
in Eurone. P ope. Descartes (born

1596) was the founder of modern
ideas of philosophic thought in Europe, He consider-

ed animals to be automata, without feelings or power

of sclf-movement, Animals according to him were
subject to physical and mechanical laws more

or less
in the way as inanimate objects are.
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To man alone, according to Descartes, God had

\ . ~granted the gift of a soul, The automa-
JJEEL‘ET‘EES 5 i
tneory of ton of the animal had been endowed

le Soul. . - .
e 2ot with a further something which
exerci~ed only the higher mental functions of thought

and volition, The rest was nothing but mechantsn,

But the scientists soon began to doubt (his special

The Scientific gift of soul to man and thev saw
Sceptics. nothing to differentiate the soul of

man, if there was any, from the automatic machinery

of the animals.

David Hume, the great Scotch sceptic. iade an

_ , intellectual bonfire of all theories of
David Hume's .
theory of the soul, especially those held by the
the Soul. clergy or lIdealists of the tvpe of
Berkeley {(born 1685). Berkeley had arpgucd that
matter did not exist and that spirits alene existed—the
Spirit of God and the spirits of men. IHume argued,
on the contrary, that all the mental processes were mere
conglomerations of sensations regulatcd by the
principle of association. The soul was a mcere tradition
which had been accepted ﬁ—iﬂfﬁgﬁt”any true knowledge
and no proof of its existence had ever been produced
or could be produced. Like the agnostics and atheists
of the present day Hume and the other sceptics of the
17th and 18th centuries believed soul to te a fiction
generated by priests in order to maintain their own
strength and influence over the minds of the people.

Agnosticism and atheism in Europe are mainly directed
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against the Christian Church and have a eertam
clement of truth in them, for when the agnostics and
atheists denv God and soul, their ideas of soul and
God arc based on the Christian notions of God and
of the soul. Thus in the whole of the eighteenth
century of the Christian era nothing but scepticism
.nd materialism ruled the philosophie thought of
Europe and it continued to do so into the nineteenth
ceptury. Meanwhile Leibnitz (hom'lﬁ%ﬁ) and Kant
(born 1724) had given a new turn 1o philosophic

thought.

Leibnitz’'s idea of the universe is a harmeonious

working of separate spirits  or

Leibnitz's theory ¢« onads.” All mental substances
of the soul. _ C el :

are independent achivities, essentially

dividual but working in harmony. The soul and
body arc like two separate clocks, originally wound up
and started by God, but moving absolutely in har-

mon}} with each other. Theyv keep the same timé

always without interfering with each other. This
theory has the great merit of bringing clearness into
the argiment andis workable. We say, in this book,

t1ial the whole universe 1s an expansion of The Real
without dividing 1t 1nto +monads” or separate in-
dividuals but assigning +& each manifestation of reality
its guiding vitul principle, Whatever appears to us,
phyvsically or mentatly, is the substance or apparent part
of the existence of a being and whatever is guiding,
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adjusting and perfecting it is its hidder. part with its
vital principle. But we do not believe in the scparate
existence of ** monads.” If they did exist, as Lethnitz
says they do, thay should be cither independent of
cach other in which case each would be a deity, or if
they are all subjcct to the law of God as he holds they
arc, then it is God, not the ¢ monads,” who is the sole
independent Being. There cannot be one Reality and
then other realities made by the One and yet ndepen-
dent of Him. Leibnitz’s theory would make God to
have set the clock going and then withdrawn lhimsell
from any further interference, Qur theory 1s that the
activity of God i1s always working 1 all His mauitesta-
tions and is never absent, never sleepy, never dead,

Immanuel Kant offered a new solution of the dilem-
ma, He said, somewhat like Berkeley

The philosophy

of Kant, but not denying the existence ot mat-

ter, that the nature of the physical is
but the appearance to us of some reality of whose real
nature we know nothing., The nature of appearance s
determined by the constitution of our cwn minds. Funo
and Space are the creations of our own minds which
our own mental phenomena suggest to us as being
necessary. So are all physical laws, These laws express
the nature of our own minds rather than the reality of
the physical world about whose reality we can form no
idea nor can we form any idea about the reality of our
own minds, Al]l that we know is what our minds
show us te be and we cannot get any further
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According to this way of arguing, nothing could be
said about the soul.

Irmmmanuel Kant, therefore, fell back on some sort
of moral intuition in acknowledging the existence of
the soul and its immortality. The soul 1s not only
immortal but a supra-sensible being. He iﬁrﬁ,etically
alls back on the Idealism of Plato as regards the
existence of the soul while absolutely denying it with
regard to other phenomena. His argument is, there.
{ore, not very consistent or convincing with regard to
the cxistence of the soul and is not much supported by
other philosophers though his belief In the existence of
the soul is being taken up under new names and new

1deas.
We now have such names as ¢ Biotism,” * Neo-
Vitalism,” and * Neo-ldealism ™ to distinguish them

trom the theories of Plato, Aristotle and Kant, We,
in fact, have * Neo-Kantianism > and so forth.

The truth. however, lies between these various

extremes. Man 1s not matter alone nor
he truth

lies hetween mind alone, nor spirit alone. Man IS a
these varions curious mixture of many phases of uni-
extremes.

versal phenomena. Will, reason, feel-
ings. desire, the satiﬁfactﬁion of bodily requirements such
as hunger. thirst and love of ornaments, dreams of the
past ain] future, purposive activities, ambitions, rival-
rics, passions and a thousand other categories put to-
rether make man, “ot one thing alone or two things
alone.  ¥Whichever of these things predominates in a
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man s mind that predominance determines his philoso-
phy and his theory of the soul. And probably the souls of
no fwo men are exactly alike and hence all this differentia-
tion arising from the very nature of the differences of our
souls. The belief 1n the existence of the sonl is one
thing. The argument as to its nature is another
matter, The scepties when they attack the idea of a
soul having an exi-tence are influenced by the theories
as to its nature which thev believe to be untenable.
Confusion i1s also caused by thinking that mind has
one existence and spirit or soul has another, as people
always speak of ‘** mental,”” * spiritual > and ** physical”

qualities being three separate entities.

Language 3 Language, in fact, is, at the bottom,

difficuley. _
our greatest difficulty.

Where then lies the truth 7

We must alwavs remember that in this book we

- . have 1dentified man with ail life,
Self-conscious- _ ‘

ness. though mankind i1s more advanced

than it was, it is still progressing and

though mankind is more advanced than it was, it is

and is not yet perfect. Qur theory of the soul must

comprehend two things.
(1) Our own consciousness as men.

(2) The behaviour of men and animals in
general,

[

Consciousness and behaviour are the acknowledged
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The nature of attributes of our souls, All philoso-
the Soul. phers are agrced on that. Some make
these two attributes the result or

function of the human machine, others derive them
from a source which rules the human mechanism and
s not its slave, But whether it be one or the other it
is there and cannot be denied. Suppose, for the sake
of arcument, we a greed upon calling Time the soulof a 3

clock., Then the first <chool would affirm that Time is

a funetion of the w heels and elogs that are In the clock, )

whilst the second «chool would say that Time is the 1

hd of the man who made the clock and governs the
cloek. and that it is not the clock that governs Time. f
1t is o ditference of viewing the soul rather than any '

denial s to the helief in the existence of the soul.

In

‘/\\'hn’rever view we adopt, the Qur-an is explicit In ¥
| defining soul as being mainly Con- 13

The Quranic _ - e | &
sciousness. And the object of philoso- i

view of the Soul.

phical thought, according to the Qur-an,
Souls are not brought into |

is the education of the soul.

oxistence as perfeet beings or as independent ¢ monads’ h

of Leibnitz but each comes into being with a history and
and each soul has the

Leredity  which is its own
vift of God=the it ol choice or freedom within
imits, aeh soul as soon as it has developed sufficient
strength, unavoidably begins to use this choice up to
he hour of death. The soul of a man continues to groww

and gather strength. Ttisat frst a seed, then a seedling,
great tree aiving fruit 1n large

tuny a plant, then a
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quantities and spreading its seeds and seedlings all ronnd
subip-et to the competition of other souls. Tle body
becomes part of the earth but the realization of Conseious-
ness of each Egolives. The lamp may go out but the
ravs of light it has given still go on. They are con-
stantly being changed from one formm into ancther,
The Qur-an says that they shall be focussed aguin nto «
new lamp. Some of these rays have the explosive
qualities of genius and their generation of new light
may be incomprelensible to us now but will become
C‘Dmpl‘ehensible later on. Those that have spread the
licht of Beauty. Goodness and Truth shall shine
as such. Those who have spent their lives m X
tinguishing Beauty. Goodness and Truth will huve
their own light taken away from them. Ther re-
sistance of the Light of God will change them into fire.
The greater the resistance which they have offered
to the light of Beauty, Goodness and Truth tlie greater
will be their own burning heat. This language 1s
undoubtedly metaphorical but that 1s unavoidable,
We now proceed to enunciate the philosophy of the
Qur-an with regard to the soul by giving chapter and
VErse : _
L
“And He is the One “’Ijﬂ takes awav your soul or

| consciousness by night (during sleep)
Consciousness - _
is the essence of and He knows what vour behaviour

the soul.

has been by day (during hours of
consciousness) ; then He wakes you up in the condi-
tion vou were before sleep that your known term, or
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duration. may be completed; then towards Him is
your time and place of return, then He will inform
you what your behaviour had been.” (6—60)

A man is responsible for his behaviour during
hours of conscious exertion, or conation as it is called
by philosophers, When sleep comes upon man, this
conation has a temporary rest and man’s responsibility
ceases durine hours of sleep. God keeps every man’s
full account of his behaviour each day, that is why
He says He knows what his hbehaviour has been during
hours of waking., Then the ledger of man’s behaviour
starts again at the point it had been balanced the
night previous and goes on till death when the final
entries are made, The ledger will be balanced and
God will inform each man how he stands just as
naturally as He ripens the fruit of a tree or the seed of
grain. The whole process is a natural one just as day
follows night and night follows day. Just as friction of
material badics produces heat so does the friction of
spirits against God’s Laws Let us take another verse :

-

\//“Gml tnkes awav the soul or consciousness of
each individual at the time of his death. and those that
do not die. at the time of their sleep; then He with-
holds those npon whom He has settled death and lets
the consciousness of others run till a known duration,
or term. Surely in this fact there are signs for those
who think (the philosophers).” (89—42)

The above two passages read together are very
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illuminating. Sleep  and  death are spoken of as
analogous conditions. Just as consciousness begins fo
run once more after its term of quiescence during sleep
so will it begin to run again after a new reawakening,
The interval between death and the new reawakening
15 like the interval of nightly sleep.

W

““ When death overtakes one of them he suvs:

* My Vital Principle! send me back,
NO coming

ba k of the send me back, that 1 may behave
smulhmfthis goodly in that which [ have left
earth arnver ) i

death. undone !’ ¢ But surely,” (says God)

'this is a mere sayving ol the one who
says it. Beecause there 1s a4 barrier behmd them till the
day of resuscitation.” (23—99, 1oo)

This “*barrier’ is the sleep of death, There is no

coming back of Consciousness and reopening its
account again, The Qur-jn makes 1t clear that al-
though the soul is not annihilated, it has its durations
of activity and its durations of quiescence.

As we have already pointed out there has been
one long duration of * death’ before man’s birth orn
this earth. Then there is a duration of man’s life on
this earth during which each soul has its term of
activity, Kven during this short duration there are
hours of waking and hours of sleep. Then after death,
there is a further long duration of waiting or incuba-
tion, Then there is another reawakening and a fur-
ther long duration of Consciousness after which we
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cannot say what will happen. The soul is not like

—_———— ——

o g
=

God who is always Living, always Active.

e Y-
A

“Fach soul has to taste death, and We discipline

vou with whatis good for you and what is not good for !
VOU s an assay.

«« And towards Us are you returning ” (21_—35) '1 

It lb the soul that tastes death not the body

The assaying Death means Stoppage of activity, of

of souls in Consciousness, of self-movement, of will. '
this ]ifﬂ. . . 1
During life, God makes man meet 1

opportunities that are useful to him and others that
are not, and God has given man the choice between
the two by which He assays mankind. Goodness,
Beauty and Truth settle down like the gold that they
are, whilst what is fulse comes on top and is blown off
as being rubbish.

« He makes the rain to fall from above, then
streams flow therewith each according to its capamtv

and the torrent in each stream bears along with it
foam in bulging masses:

«« And in the same way, there is foam (or scum) in
what people melt in fire with a view to making orna-
ments or other articles of use—

« Thus does God mint parables of truth and
fulschood —

«Then as to that which is foamy, it is blown off as
rubbish : but as that which 1s of use to men it remains
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in the earth,

this parable,
Rain
Above

Fall

Torrent

Stream
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Matter and Water=

Foam

Melting

Blowing oft

Earth

Remaining

—
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Thus does God mint parubles.”

(13—17)

Let us give the equivalents of the terms used in

God’s spirttual blessingsg,
Spiritual heaven,

Revelation of God’s bless-

ings through prophets

and otherwise,
Life,
The capacity of each soul.

Truth.

Falsehood,

The process of separation

of truth and falsehood
or  assaying as  men-
tioned 1n (21—133)

above.

Vanishing or being cast

off as not wanted,
Man’s soul.

iIs permanent.

The meaning of the parable is as follows :—

God's blessings are common to all mankind and

|
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. are evolved 1in the 2
The meaning 0 n the natural course of :

of the parable events just as rain, There is further \
0t assayving . . . . q ~
mankind. reference in this rain coming from the

Occan of God’s Mercy, rising above s
all  things that are low and then falling on
these very beings that are low, without favour or
partiality. FEach man catches of these blessings as
mmuch as he can carry. The water of life, or God’s
favour, flows continuously, The water as 1t comes

down is pure but the impurities of each stream or soul
hecome mixed therewith and the least usetful are the

most swollen up and uppermost. Thus, falsehood and
evil though most apparent are not the real stulf of life.
Fulsehood cannot last, truth settles down in earth, 1.e.,
in acceptable souls. Life is thus a torrent or an assay-
ing. a struggle, or a burning trial, in which the good
and bad after being mixed up are finally separated
and the bad and useless are thrown off.  Muslim writers
are very prolific about the attributes of the soul and
the stages of its evolution. Volumes upon volumes
mav be filled up by quoting their  opinions.
Aristotle. Plato and numerous other writers are ground
down to powder and analysed and reanalysed, sifted
and resifted till the head begins to feel giddy. There
are rationalists end fatalists, believers in the freedom

of the will and strong supporters of predetermination.
There are those who find an esoteric meaning in the
plainest of Qur-3n’s statements and there are others
who take every word of a parable in its literal sense.
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We are trving to seek the middle course in this
book and as far as possible to lcave all immatters that are
not relevant to the philosophy of the Qur-ian outside
our consideration, But this question of the nature
of the soul, the question of Consciousness and of
Behaviour is so absorbingly vast and intriguing that
some further ight may be thrown on the subject by the
following passages of the Qur-an.

“By  the sun and the radiation

The evolution thereof ¢

and edu.ation _

of the Soul: By the f{ull.moon when it followg
Chaprer of L _

“The Sun. " the sun ;

By the day when the sun s
brig:t :
By the night when the sun is covered up ;
By the space and the way it is built up ;
By the earth and the way it goes ;
By the soul and the way it is proportioned :
In this way hus He taught the soul the things that
corrupt it, and the things that perfect it ;

Surely successful is the man who purifies his soul.
And surely ruined is he who tramples upon his
soul,”’ (91—1 to 10)

The themne of these passages is the soul. Just as in
logic and mathematics we proceed from the known to
the unknown so here in these passages of the Qur-an,
the soul is the unknown quantity and the sun, its

Marfat.com



174 PHILOSOPHY OF QUR.AN

radiation, the moon and its reflection of the sun’s light,
the day and night, the heavenly space above the earth
and the way it is. constructed, the earth and its
motions and extension are all the given premises

from which, by analogy, to derive knowledge as to the 1
soul. j

The sun we all know is the immediate source of

N _ life and matter in the solar system. i.
T'he sun is the . i . k
immediate The soul itself was sleeping for aecons

source of life in the sun till the earth separated

or soul.

from it and cooled down sufficiently
for water to form and life to appear on this earth.
The sun is known by means of our senses and its
knowledge has now been made fairly comprehensive
by the labours of astronomers, mathematicians and
Our souls are physicists. What can the sun teach

made like the us about our souls? Almost every-

sun, thing. The age of the sun, the size of

the sun, its revolution round its own axis, its journey 1n
space, its material changes, its storms and struggles
within its own body, and a thousand other facts are
~vidences that our souls partake of all these events.
Ouwr souls are as fearfully made as the sun itself. Just as
a single atom of matter may be likened to a universe
so mayv a single soul be likened to a sun. The evolution
and nature of the soul partakes of the evolution and nalure

of ils source.

The sutt is divided by the astronomer into Jetinite

e ————————REE
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concentric regions or lavers, about
E}EE;LEEI‘:TE which there is a good deal of inform-

ation forthcoming. Within  these
liyers is the heart of the sun about which we know
very little though we may make guesses. It is so with
the soul. The philosopher. like the astronomer,
knows a good deal about the outer layers of the soul
but as to the heart of it he can only guess,

The inncrmost laver of the sun s the lummous
a brilliant layer of vaporous matter.

photosphere
Above this is a cooler layer of smoke-like haze from

500 to 1000 miles in thickness,

The third laver called the *‘ chromosphere™ 1
from 5.000 to 10,000 miles in thickness, It is a sea of

tumultuous surging fire.

Above the “chromosphere’ is the ‘‘corona’ of
immense extent and fading away into the surrounding

skv for millions of milcs.

A description of these layers cannot be attempted
here, The reader may refer to any book on astro-
nomy, We make only one quotation:

““ From the uppermost portion of the chromo-
sphere great fiery tongues of glowing hydrogen and
caleium vapour shoot out for many thousands of miles,
driven outward by some prodigious expulsive force, 1t
is these ‘red prominences’ which are such a notable
featurc in the picture of the eclipse of the sun already

referred to.
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During the solar eclipse of 1919 one of these red
Hames 1ose in less than seven hours from a height of
130,000 miles to more than 500,000 miles above the
sun’s surface. 'The immense column of red-hot gas,
four or five times the thickness of the earth, was soar-
ing upward at the rate of 60,000 miles an hour.”

(OQutline of Science, p. 9) |

«“ And say: The truth is from your Vital
Ereedom of Pr-mciplf:‘, | then whoever likes to A
;-..rillﬁ within believe in it he may do so; and who.

ts. . ..
i ever likes to deny it he may do so:

« \WWe have prepared for the unjust a fire whose

~urtains are surrounding them. (18—29)
This last passage establishes the theory of

« ohoice ”? or * freedom ’’ within limits in most un-
equivocal terms and the consequences of exercising the

choice wrongly.

Fhe sun itself is an evidence of the nature of the
soul, but its radiations by means of

The radiations which alone we know the sun to be
ot the sun as

evidences of what it is are further proofs of the
the soul.

vitality of the soul or its self-move-

ment.

W

The sun like all matter made apparent, 1s (according
to the theory propounded in this book) motion made
less mobile. But motion cannot become less mobile

except by parting with some of that motion. This 1s
what is happening to the sun, the stars, the earth and

_——————-— 2

Marfat.com




THE SOUL 177

all other bodics in space. They are becoming condens-
ed by losing part of their motion and this loss is called
RADIATION, The reader must clearly distinguish
between radiation and emergence. Emergence is a sort

of birth from a parent. Radiation is distribution of
self rather than giving birth to something new. Our

view of the Universe is that it is a finite radiation of
the Infinite God or The Real. The distinction may
seem to be very fine but we mean it

The sun radiates heat, light, electricity, magnetism

Spititual or, in onc word, encrgy.  So does the
radiation soul. People who are unacquainted
golng On.

with the Qur-in also speak of personal
magneltsm. The truth is not contined %o ane hook.
It is to be found everywhere. There is such a thing
as magneftism of the soul. The sun radiates heat, It
ripens crops and fruits of all kinds. {Its intensity also,
sometimes, sets fire to dry grass or harns of corn and
wheat. So does the soul’s heat. We talk of * fiery
speeches,” * heated discussions,” * surging and raging
crowds ” and a thousand other epithets similar to thesc
in all languages. We speak of the sun’s light being
transiormed by the chlorophyvll of the leaf into life,
So do we speak of the light of soul or * spiritual
light.” The “ sweetness and light * of Mathew Arnold
is nothing but this spiritual light of the soul and the
spiritual sweetness which is the result thereof—just as
the chlorophyll changes the carbon of the air inte
carbohydrates which make the sugar and honey of our
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If there is no sugar changed 1nto honey in the
on for long. Just in the same way,
if there is no ¢ sweetness of soul > the soul soon decays
and dies. A great soul is a great light. ¢ O thou

Prophet (Muhammad) ! We (God) have sent thee as a
soul being a witness Over mankind—giving them good

news of what 1s to come and warning them of the con-

s of the denial of reahity—

«And (We have sent thee) as one
‘nvites men to God with His

lives.
body, no life can go

sequene

The Soul of
Muhammad who

s the Spiritual permissiﬁn.

Sun.
«And (We have sent thee) as a shining Spintual
lamp.”’ (30—45, 46)
from the sun we pass on to the moon whieh has
lost most of its own heat and shines
The moon as |
evidence of by the borrowed light of the sun.
the Soul :
If a person is not born a great soul

ammad, ¢ sweetness and light™

are still possible to him by borrowmng the light of the
“spiritual sun. As soon as the sun sets the full moon

(or cven the new moon, a day old) appears on the sky
.nd it shines by the borrawed light of the sun. We
mortals may not have such great communica-

Real as Abrabam, Moses, Jesus, and
light is avatlable to us. The

d given to Muhammad, the
d. Can we not

like that of Jesus or Muh

humble
tion with The
\I'thammad had but His
Qur-an is the Light of Go

shining lamp of Go

Spirit as a become the MOONS of God—the

mooll.
catellites of the sun of God ?
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The carth and the planets are the satellites
of the sun. The moons are the satellites of the
planets. We lesser souls can also borrow light fre),
the spiritual sun—each according to his own capacity,
God’s sun is ever shining in Ilis ye.
The Qur-an

is the Spiritual ~ vealed Word. Let us open our souls

f}?i?lienvge:}ﬂ . to 1t and they will shine, just as dpes

the moon. The passages of the
Qur-an which we are now discussing are such a revela.-
tion to each human being. They are not the mono.
poly of Arabs or Muslims. They are open to all man-
kind, We are not sentimentalist sermonisers. Vo
appeal to reason and logic-——not merely the reason and
logic of numbers and figures but the reason and logie
of the living soul within us all, the reality underlying
all human phenomena.,

Day and might, we have already peinted out in
discussing Consciousness. are direct-

Day and Night v connected with the activities and

as evidences

of the soul. quiescence of the soul. During day-

time the material sun shines on the
material sky. In the same way the soul or Conscious.
ness of each man is engaged in sowing its seeds of
future crops and also to a certain extent reaping the
fruits of its past labours. The connection of the souls
with the sun now becomes quite apparent. The sun,
of course, does not sleep, Our souls can only prosper
on the alternation of day and night as it happens to be
the case on this earth. During day-time, or waking
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hours, the soul is engaged in its siruggles, or the sun of
wuman life is out for show and work. During the
night this soul or the sun of human life is covered up
by sleep just as the material sun is covered up during
the night by the earth. Day and night are, therefore,
the cvidences of Lthe activities and rest of souls.

The soul, if it has a being, must have a structure.

What is its structure like ? The answer
The space _ o
“nd its structute 1y that the expanse of souls is like the

ff i‘é}fﬁnm expanse of the Wwhole heavenly
space and souls are points in that

heavenly space Just as stars, planets and moons are
yhe material space,

.. And We (God) have constructed (or laid
the foundations of) the heavens with Qur own
hands, and We have luid these toundations very vast
ana deep.

o« And as to this earth Ye have spread it out and
what a beautiful eradle have We made of it ! ™’

(51—47, 48)

\Whenever the Qur-an speaks of the construction
of the heavens it uses the same word Bana which does

Lot mean ¢ make,” ** ereate,” or originate ”’ (though
+Liese words are used when heavenly bodies are spoken
of) but when the construction of space itself is spoken

of. the word used is Bana. Nothing ean better express

this word Bana in English than the steel foundations
and superstructure of a ferro.concrete building of a
«kvscraper of modern days, If the reader were to
imagine the universe to be constructed of immensely
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large unmber of extremely thin wires running in
all directions he would get the Quranic idea of the
building of space. It would naturally be a huge (almost
infinitely large) spherical network, This 1s c¢xactly
what the Qur-jn sayvs in the verse quotcd next

bE‘l{}W —

k

‘““ By the heavenly space which is of the nature ol

a network,

A

““ You (men) are involved in various sayings.”
(51— 8. 4)

But what 1s this net made of ?

What are its wires made of 7

The reader wiil remember that according to oar
theory all ** ereation ” 1s in the first instance motion.

There is this motion before there 15 matter

Motion, in the universe, Motion pure and
g“;gf:r* simple 1s the first manifestation of
and Soul, God’s WilL

Space 1s the quantitative measure of this motion ;
whilst time 1s its qualitative measure.

The wires of the net of space are waves of motion.
Wherever this motion is of a level higher than 186.000
miles per second, it is still motion. Wherever this
motion 1s of a lower level than that, i1t 18 matter.
Wherever this motion is not yet condensed to the
velocity of light (186,000 miles per second) it may still
continue to be space without matter, or rather space
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containing motion of a subtler kind than that of light. |
We can have no experience of it for our experience 18 \
limited to that of 186,000 miles per second or less.

Neither our minds nor our instruments can record any- i
thing higher than that, We have no measure either .
real or imaginary to do that. We know its existence
by its negative quality only. It passes our limit of
vision.

* By the heavenly space the nature of which is a
movement upon itself ;

‘“ And by the earth the nature of which is to split
up and become alive ;

““ Surely this Qur-in is a Deeisive Word.”

(86—11 to 13)
The word for describing the nature of heavenly
space ‘Sama) is Rajaa. Rajaa means wave returning
upon itself, or undulatory motion. If a wave of light,
as the scientist knows it, be conceived to move back-

wards and forwards upon its own course with a velocity
oreater than that of light it would be one of the infinite
number of waves of which space is made. These waves
would, in fact, take the place of the *ether’ of science
of which no physical proof can be given because the
motion of this ether passes all our instruments without
their showing any effect of its presence. We are blind
and deaf and dumb to ether and hence our inability to
perccive or to conceive it in the usual way but there is no
such limit to our imagination. We can imagine speeds
of over 186,000 miles per second just as we bhave been
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imagining Euclidean straight lines for over two
thousund vears though no such lines exist withun our

y experience,

The inner nature of our souls is somewhat like
| this imaginary space. But there are levels or layers in
| our souls just as there are levels of motions ; and of the
outer layers of our souls we are well aware or coun-
scious. In fact, we are conscious of all else through

! this consclousness.

In the passage from the Qur-in just quoted above,
it is said that the nature of the earth
The earth

is an evidence is to split up and become alive. In
of this Soul. that it is exaclty like our souls. The
souls have their manifestations on earth, Before that
thevy were hidden in matter and motion, It is only on
this earth that this distillation or extraction of the
essence of matter and motion becomes possible, If the
Will of God jis called the Ocean of the Umverse, our
| little souls might be compared to drops of water 1n the
) Great Ocean of the Will of God,

He who keeps this drop of water of his soul pure
is successful and happy. He who corrupts it. dirties
it, has to suffer for his neglect or carelessness or wilful
default. God must purify even His little drop of a soul
entrusted to man’s care and it may take aeons in doing
so. During these aeons the consciousness of this corrupled
drop of water has to go through the fire of regrets. This
fire is Hell, It is not punishment. It is not chastise-
ment. It is the natural course of events.
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‘“ All souls must come back to Us (God).” ;. |
(21—93) |
““ He (God) cannot be questioned as to what He
does but they (mankind or their souls) shall be ques.
tioned.” (21—23)
His Majestyv. His Power, His Glory, His Greatness, 3
His Beauty, lis (Goodness, His Truth are above all

questions. He s His own Judge, Master, Cause and

Will. He is His own Beginning and Iind, He is the
Alpha and Omega of all existence.

He 1s the first and last term of the infinite series of
manifestations that we call motion, matter, time, space
and mind, But we get nearest to His reality in our own

minds or souls. Happy then is the man who bhaving
partaken of the will and consciousness of God keeps

his little drop of consciousness and will pure, undefiled
and uncorrupted.

One of the greatest defects of modern civilization

is the disturbance of balance of

Eﬂmparimn material and  spiritual  progress.
etween _

Material and VWhen mankind had no  better
Spiritual : and arrows
Drogress. weapons than spears

and no better means of transport
than camels, horses and mules it did not matter so

much if their spiritual progress was not very high.
Even then we had prophets. There were also philoso-

phers like Plato, Aristotle and Confucius. But, now,
man is able to fly above the top of mount Everest and

—_—_—_———'—‘—-“
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above both poles of the earth and his soul s lagging
far behind. Wars still continue and, not only con-
tinue, but are pursued with such deadly instruments
of destruction that one war now is more destructive
than a hundred wars a thousand years ago. Ilatreds
continue. Greed continues. Seclfisheness continues.

No doubt, men have combined into large groups
called nations and within these groups therc is bodily
peace. But there 1s no check to greed, avarice and
selfishness even amongst the individuals composing the
same nation, There 1s the 1ron rule of law amongst
certain nations and the wilful submission to law
amongst others and semi-chaotic conditions amongst
the rest; but philosophy and religion have been practically
deserted by nations, Certain forms of religion still
have some sort of control over certain nations but this
control is bound to break down. Everything is against
its continuation, firstly, because religions themselves are
corrupted and, secondly, because humanity has outgrown
formms of old-fashioned religious clothes. A new philo-
sophy is urgently needed to unify or at least harmonise
old ideas. We believe the principles laid down in the
Qur-3n are capable of such enunciation, They are not
new but they are stated in the Qur-jn in such general
and universal forms that all those who are fair-minded
might adhere to them without losing any faith
themselves or in their own particular lines of scientific
and social aetivities based on the ultimate values of
Beauty, Goodness and Truth.
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The Philosophy of the Qur-in 1s based on the
purity and purification of the soul of man which is a g
part of the Great Soul of the Universe. Let the

rcader ponder over the first ten verses of the “Chapter 1
of the Sun,”

Just as the earth is a part and parcel of the sunso
are our souls a part and parcel of God or The Real.

Each individual soul is under the power of the
Soul of God, and must go back to it. In fact it is
doing so,

The sun is on its journey so is each soul.

The sun is full of heat, light, magnetism and
numerous other forms of energy. So are our souls.

ven souls that are not so energetic as to be
compared to the sun can shine by light borrowed from
oreat souls or stars of the spiritual firmament of God.
These latter are God’s prophets or messengers. Their
light is still shining in their deeds and their records.
These records, like the records of music, are capable of
producing the same music In our souls. We must
learn how to play the divine harp of our souls with its
chords of Goodness, Beauly and Truth,

We can be as brilliant as the sun, as shining as the
moon, but we must partake of the wealth producing
properties of this earth. Our souls can become beauti- ¢
ful gardens of the fruits of God’s Knowledge, God’s
Grace, God’s Beauty.

]
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All good men, whether prophets or faymen, have
left their records of good deeds and the Qur-in 15 a
record of Muhammad’s Spiritual Life. Happy 1s the
man who is willing to be guided by this Light of the
Real, It is an inclusive Light.
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CITAPTER VIl

FTHICS OR MORAL PHILOSOPHY

Philosophy, as we mentioned in Chapter I of this
book, is divided into three departments :

(1) Ontology, or the study of the ultimate nature
of reality or being ;

(2) Epistemology, or the study of the theory of

knowledge ;

(3) Axiology, or the study of the uitimate values
of philosophy, viz., goodness, truth and beauty.

We have so far been dealing with Ontology
mainly but the other two departments have not been
overlooked.

The fact 1s that making classifications, divisions,
departments, sub-divisions and sub-

Knowledge 1s : :
- whole z%nd departments 1s a matter of convenience
all divisions only. Knowledge, and especially
are for the sake * _ _

ot convenience  philosophieal knowledge, is a whole
only. and must always be regarded as such,

and the Qur-an which we have been following

throughout in our search for reality forces us to do so.
The proof of the correctness of this method of treating

philosophy is borne out by the attempts of modern
philosophers all over the world tn making philesophy a

constructive study of the whole of reality.
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As has been frequently pointed out before, scicnee
as such is concerned, and very properly so, with the
logical treatment of facts and phenomena. Seiencc

does not require to postulate any finality. It takes the
universe as it is and tries to find out how it works, 1n
one word, science is Logical, and must be so.  bdcience
* is concerned with the Law and Order which prevails

in the Universe, and is not concerned with the origin
{ of this Law and Order or its end: its wherefrom or
whereto; in one word, its why. Scicnee is not concerncd
with Morality.
; Philesophy and Heligion, on the other hand, are
concerned with this origin and end,

Philosophy this where from and where to this
and Religion . : .

inquire into why of all things. DBut man is a finite
the why of being, and the consciousness of man

things.
has had only a comparatively in-

finitesimal duration to disclose 1tself and consequently
no satisfactorv solution of this why 1s possible or can
be possible,

The only justification for this labour of man is
that the reality inside us compels us to do so, and that
the exercise of this impulse has already resulted n
wonderful realizations of The Real by the human souls

- e el FP P -

that have devoted themselves to its contemplation and
study, We see that there is an interpenetration of our
souls and the Great Soul of the Universe.

The achievements of great poets, painters, musiciang
and prophcts encourage us to study this Alogical part
of the Law and Order prevailing in the Universe just

n
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as the scientist does the Logical part thereof, Again,
we must warn the reader that this division of the
study of the Universe into Logical and Alogical ll‘
processes is only for the sake of convenience,: But |
being ourselves limited on all sides, we cannot help

ourselves. We have to impose our own limitations

on the Universe in order to understand it. In the

end the greater our understanding of the Universe, %
the fewer our limits will be ; but meanwhile we have
no other method. We can only study one thing at a

1 : : :
time. We are only a S s AN infinitely small fraction of

the whole series (A).

ITaving made this observation let us inquire into
the evolution of Moral Law,

Human beings, like all other animals, are societies

volution of of individuals, not individuals living
the Moral Law. by themselves and for themselves,

Ants, wasps and bees are societies whose workings
are known to most people. We need not go into the
details of the division of labour and division of func-

tions which these societies have imposed upon their
individuals,

Parcots, pigeons, penguins, fish, reptiles, 1nsects
and manimals—all are societies or rather communities.
The existence of social or communal life presupposes
a social or communal law. Without this law no com-
munity can exist. It is the recognition of this law, by

{
\

R —
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instinct, amongst animals ; and by instinet and voli-
tion in man, that the existence of a community
becomes possible and its life can continue to progress.
In bees, ants, wasps and other animals the whole law
of the community is based on the instinet of making
the community a permanent one, These communities
have become almost perfeet in their adaptations to
their surroundings and the sole aim and objccet, or the
end in view, scems to be permanence. The reader can
refer to the Outline of Science (p. 877) for an account
of the communal life of bees and (p. 876} for workings

of armies of ants.

But what the reader, perhaps, 1s unaware 1s that ol
all kinds of parasites that infest the Fuman and animal
blood are also communities and have their own
communal law and order which 1s marvellously per-
fect. Even the scientist, in his zeal for knowing the
cause and effect of things, forgets the study of the life
of parasites which are such a nuisance to mankind,
But the faect 1s that all microbes, bacilli and other
creatures have a communal life, This does not
amount to the consciousness of man but 1s still a most
uncanny thing to explain, Take the case of the parasite
of maliria which infests the human body, A man
may have an attack of malara, get well, go about his
business for days, weeks and months without another
attack. He may forget all about his malaria.

But not so the malarial community which has
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_ found its home inside his system,
Community

of malarial This community goes on breeding

Parasites. slowly without showing any signs of :

its existence—on the principle of live and let hve.

The man has forgotten his malarial guests, but they
have not forgotten their friend, the man—their host. ] ¢
The man goes out to work; is tired ; gets caught in
rain ; has no protection against rain (he sometimes |
despises such proteetion) ; comes home wet, is careless

in cffceting an immediate change ; his vitality is low- !
cred.  The instinet of the community of the malarial
parasites gives an immediate order of “attack.” Billions
upon billions of parasites are born and gather together

‘1 armics as numerous as the stars on heaven and at a
given moment their poison 1s poured on into the
living stream of blood and their good host is down
with a terrible ague and its natural reaction fever—an
attempt on the part of human nature to fight the

parasites.

No Nspoleon could time his attack ”’ in such a
concerted and mass formation as does the community
of malarial parasites and were it not a fact that within
the human system itself, unknown to our consciousness,
there are stronger communities of blood corpuscles
and other active allies of human life, we would not
survive the attacks of malarial or other parasites.

Therelore, man is not one being, but the possessor
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Morality begins
with animals. them with general ideas, but the

C
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- and master of billions and trillhions of
Communities

within man'’s other beings existing within himself

blood. ...
as communities. In the same way, all

living beings are communitics like oursclves and the

Qur-an laid down this principle over thirteen hundred
years ago,

“There is no kind of beast on carth, nor fowl
which flieth with its wings, but the same is a people
like unto you; We have not omifted anything in the
Book of Our decrees.”

(Sale’s T'ranslation of the Qur-an, ch, 6—v. 36)

This translation was made 200 years ago when
nothing was known in Europe about the evolution of
man, We purposely quote Sale on this oceasion. The
only mistake he has made is in the word beast. The
original is dabat (lit. a thing that goes, moves or walks,
meaning an animal).

Palmer translates “ nation  for ** people ”’ but the
word 1s better translated as a community.

So that, 1t 1s quite clear that all living things on
this earth are communities and have their communal
existence which necessarily implies Communal law.

This 1s the beginning of the Moral law, Everything
that is tnjurious to communal life is a sin against the
community.

“ It is not suggested that animals are ethical agents,
for there i1s no warrant for crediting
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point is that there has been a long evolution of the
incipient virtues, the raw materials of good conduct,
cuch as courage, affection, control, and sympathy ;
and many animals are morally admirable, along
certain lines at least. But besides the oecurrence
of the primary virtues amongst animals, we must
recognise that they have been rewarded in the course
of organic evolution with survival and with success,
There is not only an cvolution of ethics but there 1s
also an cthies of evolution.” (d4dn Outline of Modern
Knowledge, p. 224.)

The basiy of animal morality is survival and suceess

| | or permanence. And when we look
Tribal vivtues. into the records of primitive human
cocicties we find the desire for permanence predominat.
ing over all other desires and the behaviour of all
primitive societles is governed by the search for means
of permanence.  The roaming about of tribes in con.
areputions 'n search of lood; the tribal customs of
blood revenge ; of marriage : of settlement of disputes,
cte , are all aimed at the preservation and perimanence
of the tribe, just as is the case in a community of bees.

I a4 tribe. as even now amongst nations, a men’s

conduct or beraviowr s governed by —
4
(1) seli-preservation or seif-maintenance ;
(2) group-preservation or group-majtenance.

Self-prescrvation is not only the preservation of
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one’'s own body but that of onc’s family. Those whao
feed together breed together. Yence arise the enstorns
of caste systenis,

As amongst lower animals, for a long time, the
human children were under the care of the mother
only. But life in all primitive socictics is 4 continual
warfare and when men brought in women of other
tribes, kinship came to be reckoned on the (ather’s
side, Aud in China

excellence—this idea of bringing wives from other tribes

a country of iribal system par

has prevailed to such an extent that marriage wit hin
tl.c same tribe (same surname) has been forbidden for o
lung time,

It would take us a whole volume to go through
the evolution of tribal virtues but they were and are
founded on mere convenicnee and self-preservation and not
o any moral principles as we understand them now. or
example, the killing of a member of the tribe was
pumshed by bivod revenge or by pavmicat of so IEn Y
caniels or other wealth to the relatives of the deceased ;
Killing of a foreigner was not only condoned but
sometimes actually encouraged.

“ Thus tribalism thrives on  war. In XNorth
America we find the verv word for trjt. meaning those
who fivht together,

(An Outline of Modern Kuowledge . p, 422 ]

Side by side with the growth o! the tribe. man
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dreams of there being something be-
Evolution of _ . . 1 -
false religion yond and beside himself, an the tribal
and false chiefs were pot lacking in the cunning
morality, : .
to pretend to be allied to this some-
thing so that they could take advantage of their follow-
ers’ fuiths. The chief in each tribe either pretended to

he a deity or a priest of the deity. Those early tribes |
who were willing to submit to their chiefs were |
naturally stronger than those who did not, and thus
this double authority of the chicef tended greatly to
herease his own power as well as that of his tribe. |
The Emperors of China were always addressed as
Thean Chu or * Sons of Heaven’ and the Emperors |
of Japan are, in popular fancy, the descendants of the ;
rods, The same thing has happened in many other
countrics. We know now that men are not the
descendants of gods, or God., God or the Real is free
trom such salliance. How have we come to this knowl-
edge ? The primitive tribal morality or tribal religion
wae based on transient phases of tribal life. How have
we advanced to what we are? Or is it true that
we are still on the wrong track? If humanity has
heen wrong in the past, what guarantee is there that
thev are right now, or ever can be? Wars still exist,
and in spite ol enormous international developments,
patrioticm is still stronger and secms to be stronger than
‘he love of mankind in general. Is there them any

irue morality possible ?  And if so, where can W¢
find it ?

A i i
-
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It is a great pity that the leaders of thought and
action amongst mankind have not

;‘"}Fﬁgiﬂiﬂmds even vet started to search for right
answers to the questions put above,
The learned in all countries are trying to answer these
questions unaided by the real truth of the matter—or
so it secems to us. The truth is quite apparent in the
records of human history and especially as it is record-
ed in the Qur-ian but scholars are fond of excavating
the moral debris of ages past and trying to discover
the truth under ancient ruins. The truth 1s every-
where, obvious and shining, but mankind are reluctant
to receive it because it means a certain amount of
humility on the part of its recipicnts, ¥hat then 1+

the truth ?

The truth is that in all ages, at all times, and

The true all countries, in spite of the pressure
evolution of of tribal, communal, social, political
Morality. . . _

or national handicaps, there are souls
that are not blinded by appearances. The nun of the
world—rwhether civilized or a barbarian—is always blinded

*

by uppearances. The man of reality is not.

The man of reality sees that it is not right for his
tribesmen to loot and kill foreigners,

The true .
preachers, He sees the oneness of mankind ; he
reformers and sees the oneness of all animal life; he
prophets are . .
men of reality. sees the oneness of the Universe ;

and at the risk of his life he preaches
of the truth. Heis laughed at ; he is fought against and
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is sometimes killed, but reality conquers. Mankind, in
the end, see that he is right and his opponents are
wrong. Only in this way has mankind made the
progress it has made and in no other way, Some are
reluctant to acknowledge this and try to discover
other sources of man’s moral progress but this is the
reality. Therc have been innumerable such reformers,
and, if it was not so, the pessimists would be justified
in saying that evil predominates good in this life, Tt
seems to do so, bat it never does. “The Real sees to
.t that His creation is not made to rot by the wrong
choice of certain of His creatures.. /

The Qur-an is full of hope for mankind :—

«« Kvery time they light the fires of war, God puts
them out.

«« And they strive to create disorder on this earth,

« But God loves not the creators of disorder,”
(5—64)

The Qur-in does not deny the existence of evil.
It, however, asserts the triumph of good over evil i1n
the end. FEven writers on the morals of savages admit
this. R, R. Marett, Rector of Exeter College, Oxford,
ends his article on © The Beginnings of Morals and
Culture” in An Oudine of Modern Knowledge with

these words :

“As far back as we can trace him, Man appears as
a visionary who has lived on an overdraft and traded
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on credit. Siunce, therefore, something inlinite attach-
ing to his notion of good has hitherto helped himon
his wav, it mizht well seem sound policy on his part
to continue stendfastly to imagine the divine, and to

treat it as the onlyv true measure of the human.”

This confession is a very welcome one. Tlad i

not been for the Vital Principle itself looking after His
creation, mankind would surely have corrupted
But the -Absolute or The Real of Western

long ago.
[I¢ is a dead or a sleeping

philosophers is a muminy.
hartner in a world of His own creation. Accordine to
them, He has made the Universe, made its Taws and
then gone to sleep, leaving us human bemgs to it

out the evil and good in His Universe and to strike a
But the proof of ks Iuxis-

balance,
God is our - : . |
Cuide alwavs. tence is His ever-lasting, ever-conquer-
He 1s not :ahsent., or

ing Presence.

idle but ever with us and correcting us,

« And those who deny the Reality say : * Why

has not His Vital Principle sent a proof with him? ’

(Says God) : ** Thou (0 Muhammad!) art but a
warner and every people have their guide {Irom God).™
(13— 7)

But people are not willing to acknowledge these
guides because people are proud. and think that they

would be humbling themselves 1n giving preferetce 1o

their guides.
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«« And surely We have raised up in each com-
munity a messenger saying ¢ Believe the Real (God) |
and shun falsehoods.”” Then some of them were
guided and some were surely misled. Therefore, study
the earth and its history and see what has happened
to the hars.” (16—36)

Truth has conquered in the sense that it has been
made apparent, so much so that most of the people
who deny Reality in heart, acknowledge it with their
lips, or acknowledge it in their hearts but are too
weak to act rightly.

«« And for everv community there 1s a messenger,
so that when the messenger comes the matter is settled
between them with justice and they are not wronged.”

(10 — 47)

«« And We do not send a messenger exeept speak-
ing the language of the people to whom he is sent in
order that he may ¢x:plain his message to them.”

(14—4)

« And there has not been a community but has
had its warner.” (35—24)

And the Prophet Muhammad is only a warner.
« Thou (O Muhammad ) art but a warner.” (35—23)

The message of Muhammad has now been trans-
lated in all civilized languages and so Muhammad’s
warning has been conveyed to all civilized men,

_— e
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““Say : O ye mankind, surely I am the messcnger
of the Real (God) to you all.” (7—158)

We are carrying out not only his philosophical
message but that of all the profits or reformers.

But someonce may say that the Qur-in is a rigid
_ system and not suttable for all nations,
Eﬁlfllilgﬁffnhy That 1s not so. The Qur-3n is suitable
adaptable to to all times and all peoples; to all
all nations, .
stages of civilization and to all indivi-
duals highly civilized and less highly ecivilized. This is
especially so with regard to Morality, Nowhere hus
the Qur-in laid down that the mworal laws which are
applicable to highly civilized socteties, or highly cultured
people, are to be applied to savages without uany
alteration, change or special adoptation. Those who
asscert the contrary have not given due attention to the
philosophy of the Qur-an, e proceed at some length
to prove that the only one thing which the Qur-;in
does not allow anyone to deny is The Real Himself,
All else is a matter of time and circumstance, <« It

shall not be equal,” He sayeth, * for them that accept
and deny.”

We have already quoted (51— 56) which says that

the object of man’s ecrcation is the
The irreducible
minimum of reverence of The Real and the whole

Quranic

philosophy. world knows that the philosophy of

the Qur-in is contained in the four
words :
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I,a-Inana-ILL-ALLAd
Or

L AL" I LI‘ 1[ A.—-I isl.l .’k "'I_II_]

which is usually translated as * There is no god but God
(or le) ” and as | have done it in my trauslation of the
Qur-in, ¢ There 1s no deity but God (or He).” In

philosophical language it means that '.

< The Real is One ”’

with all the de(luc'tinns that follow from the UNITY
.nd which we have heen at some pains in explaining

in this book.

f wm e T
3

e -
R s -

« He sends down the angels (spiritual messengers
or spiritual light-waves) with the Spirit (the Holy
Spirit which communicates Divine messages to God’s
messenger) by His own Will on whomsoever of His

cervants He pleases, with the message : « Warn ye all .
mankind that there 1s no reality but Me and that they %
should pay reverence to Me.” (16 —2) '

And then follow numerous Verses as indications 1
of the Oneness of the Umverse and its Creator. There
s no mention here of prayers, fasting, pilgrimage,
marriage and divorce laws, of contracts and commer-
cinl barpains, of rules "of evidence and -giving full
measure. All these things follow in the ordinary
course of life and civilization but the philosophical
principle 1s one and simple, No true man can help

being a philosopher of the Qur-an and no one has
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any right to deny the philosophy of the Qur.gn to
anvone who believes in this Unity,

0 ve mankind! pay reverence to vour Vilal
Principle who has made you and those before vou that
you may be saved.” (2-21)

We have also already mentiond that the only sin
or lapse which the Real cannot overlook, if it is
acdhered to until death, 1s man’s denial of the Real or
Jomning others in His worship (4—48 and 116),
In fact, the Qur-jn says that this faith in the Oneness
of the Realis baqurrathed to all mankind in the Reason
God has gifted mankind with, so that even if no
prophets or messengers came to mankind, mankind
should by their own reasoning taculties come to the

same conelusion.

““ And remember the fact that your Vital Principle
when He produces the children of Adam makes them
bear witness about themselves as follows :

Says He—* Am I not your Vital Principle?

They reply—** Yes, we bear witness (that Thou
art),’’ T—172)

‘“ Revelation ”’ is a guide to Reason, not its substitute.

The whole Universe is a fluent testimony to the
existence of the Reality and the Reality of existence. And
in the Qur.an the whole universe speaks to man.

T'he prophets have come and delivered their messages.
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It is for each man to become his own Mmes-

The Universe senger  of God and his own holy

Lﬁfiﬂlgﬁiess Spirit. In the working of the hea-

of the Real. venly hodies and the motions of this
earth : in the alternation of day and night and the
changes of seasons ; in the ships that pass over the seas .
and the machines that fly in the air; in the wonders |
of our hodies and the factories established therein ; In 3
the myriads of flowers that bloom all over the surface 1
of this garden of a globe; In the billions of 1nsects |
who seem to enjoy life as if the whole universe was
made for them ; in our activities, occupations, thoughts,
ideals, dreams, affections, desires, aims and ends, God
is communicating with us. We sit 1n a vast hall of a
beautiful hotel decorated with palms and flowers ; the
diners are having their dinner a httle further away ;
the orchestra starts playing sometling. Itis a band ot
stringed instruments, We close our eyes, for the ears
require the concentration of our soul.

The air is filled with sound vibrations which
falling on our ears awaken the soul

The transmuta-
cions of music. within us to melodious harmouies,
The rest of the universe, for us, goes out of existence,
Nothing exists but music. We do not know where
we are or who we are. We know only we are music,
The music in our soul is catehing the music in the air
started by the music in strings worked by the musicin
the souls of the plavers created there by the music in

souls of the players created there by the music in the

- —— e ee——————e
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soul of the composcr put there by the music n

the soul of God.

And how many transmutations has this musie
passed through ?

The last moment it was our consclousness, just
before that it was nervous motion from the car to the
brain, which caught 1t as sound waves which were
started by the motion of the strings of the instrumecunts
and, 1mmediately before, this music was the move-
ment of the fingers of the plavers and these movements
themselves were a transformation of the consciousness
of the players coming in the shape of nerve waves
from their brains to their hands. Ior the plavers,
the music existed on pileces of paper with funny-
looking, ¢rooked signs 1n black and white which
came there through various other channels from the
consciousness of the composer. And between the
composer and God, the Creator of Music, or the Great
Musician, we cannot tell how many transmutations
there might not be. All these transmutations arc
some form of motion,

May not our souls also be sometimes moving music

Music is like and sometimes a sleeping record ready
our souls. to be the cause of fresh motion ?

Can we doubt the reality of music? If not, can
we not similarly believe in the existence of the Great
Soui and His ability to start music in the souls of other
beings whom we call prophets and messengers of God ?
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Should not the philosopher search for the mani-
festation and ultimate pature of reality in the musie
poured out by the souls of these prophets? That 1s
our belief and that is what we are trying to explain.
The prophets of GGod came to teach morality suited to
their Yimes Let us take a single chapter of the Qur-3n
and run through it—chapter 26,

Verses 10 to 68 give a briel summary of the
mission of Moses to Pharaoh. And :

Jl'e messdage . : .. . .
Cf Moses t0 what is this mission? It i1s described
Pharaoh. in a few sentences:

«« Go yve both (Moscs and his brother) to Pharaoh
and sav to him—*¢ We are the messengers ot the Lord
(the Vitad Principle) of the worlds (and our message 1s)
that you send back with us the children of Israel.”

This. of course, implies that Pharaoh has to be-

eve in God bat the message to himi is to ‘cease
torturing and killing the Israelites. This may almost
wound to be a political message and so 1t 1s. The
of the Qur-jn demands that this political

all other questions arc

pllili_"ﬁ:{)phy

question. s the question and

«ubordinated to it. Let any one search the whole

Qur-an (and about a quarter of its historical pirt con-
cerns the Israelites) and find out a single passage 1n

which Moses asked Pharaoh to say his pravers nccord-
or to go to Pilgri-

ing to Israelite manners. or to fast
mage to the Holy Land or to observe a thousand and

one other things which were regarded as moral or

Marfat.com
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religious by the Israclites —the laws ol marniaee,
circumeision amd so forth., The reader will not hind
one word about these things in the message of Moses
to Pharach. “Do not do unto Israelites what vou would
not like others to do unto veou.” This is the whole
message to Pharaoh who is not asked to fast or give
alins. He s, undoubtedly, asked to belicve in the
‘“ Lord of the Worlds,”

The next prophet mentioned m  this ehapter
(verses 69 to 104) 15 Abraham. Al
The message .
of Abraham to all that Abraham asks his lather and
his people. his people s that they should acknow!
edge the One and give up the wdols. The Qur-an is
with us all. Let any ore scarch for passages where
Abraham asked his father to fast and prayv. or to give
alms to the poor or preach any one of the thousand
minor moral acts so necessary for the proper life of a
modern civilised society, It is not that Abraham did
not know these moralities or was lacking in their

practice. The thing is that the preaching of such

ninor moralities is useless as the basis of all morality is
corrupt.  The fountain-head of morality must be

purified first before there can be any hope of further
reformation.

The next prophet mentioned (verses 105 to 123)
iIs Noah. And his message is simply this :

“Surely I am a trustworthy messenger sent to vou,
Therefore pay reverence to God and obey me.”
(Verses 107 and 103)

)
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The next prophet is Hud and he adds to the

gfh’;l{?i“age message of Noah thus:

«“And do you build a monument on every pro-
minence ?

« And you build forts thinking that you are going
to last for ever,

« And when you lay hands (on foreigners) you
lay hands like great tyrants.”

(Verses 128, 129 and 130)

The people of Hud called ‘Ad had apparently
heeame more civilized (politically) than the people of
Noah., They had bacome a small empire, built forts
and monuments as do modern nations and when they
invaded a neighbour or a passing caravan they acted
most cruelly. A prophet is sent to them to ask them
to believe in One God and to give up tyranny. He 1s
of their own blood, But he ts a man of reality whilst
they are men of the world. How suited is the message
to the necessities of the times! Again the Qur-an 1S
before our eyes, let anyone find Hud preaching fasting
.nd Muslim prayers of modern times. He will search
in vain, DNot because these things are not part of
morality or hfe but because the preaching of these
things was not suited to the time and circumstances of

Ad’s)

The next prophet mentioned is Saleh (verses 141
to 159) of the people of Thamud. They were the
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successors to * Ad and had gathered oreat riches and
bult themselves luxurious palaces on Inlls, and pardens
on plains, somewhat like RRoman rulers of later times.

And this 1s what Salebh says to them irn addition to
whatl Noah had said before :

“ Do vou think that you will reovin (for ever)
The message in the condition you are, always
of Saleh. secure ?

¢ In gardens and tountains ?

+ And green ficlds and gardens of pal trees with
soft spadices?

“ And you take immense pleasure in carving resi-
dences out of mountains and rocks.”
(Verses 1446, 147, 148, and 149)

The story is told in many other places in the
Qur-in. Thamud were absorbed i the pleasures ot
the body and were killing their souls. A prophet
1s sent to them to correct their e¢vil habits of
harmful luxury, How adaptable is the philosophy of
the Qur-an?

Lot (verses 160 to 1735) was sent to Sodom, He
The message has the samie message as Noah but

of Lot. adds :

““ Do you come to males amongst mankind ?

““And do you leave that which God has made for
vou in yvour mates?

Marfat.com
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«« Nay, you are a people that do transgress.”
(Verses 165, 166)

Ile does not preach about going to pilgrimage or
other commandments, nor about minor matters of

morality. What is the use of such talk when a people’s
mind is corrupted ”

The next prophet is Shuaib (verses 176 to 191).

. His people had become traders and
m}“ %ﬁf;ﬁge merchants but practised fraud. Shuaib

brings them the message of Noah and
adds :

v ive full measure and deerease not,
«« Give weight with an upright justice,

. And decrease not the commodities of men (appar-
entlv foreigners) and act not corruptly on this earth.”
(Verses 180, 181 and 182)

In all the messages there is absolute unity with
regard to the belief in God or The Real.

Kach prophet uses the same words in exactly the
same formula: ¢ Pay reverence to God and obey me.”

But 13 to other matters the message is concerned
with the evils of the timeand so it should be always.
The philosophy of the Qur-an is entirely rational. Its
othics is based on the sound principle that everything
that is injurious to human welfarc is Immoral.

Not till civilization has advanced as it has done

T T —
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! now, that man is burdenced wilh the
The duties of duty of practising fasts, prayers and

a perfect man.

el - " .

pilgrimage, These are obscrvances
which require great spiritual and social advancement in
life and are the attributes of a man who wishes to be
perfect. It is only then that his marrage and divorce

— e

R N

laws, his duties of huinan behaviour towards all man-
kind and animal are laid upon him, and hc 1s required
not only to be just and fair to all creation but to look
into his own soul and bring it in direct daily communion
with the Soul of God. Some early Muslims understood
this spiritual philosophy of the Qur-ijn and a few de
cveln now,

However, the love of the One 1s still ahive In the

The Vital hearts ot Hall phllm:{.)phm'x. mw the‘ Qur-
Principle 1s an, and God the Vital Principle is not

alwavs active, :
* asleep. When people are 1n uttermost

darkness, He sends His chosen ones to awaken Ilis
creation. The days of prophets are over. Reason, the
: ever-living prophet, is still alive in the breasts of men and
Reason is as wide-awake as ever and the philosophy of
the Qur-gn is ever-lasting. In the past, when one
| people have failed to bear its torch, God has appointed
another, His Will 1s ever working and if so.called
Muslims are failing in learning and preaching the
philosophy of the Qur.an, God (The Real) will
appoint others to do so,

It is always through the men of reality that Truth
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has been kept alive and mankind
::?iz]i; ; saved from spiritual death. They are

the moral philosophers, And what
are the virtues which they preach—the ultimate values

of all philosophy ? These have repeatedly been men-

tioned as being Goodness. Beauty and Truth. But

are these values distinet from each other? Are not

they also part of a unity ¥ The answer i1s that they are
undoubtedly part of a whole, but like all other things
it is convenient to divide this unity into units, This is for
the sake of convenience only., When we study arts—
poetry, pamting. sculpture, music. handwriting—we
speak of their ultimate value as being Beauty. When
we consider a man’s behaviour, we talk about it as
heinge vood or bad. It is goodness or a man’s kindness,
henevolence, generosity, ete,, that we inquire about

when we analyse his conduct, behaviour or doings.

(n the other hand, in scientific inquiries, good-
ness and beauty are considered to be as a backward
aftair and the scientist searches solely for truth or facts

and phenomena as they are or ought to be according
to his given data.

But scienee must not, and, in fact, cannot, be

Ualues are reduced to the position of a caleulating
not exclusive machine, We are fond of playing
of each other. chess, billiards and of solving mathe-
matical problems and we speak of a ¢ beautiful move’
in chess, a ¢ lovelv stroke ’ in billiards and a ¢ fine solu-
tion * of a mathematical problem, All things that give

i
]
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us joy or satisfaction become beautiful to our minds.
The studv of biology and geology is no less beautiful
to us than 1he fascination of Shakespearce’s Macbeth or

Shelley’s “Promethens Unbound.”

We admire a picture as beiny true to Nature, as a
good representation of artistic beauty, When we praise
a man’s conduct we often use such terms as his ** lovely
ways.” his ¢ fine manners ™’ and so forth. An artist
would see beauty in a man’s work whilst the clergyman
speaks of its goodness and the scientist affirms the
truthfulness of all his performances. Hence we sce that
Goodness, Beauty and Truth are not exclusive of cacloother
but different moods of one and the same Value or the
different moods in which our minds contemplate tie sume

ultimate Value.

Attempts have been made to name this ultimate
Happiness as Value. Some have called it Happiness.
ultimate Value. Then Happiness has been divided mto

Personal Happiness

Altruistic Happiness
Ideal Happiness,

But there can be no real division of Happiness,
One cannot be happy without somehow knowing what
happiness is in the abstract, and one cannot be look-
ing after the happiness of others without oneself
being happy. The desire for Happiness 1s undoubtedly
a component of all our activities. But 1t i1s rather a
by-product of our activities than their aim and end,
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We become happy not because we find happiness but
because it comes to us in our progress towards some- l
thing which we are still unable to define, Happiness i
is the sine qua non of our activities and it is a state of
our minds necessary to nourish our souls ; but it can be
hardly said to be the goal of our activities, The proof
of this statement lies in the fact that no man has ever ‘
been known to have said that he had found Happiness i-
and did not want anything else. No philosopher or
prophet or scientist has ever been known to have
said that he had found Happiness and reached the goal ’r
of his activities We hear a cricketer say ‘I am extreme-
ly happy in having made a century in this match.”
This clearly shows that it was the making of a
. century ”’ that was the batsman’s object and not
happiness in the abstract. This subject is capable of
being extended to any length, but it is sufficient to show

that even Happiness is not, or does not seem 1o be,
altogether an all-inclusive Value,

Some philosophers have, therefore, following the

| batsman’s logic, considered Perfection
Ssrﬁgit;-,ﬂaieaﬂ to be the ultimate Value, They say, and
Value. witll reason, that in our search for
Goodness, Beauty and Truth we are searching for

Perfeetion. Perfection has again been divided into

Personal Perfection

Altruistic Perfection

Tdeal Perfection.,

————e——————
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The champions of Perfection allirm that the
scientist. the artist, and the good man arc mmpelled
towards somcthing that is Perfect. A poet writes a
good poem, a painter paints a beautiful picture, a
philanthropist gives millions for hospitals but not one
of them is satisfied with what is done. They want to
do more. The reward of doing good 1s to do better.
There is truth in this and as a code for moral
conduct it can hardly be improved upon. It must,
however, be pointed out that the scarch for Perlection
and the enjoyment of Happiness are, m their final
analysis or synthesis, the sane, They are not exclusive
but in the end an expression of the same mward feel-
ing and that the real aim still is beyond our grasp—

something for which no single word 15 satisfactory,

Some philosophers have, therefore, fallen upon
Duty as the final arbiter of all valu:s,

Duty us an Duty has also been divided into

ultimate Value. .
three, like Perfection and Happine«s,

Examples are given by religious teachers, philo-
sophers, rulers and leaders of thought as to the hold
which Duty has on the minds of men and the excel-
lent results achieved by those who have held on to this
tangible value instead of the abstract ideas of Happiness
and Perfection, There is truth in this also but the
setting up of Duty, as an ultimate value although an
extremely useful matter, is from a philosophical point
of view not sufficient, Duty implies the existence of

some superior (be it a person or an idea) to which we
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are conforming ourselves. It is, therefore, not duty
but obedience, respect or awe of the superior which is

our guide or Valiie. Duty as an abstraet idea is much
more complex than either Happiness or Perfection,

“ Duty to the Real” may perhaps be a eonvenient
phrase to adopt.

Realising all these difficulties some philosophers
have suggested Harmony as the final
or ultimate value. Harmony as a
Value has this advantage over the
other values that 1t can ﬁardly be divided into—
Personal Harmony and Altruistic Harmony.

Harmony as
a Value.

Thercfore, it seems that the concept of Harmony has
in it something more than Happiness, Perfection or
Duty. It is a much better concept than the Nirvana
or utter annihilation of the Budhists and the Unifica-
tion of the Mysties. ¢ Ilarmony ’ preserves the exist-
ence of each sepurate soul. It does not either annihilate
it or make it a deity. Mysticism, not infrequently,
leads to creatures being made the creator and thus
puts its followers in a very awkward position.

We know something of Harmony in the theory of
music and can form some idea of its existence and
evolution in the universe by comparing it with the
harmony of musical notes and in music as a whole.
The study is worth while, In fact, no philosopher can
realize the ultimate nature of reality without realizing the

harmony of musical notes. He need not be a musician




FTHICS OR MORAL PHILOSODPITY 17

but he should be able to appreciate musie and its
harmony. * Harmony >’ in music is a technical matter
and so we will try to explain “ Harmony 7 in as
general terms as possible,

“ Harmony >’ in common parlance 1s synonymaons

Harmony with “agrecment’™ but that s not

explained. ) . .
harmony in music or philosophy,

Suppose we start playing the first note (do) ol an
octave on a piano or pianos and we do so a thousand
times or any other number of times, there would be

complete agreement between all the notes played, but
there would be no harmony., On the contrary, there
would be extreme monotony, disagrecable to the ear

and the soul.

Suppose now we play all the notes ol the octave
\ (do, re, mi, fa, sol, la, se, do) in succession and repcat
the same as we did do.  In the present case therc s
l some music and some harmony as the car will soon
| detect, Each note is repeated after seven other notes.
| Therc will be some pleasure at first but after the 2nd
or 8rd repetition, the ear will be fed up with this
repetition and the music will again become mono-
tonous, One wonders why? There has been m this
second case a good deal of wvariation of notes and a
good deal of agreement and yet there has only been
the appearance of temporary harmony or rather an
expectation of harmony and disappointment.
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Nor will any other kind of agreement of notes alone
produce harmony in music. |
What is the secret of harmony then, which our
ears so readily detect and which we find so difficult
to define ?  Jven the musician himself is not able to ;
give a completely satisfactory answer to this query.
He can only interpret it bit by bit and let the listener
catch it as best as he can.

The modern musicians are at loggerheads with the 1
classics in music in their ideas of harmony. There |
are conservatives, liberals, and revolutionaries in musie i
at thc present day. The last are sometimes called 3
the wild men of music and a battle royal is raging n
the camp of musicians, 3

It is, therefore, not an easy matter to explain
musical harmony when the musicians themselves are
not in agreement about harmony.

However, we must attempt some explanation, To |
the lay reader, it might come as a surprise to be told |
that dissonance or discord is an essential component of
harmony in music and, as we will point out later, In !
the universe generally. It sounds extraordinary that |
something so enjoyable, pleasurable and desirable as
harmony should have the thorn of discord attached to
it But the tact is that,without this thorn of discord
there can be no harmony at all,

Discord is a In music, an interval means the

component of sounding of two notes at the same
Harmony.

time.
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When the two sounds blend or fuse together com-

pletely the interval is called a Perfect Consonance.

When the blending or fusing is incomplete the
interval is called an Imperfect Consonance,

When the blending or fusing is conspicuous by

its absence the nferval 1s called a Dissonance.

There are various ways of producing Consonarce
and Dissonance into which we need not go here.

Many Eastern ears are jarred by modern Western
music and the cause of it is that in a good muny
modern pieces of Western music there s too much of
a continuous running of dissonances.

Now a dissonance creates tension and if the music

is an all-dissonant music, the listener 1s made to endure

a state of continuous tenston. The arrangement of

these dissonances in a piece of music may be called

discord. Every dissonance played creates a state of

é tension, and it the fernsion is continued teoo long it

| becomes unbearable, So, what the musician does is to

arrange his dissonances and consonances in such a way

that this tension is relieved. The relief becomes an

agreeable feeling and is what we instinctively call

harmony. So that harmony in music is nol agreement

of sounds buf the agreeableness of the agreement of dis-
sonaneces and consonances.

i
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The dissonances and consonances are made to
succeed each other in such a way that by contrast the 1
result becomes pleasurable and we say music is  harmoni-

ous. Modern music differs from classical music 1in the -
fact that in classical music the dissonance or discord
was arranged more or less mathematically—so many
dissonances for so many consonances. But modern
musie refuses to be bound by mathematics. The pat-
terns of weaving dissonances and consonances are }

hecoming unorthodox and everything is judged by the
results.  The modern composer is allowing himself a

liberty which classical musie does not allow him to
undertake. Musie, therefore, at the present time 1s n
o state of transition.  The rebellion of the wild men of
musie sometimes produces extraordinary euphonious
originalities, and sometimes nothing better than a con-
fusion to unaccustomed ears, Habit 1s a great fact 1n
musie.  When a listener is accustomed to a certain
kind of music, it always sounds good in his ears and
that is why very often Fastern ears find Western
music somewhat wild and Western ears regard Eas-
tern musie as childish.  There are countless degrees in
music and each potter praises his own pot.

But the point is that this contrast of opposites runs

through all art, Take any master-

Harmony 1iun5 picce of drama, or work of fiction, for
hh all art. . - . :
through aif &1 example. If it is analysed it will be

found to consist of a series of contrasts from beginning
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to end, The ronfrasts in some picees are simpler andd
more abvious than in others, The greater the comn-
plexity of the weaving of these patterns of contrast, the
areater is our enjovment of fiction or drama. We, as
students of Shakespeare’s dramas, have noted this
contrast for the last 40 years, 1In his earlier plays the
contrast is obvious but as his mind develops, the eontrast
becomes more complex and henee the climax of the
play becomes more harmoentons and more artistic in his

later works than in his earlier plavs,

Let us take two of his comedies, ** The Comedy of
Errors™ and ** The Tempest.”

In the = Comedy of Errors,” the action of the plav
centres  round two  twin  brothers each named
Antipholus, one of Kphesus and the other of Svracuse.
two countries which are at war with each other Fach
of these brothers has a servant named Dromio. The
two Dromios are also twins.

Some twenty-threc vears before the events in the
play the family of the two Antipholuses beeame
shipwrecked and husband and wife, brothers and their
servants became divided into halves. The mother of
the twins is taken to Ephesus so also is the eldest son
whilst the father is taken to Corinth with one of the
servants and now eomes to Ephesus in search of his
eldest son.  Everything in the play is divided into two.
Aegeon the fathcr is asked to find a ransom or else he
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.. condemned to death before the evening and during
the day there is un endless confusion caused to the

dramatis personae by the confusion of the identities of 'r.l
the double pair of twins,

This might be compared to the dissonances of |
music and the tension of the listeners is increased to the 1
utmost by confusions worst confounded by the mixing 1
up of the identities—wife does not know husband ;
master does not know servant ; servant does not know
waster and so forth. At the end the parties all come
together and the «“Comedy of Errors” comes to a happy

conclusion of blessed unions. There is peace and
harmony after all.

The discords of the day have been harmonised by
the consonances of the evening.

This play 1s an exact parallel of the classies In
usic.  But the contrasts are, after all, simple and
quite artificial. There s a good deal of art in the play
but it is all primitive. The whole conception of the
play is based on rcadv-made clothes of dramatic
fashion. There is no development of character, and
no real complexity at all. The whole affuir is based

on chance and in that sense not quite classical as a

drama But Shakespearc takes good care to make it

most amusing and the chance happenings are utilised :
to the best advantage. Harmony is produced out of

apparent chaes and discord of events.
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** The Tempest ” is also full of contrasts and dis.
sonances but these are of a very different class to those
mentioned in the “ Comedy of Krrors.”

In the Tempest there 1s contrast between :

Prospero the rightful Duke of Milan and
Antonio his usurping brother; between Ferdinand
the virtuous and Caliban the wicked ; between
Gonzolo the honest counsellor and the dishonest

Lords,

There is also contrast between the murriages of
Alonso’s daughter and of Prospero’s danghter.

There is also & most subtle contrast betwcen the
freecdom-seeking spirit Ariel and his master Prospero,
seeking Ireedom from his self-imposed labours. Everv-
thing, at first, secms to be chaos and discord in the play
but the events naturally shape themselves towards
an end. The evolution of character and incidents or
events is maintained at a very high level of probability-.
The natural and the supernatural arve contrastcd
throughout the play and neither dissonances nor
consonances are over-played; and the harmony at the
conclusion of the play, as well as in the parts as they
develop, is complete,

Ferdinand and Miranda arc happily married, Ariel
18 {rec, Prospero also is free, Caliban becomes wiscr
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than before and all are happy in Gonzolo’s words :—

«« Was Milan thrust from Milan, that his 1ssue
Should become King of Naples ? O, rejoice !
Beyond a common joy ; and set it down
With gold on lasting pillars ; in one voyage
Did Claribel her husband find at Tums ;

And Ferdinand, her brother, found a wife

Where he himsclf was lost ; Prospero his dukedom

In a poor isle; and all of us, ourselves

When no man was his own,”’

This contrast, this combination of dissonances and
consonances is the end of all works of art and fiction,
Whether we study ¢ David Copperfield”” or * The
Three Musketeers ”” this contrast is ever present and
the artist’s whole business is to produce harmony out

of apparent chaos and discord,

Why do srtists seek for the contrasts and combi-

nations of dissonances and consonances

Discord present : ‘ _ _
in] aclllifg. in art? Why 1s, 1n fact, harmony

itself a combination of such contrasts ?
The answers to these questions are contained in the
fuct that such combinations are the very nature of our
minds and of all life. The stuff of which our lives and

our consciousnecss is made of is itself a combination of

-_ ————
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conlrasts, a putting together of a state of strain and
tension followed by a state of ease and relief.

There is no beauty without ugliness, no pleasure
without pain, no good without evil, no truth without
falsehood. There is a white and black in each picture
of life, and judgment can only be pronounced when
the result is known. If the black in a picture pre-
dominates then the picture is not worth looking at,
but if the black is there only to produce harmony it
1S not onlv excusable but absolutely necessary. The
angels have no black in their existence but then they
are mere automata.

“ They do not disobey God m all that He wills
them to do and they carry out His will.” (66—6)

** They fear their Vital Principle and carry out His
will.”’ (16—350)

It 1s not so with men. Man has the choice to
disobey. This is the fruit that was forbidden to Adam
but he has eaten it.

Discord has come to live. QOut of this discord the
Real now creates the harmony of all our consciousness.
The dissonances of our behaviour are followed by the
consonances of God’s making, and thus are disclosed
Goodness, Beauty and Truth to our existence, But
for the tasting of the fruit of the tree of disobedience
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we would have remained automata like angels, or.a very

much inferior automata like bees. We are neither,

We are undoubtedly imperfect both physically and

spiritually but why fear this imperfection? It is the

very urge to perfection, Man’s glory and greatness do

1ot lie in the fact that he is more beautiful than a
flower, more complete than an ant, more truthful than
an angel. He is less in every respect. But he is pro-
gressing. Out of every discord he manages to produce
a concord, out of every ugliness he paints a beauty, out
of every falsehood of appearance he manufactures the
truth of reality. Man is in search of the Ultimate
Value and he will find it—Harmony between his
soul and The Real.

The pessimists cannot say that life or man have

Man's past is been degrading. All the evidence of

an assurance geology, physiology and- philosophy
of his future. . . ; .
is on the side of progress. ‘There 1s

some backsliding ; there 1s evil present in all life on

this earth; there is discord. Those who deny that
<hut their eyes to facts. But what is the tendency of
lite 2 Is man (and we are concerned with man chiefly)
degrading ¥ Is the Universe itself degrading ? ls the
<tate of the fiery motions of stars and nebulae prefer-
able to the gardens of flowers and fields that exist
on this carth? Ia the mind of man now, as Wwc
know it. worse than the minds of those beings through
whom it has come through? . Itit is not, then surely
tlic pessinnsts <hould not be over-pessimistic.  Is not

——————————————————— T T
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cvil itself, like discord in musie, a necessary com ponent of
the harmony of our souls ? ‘There is 1o need to despair,
no need to bewail our fate and sit down helpless, The
Vital Principle is ever acting with us,

He knows our dceficicneies,

‘“ As to those who keep themselves clean from
great lapses and indecencies ot behaviour cxeept
perhaps in what they may be unavoidably involved in.
surely your Vital Principle is Infinite in His forgiveness.
He knows you best when you were embryvos in vour
mothers” wombs,  Therefore do not be deciaring vour
exemption from evil. He knows best who pavs rever-
ence,”’ | (33—32)

Was there ever any philosophy more tolerant

than this? .And why?

Because the philosophy of the Qur-an knows all
about a man’s origin and his having passed in the
niother’s womb from an ovum to the embryvonic forms
of fish, reptile, bird, lower mammals and monkey, It
1S no use man exulting over the declaration that he is
made after the image of God or being an incarnation
of God. God knows whence man comes. what he is
and whereto. Is it not really strange that unless
Muhammad had communication with The Real he
could be so accurate in his statement about man’s
origin and evolution ? |

And the philosophy of the Qur-an is so plain and
s0 fur rcaching that the man-in-the-street as well as the
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philosopher in his study may both equally profit by it,
It never overlooks realities, It recognizes the existence
of evil, it recognizes man’s various ambitions, it
recognizes the inequalities of men; it recognizes the
shortcomings and failures of men. It does not expect
them to be immediately transformed into super-humans
but it encourages virtue, it urges man to a better state
than he is ; it promises the realization of The Real in
the end.

« And had God so willed, He might have made
you all a community uniform in faith but He wishes
to discipline you in what He has given you of His
goodness, theretore try to excel in all good things.”

(5—48)

« Surely, your strivings are of different kinds.
T'hen as to him who is generous and reverent

And who accepts Goodness, Beauty and Truth (st
the virtues).

We will make his path easy for him.”
(92—4 to 7)

Man’s life, it is stated over and over again in the
Qur-an, is a striving for. It is not an end in itself.
It is an activity and' its tendency is towards the attain-
ment of Goodness, Beauty and Truth in thought,
word and deed. There are many obstacles in the way,
corresponding to dissonances in music, causing a great
deal of strain, tension and exertion to get over them.

e ——————————————————————— e A
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But then at the same time there are consonances
and these relieve the strain, tension and exertion of
life and create harmony in our thoughts, words and
deeds. There is no need to despair over our defective
Man's weakness origin, or over our in(*um[.)lete
and his understanding of our surroundings.
strength. The Vital Principle knows all this and
has provided us with means of clearing these spiritual
hurdles. We must have some falls, but these do not
matter. He has imposed Goodness upon Himself and
as long as we are willing to have comfort in Him, He
'« ever active in our aid. The only person who is lost
s the one who despairs—the unredeemable pessimist.
As to him, he loses his God-given gift; but as to the
philnmphers they contemplate the wonders of the
heavens and the earth and they realize God in all their
activities, in all their studies and in all their contempla-
tions. They say, * Our Vital Principle ! Thou hast not
made all this to no purpose.” (83—190)

The philosopher of the Qur-an does not say that
his philosophy applies only to his faith and not to his
occupations. His principle of life and his principle of
death : his eating and his drinking, his working and
his playing, his domestic life and his public service :
his private conversations and his public utterances,
his borrowings and his lendings ; his helping others and
being helped by them are all a part of reality. He has
no two existences—one for show and the other for
personal review! His existence is an attempt to be
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sincere, to be charitable, to be beautiful in everything, |
Ile does not hoast of his possessions for they are part :
of The Real; he does not despair on account of his i
losses for he has nothing to lose except the choice

; given to himn by God. This i1s man’s trust {for which
! he has to give an aceount,

—_— e . T T T T T e
" - -

It is not our intention to buttress our arguments |

Justification for by outside support, but holding as we

the philosophy do that the truth is not confined to
of the Qur-an. '

one book only, or one man only, 1
every book and every philosopher who supports our
! views is a part of our own philosophy. He is not a
' foreigner to the philosophy of the Qur.ian though he
may never have studied it. We might have quoted the
Old Testament or the religious books of the Hindus, or
even the sayings of the Confucious. We have confined

oursclves to the Qur-in because we know it better
than any other book,

In this book we have entered upon the interpre-
tation of the Vital Principle being present in all
existents and it would be presumptuous on our part to
say that we have done more than merely indicate the
direction of such interpretation. Our knowledge 1s as
yet incomplete and the Vital Principle 1s not tired
and cannot be tired of new creation or new expansion
as we call it. Man may not be the highest term in the
expansion of Godhead. There are other stellar systems
than ours. And even in our own solar system Uranus
and Neptune have yet to cool down to the level of

e ——————————————————————— . A
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water temperature to produce life, and they may
o life at a higher or lower lempcrature than
I'he sun itself may some day cool down to
produce life on 1ts own surface and maintain it by its
own internal energy. or the futurc inhabitants of the
sun may be skilful enough to employ the radium ol the

sun to preserve their energies. We cannot put the
finale of this chapter ol our book in better words

produe
OursS.

than those of Professor Sorley :

¢ The result of the argument is that a view of
reality which gives impartial- recognition to the realm
of values as well as to that of existents cannot dis-
pense with the idea of God.”—Contemporary British
Philosophy, second series, p. 266,
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CHAPTER VII1

THE 1IDEA OF GOD

** Say the unbelievers :

‘““ Has he (Muhammad) made all the gods into one
God? Surely this is a most astonishing thing.”

(Qur-an 83—5).

In the year 611, after the birth of Jesus, the Pro-
phet Muhammad announced to the astonished Meccans
that The Reality was One—Reality not only on this
earth but on the heavens above and everywhere else—
there was none but One, What is the Name of this
Reality ? The Qur-in calls it by the pronoun ‘¢ Hua >’
or ‘*“ He”, All the other names are names. The Real
is ““ He ”’, It does not mean a He-man or anything of
that kind ; it means an Euxistence or Being, ‘“He” is
not a pronoun that stands for any noun but is a Sub-
stantive Noun by itself. No doubt, in ordinary con-
versation Hua is a pronoun but Hua when it refers to
The Real is a noun standing by itself. All the verses
in the Qur-jn referring to this Existence begin with
this Hua or He. The English $f comes very near
this idea of He, But unfortunately the connection
of it with lifeless objects makes its use ambiguous. We
will in this chapter keep the word He but spell it HE,
The reader will kindly remember that when this word
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HE is used as it is now spelt it refers to The Real and
nothing else. And everywhere it is the translation of
the Hua of the Qur-in. The mystics amongst Muslims
remember The Real by the repetition of this Hua by
the formula :

La-ilaha-illa-Hu : La-ilaha-tlla-Hu
“There 1s none but He,” ad infinttum
(no deity).

We give some passages which describe this HE,
Every reader is entitled to make his own commentaries
on the passages which follow, each according to his
own knowledge. The Qur-in has been sent for all
mankind, It is the rain of God’s blessings. Let each
one drink of its pure water of spiritual blessings and

be satisfied.

1. HE is the One who makes for your use every-
thing that is on this earth ;

And HE knows all things. (2-—29)

2. HE is the One who makes your various shapes
(or figures) in the wombs as He pleases; There is no
reality (lit. deity} but HE, all-Mighty, all-Wise, (3 -5)

3. HE is the One who has given (lil. sent down)
thee this book, etc, (8—6)

[It should be noted that the phrase ¢ HE is the
One ” shows that HE is not a pronoun standing for
another noun but is a substantive which requires to be
further expanded. HE is exactly in the same gram-
matical form as God in “God is the One.”]
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4. HE is the One who makes vou from wet clay,
then «<cttles a term (or duration). And the term is -
known to Ilim but vou are still seeptic about it.

(6—2)

5. And HE is God (The Real) in the heavens and
on this carih; HHE knows your secrets and your appear-
ances, and ITE knows what you do. (6—3)

6. And TIE is the Supreme (Mind) above all
His servants ; And 1E is all-Wise, all-Aware. (6 —18)

7. And HE is the One who takes away your
consciousness at night (when you are asleep) and HE
knows what your behaviour has been during day-time
(hours of consciousness or waking), then HE causes you
to wake up in the state you were before your sleep
that you may complete the known term ; then towards
Him will you return, then HE will inform you as
to what your behaviours had been, {6—60)

8  And HE is the One who makes the heavens
and this earth with the Truth :

And when (lit., the day) HE says “ Be” 1t
‘“ Becomes.”

His Word is the Truth ;

And to Him belongs the Sovereignty (of souls)
when HE breathes them into various forms.

HE knows what is hidden from these souls and
what is apparent to them.

And HE is all-Wise, all-Aware. . . . (673, 74)

e ————————————————————— . I
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[These two verses make it quite clear that Truth
is identical with God’s Word or the expression of 1is
Will and that the material Universe und the souls are
a Reality of which God Himself s the source. The
verses refute the supposition of the Idealists when they
say that nothing exists but mind, and also the other
supposition that there is nothing but the material
Universe. Both are Real and are manilestations ol
God’s Will }

9. Such is The Real (/it., God) your Vital Principle.

There is no deity but HlE—the Maker of all things,

Therefore pay reverence to Him,

For HE is in charge of all things,

No vision {physical or spiritual can) contain Him.

And HE contains all vision,

For HE is all-Subtle, all-Aware.

Surely, to you has now come vision from your

Vital Principle :
Therefore, whoever has a vision has it for his own

good,

And whoever is blind to it, 1s blind to his own
harm,

And (say, O Muhammad!) ‘I am not a guardian
over you,’ (6—103 to 105)

[These three verses are the end of a long reference
to heavens and earth, sun, moon, stars, day, night,
land, sea, life, death, the creation and evolution of
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man and all living things in the vegetable and the
animal kingdoms. There is in all these things proof
of God’s Reality and a vision for man to realize that
Reality, provided he would open his eyes and not be
blind. It is a lesson in having eyes and no eyes. It
also lays down that God is Infinite. He 1s not con-
fined in anything but all things are contained in Him.}

10. And HE is the One who has made you
(mankind) successors of this earth and has raised some
of you above the others in ranks that He may discipline
you in what He has given you. (6 —166)

[This chapter 6 is one of the longest chapters
of the Qur-an and the repeated reference to the Real
is a proof of the importance which the philosophy of
the Qur.an attaches to the idea of God. We have

omitted several verses, fearing to overtax the mind of
our readers. The critics of the Qur-An should study
this chapter carefully especially verses 96 to 103, and
they will find in it a storehouse of philosophy the
wealth of which can never be exhausted.]

11. And HE is the One who sends winds carrying
the good news of His mercy with (liL. before) them.

Till they are laden with heavy clouds with which
We water a dead territory.

So that We pour down water and bring forth
therewith all kinds of fruits,

In this way is the raising of the dead—perhﬁps you
will realize it, (7—57)

- ——e—— I
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[The truth of this statement is apparent as far as
material rain is concerned but it is really a parable of
the spiritual rain and the growth of spiritual lifc out
of an apparently dead territory of souls. We do hope
that some such revival of spiritualism in 1ts real mean-
ing and not merely a story of a dead Ravmond 1s
imminent. If this book helps, in howsocver small a
degree, we shall be more than satisfied.]

12. HE is the One who has sent His messenger
with this guidance and the Law of Truth that it may
~verride all other laws—even though the pluralists

may be averse thereto. (9— 33)

13. And HE is the One who bas extended the
eartli, and put mountains therein and streams. And
of all fruits which He has made therein, there are pairs
—male and female. He makes the night cover the

day, etc. (13—3)

14. HE is the One who gives you rain from the
clouds (/it., from above} in which there 1s drink for
vou and watering for all plants on which you pasture.

He causes with water the growth ot all green
fields, palm-trees, grapes and all kinds of furits. Surely
in all this there is a proof {of the existence of Reality)
for people who think (the philosophers and scientists).

And He has subjected the night and day to law
for your benefit, and also the sun and the moon.

And the stars also are subject to law under His
will,
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Surely in all this there are proofs for people who
understand,

And, similarly, (there are proofs) in all that He
has spread for you on this earth of various species.

Surcly in all this there is a proof for people who
realize the Truth. |

And 11E 1s the One who has subjected the sea fo

law that ycm' may eat therefrom fresh meat and
that you may take out ornaments that you wear ; and

vou sce the ships ploughing the seas in order that you

may search what God gives you of His grace and that
you mayv find comfort in Him.

And Ile has put on this earth mountains that keep

its balance and He has put therein streams and made
paths that you may find your way,

And e has made landimarks .
And the stars are there to guide you.

Is He then who mukes all this like one who
makes nothing ?

Do vou not realize this?

And if vou try to count the blessings of God you
will not be able to count them.

Surely God is Forgiving, Good. (16—10 to 18)

| These few verses are a specimen of hundreds of
others where the Qur-an tcaches Philosophy by the
testimony of God’s manilestations in the creation of
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the heavens and the carth. lvery materinl blessing
mentioned has a corresponding spiritual value,.

s0d’s revelation and

Rain

inspiration,

Knowledge of all kinds.

I

Fruits, etc.

Day = Beauty, Goodness, Truth
or Activity,

Night = Ugliness or Rest.

Sun = Prophet Muhammad.

Moon | = Prophet’s companions.

Stars = Other Prophets.

Sea and Land = Spiritual Realms.

Mountains = {reat men,

Streams and Paths= Means of Spiritual yrowth,

Lite = Spiritual awakening.

Death = Spiritual lethargy,]

The man of reality partakes of the blessings of
(rod and a heavenly life begins to dawn on him even
in this world. His soul remains undisturbed in the
midst of all troubles, worries and even death. He
never doubls that the end will be happy and we wi<h
bv writing this book to make onr readers realize that
whether they be of one religion or another, thev can
always find happiness and harmony by contemplating
and realizing the Goodness, Beaut v and Truth of God
who 1s always with each one of us—be cur origin
whatever 1t may. The Law is God-inade not man-made,
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[t is always with us. Let us be our own prophets, seers
and great men. Let us communicate with God, open
our hearts to Him and realize Him within ourselves as
well as everywhere. He is Beauty, Goodness and

Truth., These concepts are mnot mere words but the
WORD,

15. ‘“ And HE is the One who makes the night

and day and the sun and the moon, All float in their
own respective orbits.” (22—83)

And HE is the One who gives you life, then causes
you to die, then He will cause you to live again.
Surely man 1s very ungrateful, (22—66)

16. And HE 1s the One who evolves for your

benefit, hearing and sight and mind, Little thanks
vou pay for all this!

And HE is the One who spreads you on the

surface of the earth and towards Him are you being
cuthered together.

And HE 1s the One who causes life and who

causes death and to Him belong the alternation of day
and night.

Why do you not understand then ?
(28—78, 79, 80)

17. And HE is the One who makes the night a
clothing for your souls and sleep a recuperation and
He makes the day a time of struggle.



— Hrma

q-- -

e e A,

THE IDEA OF GOD 211

And HE 1s the Onc who sends the winds bringing
glad news of MHis Goodness : And We ((rod) pour
down pure water from above.

With which We revive a dead territory and give
drink therewith to many a man and m: Ny an animal

(:‘.’q}'—'*i f, 4?’;, jd”f)

18. And HE is the One who makes the two scas 1o

How—one of fresh water, sweet to taste and the other
full of salt and causing burning thirst.

And between the two HE has put 1 barrier whieh
prevents the mixing up of the two.

And HE is the One who makes man from w ater

and appoints for him relationship hx biood and rela-
tionship by marriage.

And your Vital Principle is eapable of doing all
this, (25—53, 54)

19. And HE is the One who makes the dayv and
night to succeed each other for the benefit of those
who wish to realize God or who wish to find comfort
in Him, (25—62)

20, And HE is GOD, there is no deity but HE,
To Him belong all Goodness, Beauty and Truth (/1.
praises) from beginning to end. And the Order is His
and towards Him you (mankind) are returning,

(28— 70)

21. And HE is the One who creates and recreates
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and it is easy for Him to do so. And to Him belong

all that is noblest in the heavens and the earth.
And HE s al. Mighty, all-Wise. (80—27)

22, HF is the One who shows you His signs and
who gives you food from the air (lit. sky or above) ; and
none realize this except those who turn their minds
to the truth (or Reality). (40—13)

23. And HE is the One who accepts the $urning

towards Him of all Ilis servants and who passes over
their lapses and He knows what you do.

And TIie responds to those who hawve famth irs
Him and who do beautitul deeds and He adds to their
beauty out of His own grace. And as to those whe
denv Him there is the tasting of their denials—a severe
tasting. (42—25, 26)

2+. And HE is the One who sends the rain after
acople have despaired of t; and He spreads His
Lroodness.

And HE is the Custodian-in-Chief, full of Good.
ness, Beauty and Truth {{ul. praises), (42—28)

25 And HE 1is the One who s Geod in the
heavens and God on this earth.

And HE is all-Wise, all-Knowing. (43— 84)

26. HE is the One who produces tranquilhty in
yhe hearts of His belicvers, so that their faith in Him

goes on increasing {rom more to more.
And to God belong the hosts of the heavens and
the earth. And God is Knowing, Wise. (48 —4)
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27. HLI is the First and the Last, the Apparcnt
and the Hidden.
And HE knows all things,

HE 1s the One who makes the heavenly bodies
and this earth into six periods (day, night and the four

_--_\_I—_ - — —

seasons) and always remains firm in His power, Ilc

knows what permeates in the carth and what comes
out therefrom, and what comcs down from the space

above and what rises thereto {(Iif. therein).

-
Y And HE is with vou wherever you be.

AAnd, {sod sees well what you do. (57-—2, 3

28. HE 1s the One who gives to llis servant
{Muhammad) clear proofs that he may bring you out
of your spiritual darkness into the light (of God).

And, surely, God is Loving ard Good to you,
(53*—9)

29, HE is God, One besides whom there is no
deity but He is—the Knower ol all things hidden
(from mankind) and all things known (to mankind).

HE is the most Benevolens, ilie Goed.

HE is God, Oune besides whom there is no deity,
but HE is, the King, the Holiest, the VWhole, the
author of Peace, the Guardian over all, the Mighty,
the master of His Will, the Greatest of the great,
free from all defects is God. defeets which  the
Pluralists attribute to Him,

HE is God, the great Maker. the Creator, the
great Fashioner. To Him belony 21l the Beautiful
Attributes.
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All that is in the heavens and the earth declares
Ilis Goodness, Beauty and Truth,

And HE i1s all-Mighty all-Wise, (59—22, 23 & 24)

30. HE is the One who has raised up amongst.an
illitcrate pcople a messenger of their own who recites
to them His proofs ; who teaches them His book and
His philosophy; and before this they were in apparent
loss.

And he is & messenger amongst those who have
not yet met him and who are to come after him.

And HE is all-Mighty, all-Wise (in making this
provision).

This (sending of Muhammad) is God’s grace. He
bestows it on whom He likes (or who likes this
bestowal) and God is full of Great Grace.  (62—2, 8)

31. HE is the One who makes you (mankind),
then some of you deny Him, and some of vou have
faith in Him. And God knows well that you do.

(64 —2)

32. And HE is all-Forgiving, all-Love.

Master of the throne of virtues—(Goodness, Beauty

and Truth carrying out whatever He intends to carry
ouf. (83—13, 14 & 15)

33. Sav: HE is GOD, the ONE: GOD,

UNIQUE ; on whom all things depend, and who
depends upon Himself :

He gives not birth ; He 1s not born :

And there 1s no one like Him at all.

'(Chapter 112)
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