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FOREWORD

Guru Nanak University from its very inception has
encouraged the dissemination of knowledge through pub-
lication of the results of research conducted by its faculty
members. With the passage of time the pace of publication
has become faster due to the efforts of the teachers and
researchers of nearly all Departments of the University.
As it may be expected, the research Departments have
brought out a large number of books and pamphlets, but
the teaching Departments have not lagged far belLind. The
Department of History in particular, with nearly a dozen
publications to its credit, has shown a remarkable output
during the past three years. The largest contribution has
come from the Professor and Head of the Department of
History, Dr J.S. Grewal. I congratulate him and his col-
leagues in the Department for establishing the laudable
tradition of dove-tailing teaching and research in the
interest of higher learning. I feel confident that other
faculty members will emulate them in the near future and
secure for this young University a prominent place on
the intellectual map of the country.

Bishan Singh Samundri

Guru Nanak University, Vice-Chancellor
Amritsar.

March 10, 1975.
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PREFACE

The eleven essays which constitute this book may be
regarded as almost a companion volume to the author'’s
Muslim Rule in India: The Assessment of British His
torians (Oxford University Press, 1970). Most of them
were written in the early 1960s and published from time
to time. It is primarily due to the interest of Sardar
Bishan Singh Samundri, Vice-Chancellor of the Guru
Nanak University, that these essays are being put together
in the form of a book. In fact, he has promoted the pub-
lication of research work at this University as a major
concern ; and the present volume is only one of ihe many
which have appeared in recent years. The all-round
growth of this young institution is ensured by his equal
zeal for books and bricks. I am deeply grateful to the
Vice-Chancellor for his kind interest in this work.

J. S. Grewal

Department of History,
Guru Nanak University,
Amritsar.

January 1, 1970.
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EARLY BRITISH INTEREST IN INDIA'S PAST

By the end of the eighteenth century, British historical
writing on India was fairly launched. The character of
early nineteenth-century writing was partly determined by
this eighteenth-century background. Also, the broad
under-currents of British interest in India’s past are more
easily discernible in the eighteenth than in the nineteenth
century. Thus, quite apart from the intrinsic 1importance
of eighteenth-century British historical writing on India,
one may turn to it for an understanding of the rature of
British interest in India’s past.

The Portuguese who wrote about Asia and India within
a century and a half of their arrival in India, though their
interests embraced the geography, produce, commerce and
politics of the East, wrote mainly of ‘the deeds done by the
Portuguese in the conquest and discovery of the lands and
seas of the East’.! The early seventeenth-century Dutch
writers too, though they described various features of the
political social or economic conditions of India, showed
little interest in India’s past.

Before the seventeenth century closed, however, Euro-
pean travellers had begun to show some interest In India’s
past and their memoirs were published sometimes in a
quasi-historical form. Bernier's The Late Revolutions of
the Empire of the Great Mogol was translated into English
in 1671 and Father Catrou’s The General History of the
Mogol Empire, based on the memoirs of Manucci, was trans-

1 J.B. Harrison, ‘‘Five Portuguese Historians*®, Histerians of India,
Pakistan and Ceylon, London 1961 (ed. C.H. Philips). 155-69.

2 K.W. Goonewardena, ‘‘Dutch Historical Writing on South India®”,
ibid., 170-82,
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MEDIEVAL INDIA : HISTORY AND HiSTORIANS

lated into English in 1695. These are two of the best
examples of seventeenth-century travellers’ memoirs pub-
lished by the travellers themselves or by professional
writers on the basis of travellers' accounts.

such works, particularly Bernier's, remained popular
during the early eighteenth century but some of the mid-
eightcenth century writers on India came to regard them
only as sources, and not as very good sources, of Indian
history. In fact British historical interest in India had
begun to increase by 1740. This change in British attitude
toward India’s past was marked clearly by James Fraser
(1713-54). He had gone to Surat in 1730 and, having
acquired a working khowledge of Zend, Sanskrit and
Persian during his stay in Persia and India in the service
of the East India Company, he had returned to England
in 1740 with a collection of about two hundred Sanskrit
and Persian manuscripts.

Like most of the travellers to India, Fraser also pub-
lished a work dealing with contemporary events namely
The History of Nadar Shah. But, unlike the travel accounts,
his work was a strictly historical narrative based on
written as well as oral testimony; what was more signifi-
cant, he gave ‘a short history’ of the Mughal Emperors,
making use of some of the most valuable manuscripts in
his possession : the Wagqi ‘at i-Baburi, the Padshah Namah,
the Tarikh-i-*Alamgiri, for example. Fraser made 'no
apology’ for The History of Nadar Shah (1742) as he was
aware of the importance attached to political happenings
in Persia and India, particularly by the East India Company.

Fraser’'s own interest was not confined, however, to Indian
politics. His manuscripts included works on Theology,
Law, Ethies, Literature, Arts and Sciences as well as
History. Before his pre-mature death In 1754, he had
planned to publish translations of the sacred books of the
Hindus and Parsis. He had been encouraged in his under-
taking by a Fellow of the Royal Society. Fraser's manus-
cripts were purchased, after his death, by the Radcliffe
Library. Probably the general intellectual interests

2 ' '

Martat.com




EARLY BRITISH INTEREST IN INDIA'S PAST

of the time, as much as the practical interests of the Kast
India Company, provided at this time the under-currents
of British interest in India’s past.

In Britain in the middle of the cighteenth century there
was indeed a good deal of interest in human history as s
evident from the Universal History, a colossal cooperative
work published in thirty-cight volumes from 1736 to 1765
Its authors attempted to put together all that was then
known about all the peoples of the world. The wdea of o
universal history was not new in Europe but the wide
scope of this English Universal History was surcly unpre-
cedented. Regard for historical facts following upon the
rise of empirical sciences and awarcness of the British
contact with nearly all parts of the world largely account
for this wide scope.

Furthermore, though as a historical work 1t is no more
than ‘a rambling and discursive compilation’,” the Universal
History is a most revealing document for the nature of
British historical interests during the middle of the
eighteenth century.

For the compilers of the Universal History, world history
could be divided into ‘ancient’ and '‘modern’: the rise of
Islam and Muslim domination in the old world marked the
advent of ‘modern’ history. The importance which they
thus attached to Islamic history was a reflection at once
of their medieval heritage and their appreciation of the
political success of the Muslims. For several centuries
Christian Europe had been challenged by the followers
of Muhammad both as conquerors and as the propagators
of a new, and from their point of view, the only true reli-
gion. Though the danger from Islam to the Christian faith
was no longer there in the early eighteenth century, the
rise of scepticism in Europe itself obliged many a student
of Islam to continue the traditional polemical attitude
towards the Prophet and his religion. But, now that the
writers were appreciatively aware of modern European
expansion, they came to have a good deal of praise also for

3 H. Butterfield, Man On His Past, Cambridge 1933, 47,
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the Muslim political success. Nevertheless, it was the
confrontation of Muslim and Christian societies for nearly
a thousand years that had endowed the Arabs and the
Turks with a peculiar importance.

British interest in the past of the ‘modern’ non-Christian
peoples and countries, arising out of the European contact
with them, was a backward projection of the interest in
their present. In the Indian portion of Modern Universal
History, for example, the history of Hindustan was synony-
mous with Mughal history. And, with the beginning of
British conquest in India greater attention was paid to
the pre-Mughal period too. Thus, the nature of British
interest in the ‘modern’ age was favourable for the study
of the Indo-Muslim as well as Arab and Turkish past.

Though the compilers of Universal History knew little
of ancient India, the nature of their interest in ‘ancient’
history was potentially favourable for the study of Hindu-
ism and ancient India. For them the Greeks and Romans
formed the most important subject in ancient history.
Interest in the peoples diregtly or indirectly connected
with the Greeks and Romans was an extrapolation of their
interest in Greek and Roman history. Greek contact with
ancient India and the subsequent discovery of some
affinity between the intellectual and literary pursuits
of the Greeks and the Hindus endowed the latter with a
peculiar interest. Furthermore, the antiquity of the Hindus
brought them, as a subject of historical interest, into a
sort of rivalry with the Biblical peoples, a subject to which
the authors of Universal History had paid a good deal of
attention. Indeed, the classical and Christian heritage of
modern Europe is as much relevant for an understanding
of the nature of British historical interests as the rise of
empiricism, a natural consequence of the rise of modern
science which was ‘the most original, and in the long run
the most influential new intellectual development of the

early modern period in Europe’.*

4 A. Cobban, In Search of Humanity, London 1960, 29.
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EARLY BRITISH INTEREST IN INDIA'S PAST

Nonetheless, the quickening of British interest in India’s
past may be attributed to the political activities of the
East India Company. Already in 1759 the author of the
Indian part of the Universal History was lamenting the
paucity of material. In 1763, Robert Orme published his
A History of the Military Transactions of the British Nation
in Indostan with a ‘dissertation’ on Muslim conquests in
India. This very short dissertation clearly marks the sudden
extension of interest from the Mughal to the pre-Mughal
period. In the Universal History, pre-Mughal Indo-Muslim
history had formed a series of unconnected episodes of Arab
and Turkish conquests. When Orme, without consulting
even a single new source, adopted a new point of view, he
was able to underline the ‘chasms’ in pre-Mughal history
as it was then known to its British students. The whole
history of the fourteenth and fifteenth centuries In parti-
cular lay in obscurity and ‘this obscurity must remain’,
Orme pointed out, ‘'until the original histories brought into
England by Mr. Frazer, or other equivalent to them, shall
be published’.”

Alexander Dow soon found one such ‘equivalent’ in the
Tarikh-i-Firishta and hastened to publish it in 1768 as The
History of Hindostan. He was particularly proud of his
discovery of pre-Mughal Indo-Muslim history. Nonethe-
less, he tried to improve upon Firishta’s knowledge of Hindu
history and himself wrote a ‘dissertation’ on the religion
and philosophy of the Hindus. Four years later, he brought
the history of Hindustan 'from the death of Akbar, to the
complete settlement of the Empire under Aurangzeb’.’
Already in 1768 he had covered ‘the History of Mogol
Empire, from its Decline in the Reign of Mahummed Shaw,
to the present Times’.” Thus, Dow’s work was intended to
be a general history of India.

Dow wrote on Indo-Muslim past with an eye on the
present. As a Captain in the Army of the East India Com-

5 ¢“Dissertation’’, 17,

6 From the full title of Dow’s History of Hindostan, 1772, 111.
7 From the full title of Dow?’s History of Hindostan, 1768, 1.

o
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MEDIEVAL INDIA : HISTORY AND HISTORIANS

pany he had witnessed the battle of Buxar being fought
and won before his very eyes. From his experience in
England during the late 1760’s he knew that a most impor-
tant question before the British was to be or net to be an
imperial power in India. His reading of Indo-Muslim his-
tory suggested that the time was ripe for the rise of a
new empire in India. Therefore he advised the British
nation and the Crown to supplant the Mughals in their
Indian empire.

Just as Dow’s knowledge of past Indian politics showed
the path to present political success, so his knowledge of
past Indian government suggested the line of policy along
which the Company’s government could develop for its
own advantage as well as for the benefit of its Indian
subjects. Dow analysed Indo-Muslim government in his
interesting dissertation on ‘the Origin and Nature of Des-
potism 1in Hindostan’;® and then, conducting an tenquiry’
into the state of Bengal under the East India Company, sug-
gested a plan for restoring that province to ‘its former
prosperity and splendour’.” Pow had great appreciation
for the Great Mughals and their government : in safeguard-
ing the interests of their subject peoples, they had secured
their own interests. Dow advised the company to follow
this policy of enlightened self-interest.

Enlightened self-interest undertowed the researches of
the late eighteenth-century servants of the Company Into
India's past. The Company encouraged historical and legal
studies through direct patronage; its salaried historio-
graphers were easily the most considerable writers of the
period. The Directors were never niggardly in rewarding
intellectual labour and Warren Hastings made it possible
tor Francis Gladwin, Charles Hamilton and Nathaniel
Halhed to publish their works on government and law. To
restore government to its first principles meant, for

8 Prefixed to Dow?’s History of Hindostan, 1772, II1L.

9 From the full title of the ““Enquiry’’ prefixed to Dow’s History of
Hindostan, 1772, 111.
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EARLY BRITISH INTEREST IN INDIA'S PAST

Hastings, to make regulations similar to ‘the original con-
stitution of the Mogul Empire’:'"" hence the value of Glad-
win's Ayecn Akberi. Logal studies woen! hand in hand with
the ‘constitutional’, for in the sphere of law, even more than
in the sphere of government, past systems appeated to form
the necessary basis of administration. The Hedaya by
Hamilton and the Code of Gentoo Laws by Halhed could
not have been published without Hastings' mitiative and
patronage.

As in government ana law so in polities, the writers n
the Company’s service looked to the past for an enliphtened
cction in the present. Jonathan Scott complemented Dow's
work with the Firishta's History of Dekkan (1794) and all
the historians, including Scotf, concenfrated their attention
either on the fastly declining fortunes of the later Mughals
or on the then recently rising Indian powers which had
come, or were likely to come, into conflict with the East
India Company.

However, the servants of the East India Company were
not the only writers in Great Britain at this time who
showed interest in India’s past. There were also the Orien-
talists, whose interests and activities inspired some of the
Company’s servants themselves. The foundation by Sir
William Jones of the Asiatick Society in 1784 expressed the
comprehensive scope of late eighteenth-century British
Orientalism. Alexander Dow had translated Persian prose
tales, the Bahar-i-Danish. Jones himself had written a
dissertation, a treatise, an essay and commentaries on
Arabic and Persian literature. John Richardson had written
a dissertation on the ‘Language and Manners' of Asian
nations: Jacob Bryant had written on their mythologies.
The Royal Society had started inquiring into Asian Sciences,
and the Society of Antiquaries had extended their interest
to Asian Antiquities. With this background, the members
of the Asiatick Society were to explore, as its founder-
president put it, whatever had been produced by Nature

10 Quoted, K. Feiling, Warren Hastings, London 1954, 85,

7
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MEDIEVAL INDIA : HISTORY AND HISTORIANS

and performed by Man in Asia : its natural and civil history,
antiquities, arts, sciences and literatures.

Jones’' ambition now was ‘to know India better than any
other European ever knew’.!! He attempted a rediscovery
of the whole of Hindu civilization, and his work occupies a
key position in the history of British historical writing
on India. Before him, Indian history was almost synony-
mous with Indo-Muslim history; after him, it became almost
synonymous with Hindu history.

The importance of Europe’s classical heritage for the

study of Hindu India is most apparent in J ones’ work. The
‘discovery’ of Sanskrit as a ‘sweet sister’ of Greek and Latin
had sparked off Jones’ Indological studies. A similar affinity
between the mythologies of Greece, Italy and India streng-
thened the belief in a common origin of the Greek,
Latin and the Hindu races. The broad affinity between
Greek and Hindu systems of thought and between
Greek and Sanskrit literary forms appeared to Jones to
promise a second Renaissance in Europe. At any rate, the
value of Sanskrit literature $or self-education appeared to
be undeniable. It was valuable also for elucidating, by
comparative studies, the intellectual history of mankind.
The favourable opinion which Jones formed of Hindu
civilization from Sanskrit literature was expressed in his
treatment of Hindu history which, for Jones, covered all
the aspects of Hindu society. The ancient Hindus were
'splendid in arts and arms, happy in government, wise In
legislation, and eminent in various knowledge’.!? They
were the Greeks of Asia, with a unique civilization of their
own. Consequently, India for the West became synonymous
with Hindu India.

Tones’ influence was immediately felt in Britain as well
a5 in the continent. William Robertson, for example, with
the reputation then of one of the greatest historians in
Europe, wrote his last work on the Hindus. It was a compli-

11 Quoted A.J. Arberry, Asiatic Fones, 23.
12 The Works of Sir William Jones, London 1807, III, 32.
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EARLY BRITISH INTEREST IN INDIA'S PAST

ment to his younger contemporary, Jones; for the ‘carly
and high civilisation of India’ had come home to Robertson
through Jones' researches. For Robertson, 'the natives
of India were not only morc ecarly civilised, but had made
greater progress in civilisation than any other people’!

Thomas Maurice, who professed to be a disciple of Jones,
made Indian literature, that i1s writing on Indian subjeets,
a life-long literary pursuit. His ‘ancient and classical’
History of Hindostan was published thrice in his life-time
and made his name ‘known and respectied, not only in
Britain, but throughout Europe and to the farthest limits of
our Indian possessions’.!* Yet he took greater pride in the
Indian Antiquities, his magnum opus published in seven
volumes at the close of the eighteenth century.

The relevance of religious under-currents for Indological
cstudies is evident from Maurice’s Indian Antiquities. The
sixteenth and seventeenth centuries in Europe had witness-
ed a great outpouring of accounts of missions and
voyages to America, Asia and Africa; and the diversity of
human customs and ideas on religion and morality had
given rise to scepticism which, later on, was strengthened
by the increasing influence of the new scientific outlook.
The religious version of the history of mankind came to
be challenged by the secular traditions of antiquitv. While
textual criticism undermined belief in the historical
accuracy of the Bible, the information obtained about
ancient civilizations produced glaring anomalies in Biblical
chronology. Jones himself in his annual addresses to the
Asiatick Society and in his essays on Hindu chronology
had attempted, among other things, to examine whether
or not secular or non-Christian evidence could be recon-
ciled with the religious version of universal history. All
the seven volumes of Maurice’s Indian Antiquities were
meant to settle the question once for all. In retrospect, it
is easy to see the futility of Maurice’s vindication of the

13 The Works of William Robertson, London 1817, XIT, 197.
14 T. Maurice, Memoirs, London 1819, 102.
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MEDIEVAL INDIA : HISTORY AND HISTORIANS

‘national religion’, but its utility was never questioned by
many of his contemporaries.

Just as Jones created a new image of the Hindu, so
Edward Gibbon created a new image of Islamic civilization.
The concept of civilization as giving unity and meaning to
history was as natural to Gibbon as to Jones. For Gibbon,
Islam had gradually diffused a general resemblance of
‘manners and opinions’ amcng its followers; ‘the language
and laws' of the Qur’an were studied with equal devotion
by all the Muslim nations; and ‘the Moor and the Indian
embraced as countrymen and brothers’ at Mecca. In the
political and social institutions as well as in the language,
literature, laws, manners and opinions of the Muslim
nations resemblances were greater than differences. Indeed,
Gibbon thought of the Islamic world as naturally as of
the ancient Roman and the modern European.

The Decline and Fall of the Roman Empire was, in a sense,
a comparative study of civilizations: the ancient Roman,
the medieval European, the medieval Muslim, and the
modern European. Gibbon c@mpared the nature of unity
in the Muslim World with that of the Roman and the
European ; he compared also their forms of government, the
nature and scope of their scientific and literary pursuits,
their philosophic speculations, their laws and the pos-
sibilities of civil, religious and intellectual freedom and of
human happiness in these civilizations. Islamic civiliza-
tion at its best appeared to be far superior to medieval
Eurcpean inferior to ancient Roman and far inferior to
modern European. In the last analysis, it was the world-
view of the Muslims that made Islamic civilization essen-
tially ‘medieval’.

Gibbon’s influence on British historical writing on India,
though indirect, was as decisive as that of Jones. Hence-
forth, the Indo-Muslims were not simply the predecessors of
the British in their Indian conquests; they were also the
peoples whose way of life was quite distinct from that of
any other people in the world except the Muslims. The
formal division of India’s past into ‘Hindu’ and ‘Muham-

10
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EARLY BRITISH INTEREST IN INDIA'S PAST

madan’ was a logical step from Jones' and Gibbon's concept
of civilization. Thomas Maurice was still looking back to
the Universal History for his periodization of Indian history
into ‘ancient’ and ‘modern’; but his immediate successor,
James Mill, who regarded himself as a most serious student
of civilization, divided pre-British Indian  history imto
'‘Hindu’ and '‘Muhammadan' periods. The relevance ol
Gibbon's and Jones' work for James Mill's History of lndua
is evident from his conscious acceptance of Gibbon's evalua-
tion of Islamic civilization and his deliberate rejection of
Jones’ view of Indian or ‘Hindu' civilization. The Utilitarian
(and Evangelical) polemics, against the late cighteenth-
century British writers on India, were partly answered 1In
the early nineteenth century itself by the Romantics who
had been foreshadowed by Sir William Jones.

The eighteenth-century background is thus indispensable
for the study of British historical writing on India. It is also
clear that British historical writing on India was inspired
by efforts at self-understanding as well as by self-interest.

11
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EDWARD GIBBON ON ISLAMIC CIVILIZATION

The History of the Decline and Fall of the Roman Empire
(1776-88) by Edward Gibbon has been known perhaps to
a larger number of people than any other work of history,
ancient or modern. In any case, ‘much has been written
about the author, the almost universal scope of his work.
his art, his scholarship, his style. His interest in Islamic
history too has been noted or underlined. But no serious
attention has yet been paid to his treatment of Islam and
Islamic history.

To maintain the unity of his work, Gibbon had treated
Muslim history in relation to the history of the Byzantine
empire :!

. ?
As in his daily prayers, the Musulman of Fez or Delhi still |

turns his face to the temple of Mecca, the historian’s eye shall
be always fixed on the city of Constantinople. The excursive
line may embrace the wilds of Arabia and Tartary, but the
circle will be ultimately reduced to the decreasing limits of the
Roman monarchy.

The eastern affairs, therefore, of the Muslims were for
Gibbon ‘a foreign narrative’.?

Nevertheless, Gibbon’s interest in the whole of Muslim
history had shaped decisively the final form of The Decline
and Fall of the Roman Empire. In the early 1750’s, he
had been swallowing the descriptions of India, China,
Mexico and Peru with ‘voracious appetite’ until ‘Mahomet

1 Edward Gibbon, The History of the Decline and Fall of the Roman
Empire (ed. J.B. Bury), London 1896-15900 (hereafter cited simply as
Decline and Fall), V, 171.

2 Ibid., VI, 225.
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EDWARD GIBBON ON ISLAMIC CIVILIZATION

and his Saracens’ became a fixed object of attention.® And
then, ‘some instinct of criticism’, as Gibbon goes on to say,
‘directed me to the genuine sources’. Simon Ockley first
opened his eyes, and Gibbon was led from one book to
another until he had ‘ranged round the cirele of Oriental
history’. Before he was sixteen, he had exhausted all that
could be learnt from English writers on the Arabs, the
Persians, the Turks and the Mongols. He had purchased
a copy of the Bibliotheque Orientale to guess at the French
of D'Herbelot, tried 'to construe the barbarous Latin of
Pocock's Abulfaragius’, and even thought of learning
Arabic.' In the early 1780’s, having traced the decline and
fall of the Roman empire down to the time of Ileraclius
(570-642 A.D.), Gibbon would have abandoned without
regret, he says, the Greeks and their servile historians had
he not reflected that ‘the fate of the Byzantine mounarchy is
passively connected with the most splendid and important
revolutions which have changed the state of the world'.”

Gibbon’s treatment of the Arabs, the Turks and the
Mongols in The Decline and Fall of the Roman Empire
hetrays his sense of their significance for world history.
The connection of Muslim with Byzantine history was not
the only, or the chief, criterion of their importance. Their
intrinsic greatness and merit in the past and their con-
temporary impcrtance demanded extensive historical treat-
ment. Therefore, Gibbon devoted three chapters to the
Arabs alone, but only one to the three nations of Scythia,
notwithstanding their equally decisive relationship with
Byzantium. His justification was that ‘in the East in the
West, In war, in religion, in science, in their prosperity
and in their decay, the Arabians press themselves on our
curiosity’, and a similar labour on the Bulgarians, the

3 The Memoirs of the Life of Edward Gibbon (ed. G. Birkbeck Hill),
London 1900, 46.

4 Ihd., 61-62,63 n.
5 Decline and Fall, V, 171.
6 Ibid., V, 172,

13

Martat.com



MEDIEVAL INDIA : HISTORY AND HISTORIANS

Hungarians and the Russians would have been ‘unworthily
bestowed’.” Similarly, in Gibbon’s History, the Normans
ond the Franks are overshadowed by the Turks and the
Mongols. He reminds the reader that ‘the disciples of
Mohammed still hold the civil and religious sceptre of the

Oriental world’.
Wars and the administration of public affairs were for

Gibbon ‘the principal subjects of history’;® his narrative of
the events which had led the Arabs to imperial power in
Asia, Africa and Europe was more clear, concise and more
detailed than any other writer’s, whether Arabic, Persian,
English, French -or Latin. His chapters on the Turks and
‘he Mongols were no less detailed. Indeed, the fascination
of these principal subjects of Muslim history was so great
tor Gibbon that he devoted four pages 1o Mahmud of
Ghazna although he was not directly connected with the
history of Byzantium: he could have devoted, he said, a
volume to Mahmud's Indian expeditions if the unity of
‘design and composition’ had not been all important.”
Then, the Indian campaign of Timur, like the rest of
his career, was narratéed by Gibbon almost for its own sake. |
His chief reason for including the Mongols in The Decline
and Fall of the Roman Empire was their rapid conquests
comparable ‘with the primitive convulsions of nature which
have agitated and altered the surface of the globe’.' The
toivil’ surface of the globe had been agitated and altered
by the revolutions worked by the Muslims who, conse-
quently, had created a new world, the Islamic.
Muslims were significant not for their conquests alone:
Gibbon had little sympathy for the destroyers of mankind,;
a Chingiz or a Halaku was ihe veritable scourge of mankind.
Gibbon’s attitude towards mere conquest was exemplified
‘n his treatment of Timur who was universally admirgd in

7 Ibid., VI, 129,
8 Emery Nefl, The Poelry of History, Columbia University Press 1961,

82.
O Decline and Fall, V1, 223.

10 7Ibid., VII, 1.
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the West in the eighteenth century. Gibbon was aware of
what he believed was rather a belated culogium on Timur’s
statesmanship in The Institutes of Timour; he dotflated this
swollen reputation of Timur. To establish peace and order,
Timur had unneccessarily sacrificed ‘'milhions of victims';
his most destructive wars were ‘inroads’ (ltke the one into
Hindustan); The Institutes was ‘the specious idea’ rather
than the actual achievement of his monarchy; and what-
ever might have been the blessings of his administration,
'‘they evaporated with his life’. In short, he was ‘rather
the scourge than the benefactor of mankind’. By way of
contrast, Gibbon points to the great Mughals of India as
thcy had been celebrated in Alexander Dow's History of
Hindostan.'?

Muslim achievement in world history rested finally on
their achievement in civilization. The history of the Arabs
was a history of the rise of Islamic civilization. Long before
the advent of Islam, the Arabs had e¢merged {rom the
primitive and abject state of the human savage and risen
to ‘the more secure and plentiful condition’ of pastoral
life.'? Unlike the hordes of Scythia, many of their tribes
had been ‘collected into towns, and employed 1n the labours
of trade and agriculture’. Also, they had possessed 'some
rudiments of arts and knowledge’.!® The rise of Islam in
Arzbla was, however, the most decisive epoch 1n their
history.

The political success of the Arabs under the first four
Caliphs laid the foundation for their progress in civilization.
They improved upon the public institutions of the civilized
societies they had subdued. In the administration of Persia,
‘an actual survey of the people, the cattle and the fruits of
the earth’ conducted by the Arabs ‘might have instructed
the philosophers of every age’.!* The conqueror of Egypt

11 Ibid., VII, 68-71.
12 Ibid., V, 314.
13 Ibid., V, 316.
14 Ibid., V, 411,
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was ordered by the Caliph ‘to reserve the wealth and reve-
nue of Alexandria for the public service’.!® A third of the
state revenue was spent on the annual repairs of dykes and
canals to improve irrigation; a new waterway was opened
to facilitate overland transportation, for oversea trade had
already been developed in Egypt by the Arabs. Revenue
reforms were introduced in both agriculture and commerce.
The Arabs paid attention to ‘the public welfare’ no less
than to the means of improving state revenues.'®

Consequently, the prosperity of the Arab empires was
as notable in Spain and Transoxiana as in Egypt and
Persia. The revénues of Spain in the tenth century sur-
passed the united revenues of the Christian monarchs of
Europe. The palaces, the gardens, the mosques, and the
public baths in a Cordova of two-hundred thousand houses;
the large number of first and second order cities which had
sprung up in Spain; the thousands of villages which had
adorned the valley of the Guadalquivir alone in the days -
of the Saracens—all pointed to ‘the most prosperous era of
the riches, the cultivation, atl the populousness of Spain’,
4 result of Arab improvements, in agriculture, commerce
and industry.”! A similar result was visible in Transoxiana
after its conquest by the Arabs.!®

The prosperity of their empires further civilized the
Arabs. Abdul Rahman employed the most skilful sculptors
and architects of the age on his buildings which were
‘«ustained or adorned’ by twelve hundred columns of
Spanish, African, Greek and Italian marble.’® And yet he
was only emulating the architectural glories of the Abba-
sides whose imperial splendour 1is so depicted by Gibbon
that ‘our imagination is dazzled by the splendid picture’.?
While the glories of their court were brightened rather than

15 Ibid., V, 451.
16 Ipid., V, 455-57.
17 Ibid., V, 484-86.
18 Ibid., V, 414,
19 Ibid., VI, 25.
90 Ibid., VI, 26.
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impaired in their decline, the subjects of the Caliphs were
softened by time and prosperity; they sought riches in
industry, and happiness in domestic peace. Sceeking fame
in the ‘pursuits of literature’, the Arabs converted the
former camps 1into colleges of learning now.

With the growih of Arabian sciences and literature,
Islamic civilization reached its zenith in the ninth and
tenth centuries. The studies of the Arabs under the Umma-
yads had been confined to the interpretation of the Qur'an
and to Arabic poetry. Under the Abbasides, they were
encouraged to cultivate 'profane science’; Al-Mansur pat-
ronized the astronomers no less than he encouraged the
study of Muslim law.?! Al-Mamun ‘invited the Muses from
their ancient seats’' and Arabic translations of Greek works
filled the shelves of the learned throughout the empire;
the Fatimides in Egypt and the Ummayads In £pain emu-
lated the successors of Al-Mamun, and a general zeal for
learning ‘diffused the taste and the rewards ol science from
Samarcand and Bochara to Fez and Cordova’; the greatest
seminary of learning in the whole world now was Baghdad,;
and, in ‘every city the productions of Arabic literature
were copied and collected by the curiosity of the studious
and the vanity of the rich’.?? The catalogues of the royal
iibrary at Cordova consisted of fortyfour volumes, listing
six hundred thousand works, and there were over seventy
libraries in the Andalusian kingdom which could boast,
moreover, of its three hundred native scholars. The royal
library of Egypt contained a hundred thousand manuscripts
'lent, without jealousy or avarice, to the students of Cairo’.
Even a private doctor could boast of a four hundred camels’
load of books in his personal library. The Muslims indeed
were the most learned people in the whole world at this
time.

Thus, though Gibbon's principal subjects were wars and
government, he was more truly a universal historian than

21 Ihid., VI, 27,

22 Ibid., VI, 28,
23 Loc. cit.
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the ‘self-sufficient’ compilers of the Universal History®
His asides and reflections on the economic, social and cul-
tural conditions of the Arabs enlivened his treatment with
'a spark of philosophy’ and, consequently, the picture of a
whole civilization emerged from Gibbon's treatment of

Islamic history.
Indeed, the concept of civilization as giving unity and

meaning to history was natural to Gibbon. The Decline
and Fall of the Roman Empire opens with a general picture
of Roman civilization in ‘the Age of the Antonines’ as the
culmination of a long historical process. In the second
century A.D., ‘the Empire of Rome comprehended the fairest
part of the earth, and the most civilised portion of man-
Kind’. 25 The unity of the empire was cemented by the Greek
and Latin languages and literature, Roman laws and man-
ners, arts and architecture no less than by the spirit of
Roman government ; ‘the nations of the empire insensibly
melted away into the Roman name and people’.Z® Gibbon
thought of Europe as one great republic rather than a num-
ber of separate and conflictigg units. The ‘greal republic
of Europe’ (and European colonies) was distinct from the
rest of the world for its ‘system ‘of arts, and laws and man-
ners’, for ‘the pProgress of knowledge and industry’, ‘the

arts of peace and civil policy’, and for ‘our general state of

happiness’.?’ The ‘civilised societies’ of India, China and

Persia were for Gibbon some other units of universal
history.?

Gibbon thought of the Islamic world as naturally as of
the ancient Roman and the modern European. Islam had
gradually diffused a general resemblance of ‘manners and
opinions’ among its followers: ‘the language and laws’ of
the Qur'an were studied with equal devotion by all the
Muslim nations; and, ‘the Moor and the Indian embraced

94 Ibid., V, 396 n 204.

95 Ibid., T, 1.

06 Ibid., T, 39, 43-44, 46-47.
97 Ibid., IV, 163-64.

98 Ibid., IV, 166.
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as countrymen and brothers' in Mecca.?? In their politi-
cal and social institutions as well as in their languages,
literature, laws, manners and opinions, the Muslim nations’
resemblances were greater than their differences.”” Gibbon's
observations on the quality of Islamic civilization, with
slight modifications, were valid for all the Mushim nations,

Gibbon compared the Islamic with the Roman and
modern European civilizations. The Decline and Fall of the
Roman Empire was designed to ‘connect the ancient and
the modern history of the world’, to connect, In citect,
the classical and modern European civilizations. The
middle period of European history was summed up as 'the
triumph of religion and barbarism’, one might add, over
civilization.?! On the revival of classical letters, the
youthful vigour of the imagination, national emulation,
4 new religion, new languages, and a new world, called
forth the genius of Europe; and with the experimental and
speculative philosophy, modern European civilization came
into its own.32 The rise of Islam in, and its consequences
for. the middle period of European history, the contrast of
Islamic civilization with the ‘darkness’ and ‘barbarism’ of
medieval Christendom, and 1ts comparison with the classi-
cal—a European civilization whose rediscovery appeared to
have helped the birth of the modern—were invaluable
subjects for gelf-understanding’.

First, the unity of the Islamic world was different from
that of the Roman or of the modern European. In the
empires of the Arabs, ‘we should vainly seek the indis-
soluble union and easy obedience that pervaded the gov-
ornment of Augustus and the Antonines.’® The union
even of the Roman world had been based on a ‘perpetual
violation of justice’, for the Romans had imposed their
political yoke over foreign nations before ‘some beneficial

29 Ibhid., V, 493-94.

30 Ibid., V, 395.
31 Ibid., VII, 308.
39 Ipid., VII, 129-31 ; also I, 57.

33 Ibid., V, 493.

19

Martat.com



Fd

MEDIEVAL INDIA : HISTORY AND HISTORIANS

consequences’ followed upon their conquest.’* Only in
modern Europe had the aims of civilization been recon-
ciled to the claims of national independence.?® The Mus-
lims had been guilty of a double injustice : like the Romans
they had subdued alien nations; but unlike the Romans,
they had also imposed a religious yoke on the nations they
had subdued. Gibbon had little appreciation for what
Gustave E. von Grunebaum has called the great innovation
of the Islamic state or states: to ‘make the area of Muslim

political domination and that of Muslim religion coex-

tensive’ 36

Gibbon had little appreciation also for the form of gov-
ernment in Muslim states. Though Qur’anic form of
polity was obligatory in theory, in practice the Muslim
rulers were the ‘supreme judges and interpreters of that
divine book’: and, therefore, the most absolute of depots.?’
The Persian language did not even possess a word for any
form of government other than ‘absolute monarchy’.®® Its
‘prerogative was not circumscribed, either in right or in
fact, by the power of the nobles, the freedom of the com-
mons, the privileges of the chyrch, the votes of a senate,
or the memory of a free constitution’.® An absolute ruler
could invigorate public affairs but that was a poor com-
pensation for the absence of the rule of law.

The greatest achievement of the Muslims was In the
sphere of science; but this was a field also ot their most
significant failure. They had recovered mathematics,
physics and astronomy from the classical sources; they had
made original contributions to medicine and chemistry.
Their creative capacity, however, had been limited to small

successes.0

34 Ibid., I, 51. :

35 Ibid., 1,81 ; 1V, 161.

36 Medieval Islam, The University of Chicago Press 1961, 6.
37 Decltne and Fall, V, 493.

38 Ibid., I, 80.

39 Ibid., V, 493 ; also, I, 39.

40 Ihid., I, 59.
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The modest success of Muslim sciences was due chiefly
to the lack of a truly empirical approach. The method of
‘observation’ was not unknown to them, but Muslim
scientists had never realized the importance of the experi-
mental method for advancing scientitic knowledge; ‘the
physics, both of the Academy and the Lycacum. as they
are built, not on observation, but on argument, have re-
tarded the progress of real knowledge'.*! and the Muslims
advanced no farther than the Greeks. Since the science of
optics was unknown to the Muslims, ‘from the reign of
the Abbasides to that of the grand children of Tamer-
lane, the stars, without the aid of glasses, were diligently
cbserved: and the astronomical tables of Baghdad, Spain,
and Samarcand correct some minute errors, without daring
to renounce the hypothesis of Ptolemy, without advancing
a step towards the discovery of the solar system’.** Though
the science of chemistry owed its 'origin and improvement’
to the Saracens, their actual knowledge of the subject com-
pared to that of the European scientists was small.® In
medicine, a Razi or an Ibn Sina ranked easily with the
greatest of Grecian masters but 'a superstitious reverence
for the dead confined both the Greeks and the Arabs to
the dissection of apes and quadrupeds; the most solid and
visible parts were known in the time of Galen, and the
finer scrutiny of the human was reserved for the micro-
scope and the injections of modern artists’.

The world-view of the Muslims was responsible as much
for the sterility of much of their scientific endeavour as
for their failure to develop a truly scientific method. They
had preserved much of the ancient scicnce, centributed
something of their own through ‘observation’; but they
had failed to grasp the ‘natural laws’ of the whole pheno-
mena of the universe. Alchemy for the Arabs remained
more important than their chemistry : the transmutation of

41 Ibid., VI, 30.
42 Ibid., VI, 31.
43 Ibid., VI, 32.
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metals and the elixir of immortal health were the objectives
of a ‘most eager search of Arabian chemistry’. Conse-
quently, the fortunes and researches of thousands of Mus-
lim scientists were ‘evaporated in the crucibles of alchemy'.
Empirical induction was impossible in the absence of
‘Reason’ which the Muslims lacked: ‘the consummation of
the great work was promoted by the worthy aid of mystery,
fable, apd superstition’. Similarly, the wisdom of the best
of Arabian astronomers was debased ‘by the vain predic-
tions of astrology’.** Much of Muslim scientific effort had
thus been sacrificed to popular superstition.

Muslim speculation tao had been sacrificed to supersti-.
tion. For Gibbon, ‘the metaphysics of infinite, or finite
spirit, have too often been enlisted in the service of super-
stition” and, metaphysics was the mainstay of Muslim
philosophers. The only discipline meant for ‘the human
faculties and cultivated by the Muslims was logic; but,
‘as it is more effectual for the detection of error than for
the investigation of truth, if is not surprising that new
generations of masters and disciples should still revolve
n the same circle of logical argument’. The whole theo-
logical tribe of the ‘mystics, scholastics, and moralists’ were
the last to be ranked among philosophers, for they possessed
only ‘imaginary merit’,* for the very foundation of their
philosophical superstructures rested on the existence of

God, a dubious assumption.

For Gibbon, the greatest of the Enlightenment histo-
rians, the world-view of the Muslims made Islamic civili-
zation essentially ‘medieval’. They had resembled the
Romans in creating great states and empires as well as in
possessing the light of knowledge. For five hundred years,
when Europe was still sunk into the darkness and barbar-
ism of medieval Christendom, the Arabs and Islamized
Persians and the Persianized Turks had distinguished them-
selves in both camps and colleges.*® Nevertheless, Islamic

‘o L, VL3 /366/_{-9'

45 Ibid., VI, 29.
46 Ibid., VI, 28. Also, Memoirs, 56 n 3.
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teivilization’ was more akin to the medieval Christian '‘bar-
barism’: both of them were theoeratie: religion was the
core of their attitudes towards life and thought. Gibbon
could tind only one instance of a Muslim philosopher "des-
pising the religions of the Jews, the Christians, and the
Mohammedans'.}?’  The exception of Ibn Rushd proved the
rule that the thought of Muslim thinkers was as theologi-
cally oriented as the life of less erudite Muslims.

The Islamic world, as Gibbon saw 1t, was more signifi-
cant for its failure than for its success. Nothing compar-
able to ‘the revival of letters' in Europe had happened 1In
Islam. The Arabs, with all their curiosity for classical
learning, had neglected classical ‘literaturce’. Mushm
<helves were 'crowded with orators and poets, whose style
was adapted to the taste and manners of their country-
men' 8 Nevertheless, they had much to learn from the
c'assics of Greek literature: ‘the temperate dignity of style,
the graceful proportions of art, the forms of visible and
intellectual beauty, the just delineation of character and
passion, the rhetoric of narrative and argument, the regu-
lar fabric of epic and dramatic poetry’. Gibbon's decided
preference for the classical and neoclassical literature was
not merely a question of aesthetics. When he said that
the classics had much to teach and the Muslims, much to
learn, he had the spirit of the whole of classical literature
in mind:*

The philosophers of Athens, and Rome enjoyed the blessings, and
asserted the rights, of civil and religious freedom. Their moral
and political writings might have gradually unlocked the fetters
of Eastern despotism, diffused a liberal spirit of inquiry and
toleration, and encouraged the Arabian sages to suspect that
their caliph was a tyrant, and their prophet an impostor.

Islamic civilization, as Gibbon saw it, had foundered on
the rock of despotism, both civil and spiritual. The decline
of Muslim learning as well as of Muslim civilization during

47 Decline and Fall, V1, 33 n 83,
48 Ibid., VI, 29,
49 Ibid., VI, 33.
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and after the thirteenth century was inevitable since the

Muslims had lost irrevocably the benefits of ‘a familiar

intercourse with Greece and Rome’.*® A sustained curio-

sity for progressive knowledge was impossible in the
absence of civil and religious freedom. In the Muslim
courts, ‘truths of science could be recommended only by
ignorance or folly’ and the popular ‘instinct of superstition
was alarmed by the infroduction even of the abstract
sciences’.’! The rigid ulama were ready always to condemn
the ‘rash and pernicious’ curiosity of an Al-Mamun for
profane knowledge.®®? The most efficacious instrument of
civilization was ldst no sooner than it was discovered.
Paradoxically, both the'rise and decline of Islamic civili-
zation could be attributed to the religion of Muhammad.
Though the precepts of Islam were in harmony with the
natural inclinations of the Arabs, yet their political suc-
cess was made possible only by a sense of common pur-
pose and drive which Islam imparted to them. Islam had
failed to change the national character of the Arabs; their
religious enthusiasm had adde¥ intensity and extravagance
to their tribal discords. The Shi‘a-Sunni conflict, the Car-
mathian and Isma‘ili heresies, and the ‘monkish’ darveshes

had undermined the political solidarity of the Muslims and
increased their ‘fanaticism’.’® Similarly, the union of
‘sacerdotal and regal’ functions in the Muslim states sancti-
fied by Muhammad’s example, had proved fatal to the
progress of civilization in the Islamic world: the Muslim
states were more ‘tyrannical’ for being theocratic.>® For
Gibbon, no great progress in civilization was possible with-
out the freedom of thought and civil liberty. After the
tenth century, the history of Islamic civilization was a
history of its decline in quality, notwithstanding the large

50 Ipid., VI, 32.

51 Ibid., VI, 31.

52 Ibid., VI, 33.

53 Ibid., V, 323, 324, 382, 387, 396, 397 ; VI, 48-51 ; VII, 13.
54 Ibid.,V,395.
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increase in the area of its supremacy.” Gibbon's deserip-
tion of the Middle Ages as the triumph of barbarism and
religion was meant only for the European 'muddle period’,
but it was no less applicable to Islamic civilization. Whercas
in Islam, religion was responsible for both success and
failure, in Christendom religion was responsible for fatlure
alone.

Gibbon examined religions with scientific curiosity but
without imaginative sympathy. Having rcad the transla-
tion of the Edda, the sacred bcok of the Celts, in Nallet's
Introduction to the History of Denmark, Gibbon noted 1n
his Journal:®®

We have at present half a dozen of these bibles including our
own. It would be a pretty work to make a philosophic picture
of the religions, their spirits, their reasoning and their influence
on the manners, government, philosophy and poetry of each
people.

In The Decline and Fall of the Roman Empire, Gibbon's
‘philosophic picture’ of Christianity and Islam was intended
to portray their respective influence upon the Roman and
Islamic civilizations.

For Gibbon, the effect of Islam upon Muslim civilization
was very different from the effect of Christianity upon
Roman civilization. The introduction and abuse of Chris-
tianity had influenced the decline and fall of the Roman
empire. ‘The clergy successfully preached the doctrines
of patience and pusillanimity; the active virtues of society
were discouraged’.®” The progress of the monks was as
rapid and general as that of Christianity itself: and, it
‘seriously affected the reason, the faith, and the morals of
the Christians’.®® The spirit of Islam, on the other hand,
encouraged the indulgence of human passions ‘in this
world’ as well as the hopes of ‘the other’; a spirit of
charity and friendship and ‘the practice of social virtues’

=

55 Ibid., VI, 28-29.

56 Quoted, E., Neff, The Poetry of History, 80.
57 Decline and Fall, IV, 162,

58 Ibid., IV, 61, 75.
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were the great merits of Muhammad’s religion. Its ‘simﬁle

and rational piety’ presented no obstacle to ‘business or

pleasure’ : Muhammad ‘*would suffer no monks in his reli-

gion’*® Islam was, in brief, more ‘this-worldly’ than

Christianity.

For Gibbon, Islam was commendable in so far as it was
In harmony with the aims of secular civilization. Gibbon
was one of the greatest philosophers of the Enlightenment,
it by that is meant the eighteenth-century philosophers’
endeavour to secularize all departments of life and thought.
For him, the aim of civilization was to increase the wealth,
the knowledge, the virtue and, finally, the happiness of
mankind.”® Knowledge was nothing, if not rational; virtue,
1f not social; and happiness, if not meant to be enjoyed on
earth. The ‘deism’ in Islam, the simplicity of its practices,
i1ts social ethic, i1ts ideal of brotherhood met Gibbon’s appre-
ciation, and accounted for Islam’s relative incorruptibility.
Islam therefore was preferable to earlier religions.®!

Though comparatively ratignal and simple, Islam fell far
short of ‘philosophic theism’. Muhammad’s rational en-
thusiasm was carried to excess *‘when he made the Author
of the Universe ‘an infinite and eternal being, without
form or place, without issue or similitude, present to our
most secret thoughts, existing by the necessity of his own
nature and deriving from himself all moral and intellec-
tual perfection’. Muhammad’s creed, that there was no
god but God, was rational enough. The omniscience, the
omnipotence, the omnipresence, the perfection, the good-
ness, the infinitude, the eternal self-subsistance of Muham-
mad’s Allah were incomprehensible, however, to Gibbon’s
‘present faculties’; for, ‘what object remains for the fancy,
or even the understanding, when we have abstracted from
the unknown substance all ideas of time and space, of
motion and matter, of sensation and reflection’? The

59 See, for instance, 1bid., V, 346-48.
60 Ibid., IV, 169, passim.
61 Ibid., V, 395, 296, 398, passim.

26

Martat.com




EDW-ARD GIBBON ON ISLAMIC CIVILIZATION

prophet was indeed a poor philosopher, and the most
philosophic of his followers failed 'to reconcile the pre-
science of God with the freedom and responsibility of man’;

they also failed to explain ‘the permission of evil under
the reign of infinite power and infinite goodness'."”
A major shortcoming in Islam was the inability of its

followers to develop a spirit of toleration. Religious toler-
ance was one of Gibbon's most cherished ideals. The uni-
versal toleration of all religions in the Roman world was
one of its greatest merits.”® Too scholarly to ignore his
evidence, Gibbon was quick to point out several passages
in the Qur'an which had been pronounced 'in behalf of
toleration’. Also, the caliphs had selected 'the lessons of
toleration’ from Muhammad’'s own life. The presence of
non-Muslims in the dominions of the Turks and the
Mughals testified to the ‘public toleration’ of non-Muslim
religions in the areas of Muslim political domination.™
Nevertheless, the ‘private zeal’ of the Muslims had never
abated, once their prophet had ‘sanctified’ religio-political
wars. Non-Muslims in the Muslim states always remained
inferior subjects; and they were occasionally persecuted.®

Gibbon’s comprehensive treatment of Islam was all the
more important for being erudite and almost impartial and
scientific. For all his intellectual affinity with Bayle and
Voltaire, Gibbon ridiculed their disregard for evidence:
‘how indifferently wit and philosophy supply the absence
of genuine information'.®® Gibbon’s scholarly impartiality
in his discussion of Muhammad’s character, a subject much
discussed in the eighteenth century, singled him out from
most of his predecessors. Before Gibbon, Muhammad had
been treated by orthodox theologians as a wicked impostor,
and by the anti-religious, anti-clerical philosophes as a
hero. Gibbon tried to rise above the level of polemic. The

62 Ibid., V, 339.

63 Ibid., I, 28-29.

64 Ibid., V, 486.

65 Ibid., V, 491-492.
66 Ibid., V, 351 n 118.
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adverse wish of a Prideaux to find an impostor in Muham-
mad had corrupted, thought Gibbon, the learning of many
a doclor; and the wish of a Boulainvillers to find a hero
In Muhammad had marred the ingenuity of many a
philosophe.®” With Sale and Gagnier, Gibbon attempted
to discover the historical Muhammad. But for his mockery
and 'the weapon of grave and temperate irony’,’® Gibbon’s
accocnt of the Prophet’s life was, paradoxically, the first
scrious study of the founder of Islam to appear in English.

Muhammad the man rather than Muhammad the Pro-

phet enjoyed first place in Gibbon’s choice of outstanding
personalities in history. Gibbon had deliberately excluded
Providence or Fortune from human affairs : national man-
ners, the spirit of times, and men themselves were the main
agents of historical change. The more extraordinary the
man, the greater was his capacity for influencing the course
of history ‘since, in human life, the most important scenes
will depend on the character of a single actor’.’® Never-
theless, exceptional individugls could not fly in the face
of their times: ‘it is an obvious truth that the times must
be suited to extraordinary charatter’.’? For Gibbon, there-
tore, the ‘genius of the Arabian Prophet’ and ‘the spirit
of his religion’ as well as the manners of his countrymen
were the causes which had ‘impressed a new and lasting
character on the nations of the globe’.’! At the head of
Islamic history was thus ‘that extraordinary man’,
Muhammad.’?

Gibbon provided a most comprehensive context for his
-elucidation of Muhammad’s ‘character’. The religious and
political conditions in the late sixth-century Byzantium
and Persia, the economic and climatic conditions of ‘the
sandy, the stony and the happy’ Arabia, their influence

67 Ibid., V, 352 n 119,

68 Memoirs, 97.

69 Decline and Fall, V11, 78.

70 Ibid., VII, 293 ; also, V, 171 ; IV, 340-41,
71 Ibid., V, 311.

72 Ibid., V, 375.
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upon ‘the social character’' of the Arabs, the long tradi-
tion of 'national independence’ in Arabia and of ‘public
freedom’ in Mecca and Mecdina which possessed ‘the sub-
stance of a commonwealth’, the religion of the Arabs, the
presence of the 'Sabian’, ‘Magian’, 'Manichacan’, Christian
and Jewish faiths in the Arabian peninsula- all provided
a setting for the rise of Muhammad to prophethood and
power.”® The honourable birth of Muhammad, his natural
gifts and genius for self-schooling, his sincerity in wishing
well of his countrymen, the superiority of his creed over
the prevailing religious ideas and his relentless, yet peace-
ful, preaching in Mecca characterized Muhammad as the
mere ‘prophet’.’* After his hijrat to Medina, he became
also a2 'prince’ and the deterioration in Muhammad the
man was proportionate, subsequently, to the success of
Muhammad the Prophet-prince.”> At his death, Muhammad
commanded the respect and loyalty of those who were
both his fellow Muslims and subjects to a degree which
would have astonished the Byzantine Caesars and Persian
Khusraus.’®

Was Muhammad an ‘enthusiast’ or an impostor ? That
was the much-debated question which Gibbon finally posed.
Muhammad’s sound practical judgment and his exceptional
political acumen ruled out the ‘specious’ allegation that
he was mad (‘enthusiast’). His enthusiasm meant, for
Gibbon, his zeal for the propagation of Islam; it was largely
justified by ‘the importance and justice of the end’, for
Islam was better than pre-Islamic religions.”” At Mecea,
Muhammad’s preoccupation with the welfare of his ‘nation’
had converted his general obligation into a particular call,
the call to prophecy. In assuming himself as the apostle
of God, Muhammad had sincerely deceived himself. But
as ‘a wise man may deceive himself’, so ‘a good man may

73 Ilhd., V, 311, 312-14, 314-24, 327-33,
14 Ibid., V, 336. 337, 338, 352-55;

75 Ibid., V, 376-77.

76 Ibid., V, 358,

77 Ibid., V, 377.
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deceive others”: and from involuntary self-delusion
Muhammad advanced gradually to the conscious delusion of
others.’”® In his later life in particular, the ‘use of fraud
and perfidy, of cruelty and injustice, were often subservient
to the propagation’ of Islam. Such moral failings were
redoubled until he ‘secretly smiled (the victorious impostor!)
at the enthusiasm of his youth, and the credulity of his
proselytes’.”

Gibbon’'s verdict on Muhammad’s Revelation was the
same as Prideaux’s; but, 1t was grounded differently.
Prideaux had assumed the divine character of the Christian
Revelation; and, .Muhammad’s wickedness and imposture
proved to the readers of Prideaux’s work that the Muham-
madan revelation was a human fraud.8® TFor Gibbon,
Muhammad’s Revelation was a fraud because all Revelation
was fraud. In the rational philosophy of the Enlighten-
ment, there was no place for ‘revealed’ truths.

Indeed, in Gibbon's presentation, the failure of the Mus-
lims lay ultimately In their betrayal of Reason. For him, 1
‘the different characteristics,’which distinguished the civi- ';

lised nations of the globe may be ascribed to the use and

the abuse of reason’ 8! The rise of Islam was a kind of

reformation in religion; and a renaissance in learning had
happened in the Muslim world during the ninth and tenth
centuries. But nothing comparable to the Enlightenment
had occurred in Muslim history:. In Gibbon’s ‘epic of the
inlightenment’, as The Decline and Fall of the Roman
Empire has been called recently,3? Islamic civilization found
its appropriate place in the Middle Ages. The wealth, the
knowledge, the virtue, oOr the happiness of the Muslims
was brought into sharp relief only by the darkness and
misery of the Middle Ages in Europe. The contemporary

| —

78 Ibid., V, 376,
79 bid., V, 377.
80 Cf. Norman Daniel, Islam an

81 Decline and Fall, 111, 71.
89 H.L. Bond, The Literary Art of Gibbon, Oxford 1960, 160.

J the West, Edinburgh 1960, 276.
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Muslim world was nevertheless marked by the absence of
freedom and reason, by ‘'despotism and ignorance'.®?

The Decline and Fall of the Roman Empire was a highly
finished master-piece® and it was soon to be found, as
Gibbon himself noted with gratification, on ecvery table,
and almost on every toilette: ‘the historian was crownced
by the taste or fashion of the day'%" In fact, this classic
work of history was to exercise influence on a large number
of historians in the future, including the historians of India.

In the early nineteenth century there was hardly a Bri-
tish historian of medieval India who had not read, or re-
read, The Decline and Fall of the Roman Empire and its
author became for them a veritable ‘institution’. His lively
and readable and yet erudite presentation of Muslim wars
and governments made them a subject of more or less
general interest; his picture of Islamic civilization provided
a comprehensive context for Indo-Muslim history; and his
evaluation of Muslim cultural achievement placed 1t above
that of medieval Europe, but much below the achievement
of ancient or modern Europe. Above all, his work schooled
many a British historian of medieval India in the philo-
sophy of the Enlightenment, for there is hardly any of its
ideas which has not found expression in The Decline and
Fall of the Roman Empire.

In a very real sense, Gibbon's work embodies the judg-
ment of the Age of Reason in modern Europe on medieval
Islam: and, as such, his judgment is inseparable from the
values and assumptions of that age.

== =

83 Decline and Fall, 1, 23, passim.
84 Herder, quoted, E. Neff, The Poetry of History, 79.
85 Autobiographies, 267.
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The work of Sir William Jones, the greatest of eighteenth
century British orientatalists, occupies a key position in
the history of British historical writing on India. Before
Jones, Indian historv had been almost synonymous with
Indo-Muslim history, after Jones, it became almost
synonymous with Hindu history. The Muslims were moved
from the centre to the periphery of the history of the sub-
continent. The image of ancient India which he invoked
came to influence the minds not only of those who wrote
on ancient India but also of those who wrote on medieval
India. He added altogether a new dimension to British
historical thinking on India.

The foundation of the Asjatic Society by Jones in 1734
expressed the now comprehensive scope of late eighteenth
century orientalism, and marked the beginning of a new
phase of British orientalist studies. John Swinton had
shown interest in the natural resources of India and In
the religion of the Hindus. Alexander Dow had written a
‘dissertation’ on Hindu religion and philosophy, and trans-
lated Persian prose tales. Jones in the early 1770’s had writ-
ten a treatise, an essay, a dissertation and commentaries on
Asian poetry or literature; John Richardson had written
a dissertation on the ‘language, literature and manners’
of Asian nations. As some of the articles in the Philoso-
phical Transactions show, the Royal Society had start_ed
inquiring into Asian sciences;! the Society of Antiquaries
of London had extended its interest to Asian antiquities.’

1 Jones® inspiration for founding the Asiatic Society was the Royal
Soceity itself : The Works, 111, 8-9.

92 Archaeologia, VII, 323-36, on Indian pagodas; VIII, 251-189, on
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With this background, the members of the Asiatic Society
were to explore whatever had been produced by nature
and performed by man in Asia: its natural and civil history,
antiquities, arts, sciences and literature. Thus, whercas
the approach of the authors of the Universal Ilistory had
been largely political, that of the founders of the Asiatic
Society was truly universal

‘It is my ambition’, wrote Sir William Jonces in 1787 “to
know India better than any other Europcan ever knew i’
Thirty years later, James Mill in his discussion of Hindu
civilization found himself confronted with the work and
influence of Sir William Jones, almost as with a school.

Already, before 1784, Johnson had regarded him as ‘the
most enlightened’ man.* For Gibbon, Jones was a "won-
derful linguist’® Many another lesser man thought of
Jones as ‘far the foremost in a learned age',’ 'a pl.enomena
in literature’, ‘one of the greatest ornaments of the English
name’.” Indeed, Jones made the British orientalist res-
pectable in Europe.®! The re-publication in 1807 of his com-
plete works in eleven volumes, together with a biography
in two volumes, was a recognition of ‘the universality of

his genius’.? In the early nineteenth century, Jones had

his ‘disciples’.
Today the variety of Jones’ practical interests is obvious
from the fact that modern orientalists, philologists, Indolo-

cave temples, IX, 81-83, on Roman coins in India ; XXI, 1-4, on Indian
coins.

3 William Jones to Lord Althorp, quoted, A.J. Arberry, Asiatic jones,
23,

4 Proceedings Sir William Jones Bicenlenary Conference, Oxford 1948, 7.

5 Edward Gibbon, Decline and Fall of the Roman Empire, VI, 33 n. 82.

6 Eyles Irwin, quoted, A.J. Arberry, Proceedings (Bicentenary Confe-
rence), Oxford 1948, 5.

7 James Elves, quoted, A.J. Arberry, ‘‘Persian Jones®’, Asiatic Review,
XTI (April, 1944), 186-96.

8 The Asiatick Researches ‘created a furore in learned Europe’ : Alfred
Master, BSOAS, XI, 1943-46, 801.

9 Quoted, A.J. Arberry, Proceedings (Bicentenary Conference), Oxford
1948, 5.
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gists, jurists, journalists and literary critics have re-
appraised his achievement. R. M. Hewitt maintains that
it is easy to rescue Jones from the philologists to replace
him among men of letters.!® A. J. Arberry finds him an
admirable scholar of Persian;'' and A. S. Tritton holds that
Jones so succeeded in feeling the spirit of Arabic literature
that ‘there is little to set right in his general ideas’.!? Alfred
Master evaluates Jones’ infleunce upon Sanskrit studies;!®
G. H. Cannon, his share in educating public opinion in poli-
tical liberalism.!* R. K. Das Gupta says that Jones was
pre-eminently a jurist;!® and S. G. Vesey-Fitzgerald com-
pares Jones' gentus with Bentham’s.!® Aware of the ‘re-
newed interest in Jones' -writings’ G. H. Cannon has pub-
lished an annotated bibliography of his works;!” and his
‘life’ has been re-written.

Jones’ work has not yet been studied, however, in the
context of British historical writing on India. Hewitt
pointed out that ‘the wide and enduring influence’ ot J ones’
work was due chiefly to miscellaneous writings such as
the discourses to the Asiatic Bociety; and also, that Jones
altered ‘our whole conception of the Eastern world’; but
Hewitt’s interest was only in Jones the man of letters.'
Jones' work appeared to belong, as Hume said about
Berkeley’s philosophical works, to ‘the republic of letters’.
For his contemporaries the chief merit of the ‘harmonious
Jones' was to blend science with taste. That verdict would

10 “Harmonious Jones”, Reginald Mainwaring Hewitt (1887-1948), A
Selection from his Literary Remains, (edited by Vivian de Sola Pinto), Oxford
1955, 46.

11 “Persian Jones”, Asiatic Review, XI (April 1944).

12 “The Student of Arabic’’, BSOAS, XI, 1943-46, 695-98,

13 ““The Influence of Sir William Jones on Sanskrit Studies’®, Ibid.,

798-806. ‘
14 “Freedom of the Press and Sir William Jones’, Journalism Quarterly,

33, No. 2 (Spring, 1956).
15 ¢‘Sir William Jones as a Poet”’, Proceedings Asiatic Soctely Bengal, 1948.
16 ““Sir William Jones, the Jurist®’, BSOAS, XI, 1943-46, 807-17.
17 Sir William Fones, Orientalist, Honolulu, 1952.
18 Reginald Mainwaring Hewitt, 1887-1948, 41.
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have pleased Jones himself whose chief ambition in life
was relentlessly to pursue literary glory. But, though
Jones thought of himself primarily as a man of letters,
the acquisition of ‘new knowledge’ became a passion which
increased with years. Always a creative writer, he main-
tained his interest in ‘universal’ literature while cvincing
serious interest in philosophy and ‘'universal’ history.
Jones’' interest in universal history synchronised with
his interest in India. For some ten years before 1773, ho
had tried to establish himself as a man of letters; trom
1773 to 1783 he had said farewell to oriental literature in
order to devote himself to a serious pursuit of his legal
career: from 1784, with an Indian judgeship in his pocket,
he wanted to give ‘the finishing stroke’ to his oriental
knowledge.!® The Asiatic Society was now founded to
explore the civil and natural history of Asia, its scilences
and its arts.?® In his presidential discourses delivered
annually to the Society, Jones tried to explore the civil
history of Asia; but the bulk of his work now was related
to India. It was the achievement of these Indian years,
the last ten of Jones’ life, when his intellectual powers had
fully matured, that exerted a wide and enduring

influence.

With Jones' arrival in Bengal in 1784, the stage was set
‘for the discovery of the forgotten early history of India'.?!
On his voyage to India he was looking forward to several
years of studies of 'whatever relates to India’  besides
Persian and Law.22 He had been thinking of ‘modern’
politics and geography of India, its trade, manufacture,

agriculture and commerce, of the ‘best mode of governing

19 Jones to Count Reviczki, The Works, I, 166-67.

20 Jones to Lord Althorp : “This then is my rule : I hold every day
lost, in which I acquire no new knowledge of man or nature’ : A.J.

Arberry, Asiatic Fones, 23.
21 Jones to Lord Althorp, quoted, A.J. Arberry, Asiatic Jones, 17.
22 Jones’ first discourse to the Asiatic Society, The Works, 111, 1-9.
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Bengal’, and of Mughal and Maratha constitutions.2? But,
though he placed before the Society in 1784 this part of
his project, he could never execute this plan himself.
Already, his interest in Indian sciences like arithmetic,
geometiry, medicine, anatomy, surgery, and chemistry and
in Indian poetry, rhetoric, music and morality had out-
weighed the immediately practical ones.?* After 1784,
Indian chronology and mythology were added to his list
of interesting subjects.?®

The ‘discovery’ of Sanskrit had sparked off Jones' Indo-
logical studies. Thanks to Hastings’ wide intellectual out-
look, a kncwledge of Sanskrit was becoming desirable in
1784. Charles Wilkins had been encouraged by Hastings
to study Sanskrit literature from the original works. Wil-
kins’ rendering of the Mahabharata, Hastings championed
in the Council, ‘may open a new and most extensive range
for the human mind, beyond the present limited and beaten
field of its operation’.?® But, Wilkins had leit Bengal in
1785 and there was no other British scholar of Sanskrit
in India who could meet even the practical demand of a
comprehensive Hindu Code. “Jones was quick to realrze
the great importance of Sanskrit; and to learn it. He was
charmed by this ‘sweet sister’ of Greek and Latin which
was ‘more perfect than the Greek, more copious than the
I.atin, and more exquisitely refined than either’.?” The
affinity of Sanskrit with Greek and Latin had been pointed

out before Jones recognized their sisterly relation; but Jones

made the relationship more significant by emphasizing a
common origin for the Greek, Latin and the Hindu races.

Jones perceived a similar affinity between the mytho-
jogies of the Greeks, Romans and the Hindus. Jones had

23 C.H. Philip, “James Mill, Mountstuart Elphinstone al'{d the History
of India®’, Historians of India, Pakistan and Ceylon, Oxford Umiversity Press

1961, 218. i
924 Jones to Lord Althorp, The Works, I1, 3-4.

25 ¢“Chronology of the Hindus"’, ““Supplement”’ ; ““On the Gods of
Greece, Italy, and India’", The Works.

26 Quoted K. Feiling, Warren Hastings, 236.
27 Jones, The Works, 111, 24-46,
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always felt a great fascination for the creations of human
imagination; he belicved hike the Romantics after him that
‘myth’ was the imaginative expression of human experience
in the infancy of mankind. In his essay "On the Gods of
Grecce, Italy and India”, in which he stressed the close
parallels in those mythologics, he stated that carly ex-
perience of mankind was ‘highly interesting’ to those who
took ‘interest in all that relates to mankind'.*® Myths were
not merely amusing: they symbolised the poetie truths of
human life. Jones was inspired to write his hymns to
Indra, Sraswati, Surya, Ganga, Kamdev and Narayana.
The last hymn is believed to have converted Shelley’s early
atheistic materialism into the mystical pantheism of his
late poetry.?®

At any rate, Jones devoted himself to Hindu
studies. Publicly, he could still suggest that a
perfect history of '‘Mughal India’ could be compiled from the
Persian sources, beginning with Ali Yazdi's Zafarnama and
ending with Ghulam Husain’s Siyar al-Muta’khirin.3® Pri-
vately, he noted down history of India 'before the Mahom-
medan conquest’ as the chief desideratum. The subjects
he now had in mind were Hindu mythology, philosophy,
astronomy, mathematics, ancient Indian geography, a
Sanskrit dictionary and grammer, Indian music, transla-
tion of the Vedas, the Puranas, the Mahabharata and the
Ramayana, Sanskrit dramas and the Hindu theatre.?!

Nevertheless, Indology was for Jones a specialization
within orientalism, a culmination rather than a departure.
In his ‘Treatise on Oriental Poetry’, appended to his French
translation of a history of Nadir Shah in 1770, in the pre-
face to his Persian Grammer and the Dissertation on Orien-
tal Literature in 1771, in An Essay on the Poetry of the
Eastern Nations in 1772, and in the Latin Commentaries on

28 Ibid., 324 & 'V, 182.

29 V. de. Sola Pinto, “Sir William Jones and English Literature®’,
BSOAS, XI, 1943-45, 694,

30 The Works, 111, 213-14,

31 Ibid., 10.

37

Martat.com



MEDIEVAL INDIA : HISTORY AND HISTORIANS

Astatic Poetry in 1774 Jones had aimed to stimulate anno-
tated translations of oriental manuscripts in general. If
oriental literature ‘should ever be general’, he reiterated
in 1788, ‘it must diffuse itself, as Greek learning was dif-
fused in Italy after the taking of Constantinople, by more
impressions of the best manuscripts without versions or
comments, which future scholars would add at their leisure
to future edition’ 32

Jones hoped that the spread of oriental learning would
stimulate yet another renaissance in Europe. The excel-
lent writings of Greece and Rome were studied by every
man of liberal education and had diffused a general refine-
ment in Europe.®® But ignorance of oriental literature,
blindness to its merits, religious prejudice, inability to learn
oriental languages, intellectual sloth, and absence of mate-
rial incentive, lack of orientalists of taste and scarcity of
books had been responsible, thought Jones, for what Dow
had called ‘a curious kind of self conceit’.?* Dow had com-
pared the intellectually indifferent to the Goths of a dark
age. Jones thought of the philistine as a complacent igno-
ramus, ‘like the savages, who_ thought that the sun rose
and set for them alone, and could not imagine that the
waves which surrounded their island, left coral and pearls.
upon any other shore’.3 The love of learning which had pre-
valled in Europe during the Renaissance appeared to have
exhausted itself in classical studies.®® The ‘silver age of
the modern European Renaissance’, as the age of Gibbon
has been called,®” needed new literary discoveries for self-
fulfilment. Jones pointed to the East for rejuvenation.

The broad affinity between the literature (in the
eighteenth-century connotation) of classical Europe and of
ancient India endowed Sanskrit literature with immense

32 Jones’ Preface to Hatifi’s Laili Majnun, Calcutta 1788.

33 The Works, V, 166-67,

34 Ibid., 165 ; Dow’s Preface to The History of Hindostan, 1770.
35 The Works, V, 166.

36 Ibid., 170.

37 A.N. Whitehead, Adventures of Ideas, 1961, 13.
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possibilities. Like most of his contemporaries, Jones dated
the Renaissance from the rediscovery of classical literature
after the capture of Constantinople by thu Turks. The
literature of ancient India became more valuable than that
of Persia and Arabia. In the carly 1770°s he had been an
exception in England ‘In installing the lyrie at the centre
of poetry’*® and his appreciation of Persian and Arabic
poetry was enhanced thereby. Sanskrit too had its lyric,
but its strength lay in the epic and the dramatic forms.*
Sanskrit literature, therefore, most aptly comparced with
Greeck. Not only in literary forms and mythology but also
in philosophy, a broad affinity existed, Jones thought, be-
tween Sanskrit and Greek lhiteratures. A Plato or an Aris-
iotle was more likely to be discovered in Sanskrit than in
Persian or Arabic literature.*

Sanskrit literature was valuable for elucidating, by com-
parative methods, the intellectual history of mankind as
well as in facilitating a new ‘renaissance’ in Europe. With
the French ‘encyclopaedists’, Jones divided all human
knowledge into History, Arts and Sciences, corresponding
to the three chief faculties of human mind: namely memory,
imagination and reason.?' The historical writings of Asia
were indispensable for completing the 'universal history’;
the imaginative creations of Asia could give a fillip to
European arts; and a knowledge ot Asian philosophles was
necessary ‘to complete the history of universal philosophy’.*?
Sanskrit literature was valuable to those interested in trac-
ing the development of the human mind ‘from the rudest
to the most cultivated state’,*® precisely because that

| 38 Rene Wellek, 4 History of Modern Criticism, 1, 133,

! 39 The Epic and Drama were ‘the highest genres’ in eighteenth cen-
tury theories, though the literary successes of the age were not in those
genres : ibid., 116. Jones had projected an epic poem, and was one of the
earliest admirers of Shakespeare.

40 In 1774 Jones had emphavized in his Latin Commentaries that
European indifference to Oriental Literature meant an affront to the
Plato, Socrates, Aristotle and Demosthenes of Asia: G.H. Cannon, Sir
William Fones, Orientalist, 7.

41 The Works, 1, 344 ; 111, 1-9, passim.

492 Ibid., 111, 233-34.

43 Ibid., V, 182.
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literature was the product of a highly civilized and ancient
soclety,

The favourable opinion which Jones formed of Hindu
civilization from Sanskrit literature was expressed in his
treatment of Hindu history.

History for Jones was more than a mere chronicle of

events. In 1770, when he had translated Mirza Muham-
mad Mahdi Astarabadi’s Tarikh-i-Nadiri, Jones had apolo-

gised for having laboured on a military chronicle, 4 Already
he had ‘the Ciceronean idea of perfection’ to evaluate his-
torical literature.®®> The first duty of a historian was to
be free from prejudice; his first obligation, to accept nothing
as fact without reliable evidence. Having established his
facts, the historian should narrate them in a pleasing style,
preserving a proper chronolgy. He should unfold the
causes at work in the historical process, taking into account
the characters of distinguished men as well as the interplay
of ‘chance’ and human motives. ¢ n short, ‘an unbiased
integrity, a comprehensive view of nature, an exact know-
ledge of men and ‘manners, § mind stored with free and ]
generous principles, a. penetrating sagacity, a fine taste E
and copious eloquence’ were tHe necessary qualifications '
of a good historian.#’” In European literature there was

not a single ‘perfect’ historian; and only a few could be ‘~.
regarded as ‘good’. Herodotus, Thucydides and Polybius .
among the ancients, Montesquieu, Voltaire and some ‘re-

cent English historians (probably Hume and Robertson!
deserved to be ranked good.4®

History for Jones was far more than political history;
he had no sympathy with warriors and conquerors; his
great men were the benefactors and not the destroyers of
mankind.*® The progress of arts, sciences and letters as

. I Tk ™ B

44 Ihid., XI1, 313-15.

45 Ibid., 339.

46 Ipid., 321.

47 Ibid., XI1, 3923.

48 Ibid., 331, 332, 325-27 ; II, 491-92.
49 Ibid., XII, 315.
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well as of virtue, wisdom and prosperity was a more [asci-
nating subject than wars and conquests.® He doubted
the value of history as philosophy tcaching by cxamples;®!
history was rather a philosophy teaching by 'the accumu-
lated experience and wisdom of all ages and all nations’.”?
Not merely the records of empires and states but also civil
and religious institutions belonged to the province ol his-
tory. Indeed all that had been performed in the past by
man was the object of historical investigation.” ‘Even
law belongs to the History of Man""' and ‘literary and civil
history are very allied’.”® As Jones explained in his dis-
course on “‘Asiatick History”, by ‘civil history’ he meceant
all inquiries, which ‘must of course be chiefly Historical’,
related to all human activities in the past.®® The
civil history of Asian nations was nothing short of the
history of their civilizations.

It was the whole of Hindu civilization that Joncs treated
in his third discourse in 1736 and abscrbed his attention
until his death in 1794. For him the civil history of the
Hindus meant their language, philosophy, religion, archi-
tecture, sciences and arts from the earliest known times to
the eleventh century. Jones placed ‘the dawn of true
Indian history’ in the third or the fourth century B.C.;"
he ccnjectured, however that the first 'Indian empire’ had
been founded at least a thousand years earlier.”® The
‘Indian Zodiack’ was not borrowed, he tried to show, from
the Greeks or the Arabs,®® another ‘fact’ which went to
prove both the antiquity and the ‘inventive genius’ of the

Hindus.

50 Loc. cit.

51 Ibid., 111, 216.
52 Ibid., I, 156-57.
53 Ibid., III, 1-9.

54 Ibid., 1, 344.
55 Ibhid., V, 410.
56 Ibid., I11, 205-28,.

57 The Astatick Researches, 11, 400.
58 Ibid., 145.
59 ““On the Antiquity of the Indian Zodiack’, The Asiatick Researches, 11.
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The ‘discovery’ of ancient empire in India and the origi-
nality of Hindu genius confirmed the impression of a high
civilization derived from their literature. The ancient

Hindus were ‘splendid in arts and arms, happy in govern-
ment, wise in legislation, and eminent in various know-
ledge’.®® The decimal scale, apologues and the game of
chess were inventions of which the Hindus themselves liked
to boast: but, added to these their grammer, logic, rhetoric,
and music, their claim to ‘a fertile and inventive genius’
was fully established. Their lively and elegant lyrics, their
‘magnificent and sublime’ epics and their ‘noble specula-
tions' in the Vedas weare perhaps but a foretaste of still
areatcr discoveries. The Hindu ‘Darashanas’ had contained
all the metaphysics of the Academy, the Stoa and the
Lyceum; the Vedanta contained all the philosophies of
Pythagoras and Plato.®! The merit of the Vedanta was
that it differed both from the ‘pantheism’ of Spinoza and
from the ‘insane philosophy of the base Toland’.?? Jones
could indecd ‘venture to affirm, without meaning to pluck
o leaf from the never fadingslaurels of our immortal New-
ton, that the whole of his theology and part of his philo-
sophy may be found in the Vedas’.%®

For Jones the ancient Hindus were the Greeks of Asian
civilization. Jones’ discourses, though meant to investigate .
in an impartial manner how far the Biblical version of
creaticn, the Fall, the Deluge and the dispersion of nations
found support from the civil histories of the five great
nations of Asia % were ‘to omit nothing’ that was important
for expected ‘discoveries’ in their civilizations.®® As a result,
the Hindus emerged as the most civilized nation in ancient

60 The Works, 111, 32
61 Ibid., 24-46.

62 Ibid., 229-52.

63 Ibid., 246.

64 Ibid., 111, 24.

65 Loc. cit.
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Asia. The Tartars had no letters, literature or philosophy;™
love of poetry was a great merit of the Arabs but they too
had no philosophy, science or art:"" the Persians had been
great theists, possessed metaphysics, great architecture and
probably sciences and arts; they were civilized but appeared
to have produced no great literature;” the Chinese werce
moderately civilized.® Jones even suggested that, since the
Hindus were the more ancient, the Greeks were indebted
to the Hindus wheresoever an aflinity scemed to have exist-
ed between them:7® or otherwise, they belonged to the
same racial stock.’!

With Jones' discovery of Hindu civilization, India for
the West became synonymous with Hinduism. Indced, he
used the term ‘'Indian’ interchangeably with the ‘Hindus'.
Jones’' twin context of race and civilization confirmed the
view generally held in the eightecnth centurs that the
Hindus were a ‘peculiar’ people, and gave them a most
honourable status in the history of mankind.

The ‘civil history’ of the Hindus did not end with the
beginning of the decline of Hindu civilization. In Jones’
treatment of Hindu history, it was implicit that the Mus-
lim conquest of India was partly responsible for the dege-
neration of Hindu civilization. When others drew the
logical’ conclusion that the conquest of Hindustan by the
Muslims was comparable to the overwhelming of the Roman
empire by ‘the northern nations’, James Mill was impelled
to refute. he said, 'so gratuitous a supposition as that of
the degradation of the Hindus from an improved to a bar-
barous state of society by the calamities of conquest’.”

James Mill wondered why Jones had, to use Mill's ter-
minology, placed the Hindus so high in the scale of civili-

66 Ibid., 71-102.

67 Ibid., 47-70.

68 Ibid., 103-36,

69 Ibid., 137-61.

70 Ibid., 24-46.

71 Ibid., 185-204.

72 James Mill, History of British India, 11, 146, n.2.
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zation as to make them the most civilized nation of Asia,
comparing favourably with the Greeks. Mill suggested, -
among other things that ‘Sir William was actuated by
the virtuous design of exalting the Hindus in the eyes of
their European masters; and thence ameliorating the tem-
per of the government’.”® Jones himself had said in 1782
that the ‘prospect of contributing to the happiness of mil-
lions, or at least of alleviating their misery’ was one of
his motives for obtaining an office in India.’”* Burke was
never tired of reminding Jones that: ‘The natives of the
East, to whose literature you have done so much service,
are particularly under protection for their rights.”® Jones
felt that he was ‘capable of doing some good in Asia’.’®
On his arrival in Bengal, Jones had many literary conver-
sations with Hastings by which, said Jones, ‘I am always
the gainer’.”” Whatever the influence of Burke or Hastings
on Jones, he agreed with Burke that the Hindus had their

!

‘rights’; and with Hastings that ‘a generous sense g
:

i

f

of feeling for their writings’ would eradicate British pre-
judices against them and ‘ithprint on the hearts of our own .
countrymen the sense and obligation of benevolence’”™
His suggestions for the government of British India were
as ‘conservative’ as Hastings’. ° If the Hindus were to be
‘indulged in their own prejudices, civil or religious, and
suffered to enjoy their own customs unmolested’, a favour-
able view of their civilization had indeed its practical 1m-
plications:® and Jones’ observations leave no doubt that
he was aware of them.?!

73 Ibid., 11, 138.

74 Jones to Lord Althorp, quoted, A.]J. Arberry, Astatic Jones, 18.

75 Edmund Burke to Jones, The Works, T, 360 ; and Priyaranjan Sen,

“Sir William Jones’', 4.5.B. Bicentenary Proceedings, 139. -

76 Jones to Lord Althorp, quoted A.J. Arberry, Astatic Jones, 17.

77 Quoted, K. Feiling, Warren Hastings, 236.

78 Hastings to Wilkins, Preface to Wilkins’ translation of the Gita.

79 Jones, The Works, 111, 154 & 216 ; VII, 89-90 ; VIII, 208-10.

80 Ibid., VII, 4.

81 Ibid., 11, 55 ; Jones to Lord Althorp, quoted, A.J. Arberry, Astatic
Fones, 22.
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Nevertheless, the ‘humanitarian’ motive alone did not
account, as James Mill himself recognized, for Jones' atti-
tude towards the Hindus. Mill believed that ‘the illusions
with which the fancy magnifies the importance of a
favourite pursuit’ had deluded Jones;®* he praised the
Aslans simply because he was an 'orientalist’. His favourite
pursuit oriental literature and learning was indeed: for,
as he wrote in 1784 to a friend, 'Every day supplics me
with scmething new in Oriental learning, and if I were
to stay here half a century I should be continually
amused’.®® Jones’ insistence on drawing parallels between
his criental ‘masters’ and the ‘classics’ of Europe, between
a Iirdausi, Rumi, Hafiz or a Nizami on the one hand and
a . Homer, Shakespeare, Spencer or a Potrarch on the
other, was a way, among other things, of underlining the
importance of his favourite pursuit.®* And the comrarative
indifference of his contemporaries towards orientalism im-
pelled him to write what Hewitt has noticed as manifestoes
In praise of oriental literature.®® Praise of Sanskrit was all
the more desirable because Jones had wished Britain to
lead in Sanskrit studies just as the Dutch had l¢d Furope
in the Arabic.®® In 1771, he had defended British oriental-
ists against the French:®" in 1785, he was strongly moved
by the wish ‘that the activity of the French in the same
pursuits may not be superior to our’.®® Sanskrit studies
for Jones were almost a national project; the most impor-
tant therefore, ‘of all the public and private projects’ which
he had in mind to execute in ‘two lives’?® Whether or not
the ‘illusions’ of his fancy magnified the importance of the
Hindus, Jones’ allusions to a high state of Hindu civiliza-

82 James Mill, History of British India, 11, 138.

83 Jones to Patrick Russel, The Works, 11, 33-34, passim.

84 Jones, The Works, V, 424, passim.

85 Reginald Mzinwaring Hewitt, 53.

86 Alfred Master, ‘““The Influence of Sir William Jones upon Sanskrit
Studies’®, BSOAS, XI, 1943-46, 798-806.

87 Jones, Dissertation on Oriental Literature.

88 Jones, The Works, 111, 20.

89 Jones to Count Reviczki, The Works, I, 166-67.
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tion in early times were partly the expression of his hopes
of great ‘discoveries’ in the future.

Mill’s main indictment of Jones' treatment of Asian
societies was that Jones’ ideas on the subject were crude,
vague and indeterminate.®® His praise of the Arabs, as
Mill ironically remarked, had resembled Rousseau’s rhap-
sodies on the savage® A. S. Tritton has suggested that
the pre-Muhammadan Arabs had for Jones a touch of the
‘Noble Savage’ in them.’? The idea of the Noble Savage,
the idea of the ‘natural’ man as both happy and virtuous,
was becoming increasingly popular in late eighteenth-
century England. Johnson in later life savagely denounced
the Noble Savage. Rousseau’s social 1deas were interpreted
in favour of the Noble Savage.®® Jones was familiar with
Rousseau’s works. On his voyage to Bengal. he had visited
the ‘'savage’ chief of the island of Johanna; immensely
pleased with the visit, he had remarked ‘the farther our
species recedes from nature, the farther they depart from
true beauty’.®® He was predisposed to admire ‘the perfect
society’ and the ‘exalted vixrtues’ of, as he confessed, his
favourite Arabs;®® also, they were eminently civilized for
many ages before their conquest of Persia.?®

Jones did not have a consciously evolved concept of civi-
lization, and, as Mill rightly surmised, he had given little
thought to its formulation.’” ‘Sociological studies had
been appearing in England aiter 1760, but Jones read Adam
Ferguson’s historical essay on Civil Society only after his
arrival in Bengal, and, though he was textremely pleased’
with the book, his appreciation was for single ideas torn
from the general sweep of the work % Ferguson had tried

90 James Mill, History of British India, I1, 138-39.

a1 Ibid., 139.

92 Cf. ““The Student of Arabic™, BSOAS, X1 (1943-46), 695-98.
93 A.N. Fairchild, The Noble Savage.

04 The Asiatick Researches, 11, 86.

95 Jones, The Works, 111, 30.

96 Loc. cit.
97 James Mill, History of British India, II, 138.
98 Jones to Macpherson, The Works, 11, 86.
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to underline that ‘civilization’ was a gradual progression
from simpler modes of society to more complex ones.*
Jones did not much like this idea. and, probably with Fer-
guson 1n mind remarked that men ‘will always differ in
their ideas of civilization, each measuring it by the habits
and prejudices of his own country’. '"

Nevertheless Jones’ assumptions required him to judge
the value of human achievement 1in Asia, ceven if uncon-
cclously.

The intellectual superiority of European nations over the
Asian was as evident to Jones as to most of his contemp-
poraries. With the philosophers of the Enlightenment, he
saw the history of mankind as a progress of human reason,
the faculty of the human mind which exerted its power
in ‘philosophy’. Like Vico, he believed that 'fancy’ or the
faculty of combining our ideas agreeably by various modes
of imitation and substitution, 1s in general earlier exer-
cised, and sooner attains maturity, than the power of in-
tellect.'’ That was why, he thought, all the nations of
the world had their poets before they came to have their
philosophers.!’? The scientific philosopher was the last to
appear in the intellectual history of mankind. Jones had
great admiration for Newton whose Principia he had tried
to master.!®”® Newton’s achievement in ‘philosophy’ was in-
deed unparalleled in the whole history of mankind.!®
Reason, indeed said Jones, was the grand prerogative of
European minds;'° in all kinds of useful knowledge Europe
was far more advanced than Asia where scientific method
was unknown.!®® In the sciences proper, therefore, the

99 W.C. Lehmann, Adam Ferguson and the Beginnings of Modern Sociology,
194; J.B. Bury, The Idea of Progress 221, n 3.

100 Jones, The Works, 111, 30.

101 Zb:d., I1I, 229-30.

102 Loc. cit.

103 Ibid., I, 409.

104 Loc. cit.

105 Ibid., 12-13.

106 Loc. cit.
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Asians, ‘if compared with our Western nations, are mere
children’.!?’

Had Jones compared Asian nations with European he
would have found European superiority equally evident
in government. Jones had as much admiration for Locke
as for Newton.!® He believed in the eternal, natural rights
of man, and in his natural liberty.!” Jones’ dialogue on
government, written in 1782 demonstrates the desirability
and justification of armed resistance to irresponsible
rulers.!’® He agreed with Montesquieu that the despotic
form of government was the worst. As he said of the
reader of universal history,

He could not but remark the constant effect of despotism in
benumbing and debasing all those qualities, which distinguish
men from the herd, that grazes; and to that cause he would
impute the decided inferiority of most Asiatick nations, ancient
and modern, to those in Europe who are blest with happier
governments. i1l

Europe was in short, as Jones put it, the fair princess of
the world, and Asia her hangmaid.'*

However, in common with the rest of mankind, Asian
nations possessed the ‘pure unsophisticated reason’ which
was the same everywhere and at all times.!"® Jones did
not identify ‘philosophy’ with science, a specialization
within philosophy. What he appreciated most in the
natural sciences was their method and utility, a great
achievement of the hvman reason which expressed itself,
nonetheless, in purely speculative p ilosophy as well. It
was the possession of pure reason that enabled men to dis-
cover some ‘great and rundamental principles, which being

107 Ibid., 19.
108 Ibid., 1, 292.

109 Jbid., 334. *
110 Jones’ Dialogue on Government was published on the eve of his
departure to India by the Society for Promoting Constitutional Infor-

mation.
111 Jones, The Works, X111, 12.

112 Ibid., 111, 229-252.
113 JIbid., 245.
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clearly deduced from natural reason, are equally difluscd
over mankind, and are not subject to alteration by any
change of place or time.''* The mere fact of the existence
of philosophical speculation in a nation was a sufficient evi-
dence, for Jones, that it had exercised the natural reason
and hence, its due claim to recognition as a civilized nation.

Ethical principles, first, were discoverable  through
natural reason and had, therefore, been discovered by all
nations. In his discourse on Asian philosophy Jones empha-
sized that morality was not an inductive science. Ethical
principles were SO few and luminous that no scientific
progress was required for their discovery.''” Revealed
religion was necessary in the great system of providence’
in order to enlighten only the ignorant and Christian
ethics were no part of the proofs of revelation.'!® ‘Our
divine religion, the truth of which (if any history be truc)
is abundantly proved by historical evidence’, had no neced,
said Jones, of the aid of its ethical principles in
order to establish its divine origin. The wisest men of
the world were not ignorant of the best maxims of the
Christian religion, for the wise had known them 1n India,
Persia and China.'"” Even the Code of Mannu, which had
many an other blemish, was full of ‘a spirit of sublime
devotion, of benevolence to mankind, and of amiable ten-
derness to all sentient creatures’.''® Some of the most €X-
cellent morality was present in Arabic and Persian
poetry.!'? Jones ‘could not but respect the temple even
of a false prophet’ in which he tound excellent morality.'®

In religion too, all mankind had been given a share more
or less of natural theism. Jones religion, it has been

114 Ibid., 111, 243.

115 Ibid., VII, 88-89; cf. Jones’ epitaph composed by himself : ‘wishing
peace on earth and with good will to all creatures’ : The Works, 11, 229-52.

116 Ibid , 111, 229-52.

117 The Asiatick Researches, 11, 80.

118 A.]J. Arberry, Astatic Fones, 37.

119 Jones, The Works, I, 113, passim,

1920 Ibid., 11, 125 & 320.
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observed, was ‘universal in theology’; neither a deist, nor
an orthodox Anglican, Jones was ‘a deeply religious man’.'*!

Unwilling to accept anything as true if it did not satisty his

reason,'?? he had come to believe with Newton that the

oldest religion of mankind, the primeval religion, was ‘a

firm belief that One Supreme God made the world by his

power, and continually governed it by His providence; a

nious fear, love and adoration of Him’. Jones added that

this primeval theism was also ‘the noblest’.!?> The Author

of Nature (for all nature proclaims its divine author) could

be deduced, said Jones with the deists, by human reason
from ‘all the various branches of science’; botany and che-

mistry were the languages of God in the stupendous
volume of nature: but this ‘Almighty Chemist’ was also
the ‘all creating and all preserving spirit, infinitely wise,
good and powerful’.'**

Jones had, therefore a positive appreciation for what
he thought was the theosophy of some Asian religions.
With the exception of the ancient Hebrew, no language
contained ‘more pious and su,blime addresses to the being
of beings, more splendid enumerations of his attributes, or
more beautiful descriptions of his visible works’ than the
Arabic, Persian and Sanskrit.'®®  Jones’ essay “On the
Mystical Poetry of the Persians and Hindus” showed his
appreciation of mystical theosophy; Rumi in his Masnavt,
Hafiz in his ghazals, and Jayadeva in the Gita Govinda had
given an immortal expression, in a figurative mode, to ‘the
fervour of devotion, or the ardent love of created spirits
towards their beneficent Creator’.!?® The Vedanta appeared
to Jones to have resembled the philosophy of some
eighteenth-century thinkers of the West who had been

neglected or nisunderstood.'?”  Jones was disposed to see

121 Ibid., 250.

122 Loc. cit.
123 Ibid., IV, 211,

194 Ibid., 111, 229-32.
125 Jones to Earl Spencer, quoted, A J. Arberry, Asiatic Jones, 37.

126 The Works, 111, 13. 127 Ibid , 1-9.
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the merit of some non-Christian doctrines if they appeared
to him ‘'more rational more pious and more likely to deter
men from vice' than some of the Christian doctrines.'®

The grand prerogative of Asia for Jones, however, was
in the sphere of imagination.'” According to Jones' classi-
fication, the sphere of the imagination comprehended all
the fine arts, the ‘imagery’ and ‘invention’ conveyed in
modulated language, colour, figure or sound: ™’ poctry,
painting, sculpture and music. Jones' view of the fine
arts, more than anything else, scems to have informed his
evaluation of the achievement of Asian nations.

It was Jones' attitude towards the arts which impelled
him not to identify ‘civilization’ with the march of the
mind. He was aware that D’Alembert, indeed the majority
of the philosophers of the Enlightenment, had deliberately
placed sciences before the arts 13! Ever since the sceven-
teenth-century literary battle between the ‘ancients’ and
‘moderns’ had been won by the latter in France and Eng-
land, there had been a strong presumption in favour of the
view that ‘arts’ progressed with the progress of knowledge.
But the ‘moderns’ had won their victory at a great cost,
for the instrument of knowledge was not the same, 1t was
believed, as that of art; Imagination or fancy delivered
cnly a brazen world, while the golden was reserved for
the intellect. Sciences took priority over the arts. For
Jones. however, the question of priority was irrelevant.!??
And, since he believed that the human imagination reached
its maturity earlier than the human reason, 1t was easy
for him to believe with Hugh Blair that the ‘times which
we call barbarous are the most favourable to the poetic

128 Ibid., 229-30.

129 Ihid., 230.

130 Blzir’s ‘Dissertation on the Poems of Ossian?’, quoted Rene
Wellek, A History of Modern Criticism, 1, 28-29.

131 Jones, The Works, 111, 30.

132 History of British India, 11, 139-40.

133 Jones, The Works, I11, 71-102,

134 Jones to Reviczki, The Works, 1, 164.
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spirit’.'*® The chief reason why Jones regarded the pre-
Muhammadan Arabs as ‘eminently civilized’ was their ‘love
of poetry and eloquence’,'** for the Tartars, as Mill pointed
out,'®® had resembled the Arabs in many important ways:
but, instead ‘of poetry, the most universal and most natural
of the fine arts’ they had produced only ‘some horrible
war-songs’.!®® What Mill failed, or refused, to see was that
much of Jones’ praise for the Asians sprang ultimately
from his general attitude towards the fine arts. In re-
claiming, thus, the sphere of imagination, Jones fore-
shadowed the Romantics. |
Jones’ appreciation of Asian arts was based on an aesthe-
tic theory which foreshadowed the Romantic. His spon-
taneous liking for Arabic and Persian poetry, unmistake-
able in his letters to Count Reviczki,'*” had synchronised
with the beginning of a literary revolt against neo-classic-
i1sm. Indeed, Jones repudiated the time-honoured concep-
tion of arts as ‘imitation’.!®® 1In his On Arts Commonly
Called I'mmitative (1771), written at the same time as he
was amusing himself ‘with sthe choicest of the Persian
poets’ (and writing his Dissertation on Oriental Literature),
Jones expressed his decided view that art was essentially
‘a strong and animated expression of the human pas-
sions’.!®® That was what he appreciated most in Hafiz and
in the Mu’'lagat. Music and painting, no less than poetry,
Jones reiterated in his essay, “On the Musical Modes of the
Hindus” (written in 1784 and enlarged later), pleased the
senses and capitivated the imagination by ‘speaking, as it
were, the language of beautiful nature, to raise corres-
ponding ideas and emotions’.!¥® Jones believed that Hindu

135 V. de Sola Pinto, “Sir William Jones and English Literature’’,
BSOAS, X1, 689.

136 Jones, quoted, ibid., 690.

137 The Asiatick Researches, 111, 55,

138 Jones, The Works, 111, 10-23.

139 Ibid., 185.

140 Ihid., X, 204-05, possim.
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music was founded upon truer principles than the Euro-
pean.'!!

Jones' sense of cultural nationalism strongly influenced
his attitude towards the Asian 'familics of mankind'. '
Each Asian nation was distinguished by its language, litera-
ture, arts, religion, laws and manners from other Asian
or European nations. The ‘civilizations' of the Hindus,
the Arabs, the Persians and the Chinese were products of
their peculiar ‘genius’.'*® The fact that the Persians pro-
duced more poetry than ‘all Europe together’ was related
to ‘the general character of the nation'.'"' Those who con-
demned Asian taste in poetry did not reflect ‘that every
nation has a set of images, and expressions, peculiar to
itself. which arise from the difference of its climate, man-
ners and history’.'*® About the Turks ‘we can no more
wonder, that their rules of composition are ditierent from
ours, than that they build their palaces of wood, and sit
on sofas instead of chairs’.!*® The religion, laws and man-
ners of the Indians were the expression of their own pecu-
Jiar genius and therefore sacrosanct.'*’

The implication of Jones' attitude for Indian government
and politics was conservative. He was as capable of admir-
ing the ancient civilization of the Hindus as he was of
admiring ‘the stately edifice’ of the laws of England. For
him, the Hindus were the earliest Asian people 10 evolve
civilized society. It was not for the British to interfere
with a civilization three thousand years old. Here was a
most formidable adversary for Mill to assail.

141 Ibid., 348-49.

142 Ibid., 347.

143 Ibid., 11, 483.

144 Ibid., 111, 216.
145 Ibid., 347.

146 Ibid., 11, 483,

147 Ibid., 111, 216.
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Until recently the historians of utilitarianism have paid
only a cursory attention to James Mill’s History of British
India, and the historians of historiography have more or
less ignord the close bearing of his philosophy on his
History, particularly in its ‘Hindu’ part which had exer-
cised a formative influence on the minds and attitudes of
many among at least two generations of Englishmen in
the nineteenth century.! To regard the ‘Hindu’ portion
of his History as either an extrapolation of late eighteenth-
century Scottish sociologiceg writing or a Benthamite
propaganda is to miss the full significance of Mill’s
approach to Hindu society. This has been emphasized by
Mr. Duncan Forbes who recommends the joined hands of
the history of philosophy and the history of historiography
to catch the significance of Mill’s treatment of Hindu
civilization.?

However, Mr, Forbes has not followed his own useful
clue to an understanding of Mill’s approach to Hinduism.
He suggests that Mill in his treatment of Hindu civilization
was using the ‘Persian Letters technique’ as a subtle way
of putting to shame those institutions which the Bentha-

1 See, for example, John Stuart Mill’'s Preface to James Mill’s
Analysis of the Phenomena of the Human Mind, London 1869, xiii-xiv ; and
Alexander Bain’s James Mill, London 1882, 176-77. ‘To the student of
forty years ago’, says Bain, ‘the reading of this book was an intellectual
turning point’. The Hindu portion, a grand sociological display, was “the
best product of the author’s genius?,

2 “James Mill and India’’, The Cambridge Journal (1951), 25-26.
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mites were attacking in England ; his assault on Hinduism
was, thus, an indirect attack on Christianity. ‘It can hardly
he doubted’. says Mr. Forbes, ‘that the harshness of Mill's
description of Hindu religion was due in part to the fact
that it represented an indirect attack on Christianity’’

Yet, given his ‘religious philosophy’, Mill's depiction of
Hindu religion could be nothing but harsh. Early in life
and through ‘his own studies and reflection’, he had rejected
revelation : and though he did not become a dogmatic
atheist. he was convinced that nothing whatever could be
known concerning ‘the origin of things'." The mectaphysics
of God and Soul thus thrown overboard, he thought of
religious beliefs as intellectual errors. His aversion to
such errors ‘partook, in a certain sense, of the character
of a moral feeling’; and he was always prone to project
his strongest feelings into his opinions.” His temperament
inevitably  sharpened the anti-religious edge of his
philosophy.

Mill rejected religion on moral even more than on
intellectual grounds. He found it impossible to believe
that a world full of evil could be the work of a Being
wkose attributes were both Goodness and Omnipotence.
He often wondered why in his own day the Manichean
‘theory’ of a good and an evil principle was not revived
as a plausible account of the realities of the moral world.
In his view Christianity, like any other ‘superstition’, was
in no way conducive to the earthly happiness of men ; and
he regarded ‘Juggernaut’ with the feelings 'due not to a
mere mental delusion but to a great moral evil.® Thus
though his philosophy pointed only toward agnosticism,
his temperament led him straight to battle with Ahriman
whose chief incarnation for him was religion,

It was not Benthamism that informed Mill’s attitude to

3 Ibid., 33.

4 J. S. Mill, Autobiography, London 1873, 39.
5 Ibid., 50.

6 Ibhid., 40.
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religion; it was rather his attitude to religion that led
him to Benthamite philosophy. He had formed his ideas
cn religion much before he met Bentham or came under
his influence. After a successful career at the University
of Edinburgh, Mill had been ordain but, as he confided
much later to David Ricardo,” he could not long continue to
preach what he did not believe. His review in 1802 of
Belsham'’s Elements of Logic and Moral Philosophy reveals
the general trend of Mill’s thought on religion : ‘till you
have first proved the moral attributes of God’, he raises
the fundamental objection, ‘it is absurd to offer a proof of

revelation’.® _

Mill appears to have been familiar by this time with
David Hume’s Dialogues Concerning Natural Religion. His
main objection to Belsham’s exposition of moral philosophy
is an echo of a crucial question in the Dialogues : ‘to what
purpose establish the natural attributes of the Deity, while
the moral are still doubtful and uncertain’?® In Hume’s
discussion of the problem, Ehilo the arch-sceptic insists
on having a satisfactory answer to Epicurus’s old ques-
tion ;!° namely, is God willing to prevent evil, but not able?
then is he impotent ? Is he able but not willing ? then is
he malvolent ? Is he both able and willing ? whence then
is evil ? For Mill, these questions had not been satisfac-
torily answered and he went on considering the Manichean

7 D. Ricardo, The Works and Correspondence of David Ricardo, Cambridge
1951, VII, 213. ‘What a misfortune’, wrote James Mill to Ricardo on
the 3rd December, 1817, ‘what a cruel misfortune, it is, for a man to be
obliged to believe a certain set of opinions, whether they be fit, or not,
to be believed! 1 too was educated to be a priest—but I shall never
cease feeling gratitude to my own resolution, for having decreed to be a
poor man, rather be dishonest, either to my own mind, by smothering
my convictions, or to my fellow creatures by using language at variance
with my convictions’.

8 Anti-Jacobin Review (May, 1802), 13.

9 Hume on Religion, The Fontana Library, London and Glasgow 1963,
173.

10 Ihid., 172.
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‘theory’ as a plausible explanation of good and evil in the
world. This favourite ‘theory’ too had been put forward
in the Dialogues: ‘the Manichean system’, says Philo,
‘'occurs as a proper hypothesis to solve the difficulty’; for
it was more satisfactory than the common (that is, Chris-
tian) hypothesis which did not present a plausible account
of the mixture of good and evil in life.'! It is most likely
that Mill had read Hume’s Dialogues.

There is no doubt that Mill had read Hume's The Natural
History of Religion. In his History of British India, he
does not refer directly to the Natural History, but at one
place he quotes 'Mr. Hume'.!? This quotation is from a
passage in the concluding section of the Natural History
where, as a ‘general corollary’, religious principles appear
to be nothing but sick men’s dreams; and a philosopher
could regard them, as indeed Mill did regard the principles
of Hinduism, ‘more as the playsome whimsies of monkies
in human shape, than the serious, positive, dogmatical
asseverations of a being, who dignifies himself with the
name of rational.'

Mill in his treatment of Hinduism was indebted to Hume
much more than he cared to acknowledge. There is hardly
any important idea in Mill’s chapter on Hindu religion
which he could not find in the Natural History. In' fact
Hume'’s ‘anthropological account’ of religion in the N atural
History could serve as a model for James Mill. From a
deistic and a utilitarian standpoint, Hume had already
shown the history of religion to have been a tale of intel-
lectual error and moral evil. All that was left for Mill
to do was to apply Hume’s ideas on religion in general, to
Hinduism in particular.

In the Natural History Hume had conducted his inquiry
into religion under two self-imposed limitations: he did

11 Ibid., 186.
12 James Mill, History of British India, 1, 298
13 Hume on Religion, 98.
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not subject ‘revelation’ to rational analysis and he did not
question the validity of the a posteriori argument from
Design for the existence of God . His primary concern was
with a historical explanation of the belief in the existence
of God. For him, this belief had ‘its origin in human nature’
and not in reason. ‘It seems certain that, according to
the natural progress of human thought, the ignorant multi-
tude must first entertain some grovelling and familiar
notion of superior powers, before they stretch their con-
ception to that perfect Being, who bestowed order on the
whole frame of nature’.'* Thus, in Hume’s account of the
origin of polytheism, the primitive man had not arrived at
his notions of a divine being by reflecting on the orderly
and spacious firmament; he had simply personified his
hopes and fears. Each natural event was supposed by
mankind in its infancy to have been governed by some
intelligent agent: and everything prosperous or adverse
that could happen in life had called for peculiar thanks-
giving or prayer. Agitated thus by hopes and more so
by fears, men had seen ‘the first obscure traces of divinity’
in unknown causes.!® They Had conceived their gods in
their own image, ascribing to them ‘thought and reason and
vassion, and sometimes even the limbs and figures of men’.'®
Theism, which followed upon polytheism, arose from
men’s anxiety to worship and placate the gods they' had
created in their own image. They admitted the existence
of several deities but nevertheless represented one of them
as supreme among the rest, much like an earthly sovereign
amcng his vassals. Then ‘by every art, to insinuate them-
selves into his favour ; and supposing himself to be pleased,
like themselves, with praise and flattery’, they spared no
eulogy or exaggeration in their addresses to him. As their
fears or distrsses became more urgent. they invented new

14 Ibid., 34.
15 7Ibid., 39-40.
16 Ibid., 41.
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strains of adulation in newer and morec pompous epithets
of praise. ‘Thus they proceed; till at last they arrive
at infinity itself, beyond which there is no farther pro-
gress’.'” But their real idea of this supreme deity remained
‘as poor and frivolous as ever'.!®

Indeed, this theism for Hume was ‘a species of daemon-
ism’.!° The polytheists, in his view, had been a kind of
‘superstitious atheists' precisely because in their 1dea of a
cdeity, there was no first principle of mind or thought, no
supreme government or administration, and no divine
contrivance or intention in the fabric of the world.®” Those
who seemingly assented to theism were incapable of con-
ceiving those sublime qualities which they attributed to
God. Their belief in the existence of one god was ‘merely
verbal’: and their conception of the divine nature was
essentially impious. In exalting the idea of their divinity,
i{ was their notion of his power and knowledge only, not
of his goodness, which had improved. In fact the higher
the deity was exalted in power and knowledge, the lower
he was depressed in goodness and benevolence.?

Depicting the influence of religion on the morals of men,
Hume underlines their failure to realize 'that the most
genuine method of serving the divinity is by promoting the
happiness of his creatures’.?* In every religion, however
sublime' the verbal definition of its divinity, the bulk of
the votaries had sought divine favour ‘not by virtue and
good morals, which alone can be acceptable to a perfect
being, but either by frivolous observances, by intemperate
zeal, by rapturous extasies, or by the belief of mysterious
and absurd opinion’.? The monkish virtues of mortification,
penance, humility and passive suffering had been represent-
ed as the only qualities acceptable to God. Thus whippings,

17 Ibid., 57.
18 Ibid., 60.
19 Ibid., 87.
20 Ibid., 45.
21 Loc. eit

22 Ibid., 93.
23 Ibid., 91.
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fastings, abject obedience, slavish submission and ‘the
excessive penances of the Brachman’s had become the
means of obtaining celestial honours among mankind’.?*

Jame Mill in his History judges Hinduism first from a
deistic standpoint. Rational views of God according to him
could be obtained either from revelation or from ‘sound
reflection upon the frame and government of the uni-
verse’.?® In the absence of revelation, the Hindus could
obtain their views of God only from their reflection upon
the universe. It was almost impossible for them to have
a rational view of the author of the universe precisely be-
cause their views of his works were ‘in the highest degree
absurd, mean and degrading’.?® In Mill’s metaphor, it was
impossible for the stream to ascend higher than the
fountain.

Mill had nonetheless to explain the prevalence of theism
among the Hindus. His ‘outline of the first religion which
is suggested to the human mind’ is a paraphrase of Hume’s
exposition of the rise of polythelsm the human mind in
the early stages of its hlst{)ry could not comprehend the
universe as a whole ; the objeets of nature were severally
forced upon its attention ; and divinity was attributed to all
natural objects affecting human life.?” Mill’s account of
the transformation of polytheism into theism is a replica

of Hume’s.
The timid barbarian, who is agitated by fears respecting the
unknown events of nature, feels the most incessant and eager
desire to propitiate the Being of whom he believes them to
depend. His mind works, with laborious solicitude, to discover
the best means of recommending himself. He naturally takes
his own sentiments and feelings; and as nothing to his rude
breast is more delightful than adulation, he is led by a species
of instinct to expect the favour of his god from praise and
flattery.28

24 Ibid., 68, 92.
25 James Mill, History of British India, I, 329.
26 Ibid., 340-41.

97 Ibid., 284.
98 Ibid., 293,
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In due course, one of the deities was made to encroach
upon the domains of others one by one until the language
of unity appeared and then, through the ingenuity of fear
and desire which invented higher and higher strains of flat-
tery, the language came to possess God, all in all, the
beginning and the end, all powerful, all wise, all good.?
But this language of theism was no more than what I Tume

had called the ‘verbal assent’. ‘It is well ascertained’, says
Mill, ‘that nations, who have the lowest and meanest 1deas
of the Divine Being, may yet apply to him the most sound-
ing epithets by which perfection can be expressed’.” In
fact language had a much greater tendency to improve than
ideas : the use of sublime epithets in praise of the deity
had little connection with the real idea of God.?! The
Hindus had never thought of the universe as a system
‘directed to benevolent ends’. Therefore their religion was
no other than that primitive worship which was addressed
to the designing and invisible beings who were supposed to
preside over the powers of nature ‘according to their own
arbitrary will, and act only for some private and selfish
gratification’. Mill therefore had no illusions about Hindu
thelsm :

The elevated language, which this species of worship finally

assumes, is only the refinement, which flattery, founded upon

a base apprehension of the divine character, ingrafts upon a

mean superstition.32

The services agreeable to the God of the Hindus as much

ac their idea of the nature of divine power exhibited for
Mill the true character of their deity. In Hinduism as he
saw it, more than in any other religion, the moral part was
completely subordinated to the ceremonial. Purifications
were regarded as the chief service of the deity. Mill con-
demned ‘the meanness, the absurdity, the folly of the end-
less ceremonies in which the practical part of the Hindu

99 Ibid., 296.
30 7Ibid., 290.
31 Ibid., 291.
32 Ibid., 331,
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religion consists’. ® These ‘frivolous observances’ could
contribute nothing to ‘the production of happiness’ which
cught to be the worship most acceptable to the Creator.*
For Mill, Hinduism was what Hume had called a species
of demonism. The penances, like the purifications, indi-
cated the qualities really ascribed to the object of wor-
ship.
All penance consists in suffering. In the same degree in which
the object of worship is supposed to be delighted with penance,
in the same degree he is delighted with human suffering;
and so far as he delights in suffering, for its own sake, so far
he is a malignant being; whatever epithets in the spirit of
flattery, his votaries may confer upon him. It is natural to a

rude and ignorant mind to regard the object of its worship
as malignant.35

Mill’s discussion of the Hindu doctrine ‘concerning the
nature and destination of the human soul’ reminds one of
Hume’s essay "On the Immortality of the Soul. Hume
had argued that, whether on metaphysical, moral or physi-
cal grounds, it was difficult tg prove the immortality of the
coul by 'the mere light of reason’. *° He had also con-
sidered and rejected metempsychosis as a ‘hypothesis’,*
Mill, accepting Hume’s position, tries simply to explain the
origin of the belief in the immortality of the soul: the
notion of metempsychosis was founded according to Mill
upon a crude analogy from nature which though always in
flux. was never annihilated.®® Both for Hume® and Mill,
belief in the immortality of the soul was at best amoral:
'rewards and punishments, very distant and very obscure,
would be wholly impotent against temptation to crime’;

but the idea of future rewards and punishments could serve

33 Ibid., 340-44.

34 Ibid., 341.

35 Ibid , 346.

36 Hume on Religion, 263.

37 Ibid., 268-69.

38 James Mill, History of British India, I, 370-74.
39 Hume on Religion, 264.
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the priests nonetheless to ‘engage the people in a ceaseless

5 - )
train of wretched ceremonies’.

Mill’'s account of Hindu theology 1s not much harsher
than Hume’s judgment on theology in general. For Hume
all popular theology had ‘a kind of appetite for absurdily
and contradiction’.!

To oppose the torrent of scholastic religion by such fecble
maxims as these, that it is impossible for the same thing to

be and not to be, that the whole is greater than a part, that
two and three make five ; is pretending to stop the ocean with

a bullrush.42
It could be argued in fact that ten thousand volumes of
theological sophistry were 'not equal in value to one cab-
bage or cucumber’.** The harshness of Mill's judgment on
Hinduism may thus be explained largely in terms of his
philosophical assumption which he shared with Hume.

However, whereas Hume had been happy to ¢njoy the
calm regions of philosophy and had been content to con-
vince himself that the ignorant and the vulgar would
always have their superstition in one form or another, Mill
in the shining armour of his philosophy was eager to enter
the lists against Ahriman to eradicate all forms of super-
stition. He was first and foremost a reformer who believed
himself to know ‘the art of revolution’.

lnaeed, it has been observed that, though Mill's motives
tor writing on India were complex, uppermost was his
desire to apply utilitarian doctrines in governing British
India.** It has also been noted that his ‘science’ of civiliza-
tion, closely linked with the utilitarian programme ot re-
form, was a practical science: 'To ascertain the true state
of the Hindus in the scale of civilisation’ was, to the rulers
of British India, ‘an object of the highest practical impor-

40 James Mill, History of British India, 1, 374.

41 Hume on Religion, 71,

42 Ibid., 72.

43 Ibid., 74.

44 C.H. Philips, Historians of India, Pakistan and Ceylon, London 1961,
219-20,
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tance’.4® It has been suggested that Mill’s ultimate ori-
terion for judging the Hindus was the principle of Utility,
which automatically reduced the Hindus to a state of semi-
barbarism. All this is of ccurse relevant to an under-
standing of his attitude to Hindu society as well as to
Hinduism. But his relation to his British predecessor on
India which is equally relevant, has been completely
ignored.

By the time Mill was writing his History, British histori-
cal writing on India had become nearly half a century old.
He was keenly aware of the attitudes of his predecessors
towards India and of the practical implications of their
work for governing British India. His approach to Hindu
society and Hinduism was determined partly. by the work
of his predecessors.

In the first place, Mill chose to give a thorough treat-
ment to Hindu civilization not simply because he was an
admirer of the Scottish sociological school of historians
but chiefly because Hindu civilization had become a subject
of great interest in Great Britain by the early years of
the nineteenth century. The scope of British interest in
India’s past had been expanding throughout the latter half
of the eighteenth century.*® Already, before Sir William
Jones founded the Asiatic Society in 1784 with the object |
of exploring all that Asian man had achieved, many of '
the aspects of Hindu society and civilization had come In
for attention. Jones in his attempt to rediscover the whole
of Hindu past had made India almost synonymous with
Hindu India.

Furthermore, Mill's predecessors on the Hindus had pro-
vided a strong intellectual support for conservative attitudes
to British India by creating a brilliant image of Hindu
civilization. Jones in particular had tended to place the
Hindus at par with the ancient Greeks, if not above them.

At any rate, Hindu civilization could compare well with

45 James Mill, History of British India, 11, 135.
46 “*Early British Interest in India’s Past’’, supra.
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any other in the world. for the ancient Hindus were
'splendid in arts and arms, happy in government, wise in
legislation, and eminent in various knowledge'.'’” Jones's
judgment had been accepted by many a late eighteenth-
century writer on India. Thomas Maurice, for example,
wrote voluminously on the Hindus as a professced disciple
of Jones and in a Jonesian strain. William Robertson, then
a historian of European repute, reinforced Jones’s judgment
on the Hindus: ‘the natives of India were not only more
early civilised, but had made greater progress in civilisa-
tion than any other people’.*® Robertson was quite explicit
that the Hindus deserved to be treated as a civilized peo-
ple.** On such a view, the Hindus could retain, also perhaps
revive, some of their ancient institutions. In fact the
practical implications of the work of many a late
eighteenth-century writer on India for the government of
Rritish India were conservative.

Consequently, Mill was ‘constrained to controvert’ Jones
and his satellites.®® Though he criticized most of his pre-
decessors, he treated Jones as his chief adversary. Whereas
others had appreciated one or another aspect of Hindu civi-
lization, Jones had admired that civilization as a whole.
For Mill, Jones’s work was the epitome of British con-
servatism regarding British India. This intellectual support
must be destroyed to clear the way for radical social change;
i1. must be proved that civilized India was a ‘myth’ created
by mistaken zealots.”® For this eristic purpose, as Mill’s

biographer indulgently remarked, the bow was bent ‘too
far in the opposite direction’.%?

L=

47 The Works of Sir William Jones, London 1807, 111, 32.

48 The Works of William Robertson, London 1817, XII, 197.

49 Ihid., 136-37.

50 James Mill, Hislory of British India, IT, 138, passim.

51 Ibid., 137-41.

52 A. Bain, James Mill, 177. Already in 1840, H.H. Wilson 1in his
Pceface to Mill’s History had remarked that Mill ‘sought to reduce’ the
Hindus as far below their ‘proper level’ as Jones had raised them above it,
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For gauging the depth of Mill’s preoccupation with his
adversaries, one may profitably turn to the ‘Muhammadan’
portion of his History. Here he does not attempt to place

the Indo-Muslims in the scale of civilization. His immedi-
ate predecessor on Islam, Edward Gibbon, had already
done this for him. In Gibbon’s evaluation Muslim civili-
zation at its best was far inferior to modern European.
Mill’s task, therefore, is confined to showing that the Mus-
lims in medieval India were far superior to the Hindus
whether in government, laws, religion, philosophy, litera-
ture, science, arts, technology, historiography or morals
and manners. And then, he argues that Hindu civilization
could not have declined by coming into contact with a
superior civilization. This argument was directed against
his adversaries who had attributed the decline of Hindu
oivilization to the conquest of India by the Muslims. Evi-
dently, Mill was deeply preoccupied with refuting his pre-
decessors on the Hindus.

In his treatment of Hindu religion, Mill's animus may
be explained partly in termd of this general eristic purpose.
In his analysis, the Hindus appeared to be the
most degraded demon-worshippers that were ever suffered
to crawl upon the face of this earth, certainly because,
inter alia, in Jones’ description they had graced the world
with their pure theism, profound theology, subtle meta-
physics and sincere devotion to the Author of the

Universe.
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Charles Grant left India in 1790, twentytwo years alter
his arrival, and soon after his return to England he wrote
his Observations on the State of Society among the Asiatic
Subjects of Great Britain, Particularly with Respect to
Morals, and on the Means of Improving it.! He argued
at length that British rule could never be reconciled to
India until and unless the ‘nature of Hindostan’ was radi-
cally altered. About the ‘nature’ of Hindustan, he had no

illusion :
It is the universality of great depravity that is here insisted
on, a general moral hue, between which, and the European
moral complexion, there is a difference, analogous to the dif-
ference of the natural colour of the two races.c“

In his opinion, social reform was impossible without moral
reformation. Therefore he advocated ‘moral imperialism’
through the introduction of Christianity which alone in
his view, could give permanence to social and political
reform in British India.

In his advocacy of radical social change in India Charles
Grant was followed by James Mill who assailed Indian
society on a much wider front in his History of British
India. He argued that the state of civilization in India must
ke determined to decide what sort of government, laws

1 Written chiefly in the year 1792 and meant originally for Henry
Dundas, it was presented formally to the Court of Directors in 1797 and
was published by order of the House of Commonsin 1813. By 1820 it
was widely known in Evangelical circles as an ‘indispensable and decisive
authority’ : A.T. Embree, Charles Grant and British Rule in India, [.ondon
1962, 142.

2 Observations, London 1813, 31.

67

Martat.com



MEDIEVAL INDIA : HISTORY AND HISTORIANS

and economy were needed for British India. He tried to
prove that the Hindus had always remained in a very rude
state of civilization. Indeed,

By conversing with the Hindus of the present day, we in some
measure, converse with the Chaldeans and Babylonians of the
time of Cyrus: with the Persians and Egyptians of the time

of Alexander.?

In his discussion of Indian government, laws and economy,
James Mill propounded and, by implication, prescribed the
‘art of revolution’ for a ‘semi-barbarous’ society through
better government, rational laws and economic prosperity.

Charles Grant.and James Mill represented, respectively,
the Evangelical and the -Utilitarian point of view. Though
widely different in their ideas and assumptions, the Utili-
tarians and the Evangelicals adopted nearly the same atti-
tude towards India while advocating radical change. Our
present purpose is limited to a brief exposition of their
ideas and assumptions, without going into the question of
what they actually did or tried to do for bringing about
social change in British Indm.

It must be emphasized at the outset that the Utilitarians
were the direct heirs of the Enlightenment, that eighteenth-
century endeavour to secularize all departments of human
life and thought. The philosophers of the Enlightenment
had whole heartedly accepted the discoveries of modern
science, tried to follow its methods in all human inquiry,
and worked out or popularized its implications for philo-
sophy, religion, ethics and politics. David Hume, for
example, had attempted to introduce ‘the experimental
method’ into moral subjects. In his theory of knowledge
the metaphysics of God and Soul were not rational know-
ledge. Divinity and theological speculation were useless
intellectual pursuits for they could add nothing to the
knowledge of things as they were, Therefore, religion was
irrational. The philosophers of the Enlightenment were

3 History of British India, 11, 190.
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contemptuous of all institutional religion, including Chris-
tianity. Far from founding their ethics on religion or
revelation, they would judge rather religious cethics from an
independent, cecular standpoint. Hume. for instance, ex-
pounded a Hedonistic and a utilitarian theory of morals.
Naturally. the thinkers of the Enlightenment. like Hume,
were contemptuous of ‘'monkish’ morality. Politics, even
more than ethics, were a cecular activity for them. Science,
with all its implications for tochnology, and reason, with
1s dominion over all spheres af life, promised to them an
vnparalleled progress in the future.

The idea of a progressive realization of human happiness
on earth through the application of human-reason to the
problems of society found the most thorough elaboration in
the works of Jeremv Bentham and James Mill. Between
1789 and 1815. the Utilitarian doctrine was fuuly evnlved
and ponularized through Bentham’s English and continental
disciples. James Mill. a disciple who at times could teach
hic master. converted Bentham to democracy : and Utili-
tarian philosophy became politically radical. Bentham’s
21liance with James Mill. and Mill’s friendship with Malthus
-nd Ricardo. created almost a sect with compact formu-
laries and inexorable conclusions In a Utilitarian creed
nf progress.

As a practical creed. Utilitarianism was an attempt to
provide scientific basis for changing society for the better.
The Utilitariens believed that knowledge could he power
not only over nature but also over man himself. 'The age
we live in’. said Bentham. ‘is a busy age ; in which know- .
Jedge is rapidly advancing towards perfection. In the
ratural world in particular, everything teems with dis-
covery and with improvement’* Scientific knowledge was
not contemplative and theoretical but active and practical,
aiming at securing domination over external nature
through the discovery of its laws. Could not the moral

4 Quoted, A. Cobban, In Search of Humanity, London 1960, 175.
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world be improved by the discovery of its laws ? '‘What
Bacon was to the physical world, Helvetius was to the
moral. The moral world has, therefore had its Bacon ; but
its Newton is yvet to come’.’

Bentham aspired to be Newton of the moral world. The

-pleasure-pain motivation was the gravitational law of Uti-

litarian ethics. |
Nature has placed mankind wunder the governance of two
sovereign masters, pain and pleasure. It is for them alone
to point out what we ought to do, as well as determine what
we shall do. On the one hand the standard of right and
wrong, on the ather the chain of cause and effect, are fastened
to their throne.t

A man might pretend to abjure the empire of pain and
pleasure but remained in reality subject to it all the time.
Bentham’s law of psychological hedonism was at best a
generalization from experience, but he tended to treat it
as a self-evident proposition. His primary object was to
draw the corollary that any theory of morals must recog-
nize this fundamental law gf the moral world. In his
view, the principle of utility was founded upon this very
recognition. It was ‘that principle which states the greatest
happiness of all those whose interest is in question, as being
the right and proper, and the only right and proper and
universally desirable, end of human action’.’” Thus it was
the greatest happiness of the greatest number that was the
measure of right and wrong.

Assuming the! principle of Utility to be the expression
of an objective law of human nature, Bentham attempted
to reduce ethics to ‘moral arithmetic’.?® Nothing was in
itself desirable or capable of being desired except pleasure
or the relief of pain; one man’s pleasure was in itself as

5 Jeremy Bentham, quoted, E. Halevy, The Growth of Philosophic
Radicalism (Eng. tr. Mary Morris), London 1952, 19.

6 Bentham, quoted, A. Cobban, In Search of Humanity, 177.

7 Bentham, quoted, J. Plamenatz, The English Utiliarians, Oxford
1949, 70.

8 E. Albee, A History of Utilitarianism, London 1900,
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desirable as any other's; the right action was the one which
i the agent's belief was productive of the greatest happi-
ness under any particular circumstance. But both Bentham
and James Mill regarded human nature as essentially self-
regarding and, therefore, In their theories of morals they
tried to reconcile egoistic hedonism with the principle of
Utility.

For the Utilitarians, the reconciler of selfish interests
was the state. Its function ended with the conciliation of
interests and did not extend to the promotion of a good life
otherwise conceived. The necessity of government for the
existence of society could be taken for granted: the busi-
ness of government was to promote the happiness of the
society. The ultimate criterion for judging the worth of
any political theory or practice was the principle of Utility,
‘that reason, which alone depends not upon any higher
reason, but which 1Is itself the sole and all-sufficient reason
for every point of practice what so ever'.?

For Bentham and James Mill, the state was authoritarian
for it was not barred from acting in any manner con-
sidered to favour the ends of Utility. Bentham had no
hesitation in rejecting ‘equality’ when 1t was opposed to
‘security’. Nevertheless, the democratic was the form of
government best calculated to serve Utilitarian aims.
James Mill presented the case for democracy in simple and
vigorous terms.' Representative democracy was Mill’s
great ‘discovery’ of which he spoke as if the system was
sure to work like Watt’s steam engine.!’ In its function
of ‘the mechanism of the egoistic passions’,'? it could pro-
mote public interest through legislation.

For the Utilitarians, the science of morals and politics
was inseparable from the science of legislation. Indeed,

9 Bentham, quoted, A. Cobban, In Search of Humanity, 178.

10 Government (Encyclopaedia Britannica article, published separa-
tely).

11 L. Stephen, The English [Jtilitarians, London 1900, IT, 83.
12 E. Halevy, The Growth of Philosophic Radicalism, 203.
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the most important of Bentham’s works was entitled *In-
troduction to the Principles of Morals and Legislation”. A

rational code of law was the core of Utilitarian reform.
It could show what existing laws were to be abolished or

amended and what new laws were to be made. Here, as
elsewhere, the great criterion of good codification was the
principle of Utility. All punishment was painful and
necessarily evil ; therefore, punishment should always be so
contrived that, with the least possible pain to the culprit,
they should produce the greatest deterrent effect; and, on
the same principle, punishment should be certain and im-
mediate. If the fine of one shilling, as James Mills says in
his History, could obviate murder, one shilling must be
the punishment for the crime of murder.!® Both the laws
and punishments in every society ought to be so adjusted
that, with the least infliction of pain, they ensured that men
from selfish motives should act in ways which would pro-
mote other men’s as well as their own happiness.!4
Bentham assumed and James Mill elaborated a theory
of psychology which suppoMed their confidence in the
power of education as well as legislation to advance the
progress of a society. There was nothing in human nature
which was not the product of human environment and
environment was something that could be reformed.
Rentham was hostile to the fatalistic theory of climate
popularized by Montesquieu; both Bentham and James
Mill regarded Helvetius, who had discarded all deter-
ministic theories, as the greater philosopher. No climate
and no soil could deny man happiness through moral in-
fluences.”™ Mill developed, in his Analysis of the Pheno-
mena of the Human Mind, ‘the doctrine of association’
which found its application in his essays on education.!s
Indeed, as Sir Leslie Stephen has emphasized, the ‘infinite

13 London 1820, (2nd. ed.), 6 Vols., I, 226.

14 J. Plamenatz, The English Utilitarians, 72-73.

15 E. Halevy, The Growth of Philosophic Radicalism, 68.

16 For example, The Philanthropist (1821) ; The Edinburg Review (1813).
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modifiability of character’ was the ground upon which
the Utilitarians based their hopes of progress.'’

The Utilitarians expressed their hopes of progress in
commercial and industrial liberalism. In the cconomic
sphere, there was no need of the artificial identity of in-
terests because, by the beneficient arrangements of Natuye,
the pursuit of selfish individual interests coincided with
the greatest happiness of the human race.'®  Bentham
pointed out Adam Smith's self-contradiction In permitting
the legislator to fix the rate of interest Bentham's attack
on the usury laws was logically grounded upon Adam
Smith’s own principle.!” Ricardo, whose chief interest was
in the ‘laws’ of distribution as Adam Smith's was in those
of production, concluded that the cause of economic pro-
cress was, ultimately, the accumulation of capital ; in spite
of his forecast of a halt in economic progress, ficardo re-
mained true to the doctrine of laissez faire, because the
capitalist economy was progressing.® In Malthus as well
as in Ricardo, one can see, as Halevy puts it, ‘collective
thought using the thought of the individual tyrannically

and for its own ends’.?!

In Bentham’s or Mill’s moral theory there was hardly
any room for religion, natural or revealed. Utilitarianism
implied the rejection of all theology, for religion like every-
thing else must be subjected to the test of Utility. On that
test, it was either useless or positively pernicious. Indeed,
the Utilitarians were anxious to crush the ‘infamous’,
albeit indirectly. Bentham’s Church of England Catechism
Explained reveals the intensity of his animus against the
Church. Christianity was nick-named ‘Jug’ from ‘Jugger-
naut’, that is Jagan Nath, where the victims of superstition

17 The English Utilitarians, 11, 83.

18 L. Stephen, History of English Thought in the Eighteenth Century,
London 1902, 11, 321.

19 J. Plamenatz, The English Utilitarians, 61.

20 Ibid., 120.

21 The Growth of Philosophic Radtcalism, 342.
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willingly crushed themselves under the wheels of its in-
famous chariot. All Churchmen were ‘Juggical’.?? The
alliance of ‘Church and State’ was regarded by the Utili-
tarians as ‘the unholy alliance’ of ‘sinister interests’.”

1t the Utilitarians carried the secularization of life and
thought to its logical extremes, the Evangelicals tended to
subordinate everything else to their religion. They were
the heirs of a religious movement, the Methodist. Just
when David Hume was ridiculing ‘our most holy religion’
by showing its irrationality, John Wesley was converting
his tens of thou:sands ‘not by rational ethical suation’ but
by impassioned appeals to the heart? He was as In-
different to the doubts expressed by Hume as if the two
men had lived in different hemispheres’.?* Wesley had re-
affirmed the old Protestant certainties: inward assurance,
private judgment, fear and hope which saved the soul
from the devil and from the tyranny of vice and selfish-
ness.?

The Evangelical movemenj ran parallel in time with the
Utilitarian. In 1791, two years after the publication of %
Bentham’s doctrine, Wilberforéde received Wesley’s exhor- C
tation to go on ‘in the name of God, and in the power of "
His might, till even American slavery (the vilest that ever |
saw the sun) shall vanish away before it’;* already, Wilber-
force had participated in practical reform. Hannah More
as well as Wilberforce brought wit and fashion to the sup-
port of religious revival ; Cowper brought his poetic gifts.
Wilberforce's classic Practical View appeared almost simul-
taneously with a Utilitarian classic, Malthus’ Population.

The greatest victories of the Evangelicals and the Utili-

22 Ibid., 294.

23 B. Willey, Ninsteenth Century Studies, London 1949, 134-35.

94 B, Willey, The Eighteenth Century Background, London 1957, 109.

25 L. Stephen, English Thought in the Eighteenth Century, I, 423,

26 Ihid., 411.

27 Quoted, T.B. Shepherd, Methodism and the Literature of the Eighteenth
Century, 57.
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tarians, the Abolition of Slavery and Reform of the Poor
Law, were won in 1833 and 1834. By this time, the Evan-
gelical faith was hardening into a code. It had become, In
Halevy's words, ‘the moral cement of English socicty’.“®

This Evangelical creed, above all ethical, was at once
the basis of morality and the justification of wealth and
power. The virtues of a Christian, after the Evangelical
nodel, were among other things the virtues of a success-
ful merchant or manufacturer. Self-reliance, seriousness,
discipline in the home and regularity in the public affairs,
responsibility, philanthropy and the sense of being the elect
provided the ethical trenchancy for this ‘new form of Chris-
tianity’ at once practical, social, ‘utilitarian and peitistic’.?”
In this ‘hardy, serviceable, fruit-bearing and patrimonial
religion’ there were few pleasures allowed for the gratifi-
cation of the senses: these were limited to the pleasure
of a ‘table lawfully earned and the embraces of a wife
lawfully wedded’.3® However, whatever the energies releas-
ed for this life by the ‘Vital Religion’, the primary concern
of the Evangelicals was with saving souls, those of others
no less than their own ; their ethical creed was a means to
that end.

Evangelical morality was an expression of Evangelical
faith. In theology, ‘moderate Calvinists’. the Evangelicals
had a profound apprehension of the contrary states of Na-
ture and Grace, ‘one meriting eternal wrath, the other
meant for eternal happiness’.3! They felt the utter need of
conversion and of divine grace:; for them, the foundation
of the Christian religion was not the Incarnation so much
as the Atonement. They insisted that the demands of

28 E. Halevy, A History of the English People in the Nineteenth Century,
Ernest Benn Limited, London 1961, TIT, 163.

29 E. Halevy, The Growth of Philosophic Radicalism, B2.

30 J. Stephen, Essays in Ecclessiastical Biography, London 1850, 1T, 308 ;
G .M. Young, Portrait of an Age, 2.

31 S.C. Carpenter, Eighteenth Century Church and People, London 1959,
218 ; G.M. Young, Porirait of an Age, 2.
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eternity as well as of time could be met only by those
who had the same faith as theirs.3? The soul, naked and
helpless, ‘acknowledges its worthlessness before God and
the justice of God’s infinite displeasure, and then, taking
hold of salvation in Christ, passes from darkness into a
light which makes more fearful the destiny of those un-
happy beings who remain without’. As the children of
light the Evangelicals believed themselves to be the willing
agents of God's will. The fulfilment of God's will was
‘effected by the ministry, sometimes spontaneous, at other

time reluctant, of other wills subordinate to the

Supreme’.?3

A teleological view of the universe was the core of
Evangelical faith. The spiritual significance of man’s
plight on earth was the ‘protracted conflict between light
and darkness’, a conflict in which a general movement of
events towards the final triumph of good over evil was the
result of an all-controlling Providence, the instrument of
Cod’s mercy.?* This ‘econogny of things’. they believed,
was coming to its close; for time had come now for the
renewal of the primeval dawn of existence®® Man’s re-
demption was now in sight for the religion of Christ was
conquering the world. It was God’s pleasure now to reveal
the truth of Christ to all mankind.

Notwithstanding ‘the intense introversion’ of Evangeli-
calirm. its relevance for secular progress was unmistakable,
The theory of progress, it has been pointed out,*® had re-
capitulated in a different language the main features of a
theological interpretation of history. The Evangelicals
thought of progress as a sign of God’s grace, and mourned
over the ills inseparable from the progress of society (with-
out shrieks and hysterics).?” To Hazlitt, they appeared to

32 G.R. Cracg, From Puritanism to the Age of Reason, 153.
33 J. Stephen, Essays, I1, 344,

34 Ibid., 378.

35 Ihid., 345.

36 C. Frankel, The Faith of Reason, New York 1948, 154.

37 J. Stephen, Essays, 11, 308.
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serve 'God and Mammon',’® but the society with its laws,
ethics, economics and politics had an ‘internal connexion’
with the Evangelicals' science of God.” Sccular progress
was an instrument of divine providence to fulfil God’s
purposes.

The Evangelical movement complemented the Utilitarian,
The former was conservative in those very spheres in
which the latter was radical, namely in religion and poli-
tics. Education and philanthropy provided a common
ground for both; with opposite premises, the Evangelicals
and the Utilitarians could often come to the same or similar
practical conclusions. The Evangelical ethic restrained
indulgence of the senses; the Evangelical distrust of intel-
lect imposed restraint on curiosity, on criticism and science.
Nevertheless, the energy of Evangelicalism expressed itself
in material, mundane pursuits. Both for the Evangelicals
and the Utilitarians, poetry and the arts had little value;
fcr Bentham ‘pushpin is as good as poetry’;*° and for the

Evangelicals, who discountenanced enjoyment and art, a

novel or a picture could ‘plant a seed of corruption in the
most innocent heart’.*! Intellectual knowledge was for the
Utilitarians the only valid form of knowledge, as religious
was for the Evangelicals. Poetic truth was either useless
o1 harmful in so far as the Utilitarians or the Evangelicals
concerned themselves with it at all.

38 The Spirits of the Age (World Classics, 57), 242
39 J. Stephen, Essays, 11, 308.

40 Bentham, quoted, A Cobban, In Search of Humanity, 178.
41 G.M. Young, Porirait of an Age, 2.
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JAMES GRANT DUFF ON THE MARATHAS

James Grant Duff (1789-1858), the author of the History
of the Mahrattas (1826), is known to almost every student
of Maratha history. That his work has served as the
foundation of modern historiography, on the Marathas is
evident from the fact that J. N. Sarkar in his study of
Shivaji regarded Grant Duff as his direct predecessor.!
Grant Duff was not the first British hitsorian of the
Marathas but his superiority over his British predecessors
was established immediately’ upon the appearance of his
work and it was never questioned afterwards. To ques-
tion that superiority is not the purpose of this paper either ;
its purpose is to understand the secret of Grant Duff’s
success as a historian of the Marathas; not to resurrect him
but to return him to his historical milieu.

Grant Duff’s intellectual condquests were made possible,
first, by the political conquests of the East India Company.
After the final defeat of the Marathas, he was appointed
British Resident to the court of Satara. One of his impor-
tant duties was to preserve the records of the former
government. He was encouraged by Mountstuart Elphin-
stone and Thomas Munro to collect materials on Maratha
history. Their fear that ‘the only chance of recovering
the records of a very extraordinary power, the history of
which was known in a very superficial manner’ might be
lost through indifference or negligence was in all pro-
bability shared by Grant Duff.? He felt obliged to employ
agents for the collection of materials not only in Maha-

1 See his preface to Shivaji And His Times.
2 Grant Duff to H.E. Goldsmith, ¥RAS (Bombay Branch), X,
121-25.
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rashtra but all over British India. Mountstuart Elphin-
sione, who as the Governor of Bombay was now occupying
sition among the Anglo-Indian administra-
tors, used his influence and prestige to help Grant Duff 1n
his ambitious task of collecting all relevant materials for
a comprehensive history of the Marathas. The papers in
the Peshwa's daftar and 1n his palaces, his public and
secret correspondence, the records of the Satara Govern-
ment, the Surat Factory, the Bombay Government and ol
the Portuguese Government at Goa were made available
to him. Over a hundred Marathi and Persian manuscripts
scme of them as voluminous as his History, were trans-
lated for his use.” He collected, with patience and perse-
verence, records from temples and private repositories,
family legends, royal and imperial deeds, law suits and legal
decisions as well as public and private correspondence and
state papers in possession of ‘the descendants ol men once
high in authority’.' The mass and variety of evidence
thus collected by Grant Duff set him far above his pre-
decessors and he was quite aware of this.”

The care and devotion which he personally brought to
bear upon his work 1s a measure of his interest in the
subject of his study. As he told his friend Goldsmid,” Grant
Duff wrote the greater part of his History in India while
he was otherwise employed for more than twelve hours
a day and, consequently, he was ‘subject to very severe
headaches’. He refused at the cost ot popularity and
monetary gain to alter the title of his work. He did not
expect the History of the Mahrattas to be either a popular
or ‘an outfit book’ (for the Anglo-Indian administrator)
yet he published it at his own expense. He was content to
leave the recognition of his merit to ‘time, and time only’.
Girant Duff’'s devotion to his work sprang partly from the

a prominent po

3 History of the Mahrattas (1878), Preface, vii.
4 Ibid., 1,284, n ; also, Preface, vil.,

5 Ibid., Preface, v, x.

6 7RAS (Bombay Branch), X, 120-25.
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importance he attached to the knowledge of Indian history.

Since many as institution ‘now found in the country’ had
its roots deep in the past, it was impossible to understand

the present without a knowledge of the past. And to

govern India well, which was certainly in the interest of

Great Britain, it was necessary for ‘England to become
acquainted with India’.” Grant Duff regretted the indif-
ference of the East India Directors to his History precisely
because he believed it to contain some practical implica-
tions for British rule in India. Without a good knowledge
of Maratha history at any rate, ‘we cannot fully under-
stand the means,by which our own vast empire in that
quarter was acquired’.® Grant Duff was frankly proud of
the East India Company’s political achievement in which
he had played his. albeit minor, part.” He saw the British
dominion in India as a source of national prosperity, power
and prestige.!® He admired his friend and guide, Mount-
stuart Elphinstone, for his sagacious settlement of the con-
quered territory.!" In so far as Grant Duff looks upon the

political achievement of thesMarathas as poorly in com-

parison with the British imperial achievement in India,
his History becomes a justification for the British Indian

Empire.!?

However, to look upon Grant Duff’s work simply as a
piece of imperialistic propaganda would be to miss the

7 History of the Mahrattas (1878, ix; I, 25, 35.

8 Ibid., v.

9 Ibid., 1, 647; 11, 74.

10 Ibid., I, 645-46, 462, n.

11 Ibid., 11, 602-20.

12. Grant Duff looked upon the Maratha power asan ‘engine of
destriction’. A bi-valency in his attitude is embodied in the texture of
his language and even in his metaphors: for example, ‘like the parched
grass, kindled amid the forests of the Svhadree mountains, they burst
forth in spreading flame, and men afar off wondered at the conflag-
ration’. About the expansion of the empire of the Marathas, he says
explicitly that ‘no other nation can sympathise in their conquests’:
History of the Mahrattas, (1878), I, 478, 394.
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essential character of his History. One has only to com-
pare his work with that of his immediate predecessor,
Edward Scott Waring, to discover that Grant Dufl’'s essen-
tial attitude towards the Marathas was sympathetic.  To
Scott Waring the Marathas had appearced to be ‘a benighted
and besotted nation’; their history showcd only 'the fatal
effects which result from false religions and the perverted
principles which they instil’.!®* Grant Duff too underlined
the destruction, rapine, oppression and tyranny which he
believed were the concomitants ot Maratha conquests;
but, though the Marathas were unfeeling and ungencerous
victors, they were not blood-thirsty and their religion had
nothing to do with their rapacity.!* Furthermore, their
political pre-eminence Wwas animating and glorious for ‘a
conquered people in their native land’.'> Grant Duff in-
tended to pay the Marathas a great compliment when he
referred to them as ‘our immediate predecessors’.'® He
was the first British historian to present Maratha history
as the dominent phenomenon of the politics of eighteenth-
century India.

Grant Duff was interested in the rise and progress of the
Marathas as a ‘nation’ more than in their decline and fall.
In a paper read to the Bombay Literary Society, he had
attempted to discover the origins of the Marathas in the
ancient history of Maharashtra. He was uncertain of any
connections between the ancient and the modern people
of Maharashtra : the proper study of the Marathas began.
therefore, with their political condition on the eve of
Muslim domination in the Deccan, and the socio-political
organization of the people of Maharashtra largely explained
the genesis of Maratha power. At the close of the thir-
teenth century Maharashtra was divided into a number of

13 A History of the Mahrattas, London 1810, 90-110; reference 30;
Preface, xi; 89.

14 History of the Mahrattas, I, 595.
15 Ibid., I, 25, 594-95.
16 Ibid., I, 36.
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petty states or chieftainsHips. Indeed, every village was a
‘small state in miniature’; the deshmukhs and deshpandeys,
with their hereditary rights in land—their watan, formed
the basic units of political power, They found a great ally
in the physiognomy of their country: ‘in a military point
of view, there is probably no stronger countryt in the
world’.!'” Under suitable conditions, the deshmukhs and
deshpandeys were likely to assume independence as naiks,
poligars and rajas.'®* The Muslim conquest of Maharash-
tra from the very beginning was partial ; Muslim policy,
conciliatory. The foundation itself of the Bahmani king-
dom in the Deccan was ‘aided by the native princes’.!¥ The
conciliatory policy of its founder was informed by his desire
to bind ‘all classes of his new subjects to his interest’.2°
The deshmukhs and deshpandeys were given, or confirmed
In, jagirs; several of them were given a command of two
to three hundred horse. They soon came to play their
subordinate part in the politics of the kingdom. Bahram
Khan Mazandrani, for instance, was supported in his revolt
in A.D. 1366 largely by the natives of Maharashtra.

The process by which the Marathas were coming to hold f.
political power at subordinate levels was accentuated by
the decline of the kingdom of Bahmani and the rise of
the kingdoms of Bijapur, Ahmadnagar and Golconda. From |
about A.D. 1530, when Kunwar Sen became the peshwa of -
Burhan Nizam Shah, Maratha influence in the Nizam
Shahi government began to increase.?! Ibrahim Adil Shah
enlisted 30,000 horsemen largely from among the common
Marathas. He showed in fact ‘a great preference for the
natives of Maharashtra, both as men of business and as

17 Ibid., 1, 7.

18 Ibid., I, 24-25, passim.

19 Zbid., I, 43. Their contribution was more, says Grant Duff, ‘than
the Mussulman historian was aware of, or perhaps was willing to allow?.

20 Ibid., I, 44.

91 Ibid., I, 63. | /36 és..?
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coldiers’.?? His decision to keep revenue accounts in
Marathi ‘of course, tended to increase the power and con-
sequence of Mahratta Brahmins’.?* In the reign of Yusaf
Adil Shah, Moray Naik commanded 12,000 Maratha in-
fantry. Jagpal, famous for his restless campaigning in the
carly seventeenth century, was the maternal uncle of Shahji
Bhonsla who married the daughter of anothcer MNaratha
general commanding 10,000 horsemen 1n Ahmadnagar.
According to Grant Duff, the Mughal invasion of Ahmad-
nagar, Bijapur and Goleconda had ‘a great influence on the
rise of the Mahrattas’.?* They served the Mughals as well
as the Deccan sultans with a zeal inspired by self-interest
and, consequently, they served themselves better than they
served their new or old masters. That Jadav Rao in A.D.
1621 could be given, as a price of his leaving Malik Amber,
the mansab of 24,000 was ‘a proof of the great power and
consequence which the Maharattas had by that time
attained’.?

Grant Duff viewd Shivaji’s career as the essential link
between the Marathas as imperial auxiliaries and the
Marathas as an imperial power. Viewed from this angle,
Shivaji’s work was more constructive than that of
Aurangzeb. Just as the later empire of the Marathas could
be traced to the military measures of Shivaji, so the later
Maratha governments could be traced to his civil measures.
By providing the Marathas with an example and an ideal
Shivaji had in fact given them a kind of cohesion which
made the Maratha people a nation. Grant Duft saw the
last twenty years of Aurangzeb’s reign as the period of a
successful struggle of the Marathas for national indepen-
dence. Before Aurangzeb’s death in A.D. 1707 "a common
sympathy’ existed between all the Marathas ; the Mughal
emperor died a defeated man in his own empire. Within

22 Loc. cit.

2% Loc. cit., See also, I, 67, 71-72, 78,
24 Ihid., 1, 78.

25 Ihd., 1, 81.
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thirty years of his death a Maratha empire had come into
existence. The Marathas were now the most formidable
power in the whole of India. By 1760, they were its virtual

masters.
The decline of the power of the Marathas, which could

be dated from their defeat at Panipat, was attributed by
Grant Duff largely to their character as a people. Although
they had recovered their power by 1770, the character of
their power had changed. Maratha unity had never been
very strong and now the advantage of central direction too
was lost.?® This happened at a crucial moment in their
history : the Peshwa was fast losing his influence over the
Maratha chiefs just when the Marathas were coming into
conflict with the English.?’ In the early 1790s the Maratha
dominions consisted of ‘numerous authorities and inter-
ests’. 28 The change in the external historical circumstance
of the Marathas left little scope for the expression of their
national genius. They would have extended their conquests
and retarded the rapid rise off the English, had it been
still possible to direct _advan?ageously ‘the peculiar genius’
of the people ‘to render its various parts subservient to
its general strength’.?® Regular warfare and pitched battles
were ‘unsuited to their genius’ and no sooner were they
accustomed to depend upon regular infantry and cannon
than the Maratha cavalry lost its former activity and con-
fidence during distant campaigns. The temper and the
circumstance that had lured the Marathas to conquest were
no longer there, for instead of enforcing chauth and sar-
deshmukhi on ‘foreign’ territories they ‘now lived under
governments of their own’.?® The downfall of the Marathas
was not unrelated to their characteristic national traits.

2 Ibid., 1, 674.
27 Ibid., I, 708.

98 Ibid., II, 277.
29 Ibid., I1, 277-78.
30 Loc. cit.
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Grant Duff's appreciation of the Marathas was informed
in the last resort by his Romantic sense of nationality. In
his eyes the Marathas had possessed a distinet genius and
character and, for all their shortcomings, they deserved
admiration for their qualities as a nation. Their hardihood
and patience, their energy and love of enterprize, their
national sentiment, their attempt at ‘vindicating their civil
and patience, their energy and love of enterprize, their
character in history which compelled Grant Duff's sym-
pathy and warm appreciation.  Grant Duff’'s deep
interest in the Maratha past is thus explicable essentially
in terms of the influence of the Romantic movement on his
emotional and intellectual life.

Grant Duff's romantic sensibilty is revealed as much in
his response to the beauties of nature and art as in his
conception of nationality. The ghats In Maharashtra, for
example, held great fascination for him. Their effect was
particularly heightened during the rainy season by the
extreme luxuriance of vegetation and the 'gleems of sun-
shine, reflected from the breaking mass of clouds, give a
thousand evanescent tints to every hill they light upon.
Tempests and thunderstorms, both at the commencement
and close of the southwest monsoon, are very frequent, and
in that region these awful phenomena of nature are, in a
tenfold degree tremendous and sublime’?! The elegance
and grace of the mosques and palaces at Bijapur reminded
Grant Duff of its bygone magnificence ; its ruins induced
in him a feeling of melancholy.?? His capacity for enjoying
Indian music, his appreciation of the scenes at the panghat
and his haunting interest in old fortresses may safely be
attributed to the Romantic trait in his character.

Grant Duff’s reluctance to generalize need not be attri-
buted to some weakness in his intellectual appratus.
Speculation seemed to him a waste of time precisely be-
cause he was deeply interested in the factual detail; the

31 Jhid., T. 5.
32 Ibid., I, 289.
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abundance of facts made generalization both difficult and
superfluous. He deliberately tried ‘to supply facts’ and
not to offer commentaries.?® Indeed the chief merit of the

History of the Mahrattas in the eyes of its author was the
'strong and undeniable’ authority of its facts.** This in-

terest in the particular and the concrete was yet another

gift of a Romantic temperament.

With his sympathy for the peoples of India, Grant Duff
was indifferent to the policies of radical social change which
were being advocated by many of his contemporaries for
British India. He wished the Indians to be viewed without
bias or prejudice; one could find meanness and corruption
among them as among any other people in the world. In any
case ‘it would be better that the unfavourable side of the
picture should not be viewed by any person’ destined for
India. Grant Duff’'s own experience of India suggested that
its people ‘really possess many virtues and great qualities;
and that much of what is amiable in every relation of life,
may be found amongst the natives of India’.*® Inferior in
civilization they may be ; despicable, never.

The implications of Grant Duff’s work for the govern-
ment of British India were conservative. He did not favour
any radical change; he favoured the liberal treatment of
the privileged sections of the Indian peoples. It was for
this reason that he admired the work of Mountstuart
Elphinstone as the Governor of Bombay : ‘the memory of
benefits conferred by him on the inhabitants of Maharash-
tra will probably' survive future revolution, and will do
much in the mean time to preserve the existence of British
India.®® Grant Duff’s sympathy with the Marathas went
hand in hand with his instinet to preserve as much of the

Maratha social order as it might be possible.

33 Ibid., Preface, x,
34 Loc. ¢cit., Grant Duff did not feel inclined even to ‘contradict

previous misstatements’.
35 Ibid., I, 595.
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Did the History of the Marathas in any appreciable man-
ner affect the attitude of the Anglo-Indian administrators
towards the Marathas ? That certainly is an Interesting
question. The more important question, however, 1s that
of the nature and extent of the influence of Grant Dufl's
work on the outlook of the people of Maharashtra on their

own past.
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JAMES TOD ON THE RAJPUTS

James Tod (1782-1835) had a wide and pleasant experi-
ence of Rajasthan and its people.! After going to India in
1799 as a cadet, being commissioned lieutenant the year
following and being posted to Delhi in 1801, he was attached
in 1806 to the émbassy sent to Sindhia’s court then in
Mewar, and moved with it until 1812 when the court be-
came stationary. He was promoted Captain in 1833 and,
within two years, he became second assistant to the Resi-
dent. In 1818, he was appointed political agent to western
Rajputana states, a post which he held for over four years.
Thus he had lived, as he said, in the vicinity of the Rajputs
for twelve years before he ‘lived familiarly among these
people’. He could conversej‘m Rajasthani with ease and
fluency ; ‘its tropes and metaphors were matter of coloquial
commonplace’; and he liked to think that he had come to
feel like the Rajputs.?

Tod took great interest in the geography, history, anti-
quities and the arts of Rajasthan. In 1806, when he had
escorted the embassy to Sindhia’s court, the geography of
Rajasthan was very imperfectly known to the British
Indian government ; Tod was encouraged by the Resident-
envoy to work on geographical surveys, a work which he
continued until 1822, By 1810-11, he had despatched
survey parties to the Indus and to the Rajputana desert ;
by 1815 ‘the geography of Rajasthan was put into com-

1 For Tod’s life, see, the D.N.B. article by Stephen Wheeler;
‘““Memoir of the Author?®’, prefixed to Tod?s Travels in Western India (1839);
the first chapter of his Annals and Antiquities of Rajasthan (1829-1832) and
his “‘Personal Narrative’’ in Vols. I and II.

2 James Tod, Travels in Western India, xxxiii, n.
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bined form’; and the maps he presented io Lord Hastings
on the eve of British operation in central India became ‘In
part the foundation of that illustrious commander’s plan
of the campaign’ against the Marathas.® Tod's information
on Rajput history too was sent to Hastings, so as to make
his own work sufficiently accurate for 'every political and
military purpose’.® After 1818, he paid as much attention
to materials for Rajput history and sociology as to detailed
geographical surveys. Easy access to Rajput territories
provided ample opportunities for collecting coins, inscrip-
tions, manuscripts and social statistics like customs, beliefs
and manners of the Rajputs.’

Tod’s interest in Rajput society was ‘consequent and sub-
ordinate’ to his practical interest in geography, but the
publication of Hallam'’s history of the Middle Ages in 1818
heightened his interest in the Rajputs. Already, his obser-
vation in Rajasthan had suggested similarities between 1ts
institutions and some of the institutions described by Mon-
tesquieu, Hume, Millar and Gibbon. On the appearance
of Hallam's Middle Ages he felt convinced that the general
resemblances between European society as Hallam des-
cribed it and Rajput society as Tod observed it were too
strong to be mere coincidence.® Rajasthan now became
211 the more interesting for its analogies with medieval
Europe in rediscovering his own past.

The seven years between 1822, when he resigned his
political appointment on grounds of 1l health, and 1829,
when the Annals and Antiquities of Rajasthan appeared
were spent in acquiring the reputation of an authority on

3 Annals and Antiquities of Rajasthan, 1, 3.

4 Ibid., 7;also, II, 346, n 1. The account of Jaipur state was ‘nearly
what I communicated to the Marquess of Hastings in 1814-15.

5 Tod’s coins and manuscripts were deposited with the Royal
Asiatic Society: Travels in Western India xlvi; “Introduction”, Annals
and Antiquities of Rajasthan, 1, viii, n 2.

6 Ibid., I, 29-30.
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Rajasthan. Tod had travelled through western India in
search of still more materials; and reaching England in
1823, he became a member of the Royal Asiatic Society
founded 1n the same year ; subsequently, he was appointed
its librarian.” He read his first paper in 1824, on an in-
scription relating to the last Hindu king of Delhi. The
year following, he gave his account of Greek, Parthian,
and Hindu coins, twenty thousand in number, collected
in Rajasthan® Having contributed an essay on the origin
of ancient Asian and European nations to the Journal
Asiatique, he read two more papers to the Royal Asiatic
Society in 1828+ an account of religion in Mewar, and
remarks on the Ellora' sculpture.’ Two of the eleven
Books of the Annals and Antiquities of Rajasthan are
devoted to geography, two more to the origin of Rajput
nations and their socio-political organisation, and seven
to the annals of the seven states of the Rajputs: Mewar,
Bikaner, Jaisalmer, Jaipur, the Shaikhawat Federation
and Haravati states. In 1920, the Annals and Antiquities
cf Rajasthan was re-publishdd as ‘a classic’.!°

Tod’s discussion of the origin of Rajput nations had an
important bearing on his elucidation of their socio-politi-
cal system. He examined the Puranic geneologies of the
solar and lunar races, and tried to bring out the connec-
tion between the Rajput states of medieval India and the
thirtysix royal races of Rajasthan. From his discussion
of Rajput ethnology, he drew ‘the inference of a common
origin between the Rajput and early races of Europe: the
Cymbrians, Celts, Gauls,for example. For him the Goths,
Huns, Swedes, Vandals and the Franks were ‘swarms of the

7 Travels in Western India, xlvii.

8 Ibid., xlviii. It was reviewed by A.W, Von Schelegal in the Journal
Asiatique (1828).

9 Ibid., xlix.

10 Edited by William Crooke, Oxford University Press, 1920, Tod%

work had been ‘several times reprinted in India and once in this
country’. |
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<ame hive’. He adduced the evidence of mythology, martial
manners and poetry, language and even music and archi-
tectural ornaments in support of his inference. His
‘scythic Rajput’ was a member of the Scythian societies
of ancient Europe and Asia.'!

Tod’s discussion of the origin of Rajputs prepared the
ground for his hypothesis that a feudal socicty, similar
to the feudal society of Europe, existed in Rajasthan. When
he compared the essential features of Rajput society with
‘the finished picture’ of medieval Europe in Hallam’s
Middle Ages, he was satisfied that he could substantiate
'the claim of these tribes to participation In a system,
hitherto deemed to belong exclusively to Europe’.'? The
incontestable proofs of his hypothesis were: the tribal
system of Rajasthan, the ‘feuds’, the estates of chiefs and
fiscal lands, the revenues and rights of the crown, the
Rajput pride in noble ancestry, the rivalries of clans, the
armorial bearings the tribal palladium and banners, the
feudal militia, the feudal incidents and the principle of
rakhwali.®

Tod’s appreciation of the Rajputs thus became the
observe of his appreciation for medieval European society.
The forts and temples of Rajasthan kindled his imagina-
t1on, and induced in him the ‘indescribable emotion’ which
the castles and cathedrals of Europe, he believed, were
sure to generate in the heart of every imaginative person.
The ‘Gothic’ gloom and silence of Rajasthani architecture
heightened fon him its beauties.!* The rich tracery of a
temple ‘might be transferred, not inappropriately, to the
Gothic cathedrals of Europe’.!’® He was ‘fully impressed’
with the beauty of Rajasthani sculpture:!® the graven

11 Annals and Antiquities of Rajasthan, I, 59-60.
12 Ibid., T, 130.

13 Ibid., 130-75.

14 Ibid., 11, 472.

15 Ibid., 780.

16 Ibid., 704.
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images were ‘the joint conceptions of the poet and the
sculptor’ who had elegantly used Rajput mythology as a
source of inspiration.'” Tod had a hearty admiration for
‘these masterpieces of sculpture and architecture’ in
Rajasthan.’® Sir James Mackintosh, reviewing Tod’s
Rajasthan in the Edinburgh Review, conceded greater per-
fection to Indian architecture than ever before the pub-
lication of this work.!®

Tod adopted an indulgent attitude towards Rajput super-
stitions, mythology and religion, and had a positive appre-
ciation for Rajput morals. Priestcraft in Rajasthan and
‘the lavish endot%wments and extensive immunities of the
various religious establishments’ proved in most cases the
sway of superstition and the low state of morals.®® ‘But
the evil was not always so extensive; the abuse is of
modern use’.?! The Jains, who shared with the Brahmans
their ascendancy in Rajput society, were the ancient
‘theists’ of Rajasthan ;?2 the modern cult of the worshippers
of Krishna, ‘the mildest of the gods of Hind’, was ‘doubt-
less beneficial to Rajput sociely’.?® For the refined Hindus,
Krishna in Jayadeva's mystical- poetry was a lovely per-
sonification of the object of ‘pure spiritual love’; Vindraban
on the Jumna, the original abode of this Appollo of the
Rajputs. was still ‘the holy land of the pilgrim, the sacred
Jordan of his fancy, on whose banks he may weep, as did
the banish Israelite of old, the glories of Mathura, his
Jerusalem’.?* It was Tod’s pride and duty to declare that

he had ‘known men of both sects, Vaishnava and Jain,

17 Ibid., 784.

18 Ibhid., 734.

19 The Edinburgh Review, 111, Art. V, 106.

20 Annals and Antiquities of Rajasthan, 11, 507.
21 Ibid., 508.

22 Ibid., 520.

23 Ibid., 522, 531.

24 Ibid., 522.
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whose 1ntegrity was spotless, and whose philanthropy was
unbounded’.?

Indeed for Tod, 'the grand features of morality’ in Hindu-
ism, as in all religions, and the manners of the Rajputs,
which reflected their morals, were highly commendable.

The Koran we know to have been founded on the DMosaic
Law ; the Sastras of DNanu, unconsciously, approaches
more to the Jewish Scriptures in spirit and intention : and {rom
its pages might be formed a manual of moral instruction, which,
if followed by the disciples of the framer, might put more
favoured societies to the blush.2b

These excellent maxims of morality had been the product
of high state of refinement visible in ancient Indian philo-
sophy, astronomy, architecture, sculpture and music; and,
though Tod could see a marked deterioration among the
Rajputs of his time, ‘the homage paid by Asiatics to pre-
cedent has preserved many relics of ancient customs, which
have survived the causes that produced them'? For
example, the Rajputs treated the fair sex with deference
and respect, which was not incompatible with the ‘seclu-
sion’ of women in Rajput society.?® Sati and female infan-
ticide were no proof of a degraded state of women in
Rajasthan, for really, the women are nearly everything
with the Rajput’.®® Indeed, the monogamy, the mutual
fidelity and the marked influence of women in Rajput
history and society proved beyond doubt that ‘the age of

chivalry is not fled’.*® Rajput morals were most clearly
visible in their actions.

The chivalrous character of the Rajputs appealed most
tc Tod. The age of chivalry in Europe held a great fascina-
tion for one whose family motto commemorated the courage

| 25 Ibid., 532.

26 Ibid., I, 608.
27 Ibid., 609.

28 Ibid., 609-10,
29 Ibid., 611.

30 Ibid., 631, 609.
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and honour of his ancestors: the Tods of Scotland had
been permitted to use Vigilantia as their motto after their
ancestor John Tod rescued Robert Bruce’s children from
captivity in England.?® ‘The Rajput chieftain was imbued
with all the kindred virtues of the western cavalier’ %
The most prominent traits of Rajput character were
courage, honour, loyalty, hospitality and devotion to the
fair sex. Rajputi was synonymous with chivalry.*

Rajput history displayed the struggles of a brave people
for their national independence. For many centuries and
in spite of many temptations, the Rajputs clung to ‘their
rights and national liberty’ with an unparalleled tenacity.3®
‘Rajasthan exhibits the sole example in the history of
mankind of a people withstanding every outrage barbarity
can inflict, or human nature sustain’.?®* Political calamities
were the whetstone to the Rajput’s courage who valued
his own way of life above everything else. There was
not a petty state in Rajasthan that had not had its Ther-
mopylae, and scarcely a ciig that had not produced its
Leonidas.?’ | |

Tod excelled in narrating the tales of Rajput chivalry,
the most glorious aspect of Rajput history. Love and war
were the favourite themes of the Rajput bards,®® and Tod
related their tales with animation and gusto. ‘The annals
of no nation on earth record a more ennobling or more
magnanimous instance of female loyalty than that exam-
plified by Dewaldai’.®® Sanjugta was the Helen of Raja-

31 Travels in Western India, xvii n,

32 Annals and Antiguities of Rajasthan, 11, 119.
33 Ibid., 11, 642 ; 1, 276.

34 Ibid., 11, 601.

35 Ibid., I, xvii,

36 Ibid., 259.

37 Ibid., xvi.

38 Ibid., xii.

39 Ibid., 614.
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sthan ;% the queen of Ganor, its Lucretia.!' The examples
of ‘the romantic chivalry’ of Rajputs could be 'multiplied
ad infinitum*? and Tod never lost the opportunity of relat-

ing them.
Mewar, above all the other states of the Rajput Hep-

tarchy, represented the quintessence of Rajput chivalry,

Some of their States have been expunged from the map of
dominion; and as a punishment of national infidelity, the pride
of the Rathor, and the glory of the Chalukya, the overgrown
Kanauj and gorgeous Anhilwara, are forgotten names! DNewar
alone, the sacred bulwark of religion, never compromised her
honour for her safety, and still survives her ancient limits ;
and since the brave Samarsi gave up his life, the blood of her
princes has flowed in copious streams for the maintenance of
this honour, religion, and independence.i3

The romantic tale of Bhim Singh and Padmini, the gallant
defence of Chitor against Alauddin Khalji, the e¢xploits of
Hamir Singh, and Rana Kumbha, the wars of Rana Sangha,
the resistance of Jai Mal and Fatta to Akbar’s arms, all
these formed the golden chain of Sesodia chivalry which
led to the career of Rana Partap.i*

Had Mewar possessed her Thucydides or her Xenophon, neither
the wars of the Peloponnesus nor the retreat of the "ten thou-
sand” would have yielded more diversified incidents for the
historic muse, than the deed of this brilliant reign amid the
many vicissitudes of Mewar.45

Undaunted heroism, inflexible fortitude, perseverance,
national fidelity, and ‘unconquerable mind’ of the Rajputs

of Mewar were the essence of its history.46
There is not a pass in the Alpine Aravalli that is not sanctified
by some deed of Partap, some brilliant victory or, oftener, more
glorious defeat. Haldighat is the Thermopylae of Mewar:
the field of Dawer her Marathon.

40 Ibid., 623.

41 Ibid., 625.

42 Ibid., 627.

43 Ibid., T, 259.

44 Ibid., 262-66, 268-73, 286-89, 299-306 & 326-28.
45 Ihid., 349.

46 Ibid., 350.
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Tod was an inspired bard when he wrote of Mewar.
Among the ruins of ancient cities in Rajasthan, with ‘en-
thusiastic delight’, he listened to the traditions of their
fall ; he heard the exploits of their illustrious defenders
related by their descendants near the altars erected to their
memory ; and he was transported to the age of chivalry.?’
He felt like a Rajput for the fair land of Mewar.*® Reach-
ing its borders, he could not look upon its alienated lands
without the deepest regret or without a kindling of the
spirit towards the heroes of past days. He looked upon
Mewar indeed ‘as the land of my adoption’; and of this
region and noble race, he might say, as Byron does of
Greece : ¥ '

'Tis Greece, but living Greece no more.

Tod candidly avowed himself to be an advocate and
apologist of the Rajput race.”® Though he was not blind
to the miseries of the Rajput society of his day, he loved
to celebrate its past virtues. Even at their worst, the Raj-
puts of his day were not worthless’. Tod denied to the
Rajputs the vice of deceit artd falsehood, ‘which the delinea-
tors of national character attach to the Asiatic without
Gistinetion’.’! He was prepared to forget any unpleasant
personal experiences of the Rajputs, for there was ‘some-
thing magical in absence; it throws a deceitful medium
between us and the objects we have quitted, which exagger-
ates their amiable qualities, and curtail the proportion
of their vices’.52 Thinking of Mewar, with her unmanage-
able children, Tod exclaimed : *Mewar : with all thy faults,
" love thee still’.®®

47 Ibid., I, xvii.
48 Ibid., 11, 627.
49 Ibid., 635.
50 Ibid., 743.
51 Ibid., 642.
52 Ibid., 601.
53 Ibid., 602.
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Tod’s feeling for Rajput society was inseparable from his
desire to influence British policy towards the Rajputs. For
all his ‘idolatrous affection’ for the subject, he thought of
his Rajasthan as a work of practical value™ If he did
not treat the subject in ‘the severe style of history’, it was
because of his desire to exclude nothing which could be
‘useful to the politician as well as to the curious student’.™
When Tod claimed for his work ‘a higher title than a mass
of mere archaelogical data’, he had its practical uscfulness
in mind: his copious collection of materials 1n the
Rajasthan was meant as much for the statesman of his day
as for ‘the future historian’ of India; he was anxious to
give 'too much’ rather than to risk the suppression of ‘'what
might possibly be useful’.”®

Indeed, Tod was impatient to ‘apply history to its proper
use’: imperial policies in India must be founded ¢n a know-
ledge of India’s past.”” Though Tod admired the ‘prophetic
views' of Wellesley and criticized ‘the timid, temporizing
policy’ of Cornwallis, the peace and stability of British
empire was more important to him than merely the exten-
sion of British influence in India.®® He feared that ‘our
sirides have been rapid from Calcutta to Rajputana’; and
he was anxious to safeguard this ‘over-grown rule’.*®

Indian history taught ‘a political lesson of great value’
the highest order of talent, either for government or for
war, though aided by unlimited resources, would not suffice
for the maintenance of power, ‘unsupported by the affec-
tions of the governed’.®® Akbar, the greatest of Indian
emperors, knew how to conciliate the governed, particu-
larly the Rajputs; he had felt ‘that a constant exhibition

t 54 Travels in Rajasthan, vil.

! 33 Annals and Antiguities of Rajasthan, 1, xix.
56 Ibid., 11, Introduction.

57 Ibid., 1, 196.

38 Ibhid., 11, 378.

39 Ibid., 1, 766.

60 Ibid., 396.
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of authority would not only be ineffectual but dangerous,
and that the surest hold on their fealty and esteem would
be the giving them & personal interest in the support of
the monarchy’.®! Consequently, the most brilliant con-
quests of Jahangir, Shah Jahan and Aurangzeb as well as
of Akbar were made by ‘their Rajput allies’.®? When
Aurangzeb neglected ‘the indigenous Rajputs’s he endanger-
ed ‘the keystone’ of his power ; long before his death the
grand edifice of Mughal empire was tottering to its founda-
tion.®® Yet, Aurangzeb ‘had less reason to distrust the
stability of his dominion than we have’.%

In Tod’s judgment, the Rajputs were the best allies the

British could have in India.
We have nothing to apprehend from the Rajput States if
raised to their ancient prosperity. The closest attention to their
history proved beyond contradiction that they were never
capable of uniting, even for their own preservation.t®

The Rajputs, as their history again revealed, were even less
likely to unite with others, once they had been befriended
by the British. ‘Gratitude, honour, and fidelity, are terms
which at one time were the fdundation of all the virtues of
a Rajput’.% Protected by the British Indian government,
the Rajputs would recover from the wounds inflicted on
their body-politic by the mean Marathas and the ruthless
Afghans. 'Our friendship has rescued them from exterior
foes, and time will restore the rest’.’ Then, if a Tartar
or a Russian invasion threatened the British Indian empire,
‘fifty thousand Rajputs would be no despicable allies’.®®
Sound policy dictated Rajput independence under British

61 Ibid., 152.
62 Ibid., 195.
63 Ibid., 396.
64 Ibid., viii.
65 Ibid., 193,

66 Loc. cit.
67 Ibid., 192,
68 Ibid., 193,

98

Marfat.com

e

A

i

.
,!1.
F

4!
N
:

.




JAMES TOD ON THE RAJPUTS

protection. Non-interference in the internal affairs of the
Rajput states was the requisite of ‘well-cemented friend-
ship’ between the Rajputs and the British, a policy which
Tod had tried to follow during his political appointment,
and which, he believed, he was highly competent to pursue.

Justice, no less than policy, demanded that ‘the most
ancient relics of civilization on the face of the carth’ should
be preserved.®® Tod's Rajputs, like the Scythians of his
favourite Herodotus, possessed the supreme virtue of self-
preservation. The Arabs, the Ghaznavides, the Ghurides,
the Khaljis and the Mughals had been more or less success-
ful in their wars with the Rajputs; but they had failed
tc annihilate the Rajput nations and states. Mewar and
Jaisalmer survived the rise and fall of the Turkish and
Mughal domination in India; other Rajput states arose
during that period itself to outlive the Mughal empire.
Whatever the differences of detail in their annals, the
undercurrent of Rajput history was ‘the mental similarity’
which enabled the Rajputs to preserve ‘as nations, the
enjoyment of their ancient habits to this distant period’.”®

Tod believed that Rajput society had survived largely
because of its feudalism and chivalry . The martial system
which he discovered in the Rajput states was 'so extensive
In its operation as to embrace every object of society’’! and
‘must have attained a certain degree of perfection’ in the
past. And, whatever its defects, it was based on 'loyalty
and patriotism, which combine a love of the institutions,
religion, and manners of the country’.’? Even the imper-
fect government in Rajasthan was redeemed by the impulse
it gave under perilous conditions to ‘rivalry of heroism’.’3
That their socio-political organisation was the best suited
to the genius of the people, could be presumed from its

69 Ibid., 127, passim.
70 Ibid , 122.
71 Ibid., 129.
72 Ibid,, 148.
73 Ibid., 149.
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durability, which war, famine, and anarchy had failed to
destroy.”

It was not for the British to undermine the foundations
of a society that had braved the storms of over ten cen-
turies. The desire of ‘every liberal mind’ in Great Britain
was, or ought to have been, the renovation of Rajputs
whose noblest virtues were unimaginable without the
feudal character of their society.”® A ‘great moral change’
was affected by DBritish alliance with the Rajputs;’®
but ‘the ill-defined principles which guide all our
treaties with the Rajputs, and which, if not early
remedied, will rapidly progress to a state of things full
of misery for them, and of inevitable danger to ourselves’.”
A wise, humane and liberal policy demanded understanding
of Rajput society. It was better not to meddle ‘*with what
we but imperfectly understand’.’”® Justice, policy and
humanity obliged the British to desist from applying their
own ‘monarchical, nay, despotic principles to this feudal
society’.”

Tod, with his appreciatiom for ‘human varieties’ pre-
sents a conirast to the Utilitarians and the Evangelicals:
he lived and moved in a world totally alien to them. Like
many another contemporary Anglo-Indian, he showed a
keen sense of imperial responsibility and emphasized the
need of larger evidence on Indian society. Even mytho-
logy, on which the Evangelicals and the Utilitarians poured
their indignation, was for him ‘the parent of all history’.
With his sympathy for the whole of human past, his sensi-
bility for arts, his indulgent attitude towards myth and
superstition, his positive appreciation for the beneficient

social and moral influence of some non-Christian creeds,

]

74 Ibid., ‘Dedication® of the second volume, to Wilham the Fourth,
75 Ibid., 11, 602, passim.

76 Ibid., 657,

77 Ibid., 160.

78 Ibid., I, 193,

79 Ibid., Introduction, viii.
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and his admiration for the heroic virtues of the Rajputs,
Tod was indifferent to moral imperialism in India. Whereas
the Evangelicals and the Utilitarians made it their business
to judge and largely to condemn Indian socicty, Tod’s pro-
fessed pre-occupation was to describe ‘all the peculiar
features of Hindu society’ and to awaken sympathy for the
people of Rajasthan.®® Sympathetic treatment of his sub-
ject, if anything, lends the quality of a classic to the
Annals and Antiquities of Rajasthan.
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No British historian has undertaken a formal study of
the state in medieval India. Nevertheless, the state has
generally remained the most important frame of reference
with the British historians of medieval India. Their obser-
vations, reflections and asides on the nature and working
of the medieval Indian state and their assumptions regard-
ing its character, which are found incidentally in their ﬁ

THE MEDIEVAL INDIAN STATE IN BRITISH
HISTORICAL WRITING

historical works, give us a fair idea of their conception of

the medieval Indian state.
The approach of the l@&e eighteenth-century British

historians of medieval India was influenced by two impor-

tant factors: the general ideas of the Englightenment and

the practical problems of the East India Company. The
Enlightenment has been characterized as an endeavour to
secularize human life and thought; and its implications,
in retrospect, are unmistakable. Politics, for instance,
came to be considered as purely secular activity ; and the
subordination ofl politics to religion came to be regarded
as highly undesirable. Earthly happiness obtained primacy
over life hereafter; and human institutions came to be
judged on utilitarian grounds. The state, at once the
measure and a possible guarantee of earthly success,
became the core of the historian’s interests. At the same
time, the East India Company had assumed political res-
ponsibilities in India and it became necessary, or so it was
thought, to know the rights and obligations and the prin-
ciples of past governments in India. At this stage, consti-
tutional and legal studies of medieval India were directly
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sponsored and patronized by the East India Company.'

The late eighteenth-century British writers, notably
Alexander Dow, Francis Gladwin and William Kirkpatrick,
who are no more than familiar names now to the students
of medieval Indian history, left quite a few legacies for
their successors. Alexander Dow, who has been erroneous-
ly regarded as merely a translator of the Tarikh-i-Firishta,
chose what his contemporaries would call ‘the imperial
theme’: he wrote a general history of the Muslim empires
in India.?2 For him, an empire was a superior species of
state as it embodied a greater political achievement. There
were only two states of this category in medieval India:
‘the Afghan empire’ (from the time of Mahmud of Ghazna
to the advent of the Mughals) and the Mughal empire.
The latter was superior to the former, not because of the
vastness of its territorial jurisdiction but chiefly because
of its character ; the Mughal empire wad4 given this pre-
ferential treatment because of the broad outlook of its
rulers and the broad base of its ‘bureaucracy’, both of
which resulted in the prosperity and happiness of its sub-
jects. The constitution of these states in Dow’s view was
absolutely despotic, which for him was certainly not a good
form of government ; and the subjects possessed no rights,
not even the right of property in the land they cultivated.
Dow almost confessed his ignorance about the origins of
despotism, buf he saw the relevance of physical environ-
ment, religious beliefs and social customs for! the persis-
tence of that form of government in India during the
medieval times. At any rate, because of the scope that
despotism left for exceptional talent, the government of the
Mughals was benevolent, almost paternal.

Francis Gladwin and William Kirkpatrick re-inforced
some and modified others of Alexander Dow’s observa-

—

1 For a brief analysis of these developments in the late eighteenth
century, see ‘“‘Early British Interest in India’s Past’’, supra.
2 The History of Hindostan, 3 Vols., London 1768-72.
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tions on the character of the medieval Indian state. The

Ain-i-Akbari was translated by Gladwin on the assump-

tion that it embodied some of the best principles of govern-

ment in India; and the chief commendation of the Mughal

state under Akbar and his seventeenth-century successors

was the conciliation of interests of the rulers and the ruled.?

Kirkpatrick undertook to discuss the problem of proprietary
rights in medieval India;* and, though he did not refute
the contention that the cultivator possessed no legally
defined right to the land, he tried to transcend the strictly
legal position by.invoking the actual working of a ‘despotic’
rule. In his view, despotism in medieval Indian history
could not be equated with arbitrary government, for the
government in the first place was conducted according to
regulations promulgated by the rulers from time to time.
Furthermore, the implicit or explicit commitments of the
previous reign had to be respected and customary laws
had to be honoured, unless the réasons of state clearly
dictated their violation. The demands of human nature
and expediency placed imperceptible restraint on the arbi-
trary proclivities of even the most absolute of the despots.
Kirkpatrick believed with the philosopher David Hume
that physical force ultimately resided with the ruled who
possessed the inalienable right to revolt.

In the early nineteenth century, some of the British his-
torians of India looked at the medieval Indian state not
as diverced from the life of the peoples but as a part of
an expression of that life. James Mill discussed all the
aspects of Hindu and Muslim civilization and instituted a
formal comparison between them. He found to his satis-
faction that medieval Muslim civilization was superior to
the Hindu in every way. Since civilization for Mill had

3 Gladwin’s preface to The History of Hindostan, Calcutta 1788; also,
his preface to the Aaeen Akbery, 2 vols., London 1800.

4 ““The Institutes of Ghazan Khan?, The New Adsiatic Miscellany,
Calcutta 1789, 149-226.
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meant the greatest happiness of the greatest number, his
comparison of Hindu and Muslim civilizations was reduced
to a comparison of Hindu and Muslim governments for,
as already pointed out, the state for M1ill was the chief
instrument of augmenting the happiness ¢f its members.
An advocate of democracy at home, Mill had nothing good
to say about the ‘despotic’ governments of mediceval India.”
But when it came to a choice between the Hindu and the
Muslim government, he preferred the latter. His criterion
was significant : the Mughal rulers of India had cvolved
an elaborate system of administration which was beneficial
to a larger number of people now than ever before in the
history of the Indian subcontinent. Mill assumed rather
than studied the correlation between the governmental
activity and life of the subjects of the Mughal state, largely
because his conception of civilization was mechanistic
rather than organical.

Some of the early nineteenth-century British historians
approached the medieval Indian state with a more or less
organic conception of society. Jamses Tod, for example,
thought of the Rajputs as a nation w ithin the broad frame
of Hindu society ; for him the political organisation ot the
Rajputs was an expression of their national life at a given
time in their history. The ‘feudal’ government of Tod'’s
Rajputs was the best, because the only possible, form of
government in ‘feudal’ society. It is not the accuracy of
Tod's analysis that now commands attention but his
willingness to understand the past political organisations
in their own terms. Similarly, J. D. Cunningham,® who
treated the Sikhs as a 'nation’, thought of their political
organization as best suited to their national needs, whether
as the late eighteenth-century ‘theocratic confederate
feudalism’ or as the monarchy of Ranjit Singh.

5. ‘“‘Advocacy of Social Change in India’’, supra.
6 A History of the Sikhs, London 1849. For an analysis of this work,

see, J. S. Grewal “J. D. Cunningham and his British Predecessors on the
Sikhs', Bengal; Past & Present (July-December 1964), LXXXIII, 101-14.
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Mountstuart Elphinstone applied the concept of ‘nation-
ality’ to comprehend all the major communities of medieval
India.” He was struck by the general harmony between
the Muslims and Hindus in contemporary India and in his
approach to the medieval Indian state his chief preoccupa-
tion was with the ‘Indianization’ of the Arab conquerors
of Sind and the purely political motives of Mahmud of
Ghazna. He paid a good deal of attention to the racial
composition and character of the early conquerors and
suggested that in due course the 'Indian’ element had come
to be the most dominant. Hindus were freely employed
in the Indo-Muslim states and Muslims were given service
by some of the Hindu rulers. This give-and-take in the
sphere of politics and government was paralleled by a sort
of rapprochement in the social and religious spheres.
Elphinstone saw the Mughal state under Akbar as the cul-
mination of this long historical process. The abolition of
jizya by Akbar placed his non-Muslim subjects at par with
the Muslims; by employing Hindus in high offices, he
gave them a share in the government of the realm. Elphin-
stone thus, more than any other British historian of medie-
val India, underlined the ‘national’ character of the Mughal
state under Akbar. Had Aurangzeb accommodated Shivaji
ir his early career, as Akbar had obsorbed the Rajput
princes in the imperial set-up of the Mughal state, the
nascent Maratha ‘nationalism’ would not have taken root
in the Deccan. The reversal of Akbar’s liberal policies,
by its very nature, was a retrograde step. The chances of
a national state in medieval India were lost in Aurangzeb’s
attempts to assimilate the Mughal empire to his idea of
an ‘Islamic state’.

Mountstuart Elphinstone’s attempt at seeing medieval
India in the round was abandoned by the late nineteenth-
century historians of medieval India. Sir H. M. Elliot,

B,
- e [ . .-.11'.&..._ gl B e

7 History of India, 2 Vols., London 1841. For an analysis of his work
see J. 5. Grewal, Muslim Rule in India, Oxford University Press 1970,
130-64.
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for instance. equated medieval India with the political
history of Muslims in India.® He did not deny that Mus-
lims had ceased to be foreigners once they settled in the
country of their adoption ; but he underlined the fact that
the vast majority of the subjects under the mediceval Indo-
Muslim states were Hindu. In Elliot’s view, the power and
the laws of the Muslim states in India were weighted
against the non-Muslims. In justification of the “foreign
British rule in India, he tended to belittle the achievements
of Muslim rule in India. The British government had
done more for the peoples of India In fifty years than what
the Muslim rulers had done for them In five hundred years.
Under the medieval Indo-Muslim states, there was little
of material progress and less of individual freedom.

After Elliot, conscious or unconscious comparison of
Muslim with British rule in India became a more oOr less
general feature of British thinking on the medieval Muslim
<tate. Consequently, most of the British historians have
approached medieval India with the state as their general
srame of reference to the exclusion of any other basic con-
cept. William Irvine, for instance, was led on to his work
on the army of the Mughals from his initially projected
study of the Mughal government In general.’ He studied
the Mughal army in its own right and not in relation to
the Mughal state, though he noticed the military character
of the mansabdari system. Similarly, W. H. Moreland’s
Agrarian System of Moslem India, which is generally
regarded as ‘economic’ history, was meant to be a study
of the relationship between the agrarian classes and the
state.l® This is not to suggest, however, that Moreland’s

8 Bibliographical Index to the Historians of Muhammedan India, Calentta 1849,

O The Army of the Indian Moghuls.

10 1. B. Harrison, ‘““Notes on  W. H. Moreland as Historian™, Histo-
rians of India, Pakistan and Ceylon (ed. C. H. Philips), London 1961; cf.
Moreland’s preface to the Agrarian System of Moslem India.

Moreland’s comparison of the conditions during the Indo-Mushim
regimes with those under the British rulein India reveal his assumptions
about the superiority of the latter; but they also reveal the difference
from his point of view between the smedieval’ and the ‘modern’ state.
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study of the agrarian policies of the Muslim rulers, exe-
cuted through the intermediary official classes, and the
effects of those policies on the agrarian classes did not add
an altogether a new dimension to the study of the medieval
Muslim state.!'! In fact Moreland, though he seldom aban-
dons the administrative point of view, is the first British
historian to pose some kind of relationship between the
economic structure and the structure of political power
in medieval India.

With a very few exceptions, the twentieth-century Bri-
tish historians of medieval India have accepted and com-
bined or slightly modified the ideas received from their
predecessors. In this connection, Stanley Lanepoole’s
general history of medieval India is both interesting and
significant. The first notable thing in his work is the title
itself : Medieval India under Mohammedan Rule (A.D. 712-
1764); here ‘medieval’ India is identified with *‘Muslim’ India.
A narrative of nearly five centuries flows from this iden-
tification alone for, as Lanepoole himself points out, the
first Indo-Muslim state was established strictly speaking,
only in the early thirteenth cehtury. The whole history
of medieval India is intelligible to Lanepoole in terms of
the Sultanate of Delhi and the Mughal empire (Book II:
The Kingdom of Delhi, 1206-1526 ; Book III: The Moghul
Empire, 1526-1764). These two most impressive states are
further identified with kings and their work. ,

In doing all this, Lanepoole starts with some important
assumptions. For him, there was no organic or national
growth in India; the vast mass of the people enjoyed only
the doubtful happiness of having no history, since they

11 J. B. Harrison has observed that Moreland’s explanation of
administrative structure in terms of physical limitation and economic
need & of political collapse from an economic parasitism which destroyed
productive eunergies, has not been followed up, nor improved upon :
Historians of India, Pakistan and Ceylon, 318. This statement may be
debatable after the publication of Dr. Trfan Habib’s The Agrarian System
of Mughal India, but Moreland’s contribution to the study of the medieval
Indian state is not.
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showed no development. Asla was essentially different
from Europe or the West. ‘'History in the East does not
mean the growth of constitutions, the development of civie
“rights”, the vindication of individual liberty, or the cvo-
lution of self-governments’. The only form of government
which could subsist in medieval India was despotism. ‘To
the Indian, power is a divine gift, to be excreised abso-
lutely by God’s anointed, and obeyed unquestioned by
everyone else. A king who is not absolute loses 1n orien-
tal mind the essential quality of kingship" On such as-
sumptions, Lanepoole could not only concentrate on a few
conspicuous men, he could also by-pass the important
shifts in the possession and distribution of political power.
Furthermore, the ‘difference caused 1n the royat's life by
a good or a bad king is too slight to be worth discussing’.
Thus, in Lanepoole’s static 1mage of the medi~val Indian
state, the kings are surrounded by a court of officers and
functionaries who are raised or displaced at the royal plea-
sure;: and beneath them toil incessantly the millions of
patient peasants and industrious townsfolk.

A historian’s assumptions are intimately related to the
significance he sees in his facts. It is not surprising, there-
fore, that Lanepoole sees in the institution of ‘official
slaves’ only the influence of examples set by an excep-
tionally talented master; in the investiture by the Abba-
sid caliph, cnly a personal achievement of [l1tutmish; in
Raziya's struggle for supremacy in her realm, chiefly her
un-Islamic position and her innocent preference for the
Abyssinian Yaqut; in the pro-Ilbari sentiment of the nobles
of Balban’s court, the conservative character of the Indian
people; in the expansion of the Sultanate under Alauddin,
only the Sultan’s ambition; in the failure of Khusrau Shah,
the stigma of his low origin; in the extremely complex
developments of Muhammad Ibn Tughlaq’s reign, a tragedy
of personal intentions self-defeated; in the personal cha-
racter of Firuz Shah, the prosperity of his kingdom but in
his policies, the disintegration of the Sultanate ; and in the
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establishment of powerful Indo-Muslim kingdoms away
from the capital of the Sultanate, Lanepoole saw the weak-
ening of Muslim power in India; and this he attributed
to the degeneration of the Muslims.

Lanepoole saw the Muslim’s zeal and his law as gene-
rally operative in the medieval Indo-Muslim states and
he underlined only the exceptional deviations. Alauddin
Khalji’s enactments were promulgated ‘without any re-
ference to the legal authorities’. Consistent in his view of
Alauddin as an autocrat, Lanepoole observed that the
Sultan did not stop at repressive measures: ‘he interfered
with trade, and gven meddled with the law of supply and
demand’. But whereas. this absolutism was commend-
able in Alauddin, it proved to be the basic flaw in Muham-
mad Ibn Tughlag whose great mistake, a capital error in
medieval India, was to create a loyal and well-knit ‘bureau-
cracy’, particularly when the vastness of the directly ad-
ministered territories demanded such a governing class.

The problem was successfully solved by Akbar who
assoclated the Hindus, alongy with the various classes of
Muslims, with the government of his empire through an
elaborate system of administration and a ‘reasoned theory
of government’. Lanepoole attributed strong political
motives to Akbar for his alliance with the Rajputs and
the consequent abolition of the jizya and other discrimi-
nating taxes. Akbar was led from catholicity to latitudi-
narianism and then, assumed ‘the role of priest-king’, a
role which was unique in the whole history of Islam. Lane-
poole mentions at the same time that Akbar came to think
¢t himself as the Mahdi. At any rate, Akbar in his religion
as well as his politics and government had adopted an un-
Islamic posture and there was reaction among the ortho-
doxy. The champion of this reactionary orthodoxy was the
puritan Aurangzeb, and it was ‘the re-imposition of the tax
on religion in the time of Aurangzeb that, more than any-
thing else, uprooted the wise system established by his
ancestor’. Nevertheless, Lanepoole points out that the
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system of mansab and jagir which pervaded the whole em-
pire resulted in extortion of ‘the uttermost farthing from
the wretched peasantry’. In fact, the Mughal state under
Aurangzeb sacrificed the welfare of the people to the sup-
remacy of an armed minority. However, Lanepoole doces
not postulate any connection between the tyrannically
oppressive character of the Mughal state and its decay by
the beginning of the eighteenth century.

SM Edwardes and H.L.O. Garrett, the joint authors'-
of The Mughal Rule in India, basing themselves mainly on
the work of W.H. Moreland, attributed the decline of the
Mughal state primarily to economic causes. The graded
‘bureaucracy’ of the Mughal empire under Akbar had becn
framed on definite military lines and the salaries of the
government officials were paid either in cash or in jagir.
Akbar had preferred cash payments and discouraged the
grants of jagir. The officials on the other hand, preferred
the jagir system, ‘partly because 1t was often possible for
an officer, by means of favouritism or roguery, Lo secure an
estate yielding a larger revenue than was ascribed to it
in the official records’. The jagir system was widely adopt-
ed by Jahangir and flourished unchecked under Shah
Jahan and Aurangzeb. The remuneration paid to the Mu-
ghal officials was very high and they were expected to
maintain a high standard of living, an expectation which
they were keen to fulfil all the more because no official
was expected or permitted to bequeath rank or fortune to
his heirs. ‘Consequently, the average official spent on luxu-
ries all and more than what he earned, and tended more
and more to become a shameless exploiter of the pcor’
The frequency of transfer, if anything, encouraged this
tendency and the burden ultimately fell upon the agri-
cultural and working population. Thus, the demand made
by the government upon the producers was so heavy that

12. They may be regarded as reflecting significantly the thinking
of their British predecessors on the subject. Itis not suggested by their
inclusion here that they were important historians in their own right.
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they could barely support life; and while the surplus was
largely spent on the bureaucracy (and by the bureaucracy
in unproductive ways), there was little incentive left for
.the producer. In this way, the economic system of the
state was strained to breaking point by the end of Shah
Jahan’s reign; its bankruptcy was assured by the begin-
ning of the eighteenth century. “‘We may therefore say, in
conclusion, that the Mughal state owed its decline and
ultimate downfall to a combination of causes of which
perhaps the two most important were the uncontrolled
domination of a selfish and extravagant bureaucracy and
an inequitable economic system, which steadily impoverish-
ed the revenue producing classes of the population’.

For the rest, Edwardes and Garrett repeat the familiar
1deas : Akbar’s Rajput policy to broad-base his expanding
political power, the abolition of the jizya for winning Hindu
loyalty and support, orthodox reaction to Akbar’s liberal
and politic measures as reflected in some of Jahangir’s
acts of persecution on religious grounds and in Shah Ja-
han’s orthodoxy leading evepntually to the decline of the
state through Aurangzeb’s bigotry, for example. However,
they see an inter-connection between the problems of
politics and government, the liberality of Akbar’s policies
and catholicity of his religious outlook and experience. In
their view, to the vast majority of the people of India the
Mughal empire, even at its best, embodied essentially a
‘foreign’ rule. The aims of the rulers were limited to the
perpetuation of their own power through the mainten-
ance of internal order, whether by force or through the
administration of justice. The activities of the Mughal state
were, therefore, limited to those spheres which:affected the
power of the state itself. Public welfare was a matter not
of duty but of grace on the part of the emperor in whom
the power of the state was primarily vested. He had
absolute power and was bound by no laws, except perhaps
the shari'at. Edwardes and Garrett, like all their British
predecessors, do not concern themselves with the shari‘at,
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though they take notice of Akbar's deviations from it. In
fact, like the majority of the British historians of India,
they are totally unconcerned about Muslim idcas on poli-
tics and government.

As if in compensation, Dr Peter Hardy has reeently de-
voted his attention to the dominant assumptions of medie-
val Muslims about the nature and ends of political acti-
vity.!* His account aims at being ‘a study of thcory not of
practice, of the ideas and pre-suppositions of academicians
rather than of the working assumptions of practising rulers
and administrators’. The activity of forming human aggre-
gates and of reaching decisions within those aggrcegates
which are enforced by penalties generally applicable
throughout the aggregate In question is, for Dr Hardy, the
essence of politics. In the theocentric outlook of the Mus-
lim jurists before the foundation of the Sultanate of Delhi,
man's juridical existence was conditional upon his religious
beliefs for the authority of men over men could exist only
as a consequence of a right relationship between indivi-
dual men and Allah. Thus, it was not a man’s human per-
sonality, not his psychology, not his policy but his piety
that rendered him a social and political being. His rights
and obligations were prescribed in or could be deduced
from the Quran and Sunna. All those who accepted the
authority of the shari‘at belonged to one ideal community
in which there was no authority other than that of God.
There was no aspect of individual or social life which es-
caped the divine law. The needs of the community did
not shape the shari‘at; it was rather the shari‘at that
shaped the needs of the community. The beginning and
end of the political life of the Muslim community was obe-
dience to God in the ways which Allah had positively com-
manded; any moral autonomy outside Revelation was de-

13 Besides his *“Islam in Medieval India’ in the Sources of Indian Tra-
dition (ed. Wm. Theodore de Barry) see his ‘“Traditional Muslim View
of the Nature of Politics’’, Politics and Society in India (ed. C. H. Philips),
London 1963.
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nied to men. It is true that ijma, or consensus of the com-
munity, was recognized as a source of the shari‘at; but
tjma was not reached by a process of conscious decision at
all; it was something which could be detected in retrospect
for it was sanction of an opinion already acted upon. The
only individual to exercise powers of initiative in the pre-
sent and to take ‘political’ decisions was the khalifa; and he
too did this/ by drawing attention to the demands of the
shari'at and to the penalties for non-compliance with those
cemands. Thus, in theory, it was almost impossible to take
political relationships out of the sphere of religion.

In Dr Hardy's account of the theory of medieval Indo-
Muslim government it is underlined that Muslim thought
on temporal government was concerned primarily with
‘how the pious Muslim might recognize that the govern-
ment of the community is in the right hands and be as-
sured that it is being exercised for the right purposes’. The
rise of virtually independent Muslim states in the tenth
century in particular had raised the problem of their legal
position while the khilafat was still a going concern. Their
legitimacy, which could not’ be questioned in practice, was
accepted in theory provided that the rulers of these king-
doms paid deference to the nominal headship of the
khilafat. In India, in due course, since the Abbasid khilafat
at Baghdad had come to end in 1258 Muslim theory met
the new situation ‘by stressing the divine ordination of the
function of temporal govérnment, the duty of obedience
and the desirability of the Sultanate in India acting as
caliph de facto for its own dominion’. Thus, the test of
the Muslim ruler in India was not how he came into power
but what use he made of that power. According to Dr
Hardy, the buik of Indo-Muslim writing on government
embodies, in essence. ‘a conception of partnership between
the doctors of the holy-law and the Sultan in the higher
interests of the faith, a partnership between pious profes-
sors and pious policemen’,

Basing himself on the writings of Fakhruddin Mubarak

114

e A T o W

Marfat.com



| R ol W

THE MEDIEVAL INDIAN STATE

Shah, Ziauddin Barani and Shaikh IHamdani. Dr Hardy ha.
illustrated the political thinking of the Sultanate period.
He does not establish the point that these writers were
the ‘representative’ exponents or, that they were popular
during this period. Nor does he sct out to examine or pos-
tulate any relationship between their “theory’ and the
‘practice’ of those who actually held power. Therefore,
the scope of Dr Hardy's discussion is extremely limited.
However, his exposition of the theorctical position of
these writers is illuminating and raises issues relevant for
the study of medieval Indo-Muslim states. The final end of
human society, for these writers who accepted the Sulta-
nate as a necessary fact and wished to consecrate it to Is-
lamic purposes, was the worship of God. All power was
ultimately that of God and it was exercised over human
beings through prophets, the learned, and kings. Though
for Ziauddin Barani, kingship was incompatible with Is-
lamic ideals and, consequently, the OSultanate was un-
Islamic, it was generally propounded that obedience to
the Sultan was commanded by God. The Sultan, in his turn,
was not to be the legislator but only a follower of the
shari‘at; in this, as in much else, his duties and responsibili-
ties were those, or nearly those, which formerly had been
attributed to the khalifa. The subjection of the unbelievers
(which in medieval India meant, of the Hindus) was one of
the most important duties imposed on the Sultan by thec
theorists. Another important duty imposed on him was
that of administering justice, for justice was indispensable
tc temporal authority. In fact, rulership was regarded as
a sacred trust for which the Sultans were answerable to
God. They must employ Godfearing men of right religion
as their officials and consult them as their counsellors. In
India, as elsewhere in the Muslim world, the political
writers stressed the necessity of a large and efficient army
for the Sultan.

Muslim ideas on the nature of politics and the ends of
government during the Mughal period were not essentially
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different from those of the Sultanate period. Abul Fazl
was an exception, not so much however in allowing a larger
share of administrative discretion to the ruler as in asso-
ciating some of the sanctity which had been attached only
to the office of the just Imam with the person of the just
ruler. In his intellectual support to Akbar, Abul Fazl was
drawing upon the basically Shi‘a concept of the Imam and
the Platonic concept of the ‘philosopher king’ as it had been
mediated from Greek philosophical literature by the Mus-
lim philosophers themselves. Akbar was not unwilling to
exercise the initiative allowed by Abul Fazl to the ‘true
king’. Abul Faz2l’'s departure from the orthodox position
1s notable, but what is equally remarkable is the fact that
his theory of kingship is as theocentric as that of his pre-
decessors.

In retrospect it is possible to see that, though the British
historians of medieval India did not undertake any formal
studies of the medieval Indian state, they tended to take
its importance for granted and used the concept of the
state as their major _framevof reference. Consciously or
unconsciously, they treated the ‘empire’ as a superior spe-
cies of statehood, without trying to examine the difference,
1f any, between the large and the small states of medieval
India. Their neglect of the non-Muslim and ‘provincial’
kingdoms, relative to the Sultanate of Delhi and the
Mughal empire, sprang also from their own conscious or
vnconscious identification with the ‘empire-builders’ of me-
dieval India. Most of the British historians were nonethe-
less keen to demonstrate the inferiority of the medieval
Indian state to the United Kingdom or even to the British
empire in India. The most glaring difference between the
medieval Indian states and Great Britain appeared to be
constitutional : the existencq of an absolute despotism in
medieval India was underlined or assumed by many a Bri-
tish historian, though some of them attempted to show the
gulf between this ‘theoretical’ despotism and the actual
restraint imposed by the exigencies of historical circum-
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stances on the ‘despots’. Similarly, it was generally assum-
ed that Muslim law was zealously applied in the Indo-
Muslim states, though the indifference of some of the rul-
ors to that law was also pointed out by many of the histo-
rians. In fact, the idea that the Mughal state under Akbar
was virtually both secular and national was first put forth
by a British historian. The position of the non-Muslim sub-
jects in the Indo-Muslim states and the treatment given
ts them by the Muslim rulers came in for special com-
ment. In spite of the elaborate administrative machinery
of the Mughal government, its actual operation appeared to
have only a limited scope, particularly in the sphere of
‘welfare’ services. Some of the British historians showed
interest in the economic factors and their relevance for
the nature and end of politics during the medieval times.
But one thing which was almost completely neglected by
the British historians was the problem of the umara
in their relationship with the sultans and the padshahs.
The tendency to treat the holders of political power at sub-
ordinate levels simply as ‘bureaucracy’ went hand in hand
with the inability of the British historians to ask many
relevant questions.

After this brief survey of some of the British historical
writing on medieval India, a few suggestions may be made
in connection with the study of the medieval Indian state.
We must primarily look for the locus of political power
and the problems of its distribution or delegation through
come institutional framework. The relation of the structure
of power to economic structure on the one hand and to
‘ideas’ on the other is always worth examining. The medie-
val Indian state must be studied in terms of its function in
the contemporary society.

\
|
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Until recently, the historians of medieval India had
paid only a cursory attention to Indian Sufism. As if in
compensation, its importance has been emphasized during
the past thirty years more perhaps than of any other aspect
ot medieval Indo-Muslim life. Both the recent interest in
Indian Sufism and its relative neglect earlier endow the
history of its study with an intrinsic interest. That alone
however is not the justification for undertaking this
brief survey of the study of Indian Sufism. It may be as-
sumed that the history of the study of a subject is useful
for further advances in the study of that subject. Not only
the major trends of historical and sociological studies but
also the extra-academic cufrents of thought and feeling
appear to have helped or hindered the historical study of
Indian Sufism. A present-day student of the subject may
therefore become more self-aware in his task of studying
Indian Sufism through a knowledge of his heritage.

The study of Indian Sufism may be said to have begun
in the late eighteenth century when the famous British
orientalist Sir William Jones made a new departure in
orientalism by an essay on the mystical poetry of the Per-
sians.! Though his chief concern was with the aesthetic
qualities of Persian poetry, he discussed its contents in 1
manner that made his essay more or less a study of Islamic
mysticism. For Jones, mysticism was a general feature of
all religions and Sufism. was more akin to Jewish, Chris-
tlan or Hindu mysticism than to Islam as it was under-
stood in his own day in Europe. From his reference to Amir

1 Asiatick Researches, II1.
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Khusrau and Kabir (whom he regarded as a Muslim mys-
tic), it is evident that he regarded Indian Sufism as mercely
the extension of Persian mysticism into India. Jones was
4 theist and for him the most commendable aspeet of Suf-
iem was its theosophy.

Jones's immediate successors too found much to com-
mend in Sufism. John Malcolm thought of Kabir as a cele-
hrated Sufi and appreciated him as a ‘philosophical deist’
who preached benevolence and philanthropy.? For Mount-
stuart Elphinstone, the Sufis were a ‘class of philosophers’;
they were remarkable for their religious catholicity.? In-
spired by the example of Jones and encouraged by Mal-
colm. James William Graham wrote a treatise on Sufism
for the Bombay Literary Society. He associated Sufism with
wisdom, piety and ardent devotion.* His hagiological
sources reminded him constantly of The Bible. Without
any ‘intentional irreverence’, he saw 'the mystery of the
Trinity’ in the mystical terminology of the Sufis.” Many
passages from the Holy Scriptures, on the other hand,
appeared to Graham to speak the language of Sufism; its
system of spiritualism was for him ‘nearly the doctrine of
grace’.®

For its early British students, Sufism was important not
cnly because of its value for a comparative study of reli-
gions but also because of the hold it appeared to have on
the lives of contemporary Indo-Muslims. John Malcolm
believed that a knowledge of the customs and manners as
well as the religions of Indian peoples could be useful to
the British administrator in India. In his History of Persia
(1815), in which he found it 'impossible to pass over' the
Sufis, he refers to their greater influence and importance
in India.” Graham’s treatise on Indian Sufism was written

9 A Sketch of the Sikhs, London 1812, 145,
3 An account of the Kingdom of Caubul, London 1815, 207-09.

4 Transactions of the Bombay Literary Society (London, 1819),1, 90.
5 Ibid., 109, 118, 119, n.

6 Ibid., 100.
7 John Malcolm, History of Persia, Lahore 1888, 140, 141, 159.
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on the assumption of its great popularity among the Mus-
lims in India.® This interest in Sufism as a part of the
general interest in the non-political life of the Indo-Mus-
lims is evident also from Mrs Mir Hasan Ali’s Observa-
tions on the Mussulmans of India, descriptive of their
Manners, Customs, Habits and Religious Opinions and
from G.A. Herklots’ Kanoon-i-Islam or the Customs of the
Moosulmans of India, both published in 1832.

Some of the early nineteenth-century British historians
of India recognized the relevance of Sufism for the study
of medieval Indian history. John Leyden, though he did not
write as a historian, noted the affinities of the Raushaniya
movement with Sufism and produced evidence from Pashtu
and Persian sources on the role of Bayazid and his follow-
ers in the Afghan risings against the Mughals.® John
Malcolm believed that the Sufis had played a considerable
role 1n softening the mutual antipathies of Hindus and
Muslims in medieval’ India. The rise of Sikhism was ex-
plained by him largely in terms of the influence of the
Sufis on Hindu religious refofmers of the fifteenth and six-
teenth centuries.!® Mountstuart -Elphinstone in his History
of India (1841) reviewed the social and cultural conditions
of India before Akbar’s accession to the throne and marked
the thirteenth and fourteenth centuries as a period of the
most celebrated Indian Sufis. In his view, Sufism in India
had lost its ascetical character by the end of the fifteenth
century and it came to have a decisive influence on the re-
ligious attitudes of Akbar and Dara Shukoh.!!

The earliest British students of Indian Sufism found few
successors during the nineteenth century. Jones was follow-
ed as an admirer of mystical poetry by the English trans-
lators of Umar Khayyam, Jalaluddin Rumi and Hafiz but

8 Transactions of the Bombay Literary Society (London 1819), I, 89, n.
8 Asiatick Researches (Calcutta 1810), XI, 363-428.

10 A Sketch of the Sikhs, 144,

11 1II, 415, 416, passim.
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not as a student of mystical theosophy. The British students
of Islam turned their attention to its cradle-lands, while the
study of Sufism was taken up by the Continental scholars.
The British historians of India as a rule confined their
attention to political history. John Briggs, translating the
Tarikh-i-Firishta, deliberately omitted the portion dealing
with the Sufi saints as irrelevant to an understanding of
medieval Indian history. This interest in only the political
history of 'Muslim’ India is most remarkable in the monu-
mental work of H.M. Elliot and John Dowson who, 1n the
History of India as Told by its own Historians (1867-77),
identified medieval Indian history with Indo-Muslim poli-
tics. They had assumed of course that the political history
of ‘Muslim’ India was an intelligible field of study without
any reference to the non-political activities of the Indo-
Muslims. J.T. Wheeler however recognized the relevance of
religion for medieval Indian politics, but only to trace out
the ‘political results’ and ‘the lessons’ of Indian history for
the government of British India. History for the majority of
late nineteenth-century British historians of ‘Muslim’ India
meant little more than past politics.!?

It is not easy to account for this lack of British interest
in the social and cultural aspects of ‘Muslim’ Indian his-
tory; but the lack of British interest in Indian Sufism may
be attributed partly to the dominance of Utilitarian and
Evangelical ideas and attitudes in British intellectual and
religious life in the nineteenth century. James Mill, for
example, gave a short shrift to Jones and Elphinstone for
their appreciation of Muslim mystics.!®* The Utilitarians
had nothing but contempt for the mystical and the ascetical

; on both intellectual and moral grounds. The Ewvangelicals
: had little sympathy for, and less inclination to study, the
" non-Protestant religions; they took no notice of Sufism ex-

12 For a discussion of the point, P, Hardy, Historians of Medieval
India, London 1960, ‘Reflections®.
13 History of British India, London 1820 (2nd. ed.), II, 76 n.
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cept for polemical purposes. The primary concern of both

the Utilitarians and the Evangelicals was with how radical

social change could be introduced in the present; and, for
all their interest in Indian societies, they neglected the
study of past social organizations precisely because they
tended to treat individuals as atoms. Furthermore, with
their deep concern with morality, they lent a strong sup-
port to Positivism which, according to Noel Annan, was
responsible for the British failure to evolve the interests or
the techniques of a Durkheim.!

However, a few of the British administrators in India,
influenced by the work of the social anthropologists at
home, by The Golden Bough in particular, began to study
the beliefs and superstitions of the common people and
{he influence of Sufism also came in for their attention.
R.C. Temple’'s Legends of the Punjab was meant to be a
study of folk-lore as ‘a science’.!” His manuscript papers,
collected for a study of the cult of the zinda-pir, reveal
his interest in many of the pgominent Sufis of early medie-
val India.'® The social -anthropoligist’s interest in the Sufis
ic evident also from William Crdoke’s The Popular Religion
and Folk-lore of Northern India (1893). Anthropological
interest in saints and shrines survived into the first quarter
of the present century.!” The works of Mrs Mir Hasan
Ali and G.A. Herklots were now edited and published, sig-

nificantly by William Crooke.

14 N, Annanr, The Curious Strength of Positivtsm in  English Political
Thought, Londan 1859,

15 Preface.

16 Library of the School of Oriental and African Studies, London.

17 See, for example, J. Horovitz, ““Baba Ratan, the Saint of Bhatin-
da’?, Fournal Punjab Historical Sociely, IT, 97-117; H. A. Rosc, ‘‘Hypaethral
Shrines in the Punjab”’, ibid., 111, 144-146; M. Irving, ‘‘The Shrine of
Baba Farid Shakarganj of Pakpatan’’, ibid., I, 70-86; W. Crooke, ‘“‘Notes
on some Muhammadan Saints and Shrines in the United Provinces®,
The Indian Antiquary, LIII; A. J. O’Brien, “The Muhammedan Saints of
the Indus Valley'?, Journal Royal Anthropological Institute of Great Britain and
Irsland, XLI.
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At the same time, some of the British orientalists and
Christian missionaries re-underlined the important of Suf-
ism in medieval Indian history. Sir Thomas Arnold pointed
out the survival of Hindu customs and usages among In-
dian Muslims as a testimony to the successful missionary
work by the Sufis; their role as the peacceful missionaries
of Islam was emphasized by him in his well-known work
The Preaching of Islam (1896). Edward Scll paid a consi-
derable attention to the Sufis and their Orders in his Essays
on Islam (1901). In the beginning of the present century
Christian missionaries were coming to feel that in order to
Le successful in their own mission they had to reckon with
the Sufis and their influence among the common people.'8
An understanding of the religion they were thus confront-
ing became the first requisite of their work as missionaries.
By 1930, when Titus Murray published his Indian Islam,
he was keen to show, among other things, 'the place that
Sufism and the religious orders hold in relation to Islam
in India, and the influence they have had on its develop-
ment and snr=ad’.!®

A notable aspect of this increasing interest in Indian Suf-
1sm was the rediscovery of hagiological literature. Macaul-
life, in The Sikh Religion (1909), made use of mystic lite-
rature in order to elucidate Guru Nanak’s relationship
with the Sufis, hagiological literature came to attract the
attention also of the historian and the social anthropo-
logist. Henry Beveridge, for example, analysed the Rashhat-
i-An-ul-Hayat and pointed out the decisive influence
which the Nagshbandi Khwajas had over the Mughal
princes of their time.?® Some of the problems of Nagshbandi
history were discussed by H.A. Rose in 1923.2! By now,

18. See the “Survey compiled by the National Missionarv Council
of INDIA, The Muslims of India, Burma and Ceylon and the extent of Christian
Missionary Enterprise among them (1927),

19 110; see also The Moslem World, XII, 129,

20 Fournal Royal Asiatic Society (1916), 59-75.

21 The Indian Antiguary, LII,
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Indian scholars had started taking interest in the Sufis
simply by bringing to light more hagiological literature
having a bearing on those subjects in which the British
writers had shown some interest.??

Before coming to the study of Indian Sufism by scholars
of the Indian subcontinent, it may be noted that the earliest
British students of Sufism were interested in mystical litera-
ture and theosophy without making any distinction between
Sufism in India and elsewhere. Nevertheless they were
impressed by its importance in the life of the Indo-Muslim
community, past and present. During the latter half of
nineteenth céntury, while the British historians of
medieval India confined their interest to political history
or showed some interest in religion only where it appeared
to touch politics, the British orientalists turned either to
the original lands of Islam for an understanding of Islam,
or to Persia for its poetry. The chief British orientalists
of the presnt century too, like many of the important Con-
{inental scholars, have concentrated their altention on
Arabic and Persian _studie§23 Indian Islam or Sufism has
come in for their attention as a subject from which
examples could be taken to illustrate some general themes
of Islamic history and culture. The anthropologist’s inter-
est has not been in the Sufis themselves but in the nature
of their influence on the beliefs of the common people s0
as to provide fuller data for confirming or evolving the
general principles of their ‘science’. The Christian mis-
sionaries approached Indian Sufism mainly with a view
to assessing its role either in the propagation of Islam in
India or in the religious life of the Indo-Muslim community.

22 See ‘for example, ““Two Moslem Saints and Mystics’®, The Moslem
World, XV; “The Pirs; or, The Muhammadan Saints of Bihar’, Fournal
Bihar and Orissa Research Society, YII; “The Nur Bakhshi Sect”, Proceedings
and Transactions Third Oriental Conference, 683-705; and Oriental College
Magazine (1925 & 1929).

28 E. G. Browne, R. A. Nicholson, Sir Hamilton Gibb, Professor
A.]J. Arberry, for example.
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For comparative studies in civilization, religion or mystic-
ism, western students of Islam have treated "Muslim’ India
as almost a backwater. For them, the study of Indian
Sufism did not exist in its own right. The first British
contribution directly to the study of Islam and Sufism in
India has appeared only recently.**

Interest in Indian Sutism has increased in the Indian
subcontinent immensely in a few decades. In fact 1n tho
past thirty years Indian scholars have written about the
subject more than all that had been written about 1t In
the previous hundred and thirty years. This in itself 1s a
significant development. The character of the work done
in the past thirty years and the nature of this new interest
in Indian Sufism throw some light on each other.

In a considerable number of articles, the chief aim has
been either to bring hagiological material in manuscript
to the notice of the student of medieval Indian history or
to present biographical sketches of saints on the basis of
such material.?® Whereas British historians, generally
speaking, had neglected non-historical literature and had
made little attempt to use hagiological material for the
kind of history they were most interested 1n writing, some
of the Indian historians who were familiar with the methods
of modern European historiography emphasized the need
of utilizing non-historical literature—legal treatises, theo-
logical works, literary histories and compositions, and ‘such
non-political writings as bilographies of saints’—for the
political and social history of medieval India.?

24 P. Hardy, ‘“‘Islam in Medieval India’’, Sources of Indian Tradition
(ed. Wm. Theodore de Barry ), New York 1958, 367-523.

25 Oriental College Magazine (May, 1934) , 109-116; Islamic Culture,
XXV, 52-73; Proceedings All Pakistan History Conference, 211-16; Journal
Pakistan History Society (1953), 1, 46-35; Bharat Kaumundi (1945), 69-76;
Indian Historical Records Commission Proceedings, X XVII; Proceedings Pakistan
History Conference (1952 ) & (1953); Oriental College Magazine (1955) , 1-66;
Journal Pakistan Historical Society (1955), 111, 268-72.

26 A.B.M. Habibullah, ‘“Re-evaluation of the Literary Sources of
Pre-Mughal History’’, Islamic Culture (1941), 213; see also, Riazul Islam,
“A survey in outline of the Mystic Literature of the Sultanate Period™’

Journal Pakistan Historical Soctety (1955), 111, 201-08.
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The urge to write the social and political history of
medieval India with the help of ‘mystic records’ is evident
from a number of articles contributed by Indian scholars
to contemporary periodicals.?’ Around 1930, some of the
Indian historians broke a fresh ground by studying the
social and cultural aspects of medieval Indian history.?
Interest in Indian Sufism appears to have been encouraged
partly by this general urge to rediscover some of the neg-
lected aspects of medieval India.

The urge to study the non-political life of medieval
India appears to have been supplied largely by contem-
porary politics which brought into focus the relations be-
tween the major communities of the Indian subcontinent.
The choice of a theme like the “*Cultural Relations between
Hindus and Muslims” in the past reflects the author’s con-
cern with Hindu-Muslim relations in the present.?® Indeed,

one of the most urgent problems was to discover:
How did. the Hindus and Muhammadans, alien to each other
in every aspect of their religious and social life, arrive at a
mutual understanding and {a tolerant re-adjustment of their
contradictory ideals 2

At any rate, the historian’s business should be to answer

this vital question.®°
The alleged or real role of the Indian Sufi in Hindu-

27 See, for example, Proceedings All Pakistan History Conference, (1991),
231-46; Proceedings Indian History Congress (1939), 629-60.

28 M.A. Ghani, A4 History of Persian Language and Literalure at the
Mughal Court, Allahabad 1929; K.M. Ashraf, Life and Condition of the People
of Hindustan (1200-1550), a doctoral thesis completed in 1932 and publish-
ed in 1935 in the Fournal Asiatic Society Bengal (1935); M.G. Zubaid
Ahmad, Contributions of India to Arabic Literature (1946) originally a doctoral
thesis completed in 1929; M. Wahid Mirza, The Life and Works of Amir
Khusrau (1935), a doctoral thesis completed in 1929; for the beginning of
interest in the work of Amir Khusrau, see the interesting Introduction to
the Prolegomena to an Edition: of the Works of Amir Khusrau, Delhi 1917. For
Periodical contributions, see Oriental College Magazine, 1X, X, XI and
May, 1939; Journal of Indian History, XXV Islamic Culture, XXX,

29 The Calcutia Review (May, 1935).

30 A.C. Bannerjee, ‘“‘Early Indo-Persian Literature and Amir
Khusrau’?, The Calcutia Review (1935, 1962 and 1963).
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Muslim rapprochement in medieval Indiay has endowed
Indian Sufism with a peculiar interest, Its study has been
pursued or recommended for its usefulness in discovering
'‘the real synthesis’ of Islam and Hinduism taking place
through tasawwuf3' Dara Shukoh has received great
attention for baing the ‘ideal interpreter and reconciler of
the deepest truths of the Hindu and Muslim religions' 32
It has appeared to many a writer that one of the most
powerful factors which contributed to this reconciliation
was ‘the historic role of mediators played by Muslim
Sufis’.*® It is worth remarking however that this general
assumption 1s sometimes contradicted by the evidence
produced by the writer himself.3

In fact enough of evidence has been presented which
undermines the generalization that Hindu-Muslim rap-
proachement was taking place through the med: 'val Indian
Sufis. The purifiers of Indian Sufism from its un-Islamic
accretions have as much come in for attention as the adap-
tors of Islam to its Indian environment.® Just as the strug-
gle, on the ideological basis of cultural assimilation, to free
India from British rule by a common Hindu-Muslim front
gave Dara Shukoh his peculiar importance as a subject of
study, so the struggle, on the ideological basis of cultural
differentiation in India, to free Muslims from 3 possible
Hindu political domination brought Shaikh Ahmad Sarhindi

31 S.K. Chatterji, ‘‘Islamic Mysticism, Iran and India®, /Indo-
Iranica {October. 1946), 1, 31.

32 Tara Chand, ““Dara Shikoh and the Upanishads”, Islamic Culture
(Oct. 1943).

33 Abid Husain, The National Culture of India (Jaico, 1956), 56-57.

3% See, for example, S.A. Rashid, ““Some Chishti Saints of Bengal’?,
Proceedings All Pakistan History Conferznce (1952), 207-16.

35 B.A. Faruqi, The Mujjaddid’s Conception of Tauhid, Lahore 1940 : see
alsn, Islamic  Culture (1941); Ibid., XXV, 43-51; Proceedings Indian
History Congress, 1945 : Islamic Culture (Oct., 1947); Vispa Bharati Annals, TV;
The Moslem World, XXXXV, 346-58; Oriental College Magazine, XXXIII;

Proceedings Indian History Congress (1960); K K. Qanungo, Dara Shukok 1935;
B.J. Hasrat, Dara Shikoh: Life and Works (1935).
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and Shah Waliullah into a parallel prominence with Dara
Shukoh. The division of the subcontinent into two inde-
pendent states has not weakened the attitudes previously
adopted towards the religious and cultural problems of

medieval India.
Only a small portion of the recent writing on the Sufis

iy directly related to the ideas, emotions, beliefs and prac-
tices of the Sufis.3® Only a few Indian scholars have shown
any deep interest in the history of Islam as a religion in
India. The study of Islam in its extra-Indian setting has
appeared to be more fruitful to its Indian students, as
much as to Eutopean scholars, though not necessarily for
the same reasons. The history of Islam in India appears
to reveal nothing more than what can be learnt from its
course elsewhere. In fact many a student of Islam from
Fdward Gibbon to Gustave E. von Grunebaume has be-
lieved that Islamic civilization had thrown up its peaks
hefore the thirteenth century. For example, Professor
Muhammad Habib believes not only that Muslim culture
had reached its culminatioB by the beginning of the thir-
teenth century but also that ‘on the existing ideological and
economic basis no further substantial advance was possible
except in the field of application’.®” Sufism too had become
institutionalized by that time and its spiritual or social
efficacy was lost in the round of ritualistic beliefs and
practices.?® Professor Habib’s own contribution to the
study of Indian Sufism is remarkable for its quality, but
on his general estimate of medieval Indian Sufism, its study
is hardly worth the candle.

The largest contribution- so far to the study of Indian
Sufism has come from Dr Khaliq Ahmad Nizami who
rightly believes that no study of medieval India can be

36 See, for example, “The Sufi Movement in India*, Indo-Iranica
(1948-49); <*Sufism in India”, Islamic Culture, XXX.

37 Introduction to Elliot and Dowson’s History of India, Aligarh
1952, 20.

38 Ibid., 25.
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complete unless the activitiesl of the Muslim mystics arc
taken into consideration. He is the only student of Indian
Sufism to have pursued the subject consistently for over
twenty years. Even in a brief analysis of the study of
Indian Sufism it is difficult to 1gnore his approach to the
subject. It must be emphasized, however, that *he com-
ment offered here is meant to be purely illustrative of
the recent trends in the study of Indian Sufism.

In common with many other students of the subject, Dr
Nizami has underlined the importance of hagiological litera-
ture as an eminently useful source of medieval Indian
history. In his notices of the Sarur-us-Sadur, the Ahsan-
ul-Aqwal and the Jawami-ul-Kilam, he has tried to show
how even the political history of medieval India niay be
made more intelligible in the light of these sources which
are indispensable for the religious and cultural history of
" the Indo-Muslims.?® He has edited the Khair-ul-Majalis
which as it is evident from its use by Professor Muham-
mad Habib, is a valuable source for the history of Indian
Sufism in the fourteenth century.*!

Following Professor Habib,*? Dr. Nizami has favoured
the use only of authentic malfuzat against the practice of
those writers who could innocently swallow all that has
come down as hagiological literature. This distinction
between genuine and fabricated malfuzat is of course an
important discrimination to make. But, as Dr Nizam
himself suggests, the fact that these works are later fabri-
cations does not dictate that they are of no use to the his-
torian : ‘'their historical value cannot be altogether denied’
because they illustrate ‘how mystic idea expounded by the

39 Ibid , Supplement, 776,

40 Proceedings Indian History Congress (1950); Fournal Pakistan Historica
Society (1955), Islamic Culture (1950).

41 ““Shaikh Nasiruddin Mahmud Chiragh-i-Delhi®®, Islamic Culture,
XX, 129-53.

49. “Chishti Mystic Records of the Sultanate Period’’, Medieval
India Quartely (Oct., 1930), I, 1-42,
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great Chishti saints . .. were received, understood and inter-
preted by the succeeding generations’.*®* However. this
acpect of Indian Sufism does not interest Dr Nizami ; reli-
gious thought ‘at a lower level’ does not invite his attention.
Here, Dr Nizami’s approach to the subject stands in direct
contrast to that of the social anthropologist.

According to Dr Nizami, higher mysticism as it was
understood and interpreted by its best exponents was
‘nothing but service of humanity’¢* and presented a contrast
not only to the cheap mystic ideas current throughout the
medieval period but also to contemporary politics. He
bas paid equal attention to the religious leanings of the
politicians and the political role of fhe mystics.*> The
attitudes of the Chishtis, Suhrawardis and the Shattaris
towards the state have been a favourite subject with him.46
The Chishtis tenaciously stuck to their ‘tradition of keep-
ing aloof from temporal authority’; the Suhrawardis held
high offices under the state and tried to influence the
rulers; and the Shattaris almost staked their prestige on
state patronage. Dr. Nizathi’s best sympathies appear to
be with the Chishtis. Their own life of restraint and piety
and the equality and fraternity of their khanqah present
a contrast to the courtly life of luxury and indulgence
and the social and racial prejudices of the governing
classes.” At a time when struggle for political power was
‘the prevailing madness’, the Chishti saints reminded men
of their moral obligations; to a world torn by strife and
conflict, they tried to bring ‘the harmony of a perfect

43 Supplement to Elliot and Dowson’s History of India, 833.

44 The Life and Times of Shaikh Farid-ud-Din Ganj-i-Shakar, Aligarh
1955, 2.

45 “Iltutmish, the Mystic'’, Islamic Culture, XX, 165-80; ““The
Religious Life and Learnings of Iltutmish®, Studies in Medieval Indian
History, Aligarh 1956, 15-47 ; *‘Shah Waliullah Dehlavi®'. [Islamic Culture,
XXV, 133-45.

46 Islamic Cuiture, XXII and the subsequent volumes.

47 “‘Some Aspects of Khanqah Life in Medieval India', Studia

Islamica (1957).
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orchestra’.®® The cultural aspect of Indian Sufism was
thus more valuable than the political conquest of northern
India by the Turks.

Dr Nizami emphasizes that 'in a political and cultural
estimate of the middles ages, the peculiar position of the
Muslim mystics should not be forgotten'.” Uncorrupted
by court life and unspoilt by wealth and power, they per-
meated the ranks of Indian society and aided 'the evolution
of a common culture’.®® By releasing ‘syncretic forces
which liquidated social, ideological, and linguistic barriers
between the various culture-groups of India’, they enabled
their contemporaries to evolve a common cultural outlook."
Even the foundations of Muslim rule in India were stabi-
lised through their work.’? Dr Nizami's view of the Sufi's
role in the cultural history of the Indian subcontinent is
akin to that of those who have regarded the Sufi as the
chief protagonist in Hindu-Muslim rapprochement.

From this brief survey of the study of Indian Sufism
it is evident that the s'.bject has a vast scope in terms of
time and space and contents. Therefore, any generalized
statement, in the present state of our knowledge of the
subject, covering its entire range is extremely difficult.
For its fruitful study, attention may be concentrated on
important individuals, localities and regions. Only on the
basis of a detailed study of the subject may it be possible
eventually to write the history of Sufism rather than a
history of the Sufis. The importance of hagiological litera-
ture for the study of Sufism may be taken for granted ; but
the proper interpretation of this literature demands a
heightened awareness of its purpose, nature and function.
At the same time, non-hagiological evidence must be

brought to bear upon the subject as far as possible. The

48 Shaikh Farid-ud-Din, ix.

49 Supplement to Elliot and Dowson’s Histery of India, 774-75.
50 Studies in Medieval Indian History, 74.
51 Shaikh Farid-ud-Din, 105,

22 ¢ Jawami-ul-Kilam’’, Islamic Culture (Jan., 1950), ‘conclusion’,
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subject has many aspects—aesthetic, cultural, political,
sociological for instance—all of which may be legitimately
studied. But what is necessary first of all is to study the
subject in its own terms and only then in terms of any
contemporary problem. It may be useful to remember
that past generations have lived in their own right.
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INDIAN HISTORY

Since the conceptual adequacy of the periodization of
Indian history into ancient, medieval and modern has been
questioned by some of the medievalists themselves, the
student of medieval Indian history should be aware of the
limitations of ‘medieval’ India as a distinct period of
Indian history, remembering all the time that a ‘period

in history is a hypothesis about the past rather than a

historical reality to be taken for granted.

The concept of '‘medieval’ India, notwithstanding 1ts
inadequacy, is not altogether an arbitrary or a ‘crazy’
notion. It may be relevant in this connection to point out
how the concept has beer. generally accepted by the
medievalists in the present century. The earliest British
kistorians of India had looked upon its Muslim conquerors
as their predecessors and to them the period between the
beginnings of the Muslim and British conquests in India
appeared to be a distinct period of Indian history from a
political point of view. The nineteenth-century British
historians of India treated the Indo-Muslims not simply as
the conquerors of India but also as the members of a well-
developed and distinct society or civilization. Thus, their
concept of ‘Muslim India’ was based not merely on past
politics but also on past civilizations which were different
from their own. By the beginning of the present rentury
(when the periodization of European history into ancient,
medieval and modern had become fairly well established),
'‘Muslim’ India ¢ame to be equated with ‘medieval’ India

and the two terms have been regarded as more or less
sSynonymous.
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With a few significant exceptions, the twentieth-century
historians of India have treated the period between the
12th and 18th centuries as ‘medieval’ on the basis of one
or more of the following important assumptions :

(a) Muslim domination in Indian politics.

(b) The presence of two major and distinct communities
in the Indian subcontinent.

(c) The significant interactions between two different
socleties on religious, social and cultural as well as politi-
cal planes.

(d) The intellectual and institutional differences between
the age in which the historians themselves have been living
and about which they have been writing.

Not any single criterion but a combination of political,
social, economic, cultural and intellectual criteria appear to
make ‘medieval’ India a working hypothesis for the modern
student of Indian history, a hypothesis which can be main-
tained until and unless a more rational criterion is found
for presenting the historically significant phases of Indian
history which makes them ore intelligible.

The general acceptance of western concepts and methods
by the twentieth-century Indian historians writing in Eng-
lish makes them more akin to the British historians of
medieval India than to those Muslim and Hindu historians
who wrote on medieval India before the nineteenth century.
It is this continuity in historiographical tradition that
enables us to treat all the work written in English as
‘modern’. The modern historians of medieval India, gene-
rally speaking, have used one or more of the following
basic concepts as their frame of reference: the state,
nationality, civilization, society and culture.

The state has remained perhaps the most important con-
cept for the modern historians of medieval India. The
late eighteenth-century British historians were interested
chiefly in medieval Indian politics ‘and government : their
constitutional and legal studies too had the state as their
frame of reference. Then, in the nineteenth century, in

134

Martat.com




CONCEPTS AND INTERPRETATIONS

the History of India as Told by its Own Historians, medic-
val Indian history was identified with Indo-Muslim politics
and this monumental work has left a decisive mark on
subsequent studies of medieval India. As a corollary to
the interest in past politics, institutional studies remained
confined to administration, army and finance. W.lH. More-
land’s work on economic history, for example, was done
in the framework of the medieval state rather than that
of medieval economy. By far the bulk of modern histori-
cal writing on medieval India may be analysed in terms
of politics and political and economic institutions. How-
ever, the study of the medieval Indian state as an institution
is still a desideratum.

The early nineteenth-century British historians had used
the concept of nationality, along with that of the state, in
their approach to medieval India. In the classic works of
James Grant Duff, James Tod and J.D. Cunningham, the
Marathas, the Rajputs and the Sikhs were studied as
'‘'nations’ within the general framework of Hindu society.
Mountstuart Elphinstone, who saw ten different 'nations’
in India, saw nonetheless the existence of a 'national’ state
in India under Akbar. Many an Indian historian has
approached medieval India with the concept of nationality
without asking himself whether or not it can be fruitfully
applied to the period. The urge, sometimes conscious but
mostly unconscious, to make the past subservient to
present politics appears largely to have been responsible
for this rather anachronistic approach to medieval India.

Thcugh only a few of the British historians of medieval
India have shown interest in its non-political aspects,
James Mill had made a most elaborate use of the concept
of civilization in his attempt to analyse not only the govern-
ment, eccnomy and laws of the Indo-Muslims but also
their religion, ethics, philosophy, sciences, arts, literature
and historiography. His conception of civilization, how-
ever, was mechanistic and he did not attempt to see any
inter-relationships between the various aspects of Islamic
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civilizationy in India. Indian historians have paid a good
deal of attention to some of the aspects of Indo-Muslim
civilization but no major attempt has so far been made
to see that civilization, in the round. It appears in fact
that Islamic civilization in India has been assumed rather

than studied.
During the past forty years, Indian historian have ex-

tended the scope of medieval Indian studies through their
practical interest in the social and cultural aspects of
medieval India. Their conception of society and culture,
however, has been as vague as that of civilization. It has
been possible for some of the social historians to believe
not only in the supreme value of a ‘pots and pans’ kind of
social history but also in a single culture of two difierent
societies or, conversely, in a single society with two distinct
cultures.

The British historians of medieval India assumed the
general moral and intellectual superiority of their own age
and country over the age gbout which they were writing.
However, they adopted different attitudes towards medie-
val India. The late eighteenth-century British historians,
for example, appreciated the political success of the Indo-
Muslims and their achievements in the sphere of adminis-
tration. Though these historians thought of constitutional
monarchy as the best form of government, they admired
the vigour of despotic rule and the scope it gave to excep-
tionally talented rulers. To pass judgment on the indivi-
duals and their public actions was an integral part of their
conception of historiography ; their values of judgment
were those of the Enlightenment—deism 1n religion, reli-
gious tolerance, worldly success, utilitarian morality and
earthly happiness. The distinction between the Mughal and
nre-Mughal periods of medieval Indian history, the image
of Akbar as the greatest of medieval Indian rulers and
that of Aurangzeb as the most ‘bigoted’, the decline of the
Mughal Empire due to the religious policy of Aurangzeb
and to the degeneration of his successors—these were some
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of the important legacies left by the late cighteenth-
century British historians of medieval India on the basis
of the then available evidence.

Some of the early nineteenth-century British historians
of medieval India who represented, or came under the in-
Huence of, the Romantic movement in England appreciated
medieval Indian peoples in terms of their own socicties
James Tod, for example, was indulgent towards the reh-
gion of the Rajputs and admired their chivalry and thoir
:u*ls. James Grant Duff and J.D. Cunningharn had a good
deal of appreciation for the 'national’ achicvements ol the
Marathas and the Sikhs. Mounstuart Elphinstone, whose
intellectual kinship! with the Enlightenment 1s unmistak-
able, studied medieval India nonetheless with the imagina-
tive sympathy of a Romantic. He tried to sec medieval
indian history in the round and to enter the snirit of his
characters and their age. Of all the nineteenth-century
British historians of medieval India, Elphinstone came 1o
be the most influential among the Indian students of medie-
val Indian history, though recently. and quite erroncously
he has been criticised for his supposed Christian bias and
political sectarianism. A sort of Hindu-Muslim rapproche-
ment which culminated in the reign of Akbar was Elphin-
stone’s most iImportant legacy.

Elphinstone’s sympathetic interpretation is evident from
its contrast with that of the Utilitarian philosopher James
Mill who virtually condemned the whole of the Indian past
as a tale of barbarism, ignorance, superstition and misery.
His essential judgment on medieval Muslim India was art-
fully concealed in a formal comparison of Hindu and Mus-
lim civilizations. In his view, the state of civilization among
the Indo-Muslims was much higher than among the Hindus.
But that evaluation did not amount to much, because Mill
had accepted Edward Gibbon’s estimate of Islamic civili-
zation as far inferior to modern European. Indeed, with
his doctrine of progress, his extreme antipathy towards
religion as the child of ignorance and the mother of evil,
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his faith in the democratic fnrm of government as the best
his adherence to the principles of Ricardian economy and %
his scant regard for literary or artistic achievements Mill |

could not be expected to have anything but contempt for
things medieval. '

Sir H.M. Elliot’s scorn of Muslim rule in India was more _
direct than Mill’s, In Elliot’s view, the medieval chroniclers
had glossed over the evils of despotic government and its |
sanguinary laws by studiously dwelling on the might and
splendour of the court. Elliot was proud of English insti-
tuticns and of the achievements of British rule in India
which presented for him a contrast to medieval Indian
institutions 'and to Muslim rule in India. It has been sug-
gested recently that he wanted to create a wedge between
the two major communities in India. This explanation,
however, appears to be too simple to make his approach
to medieval India intelligible. Elliot was not alone among
the British administrators to adopt a contemptuous attitude
towards medieval India. The interpretation of medieval
India by the authors in the Oxford and Cambridge histories
of India is not essentiall¥ different from Elliot’s.

Some of the Indian historians have attempted to correct |
the British administrator in hig¢ view of medieval India.
Ishwari Prasad, who may be treated as representing the
norm in this respect, did not believe that the Indian Middle
Ages could be characterized as ‘dark’. Muslim rule in
general and Mughal rule in particular compared tolerably .
well with the British. The Muslim conquest of India was
not an unredeemed evil for the non-Muslims ; its cultural
impact, particularly in the fields of religion and art, was |
fruitful. In one respect Muslim rule was even better than
the British: the Muslim rulers spent their wealth and
riches in the country of their adoption and there was no
economic drain. It.appears that the ‘nationalist’ historians
tend to go to the opposite extreme in redressing the balance
with some of the British historians. The favourite theme
with the nationalist historians has been the rapprochement
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hetween the conquered and the conqueror. The thesis has
been presented in subtle as well as in crude forms. The
parallel thesis that medieval Indian history was only a
prelude to the division of the subcontinent into two 'nations’
has also been presented in equally subtle or crude forms.

A most significant contribution to the study of medieval
India has come from Marxist historians. They have
underlined the importance of the economic tactor n
medieval] Indian history. They have extended the scope
of historical investigation by attempting to relate economic
conditions to the structure of society and even to politices.
Sometimes, however, the Marxist philosophy of history 1s
applied to medieval India in rather a mechanical manner
and even the available evidence 1s omitted, or it 1s forced
into a desirable pattern. Nevertheless a most fruitful work
was presented by Professor Satish Chandra in his Parties
and Politics ; and more recently, by Dr Irfan t{abib in the
Agrarian System of Mughal India.

The earliest British historians of medieval India had
depended entirely on medieval chroniclers and European
travellers for testimony. Mountstuart Elphinstone was
exceptional in making use of farmans, letters. coins and
non-historical literature along with chroniclers and tra-
vellers, both Asian and European. Elliot and Dowson’s
work was professedly a history of medieval India as told
by contemporary recorders. Though many of the modern
historians of medieval India have utilized non-historical
literature and the evidence from archaeology and numisma-
tics along with the use of historical literature, it is fair
to generalize that the bulk of modern historical writing
cn medleval India is based on the work of the medieval
chroniclers themselves. Notwithstanding what is often called
the ‘critical usé of original sources’, it has been generally
assumed that the medieval historians were writing the
same kind of history that the modern historians are in-
terested in writing. If it were so, perhaps the whole dis-
tinction between medieval and modern historiographv
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would be meaningless; and for some modern historians
indeed there is no difference.

Dr Peter Hardy’s study of five of the medieval historians
in Historians of Medieval India is undoubtedly an important
contribution to the cultural history of medieval India but
its preater significance lies in the bearing which R.G.
Collingwood’s philosophy of history has come 1o have on
medieval Indian studies. In a convincing analysis of the
motives, assumptions and methods of these medieval
writers, Dr Hardy has shown that their approach to the
past was neither humanistic nor academic and that even
in their allegedly political narratives their ‘idiom’ was not
political in the modern sense. One may dispute with the
author scme of the detail of his analysis or arguments,
but there is no escape from his general conclusion that
these medieval writers cannot be used simply as ‘sources’.
They do present very valuable evidence but only when
the modern historian asks them relevant and intelligent
questions to which they have not necessarily provided

reacly-macde answers. >
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In accepting the invitation to participate in a| seminar
on 'The Meaning of History for Present Day India’ and to
talk of medieval India and the present, I have committed
myself to a declaration of my creed as a student of medicval
India history. This was both presumptuous and risky :
presumptuous because in order to talk of the significance
of medieval India for the present, one should have a
thorough knowledge of the present as well as medieval
India and I cannot claim to have either ; and risky, because
on such a subject one can present only a viewpoint which
may be no more than a personal bias. In presenting my
viewpoint here I am aware of being highly selective, but
I hope I am not being tendentious.

It hardly needs repeating that any historical process
involves both continuity and change. Though the historian
concentrates his attention primarily on the change, he can
do so only by keeping the continuum in view. It is the
historian’s recognition of the magnitude of change that
results in the ‘periodization’ of a particular historical pro-
cess and it is his awareness of the continuities amidst
change that impels and enables him to regard a 'period’ in
history as no more than a useful label. ‘Medieval India’
is a lable used by the historians to designate certain charac-
teristics of the period in question and to distinguish 1t from
the dominant historical phenomena of a later time which,
almost by contrast, is designated as modern., Our problem
today is to examine if the transition from the ‘medieval’
to the ‘modern’ has finally taken place in India.

Much of what was there in medieval India has of course
vanished without leaving a trace and even in some apparent
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continuities one can discern a real change. Take for in-
stance Batala of the days of Sujan Rai Bhandari. Batala
was then an important administrative centre and, apart
from the offices and residences of the pargana officials,
it had the spacious houses and orchards of many a rich
family ; its pucca bazars, which had been provided by one
Wazir Khan in 1669, were a source of pride to its inhabi-
tants ; its various parts were adorned by many mosques,
rest-houses or karwan-sarais ; and there were several im-
pressive tombs of such once-venerable men as Shihabuddin
Bukhari, Shah ‘Ismail, Shah Nimatullah and Shaikh Ilahdad.
Nearly all the Batala 6f those days is now dead and buried
and what may still be surviving is so small or unobtrusive
that we would not be able to recognize the present town
if we were to land here with only Sujan Rai's description
in our pockets.! Some of the long cherished traditions have
also vanished. Even those which have come down to the
present day have undergone a recognizable change. Where
would we.find in the neigbourhood of Batala in that ex-
ceptionally big fair at Achal those public and private men,
women and children, medicants and spiritual guides, clever
buffoons and eloquent story-tellers, jugglers and rope-
dancers or the pantomime, music, song and dance which
we find in the pages of the Khulasat-ut-Tawarikh, or those |
pictures of horses, heroes, banquets and war which rivalled
the picture-gallery of Mani ??

I have given here only one instance of a virtual annihila-
tion of the medieval past in an apparent continuity, but
such examples can easily be multiplied and it may be sug-
gested that changes of the obvious, palpable kind have
occurred mostly in the spheres of politics and government.
Now we may cite an example of a virtual continuity of a
medieval institution into the present day—and more in-

1 For a translation of Sujan Rai’s description of Batala, see Jadu-
nath Sarkar, The India of Aurangzib, Calcutta 1901, 84-87.

9 Ibid., 91-97. 1
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stances of this kind can be added to show that the insti-
tutions which have survived into the present have been
mostly of a social, particularly religious, character.

At a place called Jakhbar Jogian, which is not very far
from Batala, there is a Jogi establishment.  Its present
mahant, Baba Brahm Nath, claims for his oflice an antiquaty
of nearly four centuries. This claim 1s ventfiable trom
reliable evidence.® In the reign of Akbar thcere lived a
jogi called Udant Nath who was important cnough to attract
the Emperor’s notice. In 1571, Akbar conferred two hun-
dred bighas of land by way of madad-i-maash on Udant
Nath (this, incidentally, is one of the earliest revenuce-free
grants given by Akbar to a non-Muslim). After Udant
Nath's death around 1600, one of his many disciples suc-
ceeded in his gaddi and the line of successior. can then be
traced to the present mahant.

Here therefore 1s an institution which in its essentials
has survived from the days of Akbar. What 1s quite signi-
ficant to note about the jogis of Jakhbar is that they were
generally patronized by the contemporary rulers. Jahangir
and Shah Jahan confirmed the grants given by Akbar to
at least three jogis of this establishment and Aurangzeb
increased their grants in the early years of his reign. In
the fifteenth year of his reign, however. the grant made
criginally to Udant Nath was resumed. The land remained
In the possession of the jogis who started paying the fixed
annual revenue of hundred and seven rupees for those
two hundred bighas of land. The grant was fully restored
scon after Aurangzeb’s death and, by the middle of the
eighteenth century, the mahants of Jakhbar came to possess
lands and other property at about two dozen places either
directly under Mughal administration or under the vassal
hill chiefs. In the late eighteenth century, when the Mughal
authority in this part of the empire was replaced by that

3 This evidence has now been published by the Indian Institute
of Advanced Stl]dv, Simlﬂ, in the form of a monograph entitled Thﬂ
Mughﬂﬁ and the ]ﬂffs ﬂf_}’ﬂf:ﬁbﬂr by Dr B, N. Gnswamy of the Panjab
Uﬂi?ersit?, Chandigarh, and the author of the Present paper.
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of the Sikh chiefs, the jogis of Jakhbar continued to enjoy
the patronage of the new rulers. It may be interesting to
note in this connection that one of the Sikh chiefs sent a
general instruction to his diwaen against deviation from
an established practice. The conservative among the Bri-
tish administrators of the Panjab were quick to realize
the value of maintaining the jogis of Jakhbar in their
established position and, thus, the present incumbents of
the Jakhbar gaddi hold some of the lands that had been
granted to their predecessors by the Mughal rulers.
Mahant Brahm Nath overshadows the local population in
a manner in which his dera dominates the overgrown
hamlet of Jakhbar. His influence is by no means confined
to the neighbourhood of the village. Even his employees
exercise a considerable influence in the town of Pathankot
and command a good deal of respect. The support of the
mahant of Jakhbar to a candidate for the state Legislature,
or the Parliament, becomes a source of confidence. It may
be safely suggested that thg influence of the mahants with
ihe local people during the medieval times was equally
considerable, if not greater. * One need not deny to the
Mughal rulers a measure of charity springing from humane
consideration, but one may be equally justified in looking
at their patronage of the jogis as a politic measure. The
Jakhbar establishment, with its conservative and stabiliz-
ing character, became in due course a ‘vested interest’
favouring the contemporary rulers. However, the existence
of this institution cannot be attributed simply to its patron-
age by them ; its raison d’etre must be looked for in the
religious sentiments of the people, if not of the rulers as
well. The Mughal emperors who showed their tangible
kindness to the jogis regarded them as ‘deserving men’ in
terms of piety and sanctity; their prayers for the per-
manence of ‘the conquering dynasty’ were regarded as
efficacious. What is quite obvious is that the continuity as
well as the foundation of this institution was intimately
related to the essentially religious outlook of the people
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connected with it.

However, to be religious in outlook 1s not ncecessarily to
be ‘medieval’. Take for instance the institution in which
this seminar on 'The Meaning of History for Present Day
India’ is being held. It proclaims in its very name to be
o Christian institution. The existence of this institution
ic unthinkable without the religious sentiments of its
founders. But to regard Baring Union Christian College as
‘medieval’ is equally unthinkable. If John C.B. Webster's
paper on ‘The Role of History in Christian Higher Educa-
tion in India’ is a fair indication of Christian thought
todav, which I think it 1s, a deep concern not only with
the future but also with the past is almost an essential
ingredient of that thought. Never before was such an
important place given to the study of the human past 1n a
system of religious thought. This deep concern of the
modern Christian, which marks him out from the professors
of other religions as much as from the medieval Christian,
is very largely a reflection of the ‘'modern’ outlook on life.

Indeed, the essential difference between the ‘modern’
and ‘medieval’ outlook may be conceived primarily 1n
intellectual terms. Though; the dominance of religious
modes of thought and feeling in the life of the peoples of
medieval India may be debatable, it is difficult to dispute
that by far the bulk of the medieval Indian ‘intelligentsia’
was theocentric in outlook irrespective of caste, creed or
community. The prevalence of this outlook was perhaps

4 In connection with the rise of the ‘modern’ outlook in Europe,
Dr S. C. Misra pointed out the relevance of the spirit of a fundamental
kind of questioning arising from the disintegration of social and economic
institutions of medieval Europe and Dr Fauja Singh pointed out that
in India also ‘from time to time there has been that kind of questioning’.
As an example from the medieval period, Dr Fauja Singh cited the atti-
tude of the bhakias towards the caste. It is generally contended that the
idea of equality was one of the basic ideas of the bhakft movement of the
medieval times. It may be pointed out, however, that equality was not
then conceived in social terms. The idea of equality in the bkakfi move-
ment amounted to litlte more than this: that all men, and with some of
the bhaktas also women, were entitled to spiritual salvation.
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not unconnected with the social situation in which the
majority of peopleg thought in terms of castes and com-
munities. One was a Brahman, a Khatri a Muslim or a

Sikh first and anything else afterwards; only a few insti-

tutions could cut across the prevalent castes. creeds or

communities, and then only partially.

To understand the full significance of the ‘medieval’ out-
look and attitudes, it is necessary to underline some of
the aspects of ‘modern’ outlook and its implications. At
the risk of some simplification, the development of modern
sclence may be.given primacy among those factors which
shaped the ‘modern’ outlook.” When Bacon advocated the
efficacy of empirical observation in forcing nature to yield
up 1ts secrets, he was justified in equating knowledge with
power. The mastery of nature was potentially ensured
when Newton propounded his ‘laws’ by adopting a method
which was to become ‘the scientific method’; a general state-
ment after ‘experimentation’ could be made about how
things actually behaved an¥ the validity of such a con-
ceptualization could be checked against the actual behaviour

b

5 On re-reading H. Butterfield’s The Origins of Modern Science, London
1957, I find that I am indebted to him for this impression. Referring
to the scientific revolution in the introduction vii-viii, he says ;

Since that revolution overturned the authority in science not only

of the middle ages but of the ancient world—since it ended not only

in the eclipse of scholastic philosophy but in the destruction of Aris-

totelian physics—it outshines everything since the rise of Christianity.
and reduces the Renaissance and Reformation to the rank of
mere episodes, mere internal displacements, within the system of
medieval Christendom. Since it changed the character of men’s
habitual mental operations even in the conduct of the non-mater-
1al Sciences, while transforming the whole diagram of the physical
universe and the very texture of human life itself, it looms so large

as the real origin both of the modern world and of the modern
mentality that our customary periodisation of European history

has become anachronism and an encumbrance.

146

Martat.com



MEDIEVAL INDIA AND THE PRESENT

of things.® The devcelopment of modern technology 1s a
measure of the unprecedented mastery over the physical
world obtained through modern science,

The impact of scientific discoveries on men's minds can
hardly be exaggerawd_? For onc thing, God was displaced
from the centre of the universe to the periphery oven O
human affairs. Men's ideas on religion had alrcady bepun
to change in western Europe with the Renaissance human-
ism and the scepticism of the late sceventeenth and carly
cighteenth century. The scientific discoveries came as a
revelation to those who were inclined to be sceptical about
older forms of religious belief. If the universe was being
governed by the natural laws of motion, as indeed 1t
appeared to be to those who accepted the Newtonian
universe as an ‘established fact’, there was no work left for
God to do after he had given the first push to the universe.
He thus, became simply the First Cause.® The more scep-
tical among the eighteenth-century philosophers went to
the extent of denying even the First Cause and adopted an
attitude of agnosticism bordering on atheism.” Henceforth.

6. Alfred Cobban, [In Search of Humanity, London 1968, 28-30. "The
author briefly discusses in these pages the rise of modern science and
tries to discover the uniqueness of its method. What was essential to

the development of modern science was the combinatian of ‘conceptua-
lization and experiment, or, in other words, of mathematical theory and

empirical observation. The author underlines that a principle of deve-
lopment was inherent to the new scientific thought: ‘Its theoretical pat-
terns, or ‘‘laws’’ were a means of grasping and formalizing a great mass
of empirical observations; but the very process which made their for-

mulation possible ensured their progressive modification®.

7 For this crucial phase in the intellectual history of western Europe,
see P, Hazard, The European Mind (tr. by J.I.. May), London 1953.

8 Blaise Pascal, one of the most acute thinkers of the seventeenth
century. noted with dismay : “I can not forgive Descartes. He would
gladly have left God out of his whole philosophy. But he could not help
making Him give one flip to set the world in motion. After that he had
no more use for God’. The Pensees (tr. J.M. Cohen), Penguin 1961-62.

9 As a good example of philosophic agnosticism, we may cite David

Hume. For his relevant writings, see Hume on Religion. The Fontana
Library, London and Glasgow 1963.
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Christianity (and by implication, religion in general) was
on the defensive: it has survived largely both by relin-
quishing its hold on many areas of human life and thought
and by adjusting itself to the intellectual demands put
upon it by the ‘modern’ outlook in which there is little
room for supra-natural entities.

With the metaphysical supports of life hereafter thrown
overboard, God as the centre of the universe was in a
way replaced by man. What mattered more than anything
else was man’s happiness on this earth. The social scientist
soon appeared on the scene to advocate mastery over the
moral world. It was now believed by some of the fore-
most thinkers of the time that through the application of
human reason (which had triumphed demonstrably over
the physical world) to human affairs, a better world could
be brought into existence. The old doctrine of Providence
was replaced by the new idea of secular progress.!

Though the robust optimism of the early exponents of
the brave new world now appears to be naive, the essential
ingredients of the new outlook have been taken for granted
rather than discarded.!'! In fact, it is not yet possible to

10 For the emergence of this idea, see J.B. Bury. The Idea of Progress,
London 1920.

11 In the paper read at the seminar, I had defined the three }'
characteristics in the following terms: ‘secularism, which tends to banish
religion from public life and to reduce it more and more to a matter of
personal belief ; humanism, which assumes that man’s life and his
happiness on this earth is the most vital concern of the human beings; +
and rationalism, which induces and encourages men to apply their
reason to all the problems which confront them®. The use of the terms
secularism, humanism and rationalism proved to be a little misleading,
though I had taken care to suggest the sense in which they were being
used in the present paper. Dr W.H. McLeod pointed out that the age
of ‘rationalism’ was passing away. In a certain sense, yes; but, as Dr
Misra emphasized, we are still in the age which stresses a rational
human approach. Incidentally, Dr McLeod remarked that the term
‘built-in insurance’ was a characteristic of the past and aptly underlines
the naivete of early optimism about progress. However, I have used
the term only for advancement in scientific knowledge.
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think of the ‘modern’ outlook without associating with it
the following three assumptions: (a) man's life and his
happiness on this earth is the most vital concern of human
beings ; (b) to achieve that all-important goal, men have
to cultivate and use their intelligence ; (¢) religion 1s more
or less a matter of personal belief. Several important ideas
and implications flow from a combination of these basic
assumptions which characterize the '‘modern’  outiook.
There is hardly an area of human life and thought that
does not fall within the domain of human rcason. The
‘deas of secularism in public life, democracy, socialism,
economic prosperity, and a whole host of other ideas are
rooted in the ‘modern’ outlook.

By comparison, it is possible to show that men In
medieval India made use of their intelligence or that they
concerned themselves with man's well-beinz. As a most
conspicuous example of the first, one may safely turn to
Abul Fazl and as a handy example of the second, to the
Mughal Emperor Akbar. Both of them may be cited also
as the exponents of religious tolerance and catholicity.
But neither Akbar nor Abul Fazl can be called secular in
the strict sense of the term : their outlook on life was
essentially theocentric. Again, a fairly sophisticated science
and technology were not unknown to medieval India, but
there was nothing comparable to the modern science
with its built-in insurance of advance. There was only a
partial control over the physical world and a complete
aksence of the notion of a progressice control of the moral
world. Man’s well-being|l was not conceived in terms of
his happiness on the earth alone. Thus, in spite of the
shades of difference which one can see between the Mughal
ard pre-Mughal India, the prevalence of the ‘medieval’
outlook and attitudes is as palpable during the Mughal
period as it was earlier.'?

12 Dr Misra suggested that there were some shades of difference
between the Mughal age and the earlier centuries. For instance, there
appears to have been a greater concern for politics then than earlier.
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Present day India is relatively ‘modern’. In the spheres
of politics and government, for instance, there has been
a sea-change. The Indian Union is ideally more ‘modern’
than most of thef modern states. The ideal of a secular
socialistic democracy would have been inconceivable in
medieval times. The possibilities of evolving institutions
in which competent persons may participate irrespective
ol their caste, creed or community have been increased.
However, there is a gulf between the ideal and the actual.
This may be attributed largely to the persistence of the
medieval (or anclent) modes of thought as well as to the
continulty of medieval institutions in a more tangible form.
In the present day life of the Indian peoples there is thus
a confrontation of the 'medieval’ and the ‘modern’. The
adoption of modern ideals and institutions is not always
accompanied by an awareness among the majority of the
people that those ideals and institutions presuppose the
exlistence of a new outlook on life. The social categories
of caste and community can still be effectively evoked,
although the more significant tussle is between those who
have accepted both the new” ideals and the outlook and
those who are either unconsciously committed to the old
or uphold the old ideas and attifudes in a modified form.
This confrontation of the ‘modern’ and ‘medieval’ cuts
across the labels of community and creed, and it is to be
found sometimes in the thinking and attitudes of a single
person.!®

To this may be added the general empirical and humanistic concerns of
the Mughals. However, these shades of difference do not make Mughal
India ‘modern’. As Dr Misra puts it rather strongly, the term science
cannot be used sirictly for the counterpart of modern science during the
medieval period : ‘There is absolutely no evidence of any growth of
empirical knowledge’. In fact, the scientific method involving observ-
ation, conceptualization and verification was as unknown to the rest of
the medieval and ancient world as to medieval India. What is quite
unique to the ‘modern® outlook is the willingness to learn more from
‘experience’ than from ‘authority’.

13 Instances can be found of ‘scientists’ persisting in their beliefs
about astrology. In the field of politics, it is possible to meet a large
number of honest ‘nationalists’ who unconsciously equate ‘Indian’
nationalism with simply ‘Hindu’ nationalism.
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