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PUBLISHER'S MOTE

The Trustces of the Peermahomed Ebrabim Trust,
have undertaken to present to the general public good read.
tng matter, suited to their physical, mental, morsl and epiri.
tual uneeds. The sensational pornographic reading material
that goes by the name of literary production in the market
hag served to vitiate the whole social milieu, so thmt the
restraints on social conduct- are ever-more being relaxed,
with resultant indiscipline in the home atmosphere. no less
than in the widér ficlds of human activities outside the home.
If such a situation is sllowed to go on flourishing uncheck.
ed, a veritable hell on earth is the natural outcome, as we
are witnessing in the waves of crime sweeping over some of
the go-called civilised countriea of the West which are already
affecting us. “BACK TO RELIGION" is now the watch-word
of the saner elements among them, It is with this sense ot
perturbation that the trustees have embarked on the venture
of publishing booke, which are calculated to offset the baneful
cffect of low.grado, anti-eocial forms of reading materiel, and o
snculeate a taste for and appreciation of sound and healthfvl
mental food.

No commercialization is aimed at by this venture, as
wonl! be apparent to even the most superficial observer, from
the standard of prices of the books, which are fixed below the
actual cost, and tl:atﬁog. because free distribution of books
depreciates the worth of the same in the eyes of the general
reading public and arc aleo waste.

The Trustees, are conscious of the fact that jnupite of
all precautions an their part to avoid ervors if something goes
amiss in the form of errors of judgement involuntarily for no
one can be in o position to comprehend the entire field of
knowledge on any subject. Of one thing they can assure the
discreet readors, to wit, that the matecial for reading i
belng presented with the best of intentions for the beaefit of
the public and for the pleasure of the Almighty Allab. H any
reader finds anything which contradicts this objective, his
vbservations in this behalf shall receive the maximum possible
(atc to rodress any remissness that may be pointed out ax

having crept into the reading matter with the best-of wishes
far the reade?, we remein.
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English Version of an Extract from Urdu Daily Jang '’ Karachi
Dated the 26th January 1971,
MAULANA ABDUL MAJID QADRI BADAYUNI
A Distinguished Leader of the Khilafat Movement A Miracular Speaker
( By Sardar Al Sabri)

Besides delivering speeches in India, the harsh conversation whiol
Maulana Abdul Majid had with King Ibne Saud himse!f in h_ls qual Court
so exasperated a Hejazi Chief, Khalid Hashmi, who despite being a near
relative of King Husain was an extraordinarily staunch supporter of King

Ibne Saud. ‘tie swore that when Maulana Abdul Majid would pass in
front of his palace on his way back from Mecca to Jedda he would shoot

him.

The members of the delegation got this clue so late in the night that
it was not possible to approach the British Consul at Jedda or any high
ranking Saudi Officer. The same night at the time of midnight praver,
Maulana Abdul Majid saw Amirul Momineen Ali, Allah may honour his
face, in dream and was commanded by him that soon on finishing the morn-
Ing prayer he should go to Khalid’s place alone and ask for cofTee after
salutation

It is an example of the devotion Maulana Abdul Majid had with the
great personalities of religion that he offered the morning prayer in the holy
Ka'ba and without telling anything to anybody went all alone to Khalid‘s
place outside Mecca. There he sent word through the servant and was call.
ed in. As soon as the Maulana stepped in the drawing room he offercd
salutation and then said in Arabic ** Please get some coffee’’. Mauiana Ab-
dul Majid bimself related that the Arab Sardar spontanecusly rose from hig
chair and leapt towards the Maulz na, and shaking his shoulders severely said,
“How did you dare enter my house and demand coffec from me?"" Instead of
replying the Maulana only repeated the words ** Please get coffee . The

Hejazi Chief then roarced like a lion, ** Do you not know that I am your
enemy and want to shoot you?.* ‘

The Maulana had only one expression on his tongue namely * Please
get coffee . The Hejazi Chicf got laughing. He took hold of Maulanas
hands, seated him respectfully on the chair and ordering the servants for
breakfast said to the Maulana * I know, you have not come here of your
own accord, but have been sent by some one **.  Afler finishing the break-
lfast Maulana said to Khalid: ** Y ou have finished questioning, now I want
to put questions, namely that here the Gaverament is yours, the army s
yours, the police is yours and 1 am availakle inside your palace. then why did
you not shoot mic with your pisiol as you had sworn?'* The Hcjazi Chief turn-
ed tearful and hugging the Maulana satd, ** I can atone for the swearing but
can not bear the punishment of disobeying.”” Maulana cnguircd ** Disobey-
ing whom?" When the Chief replied, *“ Last night at the time of midnight
prayer { Tahejjud ) T had the blessing of secing my great grand father Amirul
Momincen Ali who ofrdered me, ° Khalid, after morning prayer Abdu)

Majid will come to you undes my behest and will ask for cofice from you,
Do not ill-treat him"

- -
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JANNATUL BAQEE

(TOMBS & GRAVES)

Chapter 1

WRONG VERSION ABOUT TOMBS OF ILLUSTRIOUS
SONS AND DAUGHTERS OF ISLAM.

1) It was on Wednesday, 8th Shawwal 1345 A H. (21-4-1920)
when on the pretext of religion, under the pressure of Wahabi
thought of School in Islam. The Saudi Government ordered the
demolition of Jannatul Bagee, the last resting place of the illustro-
us, sons and daughters of Islam. The plea advanced was that
raising structures over the graves was un-Islamic and visiting the
graves of the dead was forbidden in Islam. The Wahabis maintai-
ned that these actions were equivalent to grave worshipping,

DIFFERENCE BETWEEN WORSHIP AND REVERENCE

Sometimes either due to lack of knowledge or with a view
to misguide humanity, some people mix up rather nnnce up words
having completely different meaning and connotation,  Two such
words are, *worship’ and ‘reverence’.

‘Worship’ incaning <Ibadat’, ‘Parastish’, ‘Pooja’ i3 exclusively
used for Allah, for, under no circumstance ‘woiship of other than
Allah, is permissible in Islam, whereas ‘reverence’-*Ta'zeem’ can be
uscd for any person or thing deserving our respect, and this ‘reve-
rence’ in any sense never tantamounts to the ‘worship’ of that
person or thing. It only suggests greatness and high ¢steem of
the object,

Sajdi (Prostration) is definitely for Allah, yet we find in
Quran the following verse 2: 34 :-

“‘And when We said unto the angels, Prostrate yoursclves
before Adam, they fell Prostrate, all save Iblls. He demurred
through Pride, and became a disbeliever™”, (2:34).

et L M o o = !;.n-::
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3  JANINATUL BAQEE

Mark the Command of Allah to the Angels who are infallibe
to prostrate before Adam. Does this mean worship of Adam? No.

Acgain, sincerely and scriously ponder over the following
verses of the Holy Quran :

(n) “That (is the Command). And who so respecteth

(yw’azzim) the sacred thinas of Allah, it will he well for
him in the sight of his Lord’’, (22 : 30).

(b) “That (is the Command). And whoso respecteth (Yu’azz'm)
the Signs of God (sha-a’erallah) verily it is (the reflection)
of the piety of the licarts”, (22:32).

(¢) “And the camels (of sacrfice) We have made for you
among the Signs of God". (22:36).

(d) “Verily, Safa and Marwa are among the Signs of God”.;
(2:158).

(e} “O’ ye who believe! violate not (the sanctity of) the
AMonuments of God, nor the sacred month, nor the offering,
nor the symbolic garlands (wearings), nor those repairing
to the Sacred House, sceking Grace from their Lord, and
(His) pleasure’. (5:2).

We have no desire to dwell upon at length on ‘the sacred
things’ and the *Signs of God’ which are to be ‘respected’ as per
the explicit injunction of the Quran, and which generate ‘Tagwa’
Picty in a man: but we would like to draw the attention of our

wise readers to the fact that the sacrificial camel,, Safa and Marwa -

the hillocks in Makka are referred to among the ‘Signs of God’,
and are to be revered and respected. Can any person of sense

consider the respect of these objects as the worship of these objects?
Certainly not,
“
These things in a way, help a believer in the Remembrance
of Allah, therefore are Signs or Monuments of Allah and so are to

be respected. And this respect in the sight of Allahis praisc-
worthy. The violators have been warned.

‘ .
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JANMATUL BAOQOTE 3

In the licht of this short discourse, it caun be safely surmised
that the Proph:ts. Aulias-men of highest pictv, saints and sages
are worthy of being termed as *Signs or Momuments of Allah’,
because they are not only the cause of Remembrance of Allah. but
also are the means and guides of bringing believers nearer Allah.
They deserve our respect and reverence, during their lifc time as
well as after their departure from this mortal world.

On their bidding farewell to this transitory world. they may
not exist in the physical form for us, but they do live and are source
of light and guide to the fallible beings. As such, common sense,
demands that their memory must be perpetuated and their resting
places preserved, so that the coming generations may derive the
inspiration for their guidance.

The graves of such divine personalities are not objects of
worship, but objects of Inspiration. As such. there is no harm in
visiting their graves and respecting the same. Can any muslim cite
even onc tradition on the authority of which the disrepecting the
graves of Muslims 1s permissible? There 1s none.

REMEMBERING THE DEAD 1S PERMITTED
AS AN ACT OF IBADAT,

Again remembering the dead is not only permitted but 1t is
an act of ‘Ibadat’. The Holy Prophet (S.A.) has been directed to
remember the prophets of the yore; they were not alive then.

Read, understand, and memorise the following verses of the
Holy Quran :

| (a) *...... And remember Qur servant David ..... . (38 :17).
(h)  *And remember Our servant Job (Ayub)''. (38:41)

3 (¢) *“And remember Qur servants, Abraham and Issac and
Jacob, men of strength and insight™” (38 1 45).

(b} rAad remember Ishmael, and Elisha and Zalkifl; tbhey were
all of the good ones’, (38 : 48),

. In fact:-
y ‘Lives of great men all remind us
th We can make our lives sublime,

Marfat.com
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But unfortunately, the seekers of the world, afraid of the ;
overwhelming popularity of those great personages-who though ;
shunned and renounced the world became the ‘Pivotal Points’, the 1§ {L}i"
«Central Spots’ for the people who came to visit their Mausoleums | A
to pay their homage-thought 1t expedicnt in their own view to R 1l
demolish their Mausoleums and so wipe them out from the memory : |
of the pcople. Andso we find a desolated and deserted Graveyard | -
of Jannatul Baqce’ at Mecdina, which is the resting place of ‘Ahlul- |
Bait’, the wives and companions of the Holy Prophet (S.A.).

Though this evil event of the demolition occured decades N }.iff
ago, yet the wound on the hearts of the believers are yet fresh and | L
blccding. | RN

In this booklet, in the first part are given the letters of the
public as appeared in a local paper-representing the viewsin
favour as well as against the demolition; while in the second part
the matter has been dealt with-in details exposing the futile efforts
and baseless beliefs of the ‘Wahabis’ and elucidating the controver- 5
sial points in this respect in the light of ‘Kitab’ (Quran) and i
«Sunnah’ so that the scekers of Truth can realize, ‘INDEED 'a
TRUTH HAS BEEN MADE MANIFEST, DISTINCT FROM |
ERROR’.

May the Peace of Allah be upon those who follow the
Guidance.

Trusttees of the Y

363, Sirajuddaula Road, LS
Bahadurabad Housing Society, L‘ |
Dated 30-8-1970 K ARACHI :
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JANNATUL BAQEE

(TOMUS & GRAVE)

(Last few paras of an article “Impression of a Pilgrim” by Mr,
Abdul Khaliqg Abdul Razzaq, published in the Dawn, dated 22nd
July, 1962 Sunday Mnagazine Section)

INIPRESSION OF A PILGRIM MR, ABDUL KHALIQ
ABDUL RAZZAK ABOUT JANNATUL BAQEL

A few days after the performance of Haj. 1 procecded to
Mecdina Sharif. As soon as I reached the vicinity of this Holy City.
I felt a soul-stirring sensation, difficult to describe. = It was similar
to the one which a penniless beggar would feel when he is presen-
ted in a durbar before a great monarch. [ stayed there tor eight
days and attended my prayers in the Masjid-c-Nabwvi,

Mas)id-e-Nabvi as everyone knows, is also the resting place
of our Great Prophet (peace be upon him) and under the green
doms. well known ag the Gumbad-i-Khizra, rests the Prophet
with two of his collesues, Hazrat Abubakar and Hazrat Umar.
Extensive improvements and expansion have also been made by
His Majesty King Saud and his illustrious father in the Masjid-e-
Nabvi. which attracts hundreds of thousands of devotees from all
over the Mushm world, The extension which has been made is
| splendidly imposing and has cost the Saudi Exchequer many crores

of Saudi Rials, The area of the Masjid after expansion is at least
four times as much as that of the before, Great Improvenrients
have also been made around the Haram Sharif while the process of
development continues throughout this noble and Historical city
of Islam,

It is also so impressive that one is compelled to acknow-
ledge the great service rendered by the present rulers to the Hara-
main-ul-Sharifain and for the matter to the entire Muslim world.

,- There is a graveyard of the holy Prophet’s days situated
oot very far from the Masjid-i-Nabvi. It is bounded by a wall
0 alround and is accessible through a vate opening at 3 fixed thne,

Marfat.com



6 JAINNATUL BAQEE

People at fixed hours, are allowed to enter inside to offer Fatiha
to the many greatf souls resting in the historical graveyard.

It is being guarded by the vigilant watchmen, who do not
permit any forbidden act to be commitied by the visitors there.
In Islam none clse but on¢ God is to be worshipped, Any act in
recsemblance tentamounting to worship of anyone but allah 1s
strictly prohibited. Thus in order to keep the over zcalous
devotees within bounds, euards have been provided on all impor-
tant points, '

While greatly appreciating the necessary precautions that
have taken DY the Saudian Government in preventing this grave-
yard from becoming an idolistic place of worship. 1 would
respectfully like to draw the attention of Jalalul Mulk King Saud
to the preat historical value of the graveyard where rests the beloved
daughter of the Holy Prophet (Peace be upon him) other Ahle-Bait

and Sahaba-i-Kiram (peace be upon them all). The graveyard as

is at present 100Ks very unclean, untidy and under forlorn.

1 am sure this condition must not have escaped the attention
of the enlighted ruler, who is busy effecting a series of improve-
ments required in the country asa whole. Neverthless, I have no
doubt that in view of the great historical value of this place, he
will kindly look into this matter also as early as possible. Perso-

nally, 1 feel thataf the following improvements are made as soon

as possible, the samce will be appreciated by all section of opinion.

1. Reasonable cleanness in the graveyard.

7, Shady trees al suitable placces.

1. Some kind of hedges, creepers and other suitable plants

around the graves,

4. Indications (Katabs) to
of explry.

i
indicate the names and dates

‘

. .
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" JANNATUL BAQEE 7

All other fectors apart, so much of improvement on
Jannatul-Bagee deserve early attention.

In these few words, I have sought to express my impressions
of what I have seen and felt during my visit to the Hedjaz,

VIEWS OF' MR. GHULAM ALI A MASANI ABOUT
JANNATUL BAQLE

Letier published in English Daily Newspaper ‘DAWN
dated 1st August, 1962,

[ have gone through the article «Impression of a pilgrim of
Mr. Abdul Khaliq Abdul Razak published in the Magazine section
of DAWN of 23rd instant, with great interest. It 13 indeed
heartening to note that the Saudi Government is spending crores
of Rials in repairing and expanding the Holy places of Makka and
Medina. The services rendercd by the Government of Saudi
Arabia to pilgrims are commendable.

At the same time, the author has rishtly mentioned the
deplorable condition of the holy tombs of Janabe Fatima Zahera
A.S. (Daughter of the Holy Prophet S.A))  Her sons and grand
<ons and that of Hazrat Osman R.A, at Junnatul Baqee at Medina
which are not lying uncleuned and uncared for but have been
almost raized to ground.

It is, indeed, very distressing to every Nushm and partict-
larly to the followers of the holy personalities of exalted position
‘0 Tslam that their tombs are lying in such miscrable condition.
The followers all over the world have buen demanding permission
(o rebuild the same but for the last 35 yeurs nothing has been done
in this respect.

I suggest to our Government who keep brotherly relations

L with the Government of Saudi Arabia, that they should use their
| pood offioes to move the Saudian Government for and immediate
[ reconsiruction of the tombs.

- As mentioned by Mr. Abdul Khaliq, this condiion must .

i not have escaped the attention of the enlighted ruler who is busy

Marfat..com
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cffecting a serics of improvements in the country, particularly to

the holy Shrines’. We hope that the Saudi Government will pay .f""';-_;f
due attention to the monuments of the Ahle-Bait and Sahaba-e- b C.
K d
t-f-“zjj
VIEWS OF MR. .M. HOSAIN ABOUT JANNATUL BAQEE 23

Letter published in English Daily Newspaper ‘DAWN"
dated 7th August, 1962

I have seen a letter addressed to you by Mr., Ghulam All 1 ‘?
A. Masani on Jannatul Baqee, in Dawn of August 1. I fully endorse :" 1—*“
the views expressed by him and also by Mr. Abdul Khaliq Abdul -4 0
Razzak in his article “Impressions of a Pilgrimage” which appeared | BER
in the Dawn of 22nd July. I hope the Saudi Arabian Embassy
will be kind enough to report to its Government the views eX-
pressed by the Pakistanis, who want to usee that whatever was done ' S
to the holy shrines in the past may be un-done now under the ben- : -
evolent regime of the present ruler. 3 .

Kirams in the Jannatul Bagee. | ‘ g
l
!
1
|
|

VIEWS OF THE MR. NURUDDIN AHMED ABOUT
JANNATUL BAQEE

Dated 11th August, 1962.

Janab ‘Badayuni, is reported in the press to have expressed |
«his grief*’ in an interview with APP as published in Dawn some-
time ago, *‘ut the condition of Jannatul Baqi and pleaded for the
restoration of the grandeur of the Holy Grave Yard where Hazrat
Osman and Bibi Fatima and many illustrious sons of lslam are .
buried.”” Janab Badayuni’s statement not only savours ofanun- , i
warranted reflection on the administration of a brotherly Muslim :
State, but is also inconsistent with Shariat as based on Quran and ¢ *{ |
Sunnah. I trust. therefore, you will extend the hospitality of your ™y
estcerned columns to the publication of this rejoinder. ‘, ,a

Janab Badavuni seems to have taken for granted ¢‘grandeur
and sacredness’’ of the gravevard. This being a question of Shariat, =~
is a matter of primary importance, and one cannct be expected to
accept the ipsedixit of uny individual, however great he may be, {,’3 |
unless supported by recognised authorities.  This question. ol (¢

v
o
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JANNATUL BAQEE Q

weneredness’”’ requires consideration and not “‘grandeur,” for,
grandeur may connote architectural beauty, while sacredness
implies religious merit. Let us therefore inquire whether a theory
of ‘sacredness’ appertaining to the grave of a human being has any
basis on Quran or Sunnah. According to the Quran, Allah created
man of clay and when He made him complete. He breathed inio
him His ‘rooh’ i.e., divine inspiration (Quran XV: 26, 29), Human
constitution therefore, consists of two elements, physical and
spiritual, the visible body and the invisible soul. The body is
transient and perishable, but the soul is eternal and indestructible.
On death, the physical body perishes and dissolves into earth ‘and
i reduced to dust and the bones become rotten (Quran XXXVI:
78, 79). Therc cannot therefore be any doubt that the graves of
all human beings irrespective of their spiritual eminence contain
nothing but rotten bones and dust after dissolution of their phyvsi-
cal body into Earth. In this respect even prophets are no excep-
tion, for physical laws govern all material bodies. But the soul,
immediately after death, is translated to the abods of bliss in heaven
or consigned to torments 1n hell, according as they arc adjudged
by the Great Judge of all Judges to merit salvation or perdition,
That being so, where is the grandeur or sacredness ol graves and
grevevard’

VIEWS OF MR. SALEH ATIA ABOUT JANNATUL BAQEE
Dited 17th Aupust, 1962,

While fully, endorsing the views of Mr, Nuruddin Ahmad
expressed in the columns of the Dawn, 1 would like to add u few
facts, for the benefit of those Muslims who could be described as
Grave Worshippers or the Traders in Graves. There are sections
amongest the Muslims, who try to mould Islam according to their
own sweet will instead of theirs being moulded according to the
golden teachings of our Shariat,

Islam is not a toy that one could play with it. It has given
to the humanity a perfect evershiniag Shariat of the Quran and the
Sunnah, where there is not aniota of confusion.  ‘The holy Quran

N
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¢ clear that one cannot be heard by those who arc in graves.
The books of Hadith reveal-that our Holy Prophet cursed those
Jews and the Christians who did construct domes or tombs over |
the graves of their saints, who never asked their followers to act "} "

accordingly.

Our Holy Prophet (peace be upon him) ordered Hazrat All
(R.A,) to go to the Graveyard and demolish very single pucca
grave and see to it that not a single grave remains higher then one
span (Maximum distance between tips of Thumb and little finger,
s 2 measure 9 inches), which orders were carried out accordingly.
Since then centurics passed and nobody dared to act against the
teaching of Holy Prophet (S.A.) except in the 7th century of
Islam, when a few Muslim rulers over-ruled our Shariat and
acted according to their own judgement, It is a historical fact,
that the tombs which were demolished by the late King Abdul Aziz
Ybn Saud, were actually built by the then Turkish rulers over

120 years ago. -{

b
i

There is a vast literature written against Grave-worshipping;
still one notices that periodically a {faw intcrested persons try to
create unnccessary confusion, due to their ignorance of the real
teachings of Islam. Otherwise they should come forward an at
least cite onec single verse of the Holy Quran and a single Hadith . {.

il e =
il
o

P
P -

supporting their plea for the reconstruction of the tombs in /7
Jannatul Baqee. If such grave worshipping Muslims could prove 7
from the Shariat of Islam. I can assure through the columns of }
the Dawn that H.M. King Saud will most gladly build these graves'
with best of materials, provided Islam allows such ¢Significance

and the grandeur.” L

[t is high time we Mushims did not devote our energies to * r -
comething which 1s clearly forbidden in Islam, but, instead, worked %

for the solidarity of all the qulims of the world on the basis of ”—‘

the Kitab and Sunnah, which will be the rcal significance and the
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grandeur, and not the man-made tombs and the domes. May our (,::
¥

misguided Muslims read the Quran and the Hadith, instead of *
becoming a target of self-appointed custodians of Islam,
§
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VIEWS OF MRS. SALMA KHALID ON JANNATUL BAQEE

The letter of M. Saleh Ana pﬁblished in Dawn of the 17th
‘nstant is bound to misguide your readers, and hurt their religious
sentiments. The supporters of the sancity of Jannatul Baqi have
been described as “Grave Worshippers” and ““Traders in Graves',
1 would like to write a few important points which might benefit

these misguided “*Grave Diggers.”

. They must know that there is great difference betwecn
«Worship’’ (as prescribed in Islam) and *‘Reverence”” or *‘Homage™
paid to Religious or National Heroes and their Relics,

2. It is apgainst the principles of interpreting the Holy
Quran or Islam to apply to Muslims those of the Quranic verses
that are clearly meant for Non-believers and Idolators.

3, According to Islam, life is a continuous process of man’s
spiritual evolation. It continues even after the physical death of a
man. The departed souls do have contact, in their own way, with
this material world. These souls will not lose their individuality
till Doomsday, even after that.

4. Islam enjoins on Muslims to treat the dead body of
every Muslim thigh or low in socicty while alive) with utmost
respect. | need not “repeat the detailed practices of showing
respect to the dead bodics of Muslims {and their graves) from the
moment of their death till their burial, as orderad by [slum, Every
Muslim knows these Islamic practices. |

5§ All this is done in regard to ordinary Muslims and their
sruves, Common sense requires that much more respect and
greater reverence should be shown to Saints and Holy persons.

6. No one can deny that a room was built over the grave
of our Holy Prophet (peace be on him) soon alter his sad demine
by his own Caliphs and prominent Sahabis. Thereafter, suitable
changes were made occasionally fill the Mausoleum over His Holy
Grave attained the present grandeur and magnificence.
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According to Ahadis the sunnat of the immediate caliphs G,;?"l’

of the Holy Prophet and his prominent Sahabis is to be regarded k!
as the Sunnat of thc Holy Prophet himself, Then there are 1 |

‘Jjma’ and ‘Jjtehad’ and we have to regard them as part and parcel - ] i
of Islam. Therefore, it can never be against Islam to build Mau- .. ¢

soleums over the graves of Holy persons or other prominent
Muslims. Specially when our motive 18 fo commemorate their
pious life and noble deeds.

7. History proves that the overwhelming majority of our
tearncd people all over the world, have shown in all ages, the
greatest possible reverence to our Holy Prophet’s Holy Tomb, and
to0 those of his “Ahl-i-Bait-Athar’’ and other holy persons in Islam,
whether these persons are buried in Jannat-ul-Bagee or anywhere
clse. They have always protested against all forms of disrespect

shown to their tombs or ¢ven to the ordinary Muslim graves and 1
graveyards, wherever they may be, ]

8 Monuments and Mausoleums have great national and
religious values. They are land marks in the history of civilisa-~
tion and great source of inspiration to all those who visit them.
So was the case with the tombs of Hazrat Fatima Zahra (A.S.)
and other holy persoaalities at Jannat-ul-Baqee,

It seems very strangc that during the,last 14 centuries of

[slamic History no Muslim monarch could realise that the Holy A

rornbs must be demolished in. the name of Islam, and wizdom
dawned upon the Saudi monarchs alone, who, in this modern age of |, !
religious tolerance arc themsclves bound to show respect to the
tombs and ““Samadhis’” of persons of International fame-Belicvers 1

or Nonbelievers-in cvery country which they may happen to visit, 3

9. Will the *“Grave Diggers’” quote one single verse from:. .4
the Holy Quran directing the Muslims to demolish the graves of

. * }’;'.lr
holy persons, buried at Jannat-ul-Baqec or any other place 7. Will %
they show one single verse or Hadis enjoining upon Muslims to dis- '}“i

Al

honour or disgrace dead Muslims or their graves or violats the (=
sanctitv of religious, national or international monuments ? i
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What do they say abour the Grand Mausoleum of our
Quaid-i-Azam which is being constructed in Karachi itself ?

10. What is their Fatwa about crores of Rials being spenf
by the Saudi Monarch himself over the developments of Haram-
Sharif and the holy mosque of the Prophet on modern lines ?

11.  These narrow-minded sectarians must study minutely
at least the famous historical Farmans granted to the two deputa-
tions of the Christians of Najran by our Holy Prophet (8.A.)
(Peace on him).

VIEWS OF MR. GHULAM A. MASANI ABOUT
JANNATUL BAQEE
Dated 25th August, 1962,

{f have read the latters of M/s. Nooruddin Ahmed and
M. Saleh Atia undsr the above caption published in yvour esteemed
daily a few days ago and an indeed very much surprised to note
the contents thereof.

I would like to quote a few verses from the Holy Quran
which will provc that offering of Fatiha and Sulam, to the holy
tomabs of the exalted personalties does not amount to worship of
grave and is not forbidden in Islam,

-

s And never (O Mohammed) pray for onc¢ of thein who died,
nor stand by his grave, No doubt they did not believe 1o God
and the Prophet and have died in the same condition ot disbelic-
vers,'” (Sura Tauba-84).

+Oh, ve, who belicve, Be not friendly with whom Allah is
wrath, who has despaired of Herealter (Akhirat) as the disbelievers
despair of those who are in the graves.” (Sura Mumtalana: 13).

R ek - - . - -
—_ - -

s SR

From this we gather that those who do not have hope from
those who arc in graves have the seme rank as those who do not
believe in Hereafter. This means that Momin should keep hope
from those who are in graves. Besldes. our Holy Prophet has

- -
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said that onec who periorms his Haj and doe: mot visit him, his -

Haj is not complete. The Prophet is dead, then why ‘should 'the =

pilgrims be asked to visit his grave? Now, does it not show that

graves do have some value and that these should be oreserved for”

our own well being, | o Y

Mr. Atia, in his letter has stated that our Holy Prophet
ordered Hazrat Ali (A.S.) to dem_oliéh‘ri:r;rtain tombs, but at the
same time he has hidden the fact, for the reason best known to
him, that the tombs which were demolished were of Kafirs, He

has thus considerable misguidance to the readers which'"I hops *

will be removed now. |
.o - ) _ ot ,ri A

VIEWS OF MR. MOHAMMED SADLIQ ON
JANNATUL BAQEE

Dawn Dated 26th August, 1962.

This is with reference to a latter of Mr. Nuruddin Ahmad
published in your issue of 11th August, 1962. |

Quran : XXII-7 “And because the hour will come, there is

no doubt thereof; and Allah will raise those who are in the graves.”. . -

It is, therefore, not clear as to who will be raised from the
graves on the day of judgment when there is none in them?

According to Quran, soul and body, both as one, will be
subject to punishment or divine reward. If that is true and surely
it is, then whosocver lies in the grave is either condemned or
<acred. Then truly the bodis of prophets, good Muslim and of
those who are slain in the way of Allah (not to be called ‘dead’;
Quran 1) are sacred and thus their graves are sacred.

Mr. ﬁuruddin Ahmad, should also note Quran : XXXVI:78
which says: He will revive them (bones which have rotten away)
at the first. For He is the knowar of every creation.” .

If the rotten bones were of no use then why those are to
be revived ? | B 5 o . |
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VIEWS OF MR. M.H. SHARIF ON JANNATUL BAQEF
Dawn dated 27th August, 1962

Mr. Nuraddin Ahmad, through his letter appearing in your
issue of August, 11 has opposed Maulana Badayuni’s views fuvou-
ring reconstruction of the graves of Huzrat Osman and the beloved
daughter of the Prophet and his grandson at the Jannatul Bagee
(Saudi Arabia) on the grounds that human creation is from clay
and that the human body decays  after death and is therefore
not sacred. Ce |

Supporting this he has quoted a Quranic verse stating that
Hazrat Adam had been created from clay. But the fact that his
body is made of clay does not in any way lower his status as
implied, because the very same Quran also records the order of
the Almighty to the angel (made of fire) to bow down before
Adam (made of clay).

Similarly the other Quranic quotation (misprinted Ref:
XXXVI1:78,79) stated to describe the decaying condition of the
"~ human body after death also does not in any way imply that the
~ bodies of our prophets and saints should not be respected after
i death: whereas, the Quran on the contrary prescribes the sanctity
of our martyrs (Shahceds) by forbidding us to even think of them
as dead vide Chapter III- 169 stating: “Think not of thosc who.
" are slain in the way of Allah as dead, nay they are living.”

The bodies of Ashabe Kahaf nlso nCLﬁrdmg to the Quran,
. have remained undcca} ¢d and frcqh for over 1,300 years, It \wuld

therefore be a fallacy if as Muslims, we should believe that the
. bodies of our saints and martyrs rot after death and are not sacred
in utter contrast with the Quranic doctrine, which ori the one
. hand forbids us to think of our martyrs as deal and also records
' the centuries-long undecaying condition of‘ the bodies of the Ashabe
I‘ Kahaf on the olhcr |

\
o Itisa umvcrsal fact that human beings could never be

J? nerceived or visualised without body and soul, and therefore to

—--l- R T
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jgnore either of them, would not oaly be betraying our ignorance,
but would al.o be inconsistent with the Quran, which repeatedly
emphesizes the fact that our bodies will revive anid that we shall
be made to rise alongwith our bodies, which in itself reflects on
the inportance of the body, as otherwise there was no necessity
of the revival of our bodics for the Day of Judgenen, when our
souls in fact were suflicient punished or rewarded,

It would also be ecqually surprising in the eyes of the world
that on the one hand we Muslims gather every year in millions at
Makka and in the course of ‘Haj’ pay respect to the Hajare Aswad,
a stone; in obedience to the order of the Almighty, but on the other
we should neglect the sacred remains of our saints and Shaheeds
in an age when all the civilised religions of the world consider the
remains of their prophets and saints as sacred.

In {act, the very foundation of our culture and civilisation
is nothing but the gratifying inspiration derived through the
cherished memories of our saintly heroes, and precisely therefore
people, all over the world pay homage to their saints and saviours
like Abraham, Moses, Jesus, Budha Krishas, Zoroaster and so on.
Even the Islamic world is full of such symbolic devotion in the
manusoleums built over the shrines of Khwaja Ajmeri, Ghousul

Azam, Hazrat Ali, Shah Abdul Latif, including hundreds of other

éaints and poets throughout Iraq, Iran, Turkey, Syna, Egypt,
Africa, India, Pakistan and even Saudi Arabia, where the Goom-
bade-Khizra over the shrines of our Prophet and the Caliph is but
a symbol of the people’s humble devotion.

Maulana Badayuni, being a acholar of Islam, would better
be able to substantiate the sanctity of graves according-to the
Shariat and the Sunnah and particularly the sanctity of the remains

of our Caliph and the Holy Prophet’s daughter, which according

to any sect of Islam should be sacred as compared to the bodies
of the Ashabe Kahaf, which, too, according to the Quran, may [
reiterate remained undecayed and fresh for over 1.500 years.

-
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YIEWS OF MR. S.M.M. FARIDUL BAQUE ON
JANNATUL BAQEE
Dawn dated 31st Angust, 1962

" 1 have gone through two letters published in ‘DAWN’ a few
days back under the above caption in which the levelling to the
ground of the signs and towers of the graves of companions of the
‘Holy Prophet (S.A.) and.wives and other famous martyr: have
heen Justified and the work of King Saud has been praised. 1he
grounds given in the letter are the Hadith and Quran by which an
attempt has been made to prove that all human bodies are rotten
after death including the Holy Prophet, because physical law
applies to all, and there is therefore no necessity of keeping any
sign or makingany building over a grave.

Firstly, 1 have to say that in the first letter of Nuruddin
Abmad the verses have been wrongly interpreted. [ again trans-
late Sura 36, verses 78 & 79.

«And he describes a saying to us and has forgotten his birth,
asked he, “who is there to give life to the bones when they are
rotten.”  Tell to them (O Prophet) He who hath made him first
will give life and He knows every birth.”

A non-believer taking a bone in his hand was asking the
Holy Prophet (S.A.) how the life will be given to this bonc on the
day of judgment. Thesc verses were revealed as answer.  They do
not say that very body after death without any exception. will be-
come dust and rotten, Because the following verses give exception
to the rule,

. **Do not say those who have been martyred in the path
of Allah as dead but they are alive and you have no knowledge.”

(Qurnn 11, 154).

2. Do not cven think about those who hvave been Lilled
in the path of Aliah as dead but they are alive and they are provi-
ded with the necessistics of life,”’ Rizque (Quran U1, 169),

LN .
/ |
.lf !
- - r
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Thcsc verses prove both-.physical and -spiritual life of
martyrs. Co*n*ncntators jurists and Ulcma include Prophets,
Aulias and those ‘who have been butchered in Jehad amongst §
martyrs., To struggle with self (Nafs) is also Jehad. In history ‘

"we find various instances of opening a grave and finding the dead i
body i in pcrf‘act condition after many years of dcath - )

Beside this, various. Hadiths prove the life of prophets }_
after death, One most important and accepted Hadith I quote
here : “1he believer when offers Daru on me I also offer over
him.”” . A companion of the Holy Prophet (S.A.) askcd : Even after -
your death when your bones will be rotten, should we :offer -§
Durud? The I'rophet answered in affirmative and said : ‘““Necessari- .
ly behold that Allah has forbidden earth to eat the bodies .of the
Prophets, they arc alive and are provided with all the necessities !
of life’’. In Hadith-c- Mecraj, Prophet says thot he saw kazrat
Moosa: offering prayer in lns grave, |

Now, the qucsuon of keeping signs of distinguished' graves
arires. | say that keeping signs or making tombs or any building
overthe graves of Ulema, Mashaikh, Sadat, Aulias and Prophets are
~.allowed in Shcriat, not for architectural b'cairty' or for 'decomtinn

“but fer reverence and for usmng such graves to oﬁ'cr F.;.txha and
draw inspiraiion,

The Prophet saked the Kafirs after thcir dedth in the battle '."_:1 .

;

of Badr: ¢What happened to you, now you found .-my suyings.
corrcet.” One of the comparions asked the Prophet whether -
thewe dead kafirs were hearing. Answered the Prophet : they are t
hearing more clearly than you, but they cannot speak.” o
o
When the dead non-balicvers can hear, why not the Aulias™
and Proj hets who are alive? There arc other Hadiths also wl:uch ¢ 4

r

prove this contention, | * P |

h..

The Prophet ordered that graves be visited,  If lh«;. re will m
be no signs of any grave, how can this order be complied. Accor-, .

ding to the saying of thc Prorhet, one who visiis lhus prave, his é«g :

«Shafaat’’ becomes bis sole responsibility (Hadith).
\.

|
1
_,




-" [
"‘\ .":‘
‘-'r"'-' I-.

.-r'l.. |

JANNATUL BAQEE 10

The making of building, or signs over the’ grave is proved
by a verse of Quran also. In Sure Kahaf, the people said that
they should erect 2 mosque or building over the pit of Ashabe- -

Kahaf., God did not forbid them to do the same.

The Prophet himself was buried in the room of Hazrat
Aisha. *One wall of the room fell down, the companions of the
Prophet erect:d another wall, when the wall was being repaired 2
lcg was seen, it was understood that it is the leg of the Prophet.
Ajsha said : By God it is not the leg of Prophet, but it is of
Hazrat Umar’’ (Al-Hadith Bokhari, Kitabul-Janaiz). |

When the Prophet buried Usman Sfo Ma’zoon, he put a

stone at the side of head ani said that we should seek the grave of

" our brother from the sign of this stone and should bury our family
membars at the same place (Al-Halith Mishkat, Kitab-ul-Janaiz,

Babud-Dafan).

]t is not unlikely to erect building or to put signs over
the graves of Ulema, Mashaikh and Sadat” (Shami, book I, Dabud-

Dafan).

"~ The Holy Prophet asked Hazrat Ali to demolish the graves
| of Christians and Jaws which hal been made very high and these
; graves were worshippel. Muslims do not worship the graves of

Prophet and Aulias; only thsy visit them to pay respect. By
putting signs or making tomb is to show to the people the signifi-
canco and grandeur of the big personalities and nothing else.

— Sy
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- BISMILLA HIRRAHMA NIR RAHEEM
CHAPTER }1

JANNATUL BAQEE ~ ° " °
( TOMBS AND GRAVES)

In the name of Allah, the Bencficent, the Compassionate.
All praise is for Allah, the Sustainer of the uvniverses and His I
choicest blessing be for the chief of the Prophcis and His Messen-
gers and for the pure and the infallible of his progeny.

H
i

The peoples of the world arc following diverse ways.
There is hardly any problem on which all the thinkers are seen in
agreement, Though cvery person claims to trecd on the path of ?
rectitude, yet therc is a wide gulf that separates one ideal from §
the other. It is, accordingly, a foregone conclusion that oncison
the right path, while the other is on the wrong path. It is |
extremely regrettable that those so-called Muslims, who pose as
the followers of the Islamic Faith and the subscribzrs to the
Islamic Code (Shariat 1slamia) happen to ignore the traditions «f
the Holy Prophet (S.A.) and the life accounts of the companions
of the Holy Prophet (S.A.) in such a wholesale manner, that they

.cannot be regarded as being the followers of the Islamic Faith, at

all, A person who is conversant with the Traditions of the Holy -}

l F

Prophets (S.A.) and the life-accounts of his companions and those *
who have followed in their wake, can ecasily gauge the clever -“;f_'_
machinations of the supporters of the Shaikh of Najd which they -

employ to hood wink the millions of Muslims of the world. On
a perusal of the words and actions of these apparent Mushms
with cyes of just integrity, one can easily come to the conclusion,*
that such people have sold off their faith in return for the .

4

transient gzins of this world at a very cheap rate. The domes ‘ol

i, 1

and structures that have been crected on the graves of the honou-
red szints and leaders of religion are bring compared to the il

tcmples and sonnath of the Hindu idolators. It has been dubbed . .ht

as idolatory to visit the sepulchre of the Holy Prophet (S5.A.) and é,, :

the mansole-ums of the Divinely favoured prr.onages. And in

"

-
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the wake of all these ideals, they proclaim to the world that it is
they that follow the ‘teachings of .the. traditions of the Holy.
Prophet (S.A.) and his companions. There are those who would
rejoice with loud acclamations at the bombardment of the sepul-
chre of the Holp Prophet (S.A.). Can a Muslim give a cold
unconcerned ear to such news. It was because of such an attitude
on the part of the Muslims, that Ibne Saud felt encouraged to
destroy the cemetery of Jannatul Bagec in Medina thereby lacera-

ting the hearts of the Muslims,

MISLEADING TATWA DMANOEUVRED
BY RELIGIOUS NAJDI LEADERS

The religious verdict (Fatwa) which was issued by the religi-
ous lcaders of the Najdi creed, was published in the journals
of India as well. The Hablul Mateen of Calcatta journal publi-
shed the original Arabic wordin thereof and an Urdu rendering of
the same was published by the Daily Zamindar of Lahore in its
issue of the 16th of June 1926, uniler the caption ‘“Hadme Qubah
and the Shariate Islam. - The original taxt along with the Urdu
rendering shall be recorded later on in this book, For the time
being we shall set down its main points as under :-

(ij Putting up any structures over graves is not permissible
according to the consensus of orinion of the scholars. According
to many of them it is obligatory that they should be dug out.  As

._ authority there has been quoted the wradition of Hazrat Ali (A.S.)

1 as told to Abdul Hayyaj “*shail I not depute you to as assigment
which the Holy Prophet (S.A.) assigned to me, viz there should
not remain any picturc but it is destroyed and no raised grave
structurc but it is levelled up.” |

(ii) The construction of mosques over the graves and the
4 performing of praycrs therein is altogether forbidden. Smmilarly
the lighting up of lumps thereon is also forbidden. The Tradition
of Hazrat Abbas (R.A.)} is quoted to the cffect : «“The Holy Prophet
k (S.A.) cursed those who visited the graves and those who construc-
Bt ted mosques over there and carned lamps for lighting

Marfat.com
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(ili) Touching with hand the graves, and invoking divine
favour through their. intercession is also .disallowed by the
Islamic code.

(iv) Facing the Hujrah (rooms) of the Holy Prophet (SA) sf‘:'?.
while praying and kissing the same also are acts which are dis- ' iﬁﬁ :’I
allowed. | | | | | o \ ','%

. _ | q] e

To this religious verdict (Fatwa) there arc the names of 1

some fourtecn religious leader as signatories. It is however, a Howe

matter of regred that all these statements are against the Traditions 1
of Holy Prophet (S.A.) and the life-accounts of the companions of "
the Holy Prophet (S.A.) as well as those personages who followed
. their wake. We have taken up our pen to elucidate this same
matter. We hope that the Muslims shall become convinced, after | A
going through this brief writing, that the destruction of the domes
and tombs as well as other deeds of 1bne Saud are matters contrary _
to the teachings of the Holy Quran, the Traditions of the .Holy "r.
Prophet (S.A.) the life-accounts of the revered companions of the I
Holy Prophet (S.A.) the honoured personages who followed them .
and the sayings of the Infallible Imams (A.S.). |

And On Allah do I rely and to Him do I return.

ISLAMIC VIEW ABOUT THE STRUCTURES )
OF THE GRAVES. 2t |
We shall first take up the view-point of the Holy Quran R0
vis-a-vis the admissibility of setting up structures over the graves.
We shall then refer to the pristine veriod of Islam, proving the .‘
admissibility of the structures ovel the graves from the life-accounts:
of the companions of the Holy Prophet (S.A.) and the honoured - |
personages who followed in their wake, following which no Mus- ,~
lim should remain in any kind of doubt about the matter. 122

ARGUEMENT FROM THE HOLY QURAN
‘Th2 Almighty Allah says {n the chapter of Kahf:

!

+
- 1
! L]
»

ot v. L3
S

““Those who won thelr point said : We Verily shall build &8 é”
mosque (a plzce of worship) over them”. 18 ¢ 21 0 |

(S
ek
]
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The Cave whercin the pcople of the Kakrl were resting,
became & matter of controversy between the King of the non-beli-
evers and the King of the believers. The non-believers proclaimed

their intent that they would keep guard over it and that they would

set up a structure over it. The believers said that they would rather
set up a mosque (a place of worship) overit, The Almighty
Allah has recorded this statement of the Muslims that they wantcd
to set up a mosque thereon, without raising any kind of objection.
It can even be said that the matter has been spoken of approvingly

- by the Almighty Allah.

It is contrary to the obvious and the implied intent of the
working 1o say that the words “*Alaihim Masjida™ {a mosque over
them) is intended to say “Indahum Masjida" (a mosque neur them)
No deviation from the obyious intent can be made without &
contingency, Nor is a deviation from the reality allowed by the
context. As for the matter referred to in ccrtain books on exegesis
about the wording “*Ala bab-il-Kahf** it means that the mosque
was built to close up the entrencs to th2 cave. This is corroborated
by the Tafsire Nesha-Puri, ¢“The controversy centered round the
point as to how to conceal the resting place of these people, when
they have dizd and as to how to close up the entrance leading

{o them”’

| This shows that by the words, **Alaihim masjida’ means
that a struciure would be set up just over their graves, and not
near obout them. It transpires from this strain of the exegesis
that the purposc underlying was the closing up of the entrance to
the cave and the safe-guarding of the bodies of those men, This
purposc could not have been served by setting up the mosque near
wbout the cave. 1he events and circumstances recorded by the
Holy Quran are there for the Ummat to learn lessons thercfrom.
Making mention of the desire of the believers without raising any
abjection and the absence of any dissent, on the part of the Holy
Prophet (S.A.) in respect of the cxegesis thereof, proves that this
action on their side did not descrve any blemish in the eyces of the
Divine Will, 1t was rather a matter for appreciation.  As for this
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statement as coming from the believers, all _the commentaries are ¥
unanimous, For instance we may look to the Maalemut Tanzeel i’
Bajhwi ¢ “The believers said,””  We shall put up a mosque over 5 ,

them, wherein the pcoplc shall offer prayers to tne.Lord of t
the worlds ; I - !

And the Lubabut Taaweel of Khazen, records:- Ibne Abbas has

said about this structure (about which there was a controversy that
the belicvers had said, <“We shall put up a mosque over them,

where people shall offer prayers, in-as-much as these men were the
followers of our faith”’.

r Iy gt
- .‘_-".-—-—il"-"-"‘ i

The Tafsecr Tanwecrul Miqyas bin Abbas has put it thus:
The people who had come out triumphant and they were believers,

said, *‘We shall put up a mosque over them, in-as-much as they
were the followers of our faith'’,

All these commentaries are eloquent that these people were beli-
evers. As a matter of fact the Tafseer Ibne Abbas has shed light §
ovcer their faith, a fact which raises them above the believers in the "'
eycs of the Quran. Allamah Nesha Puri records in the Tafseer.

Gharaibul Quran thus : *“The people who had come out triumphant
in the matter, were believers and the king was a believer, too,

in-as-much as they ecrected® a mosque over the men of the cave,
where the Muslims were to perform their prayers and they were to
receive blesstngs {rom their resting place. The men of the cave
were the chiefs of these believers. They were so worthy thata y

structure should be raised over their grave, so as to afford protet:- )
tion to their sestiny place.”

;'!

i
.
r
L_‘

‘t ) 4 .
W

There are three points 1 these comments of Allamah Nesha .
. * . . . S
Purl which shed special light on our purpose in hand : S

>

(1) Those belivers lonkcd upon the structure as a place of .
blessing, and they received blessings therefrem. It shows' &
thut even in ages gone-by those who were submissive toé

the Divine Will and the beiievers looked upon the -graves,
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of the righteous men as places of blessings, and did not
regard this attitude as grave-worship. |

(ii) Secondly the men of the Cave were so worthy that &
structure should be raised over them. It shows that it is
 inthe nature of an approved action that a structure should
be raised over the grave of a person who possessess a high
rank and honour and who thus deserves to be an object

of being visited.

(iii) It shows that the protection of graves is also a necessary
matter, andthe only approach thereto is to set up struc-
tures over the graves. It is not encompassed by digging
up The structures that are put up already, as is the attitude
of Ibne Saud,

THE EXAMPLE OF THE HOLY PROPHET (S.A.)

There is probably no Muslim who can deny that the action
of the Holy Prophet (S.A.) is as authentic as a source of example
as are his words, There can be no occasion for objection if we
can prove the setting up a structurc over a grave as carried out by
the Holy Prophet (S.A.) (1) Sayyed Nuruddin Samhoodi Shafai
in his book Wafa al Akhbar Daral Mustafa records thus:
Muhammad bin Qadamah has narrated from his grand father
through his father that when the Holy Prophet (S.A.) buried
Usman bin Mazoon, he got a stonc brought to him and placed 1t
at the head of the grave., Qudamah has said that later on we saw
the stone still lying at the place in Baqee.  We recognised there-
from that that was the grave of Usman bin Mazoon. Abdul Aziz
bin Marwan has narrated that he had heard some people saying

‘‘there were two stonces one at the head and the other at the fect
i of Usman bin Mazoon, grave.

{

P - i — g Sy W = T =

e

: The point to be borne in mind is as to why the Holy Pro-
g phet (S.A.) placed the stone at the grave. It is obvious that it was .
intended to pive an indication of the identity of the grave and
3 afford a protiction to the grave, It would thus be a source of
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1
sanctity for the people to sce. A dome or some kind of structure ';:;:I
would serve these purposes more fully., The approved nature of i ;’(31:
this ac.ion is shown quite well by the example of the Holy Prophet “' f;-:ii
(S A.), The sccond point is that the Holy Trophet (S.A)) placed  §| 7
..

the picce of stonc in order that the site of the grave may be preser-
ved and that people may visit it as a sanctified place. This shows

| .
that such a vi 1 i5 in the nature of an approved action. It gives i :"1
an indication of the attitude of those who profess to follow the i ﬁ:a
cxample of the liolv Prophet (S.A.) who call such visit to the !' iﬁ
rrave as the wonship of the grave.  Gbviously their act of destruc- ';__

tion of the domes is intended to prevent people from going on a |
visit to them, This is a case of contradiction of the example of |
the Holy Proph=t (S.A ). The same book Wafa-al-Wafa gives the
following remarks ; Ibne Zalala has recorded from Saeed bin
Muhammad bin Zubair that he saw the grave of Ebrahim near §
Zoraa. Abdul Aziz bin Muhammadhas recorded that it is the §
same house which was ftrans{erred to Muhammad bin Zaid -
bin Ali (A.S.). 1

It shows that the srave of tha son of the Holv Prophet (S.A))
Hazrat Ebraliim was in the house which came into the possession

of Muhammzad bin Zzid bin Ali (A.S.). If it had been inappro- * |

rriats to put a structure over a grove cr to have a rocf over
the same, hcw could the Holy Prophet (S.A.) have buried his own 4,
son in the house? The fact of the burial in the house shows that '
there is no bor to the putting up of a structure over the grave!
under the Iilimic code. In cose the grave is in the compound of
the house, it mey not be a proof of having a roof over the same, ,
yct it would auvthenticate the putting of the four walls about the
grave and putting up of a structure round about it as a matter of -
course. It is cbvious that the structure over a grave is not put up
by rearing up the walls with their foundations dug in th: grave. ‘13
It 1s put up about the grave'and such a structurc over the grave ~ o

there is the authe risation by the favour of Allzh in the example of (‘4 '

the Holy Prophct (S.A.). We may now refcr to the scerat Bizatir-
Rasool (Fatimah Zchra, the daughter of the Holy Prophet (S.A.)
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- ag recorded in Wafa-al-Wafz: It is narrated from Hazrat imam

7aafar (A.S.): “Hazrat Fatimah Zehra (A.S.) used to visit the

~ grave of Hazrat Hamzah (R.A. and she used to effect repairs to
the grave. She had set up a stone by way of identification,”

Besides the inclination of visiting the grave being proved by
the narration given above, it repudiates th=s attitude of those who
look upon the visit to the grave as a matter of worship of the
crave. It also shows that it is necessary to carry out the repairs
and improvements of the grave lest the symbol of the grave of an
eminent personage of the faith should get obliterated.  When the
protcction of the grave isin the nature of an approved act, the
setting up of a dome, which is the best methood of the protection
of the grave is on all counts the approved act. The example of
the sayyedac Alam (chief lady of the world) (A.S.) is certainly
worthy of bzing followed, in-as-much as this revered personage
is included in the Aayat-c-Tathcer (Ref: 33:33) and the scholars
of the Ummat have declared that this infaliible daugther of the
Holy Prophet (S.A.) is superior in merit to Hazrat Maryam and
Aasyah. Accordingly Fustaleni has recorded in the commentary
cn the Saheeh Bukeari. The Holy Prophet (S.A.) at the time
of his last illness, gave her the happy tidings that she 13 the
Chicf of the women of paradise, to wit, from among this Ummat
| cf the Holy Prophet (S.A.) and itis cn undcniible matter that
this Ummat is superior in merit to all the previous Ummats.

. On this ground Jenabe Fatzmah Zzhra (A.S) is supcrior in
merit to Hazrat Maryam and Aasiyah’., And as some scholars
have claimed prophethoed for Hazrat Maryam and Jonuab
Sayyedah (A.S.) being superior in merit to her, it is obvious that
her cxample is worthy of boing followed.

B I -

‘ THE EXAMPLE OF THE UMMUL
, MOMINEEN BIBI AYSHA.

There is alvo the authoriiy for setting up a structure over
( agrave in the example of Hazrat Avyesha, as has bzen recorded
b, the authcr of the book Wafa-al-Wefa to the following effect:
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1
i
““It has been narrated from Muttaled that the people used |

to take the e'lrth from thé ‘grave of the Holy Prophct (S.A)). &
Hazeat A}’wh'l, accordingly, gave orders that a wall should be
constructnd which was made around that grave of the Holy
Prophet (S.A.) end those of the Shaikhain (Hazrat Abu Bakrg
and Umar). In the wall there was a gay from which people took |

away the carth, That too was filled up under the orders of j |

Hazrat Ayesha.” l

THE EXAMPLE OF THE COMPANIONS OF |
" THE HOLY PROPHET (S.A.)

I aveid here the mention of the records whlch relate to
the sctting up of the tents or canories over the graves, in-as-much
as the " discussiou centres fround the coustruction of “structures

ii

T

.
-
¥

over the graves in regard to the question of their permx:.51b1hty, f
while the scting up of tent over a grave is a dlﬂ'erent matter

from that of brilding up a structure over the same. On this :

account I do not propose to refer to those records which show
that the wife of Ha-san bin Hasan (A.S.) has set up a tent over

his grave, in-as-much as the dome in that connecticn implizsa
tent, as some of the commentators have explained it. Tt is .

nevertheless a cegent reply. to those people who consider the mere

narrative supply the proper authority for putting up a tent. by 5

way of a shade over a grave. It is, however, proved on. various :

counts by the example of the companicns of the Holy Prophet
(S.A.) that structurcs were sct up on the graves.

L
(1) If it bad been forbidden to set up a structure over a grave, . :

the companions of the Holy Prophet (S.A.) would note",
have buried him in the chamber of Ummuyl Mnm:ncen

'..4.
-

setting up of a shade over the graves, in-assmuch as the these, +f

Hazrat Ayeshah, which is upanimously known by the,w

scholars and Listorians to have been roofed. In partiular

™~

e T T

how could Hazrat Ameeral Momincen Ali bin Abi Tealih | .\*‘ :

(A.S.) tolerate such ap unszuthorised departure. from the | ('

Ismalic Code? The supporters of Ibue Saud, however, ‘~.,"'.
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ctate that the Holy. ‘Prophiet (S.A.) had sent him to

© - destroy the structurcs over the graves.. Here is this one
"matter where all.the companions of the Holy Prophet
(S.A.) includiug the pick of the Rightly. Guided caliphs
of the Muslims, were of the unanimous view that there
was no ban on having a grave under a roof. Although
this same matter to the effect that the grave of the
Holy Prophet "(S'.A'.)‘ was in the chamber, which was
roofed, can not be denied, the following narration may
be studied for a yet..more cogent arguement .10 r¢cept
of this matter: o |

, . Ali bin Burhanud Din Sﬂafai Muhadith has recorbed in the
Insan ul Oyoon, that Medina was afflicted with a severe famine
on a certain occasion. The people  of Medina were seriously
perturhed thereby. Hazrat Ummul Momincen Aycshah told the
people to make a hole in  the roof of the structure which was
over the grave of the Holy Prophet (S.A.), so as not to leave any
thing in between the sky and the grave. When this was done,
there fellowed torrential roins on that day. The people of
Medina were profuscly benefiteb and their crops became green
and fruitfnl. In Wafa-al-Wafa al-Akhbar Daral Mustafa has

becnirccordcd. |
wZaid bin Saaeh has narrated. from his 'gr’andfather that

when Aqgeel bin Hazrat Abu Talib (A.S.) dug a well in his house,
he came upon a stone, which had the following words inscribed

thercon ;.

«“This is the g-ave of Umme Habeebah daughter of Sakhr
bin Harab. Aq&l_ covered up the well and set up a structure
over it. Jbhe Saaeh said that he saw that grave when he went

inside that house.”

The cxample set by Aqeelin sctling up a structure over
the grave shows the admissibility of the act. If i1s well-known
that Aqcel bin Abu Talib (A.S.) was a companion of the Holy
Prophet (S.A.) The Holy Prophet (S.A.) had special regard for
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him. © (se¢ Umbatut Talib (A.S.) by :Jamalvd Din .Jbne Aqabah
Dawoodi): Hazrat Abu Talib (A.S8.) had great regard-for Aqael.
It wos on this account that the Holy Prophet -(S.A) szid to hin
that he'befiinded hinm for two reasons: ° Firstly on-account of 1 E’f
his own love for hin and secondly because -of the-love which |

Abua Tahb (A S) borc for h1.11 e i
THE PERIOD OF THE PERSONAGEQ WHO FOLLOWED ‘
"IN ‘THE WAKE OF THE COMPANIONS OF THE HOLY ,-.
PROPHET (S.A.) OR THE'SUPREME DAYS OF ISLAM. 4 ;ﬁ
L !
Now that we have given proof of the admiscibiiity of the §

building of structures over the graves from the examples of the §
Holy Proph-t (S.A.), the lifc-accounts of the daughter ¢f the Holy &
Prophet (S.A.) and the cxamples of the companions of the Holy
. Prophct (S.A), we tcke up the proof of builkiag up of structures
over the grav.s and the existence of the domes thereon in the first
or the s:cond centwmi:s of the Hijrat which is the period of the 1§ -
persancges who followed ia the wake of the companions of the :
Holy Prophct (S.A). Allamah Sczhmoodi records in his book
Wafz-al-Weafa: | . | | I

"It is recorded in respect of the grave of Fatimah b:nte :
Asad, the mother of Hazrat Ali bin Abu Talib (A.S.), that Abdul 3
Aziz has narrated in an unbroken chain from Muhammed Hanafiyah -
that when the last hour of the life Fatemah binte Asad arrived,
and the Holy Prophet (S.A.) was apprised thercof, he said that he .
should be informed when she had breathed her last. When she
expired, he (thz Prophet (S.A.) came there and ordercd the grave ¢ }
to be dug, The grave was dug on the spot wh:ch is now the site f
of the mosquc which, today, is Known as 1hc giave of Fatimah. 1}
He then got it made in the form of a grave but did not make any :
sepulchre over it.  When then grave had been completed, the Holy 73
Prophet (S.A,) got down into the grave and lay down in the grave |
and rccited the Holy Quran. He then took off his shirt amd.
ord:rad that she shoald have it as her shroud, Ths funeral prayers
wese pacforancd cloi: oy the grave, ‘with ninz Takhseers (Allaho
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Akbar). He then said- thatno one except Fatimah binte Asad had
“been saved from the press of the grave, -Some one asked the Holy
Prophet (S.A.) wheyher even Qasim had not ‘been spared- in- this
matter. He replied even Ebrahim bad not been spared, although
Ebrahim was younger th'm Qasim,

Thc author of the book Wafa- al-Wala after rccardmg these
matters expresses his own opinion in respect- thereof thus :

“I say that the statement that the grave was dug on the site
of the mosque gives an indication that in those days a mosque had
been built over the grave of Fatemal binte Asad, for which the spot
was popular.” | -

[ want, now, to draw the particular attention of the rcaders
to the point that this narration is from Muhammad Hanafiyah,
who dicd in 81 A.H. It shows that a mosque had been built
b=fore 81 A.H. on the grave of Fatemah Binte Asad. Itisobvious
that this is a period when not only those personages who followed
in the wake of the companions of the Holy Prophet (S5.A.) but
also some of the companions of the Holy Prophet (5,A.) were alive.
There is no sign of any objection or condemnation of the matter
in any of the rccords,

ey b= ———t

(if) Sahech Bukharl Bab al lenm Nabee wash Shaikhain
records thus :

‘“Hisham bin Urwah has narrated from bis father that
when the wall of the structure over the grave of the Holy
Prophet (S,A.) fell down during the reign of Walced bin Abdal
Malck, the Muslims set about building it afresh, During the
operations, there came to view a humen foot, All were greatly
nerturbed. They thought that it might bz the foot of the Holy

.. Prophet (S.A.) No one could b: found who could recognise it.
! It was Urwah at last who said it on oath that it was not the foot
' of the Holy Prophet (S.A.) but that it might be the foot of Umar.”
}

It is lcaent from the historical work, Tarcckhol Khulia that
'} the reign of Waleed bin Abdul Malek lasted from 86 A.H, to 96
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A H.:Tt is to be noted that if a structurc rover the’ gréves ‘was a s
forbldden act, the Muslims would :have: been glad..” When :once SR
the' wall “hud fallen-down, they wotld:not have.set about bulldmg ¥ L_',E
it:afrésh while they actually rebuilt itandmo one demutfed,sv.: - #F{ .
I . S t g

(ul) Allamah Ibne Hajar Makkl in his book Sawacqc Muhreqah

~ has re-corded under the life account nf Hazrat Imam Baqlr it
(A.S.) as under: o | {Ile
' I A TS
“He was martyred at the age of fiftyeight in 117 A.H, by b ¢

|

treacherous poisoning like his father. His mother was the daugh- ] ¥
ter of Hazrat Imam Hasan (A.S). He had the blood of Alvis on J|
both his paternal as well as his maternal side. He too, was buried '
by the side of hi; revered father under the dome over the grave of
Hazrat Imam Hasan (A.S.) and Hzazrat Abbas, which was in the §
cemetary cf Bagee. It shows that by the year 117 A H. the dome  {
of Hazrat Imam Hasan (A.S.) and the mausoleum of Hazrat Abbas
bin Abdul Muttaleb (R.A.) had becen built, |

Under the life-account 'ohf Hazrat Imam Jaafar as Fsadiq .
(A.S.) he records ¢ L -

““He was martyred in 1834 A.H. through treacherous poison-
ing like his revered father. Hc was sixty eight years old; and ;.fs:'
he was buried under the same dome. What a diguity is vouchsafed
to this dome and what high honour and prestige is possessed

by 1t.”" | | B ._‘f

P

(]v) The book Wifz-al-Wafa rccurds 2

. . :_‘
{ =
k
'.._;__
Losy

d

*“Abdul Aziz has sa:d that it is probable in our eyes that : !
Musah bin Umair and Abdullah bin Jahash are buried under the (¢

mosque which is built over the grave of Hazrat Hamzah (R.A.)” .
Abdul Aziz belongs to thc sccond century of- the Hljl‘ah .1
As such the existenc: of the mosque on the grave of Hazrat -}
Hamzah (R.A.) is indicated. The author of the book Wa{'a-al-

k )
Wafa has recorded a few pages carlier thus ¢ E |

}
X
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“Shortly after shall be made mention in the next ¢hapter -
the account of the grave of Hazrat Hamzah (R.A), as menticned
by Abdul-Aziz bin Marwan, that thcre had existed a mosque
over the grave of Hazrat Hamzah (R.A.) from ancient times, and
this refers to the second century of the Hijrah.”

We thank Allah that from all. these .records the approved
nature of structures over the graves is proved beyond any doubt.
If the readers thank over the matter, they shall find sufficient
rroof (or the propricty of putting up structures over the gravces
from the cxample of the Holy Prophet (S.A), from the life-
cccount of the Sayvedah tun Nisa (A.S), from the cxamples of
the ccmpanions of the Holy Prophet (S.A.) and of those who
followed in their wake.

THE CONSENSUS OF THE MUSLIMS.

Jalaluddin Suyooti in his book Tareckhul! Khilafa records
under the cvents of the reign of Al-Mutawakkil thus :-

“Mutawakkil gave orders in 236 A H. for the destruction
of the grave of Hazrat {Tmam Hosain (A.S.) as well as of the
houses surrounding the same. He further ordered that the land
bec used for cultivation. He ferbode people from visiting the
place. The place became desolate. It became a desert, Muta-
wakkil gained the sobriquet of bcing a Nasbi (cnemy of the
Prophet (S.A.) and his ahlul Beit A.S). All the Muslims were
put to preat mental terture thereby, The pceople of Boghdad
inscribed his evil-doings on the walls ‘of the mosques. - The poets
wrotc satires on him, Among thcm may be mentioned the
following verses: By Allah, if the Bani Ummayyah martyred
the grand son of the Holy Prophet (S.A.) quite unjustifiably, the
Bant Abbas were his near of Kin, did not do any less cruelty,
sc¢ the demolished grave of Hazrat Imamn Huszin (A.S.). Thesc
people were feeling sorry as to why they could not participate in
the Killing of Hazrat Imam Hurain (A.S), they have wreaked
their vengeance on the stale bones,”
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In this statement the remark *“All The -Muslims were put
to great mental torture’ has o speciul significance for the discuss-
ion under view, in-as-much as it has a general application as
giving the cffect created by the demolition of the structures. It
shows that all the Muslims were in favour. of the view approving
the setting up of structures over the graves and anyonc holding

contrery views was cubbed asa Nasbi. Ik

(i) The book Wafa-al-Wafa has reccrded that at the time 117
hen Waleed bin Abdul Malik purchascd the chambars Y &
of the wives of the Holy Prophet (S.A), he gave crders E; fiss
to Umar bin Abdul Arziz to dcmolish the same and goh
extend the mosque. Umar bin Abdul Aziz accordingly it BEL

ordercd the same to be demolished. The city of Medina
was on that occasion the scene of such loud wailings as
't never had been seen.  Later on Umar bin Abdul Aziz (+
got the mousolcum of the H -ly Prophet (S.A.) constructed ' v
cn a new pattern. This event shows that the effect of  §
the demolition of the structure ovcr the grave cf the " :
Holy Prophct (S.A.), even thovgh for the improvement ‘ _‘
thereof, was such as to cause cvery body to bewail I
loudly. If the Muslims had bzen in favour of the ban \
on the construction of structurcs over the graves, they K
would have been glad rather than express their sorrow |

so openly.
" THE REVERENCE FOR THE DOME.

I have now only to show that the dome (is an object of re- .-
verence in the eyes of the scholars of recligion, bosides being a .

sacrosanct object)

I give some statemcenty to clucidate this point for the 2
discreet reader, not with standing the fact that some of the state- %,
ments given above do bzar on this point. I have once and again ef ‘*
hinted already at this matter, yet I shall at this place add some
more matter to what has already been said in this behall.
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(i) The Fatawa Alamgiri has laid -down ucnder the subject of
the Ettquette of the visit (Ziarat) to the Holy Sepulchre of

the Holy Prophet (S.A.) thus :

““One should stand at the head of the grave of the Holy
Prophet (S.A.) and be all attentjon thereto.” S

The book goes on to say 3

«Ope should not lay one’s hands on the wall of the mausSo-
}2am, for this is the dignity of awe and extreme reverence. One
should stand in the posture adopied during prayers. One should
visualise the body of the Holy Prophet (S.A) in a posture of resting
and as if he is listenting to the visitor and as if he is getting apprised

. of the same. This sang is recorded Al-Ikhtiyar Sharhe Mukhtar.

I want to draw the particular attention of the reader to
the remark in the text “‘onc should not lay one’s hands on the
wall, in-as-much as the same act is against the attitude of revor-
ence.’”” It shows the extent to which the mausoleum, the grave
and the wall of the structure command reverence. Can any
forbidden object bz the occasion for such a great reverence?
What can be the value of the fatwa (Verdict) of the scholars of

|  Madina which calls it forbidden to stand facing the chamber in
the face of the reverence demanded in regard thereto.

(i) Sayyed Nurud Din Samhoodi in his book Wafa-al-Wafa
records under the subject of the cttiquette of the visit
as following :- |

«Among the rules of cttiquette is the keeping of the cye on
the chamber, as it is an article of faith on the analogy to the
Honoured Meccea, according to Majd, who has said that the person
in Mcdina should keep his eyes on the chambcer, when present fn
the mosque while he shounld have his eyes on the dome when out of
the mosque, with perfect reverence and awe in the mind.”

On one side we have the pronouncement of the learned
scholars, that casting & plance on the chamber {s &n act of falih,
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the mosque is an approved ritual, in apiece with the act of faith,

witile on

pronounce thc very constiuction of 2 dome as a disallowed innova-
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the othier side the worshippers of the Najadi dispensation

tion. They go to the extent of destroying the domes as an act of

religious

obligation. Mark the diffcrence of contradictory vicws. 1

(iii) The Dalaelul Khairat has a facsimile of the mausoleum ‘l

(iv)

*A huge dome has been set up on his grave in syria, where

"I--.

of the Holy Prophet (S.A). It contains the following -

statement. Here 1s a facsile of she blessed mausoleum i 3

where n are buried the Holy Prophet (S.A), ard his

companions Abu Bakr and Umar (R.A). Besides the
fac.imile of the mausoleum of the Holy Prophet (S.A),
there is the facsimile of the dome of the grave of Hazrat
Usman. The commentator of the Dalaelul Khairat in
the book Mazral Hasanaat has recorded in connection
therewith a note. “The advantage of presenting the
facsimile of the holy gravces lies in this that a person who ‘
docs not possess the means to sce the actual holy mauso-
liums, may sce their facsimile with love and reverence

!

and may kiss the same lovingly and reverentlys soasto !

enhance his Jove through such extreme reverence. Many

learned sages have recorded for the holy facsimile lots of .-,
of merits and blessings as matters of their own experience, -

The learned scholars of Islam have recorded miracles in
respect of ths mausoleums of the saintly pcrsonages and
jovers of the Almizhty Allah, as a matter of high esteem..
Allamah Sha’rani, in his book Lawaqihul Anwaar, under -
the life account of Muhyaddm Ibne Arabi writes :-

food and alms are distributed, Even those short-sighted people

who were deniers of his merit prcuously, were compelled to visit ! '~,-

his grave,

his grave.

'T

."L?.

.
(7

notwithistandine that these people used to urinate on {

has related that his house lies adjoining the sepulchre of.Shaikh
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Muhvuddin, A man who belonged to his enemigs: came to the
erave after the Isha prayer with a flaming fire intending to set fire
to the cofin of the Shaikh., He was yet séme nineg cubits from the
grave when he got swallowed by the ecarth. e disappeared within
my sight When his family pecople Jailed to see him return
home, they started a search for him. Irelated to them what had
happoned within my Ken. Those people began to dig up the
carth at the spot, till they came upon his head. The more they
dug the decper went his body, till they were diswayed of
cver getting him back, and they covered up his body with
the carth.”” | -

-

What more greatness can there be 1m respect of the dome,
than what has b:en portrayed in the narrative given above ?

THE RELIGIOUS ADVANTAGLES OF
BUILDING DOMES

T want, now, to discuss the advantages brizfly, which azcrue
ecom the sctting up of the domes from the religious peint of view,
~nd to bring out the disadvantages W hich are attached to the

destruction of the same by way of such destructive work.

WOV eI A

‘ THE VISITING OF THE GRAVES IS APPROVED
| FROM THE WORDS AND EXAMPLES OF
HOLY PROPHET (S.A.) AND HIS COMPANIONS

There is a consensus of opinion nearly of all the scholars

of the Unmat in the matter of the approved nature of the wisit

(Ziarat) to the graves of the prophets, the scholars and the pious

persons. It is allowed by the shanat. Unless there is a dictine-

tive symbol on the grave, the identity thercof shall be lost, and

| <0 MO Onc can pay a visit to his grave, This is a matter which 1s

i clearly against the spirit of religion.  We may now take stock of

a few statements bearing upon the approved nature of the visit to
the graves:

9 (i) Zakariyya Ansari in his commentary of the Sahcech
Bukhari, the Thufatul Baari records as follows:  Tlus s
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n chapt r on the religions sanction a‘tached to the visit
to the praves. Such a visit 1o the graves is arproved for fi
t:ic 1en folk, according to the narration of th: Saheeh &1
Mus't -, The Hoty Prophet (S.A) sail, <1 had forbidden t
vou to vi.il the graves, but now you visit them.” As for H -
the womien and cunuchs, such visit is disapproved in ';- {5
their case. This disapproval however, concerns the 'i

!

|

groves of rersons other than that of the Foly Prophet
(S.A).  But the visiting of the grave of tha Holy Prophet i
(S.A) Is clloved even today in the same manner in the "*--'-
cace of the women fulk and the eunuchs, The graves of ';
o1l the yrophcts, the erudite scholars, the pious people
ond tle scintly ones are inclnded under the permission |
pceuliir to the grave of the Holy Trophet (S.A) for
this purposec.
i
This is a rro=f that the visiting of the graves is permitted |
and th.ro 1. no exeeption even in the cx.e of the wo:nen folk,

1
(i) Allaroah Qastalont in this commentary on the Sahech
Culkore, Tr.hadus Sari, has made the following statement

in this respect: “The visiting of thz graves of the |
mushins is of on approved nature for the men-folk. A 3}
trasiiticn of the Sahceh Muslim has recorled that the |
Foly Jrophet (5.A) said ‘I had forbidden you from -
visitinz the praves, but now you viwit the graves, for it is 2
the cavse of the remembrance of the Doomsdeay. ‘Imam: E
Malck wos asked about th: visiting of the graves., He ’t‘
replizd, ““the Holy Prophet (S A) had forbidden such zisits g
in the first insiance, but he perm:i:ied such visits latter on, 3
If @ man wrderiakes it and Le does not speak any evil l ;E
£
.

,,;‘;“,
i .
¥,
i!""t

f
world, there was no objection thereio. N

Gl
Afler rnentioning tlic order that the visiling of the graves :}.
by the women is Cis..pproved, he writ.s: The visiling on the ; |
part of the womenfolk, the grave of the Holy Prophet (5.A) 1s not "
disapproved. On tne coutrary it 15 commendeble ; and as has

&
.
T

!
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been stated by Ibne Rafah and Qamooli, it is proper in respect of
the graves of all the prophets and the saints (aulia).

It is thus gathered that there was a rrohibition made in
respect of visizing the graves, but it was later withdrawn, It {s
now clear as to how the learned scholar; of Medina are correct in
their stand about the curse of Allah on the women vicifors of the
grave, ‘Arguing with the abragated order, considering it tfo be
the sbregating one’ applics to these scholars.

(iii} Mohibb Tabari in his book Riyazun Nazrah Fi Fazaael
al Asharah has recorded thus: Ibene Najjar has put
down in the book Akhbar al Medina with a continuity
of narration through Abdur Rchman bin Hameed that
he narrated from his father <“when the hour of death of
Abdur Rehmazn bin Auf crrived, Hazrat Ayeshah sent
him a message that he too chould also choose to be
buried be:ile the Holy Prophet (S.A) and his two
brothers (the Shaikhniz). Hereplied that he did not
want to overcrowed her apartimant, and that he had made
a covenant with Usman bin Mazoon that whoever of
them two died later, would chzose to be buried by the
cide of the other., On thi; account th: graves of both
Usman bin Mazoon and abdur Ralhman bin Auf are
within the dome of Ebrahim, the son of Holy Prophet
(S.A) ond as such the vi.it (Ziarat) be made there;
Special light is shed by the conclucing sentences of the
stotement on the religious scaction for the visiiing of the
oraves and the domes.

THERLE ARE DMANY BLESSED GRAVES WHICH
HAVE A SPECIAL LEYFECT IN THE RIATUER
OF THE GRANT OF PRAYERS ANL THERLE ARE
ANOTHORITATIVE STATEMENIS FROM THE SCHO- -
LARS OF TIHHE AHLE SUNNAT SCUHQOL OF FAITH
IN THIS RESPECT. |

(i) Shaikh Moin Shablanji in his book ‘Neorul Abar Fi
Manaaqib Ale Baitin Nabivil Mukhtor” writes i regard
to the blessed mausoleums of the land of Ceypt as under:
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The grave of Sayyedah Nz7cesah is among the places which |
are well-known for their cflicacy in respect of the grant of prayers i
in the land of Fgypt. Maqreezl has mentioned among oiher )
places, prison house of liazrat Yusuf (A.S.)’, and the mosquc of §
Hazrat Moosa (A.S.) which is <tuated in the locality of Makhda,
and it lics to the left side of th2 man offering his prayers focing
the Qiblah in the mosque Meosiidal Agdam oituated at the place
known as furqat Magqreezi has also said that whencver an affliction 1
over takes the people of Egypt or they are in any need, they go to' '
one of thesc very places and pray to Allah, and their prayers arc:§. -
granted. | |

(i7)

*l_i
‘.

Fazil Reshieel nldin Dehatvi writes in his <Ma' aatezb!

Risheedivi i’ thus:
glorious reiearcher Slyaikh Dehlavl Imam Shafi has saidk
that the grave of Hazrat Mcosa

«In the Terjamatul Mi hkot of the:

Kazim (A.S) 15 2}

coverdi n ramedy for the grant-of prajers. That place:

is the r cipient o” ble-sinis £ nd light.

bin

Zaralq,

Sayyed Ahmodi
who is cnong the cminent jurists and}

ceh~lars o th: weslern cowntries hos saidl in the same.
{rorslotion.
asked me wheiher the help of the alive is more rpotent

than the help of the cminent dead (parsons). I replied.
«1h re are tome people who hold the view that the hclf)} |

«Cne dey Shaikh Abdul- Abbas Khczrami:

of the living is more potent than the help of the eminert
dop. r.ed souls, while I am of the opinion that the hcl'ﬁ;
of the departed souls is more potent In matters Of]

of irituc] nature.
vi_w on the ground that they were in the presence of t
Almighty Allzh.
these quarters cover such a vast field,
circurnsirhed.  No contrzdiction thereto

Shaikh Abul Abbzs concurred with mit

¢ 5

X
The norrations in this respect from

that they cannot be

. . ~ }
vicws of ancient scholars of the Kiizb (Quran) ang

Sunnzah.

Rather there is found support for this vié\i';

We refer the reader to the book Anfaasul Aarifcen

Hazrat Maulana Shah Waliyullah Muhaddis Dehla,}_.?
which ccntains the accounts of light and blessings derive

-4
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from the araves by the followers, disciples and teachers
of the author™ |

These words show that the gru';res of the saintly personagos
have a peculiar significance as far as the response to prayers is
concerned. It also becomes obvious that the writings of Shah
W:iliyullah Muhaddis Dchlavi in the Izaalatul Khifa, give sufficient
proof in favour:of this issue. Following this. the. people .of the
Ahle Hadis school of religion should have no ground for .denial,
in-as-much as this revered personage can be, counted among the
foundcrs of that school. In this connection Maulvi Siddig Hasan
Khan Qanaun, who is lumsc]f'1 member of the Able Hadis faith,
has in his book Ettehaf al Nabala, has rccorded under the life-
account of Shah Abdul Aziz Dchlavi the author of Tuhfac Isna
Ashriyah as following : The seced of -action in conformity. with
Hadis was in reality sown by his father in this land, 1t is he who
has nourished it into full fruition. Otherwise 1n the land of India .
there was nothing prevalent except -the Hanafi system of juris-
prudence, No onc recognised any faith in the study of Hadis_ or
in confirmity there with cighter as a discipline or as a .source of .
of conduct. May Allah vouchsafe to him the best of rewards
thercfor.” |

(111) Allamah lbnc Khallil can in hlS h:stoncal work Waﬁyaa-
tul A'ayan records under the life-account of Abdulla bin
Ahmed Taha Taha as follows: ¢“He died in Egypt on
4th of Rajab 348-A.H. The funeral prayers were held in
the Ecdgha Maldan Such huge numbers attended the
funncra) praycers that only Allah knows their count. e
was buried in the Muhallah Qarafah Sughra. His grave
is well-known for its specific significance in the matter of
the grant of prayers. It is recorded that a man went on
a pilgrimage to Haj. He could not pay a visit to the grave
of 1h‘c_' Holy Prophet (S.A.). Hec was as such very much
chagrined. He saw the Holy Prophet (S.A.) ina dream,
as saying that he should visit the grave of Abdullah bin;.
Taha Taha, if he has not been able to visit him. The

Marfat.com
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man having this drecam belonged to Eg)'pt. It is also
" recorded that a man who owed many acts of obligation
from Abdullah bin Ahmad, paid a visit to his grave and
recitzd the following couplet:-
‘You have left those who were dependent upon you
for the supply of their nceds in great distress.” The man saw
Abdullch in a drcam’as saying that he had heard what he had said,
but that he could not make a reply to him, YET HE ADVISED
HIM TO COME TO HIS MOSQUE AND MAKE ANY
SUPPLICATION AFTER PERFORMING TWO RAKAATS
OF PRAYERS, WITH THE ASSURANCE THAT HIS SUPP..
LICATION SHALL BE GRANTED.”

These words show the efficacy of the prayei's in the "vicinity
of the graves as rcgards their fulfilment. They also show the
faculty of hearing being possessed by the departed souls, which is

persistently derizd by the Wahabis, As a matter of fact, ;
hundreds of experiences are testifyirig to this faculty of hearing )
baiag possessed by the departed souls, But as this subject is -
extrancous to our thesis, we do not expatiate thereon.

(iv) Maulva Sayyed Sadruddin Ahmed Hanefi Bahari in his E K

book Rawach-ul-Mnstafa min Azharil Murtaza under .}
the life-cvents of Sayyed Shamsuddin bin Ali al Husaini -1
al Bukhari ponularly known as Ameer Sultan, records as |
follows : *Hi; death took place in the city of Baroosa ia -'
the year 833 A.H. He was buiied there. 'His grave 1s '
well-known and ft is visited by the visitors from that .
land. Th:y invoke benediction therefrom. Itisa place <
speaiic for the fulfilment of prayers and deriviag of *
blessiags. | RS

Then he goes on to speak of Sayyed Ahmad bin Abdullah ™
Qarecmi Hanafi in the following strain. <The death of the Hazrat ;' 1
Sayyed took place in the early days of the reign of Sultan U
Muhammad in the city of Constantinople. Hc*'was buried there “j
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His grave is the place of visit as blessed place for the fulfilment
of prayers. May Allah bless him.’

(V) Sayycd Muhammad bin Al titled as alffagech al Muqgad-
dam at Tareemi has been given space 1in the book Airaas,
as having died on Saturday night, first of Zil Hijjah of
of the year 653 A.H. His grave in the Mausoleum of
Tareem is a widely visited place as the sanctuary for the

"fulfilment of the needs of the people. May Allah
bless him,’ |

From all these accounts it is gathered that there are certain
graves of personaﬁés favoured by the Almighty, such that
prayers are answered there, Of this these are a number of
examples.. | ' |

It is obvious that unless these is a distinctive emblem for
the graves of such favoured personages, their identity cannot be
established for the purpose of offering prayers there. This argue-
ment shows as to what extent there accrue losses in respect of
right and reasonable lawful objectives, in the demolition of the
domes. As such no sensible person can call such acts as
commendable,

WOV eI A

e L P T

ANOTHER FACET OF THE ARGUEMENT.

One of the . arguements in favour of the structures over
the graves is that the followers of Islam have been occupying
themselves therewith in all periods of their history, although
there bhave existed in all such periods learned Jurisis, Tradi-
tionists, Scholars, Judges and those men who were competent to
pronounce verdicts. Such learned scholars had grecat prestige in
matters of lawful importance. No one however, ever demurred
to such constructions. There has continued a practice of sctting
. up structures over the graves in a regulay form. O one should
- have expected that the  jurists and the traditionists or the Judges
~and the persons competent to pronounce religious verdict should -
«  have on some occasion or other demurred against such activities,

.
- - -
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if the same had appeared to them against the Tslamic code. The

fact that such objection was never raised shows that those people

had decided upon the permissibilty of the constructions.. They

did not consider it unlawful. They werec people who never

swerved from the espousal of the Faith and the raising aloft of

the word of Truth as far as lay was in their power. They under-

went great troubles for the sake of the Faith, asis shown by the

life events of Imam Nisaee, Imam Malck and othcrb of their

calibre. Were they guilty of concealing the truth of supparung

the attitnde of ignorance ? Such imputation is certainly against

the high prestige wich they enjoyed and the great honour which

they had won. This activity of the Muslims following one period

after the other shall have to be recognited as an authorisation
therefor. Some time ago an article appeared in the journal-
Al-Waiz under the caption.

“HISTORY OF THE MAUSOLEUM OF THE:
HOLY PROPHET (S.A)) '

As the same has a special significance for the topic in hand,
it is reproduced here in-the interests of additional arguement:

THE M\U:OLEU\I OF THE HOLY PROPHET (S.A) J

.t
Thcrc have bcen rourmfz in news of thc depredatmns of the
Najadis on the mausoleum of the Holy Prophet’(S.Al) and ‘there

are. pcople. who are pcrturbcd over the mattef of- constructmn |

over the graves. On this occasion a review of the history of
the mausolcum of the. Holy Prophet (S.A) -with parucular
reference to every person who took part in the: construction of
the same will not be out of place. -It is- learnt from’a study of

the books of history, biography and traditions, that ‘when the
Holy Prophet (S.A) set up the Mosque, he got constructed two-

apartments_adjoining thercto, one for-Ummul Momineen Ayeshah

and the ‘other for Ummul Momineen Saudah, Both these
apartments werce constructed of bricks and the date wood. The
door of Ummul Momiaezn Aycshah was of a Single plank of pine

l | @
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~weod. Following this there were constructed seven apartmients: .
adjoining these for the wives of the Holy Prophet (S.A). The
apartment known as the apartment of Jamab Ayeshah was
constrncted in the month of Shawwal 2 A.H. All these apartments
had roofs. The roofs however, were so low that. according to
the: narration of Hasan Basri, he could touch the same, when
he had occasion in his childhood, to go to the apartment of the
Holy Prophet (S.A.). This apartment was adjoining the mosque
closely. It was so elose that according to the narration of Janab
Ayeshahk, when the Holy Prophet (S.A.) observed Eitekaf (Seclu-
sion during Ramazan), She could from her own apartment comb
his bair. Wafa-al-Wafa by Allamah Samhoodi.).

The Holy Prophet (S.A.) dnring his life-time spent daily
onc night in the apartment of one of his wives. When he de-
parted from this world, he had been during that night in the
apartment of Janab Ayeshah, according to the narration of
Bukhari. There he breathed his last.

There was a difference of opinion as to the place where
his body was to be laid to rest. Some of the companions said .
that they had heard the Holy Prophet (S.A.) say ‘the Prophet
is laid to rest at the place where he breathes his last.,” On the
basis of this principle, the body of the Holy Prophet (S.A.) was
laid to rest in the apartment of Janab Ayeshah.. (sce the account .
in the Insanul Uyoon).

C o e i s P ——— T

Later on when came the turn of the first Calip to leave this
world he left a will for Janab Ayeshah to have him buried by the
side of the Holy Prophet (S.A), Accordingly when he breathed
his last, his grave was made by the side of the final resting place

. of the Holy Prophet (S,A,) in such a way that his head was close
1o the shoulder of the Holy Prophet (S.A).  (Tareekhul Khulafa)

So far there was no enclosure of walls for the apartment of
Janab Ayeshah, except that of wooden planks. The second caliph
Umar bin Khattab was the first to have the outer walls construc-
ted, (see Wafa-cl-Wafa al Akhbar Darul Mustafa.) Then came

Marfat.com
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near the time of the departure from the worldly scenc of Hazrat
Umar. He sent a message to Janab. Ayeshah for-permission to be
buried by the side of the Holy Prophet (S.A.) and the first caliph.
Janab Avyeshah sent word that the parlicular place had been
sclected by her, as the burial place for herself, yet, said she, she
would give Umar preference to her own sclf, and she’ gave the
permission on the basis of which the grave of Hazral Umar was
also made beside the two graves. (Tareekhul Khulafa.)

Although the second caliph had got the wall of the apan-
ment built in his own days, yet there was no wall within the
apartment for the protection of the pdrucular graves. When
Hazrat Umar was buried, Janab Ayeshah felt the necd for the

same. Accordingly as it has been narrated by Jbne Zubalah from
Hazrat Ayeshah to the effect that as long as the Holy Prophet

(S.A.) and the first caliph lay buried in her apartment she used to
live in her apartment using any over-cover  for hersclf, but from

the moment that the second Caliph got buried there, she put on .

the garments necessary for her, till she got a wall reared up
between herself and the graves. Some historians have given
another ground for building up this wall. The peopie used to

take away carth from the grave. Accordingly Hazrat - Ayeshah -
gave orders for the construction of the wali which was built up. -
Thongh there was left an aperture.thercin The people used to take -
away the carth through that uperture, which, too, Hazrat Ayeshah
got closed up. No change in the make-up of the apartment -is
recorded by any works on history following this, till the days of !

Abdullah bin Zubair. It is, however, quite obvious from the
account given above/that in the presence of the companions of the

Holy Prophet (S.A.) who looked at life from the view point of the

Holy Prophet (S.A.) and who listened to the words of revelation

directly from him, It was Hazrat Umar bin al Khattab whoﬁ

rcared up a structure over the grave of the Holy Prophet (S.A.),
and who got built the walls of the apartment where his body was

resting. Than Hazrat Ayeshah got built up a wall between herself

and the graves, thereby setting up the fonndation of the four walls
to encircle the grave of the Holy Prophet (S.A.).- The roof of the
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same wias left intact without converting it into a dome. This
shows that the prohibition of the structures being bwiit over th2
graves, does not apply to the graves of the prophets and the
Aimma (Imams.)

When 1t came to the time of Abdullah bin Zubr, the outer
walls of the apartment got built up by Hazrat Umar bin Al
Khattab, being low in height, were drawn up higher by Adbullah
bin Zubair.. (Wafa-al-Wzala.)

Later when Waleed bin Abdul Malek .thought of extending
the premises of the Masjide Nabvi, the walls of the apartment
were razed down and the constrnction thereof was undertaken
afresh under the supervision of Umar bin Abdul Aziz, While the
work was in progress, there appeared a foot, about which there
were doubts as to whose foot it was. It was Urwah who said
that the foot did not belong to the Holy Prophet (S.A.) but that it
was that of Umar. (see Saheeh Bukhari.)

h_d

In any case, Umar bin Abdul Aziz got the walls around
these graves built ilp during the relgn of Waleed bin Abdul Malik,
He got a very stout roof built under the ceiling of the mosque.
Following this event, the books on history are silent about any
further change in the design of this apartment. There is no
objection recorded on the part of any one against the changes that
took place durmg the time of these ummayyeds, notwithstanding
. the fact that therc were living on this earth in these times a_ large

number of th: companions of the Holy Prophet (S.A.) and those
who had followed in their wake.

Latter when the caliphete of the Bani Ummayyah came to |
an ¢nd, and the Bani Abbas came into power, it was Abdul Naijri
i the governor of Medina appointed during the caliphate of Haroon
. ar Rasheed, who found that certain wooden timbers had become
[ broken in the roof the mosque above the grave of the Holy
. Prophct (S.A.). Abdul Najri the governor of Medina got the
Y. whole of the roof of the mosque opened up, and got the
unservicerable timber replaced by new wooden structures. [t is

e
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snid that there were seventy such unserviceable picces . of timber,
which were replaced by new picces and the whole of the mosque

- " * Py ﬁ' -I
including its ceiling over the blesscd apartment was reconstructed AL
in the year 193 A.H. | 4
Later on according to the statement of Ibne Najjar, Muta- 1 | '1.
wakkel during the period of his caliphate grave orders to his i ﬂf:s‘
gavernor of the .Holy cities.(Mecca and Madina), Ishaq bin Salmah - ﬁiy

that the apartment of the Holy Prophet (5.A.) should bz re- 41°
inforced with white stons. Accordingly the foundations of this |
apartment were laid afresh in about the year 240 A.H. and it was f_, .‘.
re-inforced with white stone called marble. Later on during the 8

period of caliphate of Muqtazi Billah, Jamalud Din Wazecr bani %
Zangi renewed this stone structure in the year 540 AM.when H .

up above the strncture upto a man’s height there was laid the :; ';

marble stone. ‘ | L‘ :{.

1 s

" ..

Following this cvent a few years later, according to the 1 o
records of some of the historians, during the period of the

caliphate of Muqtazi Billah bin Mustanjid Billah. there was heard
the loud sound of an explosion from inside the apartment, The
matter was reported to the caliph of the day, who consulted the |
jurists. The unanimously gave,the verdict that a learned person i
from among the attendants of the mosque should enter the |
apartment to find out as to what had been the canse ofthe ;{1
explosion. For this assignment the Muslims unanimously selected e
a person Badr by name. He was an ag:d person of great learing. .
He was accustomed to spead his nights in prayers and bis days in S
fasting. He was from among the Bani Abbas. He entered the «

apartment, and found that the inner wall of the western side of =
the apartment had fallen down. Some bricks were prepared from °, 3
the carth taken from the mosque itself and with such supply the *° ‘
wall of the apartment was re-built, It was reared up as it originally ’f’

was. This event according to “certain records might have taken .
place in about the year 570 A.H. 1

4

A great catastrophe fell in the year 654 A.H. when the &
Masjide Nabvi cautght fire on the Thursday: night of the first of

4 “m LS
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Ramazan. = Not-with-standing the strenuous:efforts. of:the people
of Medina to-extinguish tbe fire, the fire :raged on, :so that not-a
single piece of wood of the roof of the Mosque remained
- un-signed. Along-with these were burnt .down all the belongings
- of the mosque, as for example the pulpit, the .doors, the treasure
chest, the railings, the boxes, the books and the.screens, :As part
of this huge fire, the ceiling which lay over the roof .of the apart-
ment of the Holy Prophet (S.A.) fell over the particular roof
which had been constructed over the graves. Under .the -weight
of thereof the two roofs fell down on the graves in the apartment.

The report of this great Catastrophe was conveyed to the
calibh regnant of thce day, Musta’sem Billah Abu Ahmad Abdullah
bin Mustansir Billah who despatched from the capital the material
as well as the artisans for the reconstruction of the buildings.
The reconstruction of the mosque as well as of the apartment of
the Holy Prophet. (S5.A.) was. undertaken in the begining of the
year.655 ALH. Yet another. roof was constructed with special
re-inforced material over the sacred apartment.

So far there was no dome to the sacred apartment.  On the
~ other hand there was an-enclosure built of brieks to-a man’s height
~ on the surface of the roof of the Mosque covering the area of
that apartment, so as to  make a distinction ' for the apartment,
from the rest of the roof of the Mosque. The Green Domewas
constructed in the year 678 A.H, during the reign of Mansoor
* Qaladoon Salihee, It was square at the base and octagonal above.

There was an aperture over it, which showed the inner roof of
the apartment to a person who would peep through it. Thers is,
however, no historian who has explicitly disclosed the name of
the builder of the Dome, Some books, however, show that this
- Dome was got- constructed over the resting-place of the -Holy
. Prophet (S.A.) by Kamal Ahmad bin Burhan Abdul Qavi Rabaee

* Nasir Qaus and bis purpose in this was to aequire hcavenly
. reward.

I |
[ -
Jr
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This Dome was renovated by Malck Nasir Hasan bin
.+ Mahammad bin Qaladoon during the reign of Malek Ashref
B Shaaban bid Husain Muhammad in the vear 765 A.H.
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- Later on there déveloped a-defect in this apartment in the
year 331 A.H.  This was set right by Malek’ Ashref Barsbani in
the same year in the month'of Zee-Qa’ dah. This structure was,
. probably not strongly ‘built. Accordingly ‘only "a few years later
in the year 853 A.H. during the reign of Tahir Jagmagq; there 3§
arose the need for its repairs. Later on in the year 881, Khawajah ! i)
. Qhamsi arrived in Medina in. company with the Ameer of Jaddah,
"and he took upon himself the building up of the same. The outer ?
roof of the sacred apartment was made a little higher. The picces E
of wood of the Green Dome, which were damaged were also
replaced by shams bin Zaman,

Another catostrophe of fire befell on the MﬁSdel Nabvi i m
886 A.H, on the 13th of Ramazan. The ‘whole Mosque Was |
damaged as a result of this fire. The Green Dome, the highest !
structure was also damaged, and 1t came down,  Yet there was no }
damage to the particular apartment which enclosed the graves. ; ".
Under the supervision of Ameer Shamsuddin Zaman, the bulldmg
was reconstructed and the Dome was put up again- ‘

Later on in the year 892 A. H This sacred Dome cracked ‘
from above. The expert architects of the day came to the conclu- f
sion, that partial repairs would not suffice. Accordingly the-;
Dome was re-built under the orders of Sultan Shujaee Shahecu
Jamali, It was increasingly fortified as compared to the [)l‘chOllS**
constructions and a magnificent Dome was constructed, There's
are no hlStOI’lC&l records which would bring .out the changes that i
took place in the mausoleum of the Holy Prophet (S.A.) after the i)
ninth century of the Nijrah Era.

THE OUTCOME OF THE FOREGOING DISCUSSION. | |
&
¥

. ,fl
From-a review of the mattcr, we mean to show the great z
solicitude which the Mushms of all ages have evinced in the upif
keep of this bnilding, and the sincere efforts which the Mushm

.
¥

monarchs have consistently made in the strengthemug of thcé;‘

. | % ‘2 |

fonndations thereof.
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Never has any one denied the importance of the same, nor
has any one raised any objeclion thereto. This leads 1o the
conclusion that the Muslims in'every age have approved the up-
keep of this building and that the activities of the Naijadis are
against the comnion practice of the Muslims of every age.

ADDENDUM.

The., Dome of Hazrat Amecrul Momincen Al Ibne Abt
Talib (A.S.) was got constructed by the caliph Haroon ar-Rasheed
Abbasi. In this respect, Jamatuddin bin Aqabah Hasani records
1 his book Wmdatul Mataaleb Fi Ansaab Aale Abi Talib thus:
The grave of his revered personage remained in secret, till 1t came
to the time of Haroon ar Rasheed the Abbasi caliph. He went out
one day from koofa for hunting. There were some deer and wild
asses there. When the hounds and hawks were set after them
the deer took refuge on a mound. The preying animals re urned.
without attacking them.” Haroon ar Rasheed was greatly per-
plexed. Returning to Koofa, he summoned the well-informed
people of the town. He sought enbightenment from them in

1

this matter. Some of the nobles of Koofa told him. that it was
the place where Hazrat Ameer-ul-Momineen (A.S.) was laid to his
final rest. ‘Haroon. ar Rasheed went to the spot one night in the

company of Ali bin Eesz}‘Hﬁsliir_rii.

| - He left all his comipanions on one side and employed himself
| in praycrs near-tHat mOUhd. He was' sobbing and saying ‘on the
oath of Allah, that he was aware of the rights he (Ali A.S.) was
3 entitled to and that he was not a denier of his excellence. He
, continued, ¢ Your progency means to risc against my government,
i to kill me, and scize my Kingdom.” The morning dawned in this
way. Ali bin Ecsa was asleep at this hour. Haroon ar Rasheed
woke him from_slecp and asked him to perform his pravers by the
side of the grave of his uncle’s son, He asked as to who was his

uncle’s son, “Amecrul Momineen Ali (A.S.)”" Was the reply of
Haroon ar Rasheed. Eesa stood up, made his ablution and

offered his prayers. He had a view of the grave. Hum(ﬁ‘if then
gave orders and'a Dome was constructed on the grave. People
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began to pay visits to the place. They began.to bury their dead
near about the grave. It came to the time of Azad ud daulah

Dailumi, who put up a magnificent building there. He spent lots
of . moncey.tcere. '

He allotted a great deal of endowments for it. Talaliddin
Suyooti in his book Tareekhul Khulafa records thus about Haroon |
ar Rasheed: “‘Haroon ar Rasheed was agreat patran of lcarning '_;"
and the learined scholar. He paid homage to the ‘commandments il
and the rites of Islam, :In'the matter- of religion. hé hated the t’-’_. f
superficialities and he had:no:partience with polemical: wrangling e
in the face of the clear exposition of the Book (Quran).” 4y

‘Moreover this: was a period which was overflowing . wit the 4w
people of learning, the masters of Traditions -and the scholars of
junisprucence. The Office of the Chief Justice. in the realm of 1
Haroon ar Rasheed was occupled by Qazi Abu Yusuf. . All the L

interpretations of the commandments. of the.Islamic. code were 1
referred to him,

‘Besides these there were: tgp-ran];dng jurists and eminent '
persons of learning like the Imam Aazem Abu Haneefah Koffi,
Imam Malek bin Anas, Ebrahim bin Abu Yahya the preceptor of
Imam’ Shafi and others. "Had these scholars looked upon the build- |
iog of domes as unlawful, Haroon ar Rasheed could never have had 1
the courage to build it, Even. if.these.scnolars hagd expressed the
least dislike for the work, that would have been recorded, It
shows that a structure over the graves did no haze any objec-
tionable complexion in their eyes, ?

Later on Mamoon Abbasi got a dome built on the grave
of Haroon ar Rasheed. The dome had been completed by the

year 203 A.H. The Tareckh Rauzatus.Safa .accordingly. has ':.ﬁ
recorded in this behalf thus: c

‘““Ab-ul Salt Harvi saidance .1 was standing before Imam '

Raza (A.S.) who directed me to go into the domed building {
wherein Haroenar Rasheed had been .buried: .and to . bring %
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earth from all the four sides of It. I brought the earth,
he (Imam Raza) smelt it and threw it off, with the remark

P kP

<soon they will bring me here’.

Hafiz Suyooti has.recorded in regard to Mamoon ar
Rasheed to the following effect : “Mamoon ar Rasheed was a
jurist, giving his decisions with justice, He was counted amoung
the great scholars of the age."”

Besides this, it was an age noted for the great number of
men of learning, Among them were men of the calibre of Imam
Shafi, Imam Ahmad bin Hambal and Sufyan bin Ainiyah and
other famous celebrities of this age. According to the statements
of Hafiz Suyooti and some other historians, Hazrat Imam Al
bin Moosa al Raza (A.S.) had a slziccial influenc upon Mmuoon,
And in the matter of ‘Enjoining goods’, Hazrat Imam (A.S.)
was never swayed by royalawe, The author of the book
Rawaeh’ul Mustafa has recorded in this respect as follows :
Hazrat Imam Raza (A.S) was . very particular in instructing
Mamoon and he never aliowed amy apologetic attitude. in this
matter, The Imam acted on the maxim ‘tell the truth even if it is
bitter.' It is recorded that on a certain occasion Hazrat Imam
Raza (A.S.) paid a visit to the place of Mamoon. He found him
making his ablutions, while his slave poured water on his hands
and feet. He said to him, Do not associate ‘any one in the
worship of Allah, the Most Fxalted.”” At which-Mamoon out of
regard for Hazrat Imam Raza (A.S.) sent his slave away and
performed the ablutions on his account and offered his prayers.”

It was not conceivable that if the setting up of structurcs
has been an unlawful act, the learned scholars and the Imams
would have held back from condemming it and expressing their
disapproval of the same. From this it can be gathered that
the setting up of structures over the graves was permissible 1n
their eyes.

THE VIEWS OF THE MEN OF LEARNING

Now that we have given proof for the setting up of struc-
(ures on domes as permissible on all grounds and by all sorts of
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arguements, we now refer to the views of some of the learned

scholars, in order that it may bzcome known that the learned

scholars have always declared as permiasible the setting up of the -
structures of domes. They haue ncver been averse to it. The

author of the book Durrul Mukhtar says: “No structure should

be raised over the graves, but others have said that there is no

ojection to this, and this is the selected verdict.”

(ii) Mulla Ali Qadri in the commentary of the Mishkat i (e
remarks : | | 1

«The earlier (scholars) have regarded the setting up of - { i
structures over the graves as permissible, so that people |

ik
may be able to pay them visit, and tke rest under |
the roofs.” |

(iii) Mulla Muhammad Tahir Futni in the book Majma-ul-
Behar writes ¢“The learned scholars of earlier times have
considered it permissible, that structures be raised on the

graves of famous scholars and religious persons, so that *
people may be able to come to pay homage to them and
rest there”'. | | i

In both these statements the scholars of earlier period have ‘
been shown in favour of the permisisbility of setting up such
structures, which has the force ‘of sanction by most of the learned
«cholars. I:is seen that the learned scholars of the earlier times
have had all along formed their views on the matter of the const- .~
ruction of structures on graves, as permitted and fawful. Itisa J
fact that no unlawfulness is found to have been attached to the K
structures on the graves throughout from the time of the pristine ,
days of Islam up to the seventh century of the Hijrah Era. After - .
Ibne Teemiyya Hirrani, some of this followers made a row about -
the matter. They raised the slogan of structures on the graves. |
as being unlawful.  This slogan, however, has no weight 1n view
of the consensus of the scholars of ecarly period of Islamasis =

shown by the writings of Mulla Ali Qari and Mulla Muhammad '-‘?";_
Tahir Fuini. Tt is a voice in the wilderness, so to say. (:'i
v
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THE DESTRUCTION OF GRAVES AND THE
INSULT TO THE DEPARTED SOULS:

Magulang Abdur Razzaq in the book Anwaare Ghaybiyyah writes :

“The grave is like the body to the departed soul. As such,
the conduct which is a source of chagrin 1o the body of a living
person, is a source of chagrin to the soul when such conduct is
adopted'in regard to the grave. In the same way after thc burial
of a body, the conduct which is a source of well-being for the body
of a living person, is a source of well-being 10 the soul when under-
taken in regard to the grave. Assuch, the attitude of reverence
which was evinced towards the persons when they were living, has
to be observed with regard to their graves. A form of reverence
which is forbidden by the Islamic code, however, shall remain
forbidden in any case. The construction of a structure for the
grave, is in order for preserving the identity of the grave."”

These words show that the matters which cause insult and
inconvenience during life, are also the source of chagrin after
death. It is obvious that a person shall feei insulted and chagrined
if his residential house 1s destroyed or dug up. As such after,
one’s burial, the grave which becomes one’s eternal resting place,
when tampered with, causes chargin to the departed soul, One

. should note the extent to which these people of Najad have caused
l  insult and chagrin to the great leaders of religion and the disrespect
that Ibne Saud has shown to the magnificeht personalities of
humanity. Most of the Muslims arc aware of the list of the
. personages who are buried in these graves, which these cruel
" fellows have tried to obliterate from the pages of the times. [

now give brief hints about the graves of some of the grand
personages here.

THE MAUSOLEUM OF HAZRAT ABU TALIB
AND ABDUL MUTTALIB

Hazrat Abu Talib was the first great personage who was,
; selected by the Almighty Allah for the up-brining of Hazrat
3

A ey W - M . ™" - -

Muhammad Mustafa (S.A.), His Messenger. Allah has Himself
spoken of the obligation to the cffeet that the Holy Prophet (S.A))
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was given shelter as an orphan (93:6). The Muslims are quite
aware that the nurturing flap wherecin the Almighty Allah offered

protection to His favoured Messenger (S.A) was that of Hazrat
Abu Talib himself

As to the authentication of his Faith, we have the verses.
which he composed on different occasions in praise of the Holy
Prophet (S.A). The men of learning in Islam have compiled
books in proof of his being a muslim. Among these booksisa
unique compilation Asnal Mataaleb Fi Imame Abi Talib, on

this subject.

The gfandcur of the personality of Hazrat Abdul Muttaleb

is even more obvious. There are a number of grounds which
establish his high status.

(i) The Almighty Aliah brought forth His magnificent
Messenger, from his progeny. Such was the calibre of
purity of Holy Prophet (S.A) that never dlda fly settle
on the blessed body, in-as-much as it usually seftles on
filthy and dirty places. How can it be then, that the
Almighty Allah would have seclected a person as his
progenitor who could have been tainted with infidelity.

From this same account is obviovs the grand status-of
Hazrat Aamina.

[t .

(i) Heis the grand personality, whose spirit of reliance on -} '

and unfaltering faith in the Almighty Allah, undertook
upon itself the venture of over poweriag the militancy of

Abraha. When the people of the elephant, intoxicated
with their numbers, power and equipment, advanced on
the Kaaba, the entire populace of Makka came bewailing «
to Abdul Muttaleb. It was he who reassured thus that )
the Almightly Allah would Himself protect His own
House. He then invoked the favour of the Almigity
Allah to protect His Own House, It was the cfficacy
of this prayer that Abraha got iavolved. in the
Divine chastisement and the Divine forces routed the

atrocious invaders.
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~ (iti) His was the grand personality to whom the Holy Prophet
(S.A) used to relate his ancestry with love "and esteem.
It offers the incontrovertible testimony of his high  rank.
We may refer to the Sahech Bukhari when it records :
«Barra bin Aazeh has narrated that the Holy Prophet

(S.A) said I am the scion of the family of Abdul
Muttaleb.” - o

There is also the poetical verse, besides which the ‘Holy
Prophet (S.A) never composed any poctry, wherein he has

declarcd :  “J am the Divine Messenger, without any doubt, and I
am the son of Abdul Muttaleb”. |

Now that the magnificent status of both Hazrat ‘Abu Taleb -
and Hazrat Muttaleb has becn proved, any disrespect to their
graves amounts to disrespect of these personages. Any disrespect
to their personalities is in itself off ending the Holy Prophet (S.A.)
In view of the fact that Abdul Muttaleb was the grandfather of
Holy Prophet (S.A), any insult to him is equivalent to an insult to
the Holy Prophet (S.A). And in view of the fact that Hazrat Abu
Taleb was the uncle and the supporter patron of the Holy Prophct
(S.A), and he was the father of Hazrat Amcerul Momincen Al
Ibne Abi Taleb (A.S) any disrespect to him  is the distespect to
the Holy Prophet (S.A) and to the successor of the Holy Prophet
(S.A). The person who is guiity of offence to their honour what ”
can be his worth in Islam?. Even if one overlooks the personal -
merits of Hazrat Abu Taleb and Hazrat Abdul Muttaleb, and they
are scen as only persons belonging to the Quraish, any disrespect
to them is offending the Holy Prophet (S.A). It is said that Ibne
Saud is not a wahabi, but a follower of a particular school of
jurisprudence - a Hanbali by faith, herc is a picce of cvidence, 1f
what is said about lim is right which is a certification of this fact
of very great weight, and which is weighter than the carth and the
heavens in regard to the supporters of Ibne Saud, The reader
may please refer to the Musnad of Tmam Ahmad Hanbal wherein
iUis stated that the Holy Prophet (S.A.) said 2 “The one who insults

the Quaaish, Allah will degrade lim.”
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Every onc knows that Janab Abdul Mutialeb and Janab
Abu Tuleb are both of the choicest personages of the sayyeds of
Quraish. Sureby any disrespect to them is the disrespect to the
Quraish, and this Tradition holds out great chastisement for the
one who is guilty of disrespect to the Quraish,

THE GRAVE OF HAZRAT KHADEEJAH (R.A))

The books on Islamic History and Traditions are unanimous
in their praises of her grandeur and rank. With the exception of
Janab Sayyedah Aalam Fatematuz Zahra (A.S), this revered lady
is superior to all the woman kind of the Ummat according to the
consensus of the opinion of the whole Muslim world. There is a
Tradition in the Collection of the Musnad-e-Imam Ahmad bin
Hanbal : ¢Abdullah bin Jaaffar has narrated from Hazrat Ali
(A.S) that he had heard the Holy Prophet (S5.A) say ¢‘‘the most |
evalted anong the women kind of the ancient times is Maryam |
daughter of Imran, while the most exalted among the women of 1he !
Ummat of the day is the blessed departed Khadeejah (R.A)". |

(i) Allamah Ibne Ascer Juzri records in the Usudul
Ghaabah Fi Maarefatis Sahabah : ".

Khadeejah daughter of Khuwailad, Ummal Momineen, the
wife of the Holy Prophet (S.A) is the first woman to enter the 3
wedlock of the Holy Prophet (S.A.) She is according to the i )
consensus of the opinion of the entire Muslim scholarship, the
first in the whole creation of Allah, to accept Islam. Neither any
man nor any woman took precedence over her in the matter of
the acceptance of the Faith. Zubair has said that this revered lady
was known as the pure one even in the days of the ignorance (pre -

Isiamic periud).

AeTigae™ + o

(iii) In the same book has been recorded the following Trad.-
tion: <«It is narrated by Ibne Abbas that the Holy
Prophet (S.A) drew four lines on the ground and asked
if they know what they implied. The people replied that
the Almighty Allah and His Messenger (S.A) Knew best.
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He (S.A) said, ‘the best of the women folk of the paradisa-
are Khadeejah (R.A) daughter of Khuwailed, Fatemah Zahta
(A.S), Maryam daughter of Imran and Aaslyah daughter of
Mazaham, the wife of Pharaoh.” |

(iv) There is another Tradition recorded in the same collec-
tion: ¢The Holy Prophet (S.A) said”’ the angel Jibreel
came to me and said ‘0’ the Messenger of Allah, Khadeejah
is coming to you, having with a pot filled with some food or
drink. When she arrives, convey to her salulations from her
Lord and from myself, and give her glad tidings of a house in
Paradise bedecked with sapphire and emdrald,  There will be
neigher troubles nor torments.”

(v) There is a narration from Ummul Momineen Ayeshah in
the Saheeh Bukhari, that the Holy Prophet (S.A) used to
make mention of Hazrat Khadeejah (R.A) very often,
He would often slaughter a sheep and send its pieces of
flesh to the Acquaintances of Hazrat Khadeejah (R.A).
When asked about her, he (S.A) used to say that she was
an unparallelled lady and by the Grace of Allah she

mothered my progeny,

(vi) Allamah Qastalant has recorded in the book Irshadus
Saari: “Shaikh Taqgiuddin Sahaki has lald down that in his
view Hazrat Fatemah (A.S) is the superlor - most, then Is
Hazrat Khodeejoh (R.A) and then Hazrat Ayeshah (R.A)

In merit,”

-

X This is an indication that next to Janab Fatemah Zahra
' (A.S), the best of the women folk of tha world is Janab Khadeejah
i (R.A). Now, when the grandeur of the rank of Hazrat Khadcejah
'r'"l has been cstablished, and it is known that she whas a powerful
" cause for the propagation of Islam, anyone showing disrespect to
{' her is guilty of disrespect to Islam itself, and the infidelity of the
«  person showing disrespect to Islam is evident.

e
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THE GRAVE OF IBNE ABBAS

Onc of the misdemeanours perpetrated in Tacf by the Saud;
tyranny is the destruction of the mausoleum of Hazrat Abdullah
bin Abbas, the interpreier of the Holy Quran, It is cerlainly a

disrespect to Hazrat Abbas. As such, T hereby likec to cstablish ?
the grand worth and the rank of this great personality on the basis i3
of the Muslim records, Tt is recorded in Usudul Ghaaba: This ,
orcat personage had the honour of sceing the angel Jibreel twice. I
The Holy Prophet (S.A) gave him his special benediction twice. ‘

The details of this twofold favour are not recorded. The
Sahech Bukhari, however, has the following account:- “‘|{bne Abbas

i
:
has related: the Holy Prophet (S.A) embraced me and prayed, O Allah, |

erant him w'sdom.” E
. {
1t was the efficacy of this praver that the great companions 2
of the Holy Prophet (S.A) felt the need of his enlightement in '*
. ' . . . . B {

intricate problems of Faith,  Consequently it 1S mentioned m
Usedul  Ghaabah: Hazrat Umar waen faced wita “difficult £
problems, wonld say to Ihae Abbae, ““seme dificult. problems are §

confronsing us and you are fit to solve them.” He would thus act
according to the advice that came from Jbne Abbas.”

Allamah Qastalani has mentioned in Irshad : Tbne Abbas

| .. 15K
was born in the Shoab Abu Talib thrce years before the Hyrat '™,

(migration to Mcdina). Before the time when ithe Bani Hashim f
found release therefrom, the Holy Prophet (S.A) had blessed him

with tbe saliva from his mouth, and he had given him the name of
the ‘Interpreter of the Holy Quran.’

1
LY
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This is the place waere one shall find buried the companions

of the 1oly Prophet (S.A.) his wives, his descendants. his near of
Kin, the Imams of the I"aith, the <cholars of lcarning and pcrsonsof  '°

{q. N
every eroup, who hold high ranks in the cyes of Islam, and whose (%
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grandeur is ¥ncribed in fne hearts of the Muslims. A bricf list of
some of the personages Of exalted status among them is being
given below :

SOME OF THE GREAT PERSONALITIES OF ISLAM
BURIED IN JANNATUL BAQEE

AHL-e-BAIT-e-RASOOL (S.A.)
1. Fatima Zehra (A.S.) (Daughter of Rasool S.A)
2. Imam Hasan (A.S.)
3. Imame Zainul Abedin (A.S.)
4., Imam Mohammed Bagir (A.S.)
5. TImame Jaffer Sadiq (A.S.)
6. Hazrat Abbas (A.R.) (Unele of Hazrat Rasool S.A.)

UMMAHAATUL MOMINEEN (wiver of the Holy Prophet S.A)
7. Hazrat Sawdah
8. Hazrat Hafsah
9, Hazrat Aiysha
10. Hazrat Zainab binte Jehsh
‘ 11. Hazrat Umme Salma
1 12. Hazrat Juveriyah
E-' 13. Hazrat Umme Habiba
| 14 Hazrat. Safiyah

ADOPTED DAUGHTERS OF THE HOLY PROPHET (S.A.)
15. Hazrat Zaincb
16. Hazrat Rukaiya
17. Hazrat Umme Kulsum

[ -

PATERNAL AUNTS (Foi) OF THE HOLY PROPHET (T.A.)
18, Hazrat Atiqah

19. Hazrat Safiyah

}

20. Hazrat Fatima
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21. Great Aunt of Hazrat Rasoo!l (5.A.)

22. 1II. Khalifa Hazrat Usman

23. Hazrat Abu Saced Khudri

24. WHazrat Saa’d Tbne Maa’'z.

25. Hazrat Fatima Binti Asad (Mother of H. Ali A.S.)
26. Hazrat Haleema Sa’dia (Dai of Hazrat Rasool 5.A.)
27. Hazrat Ibrahim S/o Hazrat Rasool (5.A.)

28. Hazrat Nafea’ Shekhul Kurrah

29. Martyor (4 broad rest-place of severat martyors)

30. Hazrat Imam Malik

31. Hazrat Aqil Ibne Abi Talib (Brother of Hazrat Ali A.S.) EE &
32. Hazrat Usman [bne Masoo'd i 3
33. Khunes Bin Huzefa *i

34. Hazrat As-shami Asa'd bin Nazzara _ |

35. Sufyan bin Haris, ‘

36. Hazrat Abdullah Ibne Jafler Tayyar (Nephew of Hazrat .
All A.S.)

37. Hazrat Abdul Rehman bin Auf

18.  Hazrat Abdullah I1bne Masoo’d

39. Hazrat Yunais bin Hd'zyufa
40, Hazrat Safyan Ibne Sahisa R

41. Hazrat Zubair Ibne Awwam,

«This burial ground started receiving the d:parted souls
in the vear 2 A.H. Hazrat Usman bin Maz'oon was the first
{0 be buried in this cemetery (Jannat-ul-Baqce) by the Holy
Prophet (S.A.) He was a favourite companion of the Holy, L
Prophet (S.A ) and also his suckling pal. He was one of those y 5
who had migrated to Medina. He took part in the Battle of -".?
Badr, He was buried in this cemetery by the Holy Prophet (S.A)) "X
himself. As such, we have the account of his life given in the {” |
Usudui Ghaaba by Shamsuddin Ibne Ascer Jazari who says: He L

\J

1

|

¥
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was the first among the immigrants of Medina who died here 1n
the year 2 A.H. Tt is recorded that his death took place twenty-
two months after his participation in the Baitle of Badr, He 1s
the first person to be buried in the Baqce cemetery.

The Holy Prophet (S.A.) made arrangements for the
preservation of his grave by ordering for a stone to be fetched.
This stone was so big and heavy that a number of companions of
the Holy Prophet (S.A.) together were unable to lift it. At last
the Holy Prophet (S.A.) himself tucked up his sleeves upto the
elbow and lifted the stone. He thus placed it on the grave of
Hazrat Usman andsaid :- ** | am placing this stone here so that it may
be an indentifying mark of the grave of my brother, so that any
member of the Holy Household may be buried near the grave,'’
(Wafa-al-Wafa).

This tradition, apparently, gives evidence only to the extent
of placing a stone on the grave. Butona deeper reflection it will |
be found that the Holy Prophet (S.A.) laii the foundation
of the building up of the Domes, in-as-much as the people of
lcarning know that there is included in the vory nature of a ground
for action, the action itself. The Prophet (S.A.) spoke of the
ground for placing the stone, as the preservation of the identity of
the grave. It is, as such, follows-that it fulfils a need, that a
distinctive mark should be preserved for the grave, which may
lead to the indentification of the denizen of the grave, Itis
obvious that the placing of a stone is not so cflective in this matter
as is the building up of a dome for the required purpose. A stone
can be removed to any distant placc by a well built powerful
person. With its transfer the benefits shall vanish. As such, to
achieve this objective a dome is much more appropriate than a
picce of stone. And since the stone 1s approved for this purpose,
the object which meets this purpose better has its approved status
cstablished to a greater extent.  This stone was so high that
according to the narration of Sahceh Bukhari Kharjah bin Zaid
says: he and some of his youthful playmates during the period

Usman used to regard the person as jumping the highest, who
could jump over the grave of Usman bin Maz'oon.
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The commentators have recorded that the grave of Usman
(bin Mazoon) was so high that it was not easy to jump over it.
The Holy Prohet (S.A.) used’ to visit his grave, as has been
recorded by Imam Jazri in Usudul Ghaaba. The Holy Prophet
(S.A) made a stone the distinguishing mark of his gtave and he
used to visit his grave,

WHAT A PITY THAT THE NAJADIS SHOULD DES-
TROY THE GRAVE AND PREVENT PEOPE FROM RES-
PECTING IT, FOR WHOSE PRESERVATION OF IDENTITY,
THE HOLY PROPHET (S.A.) TOOK ALL THESE STEPS.
He was 2 man of such grand eminence that the Holy Prophet (S,A)
gave a kiss to his Iifeless body. This fact 15 recorded in the book
Sunane Imam Ibne Ma’jah :-

“Hazrat Ayeshah has narrated that the Holy Prophet (S.A)
gave a kiss to the body of Usman bin Maz’oon after his soul had
departed, while his tears flowed on both his cheeks !

Those people who say that kissing by way of reverence is not
established by the Islamic code and the example of the Holy Prophet
(S.A) and on that ground they pronounce as unlawful the kissing of
the mausolecum of the Holy Prophet (S.A) should open their eyes to
the matter of the Hnly Prophet {S.A) thus giving a kiss to the life-
less body of Usmain. The matter is explicable on two counts-either
it was on the ground of respect or on that of love. Whatever rhe
motive on these two grounds, it is applicable to the case of kissing

the graves in-as-much as the attraction which is felt for the life-less -

body is refcrable to the grave after death, The respect for the
body of the departed soul is transferable to the grave. As such if
love is the motivation for kissing then the kissing of the grave of the
Holy Prophet (S.A) would be permissible. If the underlying motiv»
is respect, even then for the one who has the insight for the grandeur
of the Holy Prophet (S.A), the giving of snch 2 kiss shall be within
the orbit of the Islamic code, We do not, hereby, refer to the people in
whose sight there may be no prastige for the Holy Prophet (S.A.)
We seck rufuge in the Almighty Allah against such an attitude.

'1
)
I

L
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" The second grave that was made in the Baqee, was that of
Hazrat Ibrahim, the son of the Holy Prophet (5.A). His was
the grand rank. about which the Holy Prophet (S.A) had said
«Had Ebrahim lived longer, he would have attained the status of
the prophets and the siddigs (Truthfuls).””  This narration has
been recorded by Imam Ahmed, Ibne Majah and Inbe Asakir and
the author of Yanabee ul Muwaddah has also recorded it. The
Holy Prophet (S.A) got him burried ncar the burial place of
Usman bin Maz'oon. To preserve the identity of this grave a
symbol was put up. The book Usudul Ghaba of Allamah Ibne
Aseer Ja-zari has recorded: Fazl bin Abbas gave the umeral bath
to Ibrahim. Fazl and Usamah bin Zaid got down into the grave,
while the Holy Prophet (S.A) sat at the brink of the grave.
~7ubair has said that the Holy Prophet (S.A) sprinkled water over
the grave, and put up a symbol over the grave. This was the first
grave over which water was sprinkled.”” Tt is learnt hereby that
this, too, was a grave of which the identity must have been
preserved in the eyes of the Holy Propoet (S.A), while the dome
is a fit method of preserving such identity. To destroy the dome
and thereby to obliterate the identity of the grave, ( just as Ibne
Sa-ud has done) is surcly contrary to the behests of the Holy
Prophet (S.A). After this, the graves of those who rclated to the
Holy Prophet (S.A) were made at this place, a brief list of the
most eminent personages from them is given below:

e T ——

(i) Ummabatul Momineen (thc wives of the Hola Prophet

(S.A.) had their graves in this very Bagee cemetery. It 1s

* recorded that Ummul Momineen Aycshah when about

to breath her last, directed that she should be buried in

The Baqec cemetery, where her other sisters (the wives

of thc Holy Prophet (S.A) had been buried. Cn the

ground of this will, Janab Ayeshah was according to the

common narration, buricd in the Jannat ul Baqee
cecmetery.

. r—————— . ™ o mp -

K (ii) Thc companions of the Holy Prohet (S.A) have their
craves mostly in the Baqee cem:tery.  Ablur Rahman
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bin Auf, who was according to the narration of the Ahle | **! ‘r::ci?'
Sunnat, one of the ten personages felicitated with tidings - e
of Paradise, had his grave by the side of that of Usman g o
bin Ma’'zoon. (For reference, sce ‘Ryazun Nazarah. Fi jt C}'ﬁ:-.:
Fazailal Asharah’, which has already becn quoted in this v :ﬁ,
book. Hazrat Abdulla bin Masood, who is among those ;0 i
responsible for the compilation and exegesis of the Holy | t-',-.-,:;
Quran, is also buried in the Baqee cemetery. (Jazbul .. ":
Quloob), \

(ifi) The near kinsfolk of the Holy Prophet (S.A) Among
them is Hazrat Aqeel Ibne Abu Talib, for whom the Holy |
Prophet (S.A) had great affection (as has been already l
seen in the quotation from :he book Umdatul Mataalib). i
About his dome the author of Jazbul Quloob Muhaddeth ,i
Shaikh Abdul Haq Dechlavi has remarked ¢the place near
about it has a porticular efficacy in the fulfilment of prayers.” !
Alas such a respectable dome has been razed to the 1
ground by the people of Najd. Another among them 1s it
Hazrat Abbas bin Abdul Muttalib. It would be sufficient I
proof of his grand status that the people used fo invoke
rains from th: Almighty Allah through his intercession.
Allamah Ibne Ascer Jazri in his book Usudul Ghaabah
has recorded that: ¢<Hazrat Umar invoked rains through
Abbas when it was a Yyear of famine due to drought.
The Almighty Allah sent rains thereafter. The land
became green and productive., Hazrat Umar said by
Allah he is the means of approaching Allah’.. Hissan bin .a_
Sabit has composed verses about this incident as follows:-

«The people of the land made supplication to the Almighty
Allah, when the scverity of the drought become more and more -
harsh. But the rains came for the sake of Abbas’s greatness. He = ‘.
is the uncle of the Holy Prophet (S.A.), and is the real brother of |

the father of the Holy Prophet (S.A.) He is the heir to the Holy ‘V-’?
Prophet (S.A.) on the ground of that kinship and none other. ' %
The Almighty Allah cnlivined the carth for his sake. It is now (°

green with verdure, following the serious drought’’.  When it had
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rained, the people came to Hazrat Abbas and touched his hand for
benediction. They congratulated him as the one who had become
the means for the rainfall in the land of the Holy Places. All the
 companions of the Holy Prophee (S.A.) were aware of the eminence
" of Hazrat Abbas. They held him in high honour. They soucht
his advice and acted accordingly, Itis a sufficient proof of his
exalted status that the people offered him condolence on the sad
demises of the Holy Prophet (S.A.) and the Holy Prophet (S.A.)
did not leave behind him anyonc who was nearer to him in kin-
ship on the paternal side. The Najadis have obliterated the
identity of the grave of such an exalted personage, the near one

of the Almighty Allah,

(iv) Janabe Ruqayyah who is known as the daughter of the
Holy Prophet (S.A.) is also resting in that same cemetery.
(see Jazbul Quloob by shaikh Abdul Haq.),

(v) Hazrat Sayyedatun Nisail Aalameen Khatoone Jannat
Fatemahtuz Zehra (A.S.)) What Muslim can have doubt
about the honour of this revered lady. The scholars of
Islam, regard her being superior in merit to Hazrat
Maryam and Aasiyah (We may refer to the words of the
commentary on the Sahce Bukhari, as recorded earlier in
this book.) Such is her grandeur of eminence that the
oly Prophet (S.A.) himself stocd up to receive her.
The Mishkat Shareef has recorded :-

«Hazrat Aycshah says that she has seen none clse so
closely resembling the Holy Prophet (S.A,) in point of facial
appearance and conduct, and that he would stand up to reccive
Janab Fatemah Zahra (A.S.) when she came to him and that he

~ would take her hands in his own to kiss. Hec would also give
. her his own seat.”

Alas that this infallible lady under went such great trouble
through out her life that she herself had to complain against their
tsceverity in the following words :-
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“Such Calamities have beafallei mz, if, the same had befallen
the days.they would have changed 10 dark nights."” -

She did not g:t comfort even in the grave. The Na-jadis
made her grave a target of their cruelty. Here are a few of the

accounts given by the scholars about her grave in the Jannat-
ul Baqgse

(1Y The eminent scholar Shaikh Momin Shablanji in his
book Noorul Absar records :-

«This revered soul departed from her earthly scene on the
night of Tuesday, the 3rd of Ramazan in the year 11 A.H. She
was at the time twenty-cight years of age. She was buried in the
Baqee cemetery during the night, Hazrat Ameerul Momineen Ali
(A.S,) led the funeral prayers. Some have said that it was Hazrat
Abbas who led the funeral prayars, while Hazrat Ali (A,S), Abbas
and Fazl got down in the grave.”” The same book also records
that Hazrat Ali (A.S.) came daily to vi.it the grave. . Ond day he
came and embraced the grave, reciting the following verses :-
s#How is it that | came to the cemetery, to offer my saluta-
tions to the friend, but 1 receive no reply. Other Grave! § -
How is it that no reyly is given to the cail by a visitor ? ;
Have the ties of love been severed?”

i K
r .\r .

At these words, some invisible being made the reply .}
as following :- “Listen, the true friend says how can | reply n

.r-..

you when | am buried under the weight of the earth? The
earth has finished the comeliness of my figure. As such, the '5.
heart has, so to say, become devoid of love, and the eyes lost
the view of the dear ones. Let there be salams (salulations) ‘. |
from this side, now the ties of love are severed between us.” -

. -
y

'as
This detailed account has been given for in the arst placent *.¢

proves the religious sanction of the visits to the grave ; secondly }'EE
that Hazrat Amirul Mo'meneen Ali bin Abi Talib (A.S.)usedto "o

£

visit the grave of Jancb Sayyedah Fatemah Zchra (A.S.) Ibna Saud ¢ j ‘
by obliterating the identity of the grave has deprived the people U‘*
from visiting the same. \ ¥

%
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(2) Allamah Shaikh Muhammad al Saban in Asaaf ur-
Raghebeen has recorded under the life-account of Hazrat Imam
Hasan (A.S.) “That the revered soul departed from the earthin
the year 50 A H. as is the general view. Some have put the year
as 49 A.H, which has been preferred by some, while others put
the year to another period. He was buried in the Bagee cemetery

by thg saide of his revered mother (Sayyedah Aalam, Fatemah
Z?Pra (AI‘ISl)"

(3) The well-known historian Abul Abbas Ahmad bin
Yusuf Damishgi in his book -Tareekh Akhbaarud Duwal wa
Aasaral Awwal’ has recorded under the life-account of Hazrat

Imam Hasan (A.S.) :-

«He was laid to rest in the Baqee cemenery by the side of
his revered mother Hazrat Fatimah Zahra (A.S.)”

(4) We have in the well-known biographical work of the
Holy Prophet (S.A.), the Insanul Uyoon, the information : that
«Hazrat Imam Husain (A.S.) became agreeable to the burial of
his brother Hazrat Imam Hasan (A.S.)in the Baqee cemetery.
He was accordingly buried by the side of his revered mother.

Hazrat Saycedah Aalam (A S.)

(5) Muhaddis Shaikh Abdul Haq Dehlvi in the book
Jazbul Quloobila Diyar:al-Mahboob has adopted this same view
and has made mention of many testimonial references also.

(6) Maulana Sayyed Sadrud Din Ahmed Bohari has
cecorded in his book Rawachul Mustafa, under the life-account
of Hazrat Sayyedah (A.S.) that there is a difference of opinion as
to her grave, and no one definitely knows the sitc. The preferable
view is in favour of Jannat ul Baqee, near the grave of Hazrat

Imam Hasan (A.S.) for the sake of brevity. only these few
references are offered. |

VI. THE ELDER GRAND SON OF THF HOLY
PROPHET (S.A.) IMAM HASAN (A.S.)

He has his resting place in this same Jannotul Baqee, He
is according to the conscnsus of opinion of the Muslims the
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Caliph of the Holy Prophet (S.A.) There is the well-known
statement of Allamah lbne Hajar Makki that : Imam Hasan
(A.S) was concerned with the study of the (Lauh‘e-Mahfuoz) the
Heavenly Tablet.” |

A number of books of the scholars of the Ahle Sunnat are
full of encomiums of his merits. In the Sihah Sittah (the six !
authentic books of Ahle Sunnat), too, the Traditions find space |
for the narration of his excellences,”’ ih

VII. HAZRAT SAYYED-US-SAJIDEEN IMAM ZAINUL 31‘
ABEDEEN ALI IBNE HUSAIN (A.S.) h

The Faslul Khitab of Khwajah Muhammad Parsa Bukhari
has recorded : ¢ that Zohri has said, he had not seen any one of
the Qnraish, more eminent than Hazrat Ali ibnul Husain (A.S.).
A Similar view has been recorded by a group of scholars among  {

whom is included Saeed bin Musayyab. Saeed has narrated.
that ‘*he offered one thousand Rakaats of prayers during the ]
whole day and night till the last moment of his life, It was on :
account of the extensiveness of his devotions that he became
known as Zainul Abedeen.”” (Ornament of the worshippers)

VIII. HAZRAT BAQIR-UL-ULOOM AL AWWALEEN
WAL AKHIREEN IMAM MUHAMMAD BIN ALI (A.S.) &

Such is the grandeur of his eminence that the Holy Prophet -
(S.A.) sent him his salaams, through Jabir bin Abduliah Ansari,
as has been recorded by Allamah Ibne Hajar Asqalala in ‘Sawaeqe
Muhreqah Ibnul Madini and At-Tabrani have related from Jaabir
bin Abdullah Ansari that he said to Imam Baqir (A.S.) while he
was yct young, that the Holy Prophet (S.A.) has sent Salam’ to.
you, He was asked to explain how it was, He replied. ‘I was
sitting with the Holy Prophet (S.A) and Imam Husain (A.S.) was
in the room. He (S.A.) was kissing Husain (A.S.)and said ‘O’
Jabir, Husain (A.S.) will have a son by the name of Ali (A.S.)
On the day of Judgement a crier will call out for ‘the Ornament
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of the Worshippers to stand up, and Ali bin Husain (A.S.) will
stand up. Ali bin Husain will have a son by the name of
Muhammad (A.S.), when you mect him convey him my salaams,

IX: HAZRAT SADIQ (A.S.) AALE MUHAMMAD
(S.A,) IMAM JAAFAR BIN MUHAMMAD.

The Muslims are unanimous in their declaration about his
exalted rank and excellence. Umar 1bnal Miqdam has said: that
Whenever [ looked at Jaafer bin Muhammad, I know he was from
the progency of the Prophet.” (Rawaa-e-hul Mustufa.)

The chief of the Soofis Farceduddin Afttar in this book
Tazkiratul Aulia has recorded:- That if he solely narrated his
qualities, neither his tongue nor his pen can do proper justice
because he was surely perfect in all aspects of knowledge and

mysteries, he was an ideal example of all the saints. every one
had trust in him, he was an absolute leader, the chief of godly

persons; the Imam of the Muslims, the pioneer of the polite,
leader of the lovers of Allah; Vanguard of the servants of Allah,
the exalted among the devotees, the author of the reality; and in
the knowledge of delicacies of cxegis and mysties of Quran he
was unparalleled.

All these personages of the Ahlul Bait were resting under
the same Dome. The tyrannical Ibne Saud has demolished this
blessed Dome, We may now rcfer to some of the pronounce-
ments of the learned men in respect of the exalted nature of this
particular Dome.

R --

THE VIEWS OF THE LEARNED SCHOLARS
ABOUT THE DOME OF THE AHLE BAIT.

(i) Allamah Ibne Hajar Asqalani in ‘Sawacqe Mobhreqah’
under the life-account of Hazrat Imam Jaafar Sgdiq (A.S)
rccords thus :

|

1

{

g “Hazrat Imam (A.S.)) is laid to rest in this same
Dome in which Hazrat Imam Baqir (A.S.) is buried. |
E‘ What an cxalted, blessed and honoured is this Dome!
;
E
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(ii) Muhaddis Muhammad Parsa Bukhari, whose name neceds

no introduction in the world of Islam, writes in his book
Faslul Khitab, under the life-account of Hazat Imam
Zainu} Abideen (A.S.) writes - He passed away from
this world in the year 95 A.H. at the age fifty seven.
He was laid to rest under the Dome where under were

resting Abbas, his uncle Hazrat Hasan (A.S.) and where

later Hazrat Imam Muhammad al Baqir (A.S.) and then

his son Hazrat Imam Jaafar al Sadiq (A.S.) were buried.

(iii) Allamah Ibn-as-Sabbagh al Maleki in his book - Fusool
Muhemmad, writes : That Hazrat Imam Jaafar al Sadiq
(A.S.) passed away from the carthly scene in the year 148

years of age. It is said that he was poisoned in the time ;, {8

A.H. in the monrh of Shawwal. He was then sixty eight | *
:

of Mansoor (the Abbaside Caliph). He was laid to rest

in the Baqee cemetery under the Dome where lay resting

his father, his grandfathcr, the uncle of his grand °

grandfather, what an exalted and noble is this Dome

(iv) Abdul Abbas Ahmad bin Yusuf Damishqi has recordcd

in his book Akhbar al Duwal Asaral Awwal, under the .

life account of Hazrat Imam Jaafar al Sadiq (A.S.), as
stated above.

X

(v) Shaikh Kamaluddin Muhammad bin Talha Shafii in his
book Matalcbus Su’ool under the life-account of Imam

Jaafar al Sadiq also records : as stated above.

(vi) Maulana Sayyed Sadruddin Ahmed Bohari in his book
Rawachal Mustafa. records : ‘It should be remembered
that there is a Dome in the Jannat ul Bagee cemetery,

known as the Dome of Abbas. In that Dome is laid
to rest Hazrat Abbas, the uncle of the Holy Prophet

(S.A.), and according .to a certain view there 1s also the

resting place of Hazrat Fatemah (A.S.) the daughter of

the Holy Prophet (S.A.), and according to another view
Fatemah Bint Asad, the mother of Hazrat Ali (A.S.)

]

- ' .“.l-_‘-'
. ¥ - -'-\E -‘"'..‘ N
. B -

S I T .

-
e,
£l o
* Fr
-“l“-_ﬂl -I}..f-w o

oy
=
-..{-.-'1!':"."'*' N .

e
NP
S

'.I. 1"1'" ’
tf'ﬂ"l"ﬂrf-'i i

\

Ma;rfat.co

. TR



JANNATUL BAQEE 73

Hazral Hasan (A.S.) bin Hazrat Ali (A.S.). Hazrat Imam
Zainul Abedeen (A.S.), Hazrat Imam Muhammad Bagqir
(A.S.) and Hazrat Imam Jaafar al Sadiq (A.S.). What
.n exalted, noble and honoured is the Dome in the eyes

of the Almighty Allah.”

O readers. Here are presented these statements from lear-
ned scholars. With a little difference in wording, thus Dome of
the members of the Holy Houschold is designated as possessing
ercat eminence and high honoured status. Tt is said that building
up of a dome is against the Islamic code and that it is a religious
cbligation to demolish such structures. The point to note is as to
how the learned scholars could speak of the domes in this high
manner of praise, if its construction was unlawful and worth demo-
lition? It can never be thought of, when we find thcse men

appreciating the domes as they do, that they could regard the
same as worth destruction. Alas, the very same Dome, which the

schlors unanimously considered as worthy of respect and honour,
were destroyed and demolished by Ibne Saud.

THE GRAVE OF IMAM MALEK

In this same cemetery of Jannatul Baqec 1s the grave of
1mam Malek and it was a common place of visit (Ziarat). The
«holars of Islam had always rcgarded it as of particular merit.
\Maulvi Siddiq Hasan Khan of Qanauj, has recorded in his book
| (1tchafun Nuhala under the life-account of Imam Malek That
* 1bnal Furat in his history has recorded that he was buried in the
Bagee cemctery. The writer when visited the Holy City of
Medina, visited his grave which was inside a magnificent dome,
He recited supplications as mentioned in traditions and also
offered Fatecha. Abu Muhammad Jaffar bin Ahmad bin al Husain
al Siraj has composed an clegy ovor his death, and he has rcally

stringed gems in meaning.

L

The point to bz nothed in this matler is that Nawab Siddig
Hasan Khan himself is devoted to the Wihhab creed, for which
his works offer ample testimony.  Notwithstanding that he
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regarded that grave worthy of a visit, which he has himself
recorded that he presented himself to the Grave which was in a
high dome, and where he had invoked Divine Grace for him.

This brief account shows as to the extent that the Najadis
have offended the leadership of religion by demolishing the dormes.

THE VERDICT OF THE SCHOLARS OF MEDINA "AND
[TS REGULATION :

We had made a reference to this verdict in a passing way in
the beginning of this thesis, We give below the translation of the
onginal verdict, as published in the original by the Journal Hablul-
Mateen, of which the Daily Zamindar issued a rendering in Urdu,

THE QUESTION PUT TO ULEMAS OF MEDINA:

“*What do the scholars of Medina may God Increase their wisdom
and knowledge, say to the bullding of structures over the grave or
constructing mosques there abour 7 Is it permissible or not ? If It
Is not permissible and It Is Positively forbidden, is it obligatory that the
same should be demolished and that the people should be forbidden to
perform their prayers there? WIll any structure in the cemetery like
the Bagee which prevents those who are entitled to benefit therof, from
receiving their due right, be considered fit for demolition? what abour
the acts of touching (through respect) the graves, Invoking blessing
therefrom and making offerings thereat for the sake of gaining Sawab
(Heavenly reward) and the lighting up of lamps thereat ? Is such
activity permissible or not 7 What about the prayers that are offered
with the face turned to the apartmens of the Holy Prophet (S.A), the

circum-ambulation of the same, and kissing and touching with hands
the same ?

As part of the similar rites, what is the religious view about the
ceremonies of beseeching mercy, remembering (Allah) that are under
taken intervening the Azan' (call-to-priyers) and Iqamat (the call to

performing the actual prayers) or before the morning prayers, or on the
day of Friday ? Explain and be rewardcd."
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Note: A serious mis-under-standing has been sought to be
created by posing that the Jannatul Bagee cemetery is in the
position of a public endowment, and that the structures therein
prevent the public from the exercise of their rights. As such they
are sought to be demolished. In such a case the statement of
Imam Shafi in his book *‘Kitabul Uuram’, shall be adduced in
regard to these structures, which makes it obligatory to demolish
such structures if they happen to be in public cndowments. But
when we pursue the matter, we find that it is only a piece of
ignorance or a mis-understanding. The structures that were reared
up in the Jannatul Baqee were not in any land of public endow-
ments, They were pieces of privately owned land. Itis to be
- regertted that all such ideas stem from an ignorance of Islam, and
~ unjustifiable interference in these matters of the books by the

scholars of Islamic learning. The Wafa-al-Wafa has recorded

that the grave of Hazrat lbrahim son of the Holy Prophet (S.A)

was in the house, which later on came into the ownership of
- Muhammad bih Zaid bin Ali (A.S). (The original statement has
~ already been given earlier in this book). Near that grave was tle
- grave of Usman bin Mazoon also. Here, too, was the grave of
Abdur Rahman bin Auf. All these graves were within the same
- one Dome. It shall ‘have to be admitted that this land was
i privately owned and it was not a public cndowment. Next was
{ the dome of the wives of the Holy Prophet (S.A.). It was owned
by Hazrat Aqcee! bin Abu Talib, We have it on the authority of
' the same work Wafa-al-Wafa, as already stated, that when Aqeel
? bin Abu Talib began digging a well in his house, he found a piece
~of stone on which there was the inscription rhat it was the grave

of Umme Habibah bint Sakhr bin Harab. Aqcel got the well
~filled up and got a structure built over it. Following this the

other wives of the Holy Prophet (5.A.) were buried near this same
grave. Janab Ayeshah, too, made a will to be laid to rest at this
t-place. 1t 1 scen that the Dome of the wives of the Holy Prophet
2(8.A.) was in the land owned privately by Agqeel, As for (h:
{'-Domc of the Hazrat Imams (\.S.) of the Holy Ahtul Bait th:

’Z:p{cviuus statements have shown that it was the Dom: of Abbas
'E;bm Abdul Muttalib, while according to the stitement in the book
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Jazbul Quloob ila Diyaral Mahboob by Muhaddeihh Dehlvi this ﬁ :
was in the hous: of Ageel as he has recorded that ¢Abbas bin |

Abdul Muttalib too, was buried ncar the Dome of Fatemah Bint
Asad bin Hashim in the graves of Bani Hashim, whsch were in
the house of Aqecl. 1t is seen that the dome was in the land
which was privately owned. In short these statements show that
these domes wcre in privately owned land and not in any public 1
endewment  As such 1t is neccessary to furnish proof for the I
claim that the land under reference was a public endowment such ‘
proof is wanting in any of the records that are available, That 4
the scholars of the ancient and later times did not order
these graves to be demolished, shows that there was, in their
eyes, no legal bear to the preservatian of these domes, while
the attitude of the general body of Muslims vis-a-vis the

arrangement for their preservation, gives a strong proof of
their approval,

L
it ~thuniwficit
' . i . L ]

e n et — -BEW

THE REPLY OF THE ULEMA OF MEDINA TO !
THE QUESTION PUT TO THEM.

W : say on the basis of the Grace of the Almighty Allah !
that putting up any structure over the graves is forbidden accord-
ing to the una-imity of the religious scholars, in-as-much as there
are a“thentic traditions in rc_gard to the forbidden character of
such structures. It is on this account that many learned scholars T
have given their verdict that it is obligatory to demolish these. *
In pronouncing this verdict they have taken support from the {
Hadceth of Hazrat Ali (A.S) in which he said to Abul Hayyaj. !

Should I not assign you a task, which the Holy Prophet (S.A.)

had assigned to me to wit, that all Kinds of statues, whenever : ;
found, should be destroyed and all graves raised above the carth )
sho 11d be levelled up everywhere,” (Muslim). ‘o

-

it is altogether forbidden that any mosque should be ouilt }_'
over the graves or that prayers should be performed therein. It =

is also forbidden to li:ht up lamps thereon. Itis gathered froma '

]
4
|

..r
Prophet (S.A) invoked curse on those womcen who visited the (g

narration of Hazrat Abbas (R.A) to the effect that the Holy é‘; |

4
T!L{‘
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graves, and those who built mosques over the graves and those
who lighted lamps there. It is unlawful ‘according to the Islamic
code for anyone to touch (through respect) the graves, to try to |
win heavenly reward by making offerings and sacrificial animals,
and besides the Almighty Allah, making supplications to those
buried in the graves, Such acts are not at all permissible.
Turning ones face ty the apartment of the Holo Prophet (S.A.)
while supplicating is also an act of the same kind, which should
be best prevented as is laid down in the authentic books of
religion. The most suitable direction to face is the Qiblah. As
for the circumabulation of the apartment, or touching its walls
and kissing the same, all these acts arc forbidden altogether. The
ceremonies of beseching mercy, Zikr and salutation observed
during the fimes mentioned (in the question} are all innovations
Our limited knowledge thus has guided us. ‘And over every lord
of knowledge is one more knowing.”” 25 of Ramazan 1344 A.H.

A SCRUTINY OF THE AUTHORITY FOR THE
DEMOLITION OF THE GRAVE.,

In this religious verdict, the scholars of Medina have tken

support from the narration of Abul Hayyaj to whom Hazrat Ali
:; (A.S.) is said to have directed for the destruction of the statutes
Hi aad the demolition of the graves, It is reported that Hazrat Ali
‘ (A.S.) said to Abul Hayyaj «“May I not send you on a mission for
which the Prophet of Allah (S.A.) had sent me, that is leave not
any statuc but smash it, and leave not any raised grave but level
its.”* If we look into the matter carefully we find that this narra-
tion does not lend support to the levelling up of the graves in
any way on the basis of several counts. Firstly, this tradition
refers to the graves of the non believers, whose preservation is of
no benefit. in-as-much as they carry no merit in the Divine Evalua-
tlon. 1tis not intended for the graves of the righteous persons
who are in the close circle of the Divine Grace, in-as-much as there
cmenate from them benefits to the people of the world according |
to the Almighty Allah, a bricf reference about this has already been
made carlier in this thesis.

' e gl e gl SR = T e —
- . & T - .
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A point worthy of note in Litis connection is that two things
have been mentioned side by side - the d:struction of statues and

the levelling up the graves. Why have the two been mentioned
side by side 7 Tt is a matter to be thought over as to why the
order fir the desiruction of the statues and that of the levelling
up the graves have been given simultanaously. What is the
connection that makes the two acts concurrent? The masters of
diction hold the view that two things which are not logically
related, cause a discordance if they are brought together. It is
therefore necessary that a relatiou should be sought between the
two points. It shall be found in the pages of Saheeh Bukhari
on a closer study. In the chapter Binaal Masjid Alal Qabr’ has
the nformation that some of the wives of the Holy Prophet
(S.A.) brought to his notice the setting up of figures in a church of

Abyssinia, At this Holy Prophet (S.A.) remarked ‘thosé people
at the death of some pious men, put up wership places over the

graves and set up therein statues. They were offensive creatures
in the eyes of the Almighty Allah’.

It 15 clear from this, that the non-believers put up structures
over the graves of their dead and set up statues therein, Now the
narratlon of Ibne Abul Hayyaj acquires its proper setting of the

simultaneous order of destroying the figures and levelling up the
graves, The order is referred to the graves of these non-believers.

In the second place the wording of the narration refers to

the levelling up of the graves that are raised above the ground.
It is seen that the order refers to ‘Qabrun Mushrefun’ : the grave
that stands raised above the ground and not to the structure that
1s built thereon, while the grave itself is plane with the ground,
As a matter of fact it was an order that pertained to the levelling
up of those graves which are raised in the form of a hump from
the ground. 1t is an argument in favour of making the graves
plane as is the vogue with the followers of the Imamiah and the

Shaflyah Schools of religion. It is on this acconat Janab Allamah

Muh'adiis Shaikxh Hur Ameli h;_as recorded it under heading of
making the graves plane in his book ‘- Wasaaelush-Shiah.” Viewed

m its just perspective, the narration gives a clue to this and it
has no relation to the structure on the grave,
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THE CONSTRUCTION OF MOSQUES
OYER THE GRAVES.

The second point in this roligious verdict refers to the
building up of mosque on the graves and offering prayers in it,
as being forbidden. The entire basis of this view is the Tradition
of the Holy Prophet (S.A.):- ‘May Allah curse the jews and
christians who have adopted the graves of the prophets as mosques
(places of worship).” This basis, however is far fetched in-as-much
as the Tradition has reference to the fact that jews and the
Christians made the graves of their prophets, their Qiblah and
prostrated before them, as has been cxplained by Mullah Tahir
Futni Muhaddis in his book Majmaul Behar He says:- ¢They
used to make it Qiblah and used to prostrate before it like an idol
while offering prayers. But he who took a mosque in the
vicinity of the pious or one who offered prayer in a magbara
(grave yard)......... there is no harm init. Do not you see the
reing place of Ismail in Hajar in Masjidul Haraam, and offering
prayers in it is most preferable. It is obvious that no Muslim
can subscribe to that view. [Itis polytheistic to prostrate before
anyone besides the Almighty Aliah, howsoever, exalted the prso-
nality of the occupier of the grave may be. As such tradition

i quoted earlier has no relevence to the subject of discussion under
consideration. The second interpretation of this is one adopted
by Imam Bukhari who says ‘In pursuance of the tradition of
. the Holy Prophet (S.A) ‘May Allah curic the Jews and the
| Christains who had converted the graves of their prophets into
| places of worship’ it is permitted to dig the graves of the polytheist
of the period of ignorance and construct mosques on these,”
The author of the commentary Fathul Bari (on Saheeh Bukhari)
has recorded that the argument in favour of putting up mosqnes
by digging up the graves of the polytheists, can be gathered from
the tradition which purports to curse those people who made the
graves of the prophets the places of worship. The followers of
those prophets, the true believers and the righteous among them
are also included in that category. (A< such it is not permissible
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to set up places of worship by digging up the graves of these as ! '

well). The graves of th: non-believers, however, can be dug and

made into places of worship. Unless this interpretation of the

Tradition is accepted, to wit, that places of worship should not be

set up by digging up the graves of the prophets, how can an argue-
ment be adduced in favour of the permissibility of digging up  the
graves of the non believers to allow places of worship being set up
in those places. Without such an interpretation, there ensues no
relevance in the statements. That will. make the statement of
Imam Bukhari meaniagless. It, therefore, shows that such is the
connotation of tradition, This Tradition then comes out as a
sword for the Wahabi school of religion, in-as-much as the digging
up of the graves of the prophets is being condemned even though
it be for the sake of erecting mosques thereon. The Holy Prophet
(S.A.) condemned it as amounting to the insulting the prophets.
It is secn that the digging up of the resting places of the Prophets,

the Imams and the righteous persons and that also without the
justification of erecting Mosques thereon, deserve in a much more
cogent way the cursing by the Prophet (S.A.) *

As for performing prayers in the premises of the mausole-
wms, the prohibition thereof is not proved to be a total one, It is
on the other hand regarded as not preferable (Makrooh Tanzihce)
according to the generality of the scholars. Imam Bukhari has
agrucd in favour of the permissibility of the same on the basis of
the following narration, It is recorded that when Hasan bin

Hazrat Imam Hasan (A.S.) left this mortal world, his wife

(Fatemah biniul Husain (A.S) stayed in a dome, she had got

crected on the grave, for onc year. It was then removed. The

commentators have argued to the cffect that seeing that the tent

continued for a year there, she must have been performing her .

prayers also there.  Besides this, as has been pointed out by

Muhaddis Futni, There is the merit in saying one’s prayers at the

Hajre Ismacel where in is also the grave of Hazrat Ismail, 1lhis
uffords a cogent arguement in favour of the point that performing
one’s prayers on a grave is not unlawful. Muhaddish Futni has

repeated this arguement in another place also, in the book
Majyma'ul Behar, = '
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LIGHTING LAMPS ON THE GRAVES.

The relxglous verdict under con51derat1on also recordq that
it is forbidden to light lamps on the graves. The authonty for

" that has been derived from the Tradition of Hazrat Ibne Abbas

which narrates, that ““the Holy Prophet (S A.) cursed the visitors
of the graves constructors of mosques there and lighting lamps
there.”” This authori:y is quoted to show that visiting the graves

'is unlawful, and as has been shown this probibition has been
rescinded.  Secondly it purports to make the building of mosques
‘thereon. It has shown in this matter that, by this pmhlb:non is
implied the taking of grave as the Qiblah to which to. turn one’s

face in prayers. Thirdly 1t is quoted to disallow the Ilghtlng up of
lamps on the graves. Muhaddish Futni has recorded in this

respect :- “This forb:ddmg of hghrmg famps is in.the sense it is a

waste and withoui benefit and 1o preveni respecting the . grave. like

mosques ; but if there is a mosque af any other rhmg, and the
Jamp iIs beneficial for recitation of Quran-and the rememberance of

Allah, then there is no harm in keeping the lamp there.’’ .

S - | Ch .. a4 cei : -
THE RESPECTFUL TOUCH]NG OF_THE. GREAVES.

| Thc pcnmsslblllty thcrcof too IS gathcrcd from the general
attitudes. The people of Medina in the time of the second caliph,
where existed a large number of the eminent companion of the
Holy Prophet (S.A.) are reported 1n Usudul Ghabah as having
resorted to the respectful touching of the person of Hazrat Abbas
(R A.) in the following words : when it had rained, the. people
touched Abbas’ hands and said ‘Congratulations O’ the one who
has provided water for Holy places:’ This narration -proves the
permissibility of respectful touching of the person. ‘When the
Grave of the Holy Prophet (S.A.) is worthy of respect, one
cannot doubt the permissibility of touching the same respectfully.

SOLICITATION THROUGH THE DEPARTED SOULS

‘The scholars of Medina have remarked’ it is forbidden and
ualawful, in the eyes of the Islamic code to invoke the occapiers
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of the graves besides invoking the Almighty Allah, If such invoca-
tion is construed to mean that the person invoking looks upon the
departed soul as the independent authority for the grant of one’s §
prayers, and he is in himself addressed as a granter of the requests i
in his own right, such an attitude is certainly against religion and b
no Muslim makes a supplication with such a view, 1In fact the ‘»
prayers that are made at the graves, arc intended to get the support ;
of the departed souls in one’s supplications to the Almighty Allah,
by virtue of the favours that the departed souls enjoy in tbe Divine |
Presence. Their mediation is sought in the matter of one’s ;
approach to the Divine Omni-potence. This is aform of Mediation
and intercession that one seeks to employ. ~ The permissibility of |
the same is proved from the attitude of the companions of the Holy [
Prophet (S.A.) and those who followed in their wake. Here we |
briefly give only expamples of such mediation as was sought from |
the grave of the Holy Prophet (S.A.):

() The first is the secking of the mediation or solicitation
from the grave of the Holy Prophet (S.A.) for rainfall by
Ummul Momineen Ayeshah, It is narrated in the books
of biography. The well-known Tarikhu Bahjatul Mahafel
of Emaduddin Aamiri has given an account of the event,
‘When the people of Medina were subjected to a serious
drought and famine, they complained to Hazrat Ayeshah; j-;
who asked them to make an aperture in the Dome of °
the Prophet (S.A.) so as not to leave any veil between " f,
the sky and the grave of the Holy Prophct (S.A) It
was done and there followed torrential rain.’ 1 1

(ii) The commentary of the Dalaelul Khayrat has rc:corded
that Hazrat Abu Bakr used to go to the grave of the ‘
Holy Prophet (S.A.) and say ‘O’ Muhammad (SA)I ‘
scek thy mediation’ ? )

(iii) The Jurist Hafiz Muhaddis Ibne-Abdul Birr-al-Numri al 4y
Qurtabi al Maleki has recorded in his book Isteeab under '.';"
the account of the Asmail As’hab as follows:- <“people ¢}
were subjected to famine in the time of Hazrat Umar. i.

[ 7063
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A man came to the grave of the Holy Prophet (8.A.) and
said ‘O’ the Prophet of Allah, arrange for the rains for
your Ummat otherwise they will be ruined.”

(iv) The Isteeah has recorded: there ensued a dispute between
persons of Bani Aamer of Basrah over a field. Hazrat
Uthman sent Abu Moosa Ashaari to investigatex the
matter. When Abu Moosa arrived, the Bani Aamer
called out the people of their tribe by shouting <O’ the
Progeny of Aamer.’ At this call Naheghae Ju’adi came
out with his party. Abu Moosa asked him as to why he
had come Nabighah said that he had hecared the call of
his pecople and so he had come to help them. On hearing
this Abu Muoosa- Jashed: him some whips............... "
Nabighah composed some verses on this occasion invok-
ing the help of ta¢c Holy Prophet” (S.A.) He said:- <O’
the mausoleum of the Propnet (S.A.) and its owner, if
you hear us, came to- our succour. Your Lord sends
His blessings on you.” 'Nabighah Juadi is one of the
companions of the Holy Prophet (S.A.) He is one for
whom the Holy Prophet (S.A.) invoked special blessings.
His verses show his supplication to the Holy Prophet

é (S.A.) in his grave. There remains no further room for

| raising an objection in this matter,  All these three

examples show that eminent companions of the Holy

Prophet (5.A.) were not averse to invoking the help of

the dead.

Muhaddis Shaikh Abdul Haq Dechlvi has recorded in his
book Jazbul Quloob :- *‘the invoking of support from the resting
place of the Holy Prophet (S.A.) has a peculiar efficacy in the

1: matter of the fulfilment of wishes of the needy, according to. -the
v suthentic records of the narration.”  Allamah Shamsuddin Jazri
{ in his boock Hisne Haseen has remarked ¢9f prayers are not
granted at the grave of the Holy Prophet (S.A.) where clse will
)t these ber granted 2™
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FACING THE APARTMENT OF- THE.
HOLY. PROPHET (SA.).

The rchglous vcrdtct undcr conmdcratlon also says ‘one
should not even facc the apartment of the Holy Prophet (S.A))

v in-as-much as the best direction for facing is the Qiblah.’ - This

is the lack of due appreciation for the grave of the Holy Prophet

- (S.A.) and ignorance of the merit of this blessed apartment, In
. .fact the learned traditionists have clarified that the grave of the

Prophet (S.A.) is greater in merit than Ka’aba. Ali bin Burhan-
uddin Shafi Muhaddis has recorded in the book Insanul Hyoon:”
““The consensus of opinion has been established on this that the
blessed place where the Holy Prophet (S.A.) has been laid to
rest 1s the best spots of the world, including the Holy Ka’aba.

Some have said it is even I':r*-tter than ..thc places of hcaven, even
bcttcr than the Arsh.” | |

-
r

THE KISSING OF THE GRAVE ‘AND THE
APARTMENT THE HOLY PROPEET (S.A.)

The permissibility of the kissing of the grave is authenti-
cated by the words of the Holy Prophet (S.A.): It is recorded in
the Fatawae Alamgiri the Matalebul Momineen and the Khazana
al Riwayah:-  ‘a certain person came to the Holy Prophet (S.A.)
and said that he had vowed to kiss the forchead of the Hooral
Eeen and the door-step of Paradisc. The Holy Prophet (S.A.)
directed him to Kkiss the feet of his mother and the forehead of
his father. He said “what is one to do, if his parents are not
alive?’ The Holy Prophet (S.A.) told him ‘Kiss the graves of
both.”” This narration authenticates the Kissing of the. graves
of the parents. Now the privilege vouchsafed to the Holy
Prophet (S.A.) is superior to that enjoyed by the parenas, because

the parents are responsible for on physical nursing while the

Divine Messenger (S.A.) caters. for one’s spiritual nourishment.
The spirit is superior to the Body. As such the right of the

~Patron of soul is greater than that of the Patron of the body.

When it is permissible to Kiss the grave of the parents, it is far

-
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more preferable to kiss the grave of the Holy Prophet (S.A.) By
uirtue of the merit of the grave the apartment which encloses the
erave shall also acquire the same merit, The persons who had
éauged the excellence of the status of the Holy Prophet (S.A.)
held the whole city of Medina in special reverence because pre-
scnce of the grave of the Holy Prophet (S.A.) Maulvi Siddig
Hasan Khan Qanauji in his book Ittheafun-Nuhala has recorded
under the account of Imam Malek that notwithstanding his old
age and weakness he did not ride in the city but used to say.
‘I won't ride in the city of Medine’ where the body of the Prophet
(S.A.) is buried.’

Glory be to the Almight Allah ! Here are the leaders of
religion who decline to go about on a mount out of reverence for the
grave of the Holy Propliet (S.A.) How does it comport with the
people of Najad, when they bombard the very Dome under
which the Holy Prophet (S.A.) lies resting.

All praire be to Allah: We have refuted the entire back-
ground of the offensive verdict and we have shown that the beliefs
and action of these pcople of Najad are altogether opposed to

'_ the Islamic code, the Sunnat of the Holy Prophet (S.A.) and the
;- Book (Quran).

. - —.v.-'-—-—ll-—-i-'—"'-

AN EXPOSITION OF THE BELIEFS OF THE NAJADIS

Wemay now glance at the opinion which the foremost
among the scholars of Ahle Sunnat hold about the beliefs and
actions of these pecople of Najad. This is, how they arc being
cvaluated. Mulla Haider Ali in his book Ghaayatul Maraam re-
cords the writing of the author of Muntahil Kalaam as following:-
*“The sermonizers of the Wahhabi school of religion decidedly

,E] have gone beyond the pale of the Ahle Sunnat Wal Jamaat, and
3 betaken themselves to the extrancous beliefs of FEitezal. Rifz and
! Khuroof. How nice some one has said:- “The preacher of the
r city whose residents are drunkard. Their word is mystery that
: he (the preacher) is not & human being.’
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To Allah is due all prais:.  There are yet among the rightly
suided religious scholars who can boldly express what is right.”’

THE EVIL DOINGS OF THE NAJADIS

They have gone so far that to them is applicable the narra-
tion that has been transmitted from the Holy Prophet (5.A))
that mischief shall ensuce from Najad. The Saheeh Bukhari has
recorded: Abdullah bin Umar has narrated that the Holy Prophet
(S.A.) was sitting facing the east, when he said’ the mischief
shall arise from this side where from the Qarn (horn) of Satan
will appear.”

The locality from where the Qarn of Satan shall appear is
shown by another tradition :

««Abdullah bin Umar has narrated that the Holy Prophet
(S.A.) prayed “Q’ the Almighty Allah bless the land of Syria and
bless the land of Yemen.”” Some people said ‘and in our Najad
also’. The Holy Prophet (S.A.) again repeated the prayer ‘O’
Allah bless our Syria and Yemen.” Again the peopie said ‘in our
Najad also’:- most probably the third time the Prophet (S.A.)
said, ‘No, there (in Najd) will be earthquekes, riots and rebcllions
and from these will arise the horn of the Satan.” Here is the
undeniable proof of the displeasure of the Holy Prophet (S.A.)
for these people,

CHAPTER - III
BODIES IN THE GRAYVES,

Some people say that the bodies in the grave disintegrate
It is surprising that they
terget the cases of ‘Mummies’ found in Pyramids in Egypt. How
these dead bodies have remained fresh and undamaged ? What
about the corpsc of Pharaoh discovered during this twentieth
century, which was found in tact even after the lapse of over two
thousand years ? If the corpses of there unbelievers do not under-
ro any change visible to the physical eye, is it not possible that

and nothing remain except stale bones.
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the corpses of the martyrs and Aulia-Allah-the friends of

Allah may remain fresh and untarnished ? The sincere seekers
of truth will find it interesting to read the succeeding pages
wherein the corpses of the two famous companions of the Holy
Prophet (S.A.) namely, Hazrat Jabir Ibne Abdullah Ansari (A.R.)
and Hazrat Huzaifa Al-Yemani (A.R.) were found in tact quite

fresh even after the lapse of over one thousand years.

Similarly is the case of an A'alim of Iran. whose body was
dug in Teheran and reburied at Qum. It was as fresh as anything,

Thcsé: are the fresh incidents of Hazrat Jabir Ibne Abdullah
Ansari (A.R.) and Hazrat Huzaifa Al-Yemani (A.R.) and Haji

Mohammad Siddique respectively.
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CHAPTER 1V i i;,ti?‘;
- _ r :. ¢ I
EXCAVATION OF GRAVES OF HAZRAT JABIR | R
ABDULLAH ANSARI AND HAZRAT HOZAIFA i o
i - - i -,
AL-YEMANI (A.R)) b
Though in normal cases and circumstances the dead bodies T- Ve
in the grave decompose and digintegrate yet there are proofs % B
where the dead bodies of saints, martyrs and prophets have been # ™
found intact when their graves were dug, As an instance the follo- ! ¢¢
wing incident will suffice to confirm and support the above assertion. '}
i
In the vicinity of Baghdad there is a place called Madayan i "
where 1s a Mausoleum of Janab Hazrat Salman-e-Farsi the l
renowed and reputed companion of the Holy Prophet-(S.A.). His I g
greatness can be guaged from the tradition of the Prophet (S.A)) it h;
¢«Salman is onc of our houschold.”’ ‘i_ i"

In 1932 A.D. (1351 A.H.) Shah Faisal I of Iraq dreamt that 1§
he was being adressed by Hazrat Hozaifa-e-Yamani one of the § «

great companions of the Holy Prophet (S.A.) who said :- i

e S e B I

*“ 0 King Remove Jabir bin Abdulla and me from the bank of

river Tigrls and bury us ot some safe place, becouse my grave is already
water-logged and Jabirs grave Is slowly turing water logged” The
dream was repeated again next night but king Faisal I did not pay -}
attention to it on account of his preoccupation with state affairs. |,

"'.{If

On the third night Hazrat Hozaifa was seen in dream by the grand -
Mufti of Iraq. Hazrat Hozaifa said to the grand Mufti: */ have. °
been directing 1he king since two nights to transfer our graves but he

hos not pald any head. Tell him emphatically to arrange for the « 1
transfer of our graves". ;3

(n the morning the grand Mufti went to Noori As-Sayyci, :;j.:z:

the Prime Minister of Iraq who heard the narration of the dream
and led the grand Mufti to King Faisal I. “-:'

Y
A

1

On hearing the _incidem, the King also supported the
version saying that he also had dreamt the same,
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After mutual discussion they decided that the Mufti should
issue a Fatwa (verdict) for the transposition of the graves and then
the Royal Decree supporting the Fatwa shall be given to the
Prime Minister who will issue it to the press o publish it so that
general public may know about the forthcoming event, The
decision was immediately followed by action and it was declared
thas on 10th of Zilhijja after noon prayer (Zohr) the graves shall
be opened and the holy bodies shall be transfered to another place.
This news was received with great interest by Muslims all over

the world.

As it was Haijj Season, pilgrims had gathered in Mecca.
They cabled King Faisal I to postpone the date for a few days
made so that they all could attend the event after finishing their
Hajj. Similar requests were reccived from many other countries
of the world, hence, in compliance with the earnest wish of the
Muslim population of the world King Faisal I issued another
Royal Proclamation in which he stated that he had fixed 20th
of Zilhijja as the date for transfering the dead bodies.

A large number of Muslims as well as non-muslims gathered
in Baghdad. The city was heavily crowded with envoys and
ambassadors from different countries, and press-photographers,
travellers etc. etc. At the appointed hour there was no place
cven to stand by in the already, congested place. First the grave
" of Hazrat Hozaifa was opened and the body was hf ted with a crane
| in such a way that it safely came on a stretcher and then the
| stretcher was lifted by King Faisal I, Prince Farooq of Egypt,

Grand Mufti and Prime Minister and brought to a glass Coffin
box madec especially to keep the holy bodies.

The body of Hazrat Jabir was also transfered to the glass
box in the same manner,

' Both the holy bodies were fresh and their open eyes were
issuing such a divine light that spactators cyes were dazzled.

Marfat.com



Ir""ll-..
1

- "".*-q"ﬁi £

~
i
| ]!

Iw-
A [
|

i

)

y
1

;

i

A

|

) '.I ANNATUL, BAQRE

-3
glance it appeared as if they were alive.

T'heir coffin clothes (Kafan) were also jntact and at first

This miracle made the scientists, docturs and philosophers
anc-struck., Agrcrman physiolcgist who had been showing vibrant
interest in the matter was so impressed by the cendition of the
bodies that he immediately came to the grand Mufti, held up the
his hands and said : <“What more evidence can there bz in support
of Islam. 1 embrace Islam so teach me about it”. Thus before I
hundreds of thousands of people the German doctor became a . §-
Muslim. His example was followed by many Christians and Jews
and for a long time it continued in Baghdad and a large number
of people bacame Muslims as a result of this miracle,

( Daijly Jung Karachi 7-6-1970)
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THE DIVINELY PROOF OF THE TRUTH OF ISLAM

MAN

(1)

)2 JANNATUL BAQEE

MAATA’ALAA HUBH-E-AAL-E-MUHAMMAD.
MAATA SHAHEEDAA (Hadces)

«Amaanat ki tarah rakha zameen ne roz-e-Mahshar tak
Huwa ek moo-e-tan maila na ¢k taar-e-Kafan Bigra”

(ii) The earth preserved as a trust the deceased body in such

a manner that till the last (resurrection) day that neither
the shroud was damaged nor was a single fibre nf the

body defected.

(iii) Centurics ago Hazrat Huzaifa Yamani (R.A.) and Hazrat

Jaabir bin Abdullah Ansari (R.A.), two of the Sahaabees
(companions) of the Holy Prophet (S.A.) were buried in
the same place, Unfortunately, the river nearby changed
its course towards the graves endangering their destruc-
tion. Both the deceased wanted to change their graves
to some other places far from the nver. |

(iv) Fortunately this goodness and honour fell to the lot of

(V)

(V1)

[ ate Malik Shah Faisal King of Iraq, for one night both
of the abovesaid Sahaabees requested him in his dream
to get them out from their graves and to rebury them

to a safer place.

The late king got them out of their graves and reburied
them in another place far from the river with a great
pomp and under the Royal Management, ten days after
Fidul Azha 1351 A.H.

Millions of the people had the honour to see the reburial

of the great, companions of the Holy Prophet (S.A.)°
Both of the dead bodies were quite safe. Neither any
bair of the bodies was defected nor were the shrouds
damaged; morcover the lustre of the eyes was as fresh

as any thing.*

L
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(vii) This is the divincly proof of the truth of Islam.

(viii) It is recorded that a Germar Doctor who was present
there, having seen this, became Muslim.

. ANOTHER INCIDENT IN TEHRAN

" Recently, in Tehran, during earth . moving operations
ground diggers accidentally opened the grave of an erudite;” who
had died about 65 years ago. The corpse of the late erudite was

‘as intact as when it was buried,

Haji Mohammad Sildiqt.e, the erudite of Akharku town
of Iran had died in the beginning of this century. He had
bequeathed to be buried near the shrine of Qum, but his heirs
‘could not do it on account of financial difficulties.

Now as the grave has been accidentally found out.and the
matter has come to light, the villagers have arranged to send the

corpse 10 Qum,

-. Thousands of devotees. are flocking to see the erudite’s
t, body which is kept in the coffin for devotees to see before sending

it to Qum,

“(Daily Millat Gujrati, Karachi 12-3-1970)
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LIFE SKETCH o 1 f;,.:
or ' | S
HAZRAT SALMAN FARSI (A.S) .

Hazrat Salman was one of the most prominent companions b
of the Holy prophet of Islam (S.A.) His real name was Rozbah f |

and was born in the family of fire worshippers. His father was a §'
“mason, From the very young age he was averse to fire- § .
- worship.agd idolatory. . S S 1

B f
His father had entrusted him the work of cultivation, 4

While going to the fields he had to pass by a church. He felt -
inclined to it and secretly used to visit the church, Once his father ‘
saw him entering the Church, He got enraged and gave him a
severe beating, and confined him in a room with his feet and hands

bound. In this pitiable plight he invoked Allah to guide him and

%
4
)
E
relicve him from the tortures.

Once in the church he heard some unknown being pronoun-
cing ““I bear witness there is no god but Allah, indeed, Christ is 1
Roohullah and certainly Muhammed is the friend of Allah. He l
was surpried. On returning home, he found a written parchment
h:mgmg from the roof. He cnquired from his mother as to what
it was. She replied, when I returned § found this here. I do not
know what it is. Don’t touch it lest your father be-angry with -
you. Salman waited for the night. When all were asleep he .
pickcd up the parchment where it was written as follows™ :- .

In the name of Allah the Beneficient, the Compassionate,
This is the covenant from Allah to Adam, that in his descendants
there will be a Prophet by the name of Muhammad who will enjoin,_ .
good and forbid people from worshipping idols and other than Allah." 1 |
O' Rozbah you are a successor of Chr:s: So have faith in.
Muhammad (S.A.) and give up Magianism"'.

l' ‘h-l'

This was the incident which created an ardent desire, in the *.
mind of Rozbah to rcach in the. presence of the Prophet of Allah. '+
Being @ sceker of Truth he had to undergp troubles and (,'i'. |

tribulations: tep times he was gsold as a slave; a few times .

Marfat.com
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he was imprisoned, but his only sharpened his desire the
more. Consequently after a series of sorrows and pains, he
finally reached Mekka as a slave where he was purchased by
the Prophet (S.A.) and freed and got his new name ¢Salman”

Salman’s love and attachment for the Holy Prophet
(S.A.) can well be guaged from the following incident. Once
~ some Companions of the Holy Prophet (S.A.) were sitting
and taking pride by recounting their ancestral nobility. In
that gathering Hazrat Omar turned to Hazrat .Salman and
asked :- ““What is your originality and nobility?"’ Salman replied:
«] am Salman son of Abdullah; I was lost and Almighty
Allah guided me through Hazrat Mohammad (S.A.); I was a
destitute and Allah enriched me through Hazrat Mohammad
(S.A); I was a bondsmand and Allah the Almighty freed
me through Mohammad (S.A.) O Omar! This is my ancestry
and nobility.”

The Holy Imams (A.S.) used to frequently mention
about Hazrat Salman. Once Mansoor bin Barzaj said to Imam
Jafar Sadiq (A.S.) :- O, My Master : What is the rcason I often
hear from you about Hazrat Salman-e-Farsi_?”

* Imam (A.S.) replied :- *Donot say Salman-e-Farsi, but
say Salman-c-Mohammadi. Now, the frequent mentioning of
Hazrat Salman is due to the great excellences which he
possessed.’’ '

7 = wml wr o

(i) He preferred Hazrat Ali (A.S.)'s desires to his own;

(i) He loved and liked the poor in preference to the
opulent and rich.

' (iii) Hc loved knowledge and scholars. Indecd Salman
h was a pious truthful obedient scrvant of Allah and
" " he was not onc of the polythcists.

§ o About Salman's vast knowledge, the following traditions
q .of .the Holy .Prophet. (S.A.) bear the sufficient testimony.

Marfat.com
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L S

Says the Holy Prophet (S.A)):- - “Salman is an.unfathomable ¥. o
Y iy

ocean and. an inexhaustible treasure, . In another tradition the - ¥
Prophet (S.A.) says ;- “Salman is onc of us, Ahl-c-Bait. S
He has bosen bestowed with wisdom and granted proof and
evid:nce (of knowledge). Imam Jafar Sadiq (A.S.) reckoned
him as superior to Hazrat Lugman, Imam Jafar Sadiq (A.S.) 1

relates that the Holy Prophet (S.A.) said : T am commanded J
by Allah to have the fricndship of four persons.” The compa- -
nions asked - **Who those persons were?”’ The Prophet (S.A.) t. 4
replicd :- “Thcy are Ali ibne Al Talib, Mlqdad Salman | S
and Abuzar.” : ’“

Hazrat Salman always stood with the Holy Pmphet__(S.A.) (

through thick and thin, pains, and pleasures. He migrated to
Medina afier the migraticn of the Holy Prophet (S.A.). He
participated in battles with the Holy Prophet (S.A.). It was he
who had suggested to dig a ditch around the Camps of the
Muslims at the battle of Khandaq (Moat). He bore greatest and
unreserved love and respect for Ahlul Bait. In view of his
wisdom, knowledge and vast expericnce, he was appointed as a
Governor of Madaen. Even in the capacity of a Governor he
shunned ostentation, pomp and show and lived a life of austerity
and simplicity. He earncd his livelhood by weaving baskets.

It is related, once the® Holy Prophet (S.A.) asked his
Companions as to who does the following :-

B
1. Offer 5000 Rakat prayers cvery day | ‘
2. Finish Quran every day } *‘
3. Obscrves fast every month for the whole year t;
4, Do Ibadat for 24 hours. . i%fi

Naturally the companions were puzzled. They thought ¢
how can any onc¢ do all these things; it was physically impossible. .'{
Hazeat Salman who was also present in the company, smiled and g
humbly submitted “O’ The Messenger of Allah, I do perform all :‘
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these things.”” Hearing these words of Hazrat Salman, Cempani-
ons laughed and remarked, ¢“How can Salman .do all these things.
when we have seen him e'ltmg, drmkmg during, the day and slee-
ping at night”. The Holy Pmphet (S.A. ) asked Salman to

elucidate the matter,

| Hazrat Salman replied, «“O’ the Prophet of Allah, '('S.A'.)
all this I have learnt from you. (1) Reciting Tasbeeh of Bibi
Fatima Zehra (A.S.) - Allaho Akbar 34 times, Al- Hamdo lillah 33
times and Subhanallah 33 times in equivalent to offering 5000
Rakat of Prayers. (2) Suratul lkhlas is equal to 1/3 of Quran so
reciting this Sura thrice is equal to the recitation of the Whole
Quran. (3) Observance of fast on 13th, 14th & 15th of every
lunar month is equal to fasting for the'whole month. [ do every
month for ecleven months and of course the month of Ramzan is
the month of fasting, thus 1 observe fast throughout the year.

(4) As for the Ibadat for the ‘whole dﬂy and night, mhnever
remains with ablutions (Wuzu) through out’ the day and night,
gets the heavenly reward of having wurshtpped for 24 houra
I do all thesc. ‘

There are ten grades of Iman-t-zuth and Hazrat Salman had
attained the highest tenth grade, * Such was lus greatness

Ll = - = '

. 'Hazrat Salman left this mortal world in 36 A.H. at Madain,
| At lhat time Hazrat Ali (A.S.) was at Kufa, yet, he, by miracle,
reached Madain. Hazrat Ali (A.S.) removed the shcet f‘rﬁm
Salman’s face  who smiled at the Imam, Ali (A.S.) remarked
“Weldone O" Son of Abdullah, when you meect the Prophet (5.A.)
tell him, **what his people have done to his brother””. Ali (A.S.)
gave him the funcral bath; put on him.funcral shroud, and offered
‘Namazc Janaza’ and finally buried him at Madain, which
now-a-days is known as Salman Pak, "
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LITE SKETCH : a
OF
HAZRAT JABIR BIN ABDULLA ANSARI (A.R.)

Hazrat Jabir bin Abdullah Ansari was one of the famous |
and grand Companions of the Holy Prophet (S.A)) On one point
he has got excellence over all the other Companions, that is he :
was fortunate to see in person not only the Holy Prophet (S.A)) | l
but his fine divine successors Hazrat Ali (A.S.) Hazrat Hasan l
(A.S.), Hazrat Husain (A.S.), Hazrat Ali Zainul Abeedin (A.S.) ’
and Hazrat Mohammad Baqir (A.S.) and benefitted from their
teachings and sermons. C

Family History :- His patriarchal geneology 1s as under:-

Jabir bin Abdulla bin Amar bin Hazam bin Ka’ab bin
Salma Ansari: while his mothers gencology is Nasibah binte Ka’ab
bin Adi bin Sinnan bin Tabi bin Zaid bin Hazam bin Ka'ab bin
Shaman. His nomide plume was Abu Abdul Rahman, while
several historians says that it was Abu Abdullah the author of

«Istiab’’ and **Usadul Ghaba’ opine that Abu Abdullah was the

correct nom de plume of Jabir. He was born in Medina and it
was his permanent residence. :
2 .. I..

Jabir’'s father was also one of the Companions and he was -
martyred in the battle of Ohad. ek

Hazrat Jabir used to remain in the company of the Holy: ':

Prophet (S.A.) most of his time, and this is the reason he has 1}
reported great number of traditions from the Holy Prophet (S.A)) ¢ -
The author of “‘Asabah’’ says “*Jabir is one of those persons who ™

L

have reported a large number of traditions from the Holy Prophgt o
(S.A.) B
¥ ¢

ol

Jabir used to say that the Holy Prophet (S.A.) had implored |

Allah to forgive him (Jabir) twenty five times on the night _‘:‘
of camel. | “
- | il

¥
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« Asabah’’ says that it was Abu Mohammad while authors of
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NOTE :- This “night of camel’* pertains to an ¢vent that Jabir
had a camel which was too slow in walking so the Holy
Prophet (S.A.) put his foot on the camel and a .
transformation took place; the animal became swift,
The Holy Prophet (S.A.) bought the camel from Jabir,
and when they reached Medina he (S.A.) made payment
to Jabir and ‘also presented the camel to him.

Jabir was one of the most staunch followers of the Holy
Ahlul Bait. He always remained adhered to the holy ones
throughout his life and always kept away from others.

Among the Companions he was the first one 10 become the
pilgrim of the Holy tomb of Hazrat Imam Husain (A.S.) Itis
narrated in ‘‘Nasekh-ut-Tawarikh’ that when the imprisoned
Ahlul Bait were released and were on their way to Medina, they
reached Karbala on 20th of Safar; there they mourned after their
martyrs. By chance, J abir had also come to visit the tomb of
Imam Husain (A.S.) from Medina that same day.

Allama Majlisi has related similar incident in his monumen-
tal work **Behar-ul-Anwar’’, ' ‘

He was a truthful person, and would never hesitate to
express his allegiance to Hazrat Ali (A.S.) We narrate a brief
incident here from Allama Kushi's famous book ‘‘Maarefat Akhaar
lir rejal’”” The author quotes Abu Zobair M akki who said:- Once
I asked Jabir ibne Abdulla what type of a person was Hazrat Ali
r (A.S.) Jabir was a very old man then, and his eyelashes were
Jdrooping on account of age. He lifted his eye Jashes and said :-
“By Allah During the time of the Holy Prohet (S.A.) We used to
i recognize a hypocrite by his enmity towards Hazrat All (A.S.)”

Hazrat Imam Jafar Sadiq (A.S.) says : Jabir was the last

remnant of the companions. He always remained close to us- the

Ahlul Bait. When he was very old he used to sit in Masjid-c-
Nabvi wearing a turban and utter time and again “ya Bager-ul-
Oloom’* **Medinites considered Jabir’s utterances as rigmarole and

used 10 say *‘What a meaningless speech does Jubir make!” Jabir

used to reply:- By Allah, my talk is not meaningless. because
I the Holy Prophet (S.A.) has told me that I shall meet onc person

from his progeny who will resemble him in every thing., He is .
It the ocean of Knowledge, so I am recalling this -*Bager-ul-Oleom.”

Marfat.com
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Jabir’s intense eagerness one day bore fruit, He was
walking in the streets of Medina and by chance came in a bylane
in which a Madressa was located. There sat Imﬁm Husain (A.S.)
Imam Zainul Abzdin (A.S.) and Imam Mohammad Baqer (.SA.)
(who was then a child). Jabir looked Imam Mohammad Bagqer
(A.S.) whose jac resembled the Holy Pmphct (S.A.) hence he said:
“0’ Prince, please turn your face to me’” ; and Imam Mohammad
Baqer (A.S.) complied; then Jabir said:- «Please turn your back
to me'’ Ymam Mohammad Baqger (A.S ) did so. Jabir exclaimed,
by Allah: This face bears exact resemblance to the Holy Prophet
(S.A. )’s face, ‘O’ Prince what is your mame?”’ Imam Mohrmmad
Baqer (A.S.) said :- My name is Mohammad ibne Ali ibne Husain

ibne Ali Ibne Abi Talib”.

Jabir advanced towards the child, kissed his forehead ani
soid : May my parent’s be sacrificed for you. The Holy Prophet
(S.A.) had described your features to me and ordcrcd me to

convey his ¢‘Salaams’’ to you.’

Imam Mohammad Bager (A.S.) sald - My Sa]aams to him
(S.A.) and you also accept my Salaams”’

Jabir sald «“My parents be sacrified for you. Please be m)?
intercessor on the Day of J udgemcnt” Imam (A.S,) said ‘‘Yes
O’ Jabcr, I will be”.

Allama ibne Hajar Askarani writes : People used to gather
arcund Hazrat Jabir in Masjid-e- Nabvi and learn from him. about
religion. In the latter years of his life Jabir had become blind.
He used to apply dye to his head and beard. He continued to
lead a simple life until he died at the ripe age of 94, There are
controversies among historians regarding the date . of *Jabir’s
death. The book ‘*‘Istiab’’ states that Jabir died in either 74
A H.or 77 A.H. or 78 A.H. at Medina. *‘Usudul Ghaba™
i« firm on 77 A. H. while “Asaba” states that among the.
Companions the last one to depart from this world was Jabir.
He died in 78 A. H. and he had bequeathed that Hajjaj bin Yousuf
should not be permitted to offer funeral prayer on him. '

From Rah-c-Najat. Rabiul;Akbcr 1360 A.H;..‘."‘
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LIFE SKETCH
OF
HAZRAT HUZAIFA AL-YAMANI (A.R.)

Huzaifa bin Al-Yamaan was cne of the most notable
Companions of the Holy Prophet (S.A.) and one of the most
ardent helpers of Hazrat Ali (A.S.).

He 1s one of fhose seven personﬁ who had the honour of
offering Funeral prayers of Bibi Fatamah Zehra (A.S.).

He along with his father Al 'Yamaan and his brother
Safwaan was present in the battle of Qhad.

He is the Compunion to whom the Holy Prophet (S.A.) had
disclosed the names of the hypocrites. Itis teported the Caliph
Omar did not use to attend the funeral prayers of the person, -
where Huzaifa was not present to offer the funeral prayers,

For years together he remained the Governor of Madain.
He was replaced by Hazrat Salman. But again after  the death of
Salman he was reinstated as the Governor of Madain.

In the year 36 A.H. he breathed his last- at Kufa and was
buried at Madain.

Just before the time of his death, he sent for his sons
Safwaan an Saced and made a will to follow the following advice:
y ‘O my dear Sons, express your disconcern about what the people
- have, for in this disconcern is the independence and oppulence
for you; ask not the people for your needs, for it 15 & potent
beggary; always maintain such a state that your today is better
than yesterday; when vou offer prayers, consider it to be your

| last prayer; don‘t do such an act that you may have to repent
{. afterwards”,

He further made a will to his two sons to offer Outh of
allegiance to Hazrat Ali (A.S)). They did so and were mariyred
in the battle of Sifhin.
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AT THE MAUSOLEUM OF FATIMATUZ ZEHRA
AT JANNATUL BAQEE MEDINA

One of the prominent journalist of Pakistan, Mr. Shorish |

K asl.miri. the editos of Urdu weekly «Chattan,’ writes — 4 Y
| § 7
" . Ny
«The condition of the tombs at Jannatul Baqee is extremely ‘1 =i?f ‘"
deplorable. (The irony of fate is) By the sight of this grave-yard ‘i"' iod
sky scrapers are being built and many a huge and magniflcent :_ |
brilding have alreay been consiructed. The Prophet of Allah '-.;,4_,?
(S A) who never brilt a pecca buiCing in hi; whole lile, ';'*-j,_-lf J-::?

his followdrs arc reciding in bungalows and ralatial buildings, :
whitle it is only the place of Jannatul Bagee where the f Er,f;‘f

friends of Nejd according to the instrusiion of the prophet :- they
have made the graves a written mystry as if the Sunnat of the l

Prophet (S.A.) is applicable to thc graves of the pred:cessors,
but they, the living graves, are thems=lves living in the marbale 'r

palaces.

1 cannot describz the stale of my grief and tears atthe 3
sight of the holy grave of Hhzrat Fatema (R.A.). At one
desolated place 1s sleeriag the mother, a little further Imam Hasan,
Imam Zaiaul A'b:deen, Ymam Ja’far Sadiq and Imam Mohammad
Baqir ar: lyin3in oternal rast.  Opoo:ite these twin graves is the
grave of Hazral Abbcos 10ne Abdul Muttalib, the uncle of the I
Holy Prophet (S.A.). The following verses are the rememb rance ~

of my presence on that day.” 3
{
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, |04 JANNA,I‘UL BAQEE ..fﬂ
BISMILLA HIR RAHMA NIR RAHEEM .~ &
FATIMATUZZAHRA (Sulawnatullasha alalhaa) KAY
MAZAAR PAR _ 1

Is saanehey se goombade Khizraa hai poor malaal '
Lakhtey diley rasool ki toorbat hai khasta haal 4

Dil men thuak g*tyaa ke nazar men snnat gaya
Is Jannatul Baqee’ ki t'azeem ka khayaal,

Taibah men bhcc hai Aale Payamber pa ibtilaa __.E_‘;
Is ibtilaa se khaatire kaunain hai nidhaal.

Soey hooey hain maan ki lahad hee ke aas pass
Poorey Khalcel Sibte Payambar’  Ali ke laal. -_

Urtec hai dhool marqade Aale Rasool per o s
hootaa hai dekhtey he tabee’at ko ikhtilaal, §

Uftaadgaane khawaab men hain aale Bootooraab |
Ab tak wohee hai gardishe dauraan ki chaal dhaal,

Farre shahee rawaa hai? Payambar ke deen men | h:
Lekin haraam shai hai ? maqgaabir ki dekh bhaal, t

Islam apne moolid-o-manshaa men ajnabee
Teraa Ghazab kahaan hai ? Khooda Wande Zul Jalaal,

Tonden barhee hoee hain gha}ccbon ke khoon _Scy
mahlon ki aab-o-taab hai hookkam per halaal,
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Jis Kee nigah men binte Nabi ki hayaa naho |
Us shakhs ko nawishta-e-tagdcer hai zawaal.

a W - .dl..
L] i

Phatte hai pau to subh bhee hotee h3i bizzaroor ,‘
Phirtay hain roz-o-shab to ye phattay hain maah-o-saal,

Kub tak rahey gi aal-e¢-Payambar lutce rittce
Kab fak rahengey J'afar-o-Baqir gusasta haal.

Az baske hoon Ghulaam-e-Ghulaumaan-¢-Ahl-e-Bait Y
Har lahza in ki zaat pe qurbaan jaan-o-maal,

Kyaa yoonhi khaak ureygi mazaaraat-e-qoods per
Faisal ki saltanat se hai Shorish mera sawaal.
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JANNATUL BAQEL 105

1. “The green tomb (of the Prophet (S.A.) is extremely

grieved at this incident because the grave of the dear daughter of

the Prophet is in a shatt:red state,

2. The thought of respect of this Jannatul Bagee has

“surprizingly settled in the mind and converged in the sight.

3. ( How surprizing) that even in Medina the progeny
of Prophet (S.A ) is faced with allliction; this affliction has depre-
ssed the mind of both the worlds,

4. The descents of Khalil (Hazrat Ibrahim (A.S.) grandson
of the Prophet (S.A.) Ali’s (A.S.), dear ones, are sleeping round
about the grave of their mother (Fatem (R.A.) The oppressed.

5. The dust is blowing on the Mausolecum of the progen
of the Prophet (S.A.) seeing this the mind gets disturbed an;
perturbed.

6. The progeny of Abu Turab (Ali A.S.)is laying in sleep;
cven to day in the same manner and mode of the moving world.

7. Is the royal pomp valid in the religion of the Holy
Prophet. Butis it a forbidden thing to look-after the graves ?

8. Islam in its very place of origin and birth is a stranger.
Where is the wrath O the Lord of Glory and Dignity.

9. The bellics are protruding with the blood of the poor;
the pomp and show of the palaces 1s lawful for the rulers!

10. He who has no respect for the daughter of the Prophet
(S.A.) 1s doomed to decline and destruction.

1. If the dawn appears the morning must come, when the
days and nights rotatc thec months and the years appear.

12. How long the progeny of the Prophet (S A.) will
remain robbed and oppressed 7 (and how long the mausoleums ot
Ja'far and Baqir will remain in the shattered condition ?)

13. As much as I am the slave of the slaves of Ahlul Bait
(A.S.) my life and property a sacrifice for them cvery moment,

14, What | The dust will remain glowing on these sacred
tombs ? Shorish’. This is my demand from government of
Faisal (Saudi Government).

With the courtesy of weekly *Chattan” 1st Moharram
1383 A H.
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