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PREFACE

Ahmad b. ‘Abd-ur-Rahim, popularly known as Waliyullih,
was born in AD. 1702 in a small village named Pulth in the
Muzaffarnagar district, United Provinces (India), and dled in
Delhi in A.D. 1763, A research on his teachings under the title
Teachings of Shah Waliyullah by the present author has already
been published in the Sindhit Urdu and English languages.

The late Dr S.M. Ikram who had founded the Shah Waliy-

ullah Academy had once earnestly requested the present writer

in one of the Academy’s meetings for the preparation of a
book on the life of Shah Waliyullah. Shajkh Muhammad Ashraf,

the present publisher, had also made repeated requests to this

author for the same work when the research mentioned above

Was in his press for publication. The author, however, had
politely declined to undertake that work at that time. Now when
he has become free from translating some important works of
Shah Waliyullah into the Sindhi and English languages, he himself
felt the necessity of writing on the life of Shah Waliyullah,

The present work is also a research ia which the information
given about his life is mainly gathered from his writings. What
chiefly characterises it is the collection of data in relation to the
dates of some of his compositions. This research was first
prepared in the Sindhi language and published by the Shah
Waliyullah Academy, Hyderabad, in 1973. It is hoped its English
version with a few additions will largely meet the requirements
of the readers in this direction.

Hyderabad
11 December 1973 G.N. JALBANI
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Chapter 1
HIS BIRTH, GROWTH, LINEAGE AND EDUCATION

Quth-ud-Din Ahmad b. ‘Abd-ur-Rahim, generally known as
Waliyullih, was born at the break of dawn on Wednesday, 4
Shawwal 1114/1702 in the vicinity of Delbi. Some astrolngers,
through calculations based on their observation of the conjunc-
tioa of the stars, had drawn the conclusion that the year of his
birth was auspicious and his horo:cope was at the heizsht of its
perfecticn.l

Shih Waliyallih himself was of opinion that the stars do
influencz the life of man on earth to some extent, but he at the
same time states that the real power bebind 1t is the Almishty
God. Tas fact cananot, however, be denied that changes in the
atmosphere caused by the movemeant of the heavenly bodizs
affect some aspects of the life of the earthly creatures. God has
placed certain properties in them which are to appzar and leave
their effect anyhow. For exampls, the sun is hot and the effect
of its heat in the earth is visible, It has come in the Tradition
that whea the Plsiades appear, the impending calamity is
averted.?

Besides, some of his friends worked out, by the Abjad method,
tbe namez ‘Azim-ud-Din as the date of his birth. His parents as
well as many other pious persons had dreamt, before and after
his birth, some signs indicative of his appearance and rise to
eminence.3

Shih Waliyullah narrates that one day his father told him
that while he was yet unborn, a poor woman came to him and
begged for a loaf of bread. He gave her a half of it. Thereupon

1. Al-Juz'-ul-Latif Fi Tarjimat-il-* Abd-id-Da'if.
2. Hugjjatullah-ul-Bdlighah, 1, 18, 25; at-Tafhimat-ul-Iladhivah, 1,
130 ; 11, 147,

. 3. Al-Jus'-ul-Lajif, By the Abjad method of calculation, the year of his
birth comes to 1115 which is very near to the original one.

1
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2 Shih Walipullih

he (Shah Waliyullah) said to bim that it was not fair that ope who
had asked for it in the name of God should be given only a half

of it. Hearing this from him, he passed on to her the remaining
bhalf as well.?

Narrating further he says that one night when his parents,
after they had finished their Tahajjud prayer (prayer repeated
during the night), raised their hands for invocation (Du‘a), to
their surprise, they saw two more hands raised between theirs
for it (invocation). When he was seven years old, he also one
night joined his parents in that prayer. After the prayer was over
he raised his hands. Seeing this his father exclaimed that these
were the very hands which he had once seen raised for invocation
before when his somrwas yet to be born.S

Shaikh Muhammad ‘Ashiq made a collection of the merits
(Managqib) of Sbah Waliyulldh and of the true dreams his friends
had seen 1o connection with bis birth, and named that collection
al-Qaul al-Jamil Fi Manaqgib-i-Wali, This collection is not traces
able and seems to have been lost.6

He was very anxious to collect the data about his spiritual
guide from wherever it was available. In this respect, he wrote
to Sayyid Abu Sa‘id- requestingshim to pass on all the letters of
his master which he had addressed to him.?

He has mentioned in that -collection a statement of Shah
Waliyulizh to the effect that, all the sons he had been blessed
with would live a virtuous life. Two more sons would be born
who would be linked with him through their mother’s side.

4, Taghimat, 11, 179 ; Anfas-ul-*‘Arifin, p. 64.

5. Anfas-ui-‘Arifin, p. 64,

6. Al-Juz'-ul-Laiif ; Nuzhat-ul- Khawdtir, Vol, VI.

7. See article by Mauland Nasim Ahmad Faiid Amrobawi in the July
1965 issue of A4l-Raehim, a monthly journal published by Shah Waliyullah
Academy, Hyderabad. Here below is given a relevant passage of the letter

of Shaikh Muhammad ‘Ashiq which he wrote to Abi Sa‘id al-Hasani Ra’i
Barailvi ;

6 vl balas J8 ppa o8 9 dld Calis @ oply axalyy OF Jd
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His Birth, Growth, Lineage and Education 3

They, however, would migrate to the Holy Cities and stay there
serving Islam and the community. Nawib 9iddiq Hasan Khan,
in reference to that statement, says that by those two sons were
meant the two sons of the daughter of Shaikh *Abd-ul-‘Aziz,
They were Mauldind Muhammad Ishaq and Mauldni Muhammad
Ya‘qub who had left for Haramain where they speat their life in
the study and teaching of the Tradition.$

Shah Waliyullah’s maternal grandfather states that when hig
daughter’s son (Shah Waliyullah) was born he once took him in
his lap. In consequence, he felt that his relation to God had
increased considerably. He found himself dyed with the dye of
that relation and started progressing steadily in that state of his
relation to God.?

The name Waliyullah was given to him by his father most
probably because of his having perceived in him the manifest
sigas of his friendship with God. At one place, Shah Wallyuildh
States that by his name Waliyulldh is meant a person for whose
outward and 1nward God had become responsible. He further
states that his having been given such a name had the approval of
even heavenly causes. Thus, he was the effcct of those causes.10

His other name is Qutb-ud-Din Ahmad. The cause of glving
this name to him was that when once his father paid a visit to
the shrine of Qutb-ud-Din Ahmad Bakhtiyar Kaki, his spirit
appeared to him and, while giving him the good news of the
birth of a son, advised him to name him after him. When he wag
born, this advice escaped the memory of his father, After some
days when he remembered the words of Bakhtiyar Kaki, he gave
him that name as well. This is the reason why in the beginning
of his books he always mentions his name as Ahmad b. *‘Abd-ur-

8. Nushat-ul-Khawdtir, Vol, V1. Shaikh Muhammad 'Ashiq had taken
great interest in the preparation of a fair copy of al-Musaffi, the com-
mentary in Persian on al-Muwa{id’. His other work is Sharh D'’ al-I'tisam.
Be died in 11871773,

9. Tafhimas, 11, 179. Shaikh Muhammad of Pulth was his maternal
grandfather.

10, Ibid., IT, 148, 154,
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4 Shah Waliyullgh

Rahim known as Waliyullzh.1!

It may be remembered that it wag in the sixtieth ycar of his
lifethatit was revealed to Shaikh ‘Abd-ur-Ralim that a son would
be born to him who was destined to reach a high rank and achieve
true renown. As time passed the thought of a second marriage
occurred to his mind. When Shaikh Mubammad came to know
of that, heeagerly wished that it could be kig daughter to be blegged
with such a child. As soon as the news of his second marriage at

this advanced age spread, the people of the town began to cri-
ticise him in contempt, When Shaikh ‘Abd-ur-Rahim heard of their
talking ill of him, he made it clear to them that he would live
for some years to come and some male children would be born
to him. This is what"actually happened. He was blessed with two
sonts from his second wife, one was named Wallyulldh and the
other Ahluilah. He survived for seventeen years after that mar-

riage. His son Salih-ud-Din was, however, born to him from his
first wife,12

Skah Waliyullah’s lineage is traced to Hadrat ‘Umar by father’s
side and to Hadrat ‘Ali by mother’s side. This is the reason why he

in the beginning of some of hi; works mentions his name as
Ahmad b. *Abd-ar-Rahim al-*Umari.13

Shaikh Shams-ud-Din Muftl was the first person from his
forefathers who came to India and stayed in Ruhtak. Those were
the times of ths begianing of tha Islamic government in the sub-
coutinent. The towa Ruhtak, situated between Hansi and Delhi,

1. Aufias-ul-‘Avifin, pp. 45-46 : Tafhimat, 11, 154,

12. Anfas-ul-*Advifin, pp, 63-64. {Shaikh Muhammad b. Mphammad
Abil-Fadl Pulthl was a mystic and a man of learning, He studied under
the scholars of Narnfl, such as, Shaikh Abi Rida’ Muhammad, and then
under his brother Shaikh ‘Abd-ur-Rahim. He died on 8 Jumad-ul-Ukhra
1125. Ahlulidh was a great divine and a learned person. Some of his
works are: Tafsir-ul-Quv’dn ‘ald Sabil-ul-fmdn : Mukhtasar fil-*Aqa’id
wis-Sulith wal-Tibb; Mukhiasay fil-Figh ; Mukhtasar Hidayat-ul-Figh,
Sadh Walivullah has mentioned the name of his brother in one of his letters
addressed to Mirza Mazhar Jan Janin, See Nuzhat-ul-Khawatir, Vol, VI ;
Kalimal-i- Tayyibat, p. 159.)

13, Anfas-ul-*Arifin, p, 38 ; al-Imdid Fi Ma’'athir-il-4jdad,

(oey b

gy
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His Birth, Growth, Lineage and Education S

was in those days very populous and prosperous, but with the
passage of time it lost its glory, and, at present, is no more heard
of. It was in existence during the lifetime of Shaikh ‘Abd-ug-
Rahim who once visited it, of which a reference is found in
Anfas-ul-‘Arifin, where the life account of his elder brother,
Shaikh Abu Rida’ Muhammad, is given. Iis surrounding habita-
tions were destroyed by Durg Das in those days.1¥ He d:scand-
ed from the noble Qaraish family. [slam began o spread in the
country slowly and gradually through his effurts.1s

Shdh Waliyullah was born, as has bzen mentioned before, in
a small village named Pualth. This village had remaiined a centre
of learning and a rendezvous of the scholars for many years.
Whtle giving an account of the life of his maternal grandfather
Shaikh Muhammad Puiihi, he has made a mention of this village
in particular. There he writes that once robbers attacked their
village and spread terror among the inhabitants. Taeir attacks
were frequent and every time they returned laden with loot and
plunder. Seeing this he turned to God with prayer and his prayer
was accepted, This was how the danger was averted 16

Shah Waliyullih was still a child when the signs of his bril-
liant future became visible in him. He was fair of face and had
good features. His babits were good and pleasing. He disliked
show and artificiality. By nature and behaviour he looked differ-
ent from common children. His father paid proper attention
to his training and education. When he was five years old, he was
admitted in the primary school of his village. At the age of seven
years, he was prepared for offering prayer five times a day and
made ready to keep the fasts of the month of Ramadan. His cir«
cumcisiop also took place in that very year. Giving his own

14, Aﬂfusful- Arifin, pp. 48,92, 156:
----IDJHlJJ CJ-R.J (SJ."J &h} #-u.l JJ ( -:-)JI-LS-‘- - ) -1.1.:’!_5-4).1..4
G P O &n})luaup‘_}aljljad’m:ﬂ;ﬁﬂj

Osx > J |_, 33 (o il C..«) JJJJS:..-_,),.}J.JJ-__-‘-JA

----l_o-v-r CJIJ oy L—gab) Lf‘hl-’j
15, Al-Imdad Fi Ma’athiv-il-Ajdad,
16. Tafhimat, I1, 152 ; Anfds-ul-*Arifin, p. 176,
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6 Shah Waliyullgh

account, he further states that, so far as he remembers, he had
finished the reading of the Holy Qur’an by that time; and bad,

besides, started reading some books and treatises on religion
written in Persian.17

He relates that one day he went with his friends to a garden
for entertainment. On return, his father asked him as to what work
he had done that day which might have profited him here and in
the Hereafter. He also advised him to he careful to see that no
day passed but that he had done some act of virtue and goodness
therein. He was so much impressed by these words of his father,
he says, that he made up his mind to do one or the other good
work every day which might benefit bim in both the worlds.18

Writing further ke says that when he became ten years old he
finished Sharh Mulla Jami. At the age of fifteen, he was married
to the daughter of his maternal uncle, Shaikh ‘Ubaidullzh b.
Muhammad Pulthi. When the parents of the daughter desired to
postpone the marriage because of the lack of means to meet the
marriage expenses, his father wrote to them that the hurry carried
adeepsecret behind. Thus, it should take place without any delay.
That secret became disclosed after some time. Soon after the mar-
riage, the mother of.the girl passed away. Soon after her death,
her maternal grandmother also died. Her death was immediately
followed by the death of Shaikh Fakhr-ul-‘Alam, the son of hig
paternal uncle, Shaikh Abu Rida’ Muhammad. After this the
mother of his elder brother, Shajkh Salah-ud-Din, also expired.
Hardly some time passed after the death of these relatives that
his father fell ill and died. Seeing all these happenings it became
known to all that if this marriage had not taken place at that time,
then there was hardly any possibility of its taking place in the
aear future,19

In his autobiography Shih Wuliyullah writes that when he
reached the age of fifteen he swore an oath of allegiance (Bai‘ah)
at the hands of his father. He then engaged himself actively in

17. Al-Juz'-ul-Latif; al-Khair al-Kathiv, p. 71 :
»= = - dleadl (5 ibizy SLal) Ueyes lgaoy Ligaans beuSin O8O by < - -
18. dnfas-ul-'drifin, p. 64. 19. Adi-Jus'-ul-Latif.

Martat.com
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His Birth, Growth, Lineage and Education 7

observing the Sifi practices as were prescribed by the Nagshbandr
Order in particular. In a very short time, he acquired the quali-
fications required for following the path of Sifis. The terms
and conditions needed for entitling one for receiving and wearing
the Sifi rug (khirgah) were duly fulfilled by him both in theory
and practice. In short, he completed the course of all the
sciences then current. It appears from this that he by that time had
shifted to Delbhi where he used to attend rzgularlv the lectures
delivered by his father on the exegesis of the Qur’an in his
Madrassah.20

Within fifteen years Shah Waliyullah acquired enouveh know-
ledge from his father who was very kind and affectionate to him.
He had taught him many wonderful scieaces {Ma‘drif). One cay,
a littie before his death, he told him that he eagerly wished to
pour into his heart all the knowledge he possessed al! at once.
This is the reason why Shiah Waliyullih had taken pains aod
suffered hardships for the acquisition of knowledge. His anxiety
all the time had been to gain proficiency in religious sciences.
In this res ect, he states that when he was born his maternal
grandfather turned towards him with particular attention, with
the resuit that he came to know of the real position he was to
achicve one day.?!

Shah Waliyulldh had only one son named Muhammad from
his first wife. It is for this reason that he was also called Aba
Muhammad. Thereare varying reports about his life, but, it seems,
he died at a young age and left no issue bzshind. Probably in
reference to him, he has mentioned somewhere that once one of
his children fell ill and he on that account was very much worrijed.
One day while offering the midday prayer he saw death descend-

20. Ibid. Nagshband, Muhammad b. Muhammad Baba’-ud-Din al-

Bukbari (717-791/1317-1389), was the founder of the Nagshband: Order.
His name, which signifies “Painter’’ is interpreted as ‘‘drawing in-
comparable pictures of the Divine Science'" . or, more mystically, as

*holding the form of real perfection in the heart’’.]
21, Anfds-ul-'Arifin, pp. 52-53 ; Tafhimat, 11, 82.
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8 Shah Waliyullah

ing on him. As a result, the child died the following night.22

He was blessed with four sons and one daughter named Amat-
ul-‘Aziz from his second wife whom he married after the death of
his first wife, Her name was Bi-Iridah and she was the daughter
of Sayyid Thand’ullah of the village Sonipat which is at a distance
of some forty miles to the west of Delhi. His daughter was given
In marriage to Maulawi Muhammad Fa’; 1q son of Maulawi Muhams-
mad ‘Ashiq, son of Shih ‘Abdullah, son of Shaikh Muhammad
of Pulth. His four sons were Shih ‘Abd-ul- ‘Aziz who was the
eldermost, followed by Shih Rufi -ud-Din, who was followed
bv Shah ‘Abd-ul-Qadir, after whom came Shih ‘Abd-ul-Gbhani.?3

Shiah ‘Abd-ul-‘Aziz was born in 1159/1746 and died at the age
of seventy-nine in 1238/1823. He faithfully carried the mission
of his father and rendered invaluable service in promoting the
cause of Islam. His works are in good number. One of them
i1s his commentary of the first and one-fourth of the second
and ot last two parahs of the Qur’an. Ujjalah-i-Nafi‘ah, Tuhfah-i-
Ithna’ ‘Ashariyah and Bustin-ul-Muladdithin are some to
be cited from the list of his books. A small treatise entitled
Asrar-ul-Mahabbat -prepared By Shih Rafi‘-ud-Din is very
important in the sense that only Farabi and Ibn Sipd bad
written on this subject. He in-that treatise has shown that it is
love which pervades and rules all the existing things. He was
born in 1163/1749 and died in 1233/1818 at the age of seventy. His
other notable works are the literal translation of the Qur’an
into Urdu and Damgh-ul-Batil. Shah ‘Abd-ul-Qidir was born in
1167/1734 and died1n 1230/1815 when _he was sixty-three years old.
His celebrated work is the Urdu translation of the Holy Qur’an
with very useful brief commentary notes here and there known

as Midih-i-Qur’an. Shah ‘Abd-ul-Ghani, who died at an early age

22. Hujjatullah, T, 66 :
Lo...«! d ‘j}.l.w.‘ (S_;LL"" UK_’ l"":"’l./" (_JK(SJY_Q' U,a.uu ;:j' L&..;_} aw -

23, Refer to article publlshed in the May 1966 issue of Al-Rahim. Here

extracts are given from the book Fadad'il-i-* Aziziyeh written by *Abd-ur-
Rahim Diya’.
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His Birth, Growth, Lineage and Education 9

before all his three elder brothers, was a man of learning and
piety. Shdh Ism&'ll Shahid was his son who fell a martyr at
Balakot in 1246/1831 in his fight against the Sikhs.

Shih Waliyulldh recetved the education of all the sciences in
vogue from his father. He had finished the study of Mishkat during
that period of fifteen years. Only a part of it relating to “Kitib-ul-
Bai*’up to “'Kitab-ul-Adab”’ remained unfinished. When this much
from the course was done, he was permitted to teach Mishkar.2*

His father engaged him in the study of Tafsir Baidawi. When
he finished a part of it, he was so much pleased that he arranged
a grand feast to which all were invited, common as well as special.
It was indeed a great honour {or him (Shah Waliyullah) to receive
permission from his father toteach Tafsir Baidawito others. Inthis
way, the formal ceremony of his Dagstarbandi became complete.23

Under the guidance of his father he finished Sahih Bukhari
from beginniog vup to “Kitab-ut-Taharat’. Similarly, he read
and studied Shama’il-un-Nabi completely with him in the presence
of his students. In exegesis he studied a part of Baidawi and a
portion of Tafsir Madarak.26

24, Al-Juz’-ul-Latif. Mishkat-ul-Masabih was compiled by Khatib
*Umari Tabrizi,

25, Al-Juz'-ul-Latif. Dastarbandi is a ceremony in which the teacher
pots a turban on the head of his student who has finished the prescribed
course of studv,

26. ‘Abdublah b. '‘Umar al-Baidawi was a celebrated commentator of
the Holy Qur'an. He died in.685/1282. His chief work ‘*Anwdr-ul-Tanzil
wa Asrdr-ul-Ta'wil was based on Kashshdfof Zamakhshari but considerably
amplified from other sources, It is used as a text-book in the Isiamic
schools and, theretore, many scholars have written super-commentaries on
it for the beunefit of their pupils.

Shama'il-un-Nabi is written by Imam Abd ‘Isda Muhammad Tirmidhi.
He is the author of one of the canonical collections of Traditions. His
Shama’'sl is the collection of Traditions concerning the person and the
character of the Holy Prophet, He died in 279/892.

The writer of Maddrak-ul-Tanzil wa Hagd’ig-ul-Ta'wil is Hifiz-ud-Din
‘Abdullab b. Ahmad b. Mahmad, Abul-Barakit Nasaii. He was an impor-

tant Hanafi legist and theologian, He died in 710/1310. His tafsir is known
a8 Tafsir-i-Nasafi,
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10 Shah Waliyullah

The great favour he was blessed with was, he says, his going
reguiarly to the Madrassah established by his father for the
teaching of the Holy Qur’an. There be used to receive useful
instructions from him which greatly helped him towards under-
standing the meanings of the Holy Qur’an, the occasion of the
revelation of its verses and the way of referring the different
commentaries. Then, in privacy, he was seriously thinking over
them, and by so doing, he achieved a great success. 2

In jurisprudence (Figh), he nearly finished the study of Sharh-
I-Wigayah and Hiddyah.8

In the principles of jurisprudence, he read Husami, Taudih
and Talwip.29 .

In logic, he studied the whole of Sharh-i-Shamsiyah and a
portion from Sharh-i- Mugalic.3

In scholasticism, he finished Sharh-i-*Aqa’id completely and
Some portion from Khayiii and Shark-i- Mawdgqif.3t

27. Al-Juz'-ul-Latif.

28. The author of Wigdyat-ur-Riwdyah Fi Masa'il-il-Hidayah is
Mahmtd al-Mahbibi al-Hauafi, He died in 800/13¢7. The author of al-
Hidayat fil-Fur@ i is’Burhan-ud-Din Marghindani al-Hanafi. He died in
592/1196. | ,

29. The author of Husami is Husam-ud-Din al-Akhsikathi. while that
of Iaudik is Sadr-ush-Shari‘ah al-Asghar {(‘Ubaidullah-ul-Bukhari). He
died in 747/1346. The writer of Talwik is ‘Allamah Sa‘d-ud-Din Taftazani.
He died in 793/139t.

30. The original name of this book is Tahrir-ul-Qawa’id-il-Manta- .
giyak Fi Shavh-s-Risdlat-i-Shamsiyah and is known by the name of '
ar-Risalat-ul-Qu¢biyah. The author of ar-Risdlat-ush-Shamsiyah Fil- :
Qawa’id-1i- Mantagiyah ia Najm-ud-Din =l-Katibi. He died in 682/1276.

The author of Mutdli‘eul-Anwir Fil-Hikmah wal-Mantig is Siraj-ud-
Dio Armawi. He died in 682/1283.

The author of Shark-i- Mutdli is Qutb-ud-Dia Rizi. He died in 766/1364.
The original name of the book is Lawdmi‘-ul-Asrar Fi Sharh Mutalic-ul-
Anwar, |

31. The text of Shark-i-‘A4ga’id is written by ‘*Allamah Abi Hafs
*Umar Najm-ud-Din Nasafi- (d. 537/1142). The Sharh is prepired by
‘Allamah Taftazini. The marginal notes on it are the work of ‘Allamah
Ahmad Khayali, This work is known as Khayali. Al-Mawagif Fi ‘lim-il-
Kalam is written by ‘Abd-ur-Rahmin Iji. He died in 736{1355,
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His Birth, Growth, Lineage and Education 11

In Sulpk (Mysticism) he read a part of  Awdrif-ul- Ma‘arif,
some treatises on the Nagshbandi Order and a portion from some

books relating to it.32

Regarding the science of realities (‘llm-ul-Haqga'iq), Sharh-i-
Rubad‘iydat, Lawad’ih, Muqaddimah-i-Shark-i-Lama‘at and the
Mugaddimah-i-Nagqd-un-Nusats remained under his study.>”

In connection with the properties of the Names (Attributes)
of God and the verses, he went through the collection made by
his father ip relation to this science.

So far as the science of medicine is concerned, he read Mujaz-
ul-Qdaniin.34

In philosophy (‘Ilm-ul-Hikmah), he studied Sharh-i- Hidayat-
ul-Hikmah and some literature relating to that science.>s

Concerning grammar he read Kafiyah and the commentary of
Muliad Jami on it.36

In the science of the theory of literary style, he read a major
part of Mutawwal and that portion of Mukhtasar-ul-Ma‘ani which
contained marginal notes by Mallazah.?’

In geometry and arithmatic, he went through some relevant
small books.

32, ‘Awdrif-ul-Ma'drif is the work of Shihdb-ud-Din Suhrawardi. He
died in 6311234,

33. The author of Rubd‘iyi! and Lgwa’ih is Maulini Nor-ud-Din
* Abd-ur-Rahmén Jami. He died in 317/1414. The author of Lama‘at is
Fakhr-ud-Din *Iriqi. The author of Nagd-un-Nusiis is Ibn-ul--Arabi. It
is a summary of his Fusias-ul-Hikam. Mugaddimah-i- Nagd-un-Nusis 18
the work of Maulana jJami,

34. Majar-ul-Qandn is the summary of Ibn Sina’s well-known Qaniin.
The author of this book is ‘Ald’-ud-Din b. Nafis, e died in 696/1288.

35. The author of Hidayat-ul-Hikmah i3 Abhari. He died in 659/1261.

36. Al-Kafi fin-Nahv is the work of Ibn Hajib. He died in 646/1248.

37. Mutawwal and Mukhtasar-ul-Ma*ani are an abridgment of
Talhh:'g-u!-Miﬂd{t, The author of this book is ‘Alldmah Qazwini., Mulawwal
is the detailed commentary while Mukhiasar is the summarised commen-
tary. The author of both these commentalies is Sa‘d-ud-Dia Taftazinl He
died in 793/1391, (It may be remembered that ‘Ilm-ul-Ma‘dni is the science

wheseby is known the manner of adapting langnage to the requirement of
the cases.]
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12 Shah Waliyullah

Shah Waliyulldh relates that when he finished the study of
these books and went deeper in them, his outlook turned

broader and th:n with little effort and attention he found this
field of sciences wide enough .38

At the age of fifteen, his father fell ill and dijed. During his
illoess he had given permission to Shah Waliyullah for accepting
the cuth of allegiance from the aspiring disciples and had said
these words repeatedly: “His [Wallyulldh’s] hand is like my
hand.” His father was very kind and thoroughly satisfied with
him and this he considered as a symbol of Divine favour on him.
The attention which he used to pay to him was unusually greater.
He had ncver setn, he says, any father or anv teacher and guide
as aliectionate to his cHildren and students as kis father was to
him .39

It is narrated that one day after the midday prayer Shaikh
‘Abd-ur-Rahim turned towards him and asked him for paper
and pen. He then advised him to be mindful of this couplet, as
God bad inspired him with it all of a sudden, and it was the
sign of His great favour on them. That couplet is : 40

“Q, mv con, if you want fo work on the path of Truth,

Theo beware of injuring the feelings of man :

In the path of Tarigat, mercy is the main principle;

This is the saying of the best of mankind.”

Citing another instance Shah Waliyullah writes that when he

heard from some of his friends that his father’s name in the

38, Al-Juz' -wl-Layif,

39. Ibid. [Shaikh ‘Abd-ur-Rahim was born in 1054]/1644. He received
education at the hands of his father Shaikh Wajih-ud-Din and his elder
brother Shaikh Abli Ridi’ Muhammad. He read books on principles and
sacholasticism under his kind teacher Mir Z3hid Hirawi By natuare, he was
a mystic tbrough ard threugh, He believed in the doctrine of the Unity of
Being and remembered the Traditions with their authorities by heart, He
died in 1131/1719,]

40. Anfas-ul-'Arifin, p-83 :

Sl Slaipe Iy W8 bl eyl plem e A5 S
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His Birth, Growth, Lineage and Education 13

World of Divinity (‘Adlam-i-Malakat) was Abul-Faid, th:n one
day he inquired from him in privacy about it. He replied
n the affirmative and at the same time told him (Shih
Waliyullab) that his name in that world is Abul-Fayyad.4!

Shaikh ‘Abd-ur-Rahim had distributed his sacred relics by
the end of his life. Shih Waliyulldh reccived one of the two hairs
of the Holy Prophet, the Shaikh vas blessed with. Tuose two
heirs were to survive but now nothing is known abcut thieir
wherzabouts.42 |

When his father died he often visited his grave and concen-
trated upon it. As a result of 1t, many secrets were disclosec to
him, such as Tawhid {Unity of Godj, Jadhb (Attraction) and
Sulak (mystical journey), and ‘I/m-i-Ladunui (Divine Knowledge)
was poured into his heart. Through its studying religicus
books of the four schools of thought, principles of juris-
prudence, Traditions and books which were alwzys undzar
consultation by his father, he gained the knowlcdge b2
desired. It was simply the Divine support and Uanszen illumina-
tion that he assumed the form and colour of the patu:c of the
jurists and the traditionists.4?

This is, indeed, a fact that Shaikh ‘Abd-ur-Rahim was the
first person who had laid the foundation of the teaching of the
Tradition on firm basis in the subcontinent. Maudrassah-i-
Rahimiyah established by him worked successfully for a long
time. Unfortunately, now no trace of it remains in old D¢lul
However, that place, for some time, continued to be known as
Mahallah-i-Shih ‘Abd-ul-‘Aziz. Shaikh ‘Abd-ul-Haqq of Delhi,
no doubt, hbad made a beginning even before Shaikh ‘Abd-ur-
Rahim in this direction, but the purpose for which that begiuning
was made was not served. Very few students took interest and
derived benefit from the learning of the Tradition. After the
death of Shaikh ‘Abd-ur Rahim, his worthy son took proper care
of the Madrassah and continued the tcaching of the Tradition
uninterruptedly.44

41. 1bid, 42, Ibid., pp. 41-42,
43, Al-Juz'-ul-Latif, 44, Hayat-i-Wali, pp. 414-15.
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14 Shah Waliyullgh

Shah Waliyullih completed the study of both the traditional
and the rational sciences, as pointed out before, under the eye of
his father He learnt from him the science of Practical Wisdom
(Hikmat-1-‘Amali)y as well, and of the manner of mutual dealings
(Adab-ul-Mu‘amalat). His father was afirm believer in the doctrine
of the Unity of Being, and, as such, had encouraged him to read
the relevant literature on that spbject.45

When his father died he took over the charge of the Madrassah
and started his teaching and research activities with added zeal
and passion. For full twelve years he remained busy in studying
the current sciences till he acquired proficiency in them. In
consequence, he found himself in a position to solve difficult
problems answer questions correctly both from the point of
view of tradition and reason.49

As he had made his name, students from distant places came
to him for receiving education. When, after finishing their course
of study, they returned to their respective regions, they used to
teach rcligious literature to the people and apprised them of its
importance and necessity for its propagation. In this way the
teachings of religion were disseminated. Shih Waliyullah, by
nature, was free from prej udic® and his visitors holding different
religious views generally returned satisfied or at least contented.
He was an embodiment of magnanimity, tolerance and sympathy
for the whole of mankind. This is the reason why he always
tolerated the critical remarks of those who differed with a smile.

Shih ‘Abd-ul-*‘Aziz narrates that one day a person asked his
father about the Shi‘ahs as to whether they were infidels or not.
He in his reply to his question informed him that the Hanafl

jurists differ in this matter. The man was not satisfied with that
reply and he repeated his question. When his father gave him the
same reply, he branded him as a Shi‘ah.47

A similar incidence had happened to Shaikh ‘Abd-ul-‘Aziz
himself. A Rohilla Pathan whose name was Hifiz Aftab used to

attend his lectures very often. Once when Hadrat ‘Ali’s name was

45, Anfas-ul-‘Arifin, p. 82. 46, Hayai-i-Wali, pp. 481-93,
47. Malfizai-i-*Aziziyabh.
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His Birth, Growth, Lineage and Education 15

mentioned and he (‘Abd-ul-‘Aziz) began to recount his merits as
he also used to do in the case of other Companions, he took him
to be a Shi‘ah and left his Madrassah for good. This shows an
extreme religious bigotry of some Sunnis.48

From the above examples it is evident that Shah Walivullah
and his descendants were always very careful to aveid saying or
doing anything which might create rift and division in the Muslim
community. Their efforts had always been to patch up the differ-
ences, to close ranks and to effect unity among the Muslims. In
this respect, they did all that they could do without fear and

favour.

As has been told earlier, Shaikh ‘Abd.ur-Rahim was very keen
and anxious about the education of his son. He taught him all
the knowledge he possessed, exoteric as well as esoteric. Similar
was the case of Shah Waliyullah in relation to the education of
his children. He died when his elder sonShah ‘Abd-ul-*‘Aziz was
about seventeen years old. Thus, the edvcation of his children
remained incomplete during his life. Maulaai‘Abd-ul-Qayyim re-
lates on good authority that Shah Waliyullah, even after his death,
was found busy for forty years in the education of his children,
in the Intermediary World (‘d/am-i- Barzakh). When Mirza Ma zhar
Jin Janan, who was present at the time of his death, saw him
(Waliyulldb) inclined after his death towards this world, he re-
gretted and felt sorry. When Shah ‘Abd-ul-Aziz came to know of
this state of his father from him he told him that his inclination
was meant for their education.49

The retentive power of Shah Waliyullah, says his elder son,
was very strong. His talk was free from ambiguity and exaggera-
tion. He never felt disgusted with any in conversation. Whenever
someone put him a question, he gave him a simple, convincing
roply coupled with firmness and confidence. This is one of the rea-
sons why the number of his disciples and students went onincreas-

48. Ibid.

49. Refer to May 1966 issue of Al-Rahkim published by Shah Waliyullah

Academy, in which extracts are given from Fadd’'il-i-'Asiziyah by ‘Abd-
ur-Rahrm Diya’.
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16 Shah Waliyullah

ing day by day apd that invariably added to his popularity 50

Shah Wallyullah learnt the art of the study of books (Ddnish-
mandi) frcm bis father who had acquired it from Mir Zihid
Hirawl. In this way the chain of this art is linked with Shaikh
Abul-Hasan ai-Ash’arl. It is necessary, he argues, to have the
knowledpe of this art, as it is not only required in the rational
and traditional literature, but is also brought into consideration
in the Demonstrative (Burhiani) and the Explanatory (Khitabiyah)
sciences. ol

t{e bad divided his time of the day and night according to
the requirement of his activities. For example, one part of it
ke spent 1n worldly affairs, a part was reserved for teachiog and
research, and other part of it he spent in the remembrance of
God, while the remaming part he spent in attending to the visitors,
Tre night of course was fixed for rest and for the worship of
God .= -

Shdn Waliyvuilih's great achievements 1a the science of religion
and arts had carried his name outside India as well. It is, there-
fore. that he used to receive letiers, not only from scholars of
his own country, but also from tnose abroad. For e¢xample, he
received a letter from Shaifh Afandi Isma‘ii b. ‘Abduilah, a
famous scuolar of Medina, 1n whych the latter had astked him to
throw light on the doctrine of the Unity of Being (Wahdat-ul-
Wujad) and the Unity of Appearance (Wahdat-ush-Skuhad).>>

Makhdldm Mu‘in-ud-Din of Tatta had once written him a
leiter with the request to explain some difficult questions, such

50 Malfizdt-i-*dziziyyah; I'afhimat, 11, 182 :

LIV P R WS W W R IV S rj&f}.ﬁ-_-

Hayat-i-Wali, pp. 481-93,

51. Risalah-i-Danishmandi. [Qadi Muhammad Zahid b. Qad:
Muvhammad Astam Hanall was a great scholar, and in the knowledge of
lc:rgi.r:, and philosophy he had no equal in the country, Some of his works
arc © Sharh Moaewdqgif . Sharh-ul-Tehdhib; Sharh-ut-Tajrid,; Sharh-ul-
Hayakul, He died in Kabul in 1101/1690.]

52. Tafhimdt, 11, 103.

53. Maktib-i-Madani,
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His Birth, Growth, Lineage and Education 17

There was another mystic and scholar named Muhammad
Sharif b. Khairullah b. *‘Abd-ul-GGhanil who had gene to Delhi to
qualify himself in mysticism under the guidance of Shah
Waliyuilah. He had obtained permission from him for directing
the disciples in the mystical path 33

It is an bonour and pride for Sind that Shah Waiivullah read
the Holy Qur’an from beginning to end before Mubhammad Fadil
of Sind in the year 1154/1741. Sind in those days was a cradie for
the men of learning and a fertile soil for the birth and growth

of mystics. 76
Let it be known that the line of Shah Waliyullah’s education

through his fatherand then through the latter’s teacher Mir Zahid
Hirawi goes back to the learned scholar Jaldl-ud-Dia Dawwani
(329-907/1426-1501). He (Dawwaini) had written a book entitied
Risalatun Fi Ithbgt-il-Wajib which coatains problems relating
to almost every science.>’

Shih Waliyullah had set certain principles for the course of
study. He says that, in the beginning, it behoves the teacher to
teach his students some small books on grammar. This process
may be followed by teaching them books on history and practical
wisdom written in Arabic. When the students are found fairly
strong 1n the Arabic language, they should be tanght Muwayta®
of Imam Malik as narrated by Yahya Masmadi. After that the
students should be instructed to study the Holy Qur’an without

55. Tafnimat, I, 102-03 :
=By Ay paub (GAa) W) RS umjﬁ)ﬁh)_,g.u g Lde Js0o
= - ddl DN e u_,j’l.ll.gfl P P L R I L Ve SN T
- o)l oleyY asal G Lgs
56. Mugaddsmah-s-Fath-ur-Rahman .

AT 1 Wsl o s T 0l 5 e lits op bl Jy Cianad| d1 5
—mea®) 1A Gwl‘_}.ﬁu-ﬁé‘ﬁh aid) | cjlqa.)l L}c_--

Nuzhat-ul-Khawdtir, Vol, VI : Muhammad Fadil Sindhi was a great learned
scholar, expert in the recitation of the Holy Qur'én, and was the chief of
the readers (Shaihh-u'l-Qurrd’) in Delhi.

37. Anfds-ul-Arifin, p. 32.
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18 Shih Waliyullah

the help of any commentary. In this respect, they may be taught
Tafsir Jaldlain. When they finish this much course, they should
be made to study some portion of Saehikh Bukhari and Sahih
Muslim. When they complete that course they shounld study juris-
prudence (Figh), books on the fundamental articles of faith
(‘Aqd'id), mysticism and soroe treatises on the science of the study
of books (Ddnishmandi) and some portion from Mishkat.s8

His advice is that people should study the Holy Qur’an and
the Tradition on proper lines and act upon them 1n right earnest.
The problems arising out of the bye-laws in jurisprudence
(Fura‘dt) may be considered in the light of the two original
sources. If they agree with them, they may be accepted, but if they
run counter to tiem, they should be rejected outright. No atten-

tion should be paid to such problems as the ancients have avoided
to discuss. The opinicns of the rationalists shounld be simply ignored

as they unnecessarily create doubt and confusion.>3?

Shah Waliyullah’s line of the study of the Holy Qur’an, continu-
ing through Hadrat ‘Uthman, Hadrat *All, Ubayy b. Ka'b, Zaid
b. Thabit, ‘Abdullah b. Mas‘td is linked with the Holy Prophet.
He had learnt, as referred to before, the science of the Holy
Qur’an from his father who was an acknowledged master in this
art. He, however, carried on independent study of it, with the
result that he turned out a- commentator par excellence. 1t 18
worthy to note that in India, Shaikh ‘Abd-ur-Rahim was the first
person who had started teaching of the Holy Qur’an without
the use of any commentary. This method of his teaching was
faithfuily followed after him by his worthy son. It generally
happens that by consuiting the commentaries, the attention of the
student is diverted from the Word of God to the comments made

58. Wasiyat Namah. [Yahya b. Yahyad Masgmidi learnt jurispru-
dence from Imam Malik and then returned to his native land Spain where
he worked for the spread of the school of Mailik, He died in 234/839.
Tajsir Jaldlainis the work of Jalal-ud-Dia Mahalli (709-843/1388-1439) and
Jalal-ud-Din Suytl (849-911/1445-1505). The former made a beginning in
writing the commentary from Sarah Bagarah up to the end of Surah Bana
Isrd'il and the latter completed it,]

59. Wasiyat Namah.
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His Birth, Growth, Lineage and Education 19

by other persons of the same stock to which he belonged. The
result is that the whole of his time is taken away in solving the
difficulties of the commentators themselves. He, thus, gets notime
to devote himself to understand the Holy Qur’an independently. If
the Holy Qur’an is read with some attention, many wonderful
ideas, bitherto unknown, are suggested. This is the reason why
Shah Waliyullah used to teach the Holy Qur’an before the Tradi-
tion. Through the introduction of this new methed, his students
gained more from his lessons on the Holy Qur’an than from his
teachings of the Tradition.®

While speaking on the Holy Qur’an, he used to stick to its
outward meaping and avoided interpretations as far as possible.
It was, indeed, the need of the time. He always instructed and
helped his students to think over the Word of God independently
as it was the only Book which could stand the test of all times to

come.51
Though he learnt Tradition from his father and made con-

siderable progress in it during his teaching pzriod, he was not
satisfied with the knowledge he had gained. For tbis purpose he
had gone to Maulana Muhammad Afdal of Sialkot who in those
days was considered as an authority oo the Traditional literature,
but he also could not quench his thirst.62 He, therefore, decided
to visit the Holy Land, as he knew well that scholars and divines
of Mecca and Medina were real authorities on the Tradition.
What could be gained from them in this connection could not be
gained from anyone anywhere. After assessing all the facts he
realised that until and unless the Traditional literature is gone
through as a whole critically, the knowledge of religion will
remain incomplete. It is so because the Tradition is.next to the

Holy Qur’an and is its reliable commentary.©3

60. Anfas-ul-*Arifin, p. 86, Mugaddimah-s-Fath-ur-Raghman ; Malfizal-
i-'Aziziyah. ) .

61. Tafhima?, I, 37 ; 11, 12, 166.

62, Maclina Muhammad Afdal was a renowned traditionist. He visited
the Holy Cities and gained koowiedge from scholars there, On return from

the Haramain he atayed in Delhi and engaged bimselfin teaching work. He

died in 1146/1733.
63. Mugaddimah-i-Hujjatulldh.
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20 Shah Waliyullah

Shaikh ‘Abd-ur-Rahim was by nature a mystic. He did not
write any book. There are, however, his sayings and directions
(Irshadat) which have been collected and printed I two
separate volumes. Particularly, on the occasion of saying good-
bye to the friends, he used to recite this verse often, by way of
an advice : &4

“Happiness of both the worlds lies in these two words,
Kindness to friends and politeness to enemies.”

Outwardly, Shih Waliyulldh had acquired Bai‘ah and the Safi
rag from his father and, through him, had established his link
with other Sifis, both dead and alive, and their Orders. Inwardly
he had the oath of allegiance, association, the Safi rag and
blessings from the Holy Prophet.

Though he belonged té the Nagshbandi Order, he used to
mention the names of all the four Orders while taking an oath
of altegiance from others. This he probably did with the purpose
that the disciples might have an equal regard for all and that
everyone might choose the Order to his liking. In Tadhkirat-ush-
Shu‘ara’. Rashid Ahmad Gangohi writes that when their spiritual
guides took an oath of allegiance from the disciples, they men-
tioned the names of the founders of the four Orders, so that
they might have respect for all, and that they might derive
benefit from them. To mention the names of all the four spiritual
gnides (Khan-Wadah) on such occasions was the practice initiat-
ed by Shah Waliyullah.6>

From the four Siifi Orders originated a number of other
Orders which are in one way or the other attributed to some cele-
brated Stfis. Among the Sifl Orders which have originated from
the Nagshbandi system, there is one which is attributed to Shah
Waliyullah. This Order is known as the**Waliyullahl Order’’.

64, Anfas-ul-‘Arifin, p. 84:
|J‘Ju CJL'«.:E.: lg ._.El:.lj' Ol 9 [_! ‘-:-"“‘ﬂ-i_ﬁhj.ﬁ Cﬁ‘ A mé;j#ﬁhl

This couplet is taken from the Diwan of Hafiz of Shiraz.
65. Nuzhat-ul-Khawdtir, Vol. VI ; Shaikh Muhammad Ikram, Rfd-i=

Kauthar, p. 359.
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In praise of that Order, he says, that in bringing the devotee

near to God, it is the nearest one.66

Mirza Jan Janan al-‘Alavi observes that in explaining the
subtle points in mysticism, sifting them one from the other and
placing every p>int at its proper place Shih Waliyullah was a
genius par exczllence. No mystic before him had followed this
path. He tried to harmonise the outward with the inward and

vice versa, with the result that one finds no difficulty in under-
standing any realjty.6?

66. Ath-Thagdfat-ul-Islamiyah Fi'l-Hind, p. 183. Taflimat, 1I, 125,
129, By the nearest path is meant the acquisition of the real faith (Iman
Hagigi), the Qurb-un- Nawdfil, Qurd-uil-Wujid, Qurb-ul-Fara'id, and
Qurb-ul-Malakdas.

67. His full name was Shams-ud-Din Habibulldh, He was a contem-
porary of Shdh Waliyunllah and had brotherly connections with him, He
bas written many useful books, His lineage goes back to Hadrat ‘Ali, He
.died as a martyr on Saturday, 10 Mubarram 1195/1781 in Delhi.
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Chapter 2

JOURNEY TO HARAMAIN

When Shah Waliyullah was born, the conditions of the country
were extremely bad. Disorder and insecurity were widegpread.
The Muslim community was without unity and discipline. The
ruling clique was divided. No sooner Bahidur Shih, the son of
Aurangzeb ‘Alamgir, died, than war broke out between Mu‘izz-
ud-Dia Jahindar Shah and Furrukh Sair. The Sadat Barah fully
and strongly supported the latter, with the result that he came out
victorious. Those Sadat were a force and their pressure upon
Qtate administration was perceptible. They conspired against him
and murdered him cruelly. That painful incident took place im-
mediately after the death of Sbaikh ‘Abd-ur-Rahim in the year
1131/1717. Then followed riots and bloodshed throughout the
country. Shih Waliyullih, who was seventeen at that time,
was deeply affected by these tragic events.t

At the ace of nearly thirty be was invisibly urged to go for
Pilerimage. He was of Arab origin and felt proud of it and of
his Arabic language and his return to a land from which his fore-
fathers had come may have looked pleasant to him. Thus, when
the time became ripe, he could not control himself from going
for Hajj and considered that journey as a great Divine favour on
him. Accordingly, he left Delhi in 1143/1730. The real purpose
of his going to the holy land, besides the performance of Hajj,

1. Anfds-ul-*Arifin, Pp. 86-87. [By Sadat Barab probably is meant their
twelve families which had taken their settlements in the twelve different
places. Hee Marazir Ahsan Gilani, Tadhkivah Shah Waliyullah, pp. 153-54.
Birah is the name of a village 110 district Muzaffarnagar (U.P.). The
Sayyids who had played a prominent role in politics in the nineteenth
century were the residents of this village. Khaliq Ahmad Nizami, Shah
Waliyullah Kay Stydsi Makiibat, p. 176.]

22
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Journéy to Haramain 23

was to make there an éxhaustive and critical study of Tradition
and Jorisprudence, the reason being that he could not adequately
cover the eomplete ground of these sciences in his country.2
When the news of his preparation for Hajj journey reached
some of his relatives, they tried to prevent him from such an

undertaking. Soon after his departure from Delhi they wrote him
letters advising him to return. In reply he told them that God
had ordered him for this journey. Aoy attempt at preventing
him from that will never succeed and will be a simple dis-
appointment. When they thus failed they pursued him on horse-
back, but could not catch up with him.

In this journey Shah Waliyullah was accompanied by his
maternal uncle ‘Ubaidullah al-Barahawi, by his son Mubammad
‘Ashiq and by some others who kept his company throughout
the journey.3 |

His friend and pupil Maulawi Narullah, who was with him
from Delhi right up to Surat, did something wrong on the way
which displeased God. Shah Waliyullah was Divioely inspired to
ask bim to repent and to pray for forgiveness. He immediately
repented for the wrong he had done. God accepted his repentance
and be was forgiven. Maulawi Narullah who bad accompanied
him up to Surat later returned. Another friend in the party had
fallen ill in the way, but he recovered as a result of Shah

Waliyullah’s prayer to God.*

2. Wasiyal Namah ; Tafhimitl, 11, 153,

3. Nuzhat-ul-Khawdtir, Vol, VI, Shaikh ‘Ubaiduliih b, Muhammad b.
Muhammad ‘Abil-Fadl received education from his father. He performed
Hajj with his son Muhammad '*Ashiq aod the son of his sister, Shih
Walivollah, and gathered religious knowledge from the scholars of Mecca
and Medina. Shaikh Mubammad ‘Ashiqwas agreat scholarand a traditionist.
He was very close and dear to Shih Waliyulldih. Many works of Shih Waliy-
ulldh remained well preserved chiefly by hisefforts He died in 1187/1773.
He was one of those who had understood properly Shah Waliyunlldh’s philo-
sophy and thooght. Othera were Khwijah Muhammad Amia Kashmiri,
Nurullih Budhifinawl and Skih Abd Sa‘dd Barelvi. Tafhimat, 11, 153-54,

4. Tafhimat, 11, 153:54. [Maulawi Narulih b, Muo'in-2d-Din Pulthi
Wwad a traditionist and a man of learning, He was very close to Shah Waliy-
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24 Shan Waliyullah

When he arrived at the port of Surat he found himself faced
with a number of difficulties which caused him worry and loss

of time. As is known, there were no suitable means of convey-
ance and transport. The journey was dangerous and one had to
undertake it at the risk of one’s life.3

The exact date on which Shih Waliyullah left Delhi is not
known. It can, however, be fairly guessed that he left Delhi
round about the month of Rajab1143/1730s0 as toreach Meccain
time for Hajj. His journey from Delhi to Surat and from there
to the seaport of Jeddah was a long and tedious one, and it must
have taken enough time in his arriving at the destination.

He performed-Hajj in the same year and stayed in the Holy
Cities for over a year. In" Mecca he remained in close contact
with scholars and divines and derived immense benefit from
them, in particular in the science of Tradition and Jurisprudence.
Shaikh Muhammad Wafdulidh was one of the Meccan scholars.
After his return from Medina, he read before bim the Muwatta’ of
Imam Malik completely as was related by Yahya Masmidi. At
the end Shih Waliyullih obtained from him the certificate for
teaching Tradition:® 2

The other learned scholar bg benefited from was Shaikh
Tij-ud-Din Qala‘i. From bhim"he got the permission for relating
Muwatta® and also received the certificate to teach Tradition.
He rececived from both of them the Siafi rag as well.? The
other celebrated scholars of the city were ‘Isa Ja‘fari Maghribi
and Shaikh Ibrahim Kurdi. It is through these scholars, that he

ullih, and was the teacbher of Shih *‘Abd-ul-*Aziz in the Hana{i Figh and was
his father-in-Law. Maunldred Hibatullah was his son, whose son was Maulaoa
‘Abdu! Hayy. He was the student of Sbdh ‘Abd-ul-*Aziz, He dicd in about
1187/1773]

5. Ibid., II, 121.

6. Insan-ul-*Ain. Shaikh Muhammad Wafdulldh was a leading Mujlahid
of his time. In the knowledge of Traditional literature, he bad no ¢qual. He
was well versed in exegesis, jurisprudence, literature and poetry.

7. Ibid. Shaikh Tij-ud-Din Qala'i was the Mufti of Mecca and a learned
divine;
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is attached to the line of Safi rag-robing and gained the certifi-
cate for teaching Tradition.®

So long as Shah Waliyullah, was in Mecca, he spent most
of his time by the side of the Ka‘bah. As a result of that many
Divine favours were showered on him. The composition of
Hujjatullih-ul- Balighah was also the result of those favours. He
states that one day after the afternoon prayer, when he was ab-
sorbed in the remembrance of God, the Spirit of the Holy
Prophet appeared to him. He was as if inspired to rise and
undertake the task of presenting the true picture of Islam. He
was plainly told that the assignment of that work to him had
been already decided in the Unseen world, and he will have to
do it. He further parrates that after that incident he found his
breast considerably expanded and his mind easily disposed to
the doing of that work. It may be noted that, with the exception
of two small books, as will be shown in the following chapter,
he had written all the books after his return from the holy land.
That incident, namely, of the appearance of the Spirit of the
Holy Prophet, took place in 1144/1731.7

One day, Shih Waliyullah relates, be participated in the
birthday celebrations of the Holy Prophet. People gathered there
in large numbers, and were invoking blessings and benedictions
of God upon him. They were recounting his extraordinary works
and were mentionipg miracles witnessed before and after his
birth. All of a sudden, he saw beams of light appearing. He soon
came to know that these were radiating from the angels who
generally attend such auspicious gatherings. There he found that
those beams of light were mingled up with beams of mercy.!”

8. Shaikh *I:a Ja’'fari was the teacher of Haramain, He belonged to the
Sbadhili Order of the mystics and died in 1080/1669, Shaikh Ibrahim Kurdil
was a3 master mind, well grounded in Tradition and Arabic language and
possessed sufficient command over the Shafi'T jurisprudence. He koew
Persian and Turkish and always gave preference to the Sufis over the
philosophers. He died in 1071/1660,

9. Mugaddimah, Hujjatuilah;, ad-Durr-uth-Thamin; Fuyid-ul-Haramain,
Mashhad : 6,

10. Fuyiid-ul-Haramain, Mashhad : 8,
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After his stay for some time in Mecca he left for Medina.
There also he made it a point to remain close to the tomb of
the Holy Prophet. As a result of his constant concentration at
the tomb of the Holy Prophet he received many blessings and
many of the secrets of the Invisible World were unravelled to
him. In moments of meditation God acqoainted him with the
realities of things. Whenever he desired, he says, the solutions
of certain problems were explained to him, at times, through
his ecstatic contemplation of God, and, at times, by means of a
dream.

it bas come in the Tradition that whosoever salutes the Holy
Prophet, God at once returns the Prophet’s soul to him and he
then salutes him in reply. Shdh Waliyullah had actually with
his eyes seen the truth of this Tradition for a number of times
in the year 1144/1731.11

Medina, the resting place of the Holy Prophet, was a centre
of learning in those times. Among the scholars, Shaikh Abl
Tahir occupied a high position. In addition to his moral perfec-
tion, no one was his equal in the possession of religious know-
ledge. He was an encyclopedia ®f sciences relating to religion.
His sagacity and perceptive faculty jn particular were very sharp
and penetrating. Shah Waliyullahstates that he met many scholars
there, but he did not find any to match him. This is the reason
why he has made a pointed reference to this fact in some of his
writings.12

He narrates that when one day Shaikh Abd Tahir was
teaching, a question was asked about the causes of difference
between the Traditions and Jurisprudence at certain places. The
Shaikh in his reply told the listeners that the Holy Prophet

possessed a comprehensive nature ard there is thus room for the
contraries.13

11. Hujjatulldh, 11, 77. .

12 Insan-ul-'Ain, Shaikh Abi Talkir Muhammad b, Ibrahim Kurdi was
a great scholar and divine of Medina, He died in 1145/1732.

13, Ibid.
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Shaikh Abdi Tahir related that once a student of Shaikh
Ahmad Idris led the prayer in the mosque of the Holy Prophet
:n which he recited the Chapter *‘Tabbat vadi ... " . His teacher
blamed bim for his reciting a chapter wherein the name of the
pncle of the Holy Prophet is mentioned with contempt. Shah
Waliyullih told the Shaikh that sn such matters the criterion
should be the practice of the Companions and the Followers. Why
may not one take that chapter as expressive of the merits and
excellence of the Holy Prophet 7?14 Here also he oaintained his
individuality.

Shah Waliyulidh completed the study of the six authentic
books of Tradition before the Shaikh. In the end he got from him
the certificate for teaching. He left a very good impression upon
the Shaikh of his efficiency and scholarship. The Shaikh spoke
highly of him and would often say tbat he took from Shiah Wali-
yulldh the authority of the meanings of the words of Tradition,
while he (Shih Waliyulldh) took from him the authority oi the
words of Tradition.}3

So long as he was in Medina, he spent his time in study under
the nichs of Hadrat ‘Uthman, in front of the tomb of the Holy
Prophet.16

As is known, Shah Waliyulldh’s father and his maternal uncle
were the followers of the Hanafi school. Similarly, Shaikh Abu
Tahir and his father followed the school of Imam Shafi‘i. Shih Wali-
yulldh derived benefit from both of them. Atter serious considera-
tion he came to know that there was no difference between their
schools so far as the basic principles were concerned. This is the
reason why he avoided préferring one to the other. No doubt, in
practice, he was a Hanafi, but, while teaching his students, be
would present the viewpoint of both the Imams. He found it
necessary to study the Shifi'i school side by side with the school
of AbQl Hanifah. The result was that the students became broad-

14. Ibid.
15. al-Yani'-ul-Janni : _

Wt | Anel } ca:.p!._....'i"' g k! e s
16. Nushat-ul-Khawdtir, Voli, VI, U"; ]
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minded and began to have the same opinion about them both.
Shah Waliyuliah was an independent thinker ; thus, at times he
went by the Shafi 1 school. For example, he would raise his hands
in prayer, the reason beipg that he found the number of Traditions
in support of raising of bands during prayer larger compared to
those against the practice ; besides, they were more strong and
authentic. Where there was a difference, he always followed the
Tradition which was more sound and strong from the point of
view of evidence (Dalil) and transmission (Isndd), no matter to
which school it belonged.1?

Shah Waliyullah attached more weight to the practice of the
people of the Holy=Cities. In the case of (the number of) Takbirat
(magnifying God by saying-AliGh Akbar) of the ‘Id prayers he gave
preference to their practice to the practice of the people of
Kifah. If there happened to be a conflict in the Traditions them-
selves about a certain matter, and the Traditions of both
sides in relation to that matter were found equally sound and
authentic, he exercised scrupulousness (Ihtiyat). For example, in
the matter of Zakdt on ornaments, he observed that the Traditions
onboth the sides were equally sorong. He, therefore, thought that
it was more proper to pay the tax (but in so doing one need not
take undue trouble).18

Skaikh Abu Tahir was not only a distinguished scholar but a
SGfi of a very high rank as well. He possessed comprehensive
knowledge of all the Orders (Silsilahs) of the Sifis. His rag, as
such, combined the qualities of all the rags. He robed Shah
Waliyullah with his own rag and in this way the latter’s attribu-
tion to the different Orders of the Sifis was established. The
Shaikh and other divines had also authorised him to teach Tradi-
tion and robe the deserving disciples with the Safi rag.t?

In Sdfism, as a matter of fact, Shah Waliyullah was practically
in no need of any guide. He finished all the teachings of Sifism
under his father and translated them in practice faithfully. The

17. Hujjatullah, 11,10 ; Kalimat Tayyibat, p. 161.
18. Hujjatullah, 11, 31, 44.
19, Al-Juz'-ul-Latif.
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rags which he obtained from the top-ranking Sifis of Mecca and
Medina were mainly for the sake of blessing (Tabarruk). However,
whatever deficiency was left it was made up there. He got the per-
mission of reciting Dald’il-ul-Khairat and Qasidah Burdah from bhis
teacher Shaikh Abi Tahir. As for the certificate of Tasbis (using
a rosary for the praise of God) be received it from Sayyid ‘Umar
who had permanently settled in Mecca, The permission of Du‘g'i
Saifi was given to him by Shaikh Muhammad Sa‘id of Lahore .20

He received certificates of Hizb-ul- Bahr and Qat-ul-Quiab also
from the Shaikh. Asregards the certificates of the Orders of other
Sifis he got them from his teacher besides one from his father,2!

Shah Waliyullih and the Shaikh were so much impressed by
each other that when the former intended to return home and
went to the latter to bid bhim farewell, he recited this verse
impromptu :

“I forgot all the paths I knew

Save one which led me to your quarter.”
The Shaikh was deeply moved by it. He could not control him-
self and tears welled up in his eyes.2?

He stayed for a good time in Medina and returned to Mecca in
1144/1731, a little before the start of the Hajj season. Of course,
he spent the whole month of Ramadan there and its last ten days
10 seclusion (I‘7ikaf) in the Sacred Mosque. During those hours of
seclusion many secret truths were made clear to him and he was
duly apprised of the solution of some difficult problems. Once he
saw in a dream that he was the maintainer of the world (Q&’im-uz-
Zamdn). The term Qd’im-uz-Zaman, he explains, means that when
God desired to establish the best order in the world, He selected
him for the fulfilment of that desire. He further states that in that
dream he saw an unbelieving ruler who had forcibly taken posses-

20. Shaikh Mochammad Si‘id Shattari, Nagshbandi, Qadiri, visited the
bholy land and performed Hajj twice. Shah Wallyulldh had met him at
Lahore, He died in 1166/1753, when he was over 120 years.

21, Intibah, pp. 130, 136, 138, 141.

22, Insén-ul-*Ainm :

PL.LJ PILT TR T | wel o35 s Lb (Foad
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<ion of the cities of the Muslims and had indulged in loot and
plunder there. 1n Ajmer, he found the signs of Islem erased out,
Lut after some time he saw that a fighting had taken place between
the Muslims and the unbelievers in which the Muslims came out
victorious. The ruler of the unbelievers was captured and put to
death. He dreamt that dream on 21 Dhu’l-Qa‘d 1144/1731. This
dream of his, however, materialised after thirty years in the shape
of the battle of Panipat.??

Refore returning home he performed the Pilgrimage for the
second time. God Almighty was so much pleased with him that,
throughout his stay in the Holy Cities, he remaiped under repeat-
ed flow of His favours, with the result that he returned fully
enriched in both the exoteric and esoteric sciences. Fuyid-ul-
Haramain, a part of Tafhimat, and probably ad-Durr-ul-Thamin
were the outcome of those favours. When he found the purpose
for which he had left his home fully served, he made for India
and reached Delhi safely on Friday, 14 Rajab 1145/1732.24

It seems that Shah Waliyullah spent about two years in this
journey, from and back to Delhi. His elder son Shah ‘Abd-ul-
‘A,iz states that his father stayed for fourteen months in the
holy land. Thus, there remain ®tn months in excess, which might
have been spent in the onward and backward journey. This seems
credible, the means of conveyance in those days being very slow.

It is reported that while he was still in the holy land, some
of his friends in India wrote to him to stay over thcre as
conditions in the country were unfavourable. Shah Waliyuliah
was, by nature, brave and fearless. Nothing could deter him
from pursuing the object he had 1n mind. He was inspired to the
effect that a portion of the community will unite and become
disciplined through him. And this purpose could be served at
home and not abroad. He, therefore, decided to return home.%

It is surprising to note that when Shah Waliyullah returned
home he looked considerably changed. The tenor and the tone

23. Fuyad ul-Haramain, Mashhad : 44.
24. Al-Juz'-ul-Latif.
25. Sbaikh Muhammad Ikram, op. cit., pp. 318-19.
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of his speech differed from what they were before. His students
and disciples in particular took notice of it. His speech was al-
ways attractive and well grounded. The audience weremcved by
it. He made an overall change ia the method of teaching. From
then on he began to prepare his students for specialisation in
particular branches of science they were found fit for. When a
student gained mastery in some subject tothe required standard,
be entrusted other students interested in that subject to him and
kept himself busy in writing books, in giving lessons on the Tra-
dition and in explaining the subtieties of the gnosis. We find
that specialisation now-a-days has become a pressing need of the
modern age. He was thus far ahead of his times.26

Shah Waliyullah generally kept sound health and fellill rare-
ly. When he was weaned from sucking, bis speech even in his
1nfancy, contrary to the ordinary course, was clear. After Ishrig
(subprise) prayer, he would busy himself in his studies and for all
the time right up to midday he would never move his body,
would not scratch it despite itching trouble, nor would he spit;
The truths, revealed to him dvring his hours of solitude, he put
into writing. He brought the Traditional literature, says his elder
son, from Mecca and Medina and found it enough to guide him
in the various walks of his life.2?

26. Malfardt-ie' Aziziyah, 27 .Ibid,
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Chapter 3
DATES OF SHAH WALIYULLAH’'S WORKS

Shah Waliyullah began most of his writing work after his re-
turn from the Pilgrimage. He breathed his lastin 1176/1762 when
he was a little over sixty-ooe. Thus, he spent about thirty years
in writing books. The total number of his extant works known so
far is about fifty and they all have been priated. The preparation
of such a large number of books in this short period is indeed a
great achievement, particularly when we notice that his study and
teaching work alsocontinued uninterruptedly.

Before he went to perform the Hajj, he had already written
some poems and small books and of course letters to friends 1m
India and abroad. His treatise al-Qaul-ul-Jamil is an earlier work
prepared by him before his departure for the Haramain. He has
referred to it in his Fuynd-ul-Haramain, which he wrote after his
return from the holy land. Similarly, Qasidat-ul-Lamiyah was com-
posed by him before 1143/1730to which also he mnakes a referecce in
the Fuynd .} Itisanimportant poem,and be hasdrawn the attention
of the readers towards itinsome of hisother works also. HisQasidah
T&'iyah also is said to have been a composition of about that time.

He had issued certificates and given written permission to s¢me
of bis students and disciples for teacbing religious knowledge and
for introducing the seekers to Stfism and for taking an oath of
allegiance from them. The number of his letters is large as thecircle

of his associates was considerably wide. Many of his letters con-
tained his replies to different questions sent to him. for solution

by his learned fiiends. Some letters were written before he had
set out for Hajj.

1, Fuyud-ul-Haramasn, Mashbad: 11, 36: , .
3o o)l y ol okl iy sdeed! @ W Gl Gl A5t 0B o -

. -&Wlfﬂl)‘é U’Jjﬂ‘.g.:ﬁ

2 Kalimas Tayyibat, pp. 158-97 ; Rahim Bakhsh, Haydt-i-Wali, ppP.

513-42 ; Khalig Ahmad Nizami, Shah Waliyullah Kay Siydsi M aktabal.
32
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After the death of his father when he took over the charge of
his Madrassah, answering letters from near and far had becomea
part of his routine work. Shaikh ‘Abd-ur-Rahmaén son of Shaikh
Muhammad ‘Ashig Pulthi had made a collection of two hundred
and eighty of his letters. When he died, his father found seventy-
seven more of his letters. This collection of three bundred and
fifty-eight letters was found extant in the possession of Maulawl
Nasim Ahmad Farid1 Amrohawi.? Some lettersofhiscollectionhave
appeared in al-Furgan of Luckoow, a monthly journal,and were
later reproduced in 4/-Rahim of Hyderabad in 1965.4

Let it be borne in mind that Shah Waliyullah had started
translating the Holy Qur’an into the Persian language before his
departure for the holy land. Persian was then the official lJanguage
spoken and understood everywhere. The transiation of the Holy
Qur’an into that language was considered absolutely necessary.
For example, the translation of and commentary on the Zahra-
wain, namely, the chapters al-Bagarah and Al-i-‘Imrap, kad
been compleied by him before he left for Pilgrimage. He conti-
nued the work of translation and commentary after his return
from Arabia. A rough draft of it became ready by 1130/1737. He
took a year to make it fair. it was through the earnest efforts of
his dear colleague Khwajah Muhammad Amln that the Boly
Qur’an with Persian transiation and shori commentary and noies,
entitled Fath-ur-Rahman, went into circulation six years later, in
1156/1743.5

It can be safely guessed that he may have compiled Fuyad-ul-
Haramain and ad-Dsrr-uth-Thamin afier his return tfrom Haj),
fearing that if the realities seen in a dream or in a state when
one’s visible senses cease functioning are not immediately put

into writing, they may either escape one’s memory or lose their
real form.

3. Khalig Ahmad Nizdami, op. cit., pp. 24-25,

4, See May, June, July and Angust 1965 issues of the monthly journal
Al-Rahim, published by Ssah Waliyullah Academy, Hyderabad, Pakistan,

5. Fath-ur-Rahman, *Mugqaddimah'’.
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The treatise Hama'at, in which the history of mysticism is
traced, seems to have been composedby him in the year 1148/1735,
as is mentioned at its end. According to one manuscript copy of
the treatise, the year of its completion is 1162/1769. Both the

dates are probable, though, generally, his books on mysticism and
philosophy are from his later works.S

There is some ground to believe that al-Mugaddimat-us-
Saniyah was written by Shah Waliyullah during bis preparation
of Futh-ur-Rahminin between 1150/1737 and 1156/1743. Similarly,
Fath-ul-Khabir may also be the work of that period. Both these
treatises are in some way very close to Fath-ur-Rahmadn. In Fatj-
ul-Khabir, he has traced rareties of the Holy Qur’an and explained
them. Whatever was left imcomplete in this respect by Ibn
sAbbas and Imam Suyiti was completed by him.”

It is, however, not possible to give the dates of all bis works,
as, with the exception of a few, he himself has not mentioned
the dates of their composition. As we have stated before, Shah
Waliyullah acquired proficiency in the science of Tradition and
jurisprudence during his stay in the Haramain. He returned as
an apthority on these scienceg. Thus it can be conjectured that
it was after his return .from ﬁﬂjj that he may have prepared
‘Iqd-ul-Jid [i Ahkam-il-1jtihad wan-Taqlid and al-Insaf fi Bayan
Sabab-il-1khtilif along with Fath-ur-Rahman. 1n the former he
has shown that all the four schools are correct and reliable.
They are agreed on principles, and differ only in the bye-laws,
This difference in no way justifies segregation in any form among
the foilowers. In the latter, he has traced the causes of difference
found among the Companions and their immediate followers.
There also he shows that the courses they followed were equal-

ly correct. o
Qimilarly, the treatise al-Irshdd Ila Muhimmat ‘[im-il-Isnad

6. Hama'al (Bait-ul-Iinkﬁ]ah, Lahore, 1944) : _
¢ _ _all sLo 3 onmyl 9 OLC i s, a0l ool § Al O
s 3L Of_.:u_gc_,::i‘l i bl Hanall (3 wakt 43 3 wsls o

-P:.Lad:ﬂ d_j-u_} EJ?_LQCJJJ‘
7. Al-Mugaddimat -us-Saniyah,
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may be taken to be the work of those days, the reason being that
every scholar of Haramain he had met with had written a book
on this subject. He, therefore, liked to apprise people of the im-
portance of this science, and wrote it for their benefit. The other
works such as an-Nawadir Min Ahadith Sayyid-il-Awa’il wall-
Awakhir, Insan-ul-‘din fi Musha’ikh-il-Haramain and al-Fadl-ul-
Mubin fil-Musalsal min Ahddith-in-Nabiyyil-Amin may also
bave been the works of approximately the same times. The con-
tents of these books are more or less the result of his stay in the
holy cities.

In his collection of poems named 4¢yab-un-Naghm, Qasidah
Ba’iyah and Qasidah Hamziyah with comments had been com-

posed, asis mentjoned by him, in 1156-57/1743-44. He,in Qasidah
Ba'iyah, has imitated Qagsidah Ba’iyah of Sawad b. Qirib, a
Companion. The poem of S>awad is, however, more eloquent, and
though Shah Waliyullah has not been able to bring in that grace,
his poem is meaningful. 8

Al-Khair al-Kathir, a unique composition of Shah Waliyullah,
on Hikmah (philosophy), seems to have been prepared by him
between 1152/1739 and 1160/1747. He in that work has shown that
pbilosophy proper is enshrined in the Shari‘ah only. Its composi-
tion is prior to the composition of Tafhimar as he has made a re-
ferenc of it in the latter at two places.? This book has two Urdu
translations. Ope is made by Maulina *‘Abd-ur-Rahim, Profes-
sor of Arabic, Islamic College Peshawar, and published by Maulvi
Surtl, Jamli Mohallah, Bombay. The other one dictated by late
Maulana ‘Ubaidullah Sindh1 is in manuscript form and is lying
with Maulwi Ghulam Mustafi Qasimi, the Director of Shah
Waliyullah Academy, Hyderabad Its English translation has been
made by the present author and it has been recently published.1?

Ta'wil-ul-Ahadith is indeed a wonderful work of Shih Waliy-
allab and meets the requirement of the modern age. He has

8. Atyab-un-Naghm,

9., Mugaddimah Farsiyah i al-Khatr-ul-Kathir : Tafhimat, I, 49;
11, 16.

10. Sh. Muvhammad Ashraf, Lahore, 1974.
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traced in it the history of the Prophets (from Adam to Muham-
mad) whose names have come in the Holy Qur’an and has shown
that the ground is always prepared before the advent of the Pro-
phets and that there were natural causes behind the important
events which had taken place during their days. Brevity and
employment of particular terminology are the chief character-
istics of 1its style. It has been translated and published in the
Urdu language twice. The present author has translated it in
Sindhi and English. Both the transiations bave been published.l1

It was composed before al-Fauz-ul-Kabir as its reference has
come in the latter.12

The books on mysticism in particular, such as Lama‘at (not
traceable anywhere), Lamabhdt, Sata‘at, Hawami‘ and Altaf-ul-Quds,
might have been written by ShahWaliyullah between 1150/1737and
1160/1747, Among these may also be included al- Budir-ul- Bazi-
ghah, al-Khair-ul-Kathir with which he made the beginning, and

Ta'wil-ul-4hadith. Besides, Wasiyat Namah and Risalah-i-Danish-
mandi and some other booklets and pieces of poetry can be safe-
ly added to them. The collection of his works in relation to such
topics made by his dear studgnt Muhammad ‘Ashiq contained
nearly twenty books. -Shah Waliyullah recognises bim as the
main cause of the preparation.and preservation of his works.!?
Al- Fauz-ul-Kabir, written in the Persian language, has 1ts
Arabic and Urdu translations as well. Its English translation has
been done by the present author and is waiting for publication.14
This unique work of his was done by him after completing al-
Khair-ul Kathir, to which fact he has made a reference in it. For
the study of the Holy Qur’an, a prior reading of this book is
strongly recommended, as it is of immense help towards the

11. English translation published by Sh. Muhammad Ashraf, Lahore,
1973,

12 Ai-Fauz-ul-Kabir Fi Ustil-it-Tafsir, p. 40.

13. Tafhimal, 1, 127. Mugaddimah Farsiyah li al-Khair-ul-Kathir,

14. With Sh. Muhammad Ashraf, Lahore,
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understanding of the Qur’an’s meanings.15

The important book al-Musawwa’, an Arabic commentary of
al-Muwatt@’, was prepared by him before he took up Tafhimat,
according to a reference made in it. For the learned scholars

engaged in research activities it is absolutely necessary to con-
sult Musawwag, 16

The small treatise, ail-Juz’-ul-Latif, in which he has given his
biographical account, may be taken as the work of those times,
the reason being that he has made a reference to Lamahat and
Sata‘dt which are shown as the preparations of sometime be-
fore 1160/1747.17

It can be believed that after the preparation of these works
he may have taken up tbe writing of Anfas-ul-‘Arifin. He in that
book has given the life account of bis father and uncle with a
mention of many useful points, mystical as well as philosophi-
cal. It is indeed a lost thing of a S0Qf1. Shah Waliyullah’s father
died in 1131/1718 and this work was prepared by him thirty years
after his death. What is surprising is that Shih Waliyullah re-
corded every item of information great and smail, which his
father had desired to be put into writing. Such retentive and
strong was his memory.18

The book al Intibah-fi-Salasil Auliya’ Allah had been produced
by him before his other famous work, Tafkimat. He has made such
a reference there. He, in that book, has traced the lives of well-
known Stfis with whom he was in some way connected outwardly
and inwardly.1?

We bave mentioned in the last chapter that when he was in

Mecca and staying by the side of the Ka‘bah, he was one night
inspired to take up the work of presenting Islam in its true per-

15. Al-Khair-ul- Kathir. p. 87:
- (AN 500 1 G eglely 83 i Dy 4 whed OF s - o -
16. Taftimat I, 236, 17. al-Juz'-ul-Latif.
18, Anfds-ul-*Arifin, p. 65 : N
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19. Tafhimat, 1, 236,
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spective. When he returned home he hesitated to give a practical

shape to that inspiration, the reason being that the situation he
was placed in was not favourable. But the inspiration must work;

the inspired person before it is like a dead body in the washer’s
hand. His most dear student Muhammad ‘Ashig, with whom his
attachment was very close, continued encouraging him every time
he showed some reluctance aboutit. His efforts eventually fructified
and Shah Waliyullah mustered courage toembark upon this task,
The exactdate whenthis work wasstartedisdifficultto fix. Butasthe
book is bulky and most meaningful it must bave taken sufficient
of his time. The probable year of its completion is after 1183/1769.
The reasons are quite clear. He mentions in it that one after-
noon he saw death descending on one of his ailing children, and
he actually died the following night.20

The word gulad is in the plural, and, as such, he must bave at
least three issues by that time. If the dying child referred to
his son Muhammad, borp to his first wife, then his other first two
children named Shih ‘Abd-ul-‘Aziz and Shih Rafi‘~ud-Din, he
was blessed with from his secondwife, were born in 1159/1746 and
1163/1750 respectively. Thus, this magnus opus of his must have
been brought to completion after that date.

Shah Waliyullih in that wonderful work has unravelied the
gecrets behind the injunctions of Law (Shari‘ah), and in this
respect, it is unquestionably unparalleled. It enshrines a number
of sciences, some discussed in detail and others in a brief way. It
is just like an encyclopedia. The author himself is very proud of
it and has termed it as a comprehensive composition.?!

1f all the other works of Shih Waliyulldih had been lost, with

the exception of his Fath-ur-Rahman and Hujjatullah-ul-Balighah,

20. Hujjatullik, 1, 660;
caals ghll Jol Ul L - - - Lag s OF 52Yst jam Of e - -
21. Ibid., Mugaddimah :
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they would have been sufficient to keep his memory green and
fresh for ever. The late Maulana ‘Ubaidullah Sindhi realised the
importance and usefulness of the former after his visit to Europe.
In his opinion this brief commentary is far superior to all other
commentaries in explaining the desired meanings implied in the
Qur’anic text.22

Al-Tafhimat-ul-1lghiyah. as the name itself signifies, comprises
the Divine inspiration to him from time to time. The book is
both instructive and informative. Thereappears to be some con-
tradiction in it, but this can be removed when the matter is
considered from all points of view. This book was written after
Hujjatullah according to a reference, in the former. It was his
dear colleague Khwajah Muhammad Amin who made a collection
of the contents of that book and set them in order.?3

A small but useful treatise, entitledas-Sirr-ul Maktum Fi-Ashah

Tadwin-il-*Ulam was composed by Shah Waliyulldh after the
composition of this moonumental work, Hujjaruliah, as stated,
by him in the former. Thus, it can be safely said to have been
written after 1166/1753.24

Similarly, it can be surmised that Husn-ul-‘Agidah and
‘Imdan Fi Ma’athir-il-Ajdad were written by him during the same
time, viz. after 1166/1753. Shah Waliyullah left behind a great
treasure of religious literature wherein various subjects have been
discussed. He, therefore, might have thought it advisable to
declare, at the end, his religious tenets in unequivocal terms, so

22. Itham-ur-Rahman, p. 72 : _
-LQJLA-:JL’ g_sjb”di'.a_,:ulﬁ:._'l C’f...hj LS o) rlay”-‘uhﬁ l.,J JJ.S - a

Mauldpa ‘Ubaidulldah Sindhbi, Shah Waliyuligh Aur Un Ka EFalsafah,
pp. 32-57.

23, Tathimat 1, 236 .
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40 Shah Waliyullah

ag to eliminate the possibility of any adverse criticism against
him. In like manner, he found it worthwhile to put his chain of
lineage into writing for the sake of reference. Such items of life
are geoerally attended to at an advanced age.

Qurrat-ul- Ainain fi Tafdil-ish-Shaikhain seems to have been
prepared by him round abeout 1170/1756. Though by nature Shah
Waliyullah was inclined to the superiority of Hadrat ‘Alj, yet in
practice he was restrained by the UnseenPower from following that
view.25 e wrote that book at the request of his dear colleague
Khwijah Muhammad Amin as it had become the subject ofdis-
cussionand disputeinthe country those days. Shah Waliyullah’s
approach to this delicate subject has been extremely just and
fair. He has, therefore, warned the readers against passing any
hasty judgment until it is thoroughly gone through with the
spirit of tolerance and the eye of impartiality.26

This work of his was followed in quick succession by his
other voluminous work entitled, ‘Izdlat-ul Khafa’ ‘an Khildfat-
il-Khulafa'. In this book he bas proved the right ot Caliphate for
the Orthodox Cahphs and has shown through authentic Traditions
that the entertaining of belief ib their Caliphate is one of the
principles of religion. What chieflp characterises it is the total
absence in it of any prejudice. The author has satisfied both the
sides. the Sunnis as well as the Shi‘ahs. Even otherwise, Shah
Walivallah disliked preferring one to the other. His apxiety all
the time had been to see the Muslims very close, united and
disciplined. The work, therefore, may be taken to have been

finished by him a little after 1170/1756.%7
The last work of Shih Waliyullah was al-Musaffq’, a rather

25. Fuyid-ul-Haramain, Mashhad: 33 :
LS""’“"‘L OL Lgie Jle¥ & P BIVC G- L IO V-V WP ) R L3 ] ol SN
- wg>9 l-_,fl..h: Llad lageails LS5 131 (6,55 9
26 Qurrat-ul-*Ainain, p. 3,
27. [zalat-ul-Khafa’ :
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Dates of Shah Waliyullah’s Works 41

fuller commentary on Muwattd’ written in Persian. On account of
his occupations, he could not compile the important work during
his lifetime. Some six montbhs after his death, a pious man one
pight saw him in a dream and found him very anxious about the
publication of that book. When this news reached his dearstudent
Shaikh Muhammad ‘Ashiq, he lost no timein arranging its scattered
pages. After having dope that he informed Khwiajah Muhammad
Amin about it, who, keeping al-Musawwa' before him, pre-
pared a fair copy of them. The work of arrangement and revision
of the manuscript came to completion on 18 Shawwal 1179/1765.28

The books he wrote and which are known so far are about
fifty. He finished all this work in a period of thirty years. What is
surprising to note is that the regular course of study, research and

teaching continved without a break. His purpose behind all this
was to serve Tslam and the community. This is the reason why
his writings impress the readers so deeply.2?

The books Tubfat-ul-Muwahhidin and al-Balagh-ul-Mubin
have al<o been seen included 1n the list of his books. The present
author has gone throvgh them both. The former bears some
resemblance to his style, but it seems to be a clear case of attribu-
tion. The latter is a work of a mediocre and is far below Shah
Waliyullah’s standard. It is, therefore, that the late Maulana
‘Ubaidullah Sindbhl used to say that it is not the work of Shah
Waliyullah, and wherever it be found, it should be torn into pieces
and thrown off. The possibility of the ascription of certain sayings
in some of his works cannot be compiletely ruled out .30

Some months before hisdeath, during hislastillness, he was in
Budhana, a village at a distance of about thirty miles from Meerut,

28. Al-Musaffé’, 11, 387. 29, Tafhimal, 11, 53.
30. Ibid , 11, p. 45:
w e e dgnams YU,S I b eend slly J) apd e S

Anjas-ul-*4rifin, Urdu Translation, p. 28.
Here the expression is vulgar and canpot be taken as Shah Waliyullih's
utterance.
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It was the birth-place of Maulvi ‘Abd-ul-Hayy. When his con-
dition became serious he came to Delhi on 9 Dhul-Hajj 1175/1761
for medical treatment. He stayed in the house of Biba
Fadlulldh. Shah Waliyullah was very kind to his friends and dis-
ciples and always remembered them. He remembered his dear
disciple Shah Abu Sa‘id Hasani even in this critical moment
and wished he may arrive soon. He, however, could not recover
from that illness and died in Delhi on Saturday at noon, the 29th
of Mubarram 1176/1762 when he was sixty-one years and four
months old. At the time of his death, his two elder sons and hig

disciples and close friends, such as Muhammad ‘Ashiq and
Muhammad Amin, were present 31

31. See the letter of Sayyid Munhammad Nu‘mén Hasanl written to Shiah :

Abu Sa‘id Hasani, in the August issue of the monthly magazine 4Ai-Rahim,
Hyderabad, Pakistan, |
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Chapter 4

TIMES AND CONDITIONS

The conditions of the country when Shah Waliyullah was
born were extremely bad. There was political instability and the
state of insecurity. The people had po peace of mind and no
safety of life. Loot and plunder, feuds and fighting had spread
everywhere. Disintegration had set in the Mughal Empire and
the Muslims were split among themselves. Consequently, they
suffered much at the hands of the Sikhs, Jats and Marathas.

When Aurangzeb ‘Alamgir died, Shah Waliyuilah was only
four years old. Noless than tenrulers ascended the throne one after
the other during his lifetime. When Muhammad Shah Rangila
sat on the throne he was seventecn years old. This happened
in 1132/1719. A little before that, when Farrukhsair had taken the
reins of rulershipin hishandsin 1125/1713 the conditions of the
state had taken an ugly turn,asaresultof which he lost his life.l

The rule of Muhammad Shah was comparatively longer. He
reigned from 11321719 to 1161/1768. He was pleasure-seeker
and a great drunkard. On that account he was given the title of
Rangiia. In spite of that, he had a taste for learning and held
the learned in high regard. In Delhi alone, there were no less than
twenty-two scholars of great repute. The Madrassah in which
Shah Waliyullah used to teach was mnot large enough as to
accommodate the ever-increasing number of students. Muhammad
Shih, therefore, handed over the whole Muhallah of Shah Jahan
to the Madrassah for that purpose. The building of the
Madrassah, neglected for loog, could not, however, gtand the
passage of time and in 1857 War of Independence was reduced

to ruins ; now no trace of it is visible.?2

1. Anfds-ul-Arifin, p. 87. 2. Malfszdt-i-*Aziziyah,
43
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In 1152/1739 Delhi was attacked by Nadir Shih. So much blood
was shed and cruelties perpetrated that respectable familieg
of the city, in order to save their booour, made vp their minds
to set themselves to fire (jawhar kardan). Shah Waliyulidh
restrained them from doing that and reminded them of the be-
haviour of Imam Husain and Lis family. Nadir Shah was, how-
ever, interested in loot and plunder, and for that he and his army
did what they did. The result of 1hat plunder was that the Mus-
lims suffered the most, the infidels gained added strength, the
ruler’s army weakened and Delbi reduced to children’s play. This
can be testified from the letters Shah Waliyullah wrote to Ahmad
Shah Abdali permadmg him to invade India.?

After Mubammad Shah and before ‘Alam Shih, two rulers,
namely, Ahmad Shah and ‘Alamgir the Second, ascended the
throne and ruled for six and five years, 1espectively, During the
reign of Ahmad Shah, Delhi was attacked by the Jats who took
away what they could lay their hands on, Shah Waliyullah and
his neighbours were, however, saved from the devastation. This
shows how weak and helpless thg government had become. Shah

Wallyullah has made a mention of this tragic state of affairs in
one of his letters which he wrofe to Hafiz Jarullah Pupjabi

when the latter was in Hijaz for Pilgrimage.4

Once when the conditions worsened and Life became too bitter
to hive Shah Waliyullah’s dear student Shaikh Muhammad ‘Ashiq
sought his advice in copnection with the observance of seclusion
1n the mosque (7°7ik@f ) in the village Pulth, his birth-place. Shkih
Waliyullah in his answer wrote te him that to leave home (Delhi)
in those circumstances was repugnant to the beneficial contin-
gency (Maslihah) This was a clear proof of his courage to face
the sitvation however grave it be.s

In another letter he has given an account of his meeting with

3. Ib¢d.; Khaliq Ahmad Nizami, Skah Waliyullah Kay Siyasi
Makigbat, p. 52.
4. Nizdmij, op, cit,, p. 89. 5. Ibid,, p. 77.
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Ahmad Shah. It also shows that he was an extraordinary per-
sonality respected by the rulers and well versed in state
politics.5

When Shih ‘Alam ascended the throne the conditions deteri-
orated furtber and went beyond control. The main cause of all
that disorder and confusion was disunity and mutual rivalries
among the ruling clique. Besides, there were other evils of all

kinds rampant everywhere.”

Shah Waliyullah, therefore, came into contact with perzons
in authority. He would send them bis suggestions which general-
ly made them firm and steadfast against possible threats.
They also consulted him and sought his advice on many occasions,
and often pleaded bim to pray for their safety and victory.
Among them all, Najib-ud-Dawlah wielded great influence. He
was an able administrator and a brave general. Gallantry, poli-
tical ability, farsightedness and state aoministration were his
chief gualities. Shah Wailyullah’s establithing connections with
him was a sign of bls awareness of the prevalent political
situation.®

Once when Safdar Jang conspired with the Jats against the
government, Najib-ud-Dawlah, who had a very great regard for
Shih Waiiyullih, wrote him a letter and apprised him of the
situation created. He, in his reply, gave him consolation and
informed him that the defeat of the Jats had been already decid-
ed in the higher world, and, therefore, there was po cause for
worry. He further told him that if some Muslims had joined
hands with them, there was no reason to feel atraid of.?

Shih Waliyullih had pinned his hopes on Najib-ud-Dawlah
as he was the only top official who had the ability and tact to run
the administration smoothly in the face of epemies within and

6. Ibid , p. 33.
7. Hujjatullah-ul-Balighah, 1. 105 ; Nizami, op. cit., p. 3.
le.;uq U.Jh.ﬁji PJL‘-#Lﬁ:_"AJaLu

8. Nizami, op, cit,, pp. 199-203. 9, Ibid., pp. 65-65,
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without. Najib-ud-Dawlah, who actually felt the need of consult-
ing Shah Waliyullah in times of trial and tribulation, used to
help the latter financially when asked for. This is testified by the
letter once Shah Waliyullabh wrote to Sayyid Abii Sa‘1d.10

Jats, Marathas and Sikhs had wrought havoc and were a
constant danger to the life and property of the Muslims. They
were a standing threat to the state itself. It is, therefore, that
once addressing Najib-ud-Dawlah as the Ra’7s-ul-Mujadhidin and
Amir-ul-Ghuzzat he pointedly drew his attention to the fact that,
uotil aod unless these three warring pecple were completely
suppressed and wiped out, no ruler could sit on the throne with
peace and security. He further told him to remember that in the
fight with the eneties, sometimes one wins and sometimes loses,
and on that account one need not feel discouraged and dis-
appointed.1!

Najib-ud-Dawlah (1119-1185/1707-1771) hailed from Peshawar,
where e was born, but finding no prospects there, he came to the
Indian capital, joined military service and steadily rose from rank
to rank. He played such an important role in politics that he be-
came directly attached to the rulers and very soon became their
chief consultant in ‘state affairs, 12

The guerrilla activities of the Marathas and other infidels in-
creased considerably. Both the Muslims and the state conld not
staad their repeated attacks any longer. On one occasion Shah

Waliyullah was forced to flee from Meerut to Pulth to save him-
self from the attack of the Marathas. He has referred to this
incident in his letter addressed to Sayyid Abid Sa‘id.1?

10. See May 1965 issue of Al-Rakim, for an article by Maulani Nasim
Ahmad Faidi Amrohawi in reference to Shah Waliyullih's letter to Sayyid
Abu Sand:

=351 03wy (W] o) Clei b Sl wmgy e oz 39 - -

11. Nizimi, op. cit., p. 32. 12. Ibid., pp. 199-203.
13. See Mauliod Nasim Ahmad’s article, op. cit, :
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Finding no other way to get out of this critical situation, he
wrote a Jetter to Ahmad Shah Abdal, through Najib-ul-Dawlah,
to attack India. He in his letter encouraged him and pleaded him
to launch upon that military campaign, as it was the only course
left to save the Muslim community and the crippling state from
complete ruination. It was his shrewdness that he chose Najibs
ul-Dawlah as an agency through whom he corresponded with
Ahmad Shih Abdili, as the former was the real authority to
speak on behalf of the government. Besides, his invitation to
Abdali, who was a tried and able commander, for that expedition
was a clear proof of his knowledge of the political situation of
the country. He very clearly furnished him with a detailed
account of the geographical situation of India, the economic con-

dition of the people and of the showy military strength of the
well-known parties by way of persuasion and encouragement. All
this shows that he was not only a religious scholar, but a great
thinker and a seasoned politician as wel]l. 14

He, in his lengthy letter, had informed Abdali of the mutual
rivalries between the Amirs and Viziers and the lack of co-
operation among them. This he purposely did to help him pre-
pare his plan in the light of this information. That useful
information certainoly emboldened and inspired Abdali with hopes
of success in his mission. The gzneral accordingly decided to set
out to India to teach a lesson to the infidels.

At last Ahmad Shah Abdali made an all-out attack on India
in 1174-75/1760-1761. The battle took place in the plains of
Panipat. The Marathas, despite their great military might, suffered
a crushing defeat. Their losses were terrible and their power
was completely broken. They could pot rise for some time to
come. This wus a golden opportunity for the Muslims to avail of,
but against all expectations they rematned where they were.

Numerous indpendent petty kingdoms were established in the

14. Nizami, op, cit., pp. 28, 50, 51, 143,
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country and the centre remained as weak ag before.15
In the fight at Panipat and the victory of the Muslims there was

the materialisation of the dream SLib Waliyuliah had seen in
1144/1731 in Mecca. In the ordinary course the extreme limit fixed
for a dream’s materialisation 18 said to be twenty years. The
reason behind such limit is that when the Prophet Joseph saw
in a dream the eleven stars, the sun and the niocon prostrating
before him he was seven years old, but his dream came out to
be true when he was twenty-seven. On that basis, the dream-
interpreters have fixed twenty years as the maximum limit for the
materialisation of a dream. But Shah Waliyul:ah’s dream took
practical shape after thirty years, and this, curiously enough, ran
counter to the regular cougse.1©

Let it be remeimbered that Ahmad Shah Abdall attacked India
many a time. The battle of Panipat was his sixth campaign against
India, followed by three more. He was in the company of Nadir
Shah when the latter attacked Delhi. At that time he held a high
position. Nadir Shah had full confidence in him, and on his death
Ahmad Shah became the ruler. Thus, he was largely acquainted
with conditions obtaining then in India Whether he possess-
ed the qualities of a just and God-fearing ruler is a different
thing, but it is a fact that he was the only person to save the
Muslims and the empire from falling into the hands of the in-
fidels Shah Waliyullah’s sole anxiety at that time was to achieve
deliverance from the prevalent trials and troubies for some time,
and he in that respect met with success.t? |

Shah Waliyulldh’s political activities through his letters ad-
dressed to rulers, responsible officers, Nawabs and his friends
have been collected by Professor Khalig Ahmad Nizam1 in his
book : Shah Waliyullah Kay Siyasi Makiubat, a study of which is
recommended to readers interested in the subject.

15. Ibid., p. 19. ]
16. Fuyid-ul-Haramain, Mashhad, 44,
17. Nizam1, op. cit,, pp, 188-98,
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It appears from what has been mentioned above that Shih
Waliyullah did not confige his activities to preaching and writing
of books only. He remained vigilant and watchful al] the time
towards the changes in the political situation of the country.
Islam could maintain its pristine purity and flourish only when
there Is a strong political power behind it. He had seen that the
fate of the Mughal Empire was sealed and the creation of a
powerful centre was out of question, but he thought that im-
mediate suppression of the Marathas and other trouble-makers
was the need of the time. This purpose was adequately served
by the battle of Panipat.

Economic Conditions. The economic conditions of the country
in the days of Shah Waliyullih were deplorable. They invariabiy
affected the morality of people. There were, however, many
causes for the detericration of the economic condijtions. Some of
these are given below.

(1) Exploitation. The rich continued to exploit the poor and
the weak with the result that wealth remajned confined in the
bands of a few persons.

(2) Life of Luxury. The influential and the high-ups lived a
life of extreme ease and comfort. This brought in its wake unrest
and misery for the lower class, the downtrodden.

(3) Imposition of Taxes. Heavy taxes were levied upon traders,
artisans and labourers.

(4) Jagirdari. Jagirdari system sucked the blood of the
workers just to add to the luxuries of the owners of Jagirs.

(5) Khalisah Territory. Reduction in the area of Khalisah ter-
ritory badlv affected the state exchequer.

(6) Distribution of Labour [mproper distribution of labour
badly upset the economic order.

In addition to these, there were other evils which had shaken
the economic system completely. For an improved and reformed

economy, Shah Wallyullah thought it necessary that the basic
necessities of life be provided to the people. That state would be
considered a welfare state where this is done. And the establish-
ment of such a state can be visualised only when every man
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works with bis own hands to earn his living, and not be a burden
on others and the state.18

A corrupt government which neglects satisfying the basic
needs of life, says Shah Waliyullah, should and must be over-
thrown, by every hook and crook. If it is allowed to continue, its
corruption will spread like a cancer first in some members of the
administration, which, if it is not cut out from its very root, will
go on spreading till the whole body will disintegrate.!®

Religious Conditions. Like the economic conditions, the social
and the religious conditions of that time were far from satisfy-
ing. The life the Muslims led was radically opposed to the spirit
of Islam and its teachings. Total absence of unity and lack of
discipline kept them poles apart and at daggers drawn. No
research and investigation was made even by the learned in the
affairs of religion as to solve the problems emerging from time
to time. They stuck to blind imitation with the result that they
failed to face the hard realities. Hindu Vedantism, the Shi'ite
tendencies and the vile innovations had prevailed upon them.
The speeches of the preachers were always blended with unsuit-
able hints of mysticism whichsled them astray from the right

path. The Holy Qur'an was recited simply for blessing and was
kept covered with precious cleth. The opinion of the Imam was
preferred to the Traditions when the former was found in clash

with the latter. Serious thinking and independent approach

18. Al-Budiir-al Bazighah .
Hujjatullah, I, 25 :
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statle treasury,

19, Hujjatuliah, 11, 170-71:
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to the law were recklessly ignored, with the result that they fell
dan casy prey to superstition and innovation 20

Sif1s were hollow, had no knowledge of the Holy Qur’an and
the Traditions. Despite that, their views were preferred to the
plain words of the law. In the gatherings of the elite and the
educated, Sufism, Sifistic poetry and the hints of the Stfls were
the pet topics. Consequently they became inactive and lethargic,

Rationalism and philosophy had considerably influenced the
people with the result that doubts were created in their minds
about the truth of religion. Thus, they began to test everything
at the touchstone of reason. Shih Waliyullih presented trye
philosophy before them, brought it near to their understanding
and showed to them that pbilosophy proper is one which is
enshrined in the teachings of the Prophets.2!

Similarly, the controversies between the Shi‘ahs and Sunnis
had placed them in opposite camps, and had, besides, sown in
them the seeds of hatred and prejudice. In order to end sych
controversies he prepared Izalat-ul-Khaf @ ‘ An Khilafat-il-Knulafa®
which, when read dispassionately, appeals and satisfies both the
sides. Shih Waliyallih’s writings are above bias and free from
the colour of emotionalism.

20.Tafhimat, 11, 200,
21, Tbid, i1, 82, 83, 208 ; al-Khair-ul-Kathir, p. 130
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Chapter 5

SERVICE TO RELIGION

Shih Waliyullih spent the whole of his life in the service of
religion. His services brought about far-reaching consequences
and have left a deep impression upon the people. He has written
books on various branches of religious sciences and they are
enough to speak of his merits.

Holy Qur’an. Shih Waliyullah was the first person who per-
sistently called upon the cemmunity to turn to the Holy Qur’an.
He impressed upon them the necessity of its study, and made it
clear to them that it is the only Book which could stand the test
of all times and is the sure remedy of all their ills. It is the real
source of guidance to be always referred to and relied upon.
With this purpose in mind, he translated it into the Persian langu-
age, as it was then the official language spoken and uaderstood
everywhere. He took this bold And courageous step at the risk of
his life, but he did not care for that. Once an attempt was made
on his life for that action of his, but it failed. He was declared
an infidel (k@fir). the reason being that in those days translating J_
the Holy Qur'in into another language and understanding
through it was considered a sin and a violation of its sanctity.!

The Persian translation of the Holy Qur'an made by Shah
Waliyuliah was the first that appeared in the subcontinent. How-
ever, there was one other translation of it in the Persian made
by Makhdim Noah of Hala, Hyderabad Division, who died 1o
998/1590. That translation continued to remain unknown and was
published some years back. Though Shah Waliyullah’s translation
is generally literal, it is very clear and easy to understand. The

brief marginal notes at some places are very importaant, meaning- '

1. Maulana Rahim Bakhsh, Hayai-i-Wali, pp. 418-20, footncte.
52
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ful and cater to the requirements of the modern age.>2

Thus the foundation of translating the Holy Qur’in was laid
by Shah Waliyulldb. Following in the footsteps of his father, his
elder son Shah ‘Abd-ul*Aziz made the translation of the first one-
fourth of the second and of the last two parts of it. His com-
mentary on them was fuller and to the taste of the people of his
times, Shah ‘Abd-ul-Qidir translated the Holy Qur’an into Urdu
with brief comments and named it Miudih-i-Qur’'gn. Shah Rafi‘-
ud-Din made a literal translation of it in Urdu. This is how the
translation work started and continued. The Holy Qur’an was
brought near to the understanding of the masses and this was the
chief purpose behind these translations.3

Shih Waliyullah has suggested guidelines for the study of
the Holy Qur’an. He says that it may be studied without consult-
ing any commentary. If the learner were to find a difficulty in
understanding some grammatical construction or the occasion of
revelation it may be explained to him and then he may be left
alone to think over it and derive the meaning himself. The reason
be gave for it was that if the student was taught the Holy Qur’an
by means of a commentary, then that procedure will take away
the whole of his time and he will have no occasion to think
over the word of God independently.4

Besides, the emergence of wisdom contained in the Holy
Qur’an is not confined to one age, but it will go on unfolding
itself right up to the Judgment Day. In this connection his eldest
son, Shah ‘Abd-ul-*‘Aziz giving his own personal impressions
says, that the benefit and pleasure which he gets from the study of
the Holy Qur’'an, he does not get from the studyof the Tradition,
and during discussion on the Tradition he (‘Abd-ul-*Az1z) simply

told the learners, without any comments, what was written in
the books.S

2, Shdh Waliyuliah ki Ta'lim, p. 5.
3. G.N. Jalbani, T'eachings of Shah Waliullah, pp. 143-44.
4. Mauldnd ‘Ubaidulizh Sindhi, Qur’an Pak k@ Mutali‘ah Kaisay Kiya

a'ey, p. 33,
5. Mnlfﬂgdt-i-'dﬁziynh.
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Unlike the course current in those days, Shah Waliyullah used
to teach the Holy Qur’dn first and the Tradition afterwards. It
was the right course as the Holy Qur’an is the real source of
guidance the people always stand in need of. The preliminaries
necessary to be known, he says, for the study of the Holy Qur’an
may be treated as preliminaries and need not be studied exhaus-
tively. He was opposed to the hard and rigid rules fixed by the
‘Ulamd’ for the study of the Holy Qur’an.S

To judge the validity of the Book as to whether it is wholly

Divine or not, he points out, the presence of two things is abso-
lutely necessary. One is that a person who will read that Book
and work for the-dissemination of its teachings will be blessed
and he will win the pleasure of God. The other is that those who
will follow that Book will be Divinely supported in their com-
mitting it to memory, with the result that it will remain well pre-
served and guarded throughout the ages. Both these things are
found in relation to the Holy Qur'in only. Thus, the Holy Qur’an s
the only word of God. The Scriptures revealed before the Holy
Qur’in did contain some Divine words which the Prophets receiv-
ed directly from God, but they #lso contained the Divine proceed-
ings (I/ahi Waridat) which were digclosed to them and an account
of their own personal sayings and doings. All this was collected
after their death by their followers on the strength of their
memory and independent thinking (Ijtinad). The place of those
Scriptures is similar to one assigned by the Muslims to §ahih
of Bukhari and Sghih of Muslim. This is the reason why those
Seriptures could not stand the passage of time and their adherents
miserably failed to keep them secure.?

Tradition. The services which Shih Waliyullah rendered to

6. Tafhimat, I, 214-15.
7. Sata‘dt, Sata*21: N
W3l e e Nl gy i fada s wen Ol G g (Y 5
- Lo cba jd ey Gibm e

Maulini ‘Ubaidullah Sindhi, Shdk Waliyulilh Aur Unki Siydst
Tahrik,"pp. 58-59.
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this science are valuable and unforgettable, It is an undepiable
fact that he did all he could do in spreading the science of Tradi-
tion throughout the country and impressed upon the Muslims
the importance and necessity of its study and its dissemination.
In order to gain complete knowledge of it, be had gone to the
holy land where his thirst for this science was adequately
quenched. In connection with the proper study of the Tradition,
he,therefore, prepared two commentaries on al-Muwatta’ of Imam
Malik, a canonical record next to the Holy Qur’an in authentici-
ty and reliability. One is in Arabic named al-Musawwa’ and the
other i8S in Persian]named al-Musaffa’. From practical point of
view, both these commentaries are very informative and instruc-
tive, and, for a research scholar, it is but necessary to consult
them as guidzsin uaderstanding the import of various Tradi-
tions and for the solution of problems emerging from time to
time.3

As many books are written on the Tradition and they also
are not free from interpolations, he says that the Traditions may
be classified in order of their correctness and acceptability. He,
therefore, has placed Muwatta’, Sahik of Bukhiri and Sahih of
Muslim in the first class. In the second class he bas included
Jami' of Tirmidhl, Sunan of AbG Diwid and Sunan of Nasi’i
while the third class is assigned to Traditions which were no
doubt narrated by the ancients but no care was taken in ascertain-
ing their soundness. It is, therefore, advisable, he says, that the
Traditions belonging to the first two classes be referred to and
the rest ignored. Thelreason he gives for] that is that books
on Traditions included in the first and second classes are univer-
sally accepted as the correct records and that they are available
almost everywhere and they can be studied without much loss
of time. And if the Traditions outside these two classes are ac-

cepted, then the misguided groups can easily quote one or the

8 Musaffa':
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other Tradition from them in support of their wrong beliefs.
Besides, the scholars of Traditions have refused to accept as an

authority those Traditions which are not covered by the first two
classes.”

By such classification of the Traditions Shah Waliyullah has
certainly cloced the door of that way of approach to this science
which is not based ob research and enquiry.10

In case of any conflict between the Traditions, he is of opinion
that only that Tradition be followed which is found sound and
correct from the transmission point of view (Isnad) 11

Jurisprudence. Let it be remembered that Shih Waliyullih
personally disliked¢he attitude of giving preference to one school
over the other. He treated them all equally and tried to remove
the differences wherever found. In this connection bhe strongly
recommends the merging together of Sbafi‘l and Hanaf1 schools.
This in his opinion is the pressing requirement of the times, Both

the Shafi‘l and the Hanafi schools, he says, are very popular
and their followers are in great numbers and the present age
requires that they both be blended and made one. The problems
in conflict between them, he sliggests, may be referred to al-
Muwatta® of Imam Mailik. Its decision may be accepted as final
as it 1s the just arbitrator to settle the issues in question. The
reason is that after the Holy Qur’in, Muwatta’ 1s the most correct
record of Traditions and during research on the science and
literature of Tradition, it is very necessary to consultit, as, with-
out consulting it, he says, the door of independent thinking
(Ijtihad) is completely closed at present.12

In case where certain problems may be found conflicting with
each other, his advice is always to follow that problem which
may be found strong in point of attribution to the clear and

9. Hujjatullah, 1, 133-33,
10. Mauildna ‘Ubsidullah Siadbi, Shsk Waliywllah Aur Unka Falsafah,
pp. 97-1:0,
11, Kalimat Tayyibat, p. 161 ; Tafhimal, 1, 211-12,
12. Insday; Tafaimat, I, 211-12 ; 11, 202 ; al-Musaffa.
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famous Tradition.13
He has, however, made this matter abundantly clear that all

the four schools of thought are right and correct. Their difference
in the bye-laws is not a matter to be seriously considered in view
of their unanimity on principles and many other problems of out-
standing importance. The community must maintain its unity
and solidarity and should not allow these petty differences to

come in that way,
Tasawwuf. In this conpection Shah Waliyullah says that to

possess the attributes of the Siifis is a great fortune, but their
practices in general are of no use. He, therefore, dislikes the
participation of every rank and file in attempting to achieve the
states of apnnihilation (Fang') and svrvival (Bagd’) and remarks
that it is a disease which has affected the community. Efiorts
should be made in right earnest to root out this disease. Similar-
ly, he observes that the writings of Tasawwuf are, no doubt, an
alchemy for the select, but for the masses they are a killing
poison. Making this matter clearer further, he says that to
achieve annihilation and survival and some such states of self-
purification are desired only in relation 1o some persons who
possess the required capability for that achievement, but to lead
life in this way, namely, in detachment and isolation (as is led
by the S0fIs), is not the injunction of the Law (Shari‘ah). The
Law does not enjoin upon its followers to become Sifis. The
speech of the Law-giver is quite clear in this respect and bears
no relation whatsoever to the technicalities of the Sufis directly
or indirectly (by which they find a justification for the sifistic
way of living).14

As is known, much confusion was created by the Siufis in the

13. Kalimdi-i-Tayyibat, p. 161:
Sgr it Y el Sgdens slgzal L b 5 ] J’P:;ar oSt g - e
u..';n-_iuﬂ) rKL‘ s d‘...l_.‘tlm'u.iﬁ WS Sl (_}T (manits (J_,zil g"*:;‘l-’ u’.ﬂ"" ASI)
J.}d.il.kr..“a-:_._,ﬁjj SWAY r_g.lﬁ-u wS ‘_g,l:f' i Yl J""Mf@j
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different ways they had interpreteéd and described one and the
same reality. They in their discussion had mixed up one reality
with the other and had given one and the same name to it. That,
however, had been their old habit. Shih Waliyullih cleared that
confusion and placed every word at its proper place and every
reality at its suitable site. This was the rich service which ha
rendered to Stifism. The readers are instructed to see his book
Altaf-ul-Quds in this connection.15

Besides outward faculties, such asthe faculty of heart, the
faculty of brain and the faculty of liver, there are inward facul-
ties in man, and they are called Lata’if. Thus, there is in him the
faculty of reason (Latifah-i-*Aql), the faculty of heart (Latifah-i-
Qalb) and the faculty of the mind ( Latifah-i-Nafs). Shah Waliy-
ullah, in addition to these three, believes in the presence of the
fourth faculty as well, which he names as the faculty of the
limbs (La;ifah-f-.law&rib). In giving an explanation of this facul-
ty he says that when the faculties of man such as the faculty of
heart, the faculty of reason and the faculty of mind become the
pivot for the activities of the faculty of limbs of the body and the
functions of the limbs beconre complete by that or, in other
words, when all the efforts and functwns of the heart, the reason
and the mind are lost in the functtons of the limbs, then the
state created and the quality produced at that time is called the
faculty of the limbs. The injunctions of the Law (Shari‘ah), ac-
cording to him, have connection with this Latifah, and the man
will be asked in the Hereafter to give account of his actions in
relation to this Latifah only. Shah Waliyallih further writes that,
in order to_explain to him the reality of this Latifah, once a
camel was shown to him which was on the verge of death, and
save moving had no energy left in it. It went on moving till it
fell down and died. By this kind of its death he was told that,
that camel was lost in its Latifah-i-Jawgrih.16 The late Maulana
‘Ubaidullah always used to say that it behoves man to work for

15. Altaf-ul-Quds, p. 106. 16. Ibid, p 30,
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good continuously like that camel which continued moving till

it died. No moment of life be left without some piece of work
having been done in it and the man should always keep himself
busy in doiag deeds of goodness.

Explaining the significance of man’s upion with God, he says
that in the beginning when God created the Great Body
(Shakhs Akbar, Universe) it imagined in the brain the picture
of its creator. That drawn picture of God was similar to the pic-
ture of the person of God. This drawn and imagined picture is
always present in the brain of the Great Body, and does not dis-
appear from it for a moment. When man reforms both his outward
and inward faculties, his connection, by means of the Great
Body, gets established with God’s Great Manifestation (Tajjali
A'zam) which is the true reflection of God’s person. Itis reflected
upon the (Great Body’s) heart and brain continuously. A man is
a part of the Great Body, and the part one day will return to its
whole and become one with it, then, through that, his connec-
tion with the Creator will be established, and this is the meaning
of man’s Union with God.l?

Besides, he rendered usefuol service to the rational science as
well. He prepared important compositions for that. As a result
of it, doubts raised by the rationalists about the truth of
religion were removed. The explanation given by him with re-
gard to the attributes of God and the nature of the creation as
to how it came into being is extremely clear and appealing to
reason. What chiefly characterigses his philosophy is that he has
brought it near to the understanding of the common man, with
the result that the non-material realities appear as clear to him
as the material ones. He had the art to present the non-material
in the shape of the material. This is the reason why his grandson
Shih Isma'il Shahid reckoned him as the best interpreter in
giving the exposition of the realities and gave him preference
over Shajkh Akbar Ibn-ul-‘Arabi and Imam Rabbani. His two
small treatises Lamahaf and Sata‘'at give the desired guidance in

17. Safa'at, Sata' 28,
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that direction.18

In the knowledge of the natural philosophy and Godhead,
says Sayyid ‘Abd-ul-Hayy al-Hasani, Shih Waliyulldh has ex-
celled both Fiarabi and Ibn Sin3i.19

18. Al-Badir-ul-Bdzighah, p. 40; 'Abagat, p. 3.
19. *‘Abd ul Hayy al-Hasani, ath-Thagafat-ul-Islamiyah Fi'l-Hind,
P. 264.
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Chapter6

SHAH WALIYULLAH, A REVOLUTIONARY

Let it be remembered that Shah Waliyullah was a revolu-
tionary first and then something else. If a man after baving read
his works has not arrived at this conclusion, he bas not under-
stood him propetly.

When civilisation and cultuore make considerable advance-
ment the society starts to rot and corrupt in many ways. The
reins of the government go into the hands of the unworthy and
wealth happens to move alternately from one rich person to the
other rich person, with the result that the poor, the helpless and
the labour class are hit hard and deprived of their due rights.
This state of affairs, says Shah Waliyullah, creates unrest and
incites the people to revolt. Here Shah Waliyullah says that when
the conditions were so to deteriorate that the government fails
to meet the bare necessities of life of its subjects, it becomes
necessary for them to work and avail of all possible means for
the overthrow of that corrupt government. The sacrifices made in
this respect, he tells, are counted among the best of actions. Trac-
ing the factors leading towards the revolution, he narrates that
in the beginning protests and demonstrations are made against it,
followed by meetings and gatherings, then the voice is raised to
condemn the government both in the press and from the plat-
form. Finally a direct action is taken against it and a severe fight
1s fought with it till it is overthrown. He warns that if such un-
just and dictatorial order is allowed to continue for long, it will
prove like a cancer in the body of men which, if not cut out
from its very root in time, will go on spreading in the body till
it becomes rotten.!

1. Hujjatuliah, 1, 45-50; 11, 71, 170-71.
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It must be borne in mind, he says, that the revolution cannot
be broght by mere talks, prayers and pious hopes. For that,
people will have to give their blood, will have to work ceaselessly
and sometimes to undergo the hardships of exilement. But by
revolution, Shih Waliyullih means, that form of revolution
which may bring peace and prosperity and not the one which may
bring in its wake insecurity and chaos in the country. The sum
and substance of his teachings and philosophy is to break the
old order and replace it by a new one which may satisfy the re-
quirements of the changing times. Until and unless the old order
is subs.ituted by the new, progressive one, there will be no pro-
per development in the various fields of life. The Prophets who
were sent by God were revolutionaries. Had they not been revolu-
tionaries, there would have been no opposition to them. But, be-
cause they wanted to introduce the Law, their people did not like
this and they thus rose against them. The Prophet Jesus who
was an emblem of mercy and kindness had also enjoined upon
his followers always to keep their swords sharp and ready for
fight in self-defence.?

It is for this reason that h# emphasises the necessity of the
continuation of Jihad, and by Jihad ,he generally meant revola-
tion (Ingilab). He strongly recommends the retention of the
spirit of Jihad for all times to come. So long as this spirit, he
says, was present in the Muslims, they remained victorious and,
were honoured everywhere, but no sooner it disappeared from
themthan they were humiliated and bated wherever they were.
He tells thatin theexisting times, the Muslims should in no way
neglect the sacred duty of Jikad, as such neglect in turn amounts
to the loss of abundant good.?

Shah Waliyulldh, in order to show the superiority of Jihad
and its excellence, has been frequently quoting the Qur’anic

2. 1bid., 11,171, 172; Tafkimae, 11, 160,
3, Hujjetullah, 11, 171 :
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verses and the Traditions one after another. The Perfect Law, he
says, is one which commands its followers for Jikad, because a
law which does not make binding for its followers the fighting
(Jihad) for the sake of God and the raising of His wora wit
ultimately fail to bring the desired good and benefit for men.
Bearing this point in view, he recommends that the Muslims
should make their worldly iile striong ana prosperous and ap-
peals to them to make themselves so strong miitarily that the
enemy’s sudden and unexpected attack be ¢ffecuvely repeiled and
its power completely crushed. For that he has been Icpeatedly
advising n his works that full and adequate preparations for
both defence and offence against aggression be made without
loss of time. People should be given military training and made
acquainted with the modern tecbnique of warfare. 1hey shouid
be armed with the latest and the most desttuctive weapons of
fight available 1n the world. The spirit of Jikdd should be infus-
¢d in them to such an extent that they shoula become an embodi-
ment of Jihad 1selt. A pnaton wnich 1> emply of toe spant of
Jihad and is unwilling to give life 1o fight 1s indeed not fit 1o L1ve
and such a mation could not survive lor long. ln reality, the
writings of Shah Waliyuliah are 1eplele with jessons ot Jinad.
A man who has not learnt that lesson trom them has not under-
stood him at all.4

The word Jihgd has different shades of meaning. It does not
only mean the actual fight with the enemy, making preparations
in advance against any possible aggression, but it also means a
fight against all evils whether they be social, economic, moral or
political. This is the reason that he is always encouraging and

inciting the people to Jaunch a vigorous fight against the corrupt
order and rotten society till the rule of justice is established.s

The truth is that the incentive of Jihad was present in the
whole family of Shah Waliyullah. When one looks at the life of

his fatber, grandfather and the paternal uncle, this reality be-

4. Ibid., 11, 173.
5. Ibid.. I1, 171, 173 ; Fuyid-ul-Haramain, Masbhad : 4,
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comes visibly clear. Even though his father Shaikh ‘Abd-ul-Rahim
was a mystic through and through and spent his life in observ-
ing the practices of the mystics, the incentive of Jihdd was strong
in him. A proof of this can be seen from his letters, copies of
which are most probably still extant in the library of the
Osmania University of Hyderabad Deccan (India). He, in one
of these letters, had encouraged Nizdm-ul-Mulk ‘Asif Jah for
fight against the Marathas. About him, Shah Waliyullah states
that, in addition to other excellent qualities, he possessed the
qualities of gallantry and bravery.®

His grandfather Shaikh Wajih-ud-Din spent his life in fight-
ing against the enemies of Islam. One day, in the mosque, he
saw in his prostration, the ranks of the martyrs. When he rose
from his prostration and came to his senses, he longed for the

acquisition of those ranks. Accordingly, he made due prepara-
tions for fight. He saddled his horse, armed himself with the
available weapons, and in the company of his sincere followers
set out for the Deccan, the southern side of India, and laid his
life in the way in his fight with the unbelievers. Shah Waliyuliah
states that by narrating such stories of gallantry and bravery of
his forefathers, his intention is_to remind bis family to follow

their course. His descendants inherited this spirit of Jihad and
his grandson Shih Isma-il Sbahid, in his fight with the Sikbs, had

fallen a martyr at Balakot in 1831.7

Shih Waliyullah was outspoken and fearless. He always said
the right thing whether anyone liked it or not. When he translat-
ed the Holy Qur’an in Persian, the narrow-minded people raised
a hue and cry against him. About a hundred such persons once
assembled in the Fatehpuri mosque of Deihi and encircled him
with the intention of harming hhm. Shih Waliyullah, on that
occasion, had a small band of his followers round bim and had
an ordinary rod in his hand. Raising the slogan Allah Akbar he
turned upon them with-that rod and penetrating through them

6. Anfas-ul='Arifin, p. 85, 7. Ibid-

Martat.com




Shdh Waltyullah, A Revolutionary 65

turned upoa them with that rod and penetrating through them
came out of the mosque safely. He severely criticised and expos-
ed the go-called learned and the $Jifis of his times and clearly
pointed out their ignorance and folly. He did not spare the ruling
clique, criticised its policy and did not care for the conse-
quences.3

Here the question arises that when the teachings of Shah
Waliyullih are replete with infusing the spirit of Jisdd into the
minds of the Muslims, and are encouraging the Muslims for
making preparations for fight and are insisting upon them to
retain thatspiritaglow for all times,then what was the reasonthat

he himself did not take part in Jiscdd. If for argument’s sake we
accept the view that the conditions were not conducive for him

to take wp arms and participate in the Jihgd personally, there
again the question arises why he is not applying the same rule in
the case of others ? The reply given by him is satisfactory. He says
that if the times required the good of the people through the
waging of war, then God would certainly make such an inspira-
tion into the heart of His chosen ope. In consequence, he will
work in that direction and in his ficht with the enemies will
render such exploits that the heroic works done by Rustam and
Isfandiyar will pale intoinsignificance before them. But, he says,
God at times completes the mission of the reformation of the

people through the pen of His servant.”
In this connection he explains that the caliphate (rulership)of

the Holy Prophet was of two aspects. One was exterpal and the
other internal. The duty of the rulers of the external aspect 1s

to establish political stability and just order in the country so
that there should be no insecurity and disturbance anywhere,
while the reigns of the internal caliphate are given to those who

: always,work for strengthening the religion and the good and wel-
: fare of the people, and they do this work through their writings

8. Rabhim Bakhsh [Hayds-i-Wali, pp. 418-22 ; Hujjatallas, 11, 105,
9. Tafhimat, 1, 101,
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and preaching. He says that he had been given the reins of the
internal caliphate.1?

As is seen, in the modern age people are generally inclined
to note that the law does not conflict with plain reason;if

they find that it conflicts with it, then they are not convinced by
it. Thus, keeping that tendency of people inview, he began to
unravel the wisdom underlying religious injunctions and in that
direction he did what his predecessors could not do. The expla-
nation of the imposition of religious injunctions given by him re-
moved the doubts of people and cenvinced them of the truth of
religion. Thisisthereason why he, in his autobiography al-Jaz’-ul-
Latif, has said that he has been raised for the scientific age and to
him are entrusted the reins of the future. It behoves the searchers
of trutbto study his Hu jjatullah-ul- Balighah and estimate the value
of the contribution he has made towards the science of religion.!!

Shib Waliyullah was the reformer (Mujaddid) of his time, as,
nearly a hundred years before him, Imam Rabbani was the re-
former of his age. Among the ancients, Imam Bukbarf and Imam
Muslim in particular had risen to the rank of reformers and had
rendered such services to the promotion of the cause of religion.
But when the dawn of 5cience’and philosophy ushered, Shih
Waliyuliih was chosen as a reformer, and he, therefore, presented
religion in its true form through the medium of his pen.1?

Nawab Siddiq Hasan Khan, giving his opinion about Shah
Waliyullah, says that if he had flourished in the distant past, he
would have surely been given the title of Imdm and would evem
have been counted as the chief head of the Imams.1

At one place, Shih Waliyullah says that he was the agent of
the Prophet Joseph who had been given wisdom and understand-

10, Ibid,, I, p. 13.
11. As-Sser-ul-Makitim,
12. Tafhimal, I, 40. .

13. Nawib Siddiq Hasan Khan of Bhopal was a great learned scholar,

He died in 1890.
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ing. As is known, the Prophet Joseph, serving as a minister for
finance, under an infidel ruler, had changed the whole pattern of
the administration and given it Islamic shape. The teachings of
Shah Waliyullah also give the needed guidance to the Muslims
if they happen to be the subjects of an aljen ruler, for the part

they should play and the way they should adjust themselves to
the new conditions, to serve the religion of Islam and the com-

munity as far as it may be practicable. Unfortunately, his aspira-
tions could not materialise in bhis lifetime. The Muslims turped

their backs to his teachings and this deeply injured his feelings,
To that lamentable state he refers in these words -

We are departing but are leaving behind sciences which
Because of their being neglected

Are weeping as bitterly as those mothers weep who are
Deprived of their only children.14

14. Tafhimat, 11, 88, 220 ; Qasidah-i-Limiyahk
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Chapter 7
DISTINGUISHING QUALITIES

Shah Waliyullah possessed some qualities peculiar to him.
One of them was his ability of discrimination. By it, he was able
to discriminate between right and wrong. He clearly separated
the original words and deeds of the Holy Prophbet from those
erroneously attributed to him. He established the validity of the
religious tenets as professed by the Sunnites (4hl-i-Sunnah) with
strong proofs and at the same time exposed the weakness found
in the interpretations made by the rationalists about them. By
so doing he rendered the course of study simple for both the
initiate and the advanced.l

The other chief quality which distinguisbes him from the rest
is his resolving the differences between the apparently conflicting
reports and his effecting an agreement between them. In this
respect he has done what his predecessors and successors had
failed to do. His services in this field are of far-reaching conse-
quences. To give preference to one view OvVer the other may
appeal the presumption, but it in no way brings satisfaction to
the parties. However, if some form of an agreement is found on
the problems in dispute, then both the parties will be satisfied
and their mutual differences will disappear. Itis indeed the press-
ing need of the modern times and it 1s reckoned as a great
achievement if international disputes are amicably settled and
differences between the parties are satisfactorily resolved.?

Here is an example of his way of bringing about an agree-
ment between the views seemingly in clash,

According totheLaw,if apersoncommits a great gin and dies

1. Tafhimat, 11,15 ; Al-Jus =ul-Lalif.
2. Tafkimadt, I, 40.
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without repentance, he deserves punishment for that. Similarly,
if a man dies without making payment of the debt due to him,
he too is punishable in the eye of Law. Both, in the Holy Qur’an
and the Tradition, it is mentioned that God can forgive such
sinners if He so liked. In resolving that difference Shah Waliy-
ullah says that when there is an apparent difference in the text
itself, some way may be found out to remove that difference : and
that way is that we should remember that God generally follows
the usual course in His working in the Uaiverse, but in certain

cases He adopts the unusual course. As such, there i1s reason
to believe that if God wills to forgive them, He will do so by
following the unusual course (Kharg-i-‘Adat). There are a large
number of such instances in the Tradition.’

This gquality of bringing about rapprochement inthe differing
reports is prominently seen in the family of Shih Waliyullih,
His father Shaikh *Abd-ur-Rahim was a dervish by nature and
had little connection with worldly affairs. It is narrated that
once in a gathering of the educated, someone after reciting the

following verse of Hafiz :

Today, when Your Splendour is clear even without a veil,

I wonder, for what is beld out the promise of tomorrow 74
said that according to what is written in the religious books it is
impossible to see God in this material world, but this verse seem-
ed going against it. A lengthy discussion ensued on this vexing
question till in the end they decided to refer the matter to Shaikh
‘Abd-ur-Rahim for solution. The Shaikh told them that both
the parties were agreed on the point, that God is to be veiled
(Mujitajib) but is not veiled (Mahjnb). Khwajah Hafiz, out of his
longing, says that when God is not veiled and nothing veils Him
from us save our own selves, and to remove those veils of our

3. Husn-ul-*Agidah.
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selves is also in His power, then why He is not showing Himself

to us in this world ? On hearing this explanation, both the parties
were satisfied and the confusion was cleared away.5

The other distinguishing quality of Shah Waliyullah was the
comprehensiveness of his nature. This is the reason why he, on
account of that quality, was able to accommodate the contrarieg
and, thus, effect conformity between the seemingly opposite
cases. For example, he was personally inclined to giving prefer-
ence to Hadrat ‘Ali over other Caliphs, but he was restrained
through an inspiration from giving practical shape to thatinclina-
tion. In consequence, he prepared his work Qurrat-ul-*Ainain Fi
Tafdil-ish-Shaikhain, and it was the result of his comprehensive
nature that afforded room to the issues in clash.

Some difference in his sayings is noticed in some of his writ-
ings. He acknowledges it, but takes it as the outcome of his
comprehensiveness. This difference is, however, not so great
internally as it appears in the external. The truth is that, if his
sayings be looked into from different angles, they will be found
agreeing to reascn, tradition and,intuition.®

Shih Waliyullah was broadminded and tolerant by birth. He
listened to everyone who wanted to ask him a question or desir-
ed to discuss with him a certain problem, as he had full con-
fidence in himself in giving the right reply to the questioner and
in convincing the party that took part in discussion. And because
of this quality he succeeded in resolving the difference between
the reports in conflict. Thus, the two parties at variance were
reconciled. When be was giving lessons on religious matters, he
always used to lay emphasis on those points on which there was
unanimity among the four schools of thought, particularlyamong
the Shifi‘f and Hanaf1 schools, as they were comparatively more
popular and commanded large following. This is the reason why
hisfollowers and admirers are also found to be broadminded and

S, Anfas-ul-*Arifin p. 68,
6. Fuyid-uil- Haramain, Mashbkad : 33; Tafhimal, I, 83,
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tolerant.?
His standard for judging religious issues was the Holy Qur’an

and the sound Tradition. He was of opinion that every problem
for dispute should be thoroughly analysed and tested on the
touchstone of the Holy Qur’an and the sound Tradition. If it be
found in conformity with them, it should be accepted, otherwise
it should be rejected outright. As he himself was an independent
thinker, it was not permissible for him to follow anyone blindly.
This is why he was against blind imitation and was not bound
to follow any Imdm in alt his problems. This quality of his was
in perfect agreement with the spirit of the Law and was the
strong requirement of his sound reason.®

Shah Waliyullih was free from prejudice and had no dislike
for anyone. Consequently all his writings and utterances are free
from any admixture of prejudice and dislike. He strictly follow-
ed the course of equity and justice both in word and deed. He
always spoke what was true and correct, as that was part of
his nature. It is, however, a different matter if he, on that
account, be called prejudiced.

He had mastery over both the languages, Arabic and Persian.
He has explained every point, however difficult and obscure,
very clearly and in the simplest possible way. His sayings, writ-
ings and the style he employed were all above ambiguity and
equivocation. He has taken care to avoid the use of unfamiliar
words and phrases. His composition is strong and firm and at
certain places there is a marked brevity in it, the words used
are few and the meaning implied is abundant. This brevity is the
chief characteristic of his work Ta'wil-ul-Ahgdith. He has so
vividly expressed the varying shades of emotjons and feelings
of the hearts of people that one is surprised to see such tremen-
dous power of his expression. This quality of psychoanalysis has
singled him out from the rest. As he was well acquainted with
different sciences, he was able to convince his adversary and

7. Tafbimat, 11, 422.
8. Abd-ul-Hayy al-Husainj, Ath-Thagafat-ul-Istamiyah Fii-Hind, p. 139.
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show him the truth of the stand taken by him.9

His religious knowledge in particular was vp to the required
standard. He was well aware of the four schools of the Imdmsin
detail. He knew fully well the problems they have differed in and

the causes of their difference as well, and knew also how an
agreement could be effected between them. He was of opinion
that these seemingly external differences deserve no serious con-
sideration, as after thorough examination they do not stand as
real. In his ¢ Igd-ul-Jid he has proved the soundness of all the four
schools and in so doing he has certainly brought to an end the
consequential {furn'?) problems, namely, the bye-laws.

Shah Waliyullah was expert in laying the foundation of the
principles and basing upon them their consequences and, in so
doing, in bringing the evidences in support of them both from
reason and tradition. The multiplicity of consequences, the
variety of inferences made and the widening range of difference
between the different scholars of religion in no way hindered him
from following the right, middle course and arriving at correct
conclusions, the reason being that be was extraordinarily bright,
mentally sharp-minded and th@ most intelligent, and, besides,
was divinely supported in understq,ndmg the wisdom behind the
ipjunctions of Law.10

There are, however, certain problems which had not been
discussed threadbare by the dialecticians (Mutakalliman). There
are some problems for which no investigation had been made.
The fact is, he says, that there were clear references about them
in the text. The sayings and doings of the Companions and their
immediate followers are there to give required guidance in that
connection. In spite of that, they escaped serious consideration of
the ancients. Shih Waliyullah has discussed such problemsin
detail and brought out the truth behind them. Some suchk prob-
lems are : the seeing of God on the Judgment Day in different

9. Tafhimat, 1, 124-25. Malfizat-i-* Asiziyah:

e e - il g LT e wligindl 2,0 '__l.sa.:‘&g‘,.lou:gud'y -- -
10, Hujjatulldh, Mugaddimah,
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forms and shapes, the existence of a (non-material) world in the
Universe in which ideas (Ma‘ani, meanings) and actions are tak-
ing suitable forms, and in that world all the events are appearing
first before their appearance in this world of matter, and that
world is called the Similitudinary World (‘dlam-i-Mithal). And
that the actions of men have direct connection with their spiri-
tual aspects they have given rise to, and, in reality, those very
spiritual aspects become the cause of their reward and punish-
ment in both the worlds.}!

Shah Waliyullah always followed the course of moderation in
all matters, religious as well as worldly. That bad been his habit
throughout his life. By nature he was opposed to excess and
exaggeration. Even otherwise, he says that it is not good behav-
iour to go very deep in matters of religion and observe undue
regidity in the practice. It is therefore that he condemns the
attitude of asifi who does not care for the observance of
religious duties and vainly attempts at inding out one or other
lame excuse for evasion. Similarly, be prevents people from
association with the rationalist (Ma‘qnli) who is not prepared to

obey the command of God and is all the time busy in creating
confusion and doubt in their minds about the truth of Islam.

Likewise he has warned them against following such a theologian
who blindly clings to obsolete words and deeds of the past and
is not disposed to go by the clear instiuctions of the Holy Pro-
phet (peace be upon him). Further, he has cautioned them against
emulating the way of life led by rigid:ascetics. He practices too
much rigidity in the observance of the injunctions of Law, as if
there were no facilities provided by the Shari‘ah. He wants to
overcome Shari‘ah but will never succeed in that. In addition to
these, he also prevent people from the company of a wealthy
person who goes in excess in imitating the customs and systems
of the aliens and gladly accepts their ideas and theories. 12

11. Ibid,
12, Mauldoa Rahim Bakhsh, Haydt-i-Wali, pp. 521-31.
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The other quality distinguishing Shah Waliyullah from the
rest is his knowledge of the four perfections (Kamalat Arbg ah,
Attributes) of God. The perfections of God are beyond count,
but His four perfections (attributes), namely, of Invention (Ibda‘)
of Creation (Khalq), of Adminpistration (Tadbir) and of Descent
(Tadall?) are such as to embrace all others. God works in the
Universe through these four attributes. Prior to Shah Waliyullah
no one seems to have spoken on them. As he was well informed
of them, he has given their detailed account in his treatise
Lamahat in particular 13

The other quahty smg’llng out Shah Waliyullah is his know-
ledge of the different canablhtles (Isti‘dadat) of the people. Heis
the first person to make an attempt at understanding and explain-
ing this science. Traits of character and ranks of people differ
with the difference of their natures (capabilities) they have been
created upon. 1t is so, because, a man will do the actions which
his nature will require. No two persons ars found of one and
the same nature. On account of that difference, the number of
natures goes beyond comnutatmn Shih Waliyullah has reduced
that number and has roughlv restricted it to eight only. When
one reads the account of them asgiven by him one is enabled to
determine the kind of nature one is created upon.14

Shih Waliyullah is of opinion that as the angelic faculty is
present in every person irrespective of his caste, creed and colour,
and it is also one of its"requirements to have belief in the exist-
ence of God, all the people the world over can agree on this point,
namely, that thereis God and He is One. That angelic faculty also
requires the doing of the deeds of virtue and avoiding every act
of evil. The reformed people throughout the world, he says, are
always in pursuit of virtuous deeds and are encouragiog others
for them, the reason being that they, through their worships and
prayers, have come to recogaise the reality that in virtue lies the

-

13, Al-Jus'-ul-Latif; Lamahit, Lamhah 34; ‘Abaqat, p. 47.
14. Al-Juz'-ul-Latif ; Hujjatullah, 1, 26-27 ; Tafhimét, I, 125.
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salvation of man and evil brings his doom. In short, Shih Waliy-
ullih observes that so far as tha peinciples of virtue aand vice
are concerned, all the people are agreed, and have differed only
in their consequences. Shah Waliyullah is of view that even
among the non-Muslims there are found such persons who,
through worship, spiritual exercises and purification of their
selves, have been able to reach the Ultimate Reality, butthe num-
ber of such persons, according to him, 1s very small.15

While speaking on polytheism he has cited an example of his
personal experience. He says that once he was shown a group of
persons who were prostrating before a poisonous fiy. That fly was
moving its tajl and wings. At that time he was inspired and asked
to tell as to whether he saw the darkness of polytheism in them
and as to whether evil had encompassed them from all sides
as it had encompassed the idol-worshippers. He, in reply, said
that he did not find such thing in them, because they had taken
the fly as a direction for the Reality and not the Reality itself.
He was then told that he had understood this secret.16

The Divine Attributes, when they represent themselves, do

so in the shape of a circle. Ta this connection narrating the story
of his father, he says that he once told him that he had seen a

great, strange phenomenon. He found that the life, knowledge and
will and such other attributes of God, or he said, that the liviog,
the knowing and the willing and such other Divine Names, were
represented before him ia a brighty shining circle. At that time he
was told that the simple thing (Reality) takes that form in the
material world which happens to be near to the point. Sucha
thing in this place is a circle and in the matter is a sphere. In any

15. Hujjatullgh, 1, 51-59
- ey SHya e 9 dosy i 9 el b (fo 0gte 05N - - -
-_--P_QL‘L}:E, lﬂ:l.l—-l

16. Ibid., II, 161.
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cage it has been the course of Divinity that Unity appears in
Plurality by means of similitudinary connections, and then on
the basis of these connections the events take place in simili-
tudinary forms.1?

17. Tbid , I, 100 ; Anfdas-ul-+Arifin, p. 36,
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Chapter 8
LAST WORD

Shah Waliyullah spent the whole of his life in the service of
religion, His services rendered to religion are fully recognised.

He lifted the thick veils of untruth which had covered and
disfigured the real shape of lslam after the first two centuries.

All bis efforts were directed to bringing tbe Muslims closer and
to effecting uanity and discipline among them. In Shasi‘ay, he
says, nothing is so important and of far-reaching consequences
as unity and discipline. That is why he has advised the Muslims
to remain away froin such activities as may become the cause of
some rift and disintegration of the community.!

His sole anxiety all the time had been to see the Muslims as
powerful and strong as to withstand the opposition of all the
hostile forces combined, Though the overthrow of the Rom:«n and
Persian Empires during the reign of the first two Caliphs 10 a way
amounted to world domination, he wants 10 sece the Muslim
domipation perpetual and continuous, and that they shouid
always remain the greatest power of the world. The truth 1s that
Islam could assert its superiority with due justilication oanly
when the Muslims become an indefeatable nation and possess a
very strong political power behind.?

In this connection, he says, it is the duty of all the
Muslim nations wherever they are to come nearer 10 each other,
close their ranks, and pacticipate jointly in the various tields of
life as far as it Se practicable. This bad been his anxiety and
his aim in life. Would the future fulfil that aim ? In the present
times the conditions obtaiming arc rather favourable and this

fecling among the Muglims is growing strong as time passes oo,

1. Qurragt-ul-'divain, p. 59; Fuyﬂcg-ul-fghmluiu, Mashhad : 10, 30.

2. Al-Budir-ui-Bétighsh, pp. 198-99.
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namely, that they should come near to each other, sink their
differences and work collectively and with cooperation, as on that
depends their real survival and prosperity. He has spoken much
on this topic under the heading Irtifaqat (Socio-Economics) in
his Hujjatullah-ul- Balighah in particular,

Shah Waliyullah had been fervently appealing to his co-
religionists to live with amity and peace among themselves and
keep away from all forms of hatred and spite. His desire was
that there shoulc be the rule of peace and security everywhere,
Whenever he heard of some quarrel and fight among them, he felt
deeply grieved. Once some persons entered into some quarrel.
Hearing this he prayed to God for the end of that quarrel. His
prayer was readily accepted and he actually saw with his cyes a
bright similitudinary light descending from the Holy Fold
(Hazirat-ul-Quds) towards the earth. As it continued spreading,
the quarrel continued subsiding correspondingly. We were stijl
sitting, he says, in that gathering that the quarreliing parties
were reconciled and embraced each other.3 |

Scenes of such kind Shih Waliyullah had seen many a time. He
was actually seeing some of the events which were to happen,
descending from the Holy Fold and then appearing in the world,
and also the scenes of the acceptance of his prayers. At one
place he writes that once a poor man came to him for the
fulfilment of his need. He says that he at that time was
inspired to tihe effect that if he fulfilled his need, God will give
him a great reward in both the worlds. On this, he gave that
poor man the thiog he needed. And in consequence, be saw with
his own eyes the fulfilment of God’s promise by Him.4

He never aspired for any official post. Had he so desired

he would have been given a very high post in the Government.
The ruler of the country and Najib-ud-Dawlah, the minister in
particular who was all in all, held him in high esteem and there
Was regalar correspondence going on between them. Whengver

3. Hujjarullah, 1, 66, 4, 1bid., I, 73-74.
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Najib-ud-Dawlah found himself in some trouble or wag
threatencd from some quarter, he consulted him about it. But as
Shab Waliyullah was anxious to have complete knowledge of
religious literature and was engaged in the teaching work which
continued uninterruptedly and was afraid lest his time which was

{00 precious may be wasted in vain, he gave up the idea of any
Government service, To this fact he refers 1n the tollowing verse.5:

“l have anxiety foracquisition of kno wledge, for the burden of

Teaching work and of the fear of inactivity,

1f 1 do not recklessly renounce these posts,

Then what should I do ?5

He had personal hatred towards show and artificiality. In all
bis dealings he was fair and unassuming. He spent his life in
plain living and high thinking and was an exact copy of the
practical life the Law has enjoined upon 1ts foliowers to lead.
His message was universal and meant for the whole of mankijnd.
He had always in mind the good and welfare ot the whole of
humanity. He desired very much Lo see poace and harmony pre-
vailing everywhere, and thatall the§nations the world Over, despite
colour and caste, should remain in security and prosperty.
Shan Waliyullah has written more in Persian than 1n Arabic,

The reason is clear. Persian was the official language, spoken
and understood everywhere. Besides, it is more simple than
Arabic. Lt is not correct to think that he has repeated the topics
under discussion in both the languages, so that one who knows
only one language can understand him properly irrespective
of the other language. There are certain subjects which have
been discussed in detail in Persian, while in Arabic only a
reference has been made to them in a few words. For example, in
Izalgt-ul-Khaf&@ he hasdiscussed the problem ofthe Caliphate of the
Orthodox Caliphs thoroughly well and has given a brief account
of their life and works in the Persian language, while no such

: 3. Kealim#t-i- Tayyibat, p, 192:
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elaborate account on this subject is found anywherein his writ-
jpgs 10 arabic. In like manner, be translated the Holy Qur’an with
brizf commentary notes on it in the Persian Janguage.

At certain places Shah Waliyullah has employed idioms and
phrases which give an indication of the vast knowledge he
possessed of both the languages. Besides, he possessed a fairly
good vnowledge of their literature as well. He knew Hindi as 18

evident by the following anecdote.
Ope day he fouad 2 Hindi Dohira in his father’s special

.on of writings. As examples of such cases were rarely
mentioned by bim, he enquired from bim as to whether it was
hLis composition. He replied to him 1n the affirmative and told
him that it had heen wriiten OY him.°

This shows that Shah ‘Waliyuallah was not simply conversant
with the Hindi language but be knew it well, The mystical mean-
ing implied 10 the Dohira could not otherwise be understood.”

tle has quoted the Hindi Dohiras composed by his paternal
uncle Shaikh Abu Rida’ Muhammad, but bis quotation of them
is suggestive of his hbaving understood them.®

collect

6. Anfas-ul-Ariyin, p. 83 b
7. Ibid. '
Mo,med (SR St 5)9) ¥ (i
U > o % Wl W st W e e
GJL‘ )-L:-H -Li_ﬁ CJ_?--’T L_}-a [_)ﬁ L}_’,u ~3 F;.LJ
,Jj"“ t:ﬂ‘ dl..-.a‘ C}f e Uh r_};v.- J_)L:..._l_‘ Ao Ao w50t L. L:JL...J_‘ i.:.!f-;"_'-h J:l.%-.l
G il w8 sy Ol Sy e 3,5 camad A3 ga 0 Ol o5
- C,-i J'.‘l?:_l r};b" S i.:.-uul L:’-i f'"Lﬂ -U.b_}-a;g “ad l:l_ it i-:-lj-,'a.:- {...h!
¢. Ibid., p. 93¢
&«J nLg UJL&S" Jf‘ uu.::': ;:J_,.e (:!Jl.&.:.:.r
WG e wplly TA) e oz e b
. * * .
L (Al oseses W N
Ly L ¥ Oym A S
Both the Dobiras were cited by way of a proverb at iwo differznt

ocCcasion.

Martat.com

= e y mga

!

i
ﬁ




Last Word 21

He (Abf Rid&’) knew Hindi very well, After Friday prayer
he used to deliver a speech, He first mentioned three Traditions,
gave their translation in Persian and then explained them in
detail in the Hindi language.®

However, Shih Wallyullih has not written any book in the
Hindi language. He was, as has been mentioned before, very
proud and jealous of his Arab origin and of his knowledge of

the Arabic langu-age.10

Shih Waliyullah kpew prosody and the rules of poetry and
has said verses both in Arabic and Persian In poetry he had
selected ** Amin”’ as his non-de-plume which he seems to have
adopted because of his close attachment with his bosom colleague
Shaikh Muvhammad Amin Kashmiri. In spite of that, he capnot

be called a poet. There is a great difference between one who js
a born poet and the one who sings poetry after having learnt
its rules.11

Here below is mentioned a specimen of some of his verses in
Persian in which he has used one verse of the famous Persian
poet ‘Iriql as an exordium and has explained its meaning in
the following five verses, while in the last two verses he has
hinted at other mystical points :12

Ay, ‘-Lilf of PR R N Ais,5 sl A ool (pmas
.ﬂ.&;rlj by Ol Syae O G Syee Ol o EVPYS
-ﬁ.ﬁf rl.-ﬂ Loy b rJK- 59 u|j|,_},=£3;;......gl; W
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9 Anfas-ul-*Arifin, p. 9. _
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- vl Wi L_“J.:'.cl.u
10. Wasiyat Nadmah, pp. 11-12; Anfds-ul-*Arifin, p. 160.
11. Al-Fadl-ul-Mubin Fil-Musalsal Min Hadith-in-Nabiy-il-Amin.
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TOWARDS UNDEBRUPANDING OF THE QUR'AN, by Masiana
Eausar Niast

tHADITH

SAHIH MUSLIM, Bagliah sransiation by E, AcGwl Hamid Bidadiq),
Foar volumes

MISHKAT AL-MASABIH (AL-HADITH), Buglish trasz2:ation by Dy,
James Robson, Two volames

TAWiL AL-AHADITH, by Shad Wallyalind, tzausested by &N,

albani

ngINGﬁ OF HUBAMNMAD {with Arable Taxt}, tzangiswed by Pio-
fessor Ghaz{ Abhmad :

PRAYERS OF THE PROPHETY (Matnan Da'‘a sin, with Asxbic texti},
transiated by A, H, Siddiqi

THUS 3FOKE THE HOLY PROPHET, by Beauat ard Browa

PRAYERS OF MUHAMMAD compiled and trannlated by A, ki,
Farld Avallable with and without Arabic text

AL-HIZB AL-AZAN fA ocolleciion of Prayzars with drebls deuxiy,
transiated by M. Abhdu] Ham!d SiddAlgl

THE TABLE TALK OF MUHAMMAD vy 8. Lans-Fouie

BAYINGS OF MUBAMMAYDY THE LABY PROPHIET, complied by
5.A, Homain

RELIGION, ISLAM, ETC.

THE MIRROR OF TRINITY, by Maalanp siszsar ilaal

FUNDAMENTAL TRUTHS, by Alasiean Kzusar Niazl

THE CREATION OF MAN, by Mazstanas Kanuiar MNisg!

IsLAM OUR RELIGION, by Mawlona Kawvar Niaal

ISLAM OUR GUIDE, by Maunlava Kneter INlzes

MODERN CHALLENGE® TO HMUSLIM FKFAM{LI.8, s Maalaus
Kaurar Niasl

ROLE OF THE HOSQUE, by Maulana Kausnr Nigsl

THOUGHTS ON SOME ASPECTS OF INLAM, by Zuifikar Al Bhatto

—t—_——— — e .— o
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ISLAM AT THE CROSSROADS, by Mahammad Agad
MARXISM OR ISLAM, by Masheraddin sidaiql

INTRODUCTION TO ISL.AM, by Dr, M. Hamidullah

MODERNIZATION MENACES MUSLIMS, by Aclam Biddig!

VIRTUES OF SALAT, by Maslana Mubhammad Zakaria

SALAT OR ISLAMIC PRAYER BOOH, witk Azadlo text and
llestrations

ISLAM IN PRACTICAL LIFE, by A.H R. Huhsjir

MODERN ISLAM IN INDIA, by W, O, SBmith

ISLAM AND THE WORLD, by 8. Abul Hasap All Nadwvi

THE PREACHING OF ISLAM, by Sir Thomae Arnold

TENETS OF ISLAM, by A.M_ R, Mahaljir

NOTES ON ISLAM, by Nawad 8ir Amin Jung Babafup

SUFPPORT OF THE FAITH, Shah Ismall Shahid’s Togwiyat-al-Imae,
translated into English by Mir Shahamat Ali

PEARLS OF THE FAITH (or Islam’s Rosary), by 8ir Edwin Arnotd

THE ESSENCE OF ISLAMIC TEACHINGS, by Syed Nawad All

GATEWAY TO ISLAM, by Saltuddin J. Anift Doray. Four parts

MANIFESTO OF ISLAM, by Dr, M, Rafi-sd-Din

GLIMPSES OF ISLAM, by Prince Agha Khan and Dr, Zaki Ail

THE REFORMS AND RELIGIOUS IDEAS OF SIR BAYY!D
AHMAD KHAN, by J.M.S. Baljon, Jr,

MAXIMS OF ALI, translated by J.A. Chapmss

ISLAM AND AHMADISM, by Sir Muhammad Igbal

QADIANISM 1 A CRITICAL S8TUDY, by S, Absl Hesan All Nadvi

HIS HOLINESS, by Phosnix, with Foreword by the late Manlans
Zafar A1 Khan

OUR CULTURE, by Mzaulana Kausar Nizzl

COMPARATIVE STUDY OF CHRISTIANITY & ISLAM, by Ulfat
Azlz-ws-Samad

A COMPARATIVE STUDY OF ISLAM AND OTHER RELIGIONS,
Muzaffar-ud-Din Nadvi

PREPARATION FOR THE HEREAFTER, by Muhammad Irmrag

PRAYIR—FOR PROGRESS, by Abdul Raszaque

¢LESSONS IN ISLAM' SERIES, Five parts

THE MUSLIM CONDUCT OF STATR, by Dr. M. Hamiduliah

TALEEM-UL-ISLAM, by Allama Maftl Mahammad Kifayatuilah,
English translation, by Dr. Mahmood Qadart and revised by Khalig
Mien. Bour carts

ISLAMIC CULTURAL STUDIES, by Dr, Syed Abdre! Lati(f

CULTURAL SIDE OF ISLAM (Islamic Cultare), by M. M. Fickthal}

HUMAN RIGHTS & OBLIGATIONS, by S.M. Nadv]

OUTLINES OF ISLAMIC CULTURE, by A. M. A. Shushtery

A SURVEY OF MUSLIM INSTITUTIONS AND CULTURRE, by

Prof, M A Hsrnifi

GOD, SOUL AND UNIVERSE IN SCIENCRE AND 1SLAY, by Nawab
Sl Mubammad Yamin Khan

ISLAM VYERSUS SOCTALISM, by Mirca Mohammad Hueealn

ISLAMIC JURISPRUDENCE IN THR MODERN WORLD, by

Agvar Ahmad Qadrl
COMMUNIEM, ISLAM AND YOU, by Hali Abu Ié&s!s

LANDMARKS OF JTHAD, Lt.-Col, M ¥, Qurash!
A GUIDE TO XAJJ by 5.A, Huanalo

DETERMINATION OF THE DIRECTION OF QIiBLA AND THR
IBLAMIC TIMINGS, by Malik Bsshir Ahmad Bagw!

ADVICE TO A FYRIEND, by S.A, Ras!

A LEARNER'S GUIDE TO THE DIVISION OF INHERITANCRE,
by Bashir Ahmad Bagwi |
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ECONOMICS & FINANCE

ISLAM AND THE TERORY OF INTEREEBY by Dr.Anwar Ighal
Qureshl

ISLAMIC SOCIAL PFPRAMEWORE, hy M, Ralhan Shar'!

PUBLIC PINANCE IN ISLAM, by S.A. Siddiqt

ISLAMIC KCONOMICE2 { THEORY & PRACTICE, by Y. A. Mannas
ECONOMICE OF ISLAM, by Sh, Mahmud Ahmad

ECONOMIC 8YSTEM UNDER ‘UMAR THE GREAT, by Izfun
Mabhmud Xe’'ns

ECONOMIC JUSTICE IN ISLAM, by Dr, 9 M, Yrrei
BECONOMIC CONCEPTS IN ISLAM, by Moulana Eaucar Niaz!

BIOGRAPHY & MEMOIHS

MUHAMMAD 1 THR HOLY PROPHET, by Haflls Ghalem Garwes

THR PROPHET OF REVOLUTION, by Msuniane Kawnear Niast

€O THR PROPHET. by Marlana Kanear Niarl

INTRODUCING THE PROPHETS, by Mubammad Shamim Rasa

SAYYID ABMAD (SHAHID) by M, Hedayatullnh

AN EASY HISTORY OF THRE FPROPHET OF IBLAM, bty 0,
Musaflar-ud-Din Nadvl

HEHAMMAD t UPON WHOM BE PRACE, by S3e¢lkh Abdwr Rahman

ats

THE LIGHTNING FLASH (Veraified Life Hirtogy of the Holy
Prophet), by Qasi Abdul Qayyam

THE SHADOWLESS PROPHET OF ISLAM, by Syad Abds! Wahad

LIFRE OF ABU BAKR (Firet Csliph of Islam) by Muvhammad
Habibur Rahman Khan Sherwani, translated by D2. Moln-ul-Hag

UMAR THE GREAT (AL-FAROOQ), by Allama Shib!! Numani,
teane, by M. Zafar A)i Khan and Prot. M, Salasam, Two volumes

»HEROES OF ISLAM" BERIES by Frol, Farl Ahmad s

{. Mubammad—The Prophet of Islam

2. Abe Bakr, tha firet Caliph

$. Omaear, the vecond Caliph

4. Othmanp, the third Celipk

§. All, the tourth Catish

¢, Kbhelid bin Weoilld

7. Mahammad din Qsslea

8. Mabkmud of Ghama

9. Avrangseb Alpmylr
10, Bultan Tippw
11. Alsha the Truthial
12. Husain the Groat Martys
13, Some Companions of ths Prophot, Part 1
14. 8ome Companions of ths Prophet, Pact 11
15, Somse Cotapanions of the Prophsy, Paset F11

(BN AL-ARABI, by 8.A (). Husainl

IBN KHALDUN, HIS LIFE AND WORKS, by ¥ A_ Engs

TADHKARATUL-AULIYA (MEMOIR® OF SAINTS), by D:;
Bankey Behari |

KHAWATA GHARIB NAWAZ, by Dr. Zahwrs! Hassan S8harldb

IBN AS-STKKIT, by Dr. 8 A, Ahmadal}

LIFE AND WORKS OF NAWAB BIDDI{ H4%AN HKHAAN O
BHOPAL. by Prol. Zasedalish

JAME § The Porsian Mystic, by ¥, Hadinnd Davis

L

"
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R1JMT i The Persizan Mystic, by P, Hadlard Pewly
THE SAINT OF JILAN, by S.A. Salik
FALCOMN OF 8V ALK, by D, 12, kavicg

MY LIFE 1 A PRAGHENT (late Vaslana M
Adral Igbal ohamad Alf), 2dited by

WIVES OF THE PROPHET, by Fida Hussain Mg
MEET MR. JINNAH, by A.A. Ruvogs n Talle

PHILOSOPHY & MYSTICISM

AWARTEDLBAARIE, ¢oavalgticn by EH.® Clazke

THE ELEMENTS OF ISLAMIC PHILOSOPHY, by Ali Manal Kbap
M YSTIC TENDENCIES IN ISLAM, by MM, Zshor-wA-Din Ahmad
BTUDIES IN TASAWWUR, by Khaja Khkan

FENTIES, Uaglish translation by Abda-r-Rabhman Adbw Zay4d
IDEOLOGY OF THE FUTURE, by Dr. M. Rafd-ua-Din
HESI};IE& THOUGHT AND ITRB SOURCE, by S9s4 Musaar-ad-Dip
&RV "

THE ET&]&G&L PHILOZOFIY OF AL-GHAZALY, by Yebammad
TmamadAin .

TadE F.&FTHB‘;%EIF; HGHIAN QF 1Py AT -*ARARY, by Do 8.A.Q.

Eirealzd |
PHILOSOPEY OF FAQIRR, bhe Kir Am!y Jung Behodrne
THE HUJADDD'E CONgReEYINY OoF FTAWEIT, &y D%. Barhans

Ahmad Farag)

RUKEX THE PERSIARN REQIREYY ¥y LBEATIVIER ARD LOVE,
bie A, Rezz Ararteah

TEE “ABYLT O BULTANY BAYON, tysnsiatad by Haghoal Elaht

THER aECRET OF ANA'L-EAQD, teansiatsd oy .8 Ebaja Khan

PUTUN AL-GHAIB (Roveint®e of the Unesssy o) Haargs Byad

Ahgu' Cnale jllanl trenslated by M. Aftaduddls ihmed
THX DOCTRINRR OF THE 8UF 1y by A.J, Arbhsroy
AN IRTRODULTION T 8147 DOGTRINE, by Titus Burckhards,

trnksissigd by DM Mathaeeon
THE BLECRET ROSE GARDEN OF 34'R-sn.NI® BaHED

SHABISTARL. iraceinted by ¥, Leadasoy
THE IDEA OF PARSONALITY IN SUPISH, by B.A, Bishrizes
THE MYSTICAL PHULOBOFPHY OF UTEYID DIW ISy AR ALY

by 2.5, Al
PAITO AN FEACTICE OF AL aXAZALL y W, Hentgomsry

Watt
BOME MORAL AND SRLIQICYE FRACREIENS ay WEANLLYL by

Byod Nawab Al
TAE BOOK OF KNOFLEDGE. trarsigeng by Dr, Habls Amin Farie
THEMYITERIES OF ALBEGIVING. translated by Ds. NebibAmis

Fazig
THE SBYSFARIES O YURYYY, translated dy Dr. Nabih Amin Farls
THE MYSTERIES OF FASTING, transiated by Dr. Nabth Amin Farls
THE FOUNDATIONS GF THE ABRTICLRS QY PLELH, esangiated

by De, Nakih Amin Faris
THE AVLCHEMY OF HAPPINTSR (a'.(fhasall’s Kimiya~i-Sa‘adat),

travisinted he Glred Nisld
YUY CONRYSRIONE OF AL-GHAZALS, by Cisasd Field
CHAZALL SR PAINHEAT AL-ANWAR ¢The NWighs sor Lighktn} <rons-
ated Ly W.OHLT. Gatsdaes
THRACHINGE OF SHAXI WALIVULLAR, by G.N. Yathasi
THE PHILOSOPHY OF ISLAM. by Khajs Khan
SL-EKHAIR AL-KATHIR. by Shah Wallygllah. ¢rana by G.N. Jaideni
UMYSTERIES OF WORSHIP, by E.E. Calverley

-
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HISTORY

JusTIOR IN HISTORICAL ISLAM, by Acway Ahmad Qads!

ARAB ADMINISTRATION, dy Dr. 5.A.Q. Hesalnl

GONSTITUTION OF TEEK ARAD EMPIRE, by 8.A.Q. Husalnl

CHRISTIANITY IN HISTORY, by Ahmad D, Asher

MUSLIM CONTRIBUTION T0 SCIENCR AND GULTURE, by

Mekammad Abdu! Rakman Khan

NHR ARARB CIVILIZATION, by Prsf, Holl's 4% Rainr der Aratyr,
tzanp. by B. Ehvda Bakhsh

THE ORIGIN AND DEVELOPMENT OF HUSLIM HISTORIO-
GRAPHY, by M.G. Rasel

MUSLIM CONTRIBUTION TO GEOGRAPEY, by Dr. Nafle Ahmad

SUCCESPION TO THE RULRE IN ISLAM, by Dr. Anwar G. Chelne

ANECDOTES FROM ISLAM, by M. Ebrehinc Eban

HUSLIM COLONIE2 IN PRANCE, NORTHERN ITALY AND

SWITZERLANRD, by H.K. Sherwani

THE ARAB NAVIGATION, by 8, Sulaiman Nedvl

HEROIC DEEDS OF MUSLIM WOMEN, by £#. 8alalinan Nuévi

CONFLICE OF HART AND WEST IN TURKEY, by Hallde
Bd!>-Hanum

TURKIZH EMPIRE (1298-1924), by Lord Brersley

OUR DECLINE AND IT# CAUSES, by Amis Shakid Areles, trens-
lated Dy M. A. Shakocoy

DECINIVE MOMENTS IN THE XISTORY OF I8LAM, by K. A, Euas

NUSLIM LEAGUR, YESTERIDAY AND TODAY, by A.B; Rajoes

ISLAM AND THR WiS¥, by Maulana Eassar Niazl

A SYUDY OF HISICRY, by Maulans Erusar Niasi

MADO-ISRABL BELAFTIONS, by @odamamad Tayped [QB AL

BTWDIES 1K XQHBAL, by ¥y:g Abdul Vabiad

THE NREW ROSE GARDEN OF MYSYERT AND THE BOOR OP
SLAVES, Hoglish trancicion ef Igbal’s “Guishan-i-Ras-1-Jadid”
and *"Bandagli Namab’® by M, Had{ Hussaln

THOUGHTS AND HREFLEGEIONS G IQBAbL, ssiiscred and edited
by Syed AD4ul Vahid

GLINMPSES OF IQBAL'S WIND AND YEOVGGHY, by D¢ H.H'
Bilgrami

IQBAL AND THE RECHNT EXFYOZITION OF ISLARKIC POLIYI-
CAL THOUGHT, by Ds. Kehammad Asis Abmad
IE‘EBB'IAN F3ALKS, Igbal's Hober-i-dfam, tsazeinied By A, ).
Iy
1QBAL'S BDUCATIONAL PHILOSOPHY, by K.0. Salyidaln
THE SECRETS OF THR SELY, wsansiation cf Igdal's Jercr-i-Rbndi
| Hg'}ERSAm? lfﬁhginnl A
| L'S ASRAR-I-RHUDI, sditsd by A.J. Asderry
i RECONSTRUCTION OF RELIGIOUS THOGGHT IN ISLAR
F ‘Ohnllnmn Il_;hmmd Ighal ¢ SLAN. b
PLAINT AND ANSWER, Igbal’s 8didwai
“ﬁbﬁ;%lau ) s 19 2b snd Jowad, iTanelated
OF IQBAL, by Dy. {sbrat Haazn Erver
IQBAL AS A THINEER, edited dy T
LYTTERS OF 1 YO JINNAm | raamimed Khaga)
IQBAL ¢ HIS B & TIMES, by Di. 1.8, Ry
IQBAL AND THE THIRD WORLD, by Maulana Eausar Nias!
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6 1 Gur Publications
PAKISTAN
THE EVOLUTION OF INDO-MUSLIE THOUGHY AFTER 1837,
by Dr. L.S. May
MODERN MUSLIM INDIA AND THE BIRTH OF PAKISTAN, by
PfI;I SSTM Ikram .
AN : A COLTURAL ONITY, by 8.7. Hassas Falsi
WHYS OF THE GREAT INDIAN CONFLICT, by M.A. Eehtas
;fﬁgig X % NATION, by El-Hamsa
; AN ISLAMIC STATE, by Wiltred Cantwoll Smith
PARISTAN DEFINED, by Begem Firdaus Risvl swe
A FOLITICAL 8TUDY OF PAKISTAN » by 8afder Madmood
THE DELIBERATE DEBACLE, by Dr. Safdar Mahmood

‘MUSLIM COOKING OF PAKISTAN, by 8.4, Husasis
IPAHINTAN LITERATCORE” SERIESD
f Bimuioxat Biates and Necviosal Higorisise
2. The Communal Puttern of India
3. Some Aspects of Pakistan
7. Muslim Edccational Problems
8. The Futare Development of Islamic Policy
Y. The Development of Islamic Culture in Indls
11. The Ihdustrizl Paklstan
13. Are thoe Indian-Muslims a Nation ?

EDUCATING PAKISTAN, by Malik Zafar vl Hassan

STORY OF INDIAN AGGRESSION AGAINST FPARIST ,
Khelid Ghaznav! AN, by Dr

FGLITICS

THE FINST WRITTYEN-CONMYITUYION IN TRR WORLD (with
Arabvlc Taxt), 2dited and trensiated by Dy, M. Hamidullgd

SELECT WKITINGS ANDBFEECHES OF MAULANA MOHARED
ALL. sdites Dy Afzal Igbal, Two vclemes

SYUDIE: IN BMUSLIM FQLITICAL THOUGHT & ADNINISTRA-
TION by Frol. H.K, Sherwanl!

S¥RBECHES aRD SWRITINGS OF K. JINNAHK, ckited by Jamll-
ad-10in ABinad, Twe voluBed

LANGUAGE, LITERATURE & EDUCATION

ABABIO BADE BASY; by Abil Hugdixm

WHY WE LEARN THH ARABIG LARGUAGE, bdy Ds. 8h,
Inayatullab

THE CONTRIBUGTAOE OF IXDO-FARISTAE TO ARABIC LITE-
RATURE, by Ds. M.G. Zutaid ARmad

ARABIC FHONETICS (IBN SINA'S RISALAH), transinted by Ds,
K.i1. Bemasn -

ARABIAN WISDGHN, ¢cansiated by John Wortabet

THE BUSTAN OF 8ADI, trenilated by AN, Bdwardes

PGk PRICEE & DESCRIPIION, ASK FOR A FREE COPY OF
CUR DESCRIPIIVE CATALGGUE

SH. MUHAMMAD ASHRAF
KASHMIRI BAZAR LAHORE
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OCR STOCKISTS IN OTHER COUNTIRIES—

Below are given aames and addresses of book-
seilers in different countries of the world for
the convenlence of customers. These booksellers
asually carry stocks of our publications; in case

anybo

oksare not readily available In their stock,

they will register the order and supply in due

course.

The publisher shall, however, continue to
sapply books direct to customers in whose coun-
tries there are no stockists of these publications.

AUSTRALIA

Melbourne University

Islamic Soclety
Parkville 3052
Victoria

Adyar Bookshop

Blavatsky Lodge of Theoso-
phical Society

67 Castlereach Street

Sydney 2000

CANADA

Banyen Bookshop
27 West 1Vth Avenne
Vancouver 8, B.C.

Mansfield Book Mart Ltd.
2065 Mansfield Street

Hontreal 2, P.Q.

Fifth Kingdom Bookshop
77 Harbord Street
Toronto 179, Ontarlo

CEYLON (Sri Lanka)

M. Zudbair Makeen
P.O.Box 1249
Colombo

Lake House Bookshop

P.0. Box 244

100 Sir ChittamFalam Gardi-
nar Mawata

Golombo 2

Ansari Book Depot
106 & 108 Armout Stree
Colombo 12

Cargills (Ceylon) Ltd.
P.O. Box 23

York Street

Colombo

FIJI ISLANDS
M. Ibrahim Khan
P.O. Box 42
Drumasi, P.O. Tavuoa

Manlana B.A. Diwanp

G.P.O. Box 791
Suva

GERMANY (West)

Otto Harrassowlitz,
Taununsstrgsse 5
Postfach 349

D 6200 Wiesbaden 1,

GUYANA (S. America)

Khan Enterprises

47 High & Hadfield St.
George Town

Demerara
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HONG KONG

Sambo's Library
P.O. Box No. 448
Hoong Kong

INDONESIA

Tintamas
Karamat Raya 60
Djakarta

ITALY
Centro Islamico Culturale
d’'Italia ’
Via Salaria 290
00199 Rome

KENYA (East Africa)
H.Q. Adam & Souns

P.O. Box 98008
Mombasa

KUWAIT
Kuwait Traders
P.O. Box 20210
Kawait

MALAYSIA

Penang Store
General Merchants
3 Bishop Street

Penang

Minerva Book Store
98 Jalan Campbell
Kuala Lumpur 0-1-09

-

Jubilee (Book)Store Sdo. Bhd

97, Jalan Tuanka
Abdul Rahman
Knala Lumpuor

Marfat.com

Marican & Sons {Malaysia)
Sdn. Bhd.
P.O. Box 958

321, Jalan Tuanka
Abdu! Rahmagp

Kuala Lumpur

Pastaka Antara

331 Jalan Tuanka Abdul
Rahman

Kuala Lumpus

Crescent News Agency
11-C, Hutton Lane
Penang

MAURITIUS

M.H.M. Lockhat & Sons
P.O. Box 271 |
Desforges Street

Port Louis

I.A. Yawda & Co.
Wawda Building
12 Corderie Street
Port Loauls

NEWZEALAND

University Bookshop
(Auck) Ltd.

Students Union Building

34 Prince Street

Auckland 1]

NIGERIA

Islamic Publication Bureano
P.O. Box 3881
Lagos

. SAUDI ARABIA

Daru! Kutub
P.O. Box 247
Jeddab
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Al Haktaba Al Salfia
Madina Munawwarsa

Al-Elmeah Book Shop
Madina Munawwara

SINGAPORE

Marican & Sons {Malaysia) Ltd.
171, Middle Road
Singapore

Kazura Company
728, North Bridge Road
Singapore 7

SOUTH AFRICA

Taj Company

Booksellers

127, Prince Edward Street
Durban, Natal

Mr. M.1. Nana
P.O. Box 25008
26-B Becker Street

Fetreirastown
Johannesburg

E.M. Akbalwaya & Sons
50 Lovers Walk
Fordsburg

Johannesburg

Atlas Trading Co.

P.O. Box 4783
94, Wale Street
Cape Town

Islamic Book Centre
41 Madressa Arcade
Darban Tvl.

Sanjalvis Emporium
P.O. Box 6748
Jobannesburg

Kitabistan
0 Madressa Arcade
Durban Tvl.

TANZANIA (E. Africa)
G.H. Heman! & Sons
Azikiwe Street
Post Box 854
Dar ea Salaam

TRINIDAD (West Indies)

Anjuman Sunnut-al-Jamat
Assoclation of Trinidad
and Tobago

Jama Masjid

3, Queen Street

Port of Spain

UNITED KINGDOM
Luzac & Co. Ltd.
46 Great Russel] Street
London WC 2

Balley & Swinfen Ltd.
Foreign Booksellers
Minerva House

26/27 Hatton Garden
London, WC 1B 3PB

AD Orlentem Limited
2 Cumberland Gardens

St. Leonard on Sea
Sussex

Books from India, Ltd
32 Coptic Street
London WC |

Islamic Book Centre

125 Drummond Street
(Basement)

London NWI1, 2HIL
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A. R. Ballock
62 Kelburne Road
Oxford OX4 3SH

R.N.B. Enterprises
70 Queens Road

Walthamstow
London E178 OW

Muslim Bock Service
38 Mapesbury Road
London NW 24]JD

Pak Printers & Booksellers

20 Highgate Road
Birmingham B12 OAX

Muslim Printers & Booksellers
(Palgham-e-lslam Trust)
473 Stratford Road
Birmingham B11 41B

>

U.S.A.

Specizlty Promotions Co. Inc!

6841, S. Cregler Ave
Chicsgo, Illinois, 60649

Kazl Imports
1647 N. Wells St.
Chicago, 111, 60614

Books & Tlﬁnga,
106 Lenox Avenue
New York, NY, 10026

Shambala RBooksellers

2482, Telegraph Avenue
Berkeley, Calif. 94704

Isiamic Book Center
7551 Massachuesetts

Avenue NW
Washington, D.C 20008

Brotherhood of Life Books
110 Dartmouth SE
Albnquerque

New Mexico, 87106

Rainbow Bridge
P.0O. Box 40208
San Francisco, Cal. 94140

Bodhi Tree Bookstore Inc
8585 Melrose Ave
Los Angeles, Calif. 30069

Rashid Sales Company
191 Atlantic Avenue
Brooklyn, N.Y. 11201

Kalimah Bookstore,
301 67th Avenue No. 8
Glen Willow

Seat Pleasant, Maryland 20027

MSA Islamic Book Service
P.O. Box 264

Plainfield

Indiana 46168

Books on Islam Limited
240 West, 72nd Street
New York, NY 10023

Islamic Cultural Centre
of New York

One Riverside Drive

New York, N.Y. 10023

Orlental Books ‘N Things
215 S Sqate St.

Ann Arbor

Michigan 48108

Yes! Yes Book Shop
31st Street NW
Washington, D C. 20007

Martat.com




Martat.com



T

ﬂ'.??"
Z

Ta'wil al-Ahadith = g,
By Shah Waliyullah, translated by G.N. Jalbani

In this book Shah Waliyullah briefly traces the ;;Ea*
history of those of the Prophets from Adam to .
Muhammad whose names have come in the Holy, ..

Qur’an, and throws sufficient light on their indi-
vidual perfections. He has shown therein that there
were natural causes, visible and invisible, behind
every event that had takén place jn their life. Even |

E: *L '-_"-F
Wy

the miracles worked by them were linked with L
certain causes. 5%%

Teachings of Shah Waliyullah

y By G. N. Jalbani
Enough has been written on Shah Waliyullah in

the Urdu language, but it is peculiarly strange that ¥
no serious effort has yet been made in presenting his i
teachings to the English rdadership. The book fiis
this vacuum. |
Al-Khair al-Kathir

By Shah Waliyullah, iranslated by G.N. Jalbani

In.this book Shah Waliyullah has pointed éut
certain weaknesses of the philosophers and has
shown that philosophy proper is enshrined in the
Shar’ah. His account of the events of the life after
death 1s strange, and in the revelation of realities i
this book 1s superior to his H ujjatullah-ul-Balighah. &8
This is the first English translation of the Ibook;  "

SH. MUHAMMAD ASHRAF

KASHMIRI BAZAR - LAHORE (Pakistan) .
’0Oﬁb#ho#bttrvtﬁrtﬁvthhtﬁt
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