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The Total Theophany of Divine Light | '
The Luminous Totality of the Universe - g

RASULULLAH

Sallallaho alaihe wa sallam!

The Celestial Winebearer of the Kausar
The Sole Source and Fountainhead of
Islamic Mysticism (Tasawwuf)
Whose heart is the seat and source

of mystical Union with God. o
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Qadiriyya Order o \

An Introduction

As sixth/twelfth century saw the formation of the first \
greatest, renowned, luminous and ever-lasting Qadiriyya order ';
of Ghaus-e-Azam Hazrat Shaikh Syed Abdul Qadir Jilani. The | *
silsala took its name after the name of Syed Abdul Qadir. This

was the off-shoot of the old Junaidiya tariqa which stemmed - = \
from the great Shaikh Abul Qasim Junaid of Baghdad. He was |
born in the district of Jilan in Persia south of the Caspian Sea *

in 470 A.H. (1077-78) in the reign of Al-Muqatadi who was i
seventh Caliph of Abbasid dynasty. His fame soon reached
incredible height. He is also called Muhyiuddin "the reviver of
religion." A number of sayings of the mystics of highest ranks
have affirmied the unsurpassable rank of Ghaus-e-Azam, who
once under divine command, in the presencé of top-ranking
Sufis uttered "My foot is on the neck of all the saints.” He is
still regarded Ghaus-e-Azam (the greatest help)", and the
pir-i-dastgir "the Pir who holds one’s hand" for support.

Syed Abdul Qadir's fiery orations and irresistible’ L
charisma encouraged members of the non-Muslim religious
communities of Baghdad and elsewhere to convert to [slam en
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The era in which Shaikh Abdul Qadir lived is said to

be a gloomy period of Islamic history. The disintegration of
Muslim political power, and the degeneration of Muslim
morals, had weakened the fabric of society while materialist
pursuits wrecked spiritual life style of the people. The |
innumerable sects which emerged on the scene had created |
anarchy of all sorts. The horrifying activities of the Assassins,. '
the endless conflict among the Seljuq princes, the tottering and
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disintegrating Abbasid power and the holocaust caused by the

crusades had created an atmosphere in which Muslim society

needed moral animation and spiritual regeneration.
Ghaus-e-Azam met every challenge boldly and brought

about renaissance. He was succeeded by his sons named
Abdul Wahab and Abdul Razzaq who continued the mission

of their father. Qadirjy},;;a"orde'r was crystallized decades after
the demise of Shaikh Syed Abdul Qadir Jilani. |

_Initially the Qadri teaching spread in and around -

Baghdad, but later on this order spread in entire Arabia,

Morocco, Egypt, Turkestan and India. Afterwards it crossed

the boundries of continents and engulfed Europe, America and
African countries. In Europe Syed Abdul Qadir is well known
by the title "The Sultan of the saints." Ghaus-e-Azam despite
his over-occupation at the Jamia found time to travel abroad.,
He travelled to Africa and Indonesia and then his devotées_and
followings illuminated these regions with the light of Islam.

Syed Abdul Hasan Nadvi comments on this phenomenon as
follows: These spiritually sanctified and trained- devotees of -
Ghaus-e-Azam played major role-in the spread of Islam. In the

world such countries where Islamic forces never entered or if ~
invaded never forced local population of the subjugated lands

to surrender and become Muslim, they came into the lap of
Islam by the untiring efforts of the Muslim saints and mystics.

As a result Islam spread in Africa, Indonesia, areas around |

Indian ocean, Java, China, and India. (1)

History of Morocco records that Ghaus-e-Azam
travelled to that land agd made them Muslim. From here he
sent Qadri preachers to Africa for the spread of Islam. The
inhabitants of coastal hills and mountains in Algeria who were
the worshippers of nature, became Muslims at the hand of
Ghaus-e-Azam. The remaining royal families of the old
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3
Roman Empire living in Tripoli embraced Islam at the hand of

Ghaus-e-Azam. He also converted the desert_dwellei‘s of

Ferghana Tribes of south and eastern Egypt to Islam. Islands
near Indian Ocean such as _§'rilanka and Maldives were

converted to Islam by Ghaus-e-Azam himself. A number of
spots where Ghaus-e-Azam stayed in these regions are still
- preserved on account of their sanctity and the people hold
Ghaus-e-Azam very dear to them. Allama Nur Ahmad Qadri
testifies to have seen these spots. Ghaus-e-Azam travelled to
Indonesia and caused large number of pebple in differnet
provinces to embrace Islam. After his demise, the descendants
of Ghaus-e-Azam completed the job all over the region. (2)
Commeming on the spread of Islam in the areas like
Sindh and- ;Baluchlstan Allama Abul Hasan Ali Nadvi says,
"Many a trlbe who had not become Muslims in the reign of .
Umayyad Caliphate were converted to Islam by the sons and

spiritual successors of Ghaus-e-Azam. A" famous shrine of
Shaikh Syed Abdul Wahab, who is the son of Ghaus-e-Azam

locates just on the opposite side of the fort of Hyderabad

(Sindh). It is still a place of pilgrimage for the people and '

reminds us the glorious era of Shaikh Syed Abdul Qadir

Jilani." (3)
T.W. Arnold has recorded that in the West Africa two

orders have been- especnally instrumental in the spread of
Islam, the Qadiriyya and the Tijaniyya. The former, the most

wide-spread of the religious order of Islam, was founded in the .

twelfth century by al-Qadir al-Jilani. He is said to be the most

popular and most universally revered of all the saints of Islam.

He introduced Islam into Western' Africa in the fifteeith
century.(4) About the expansion of Islam in Sudan, T. W.
Arnold says, "The missionary work of this order has been
entirely of a peaceful character. and has relied wholly on
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personal example and precept, on the influence of the teacher

- over his pupils, on the spread of education. In this way the
Qadiiiyya missionaries of Sudan have shown themselves true

to the principles of their founder and the universal tradition of
their order. For the guiding principles, that governed the life of
Abd al-Qadir, were love of his neighbour and toleration;
though kings and men of wealth showered their gifts upon
him, his boundless charity kept him always from them, and ifi
none of his books or precepts are to be found any expressions
of ill-will or enmity towards the Christians; whenever he
spoke of the people of the Book, it was only to express his
sorrow for their religious errors, and to pray that God might
enlighten them. This tolerant attitude he bequeathed as a
legacy to his disciples, and it has been a striking characteristic
of his followers in all ages.(5)

T.W. Arnold traces the expansion of Islam in Sindh in
the following words: "One of the most famous of these

, missionaries was the celebrated saint Sayyid Yusuf al-Din,_ a

descendant of Abd al-Qadir Jilani, who was biddenina dream
to leave Baghdad for India and covert its inhabitants 10 [slam.
He came to Sindh in 1422 and after labouring there for ten
years, he succeeded in wmmng over ‘to lslagn 700 families of

‘the Lohana caste, who. followed the example of Sundarji and

Hansraj. These men embraced Islam after seeing some
miracles performed by the saint, and on their conversion
received the names of Adamji and Taj Muhammad

respemtvely (6) S
Al Chaterlier says that Shaikh Abdul Qadir's religious

and mystlcal ideas were taken to Morocco, Egypt, Arabia,

T urkestan and India during his own lifetime by his own

son s... that Qadiriyya was introduced in Fez (Morocco) by the

descerndants of Shaikh Ibrahim (d 592/1196) and Abd al- Aziz.
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Their descendants later migrated to Spain, but before the fall
of Granada in 897/1492 all of them returned to Morocco. In
Asia minor and Istanbul, the order was introduced by Ismail
Rumi (d. 1040/1631). He founded some 40 takiyyahs in that
region and khanqah (Sufi center in Persian-also transliterated
as khangah) known as Qadri-Khangah. In Arabia zawiyahs

(Sufi center in Arabic) were set up at Jeddah, Madinah, and

Makkah. There was a time when the entire Nile Valley was
studded with Qadri centers, and Cairo was an important center
of the Qadiriyya Order. Africa, Khartoum, Sokoto, and Tripoli
had numerous zawiyahs of the Qadris. The Qadri missionary

activity has been particularly noticed among Berbers. In fact,
the sack of Baghdad by Hulagu in 658/1258, the fall of

Granada in 897/1492, and the rise of Ottoman Empire in-
023/1517 are the three major developments of the Islamic
world in the background of which the history of the
Qadiriyyah Order may be traced in Africa, Central Asia, and
Turkestan. (7) |

~ In neighboring Afghanistan Qadris apparently
reappeared after the downfall of Safavid Shiism in 1722.
~ About 1828 for example, one of the numerous descendants of
Abd al Qadir, Sa'd Allah Gilani moved from Baghdad to
Harat. Like others in his family, he was skilled in Quranic
commentary and prophetic traditions, attracting many students
as a result. He mandged to marry a descendant of a former
Afghan ruler Ahmad Shah Abdali (or Durrant). Eventually he
and his descendants acquired a Khangah in a village about 14
kilometers south of Harat called Siyawshan. This sgborder of
the Qadiriyya, the Razzaqiya, functioned for a long time
during the nineteenth century and into the twentieth. (3)

The order became established in Ottoman Turkey

when a Qadri called Pir Ismail Rumi or Pir-i-Sani (d.1631),

s
- Nl

¥ s S .
=R T

R

1
R I

- . - PG - . .c,’ " ..-..'.l:l'.l" - .
_;:;m'_-d;:'.-_:__‘ jf Fh:tﬂ;:ﬂjﬁﬂ; E-L"!._p'g;f \'.I'F" _'l-?"-.ﬂ.f-.._'f_

e
- ., -
L et

-

] . '
. . .

Martat.com



6

from Kastamuni, founded a "Qadri house" at Istanbul,
followed by some forty other throughout Anatolia. He
invented a special Qadri cap made of white cloth in eight parts
in a cylindrical shape; he also created a dhikr in which the
participants, standing upright, grasped each others arms,
swaying back and forth in rhythmic fashion and balancing
themselves first right, then left, shouting loudly as they did so
to the scandal of the conservative ulama. This Rumiyah
suborder was only one of many, including the Hindiyah,
Khulusiyah, Nabulusiyah, and Waslatiyah, These Qadri
institutions, like many others, were shut down in 1924 by
Kamal Ataturk, and the orders were outlawed. Nevertheless it
seems likely that the Qadiriyya continued a clandestine
existence despite these prohibitions, and that it still exists in
Turkey, although with a diminished membership.(9)

Qadris are also found in China, Central Asia,
Kurdistan, Indonesia, Bosnia, Macedonia, Somalia and the
Horn of Africa, the East African coast, Palestine, and
elsewhere.(10)

The Qadiriyya order was introduced into the sub-
continent of India by Mir Nur'llah bin Shah Khalilullah, a
grandson of Shah Nuruddin Muhammad. Nimatullah wali bin
Abdullah was born in Aleppo, Syria in 730/1330. After the
death of his Pir, Shah Nuruddin travelled through northern
Iran, Samarqand, Harat and Yazd, finally settled in Mahan in
the Kirman province of Iran. Soon he was to become the
town's great mystic celebrity foundin g the Nimatullahi order of
the later Shii Sufis. His descendants in India traced their
spiritual genealogy directly back to the Qadiriyya because of

Shah Nimatullah's intimate relations with the Qadiriyyas of
Iran.(11)

In the second half of the fifteenth century, a Qadiriyya
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Khangah was established at Uch near Multan. Its founder
Shaikh Muhammad al-Husaini al-Jilani was also a direct
descendant of Shaikh Abdul Qadir Jilani. A native of Turkey,
Shaikh Muhammad al-Husaini travelled to Khurasan, then
Multan and Uch in a grand tour of the Isiamic world. Deciding
to stay at Uch, he returned to his homeland to collect his
family. He came back also with a large retinue of followers.

According 10 Shaikh Abdul Haqq there was a shortage of

spiritual talent in Multan and naturally the Shaikh and his
followers were warmly welcomed by the Multani ruler and
Uch elite.(12)
o Other early Qadri Sufis of the Punjab included Syed
" Ismail Gilani, Shaikh Bahlul Daryai and his disciple Shah
Hussain Lahori. During his lifetime Shah Hussain Lahori
enrolled a legion of disciples who became Qadrs ambassadors
in all parts of the Punjab and then in all India. He died in
1008/1599 in Lahore. |

Syed Bahlul bin Syed Usman bin Syed Isa Qadri, a
disciple of Syed Shamusuddin Qadri of Lahore was also an
eminent sufi of the Punjab. Another Qadiriyya branch in the

Punjab flourished through the efforts of a grandson of Shaikh

Abdul Qadlr Sani. He was Syed Muhammad Ghaus Bala Pir

who claimed to be the tenth in successmn from Ghaus-e- Azam

Shaikh Abdul Qadir Jilani. He settled at Uch in Sindh and is
regarded the first sufi who introduced Qadiriyya order there.
Sultan Sikandar Lodi became his devotee. This order spread
with tremendous speed and the Qadri Sufis out-numbered the
Chishtis and Suhrawardis within a century. There also grew
more than twenty off-shoots of this order within short period.
The outstanding among them connected with Punjab are:
Behlol Shahi, Magim Shahi, Naushahi, Qasim Shahi, Hussain

Shahi and Miakhel Shahi. In Punjab it was Shaikh Haji

Martat.com




8

Muhammad Qadri, an outstanding Khilafa of Shah Sulaiman
better known as Hazrat Naushah Ganj Baskhsh (d. 1064/1654)
who founded Naushahi order. His successors are known as
Naushahiyyas. His tomb locates in Tehsil Phaliya District
Gujrat. The Centre of Qaisar Shahi is at Wazirabad. This sect
founded by Shah Hussain, the eminent Punjabi poet is also

important. The order of Miakhel was founded by Mir

Muhammad Alias Mian Mir. Syed Muhammad Ghaus was
succeeded by his son with the prestigious title of Syed Abdul
Qadir Salis in recognition of his piety and asceticism.(13)

The towns of Pa'il and Kaithal, near Sirhind became
the center of the Qadiriyya order mainly through the influence
of Shah Kamal Kaithali, a spiritual descendant of Shaikh
Fuzail of Baghdad and ultimately of the Ghaus-e- Azam. He

died in 1573. Shah Kamal Qadri was succeeded by his

grandson, Shah Sikandar Qadri (d.1614-15). Both Shah Kamal
and Shah Sikandar strengthened Shaikh Abdul Ahad's interest
in the Qadlrtyyas although he had already initiation into the
Chlshtlyya ordér. (14)

Wlth Uch and Lahore as bases, branches of the
Qadlrlyya order were founded in Kashmir. One of the early
founders in that region was Shaikh Ahmad Qadri a descendant
of Shaikh Bahauddin Zakariyya Multani. Shaikh Ahmad
widely travelled and made lengthy trip to Makkah before
settling in Lahore. Here he was initiated into the Qadiriyya
order by Shaikh Muhammad. Impressed by his piety and
asceticism, Baba Dawud Khaki invited him, to settle in

_Kashmir.

Like a number of .centers in the Punjab, the Gujarati
Qadiriyya order was established by a sufi who was a
descendant of Shaikh Abdul Qadir Jilani. Attempt to establish
Qadiriyya order in Dehli region had begun in the reign of

Martat.com
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Sultan Sikandar Lodi who invited Shaikh Abul Fath bin
Jamal-uddin Makki Abbasi Qadri to settle in Agra. He is said
to have inherited the Khirgah of Ghaus- e-Azam from one of ' !
the great Qadri's descendants. After him maﬁy descendants of o
Ghaus-e-Azam and Qadri Sufis came to Dehli and adjoining
areas and settled there in the reign of Mughal dynasty. History
records and acknowledges the services of Shaikh Abdul Haqq |
to Qadiriyya order. His most significant contribution to E'
disseminate the teachings of Shaikh Syed Abdul Qadir Jilani is !
his Persian translation of a collection of 78 of his sermons
called the Futuh al Ghayb.(15)

Another radiant order namely Qadiriyya Fazaliyya was
established by Abu al-Farah Syed Muhammad Fazal- uddin
Gilani at Batala (India) under the advice of Ghaus-e-Azam. He
was a prolific writer who wrote over hundred books in the
domain of Islamic mysticism in Arabic and Persian
languages.(16)

The most powerful Qadri spiritual influence was
spread in Punjab by Hazrat Mian Mir Bala Pir of Lahore. He
was Khilafa of Shaikh Khidr Abdal Biyabani, who lived in
~ jungle of Siwistan (Sindh). Some of Mian Mir's outstanding
Khulafa included: Haji Nimattullah, Mian Nattha, and Mullah

Shah Badakhshani, who was spiritual guide (Pir) of Prince H.,;
Dara-Shukoh.(17) The spiritual legacy of Hazrat Mian Mir :%

was transmitted to and perpetuated by Qadiriyya Nuria silsala f‘i
in Gujranwala, and then by its spmtual centre 'Dargah Muallah <

~ Qadiriyya Ghaus ul-Asr Hazrat Khwaja Muhammad Umar
Abbasi Qadri. The eminent ﬁgures of this order include:
Hazrat Sakhi Ahmad Yar, Khwa_]a Muhammad Umar, Khwaja
Muhammad Abdullah, Khwaja Muhammad Karimullah,
Khwaja Muhammad Bashir, and sajjada nisheen Shabbir
Ahmad Kamal Abbasi Qadri.(18) This centre also produced
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wonder Qadri Mashaikh such as Babu Ghulam Serwer Lahort
and his Khulafa Khwaja Muhammad Hafeezullah, Muhammad
Ashraf Khan (Ahmadabad Gujrat), Muhammad Yaqoob Khan
(Bombay). Hazrat Khwaja Muhammad Rafiqullah, son of
Hazrat Khwaja Muhammad Hafeezullah, is the spiritual heir
and sajjada nisheen of high rank. This centre locates at the
village Barelah Sharif in the district of Gujrat. Sufi Abdul
Majeed and Sufi Muhammad Igbal were some of the most
radiant Sufi saints and Khulafa of Khwaja Hafeezullah.

Qadiriyya centre was established in Bengal by Shah
Qamis who traced his spiritual descent from Syed Abdur
Razzaq Gilani son of Shaikh Syed Abdul Qadir Jilani. The
disciples of Diwan Abdur Rashid of Jaunpur also estalished
Qadiriyya Centres in Bengal. Another eminent disciple of
Diwan was Mir Syed Muhammad Qadri of Rajmahal who was
succeeded by Shah Nimatullah. He founded his Qadri
Khangah in the village of Firuzpur. Shah Nimatullah died in
1666-67. He had large number of followers who propagated
and promoted Qadri mystical influence in entire Bengal. In the
late seventeenth and early eighteenth centuries Qadiriyya order
had been introduced in almost all the regions of Indo-Pak
subcontinent.(19) It reminds Ghaus-e-Azam's verse:

Sy M S B0 Gadd p 59 o gt CIBN

(The sun of those saints who.came before us have set,
whereas sun of our spiritual glory will never set in the high
firmanent.) |
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WV &1
Hazrat Shaikh Syed Abdul Qadir Jilani

The Most venerable, celebrated, spiritual ruler of the
dominion of wflayat,rchief;pgm_o_ﬂalnh.e_mlei of the era b
B and Sultan of the Saints, Ghaus-e-Azam Hazrat
Shaikh Syed Abdul Qadir Jilani was born in the district of
Jilan in Persia, South of the Caspian in 470 A.H. (1077-78).
His father named Hazrat Abu Salih Jangi Dost was descendant
in direct line of Hazrat_S_y_emafn_Hasan (R.A), the grandson
of the Holy Prophet ﬁl};— His mother named Syedah Fatima
| Ummul Khair was descendant of Hazrat Syed Imam _Hussain

(f{.A). He is thus undisputed prt}genyrf;ifd' Rasulullah (%f;).
His mother relates; My son was born in the month of
Ramadan. I tried hard to suckle him in daytime but he refused
to take milk. Throughout his childhood he would never take
food during the fasting hours in the month of Ramadan. }
Speaking about his childhood, Ghaus-e-Azam says: Each time
‘:' [ felt 2 desire to go and play with other children that | would
hear a voice say: 'Come to Me, O blessed one, come to Me.' In
_ utter fear I would go and seek comfort in the lap of my
| mother.
L~ At the tender age of around one year, he father died
and left him orphan. Thus he got basic religious education

RS under the care of his mother and maternal grandfather

r,__——l-l-"——-—

_Abdullah Sumi. But when Sumi died he was left alone with
his mother. When he was of §_years, hi<-mother sent him to a
local school in Jilan where he completed basic education. God
had endowed him with extraordinary brilliance and memory.
Before he attained 18.years of age, he had memorized the holy
Qur'an and completed basic education in the area of religious

sciences at his native school in Jilan.
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Ghaus-e-Azam relates an event which he experienced i
when he was a school boy. He says: when I was small boy, I
was visited by an angel in the semblance of a beautiful young 1
man daily. He would walk with me from house to school and ) 1
arrange for me a place in the first row of class room. Hc would k3
stay with me all the day and than take me back hom?_l would
_Adearn imasin glerdaymmtharrtlm other students wWho Tearnt in
a week. I did not know who he was. One day I asked him to ‘
disclose his identity. He said: 1 am one of God's angels. He
sent me to you and asked me to be with you as long as you
study at Madressah.
| At the age of 18 Ghaus-e-Azam was intensely
occupied by the desire to acquire higher religious education
and splrltual training In thggoglpan%oia_sm%mde He
sought permission of his_mother which_was granted. While
leaving home his mother advised him to observe strictly the

following instructions:
R Always speak truth come what may.
W Obey Almighty's commands. Ry
~ Yt  Abstain from unlawful and forbidden things etc. Lk
D ( Always be pleased with the Divine decree. |
' The mother knew that Baghdad would be a new plac#}

for her son with no friend or kin to support him. She sewed 40

dinars into the armpit of his garment and said: "I entrust you in o
the protection of the Great Protector who will protect you | {g
good. I separate myself from that who is dearest to me for o

God's sake."
Ghaus-e-Azam joined a caravan destined to Baghdad

which was attacked by a band of 60 mounted robbers and
looted all their belongings. One of the robbers questioned him
if he had anything with him. Ghaus-e- Azam gave correct
reply which was not considered true. The chief of the robbers
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was amazed when the matter was reported to him. When they
searched, they found 40 dinars on his perosn. The chief asked
what had made him to.tell the truth? Ghaus-e-Azam said: "My
mother had advised me to speak the truth come what may, I
cannot disobey her." This reply shocked the chief and made
him burst into tears. Instantly, he and his accomplices repented
and vowed to give up life of banditry for ever. They also
returned all the looted money and other things to their owners

in the caravan. |
Travelling about four hundred miles Ghaus-e- Azam

reached Baghdad in the year 488 A.H. Admission for higher
education added new phase of unending hardships and
suffering in the life of Ghaus-e- Azam. It was indeed an
indispensable part of academic life. The meagre amount of 40
dinars, which he had got from his mother at the time of
departure, had finished. Sometimes he would receive some
financial assistance from his mother and his teachers which
was insufficient to cope with the situation. But he never
disclosed his poverty nor ever stretched his hand to anyone to

solicit help. Since he was Saiyyed, zakat or charity was
forbidden to him. Shaikh Abu Abdullah Najjar relates that

- once Ghaus-e- Azam told him that he had to face difficulties

of such dimension that if they were made to descend on
mountain, it should have split into pieces. When hardships

used to oppress him severeby—he—wotdd-le-on the ground

facing the heaven and recite:
heaven

(So verily with every difficulty, there is relief: verily,
with every difficulty there is relief)
By reciting this verse all of his suffering would

diminish. Likewise Ghaus-e-Azam relates that when he was

A s
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student of Figh, he used to go to jungle after the class, and
spent time in wilderness day and night. At that time he wore
earment of wool with a smali turban on the head and walked
about bare-foot on the stony land and wild thorns. When

hunger vexed him he would go to Tigris and eat vegetable '

grown on the bank of the said river but MMD

_beg. l
It was_also a routine practice with the students of the i
Jamia to go the village called Yaqubia, a few miles away from \

__..--"'""'——--_

g,aghglad_to beg food grains at the time of harvest. The. rich

landlords used to give grains as charity to the students. Oice %

S —— - '
the students urged Ghaus-e-Azam to accompany them i order i
to beg grains. He accompained them but in the village he met :
an elderly noble man called Hazrat Sharif Yaqoobi who was

- . L]
. - -
':_ - — b o sl re it o T
- _ .

endowed with spiritual insight: When he saw Ghaus-e-Azam,
he said: "Seekers of Truth and the pious people never beg,
they don't stretch their hands before anyone. You are¢
especially graced and favoured by the Lord Most Gracious”. |
Hearing these remarks, he withdrew from the company of | "
other students and returned to Baghdad, and in future never
sought any help from anyone. '

Once during the period of his academic life, the city of
Bf_ghd_@d was hit by fam_ine:_and the people subjected to
starvation. Ghaus-e-Azam was too hungry and penniless. In
this state of condition, he went to the river Tigris in order that
he might pick some vegetables thrown by the people as
garbage to satisfy his hunger. There at the bank he found many
other dervishes searching food. He did not interfere in their
search but came back 10 Baghdad and entered a mosque |
known as Sook-ar-Rahaaneen. There he met a stranger who |
was eating bread and roasted meet. He invited Ghaus-e-Azam :
to take part in eating but he refused. Meanwhile when it was
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disclosed that the stranger was eating food pg:ch’éééﬁ by the
money sent by Ghaus-e-Azam's mother, the/latter joined him
and ate to his satisfaction. "

In the city, it was the practice of/Ghaus-e-Azam to see
mystic men off and on in order to gain spiritual knowledge

and their blessings. There he met Shaikh Hammad Al-Dabbas

and joined his company. For academic study, he had already
got admission at the Jamia of Hazrat Shaikh Abu Saeed
Makhzoomi located near Bab-al Azj in Baghdad. This
institution was well renowned for its high standard. Here he
studied Figh, Tafseer, Hadith and completed his academic
education in all the areas of Islamic Traditional and Rational
sciences. When he was about to complete his education in 503

A_.I—I. his teacher Shaikh Abu Saeed predicted. "This Ajami
youth shall by highly respectable saint, and at his call all the

~ saints will acknowledge his superiority." According to another

version, Ghaus-e-Azam had completed his university
education at the Jamia of Shaikh Abu Saeed in 496 A.H, and
then adopted' ascetic life. Even during his education at the
Jamia, after attending his usual studies, he would often sit on
the bank of river Tigris meditating in the pursuit of Truth.
However after the completion of higher education in religious

sciences and in some other disciplines there starts a new era of

austerties and ascetic practice (....-«LbV) in the life of the
Shaikh. The sainthood (wilayat) requires re- bunlt of
personality in order to assume God's character traits as ones
own. This necessitates rectification of character which means
to prune, trim all the nasty and abnoxious characteristics(i.e.

the baser elements in self- hood) in order to attain in\ner P '

purification,

/ According to. some chroniclers Ghaus-e-Azam lived 1
jungles and dreary places for twenty five years to complete his
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mystical journey. But the actual period of his ascetic life for
the attainment of self-annihilation (fa'na) is spread over 15
years as he went into seclusion (retreat) after 496 A H.
However as a traveller of divine path he spent time in Clggﬂ_(h,
Schuster, Burj Ajami, Aiwan Kasra, Madain and other
deserted plaées.

Shaikh Usman Shafii relates that Shaikh Jilani
informed him "that during this phase of mystical journey when

[ used to live in dreary places, Satans well-equipped, with '

horrible faces, and in queue would come to fire at me. But T
would find immeasurable strength and resolution in me.
Hidden voice would whisper into me, 'O Abdul Qadir! Get up
and come out to combat with them, we shall help you.' When I
would get ready to-fight with them they used to run away.
Once an ugly ill-shaped person emitting bad smell came to me
and said "I am iblis, you have humiliated me and my
companions. I therefore want to serve you in your company". |
said: "Run away from here, I don't feel peace with you." The
~ very moment [ said this, a hidden hand hit him with such a
force that he disappeared into the earth. But he came again to
ficht with me with burning flames. All of a sudden a rider
mounted on the 'Sabza horse' gave me a sword to fight with
him. Seeing this, the Satan took to his heel. For third time |
saw him again sitting apart from me. He was wailing and
lamenting. He then spread a number of traps of worldly
temptations around me saying ‘we entrap people like you In
them.' Then he revealed worldly means (causes) which had
surrounded me from all sides. I addressed these causes
continuously for one year until all of them disappeared i,e. 1
recognized the Causer. Afterwards my lower self, - innermost
being and my resolves and POWETS were revealed to me. 1
worked to resolve and cleanse all such ailments for some years

Martat.com
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till its_Satan became Muslim, and all of my affairs became
divinely controlled. |
However Satans still continued to visit the Shaikh to
ﬁlghteﬁ m. But by the grace of God they would invariably
be defeated. San of Ghaus-e-Azam Shaikh Ziauddin Abu Nasr
- Musa relates that he heard his father say "that once he was
/ roéming about in the jungle in which there was no food no
water to take. He was hungry and thirsty for several days. All
of a sudden a piece of cloud gathered over the sky and
instantly rain started. He quenched his thirst with it. Next
moment he saw a light which illuminated the entire sky. In- this
flash appeared a luminous apparltlon who said to him: "[ am
your God; I have approve& all of your prayers and devotions
and I amr well pleased with you. I now make all the unlawful
(forbidden) things lawful to you." Hearing this Ghaus-e- Azam
‘said: I seek refuge with my God Almighty from the Satan the
condemned." Next moment that apparition changed into
smoke. Soon after this another voice from the same source
came to him saying: "Abdul Qadir! Your knowledge saved you
; from my trick although I have led astray about 70 travellers of
| the mystic path." Ghaus-e- Azam again sought divine refuge
1 and said: "There is none mightter than Allah. He is Supreme,
H Sovereign, the Greatest, and thereafier he said to the Satan: "O
| cursed! I have been saved by the grace of God Almighty."
~— Ghaus-e-Azam after spending around 25 years in
jungles returned to Baghdad. }wm&huﬁl ]
~ knowledge in the company of Shaikh Hammad Dabbas. He
" had obtained spiritual benefits from his Echer@mbu
Saeed Makhzoomi. But still Ghaus-e- Azam had not been
initiated (Bait) in any sufi order formally. When he entered
Baghdad after asceticism (=/4l¥), Abu Saeed took him to his
house and fed him with his hands. After this Shaikh Abu

T - ke
FEa - -— — -
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Saeed initiated him and invested him with Khirgah of
__discipleship and made him his Khalifa i,e., the chief spiritual
successor. Atthough Ghaus-e-Azam learnt the science of
mystic path from Shaikh Hammad al-Dabbas, he was formally
initiated in spiritual order by Abu Saeed with the award of
cloak-the symbol of the mantle of Holy Prophet “&% Shaikh
Abu Saced said: Indeed, Abdul Qadir Jilani, took cloak of

initiation (&2 .37) from my hand, but I as well received cloak
of service from his hand. Afterwards Shaikh Abu Saeed
offered him teaching assignment at his Jamia and fixed some
honorarium to meet necessities of life. Here he was active as
mufti (jurist), teacher of religious and_mystical science. He
apparently taught Quranic-ekegesis ( / ), Hadith (Traditions)
~and Figh (Islamic law and jurisprudence), but predominantly
his fame spread as sprirtual guide with lofty mystical power of
control (4._,[;/53)_ This reputations attracted large number of
pupils from all parts of the Islamic world. His persuasive
lectures and mystical discourses were changing the destiny of
the people.His speeches were fraught with illuminative
knowledge which had made the people spell- bound.

/ Shaikh Abu Saeed Mubarak had become 100 old and
/" was getting weaker every day. He was satisfied with the
performance of his pupil and therefore handed over charge of

his Jamia to Shaikh Abd L1'1_1::;1_ni;,_s!q.rith full confidence

L T :

and died on the 18th-of Muharram 513 A H. Ghaus-e-Azam
had not started allegiance work (e J/" ) in the life of his w
teacher. He avoided to prcwself as spiritual g_qj}c_‘_i_c_until |
the deathh. Afterwards all the disciples of Shaikh

Abu Saeed renewed their novitiateship (=) with
Ghaus-e-Azam and accepted him as their spiritual Guide. It

was at this Jamia that an unending display of charismatic -

power (karamat) had begun and his luminous fame spread
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across the world.
\/ The classes in Jamia were divided into three sessions.
~ The morning classes devoted to the lessons in the commentary
of the holy Qur'an, Hadith, Figh and Arabic literature, were
conducted by Ghaus-e-Azam himself. Other subjects were
taught by other teachers of repute. Ghaus-e-Azam remained
engaged from 528 A.H to 561 in giving free education, issuing
Fatwas, but predominently acting as Shaikh (spiritual guide)
spreading light of Islam and preparing team of elect to

continue his mission after his departure to next world.

it Was on Friday in 511 A.H Ghaus-e-Azam was

V’éoming bare-foot from the jungle fb’ﬁghdad. In a street he
met a lean and a sick person who accosted him. Both greeted
each other. The person requested the great Ghaus to help him
sit up. After this the Ghaus noticed that lean body of the
person began to grow fat and face brightened. He asked the
Shaikh whether he knew him. Surprsisingly the Shaikh said he
did not know him. In response, the stranger said: "I am the
“religion of your grandfather. [ was afflicted and now

disease-stricken lying here in miserable condition, but on

o

account of your help God has given me new life. You are
Muhyiuddin i,e. ‘The Reviver of the Religion." Hence the
Smmmncoumer, the
Shaikh proceeded to Jamia Mosque of Baghdad where a
person came to him and gave him a pair of shoes and
addressed him as Muhyiuddin. After the Friday prayer, the
people in the mosque and elsewhere rushed to him kissed his
hands and called him Shaikh Muhyiuddin. Before that day no
one had ever addressed him by this title.

/ By the time Ghaus-e-Azam was born, the Abbasid
Caliphate was on decline. The Caliph Al-Mugqtadi was In
power (1075-1094). The factors like state corruption, reign-of
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the Thurkish Bodygurad, Qaramatiams reign of terrcr,

Buwayhid Supreinacy (a Persian dynesty), Fatimids

accomplishment, and Seljuke Sultans' forceful interference had

shattered the foundation of Abbasid rule, and destroyed fabrics
of Islamic society. Political conditions were at stake, social
and religious life v/as surrounded by varied dangers. A large
number of Sufi saints were present but had confined
themselves to the ppemises of Khanqahs. The spiritual way of
life was almost non-existent. Not to speal: of woyldling Ulama
(ss»2_K), rightly kuided and true Ulam_a and prcachers could

not raise their voice in wake of especially two dangers: Fizstly

the Abbasid Caliphs’ were not -ready to listen any critiscism.
Secondly, the Asssins-a sanguinary fraternity founded by
Hasan-bin- Sabah aimed at destruction of the authority by
poison and dagger. A number of saints and sages had been
murdered by their hand.

Prior to the advent of Ghaus-e-Azam, Imani Ghazzali
(1058-1111) had done his best ot retrieve deteriorated
situation of all sorts but could achieve little. Spiritual
landscape of Muslim empire, after the execution of Husam bin
Mansur Hallaj had | e contaminated: Sl:&l’lnt a..d Tarigae
werz considered pol ~apart. The lives of holy men were alwuys
in danger. Ghazzah a eminent Sufi-theologinn of tt, ; tim: Lad
made attempt to rco, sile or hedox 1slalt wnd Sufisp, After nis
death this missiot of. reconcnllatlon vwas carried on and
completed by Shaikl. Syed Abdul Qadir Jilani. He stressed that
every believer in God must acquire three mystical qualities tc
become a Sufi saint. Firstly he must submit to divine decree;
secondly he must ¢bserve law of Shariah; and thirdly he

should remain satisfi>d with fate.

Shaikh Abu Saecd hag,ﬂd\\'sed bhalkh Syed Abdui

Qadir J llam to preach [slant, bW&relugtant and shy to
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speak on account of language barrier. It was on 16the Shawal
571 A.H. before the noon prayer that he saw the Holy Prophet
& in dream who asked: "Why don't you not preach?" He
said: "I am but a Persian, how can I speak eloquent Arabic of
Baghdad!" The Holy Prophet % spat seven times in his
mouth and bade him to preach, provide guidance and call
people to good deeds. Then Hazrat Ali blessed him by spitting
six times in his mouth. As-a result gates of divine knowledgc
were made open to Ghaui_e_ Azam, and eloquent and
meaningful words and phrases began to _gush out of his mouth.
Ghaus-e Azam would deliver sermon thrice a week,
viz once in the morning of Friday, second in the mght of
Tuesday at his own Jamia, and third mmommg of Sunday
in the guest house for the exotefic scholars ¢ AP, jurists
and mystic men. This practice continued for 40 years until his
demise in 561 A.H. |

It was during a sermon session, Ghaus-e-Azam, in

| utter sobriety (¥ =/>), sitting on the pulpit, in the presence of

large number of people and Ulatha and under divine command
proclaimed" "My foot is on the neck of all the saints.”" This
was heard by all the saints on earth, irrespective of era, time
and space, and his glory was acknowledged by all the
spiritualists of the world. This proclamation was not ecstatic
utternace (shath) at all. This event had been affirmed by more
than 15 reliable witnesses. The work 'Bahjaut! Asrar' records
the names of all 40 such blessed persons who were present
there at that time: For-instance-Shaikh—AtiHaiti; one of the
oldest and most revered mystic of the time stood up, went
straight to the pulpit and physically put the foot of
Ghaus-e-Azam on his neck. After him all the saints and Ulama
who were present in the assembly bowed their heads to
acknowledge the supremacy of the great Ghaus. Besides this,
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world bowed their heads in obedience, and whoever denied
was immediately deposed of sainthood.
| Shaikh Abu Saeed Qailawai says "when I noted this - *\
proclamation, I felt Allah's truth manifest in my heart. I saw all 4
the saints of the world standing in his presence, filling my h
whole vision. Those who were living were present bodily, and
those who had passed away were present in spirits. The Holy |
Prophet *&U; alongwith a group of angels descended and _
bestowed upon of Ghaus-e-Azam robe of honour.” Shaikh
Makaaram says "By God when he proclaimed "My foot is on
the neck of all the saints', all auliya Allah on earth saw by their
inward eyes that the banner of his poleship (qutbiyyat) was
pitched before them, and the crown of Ghausiyat-e-Kubra :
(Chief Ghaus) was put on his head and he was wearing robe of
complete spiritual power' embroidered with law of Shariah and
Tarigat.’ In addition to this, Hazrat Awais Qarni, Junaid
Baghdadi bowed their heads in veneration. Khwaja Muinuddin
Chishti, who was engrossed in devotional exercises in the
mountain of Khurasan, when heard this proclamation bowed
his head too low as his forehead touched the ground and said
"Your both feet are on my head and eyes." Shaikh Khalifa
Akbar Milki relates: I had the privilege to have the vision of he
Holy Pro_phet :i};,; infrequently. By God I saw the Holy
Prophet 5 and asked him 'O the Prophet of God! Shaikh
Abdul Qadir has said: "My foot is on the neck of every saint;
is it true?" The Prophet said: "Shaikh Abdul Qadir said the
right, why he should not when he is the pole (qutb) and 1 am
his guardian." - g
Every Sufi saint, whether earlier, contemporary or later i :

accepted this proclamation. Howerve there is difference of b
opinion regarding the coverage of this utterance. But in brief,

all the former and later Sufi saints wherever they were in the -
h
1
%
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all the Sufi saints earlier, contemporary. and later excluding the

companions of the Holy Prophet ﬁ_-ﬁ are covered by this
utterance. For instance Khwaja Bahauddin Zakiriya Muitani

has praised the great Ghaus in these words\/
w 4 ﬁ:l i e
d:rj(?” et |; Jl lA_(- ot JJ!; ’,{"}

. (All the saints of the first and last era place their [rj'
heads under his feet by the command of the Lord of the
universe) |
g There is also divergence of opinion in regard to the
r meaning of this proclamation. But is is generally held that
Ghaus-e-Azam has explained its meaning himself in his verse:

Foail il

o }UJJ'!l:pji.bg.hl - |-
i ";.wu___s.uyu.,t

(The sun of thase saints who came before us have sel,
whereas our sun of spiritual glory will never set in the high
- firmament)

All the great mystics of Islam have been praising the
glory of the great Ghaus in different terms and meanings.
: Some of their remarks are recorded in nutshell as follows:

5 1. Shaikh Shahabuddin Umar Suharawardy has satd:
i __ “Fhere is absolutely no doubt that Shaikh Syed Abdul Qadir
o Jilani is the centre of saintship (wilayar). He enjoys special
orivilege amid the friends of God. The sun of his glory shall
irradiate until the Day of Judgement."

2. Shaikh Syed Ahmad Rifai says: Shalkh Abdul Qadir
Jilani has on the right side an ocean of Shariah (exoteric laws
of Islam), on his left is the ocean of Tasawwuf (Islamic

mysticism). He may saturate anyone as he desires."
3. Shah Waliullah Muhaddis Dehlvi says: "The person
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who after Hazrat Ali Murtada (R.A) walked on 'the path of
mysticism and intoxication with complete firmness is only
Shaikh Abdul Qadir Jilani." Again in his work Hammat, he
writes" From amongst the saints of Islam and those belonging
to other spiritual orders who were endowed with spiritual
training directly either by any ancestral spiritual guides or by
the Holy Prophet f:lf_r_L.l:, Ghaus-e-Azam stands unique to have
been elevated to top most rank in the domain of sainthood. He
in his tomb, enjoys full intuitive power of control (=34) like
the living Mashaikh. And that when he returned to eternal
abode (died), his real being was infused with special ability of
spiritual power blended with angelic spirit to pervade and
control the entire universe. Thus in his Qadiriyya order a
special spiritual and esoteric life had been inspired for the
benefit of all the people of spiritual taste'.

1. Hazrat Mujaddid alf-Sani Sirhindi eyes: Blessings and
benedictions of wilayat can be attained through
Ghaus-e-Azam until the day of Resurreciton, as this pivotal
point is not given to anyone after him.” In one of his letters, he
has written: "There are two channels to arrive at Divine
Presence. The first one concerns prophethood which provides
access to the Apostles to reach Divine Court directly without
any mediation. This channel has ended with the Khatam
al-Anbiva i.e.. Rasululiah 3% The sécond channel is the realm
of saintship. All the Quth, Abdal, Awtad, Najeeb, Akhyar and
others, attain Divine proximity indirectly through mediation.
In this channe! Hazrat Ali is the chief mediator followed by his
sons Hazrat Imam Hasan and Hazrzt Imam Husain. Afterwards
the spiritual leadership remained in the family of the Holy
Prophet é”—-‘ﬁ: wherein the twelve Imams held this office one
atter the other and finally Syed Abdul Qadir Jilani was blessed
with this elevated rank. However in the mtervening period
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between the twelve Imams and the advent of Shaikh Abdul
Qadir Jilani, this office remained vacant until the latter was
made the chief of the domain of saintship. All the saints of
Islam, whatever their ranks or stations might be or whatever
spiritual orders (J”Uf’) they belong, have been getting
spiritual inspiration through Ghaus-e-Azam Shaikh Abdul
Qadir Jilani and it will continue infinitely.” Mujaddid alf-Sant
has also said "whatever bounty and spiritual wealth I attained,
it was all transmitted through the great Ghaus."

@ In the gatherings-of the great Ghaus number of visible
and invisible audience increased rapidly. The platform for the
sermon was shifted first from Jamia to Eidgah, then from the

, rnidgilc of Eidgah to bigger Eidgah outside the-city. At a time
70000 people would attend this assembly and 400 Ulama
would record his lectures. An Orientalist said: Abdul Qadir's

~ fiery orations and irresistible charisma encouraged members of
non-Muslim communities of Baghdad to convert to Islam en
masse. About the eloquence of sermons, even non-Muslim like
Dr. Margoliouth has admitted the uniqueness and sublimity of

1 his speeches and discourses. Houstsmon's Islamic

: Encyclopaedia records his remarks in these words: Shaikh

:" Abdul Qadir Jilani figures as a capable theologian and an

earnest sincere and eloquent preacher. His doctrine in this
work is strictly orthodox and the tone uniformely sober. There
are, however some mystical interpretation of the Qur'an and
the practice of repeating certain formulae (award). The
preacher would like to close the gates of Hell and open those
of the paradise to all mankind. The preacher emphatically
claims to speak after divine authorization..."

A challenging and dauntless voice was thus heard first
time in the Jamia Abu Saeed. It said: The walls of Islamic faith

“have split, the foundation shaken and the edifice was

fo e T,
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7 It was by the virtue of Ghaus-e-Azam that social and
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demolished by the evil forces. O you the dwellers of earth!
Come forward to secure the fabric from further decay and
repair its demolished parts. O you the sun and moon, day and
night, you too come and join hands with us. O the pretender
mystics you shun from the greed which has engulfed you.
Follow the practice and conduct of Auliya Allah. The Ulama
who do not live in accord with their knowledge, their example '
is like a donkey. Can a donkey take advantage of its burden
except that it faces trouble? He who is more knowledgeable
must be more God-fearing and more adorer of the Lord.

¥ Speeches and sermons earned the Shaikh remarkable
success. He inspired the people to affiliate none but with God.
As stated before his sermons were attracting over seventy
thousand audience including Ulama and Mashaikh,
accomplished auliya, ruling elite, enraptured people (majzoob)
common folk and hidden creatures. The Jamia had become not

just an institution of higher learning, it was a centre for
spiritual training and inner sanctification for the followers. It
was also preparing a body of trained spiriualists to convey the
message of Islam across the world.

religious life of society improved. The people took sigh of
relief, the closed door of Khangahs were opened and political
stability achieved to some extent. Abbasid Caliph found
asylum in the Khanqah of the great Ghaus. |
It is commonly known that the Prophets were accorded
evidentary miracles (mujizat) and the saints of Islam are
accorded charismatic miracles (Karamat). Ali Hujwari says
The miracles may be vouchsafed to a saint so long as he does
not infringe the obligations of Shariah. In Islamic mysticism
(Tasawwuf) the greatest miracle is considered the substitution
of good quality for a bad one.' Shaikh Syed Abdul Qadir Jilani
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who is the Sultan of the Saints occupies the rank of
Mahboob-e-Subhani. Sometimes Karamat were seen from
him, sometimes in him. Whatever he said even inadvertantly
fcame true. His tongue was Kun fa Yakun (Be, and it becomes).
Ghaus-e- Azam once said_ "verily I (Abdul Qadir) have so
much annihilated in the holy being of my ancestor that by
God, this corporeal body of mine is not that of Abdul Qadir,
rather it too belongs to my grandfather Rasulullah &L_E Shaikh
Ali Haiti has said that the had not seen any saint endowed by
God to reveal Karamat unceasingly as were seen by
B Ghaus-e-Azam. Thus his Karamat are like radiant star ever
| shining and illuminating the hearts of his lovers. They are
- innumerable to recount. The work 'Bahajat al-Asrar’ and an
English work 'The Sultan of the Saints' (by Muhammad Riaz
‘Qadri), record a number of Karamat wrought by the Shaikh.
In true sense these miracles (Karamat) etc, are not confined to
the specific period he lived in, they are being witnessed even
today by the people of spiritual kinship, and common people.
' Imam Ahmad Riza Khan Brelwi has recorded an
i amazing event noted in the life of Ghaus-e-Azam which is as
" follows:

Abu al- Majad the grandfathcr of Shaikh Abi al-Amjad
Mub.arak relates that "One day I visited Ghaus-e-Azam and
desired to witness any Karamat wrought by him. Seeing me
Ghaus-e-Azam smiled and said 'very soon five perons are
about to arrive here. One will be Persian having white-reddish

~colour and a mole on his right side cheek. From today onward

he will remain alive for nine months only. A lion will tear him

' tO‘pi&ceg in Batiaj and Allah Most High will raise him from
the same spot.

The second man will be an Iraqi whose complexion

wﬂl be red and white, but he. will be one-eyed and lame. He

y
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will remain under medical treatment with us for one month but

won't recover and die here. Third man will be an Egyptian of
wheatish colour having six fingers on his left hand with a sign
of an injury of spear which he sustained thirty years ago. He
will travel to India to trade and die there after thu'ty years.

Fourth person will be a Syrian having wheatlsh colour and
fingers having a daat. He will die after seven years, three
months and seven days before your house. Fifth will be
Yemeni Christian of white colour. Beneath his garments

would be a cincture (i,e. infidel's thread). He left his native

country three years ago and does not disclose the religion he .

professes. He has been spying to know the condition of

Muslim Ummah.
Not long after, all the five persons wslted Ghaus-e-

Azam. The Persian asked for roated meat, Iraqi requested rice

and meat of duck, Syrian asked for apple, Yemeni asked for

half-roasted egg, but none of them expressed his desire to

other persons. In no time all the dishes were presented to each
according to their desires without their demands expressed by

them overtly.

Abu al-Majad states: By God! 1 noticed carefully there
was no difference in their appearance as Ghaus-e- Azam had
predicted. I asked the Egyptlan about his injury. He was
surprised and said I sustained it thirty years ago. After having
finished the meal all swooned. When they recoverd senses, the
Yemeni Christian asked 'what do you say about the person
who knows the secrets of Sufis?' Ghaus-e-Azam said 'I know
you are Christian and have cincture (zunnar) under your
clothes.' Hearing this he shrieked and stood up and became
Muslim. Ghaus-e-Azam said 'Different Mashaikh saw you;
they knew that you are Christian and have cincture. under the
clothes. But they kept quiet because they knew that you were
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destined to embrace Islam at my hand. He thus died as the

* Shaikh had predicted. Iragi-fell ill and died after one month in

the corner of Khanqah of the Shaikh. I participated in his
funeral prayer. The Syrian one day fell at the gate of my house
and died after seven years, three months and seven days as the
Shaikh had predicted. | - |
- Ghaus-e-Azam disclosed eleven hidden things about

the Persian, eleven about Iraqi, fifteen about the Egyptian,
nine about the Syrian, eight about Yemeni. Thus the Shaikh
disclosed sixty two hidden thing:s about the five persons in
their absence including some other relevent information of
their unexpressed desires. (Y2 b G;Jlrtl-z.ﬂi iAl).
Nothing is hidden from the invisible phenomenal spheres from
the eyes of Sufi saints of high ranks.

Ghaus-e-Azam was devoted like father to all his:
‘countless followers. He knew them by names and cared for

their wordly affairs alongwith their spiritual state. He would
help them in trouble may they be living anywhere in the world.
He kept the company of the poor and weak and never sought
company of the famous and powerful peopleL. Although he was
kind and most compassionate, he was stern in his justice. He
used to say: None of my followers will die before he repents.
Each of my good followers will save seven of his sinful
brothers from hellfire. If in the far west, the private parts of
one of my followers were to be inadvertantly exposed,
although I were in the far east, I would cover him before

anyone could take notice. I have been given a book, which is

as long as any eye could see. It contains all the names of my
devotees who will follow me until the Day of Resurrection. He
also said: The pio:.l_s _and good are in_.mj‘g:artﬁént,_but [ am in
the garments of my sinful devotees.

"~ Ghaus-e-Azam was authority, Imam in religious
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matters, theology, law and leader of the Shafii and I—Ighhali

Figh. But above all he was and is head d of Islamic mysticism
(Tasawwuf). Ee_c_)_l_nle from all walks of life were benefitted
from him. His prayers were granted immediately. He was lover
and beloved of the Lord. I_{___performed and is pel;formmg
" countless mlraeles He had.mild disposition, merciful hablts,
soft heart, gentle nature and smiling face. He possessed best of

R

manners and eonm He was an embodlment of Uswa

_._._. aarr T I

generous and llberal dlstrlbutmg both mmd spmtual -'
wealth to the world. Even he elevated a thief to the rink of
Abdal after short period of his training. "
% Shaikh Syed Abdul Qadir Jilani married at the age of
51. He married four times and had 27 sons and 22 daughters.
Wld\affalrs he strictly followed Uswa Hasna (The
best model) of Rasulullah i tetter and spirit. His wives
‘were obedient and house peaceful. He would go to the market
for buying household articles. He would at times sweep the
' floor and sometime cook food. He brought up children with
- care, and strong discipline ensurmg proper education and

- spiritual training to them.

History reco his dail'y roufine as follows*
Ghaus-e-Azam would lectur re on Tafsir, deliver sermons and
discourses in the morning, and after the midday (zuhar) prayer
would issue Famvas.(legal verdicts) He would distribute bread
before magrib (sunset) prayer and after prayer take his meal.
After Isha (night) prayer he would retire to his private
chamber for voluntary prayers and devotional practices. As the
time passed he concentrated more and more to spirltual
‘training and education of his followers. He spent most of his

 time in worship and sevice to humanity. aid foundation

Qadiriyya order-the most lumi nd wide-spread in the_,_
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“world. /o

¢ “ﬁ Ghaus-e-Azam h/dassured his followers and disciples
in these words: I would no&leaye. the presenge of God unless
- He does not accompany me iny d-iscip'les (murids) to-paradise. :
He had now completed his divinely assigned task for reviving ij
the spirit of Islam. His spiritﬁa'l influence had spread all over i
the world in his life time and immediately after his death

through his trained emissaries. ‘He:was now nearing his

departure and died on Monday the llth of Rabi-us-Sani 561

A.H. at the age of 91. His blest radiant tomb locates at ‘the i
Jamia at Babul Az; Baghdad which is a place of strong and
l_ -instant spmtual irradiation for the entire Muslim Ummah. His .
Urs (death anniversary) is eelebrated on the 11th Ral:n -us-Sani
every year with full sanctity. o |

Ghaus-e-Azamﬁ‘Trlch legacz of llterature in the area

of rellglous sc1ences Some of h:s mystical teaehlngs are
outlined as follows: |

| 1.  First exhort your ownse]f than to others.
2. How can you gmde others when you are blind
yourself -only man of. spmtual insight can gulde others.
;" 3. ~ Four things will destroy your faith:-
g

- a. You donot act on what you have the knowledge of; -
b.. You act on a thlng of whleh you have no knowledge;
. ¢. . You don't care to attain knowledge of the thlng which
- -'you already know not; . |
. d. You prevent others to acquire knowledge of the thlng
| which you know not yourself. |

4, Being patient, before Divine deeree sleep peat:efully
under the spout of destiny. When you are accustomed to it,
Divine bounty and grace shall be restored to you in a way you
could never yeam or expect of it. - |

5. Secrets and mysteries, afflictions and allments and the
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concealment of alms are the trasures of righteous acts.

6. Try that your left hand must not know of the alms your .
right hand gives.
7. Go to the Ulama with. nice dtsclplme avoiding

criticism with the intention to get beneﬁt of the visit so that
you are graced by their knowledge and blessings. |
8. He who got knowledge of Allah Most High, the world,

the Hereafter, and all the alterities (aghyar) disappeared from

his heart..

9. Cleanse all others from your heart which is the locus
of Allah. the Most High. |

10. If you desire true success, oppose your lower-self in
obedience to you Lord. |

11. How much ignorant is he who got busy in the cause
forgetting the Causer; he forgot the Eternal and became happy
with the non-eternal. .

12. - The reality of splrltual poverty isthat you don't stand
in need of a person like you and reality of the richness is that
you obviate the nieed of a man like you. - '

13, Juxtapose tomorrow with yesterday, perhaps when o

tOMOITOW COMes you mlght not be living i.e. give importance
to your present time to prepare for your future. In other words
"this world is.seedbed for the next world." |
14. O' The rich! Don't be heedless of your ‘tomorrow on
account of yOU[_,WOI_‘ldly_ J__wealth, it is likely when tomorrow
comes you are poor.~ | | | '
13. The thing which instigates to hasty action is your
greed to amass worldly wealth.

16.  Stick to patience if you want to become pious, trusting
one and become man of sound faith, since patience is the
foundation of every virtue. |

17. To talk about the seed and cultivation is futile at the
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time when people are harvesting their corps.

18  The company of bad comrades will indulge you to
misconception about the virtuous.
19. Don't' be conceited at your deeds since their worth is

based upon their ultimate. result.
20.  Don't be fearless about the worldly sea, many a man

has drowned in it.
21.  Keep good intention before you whether you talk or

are silent. He who does not keep good intention before any
action, his deeds are worthless. |

. 22, Fagqir is that whose richness owes to none except Allah
‘the Most High (i.e. He is not rich because of his worldly
. wealth or power, rather the cause of his richness must only be

his mystical relations with the Causer).

23, ~  Always fear God and don't be afraid of anyone else.
Commit all of your needs to Allah and beg everything of Him
and trust in Him. Be steadfast on the Unity of God as there 1s
consensus on this.

" 24, When the man is afflicted he tries to come out of it by

his own efforts: When fails he seeks help of the creature.
When he is disappointed from all sides then he recourses o
Allah. At that time he is certain that only Almighty is the
Master of every good and evil, profit and loss, life and death.

25. Manly man is he who cleanse his heart of all the

alterities (aghyar), and holding sword of Divine Unity, stood

at its gate in order that nothing from the creatlon could enter

~ -into it.

26.  Heart is the Locus of Allah the Most ngh Don't let
others enter into it. Dispcl worldly interest from the heart and

| give up thinking the creature as the Causer.

27. He who desires Dmne_pro}mmty must adopt smcerlty
28. Be sincere to the Lord at least for forty<days; fountain

Martat.com




35

. ' .I'.-r'm..t'-_:_'-

+
"..ll ML a T i .
’ i

of Divine knowledge and wisdom shall flow from the tongue

of your heart. . '
29. He who adopted truth, sincerity, and piety, verily he is

separated from alterities (aghyar).

30. That very reality, which is rejected by the rellglous_
laws of Islam, (Shariah) is satanic. .
31. He who got engrossed in devotional exercises (i...«U-V)
without knowledge, would be involved in humiliation instead

of improvement. ' i
32.  He who acts in consonance with the knowledge, God |
bestows on him such knowledge which he had not attained
before. - - )
33. Righteous is one whose words are based on truth and
veracious is that who keeps truthfulness in view in his words,”
actions and states. | . |

34, The reality of truth is that'you speak truth wherein you
don't see deliverance without telling lie. '

35.  Judge the conformity or non-conformity of actions in
relation to the 1n_|unct10ns of the Holy Quran and Sunna. in
order to observe friendship or enmlty with anyone.

36. If you devote to the service of Almlghty in the

presence of wealth, then you richness would be ‘you

subordinate and you would be a respectable person in this
world and the next. .

37. He who desires salvation in this world and the next,
must be patient and aé?eeable with the pre-destination (Fate)
and complain not the tribulation with the creatures.

38.  Acknowledgement of the boons and bounties, given by
the real Benefactor, from the core of the heart, is the

expressxon of gratefulness in true sense.
39. Patient Fagqir is superior to the grateful rich and the

grateful faqir is superior to both,
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40  Treat the worldlings with ego and self-respect but with
the saints with humility and lowliness.

41. Unlawful earning deadens the heart whereas lawful
sustenance gives life to it. |
" 42.  To keep the worldly interest intact and its procurement

with the sincerity of intention is permissible, but to
give it space in the heart is forbidden.
(Note: Allam Yunus Ibrahim as-Samrai and Maulana Abu-al
Hasan Ali Nadvi have recorded these aphorisms (23 to 42) in
~ their works which are extracted from Futuh a-Ghaib and

Fatha al-Rabbani/Nam-o-Nasb, pp. 592-594).
Sources
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T. Arnold, The Preaching of Islam. |
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Martin Lings, What is Sufism.

Maulana Abul Hasan Ali Nadvi, sttmy of Preaching
and Endeavour. |
The Oxford Encyclopaedla of the Modem Islamic
world. S | _
Syed Athar Abbas Rizvi, History of Suf ism in Indra
Annemarie Schimmel, Mystical Dimensions of Islam. -
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Hazrat Saiyyid Abdur Razzaq Gilani

Poverty has a high rank in the way to God and that the

poor are greatly esteemed by Him, as the Holy Prophet &ILJ:
preferred poverty (Fagqr) and said "O God make me live lowly
and die lowly and raise from the dead amongst the lowly!" He
also said "Poverty is glorious to those who are worthy of it." In
Sufism poverty does not mean destitution and needfulness, it
indicates abdication from worldly wealth and follow the
practice of Rasulullah '&‘i‘b Sufis of high rank in most of the
cases choose that state which God chooses for them and keeps
* them in; if He keeps them rich they are not forgetful and if He
wishes them to be poor, they are not covetous and rebellious,
says Ali Hujwari. Syed Abdur Razzaq was one of the top-most
spiritual figures who preferred poverty (Fagr) to richness and
led a sublime illuminative life, mostly remote from the general
public. |
| Shaikh Syed Abdul Razzaq Gilani was son of
Ghaus-e-Azam Hazrat Shaikh Syed Abdul Qadir Jilani. He
was born on 18th Zigad 528 A.H (9th September 1133) on
Sunday at night. He was 18th Imam and Shaikh- e-Tarigat of
Qadiriyya Sufi order and 5th son of Ghaus-e- Azam. His
education and training was undertaken by Gh'aus-e-Azam
himself. He learned Hadith from his father in his early age.
Allama Ibn-e-Najjar relates in his history that he learnt Hadith
from his childhood from his father, alongwith many others and
also achieved a lot on his own. - | |
. He was Hafiz of the Qur'an and Hadith. Since he was
~ lover of Hadith, he therefore collected a large number of
\ important and essential books on this discipline.. He received
much learning from Muhammad Bin Sarma, Abu-ul Fazul
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Ummayvi, Abu ul Qasim Bin Banna, Hafiz Abul Fazl Bin
Nasir, Abu Bakar Bin Zaghwani, Abu-ul Karam Bin Shahr
Zori and many others of the same rank. Ibn-e-Rajab writes in
his Tabka't that he had great aptitude in Ilm-e-Ma'rfat (Spritual
science), but was more interested in Hadith. |

Hafiz Muhammad Bin Abdul Wahid Hanbali says; "He
was called Halbi with reference to an eastern district of J |
Baghdad. | never saw a wiser, keener and more .determined ~ {
man in Baghdad." Imam Shahabuddin Abu Sha'ma writes in
his History, "He was a pious, God-fearing and accomplished
man contented with little." Ibn-e-Kaseer writes that "He was
pious and God-fearing and there was none better among the
children of Hazrat Abdul Qadir than Abdur Razzaq. He never
accepted riches and statuses which others accepted. He took
little care of the world and attended to the reality of after-life.
He learnt Hadith from many and narrated the same to many."

The writer of Roz-ul-Za'hir describes that many
scholars like Dahbi, Ibn-e-Najjar, Abdul Lateef and
Tagi-ul-Bulda'ni have cited references on his authority. Imam
Muhammad Al Dahbi writes, "When Abu Abdullah Bin
Dabeesi cited Hadith on his authority, he did so with many
praises. Mujadid-ud Din Bin Ibn-e-Najjar, Dia Maqdasn
Najeeb Abdul Latif, Taqi Buldani, his son Qazi-ulQuzza, Abu
Saleh Nasr, etc., learnt Hadith from"him.,Hefgave'per’mission
to Shaikh Shams-ud-Din Abdur Rehman.Bin Abu Umar,

IWM a group to narrate Hadith on his authority. |
- For his greatness:as a scholar)in the matters of Hadith,
he enjoyed a distinctive place.4mqng many Muftis and
scholars of Iraq. He loved education and was a man of many |
parts. Many people were benefitted from ‘him. ‘The writer of
Tazkra-tul-Huffa's writes: *1 recewed through ‘him the Hadith'

bv Hazrat Abu Hurera that the Holy Prophet said that first of .
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all the reckoning of prayers will be made from a man. If that is
satisfactory then other good deeds of his will be accepted; and
if it is found lacking, God will ask to see if his nawafil are
enough and to compensate for his prayers from that account.
This lacking can refer to both the number and quality of
devotion of the prayer. God will make up for this lacking in
both senses from his nawafil." (Extracted from: The

Geneology of The Razzaqia Gilaniah Family by Muhammad

Hussain Azad al-Qadri)
The writer of ..a-r"x...-;:b f/l./ @t’ says "He was Mufti of

Iraq on account of sublime scholarship, and profound in
gnosis. His knowledge in the area of Islamic law and
jurisprudence was profound, and humility and self- abasement
exemplary. He was highly patient and embodiment of piety.
He preferred reclusive life and spent most of life-time in
retreat, remote from public. He did not come out of his house
except in the wake of intense need or to offer Friday prayer.
Despite poverty he was generous and kind-hearted, and loved

" students too much.

The writer of the book 'The Geneology of the Razz&qz‘a -
Gilaniah Family'. writes: He was a pious, God fearmg,
humble, patient and contented man. Noble etiquette and
chastity were his-habits. He was an embodiment of modesty.
Hafiz Ibn-e-Rajab writes in his Tabgat that for 30 years he
never raised his eyes to the sky and this he did out of his
humility and God-fearing nature. He also wrote a book which
is famous by the name of Jila-ul-Khuwatir. |

- Shaikh Syed Razzaq relates: One-day my father and |
left to offer Friday prayer. In the way we saw soldiers of
Cahph taking wine loaded on the back of animals. The father
with his esoteric eyes saw wine in the pitchers. He asked the
soldiers to stop, but out of fear and shame they did not like to
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'be searched. Then my father directed the animals to stop by

the command of the Lord Most High. They stopped there and
then and did not move ahead an inch despite many efforts

made by the soldiers. As a result all the soldiers fell victim to

colic (qulanj) disease. They fell on the ground, tossed and
shricked. They repented and appealed to the Shaikh to cast
glance of compassion on them. The father took pity on them
~and prayed for the restoration of their health. Thus they
regained health and all the stock of wine changed into vinegar.
When this news reached the palace of Caliph, he too repented
~and gave up drinking for ever.

Shaikh Syed Abdur Razzaq said "The year my father
performed Hajj, I too accompanied him. He bestowed cloak of
vicegerency (=516.37) to Shaikh Usman bin Merzooq
- Abu-Madeén Shuaib in the plain of Arafaat and also awarded
him some awrad. These people would sit before my father in

great respect and veneration.
‘Hazrat Shaikh Syed Abdur Razzaq had ﬁve sons and

two daughters, namely, Hazrat Abu Saleh Nasr, Qazi-

ul-Quzza; Hazrat Sheikh Abul Qasim Abd-ur-Raheem; Hazrat |

Sheikh Abu Muhammad Ismail; Hazrat Sheikh Abu Al
Mahasin Fazl-ul-Lah; and Hazrat Sheikh Jamal-ul- Lah
Hayat-ul-Mir. The names of theé daughters are: Hazrat Bibi
Saadet, Hazrat Un}m-e-Muhammad Aisha. Our genealogy
eontinues with Hazrat Abu Saleh Nasr, whose biography 1s
given next.

Shaikh Syed Abdur Razzaq bestowed Khilafat to some
people but it is not certain how many were benefitted. History
is silent in this regard. However historians have given

following three names although the first name is regarded as

his sole spiritual heir:
1. Hazrat Syed Abu Saleh Nasr.
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2. Hazrat Syed Shaikh Jamalullah.
3. Hazrat Syed Sharafuddin.

The third son of the Shaikh Syed Abdur Razzaq
named Shaikh Jamalullah resembled his grandfather
Ghaus-e-Azam in facial beauty. The grandfather loved this
grandson too much from the core of his heart. Thus he would

often pray for his long life. He is still alive and is known by .

his title 'Hayat-ul-Mir' in the spiritual world. He more often
sojourns in Samarkand. Countless number of Aullya Allah are
his disciples. He administers one of the seventh regions of the
world and takes residence in the city of Bistam. Hazrat
Jamalullah says "Seeing me my grandfather would often say.
'‘Q Jamal! Your life is long. When you approach the. time of
Hazrat Isa's descent, you convey my salutation to him."

Those blessed souls who joined the company of
Jamalullah state that once he was asked 'No doubt God has
given option of life and death to the perfect human, but we
don't know how long your life would be?' He replied 'l myself
don't know exactly length of my life. But it is certain that
when my grandfather took me into his lap, he said "O Jamal!

Convey my Salaam to Hazrat Isa ((LL_Ji._ii). This indicates that

I will be blessed to visit Hazrat Isa (A.S) and benefitted by
him, and shall convey Salaam of my grandfather to him."

Imamuddin Ahmad the -author of s f/.ft' has written about
Jamalullah 'He is present in the mountains of Iraq and some
Auliya Allah met him there in the eleventh century Hijra.
Hazrat Shah Abual-Maali-Qadri Lahori in his work ,:-..-,ul'a'iu‘;
states 'I learnt from some spiritualists that a son of Syed Abdur
Razzaq whose name is Shaikh Jamalullah resembles his
grandfather who quite often lives in the forest of Bistam and
also visits city of Bistam." Muhammad Deen Kalim, the
historian of Lahore states that Shaikh Jamalullah also visited
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Lahore sometimes and countless people swore allegiance at
“his hand, i,e. became his disciples.

Hazrat Shaikh Syed Abdur Razzaq died on the 6th of

Shawal, 603 A.H. (+1207). He was buried near Hazrat Imam
Ahmad Bin Hanbal near Bab-e-Harb. With reference to
Ibn-e-Najjar, the writer of Kala'id-ur-Jawahir has noted,
"When the next day his funeral prayer was announced in the
streets of Baghdad, many people gathered and his funeral

prayer was offered outside the city from where his bier was |
brought by the people on their shoulders to the great mosque

of Rasa'fa and there too the prayer was offered. After that, the
funeral prayers were offered at Turbet-e-Khulfa, then by the

river Tigris, then in the nelghborhood of Ba'b-e-Hareem and

later at Khubia.- After that, the funeral prayer was offered near
the shrine of Hazrat Imam Ahmad_bm Hanbal and he was
buried there™

Hazrat Syed Abu Saléh Nasr-the eldest son of Syed

Abdur Razzaq continued Qadiriyya order. His full name. was
Abdullah Nasr and title Imaduddin. He was born on 12 Rabi
us-Sani 564 A.H in Baghdad. Some chroniclers have given 24
Rabi us-Sani, 562 A.H as his date of birth. His mother named
 Taj-un-Nisa Umul Karum, was daughter of Fada'
yal-ul-Turkeni. She was herself a scholar of Hadith and very
pious woman. |

Syed Abu Saleh Nasr's early education was undertaken
by his father Syed Abdur Razzaq. He learnt Hadith and Figh

from his uncle Syed Abdul Wahab. He had great experience

and expertise in debates and fatwah. He was also a great

scholar, thinker, and versatile genius. He was appointed as -

Qazi-ul-Quzza in Madin-tul-Islam and gave religious decisions
according to Hanbalite Figh. When he was appointed at this
post in 622 A.H. he was awarded a robe and conveyance by
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Caliph Zahir B'Umrillah. He was a living embodiment of
'advise good and forbid evil." When Mustansar came into
power, he was removed from this post after two months. He
swore spiritual allegiance at the hand of his father, and was
also appointed as his Khalifa. He was Shaikh of his age,
eminent jurist, and teller of Hadith, a very pious and great
preacher. He was also custodian of the school and shrine of his
ancestor Shaikh Syed Abdul Qadlr Jilani. After the death of
the Caliph Nasir Zahir, he was again appointed as Qazi-ul-
Qazza, but he refused saying "I will not accept this
appointment until you include Zawi-ul-Arham in the
inheritance." The Caliph accepted this condition. He was also
appointéd care-taker of Auqaf-A'm and given every kind of
authority. He used to wear a dress made with cotton. He
followed his fore-father and stood firm on truth. Abu Musa
Yahya and Abu Nasir Muhammad were among his children.
He died on Sunday night on 16 Shawal 633 A.H and was
buried in the graveyard near the shrine of Imam Ahmad Bin
Hanbal. Some say he died at the age of 70-on 27 Rajab 632
AH. '
i Sources
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‘Hazrat Shaikh Muhyiuddin Ibn Arabi
The greatest of all Sufi theoreticians named Shaikh

{

Akbar Muhammad Muhyiuddin Ibn Arabi was born in the -

then Islamic province Andalusia (Spain) on Monday the 17th
of Ramadan 560 A.H (28th July 1165). His complete name .is
Abu Bakr Muhammad Ibn al-Arabi Tai Andalusi. He is
surnamed Muhyiuddin. He was descendant of the famous
historical figure Hatim Tai- the world renowned benefactor
whose generosity and liberality is still known across the world
since his advent. Ibn Arabi, who was given honorific title later
by the Mashaikh as 'Shaikh Akbar', was son of Ali; son of
Muhammad al-Arabi, son of Ahmad, son of Abdullah, the

famous Hatim al-Taj. Aboriginal]y he was pure Arab a scion

of Tai tribe. After the conquest of Spain by the Arabs, the
ancestors of Ibn Arabi left their homeland and finally settled in

Spain. In the West he is known as Ibn al-Arabi, in Spain as Ibn
Suraga, but in the East he is generally known as Ibn Arabi

without the definite article "al", and in the world of Sufism as = ‘@€

Shaikh Akbar. :
It is related that Ali the father of Ibn Arabi was
issueless for a long time. He went to Baghdad in old age to

visit Ghaus-e-Azam Hazrat Shaikh Syed Abdul Qadir Jilani j'

with a request to pray for a male child. Ghaus-e- Azam cast

glance at Preserved Tablet (B‘f@:’) and noted that the

petitioner was not destined to have a son. When he informed
Ali-the father of Ibn Arabi, he was disappointed and asked

Ghaus-e-Azam to reconsider and help him in this regard.

Ghaus-e-Azam meditated again and said: "I-have one more son

in my loin; You join your back to that of mine." Al did so.
Ghaus-e-Azam said: "I have transmitted my son to you. A
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male child will born to you after nine months. You name him
Muhyiuddin after my name. He will be consummate mystic
shining like brilliant star on the horizon of Islamic mysticism."
Thus after nine month, Ibn Arabi was born. He is known as
Shaikh-e- Akbar (the greatest Spiritual gu'ide); Khatim
al-auliya (the Seal of the saints); Shaikh-e-Azam (the exalted
Shaikh); quth al-arifin (axis of True knowledge) imam ul-
muwahhideen (leader of the unitarians); and rais
ul-mukashafeen (chief of those who have intuitive ability i,e.
mystical unveiling to maximum extent) ' |
Ali, the father of Ibn Arabi was a good scholar and
wanted to give his son sound education in his childhood.
When the Shaikh (Ibn Arabi) was a boy of eiéht (in 568 A.H)
his father took him to Seville for education where he studied
Qur'an, Hadith, and Figh. He also attended the classes of Abu
Bakr Muhammad to study Kitab ut-Taisri. Likewise he
attended the classes of Ibn Zarqun and Abu Muhammad Abd
al-Haq al-Azdi of Seville and many other Ulama of renown of
the East and the West. He must have studied many other
subjects such as metaphysical doctrines of Sufis, cosmology,
some occult sciences as astrology, alchemy alongwith other
| rational and traditional Islamic sciences. He was permitted to
| narrate Hadith by a great body of Ulama among whom were
- Hafiz al-Salafi, Ibn al-Asakir, Abul Faraj and Ibn al-Jauzi.
| As young man of 20 Ibn Arabi attained great
intelligence and profound spiritual knowledge and insight. He
- began to travel about various cities of Andalusia, meeting
saintly men and women wherever he could find them. He met
two women of elevated spiritual rank: Yasmin of Marchena .
and Fatima of Cordova. The latter was of 9'5"‘_b1,it— her facg
~ reflected radiance and beauty like that of young:.girl' of sixteeni.”
She acted as his spiritual guide for two yéérsi and considered ”
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herself as his spiritual mother. It was during one of these trips,
while staying at Cordova at the age of 19 that he met
Abul-Walid ibn Rushd (Averroes). Rushd was philosopher -
the follower of the edicts of reason who became the most
influential of all the Muslims thinkers of the time. On the
other hand Ibn Arabi was gnostic (arif ) of exalted rank for

whom knowledge meant essentially intuitive, or inspired and

vision.- Both the giants met twice in their life-time in which
Ibn Arabi not only dominated Rushd but proved that
acquisitive knowledge has no match with the intuitive
- knowledge. | ‘

Until 595 A.H (1198) Ibn Arabi spent his life as
wandering dervish and scholar of high rank in the various

cities of Andalusm and North Africa meeting Sufis and Ulama - |

and occasnonally holding debates with such different groups as
© the Mutazilites. During this period he also travelled to Tunis,
where he made a study of the Khal al-nalain (Taking off of
the Sandals) and wrote a commentary upon it. He also visited

Almeria where he received (ac'cording to Asin Palacios)

formal initiation into Sufism. He had also initiation at the hand
of Abu Madyan. "
, During these years [bn Arabi prayed to God to reveal
to him all that was to happen in the corporeal and spiritual
worlds. God acceptmg his appeal, opened the world of secrets
to him. About this*Ibn Arabi says: "I know the name and
genealogy of every qutb who will come until the Day of
Judgément. But since to oppose what is destined is sure

- destruction, being compassnonate [ have decided to conceal

this knowledge for coming generations." S.H. Nasr relates that

Ibn Arabi had been getting continuously theophamc-
(revelatory) vision. He already had vision of the invisible .‘
hierarchy ruling the unwerse cons:stmg of the Supreme Pole

‘L,,r
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(quth); the two imams; the four "pillars" (awfad) governing

the four cardinal points; the seven "substitutes” (abdal) the

influence of each of whom reigns over one of the climates; the
twelve chiefs (nugaba) dominating the signs of the Zodiac (a
section of the heavens in which the orbits of the chief celestial
bodies lie and which is divided into twelve sections...) and the

~ eight nobles (nujaba) corresponding to the eight heavenly

spheres. He also had a vision of all the spiritual poles of the
revelations prior to the advent of Islam and realized the
transcendent unity of all the traditions revealed by God to
man. He also received in 595/1198 in Murica, that he saw the

Divine Throne (Arash) held by the pillars of light with a bird

flying around it who ordered Ibn Arabi to depart from his
homeland and set out for the Orient of the Islamic world where

he was to pass the rest of his days. (Three Muslim sages, p95)

In 598/1201, at the age of 36 Ibn Arabi traveiled to
Makkah for first pilgrimage. After this, he travelled to
different regions. At this time he was initiated into the Divine
mysteries by Khidr who initiates men directly into the spiritual
life without their becoming attached to regular initiatic chain.

He thus became a disciple of Khidr in addition to various Sufi

masters belonging to regular Salasil. His initiation into the
"line" of Khidr is shown clearly in 601/1204 when in Mosul he
received Khirgah (mantle) of Khidr from Ali Ibn Jami (Three

Muslim Sages). 1bn Arabi too had initiation into Qadiriyya

order from two different sources. He had mentioned that he

. met Khidr three times at three different occasions in spiritual

atmosphere.

~Ibn Arabi travelled to Egypt, Iraq, and Damascus and
stopped in Quniya (Turkey) where he met Sadruddin Qunyawi
whose mother he married and who later on became one of his
closest disciple whom he enriched with great amount of
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~spiritual knowledge. From Quniya he travelled eastward
towards Armenia and then south to the Euphrates valley and

Baghdad where in 609/1211 he met the famous Suﬁ master
Shihabuddin Umar Suhrawardi. -

Abdullah bin Saad al-Yafai writes in his Irshad that

Ibn Arabi met Shahabuddin Suhrawardi. Each looked at the
other for a while and then parted without saying anything. -
After this silent meeting, Ibn Arabi was asked to give his

opinion about Suhrawardi. He said "From horn to heel he is '

saturated with the Sunnah-the path of Muhammad.” When
Shaikh Suhrawardi was put the same questlon he said:
"Muhyiuddin is an ocean of haqaiq (Realities). |

~ Ibn Arabi paid a short visit to Baghdad in around 601

A .H and stayed there only for twelve days and then he went to
Makkah and remained there for about seven years and came
back to Baghdad in 608 A.H. He remained in Baghdad for
some time and travelled throughout Mesopotamia and Syria.
His visited Mosul and came back to Makkah in 611 A.H.
(Sometimes dates of his travels differ in history). At this time

his fame had reached far'and wide. Ulama and Sufis of great |

repute sought his audience and came to have his blessings and
" to learn realities of the cosmos. He was admlred for his

extensive intuitive knowledge and sainthood of exalted rank,

“having unlimited power of spiritual control and as the greatest

of all Sufi theoreticians. He was indeed fathomless ocean of
Islamic spmtuahty Some people are absolutely unfair who
think Ibn Arabi a dreamer or mystic of imagination. He was

not dreamer but man of splrltual vision endowed with
_'excellent intuitive perceptlons peeping into the inner realities _
~of the ‘entire phenomenal sphere—temporal as well as celestial "

".mnor was he man of {magination like Wililam Wordsworth; or

other Brmsh romantlc poets. Rather he was man of rwelatlon
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the prophets. Speaking metaphysically, each bezel is the
human and spiritual nature of a prophet which serves as a

vehicle for the particular aspect of Divine wisdom revealed to

that profohet. (Three Muslim Sages, pp 98-99)
Finally, Ibn Arabi, after travelling extensively

including Asia Minor where he visited all the important cities
of the land and enrolled disciples and admirers, decided to
settle in Damascus in 621 A.H (1223 C.E). He had become
famous all over the Islamic world. The Chief Qadi of the city

- of Damascus Shamsuddin Ahmad served him like a slave.
Likewise Zainuddin-the Chief Qadi of Malikites left job and
became his disciple and gave him his daughter in marriage.
Here he confined himself to teaching and writing his
voluminous works such as Futuhat.

[bn Arabi was prolific writer of repute who composed
around 513 books and treatises-big and small in the area of
Islamic sciences and some other subjects in his life time. In

- this field, he even surpassed many domain experts in their
respective area of study. The scope of his writings was vast
and diversified. Books and treatises would pour forth from his
pen like waves from the ocean. His style is sometimes poetic

i and at other times prosic. Some of his works, like those

concerned with method, are clear and simple, and others on

- metaphysics highly condensed, recondite and elliptical. He had

- a language of his own and brought into being a technical -

vocabulary based partly on that of the earlier Sufis, a
knowledge of which is indispensable to an understand his
| writings. (Three Muslim Sages, p100). His metaphysical and

~ gnostic doctrines warrant many things from the readers to »

understand. His style in abstruse beyond the comprehension of
unconfidants. Ibn Arabi is far beyond the intellect of
non-Muslim Western Orientalists. Nicholson says: it will not /
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whom arcane secrets of Divine Unity were being‘reVealed
every moment and his humanity being changed into divinity. .
Once, when he was imprisoned, and then released, he said:
"How may one be imprisoned in whose humamty divinity -
resides.” That is why he would spread llght of
"Nur-e-Muhammad' wheirever he went. .~ - - \

~ When in 598/1201 Ibn Arabi visited Makkah he was i
commanded to begin the COI‘I‘lpOSlthl‘l of Futuhat al—Makkrwa
(The Meccan Revelations). He started ﬂ‘llS work in 599 A.H -
~ and completed it in 636 A.H just two years before his death. {I
About this book he writes that if he had not written the ||
Futuhat, he would have been set ablaze. It is the largest and
monumental type of Ibn Arabi's work whrch consists. of 560
chapters treating the principles of metaphysros the various
sacred sciences of his.own spiritual experiences and
revelations. It is indeed a compendium of the esoteric sciences. -
in Islam which surpasses in scope and depth anything of its |
kind that has been composed before or.a fter Ibn Arabi. He
asserts that this work was written under Dwme inspiration... '
~and is not the result of free cholee on his part nor of any
deliberate reflection (Three. Musl:m Sages p98). - .

~ Another mostly read and celebrated work of Ibn Arabl
s Fusus al- h:kam 'the Bezels of Wlsdom Wthh has 27
chapters. each devoted to the basre doctrme of Islamic
esotericism.(=x ) It Was composed in 627 A.H. (1229)
About this book Ibn Arabl says in its mtroductlon' "1 was
1nsp1red by a vision In 627 A H.of the Holy PrOphet 3;
holding a book in his hand Wthh he: ordered me 10 take and
transmlt it to the world so that men mrght be beneﬁtted by it."
The very title 'Bezels of Wisdom symbollzes theoontent of the
book and each bezel contams ‘a precious jeWel whreh

symbollzes one aspect of Dwme Wisdom revealed to one of
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be easy to sketch even the outlines of his theosophical system
antil and unless...", and D.B. MacDonald said about his works
as "a strange jumble of Theosophy and metaphysical
paradoxes.” This < because he was not like Greek and other
Western philosophers whose doctrines and philosophy make
the readers materialistic and throw them into dark valley of
ignorance and destruction. On the other hand writings of the
Ibn Arabi guide one to spiritual awareness, enlightenment and

" divine union. These are eye-opener. It requires inner

sanctification and soul-sublimation to fully understand his
metaphysical doctrines.

The basic source of his knowledge was the
itumination of his heart by divine light, unveiling of divine
mysteries, inspiration and ‘luminative intuitions, and then his
rational arguments. Thus he writes under immediate and direct
inspiration and mystical vision and does not owe to human
intellect or any alien. philosophy and doctrines, except that
sometimes he uses, terms and terminologies of other writers.

" However, he follows within the tradition of Islam earliest

Sufis such as Hallaj, Tirmidhi, Bayazid Bistami, and Ghazzall.
But simultaneously, he is not unaware of Greek and.other non-
Muslim philosophers and their doctrines.

Being an inspired mystic of highest rank, Ion Arabi's
mystical doctrines took a new turn. He had experienced

“practically all the spiritual states and stations of mystic path.
" He expounded monistic concept of God which is known as
- wahdat ul-wujud (Unity of Being) in his main work
_ Futuhar-e-Makkiyya and Fusus al-hikam. He is, indeed

pioneer of the Sufi doctrine of 'hama ost' (All is He) in the
Muslim world. Those who consider him to have departed from
the Islamic concept of monotheistic God (i,e., theory of
Tawhid) or Unity of God are wrong. In esoteric sense Tawhid
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and wahdat ul-wajud are one and the same entities; it is juét
the change of terms or mode of expression. Thus through his t
well-established and acclaimed doctrine of wahdat ul-wujud,
Ibn Arabi explains the concept of Tawhid. To him Being is

one and that is Allah. Everything else 1s His (Allah)
manifestation. Hence the world is identical with Allah. This \
identity of the world with Allah is conceived ‘on the basis of

the identity of His Dhat-o-Sifat or Substance and attribute-the ;
world being only a fajalli or manifestation (JxJ’ ) of His Sifat
or attributes. In other world,' the creation of the world is a form
of emanation. The theory of emanation (also called five Divine
Presenses (- 1 #) of Ibn Arabi has been elaborated by his
followers as well as by the later mystics, for instance Maulana
Jami. The first two descents are Ilmi or cognitive, the last
three are khariji or Existential. The Being is indeterminate. It
is the stage of Lataayyun (Uf, U) of the unity. It is also called
Quiddity, or Aseity or Ipseity (Hahut, from Huwa, 'He') that is
to say the Infinite Self. In the first descent, the unity becomes
conscious of itself as pure being, and the consciousness of
Sifat (attributes) is only Ijmali, 'i'_.‘é_. general, it is implicit
(hidden). In the second descent, the unity becomes conscious
of itself as possessing the attributes; it is the stage of
Sifat-i-tafsili, i.e., attributes in detail, it is-explicit. These two "
descents seems to be conceived as conc’eﬁtual or logical but
not actual. Then begins_the real or a ctual descents. The third
- descent is therefore Taayyun-i-ruhi or the determination as
spirit or spirits; the unity (u!) has broken itself up into many
spirits, for example angels. The fourth descent is
Taayyun-i-mithali or 1deal determmatlon thereby the world of
Ideas comes into being. The fifth descent is called
Taayyun- t-—Jasadz or physncal determination (The-first stage IS

Ahad, the second Ahadiyyat, the- t__hlr_d.. u_rah:_c_{ ‘.

-
iy

Marfat.com



== N " -
El'h'.‘ .._le.'.l a -

54

 (Nur-e-Muhammad) the fourth the world of angels, the fifth

corporeal world) These stages are only gradual realizations of
the capacities that were already latent in divine attributes.
‘This brings out that for Ibn Arabi, Dhat (=13) or
Being (God) is identical with Sifat or attributes and Sifat
express themselves in tajalliyyat i.e., manifestations or modes
which are the world and its objects. Ibn ‘Arabi holds that
Asma-i-Ilahi or Divine Names are identical with the
Musamma or the Named and the Musamma is the very being
of Allah; and that the Divine Names although they are many,
denote the same entity; and that whatever is denoted by each
name separately is denoted by all of them together. God can be
praised with any name or with all the names together, because
all the names denotes the same Being. Just as He is manifold

" as regards His Names, and One as regards His Béing, so He is

Ahadiyyat-i-Ma'qulah, or a conceptual unity as regards His
being and manifold as regards His existence, because the

~created beings are nothing but He Himself in self-emanation.

Now this identification of Asma or Names and Musamma, the
name is only another name for the identification of Dhat or
Sifat, i,e., Being and Attributes, because Ism or name is
nothing but the description of the object in virtue of an
attribute of the being. |
- In respect of relationship between the world and God,
Ibn Arabi holds that it is one of identity. Proceeding from the
negation of the world, ‘lbh Arabi holds that the world as such
is merely nominal unreal, imaginary, objectively non-existent,

| and that God alone exists. The world or multiplicity exists

only as.the modes of the unity-as His modes; it has no
existence of its own. Proceeding from the side of God, Ibn
Arabi-maintains that the world is God; it is the modes in

‘which the unity has differentiated itself; these modes exhaust.
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-the unity wholly; the unity has no existence over and above N ]
(separate) them: oot i Y1 4B dreils there is absolute - t |
nothingness beyond these modes; and the mystic should not (|
take trouble of seeking God beyond this world. = |
But this experience of identity is not a permanent
experience. Ibn Arabl speaks about his new experlence called - |
Farg-ba'd-al-jam (leference -after-identity J‘.’v ul/) One may | \
call that which really exists God, or the world, or one may
express his inability to differentiate between the two. It |
remains one and the same. | b
. Ibn Arabi denies transcendence (. 7#) and he denies |
immanence (-+ ) because these conceptions imply duality of ]
existent. He puts it thus: if God is posited either as
transcendent or as immanent His infinitude (Kamal) would be
lost. Hence Tawhid should be affirmed with Tanzih
(Transcendence) and Tashbih (Immanence) both. Again,
‘according to Ibn Arabi, Allah.is as! or the thing, and the world
is His Zill or adumberation. But Zill is the appearance of as/ or
the thing; it is as/ appearing, mamfestmg itself. Hence the

world is identical with Allah.
In respect of relationship between Man and God, Ibn

" Arabi maintains that the relation between God and man is that
of identity, of immanence of Qurb or nearness,. as is affirmed"
in the verse of the holy Qur'an < I Jo o a2 B o (We
are nearer to him than his jugular vein ) It means nothing other
than the fact that God himself is the very essence (reality) of
the limbs and parts of man. Again, man is said to be created
after the image of Allah: 4530 Js 2231 345 He created man
after His own Image. It means that man possesses all the
attributes of God. In fact it is His attributes that are manifested | 1

in man. That is why it is said: | | -;
iy B 15 I dnndis I 8 s O1E WhO COMES to cogmze his own -
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self comes to cognize his God. That is, knowledge of self is

knowledge of God.
Ibn Arabi's doctrine of wahdat ul-wujud also comes

out in relation to his theory of the Purpose of Creation. To
him, the purpose of creation is the yearning on the part of
Allah to know Himself:

* &Ji;&ddﬁldlwuwl;g—.{ (I was a hidden

Treasure; I wished to be known, so I created the creatures.)
The yearning to know Himself is ihe yearning for
self-perfection. This perfection consists in expression or
realization of His own Self through the temporal and eternal

qualities that manifest themselves in the world-process. Thus

from whatever side we start Ibn Arabi lucidly leads us to
wahdat ul-wujud. (Excerpted and summarised from the
Mujaddid's conception of Tawhid by Dr. Burhan Ahmad
Farugi) | |

 Ibn Arabi rejects the concept of God's incarnation .in

" man (hulul) as it entails dualism existing between God and

man. He mystically distinguishes between Divine Names and

Divine Attributes. Prior to God's manifestation into various

forms, the Pure Essence is to be understood in term of Divine
Names. The Divine Attributes are the expressed forms
(manifestations) or the revelations of the Divine Names.

Ibn Arabi divides the human soul into three categories:
rational, animal, and vegetative soul. The rational soul is the
only perfect soul which performs all the psychological
functions like willing, thinking, memorising understanding
etc. The animal soul is concerned with the lower desires of
instinctive character like lust and passion. The vegetative soul
is associated with the physical aspect of man, i,e the qualities
of assimilation and nourishment.

Ibn Arabi does not accept the doctrine of unification
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with God because this Iogically implies man's earlier -
'separation’ or 'apartness’ from God. To him, man's union with
God may be viewed only as his awareness of his existing
identity with God. Man never becomes God. Man is man how
much may he ascend, God is God how much may He descend.
The mystical knowledge (marifat)'transcends
empirical and rational knowledge. He says, it is the knowledge
of God, the Light of Light, which is revealed in the g
i1luminated heart of the Sufi by -the grace of God. His 1
ignoran‘ce is completely removed, and he contemplates on \
‘al-Haqq' (the Truth) - o i
Some Western Orientalists hold that Islamic mysticism \
(Tasawwuf) has been derived from Christian, Neo-platonic
and Buddhist sources whereas it is totally based on the holy
Qur'an and Sunna although the e[ements of this faith and creed
are found in other religions. They must be knowing that
Reality or Truth is one and eternal. If such elements are found
and practised in other religions before the advent of Islam, it
does not mean that Islamic mysticism owes to them for its
origin. Likewise they hold the doctrine of wahdat ul-wujud of
Ibn Arabi a cult of pantheism and that the man who first gave
vent to pantheistic expression was Mansur Hellaj, a

wool-carder who ecstatically uttered "I am the Truth” (God).

)
'.i
L1

"
-
el

Non- Muslims took it in a panthelstlc sense. Also he is said to '
have expressed the doctrine of the incarnation of the Godhead &
in man. In fact there is absolutely no provision or room in Ibn R

Arabi's doctrine of wahdat ul-wujud for incarnation (Hulul).
Likewise the doctrine of wahdat ul-wujud has become
stumbling block for the Orientalists. They think that this
doctrine is against the monotheism (Tawhid) of Islam and that
when the Sufis believe in it, they adopt the cult of pantheism
of Hinduism and Christianity. But in truth the Sufis are the
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* ‘staunchest Muslims who believe in monotheism (Tawhid) of . « |
Islam. This is indeed incompatible and contrary to Hindu or i
Christian brand of oneness of God called 'pantheism.’ With
Islamic wahdat ul-wujud Sufis believe purely in accordance
with the Qur'an and Hadith, that one God of Monotheism is 1
the Great Divine Being which include all beings in the :
universe. And the difference between wahdat ul-wujud of |
[slam and pantheism of Hinduism and Christianity is this: -
while according to pantheism, Rama, Krishna and Jesus Christ
and for that matter, all idols can be worshipped because they
are included in God's Being, whereas according to Islamic
wahdat ul-wujud, man-worship, and idolatry is forbidden
because God is unlimited and cannot be contained in the
limited beings like Rama, Krishna, Jesus Christ and idols, Le.,
finite can never comprehend Infinite. (excerpted from
Translator's Preface to Kashful Mahjub, tr by Maulana Wahid
Bakhsh Rabbani, p xviii) |

It is vehemently evident that Ibn Arabi's metaphysical
docirines are not easy to understand. It does not require only
mastery over Arabic language and careful and indepth study of
entire Ibn Arabi's writings, as Nicholson or some other

i Orientalists hold, it needs some thing different. In the eyes of

Islamic spiritualists wahdat ul-wujud is nothing else but pure,

- unalloyed Tawhid. It was not Ibn Arabi's rational and

it - empirical approach, it was his metaphysical concept based on

his contemplative vision and spiritual exaltation. He was

| monist and unitarian both. Those wayférers of Divine Path,

who after completing this hazardous journey achieve their

goal, Tawhid is interiorized to them, the divinity of the
concept wahdat ul-wujud is disclosed to them.

Ibn Arabi, on account of his sublime spiritual status,
gained universal acclaim as being the architect of the doctrine

1
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of wahdat ul-wujud and one of the greatest Sufi th'ebreticians.
He indeed merited the honorofic title of Shaikh-e-Akbar
given to him unanimously by all the Sufi fraternities since
centuries together. | |

- The great mystics of Islam have been paying rich
tribute to Ibn Arabi in different words and phrases. Some of
them are mentioned here in nutshell: o
1. Notable Mashaikh unanimously say that Ibn Arabi was
the greatest Shaikh, most honourable and open hearted. He
“had full command over intellectual and transmitted
knowledge. He was the knower of divine secrets, perfect in all
the branches of learmngs in vogue where human intellect
failed to penetrate. . | |
- 2. Extensive study of the Shaikh's writings causes one to
divine nearness. He held supreme rank in sainthood and
occupied the status of Siddiquiyat Kubra.
3. Hazrat Sirajuddin Makhzumi of Syria has written:
Don't deny the words of Ibn Arabi since the flesh of Auliya
Allah is poisonous. Those who harboured malice with the
Shaikh, their faith and belief was wrecked Some of them died

as Chrlstlan Whoever dlsparaged the Shaikh, died blind
hearted. -

4, Allama Jalaluddm Suyutl says: Ibn Arabi is the
benefactor of gnostics (ar:feen) spirit of the Divine Descents
and the follower of the foot-steps of the Holy Prophet Jéb:

5. Imam Abdul Wahab Sharani writes: Ibn Arabi was the

strict follower of the Qur'an and Sunna. He used to say

whoever relinquished Shariah, met tragic end. -
6. Shaikh ul-Islam Hazrat Makhzumi said: Ibn Arabi was

the Chief Shaikh of ahl—sunna ‘wal jamat. When he was in
Syria, Ulama of the time used to visit him and affirmed that he
was ‘sublime Sufi saint; and that there was no doubt of his
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- being the preceptor of erudite Sufis (05”’( ).

7.  Imaduddin Ibn Kathir was asked about those figures
who search the mistakes of Ibn Arabi. He said: "In my opinion
those who do so are themselves at great mistake. Those who
denied him were inflicted in grave affliction."

8. -~ Shaikh Qutbuddin Shirazi used to say: "Ibn Arabi is
perfect in Shariah and Hagiga. Only that person refutes and
debates in his writings who 1is ignorant and does not

.understand his sublimity"

9.  Shaikh Salahuddin Safdi in his work 'History of
Egyptian Ulama' has said: who wants to see the writings of
those who have inspired knowledge, should study Ibn Arabi.

- 10. | Shaikh Abdullah Asad Yafii has said: "Ibn Arabi is

mountain of Islamic esotericism whose foot is firm and hight
sky-high. There had been no like of him in his knowledge and

art nor anyone could resemble him whatsoever.

.Hazrat Pir Syed Mehr Ali Shah once descrlbed

clairveyance (Kashf) of Ibn Arabi to be of such an extent that

by simply leoking at a person three times from head to toe, he
could study his Laten Realities or essences of thmgs (Ayani
Thabita) and the spemﬁc Name of the Lord relatmg to his
Ayani Thabita (Destiny) and also subservient name of that
specific Divine Name which controls, warrants or causes the

~ events to happen in the terrestrial world accordmgly from the

day of creation to the Day of Resurrection. Not only this the
Shaikh examines his abode and its rank in the Paradise or
Hell. This excellence of Ibn Arabi was by the grace and virtue
of Ghaus-e-Azam Hazrat Shaikh Syed Abdul Qadir Jilani.

| Ibn Arabi usually praised as the advocate of religious
tOIBrance and anyone who tries to underline the "mystical ideal
of tolerance" and indifference to exterior forms and rituals
quotes his verses. | | |
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My heart is capable of every form,

a cloister of the monk, a temple for idols,

a pasture for gazelles, the votary's Kaaba,
the 'i?ablets of the Thora, the Qur'an., |
Love is the creed 1 hold: wherever turn 3
His camels, love is still my creed and faith. | \
(Ibn Arabi, Tarjuman. ed. by Nicholson) - |
So far as Karamat of Ibn Arabi are concerned, he |

b s _‘_..--u-._‘_.l.—-'.—.'! .-_
e . , -

never cared to wrought but were manifest.at his every step. 1
" One day one of his opponents fell ill. The Shaikh went to see 11"'
him. He knocked the door and asked the sick man's wife to - |
convey his message that he wanted to pay his respects. The
woman took the message and came back and said that her
husband did not want to see him, and the proper place for him
was to go to church. So after praying for the health, the Shaikh
left for church and sat there in a corner. The priest was
delivering a sermon. During sermon, the Shaikh felt that the
priest had slandered Jesus by attributing to him the claim that

~ he was the son of God. The Shaikh objected to this statement
and said: Holy Jesus never said like this. On the contrary he
fgir_etold the good news of the arrival of the Prophet Ahmad -
&*;. The priest denied and the debate went on and on. Finally
the Shaikh pointing to the image (picture) of Jesus on the
church wall told the priest to ask Jesus himself. He would
answer himself and decide the issue once for all. The priest
protested that a picture could not speak. The Shaikh insisted.
that it would speak as God made Jesus. speak while he was
baby in the arms of Holy Virgin. The congregation following
the heated debate became excited at this statemenf. The priest
was forced to address the picfure of Jesus. He thus said: "O
Son of God! Show us the right path. Tell us which of usis .
right in our claim." By divine grace, the picture spoke and .

——#
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said: "I am not the son of God, 1 am His Messenger, and after
me would come the last of the prophets, the Holy Ahmad {1;111:
[ foretold that to you, and I repeat this good news again."

Seeing this evident miracle, the whole congregation
entered the fold of Islam. Ibn Arabi, thereafter leading the
crowd marched through the streets to the mosque. As they
passed by the house of that sick man, he in astonishment
looked cut of window and noted the curious phenomenon. The
Shatkh stopped and thanked the man who had insulted him
saying that he was to be praised for the salvation of all these
people. (Journey to the Lord of Power, pp 8-9)

A philosopher came to see the Shaikh. He did not
believe in the miracle of the Prophets and said 'The nature of
material things cannot be changed.' It was winter and a
burning stove was lying before the Shaikh. The non- believer
philosopher said: "People claim that the Prophet Ibrahim (A.S)
was thrt}wn-into the fire and it did not harm him. The nature of
fire is to burn whatever is put into it. The fire which the Qur'an
mentions was not the actual fire of wood [it by Nimrod, the
monarch of Mesopotamia, but it was just the fire of his wrath.
By putting the Prophet Ibrahim into fire means, he was
targetted to face the agony of Nimrod's wrath and anger. If it
were the actual fire of wood, it would have burnt him."
Hearing all this the Shaikh said: If I show you that it was the
actual fire of wood and God Most High changed its nature to
become cool and peace for the Prophet as the holy Qur'an has
said, would you surrender and embrace Islam? To this the
phllosopher agreed. The Shaikh cast a spiritual glance and
threw the stove full of burning coal into the lap of the
philosopher. For long while he played with the burning coal
and surprised that it did not harm him the least, After this the
Shaikh put aside the stove from his lap and asked the

Martat.com



63

philosopher to tﬁuch it again. When he extended his hand -
towards fire, it burnt him. The Shaikh said 'the fire 1s under:
divine command and burns as it'is bidden by the Lord.' This
miracle opened the eyes of the philosopher, and he
immediately became Muslim. |

| A man from Khurasan used to disparage and ,ébu.se
Shaikh Tbn Arabi. Not only this he would also abuse all the
~ followers and devotees of the Shaikh to highest degree.
Number of times the followers reported the matter to the
Shaikh but he remained patient. One day all of them humbly
requested the Shaikh to take notice-of it and consign the man
to his fate. The Shaikh _aské;d them to bring him é_dagger. He
got a piece of paper which was cut into the -shape of human
body and slaughtered it - with dagger and said: I have
slaughtered that Khurasani just now, and have pla_ced the
- dagger under the bridge—lik'e roof of his house. And 1 have
" written on the roof with the dagger and his blood 'He is slain
by -Shaikh Ibn Arabi.' Not less than twenty men would be able
to lift the roof. Hearing this account some of the people noted
time and date of the action and. left for Khurasan 10 investigate
into the murder case. When they reached at the spot, the
people were ta‘lk\'{ng about the murder that had taken place.
They all lifted the roof and found the dagger and the said

<tatement written there. The people affirmed that it was the
same time and date when murder took place. Many people
who had been arrested under the accusation of murder were set
free. ' R ' ' |
Divinely learned Ulama say that history of Islamic
mysticism affirms that whoever condemned, abused and
disparaged the great Shaikh was victimised by his ill- fate. For
instance Shaikh Saleh al-Hajj Ahmad Halbi has reported that
his house located near the tomb of Shaikh Ibn Arabi. One day
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after Isha (night) prayer-a detractor of the Shaikh holding
burning wood in his hand was approaching his shrine to burn
't He was still around nine yards away from the sepulchre
when the earth split and he began to sink into it ana
disappeared. Late at night when the people of his house came
out to search him, they were explained what had happened and
also the spot where he had sunk. They dug the spot and saw
the head of the dead. They attempted to dig him out, but the
more they dug, the more body went on sinking into the earth.
At last they abandoned the exercise and left the corpse where
it was. | | | |
In recent times there was scholar Ibrahim Haleri, the
‘Imam of the Fatih Mosque in Istanbul who was extremely
orthodox and denied the teachings of Ibn Arabi. One day in
heated discussion with the people, who defended the Shaikh,
he stamped his foot on the floor saying: "If I were there in his
time, I would have crushed his head like this!" In doing so, he
stepped on a huge nail. It pierced into his foot and caused deep
wound which never healed and then he died of it. Remember
the Fatih Mosque had floor made of stone, not wood. |
~ According to an oral tradition, one day Ibn Arabi in
: Damascus saw a beautiful young Jew boy. As he looked

© - towards him, the boy came to him and addressed him as
- 'father’. From that day on, the boy never left him. The father of

- the boy searched and found him with the Shaikh and wanted
to get him back. The boy did not: recognize htm and claimed
. that the Shaikh was his father. The father in amazement told

_the Shaikh that he could bring hundreds of witnesses to.prove
that the boy was his son. The Shaikh replied: If the boy claims
that am his father, then I am his father.” The father went to

court clalmmg his boy, showing hundreds of witnesses. When
the judge asked the Shaikh if the boy was his son? The Shaikh
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responded that the boy be asked. The boy claimed that the !
Shaikh was his_ father. Thien the Shaikh enquired of the i
E
1
;

witnesses whether the Jew boy had memorized the Q‘hr‘hn?'
They answered: "How could a Jew boy memorize the Qur'an."
The judge asked the _bﬁy'to recite the-'Qur"an,;WhiCh- he did |
with great skill and .bea‘ply;_ Then ~the:~Shfai':.khh asked the
witnesses if the boy knew the traditions (Ahadﬁh)- of the Holy
Prophet Muhammad %%T?‘? They"a-nsw'ered:--l;loﬁ- could a Jew
boy know such a science which does not concern his religion!”
Then the judge cquely'questioned the boy about the Prophetic
traditions. The boy answered his every-.q'uestioﬁ correctly and
completely. All the iJ_éws in the court understood this evident
miracle of the Shaikh and accepted Islam. S

The Shaikh was very generous havihg no match, no
like of him. He had inhcrited generosity from his famous
ancestor Hatim Taj. When he left Makkah by the end of 611
A H. (1214-15) and reached Aleppo, the Christian Governor of
" Asia Minor received him with great honour and offered him a_
large house to live in. One day a beggar approached him and
asked him to give something in the name of Allah. lbn Araby
said that he had nothing to give except the house in which:he
was living and of_fered ‘the house to the beggar. The beggar'
accepted the offer and;the Shaikh vacated the house
immediately. A ' .

A man in Damascus used to imprecate (or abused) the
Shaikh d}ily. He suddently died. The matter was re‘portedrto
Shaikh who saw him burning in Hell. He went to his grave, sat
there, recited Kaliﬁi‘a: La ilaha illa Allah seventy thousand |
times and sent its credit-to his soul. God accepted his 1
| invocation and pardoned the wrong doer, he entered paradise.
-~ The Shaikh was married. His first wife named i
Maryam was daughter of Muhammad son of Abdoon, son of - |

. L

Martat.com



66

Abdur Rehman. She was radiant mystic endowed with
unveiling and contemplation. He had two sons named:
Saaduddin and Amaduddin. Both were divinely learned
persons and perfect saints. Saaduddin was born at Malta in the
month of Ramadan in 618 A.H. He was a good poet and left a

Diwan behind him. He died in Damascus in 656 A.H (1258).

The other son Amaduddin died in 667 A.H. Ibn Arabi had
only one daughter, who in her-childhood, was well-versed in
the knowledge of Shariah and was luminous like star in

~Islamic spifituality.— She was endowed with Kashf in childhood
- which was amazing even for the radiant mystics. .

Despite much weakness in old age, Ibn Arabi
continued writing books. He left rich literary legacy. The

chroniclers have recorded list of 513 books written by the |

Shaikh. However Fusus ul-Hikam and Futuhat-e- Makkiyya
are his monumental works. He died at the zenith of his glory,
loved and honoured throughout the Islamic world. He died on

22 Rabius Sani 638 A.H (1240) on Friday night in the house

of Qazi Muhyiuddin Muhammad Zakiuddin at the age of 79

- years and six days and buried below Mount Qasiyun now
called Salah north of Damascus. After his burial, his tomb

became centre of spiritual illumination for the visitors. In the
16the century Sultan Salim 1I of Ottoman Empire built a grand
mausaleum upon his grave.

Mystical writings and discourses of Ibn Arabl are full

-~ of intuitive and illuminative knowledge revealing secrets of

His divinity. Some of his metaphysmal teachings are recorded
here in brief:

L. Sufism is assuming the character traits of God.

N .2. None loves God but God, and there is no lover and no

beloved but God. Lovers grasp this when they reach the point
of contemplating God in everything that exists.
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3. The soul sees that it sees Him only through Hitn' not 1
through itself, and that it loves Him only through Him, not
through itself. So He 1t is who loves Himself; it is not the soul i
that loves Him. The soul gazes upon Him in every ex1stent by -]
means of His very eye. : ..
4. It is He who is mamfest within every beloved to the’ \
eye of lover and 'there is no existent thing that is not a lover.
So, the cosmos is all lover and beloved, and all of it goes back |
to Him. In the' same way, no one is worshlpped but He, for no
worshipper worships anythmg without 1magmg dwmtty within
it. Otherwise, he would not worshlp it. -

5. The mark of divine love is love for all bemgs in every
domain, spmtual sensory, 1magmal and 1magmary Every
domain has an eye that it receives  from His name Light, an eye
with which it looks upon His name Beautlful Hence Ibn Arabi
con51ders love to be the highest station of the soul and
subordinates to it every pOSSlble human perfection. |

6. In his "Epistle On zfzmty" Tbn Arabi says: "None grasps -
Him save He Himself. None knows Him but He Himselt... He |
knows Himself by Himself... Other than-He cannot grasp Him.
His 1mpenetrable veil is His Own Oneness. Other-than-He
does not cloak Him. His veil is His very existence. He is
veiled by His Oneness in a manner that cannot be explamed
Other-than-he does not see Hlm, whether prophets, envoy, Or
* perfect saint or angel near unto Him. ‘His prophet is He
Himself. His envoy is He. He messages is He. His word is He.
He has sent word of His ipseity (Hahoot, He, the 1nﬁmte Self)

by Himself, from Himself to Himself.
7. He is the very existence of the First and the very

| ex15tence of the Last, and the very existence of the Outward
and the very existence of the Inward, so that there is no first
nor last, nor outward, nor. mward except Him, w1thout those |

o

-—-#
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becoming I-lirh'or His becoming them. His veil, that is
phenomenal existence, is but the concealment of His existence
in His Oneness, without any atiributes. In His state of unity,
God exists in Himself and in His state of multiplicity, He
exists through Himself. |

8. "We ourselves are the attributes by which we describe
God: our existence is merely objectification of His existence.
God i§ necesary to us in order that we may exist, while we arc
nccesary to Him in order that He may be manifested to
Himself. | |

9.  The existence of the beggar is His existence and the
existence of the sick is His existence. He is still Ruler as well
as ruled and Creator as well as created. Now it is admitted and
acknowledged that this existence 1s His existence and that the
existence of all created things, both accidents and substances,
is His existence.

10. The whole cosmos is the locus of manifestation of the
divine names. In reality, he says, "There is nothing in
existence but His names. He means to say that all things come
from God, all things manifest God, all things signify God, all
things display God, ali things are not other then God. "All are
He." Those who exist through something other than
themselves are in fact nonexistent.

11.  God created no being unless living and rationaliy
speaking, whether 1t be an inanimate thing, 2 plant, or 21
animal. in the hisher or the lower world. The proof text of this
- His words: 'There is nothing that does not glorify Him 7
praise, but you do not understand their glorification (17:%4).
12 God creaied Adam upon His form. so He zscribed 1w
him 21l of His own most beautiful names. Through e
streneth of these names. he was abje 10 cam) the Trus: ofiered

to him. The realitv of his divine form did no aliow mm 1o
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reject the Trust, as did the heavens, the earth and the
mountains, all of which refused to bear it. -
13. Adam emerged in the form of the name God, because
this name contains all the divine names. Thus the human
beings, though small in body, contains all the meanmgs Since
God has let us know that Adam alone was created in His
form," it is as if He is saying, 'All My names become manifest

~only in the human configuration.-

14. Ibn Arabi reminds us that Qur'an says: "He is with you
wherever you are” (57:4), not that we are with Him wherever )

He is. Perfect human beings... travel with their Lord through a

divine unveiling and a realized witness whereby they are with .

the Real, just as God'is with us wherever we are. Having |

entered the shoreless oceans of thelr own selves they travel

. with God wherever He goes. | _
15. When the mystlcs reach the utmost llmits of the

spiritual path, they enter the ocean of divine knowledge

(marifat), where all is bewilderment- not the bewilderment of.:

bemg lost, but the bewilderment of having found all

“everything in as endless outpouring. "Guidance", says Ibn
Arabi, "is to-be led to bewilderment then you ‘will know that
_ the whole affair is bewilderment, that bewilderment is

agltatlon and movement in life. There is no rest, no death only

/emstence nethmg of non-¢xistence.

Ibn Arabi descrlbes the status of man in the scheme ef
Gods manifestation. He says though there are no degrees of

~ spiritual perfection in creation, yet ‘man’ holds a central place

in the universe. He holds a microcosmic character and can be
considered representative of the entire cosmos. Cosmos within
man may be compared to a mirror Wthh is yet to be pohshed

complete.
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17.  The first light appears out of the veil of the Unseen
and from knowledge to concrete existence, it is the light of our
Prophet Muhammad &I Ibn Arabi compares Muhammad
%, the siraj munir, to the sun inferring from this that "the
intelligence 'uqul’, the spirits, arwah, the intuitions, basair,
and the essence, dhowat arjé.; nourished by the luminous
essence of Mustafa, the Elect, who is the Sun of Existence.

18. The real vicegerent (khalifa) of God 1s the Spirit of
Muhammad which is for ever manifesting itself in the forms of
prophets and saints. They all manifest "General vicegerency."
All the saints derive knowledge (marifar) from the Spirit of
Muhammad & | | | |
19. Ibn Arabi uses the term wali (saint) to include all
apostles and prophets. He says, an apostle is pre-eminently a

saint who is charged with the external duty of delivering a
“message from God, and a prophet is a wali who is

distinguished from the rest of the auliya on account of his
possessing unique knowledge of the unseen worlds. |

20. Wilayat (saintship).is the basis of all spiritual ranks
and the only element common to all of them. He adds, it is
originally a divine Attribute (for God calls Himself ai-wali),
and if we apbly the term of men, it is only to those who have

- realised their essential oneness with Him. It is more general
. than either Prophecy (nubuwwar) or Apostleship (risalat),

21.  Ibn Arabi provides long and frequent_(!:pmmenta:jies on
various sayings of the Holy Prophet “i‘fi to show his
superiority over all other Prophets and Messengers and friends

| of God. A few references are recorded_here:-

i Thus the Prophet said that on the Day of Resurrection
he will be singled out for the "banner of praise" and the

- "praiseworthy station." He was given "the knowledge of those

of old and the later folk." He said, "I will be the master of

Marfat.com




71

mankind on the Day of Resurrection." He "was given the all-
comprehensive words (jawami al—fc_a'lfm)“_ and "was a Prophet
when Adam was between water and clay." o

11. Muhammad was the gre"atest locus of divine self-
disclosure, and thereby he came to know "the knowledge of
the ancients and later folk." Among those of old was Adam,
who had knowledge of the names. Muhammad was given the
all- comprehensive words, and the words of God are never
exhausted. - . _' : '
22, Ibn Arabl alludes in the followmg passage as how all
the poles (qutb) proceed from the light of Muhammad ‘gﬁ He
says:- "The Most perfect of the Poles is the Muhammadan
Pole. The ones below him are divided hierarchically according
to the rank of the Prophets whose heirs they are; fer__ there are
the heirs of Jesus, of Abraham, of Joseph, of Noah, and so on;
and the position of each pole is determined by the positien of
the Prophet whose heir he is, but all of them proceed from the
'tabernacle' (mishkat, which is of course the 'tabernacle ot
light', mishkat al-anwar, so designated in verse 24:35) of
Muhammad. Thus, some are superior to others, but this
superiority relates only to their spiritual knowledge, and there

- is no distinction to be made between them as regards their

office (qutbiyya) and the government of the universe (fadbir

al-wujud).
23. Being is subject to continual annihilation and

continual renewal. Ibn Arabi says: "Man does not .

spontaneously arrive at a clear idea of the fact that at each
'breath' he is not and then again is.. in 'the Renewing of
Creation at each breath' the instant of annihilation coincides
with the instant of the manifestation of its like." '
24.  Fate, he says, is the decree of God concerning things,
which is conditioned by His knowledge of them; and His
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knowledge of them depends on what they give Him of their
essential nature. Determmatlon (Qadar) is the temporal
limitation of thing with its ‘essential nature. Whatsoever's fate
decrees concerning a things, is decreed (not by an external
agent, but) by means of the. thing itself. This is the essence of
the mystery of Determination (sirru I-Qadar). The secret of
'predestmatlon is the greatest of all sciences and God Almighty
reveals it to only those whom He has partlculal;ly selected for

complete gnosis.

.+ Sources

S /J’”:Mlv-f'(/-d/rt?uj il :-d/wu'muf 1
| BN+ &P T O P 2 :

' &u”w d/uum&cbvw” a3

| SRV

d;:li',zﬂidr’_-::w)’iﬂ:'lf o4
Sl sl sl Yootz Tl
St Pk G- e WSIT
Srlutithe 2L 00
| R S 2 A8Ir L oz i fr b ¥
1 i  UabS LJj—-ULﬂJUh(glgfr"’b/dg_)b/"'l:ﬁjuj/

D e er——r A — o
- = I -

- Foooo 1 B va o wmor ok
L r—————r — 7 =, -
JR— . ~

—_—a—m =

Bk nl -
e — —

dp e W -t —— e A AT

© o N &

k! ,
t' 10."  Ibn Arabi. Tr.by Rabia Terri Harris, Journey o the
* " Lord of Power: a Sufi Manual on Retreal.
11, S.A.Q Husaini, The Pantheistic Monism of
3 ‘#bnal-Arabi.
i "12.  Michal Chodkiewicz, Seal of the Saints.
13. M. Riaz Qadn Sayings and Teachings of the gréat

Martat.com



73

mystics of Islam. B |
14, Dr. Burhan Ahmad Faruql The Mujjaddid's

conception of Tawhid.
15. S.H. Nasr, Three Muslim sages.

16. Whoso Knoweth Himself: Treatise on Being

(Risal-t-ul-wujudiyyah by Ibn Arabi, Translated by T.H. Weir
BD. - | |
17. Abdul Haq Ansari. (Islamic Studies 38:2 (1999) IR]
Islamabad.), /bn Arabi: The Doctrine of Wahdat ul-Wujud.

18.  Annémarie Schimmel, Mystical Dimensons of Islam.

19.  William C. Chittick, The Sufi-Path of Knowledge Ibn

al—Arab: S Metaphyszcs of Imagmanon Y

‘Marfat.com




b
1
r
|
L
!

el . R WG

)
: -"'h.

=nr S \._.i"'-;.-l

S

e
s .
]

74

- 449
Hazrat Lal Shahbaz Qalandar

"I know nothin'g else except love, devotion and
ecstasy"”, said Lal Shahbaz Qalandar, (To be referred hereafter
as Hazrat Qalandar) makes evidently clear that he was an
ardent lover of God, immersed in devotional exercises and
rituals i,e. compulsory ard voluntary prayers and having drunk
from the tavern of Divine unity, spent most of his lifetime in
intoxicated state. -

Some auliya Allah, in Islamic saints and mystics, are
called or are titled Qalandaf, so much so their original names
are less known to the public. It is appropriate to dwell for a
while on the word "Qalandar" to elucidate its meaning and

practical shape. It is held that in Syriac language it is a name

of God. Others claim its derivation in the Pessian "Kalantar", a
chief man. According to another -version, this term is derived
from the Turkish "Qarinda" or "Qalandari" both meaning
musical instruments, or it is connected with another Turkish
word 'qal' meaning pure. Some say the words "Qalandar" and

Sufi are identical in meaning. In Arabic tongue "Qalandar" 1s

written a "Kalandar", which means untrimmed and engraved.
It denotes that Qalandars like to live in shabby condition so
that onlookers, being hateful of their Way of life, might not
interfere in their occupation and remain apart from them.
Some say that Qalandar is one who performs only obligatory
rituals and spends rest of his time in devotional exercises 1,e.,
litanies. (($42) Syed Ashraf Jahangir Simnani defines
Qalandar: "Seekers concérh,ing Qalandariyya order are
alienated from worldly temptation and entanglements. Being
detached from the world, they strictely observe law of Shariah
and are complete and perfect model of the knowledge of
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‘Divine Names".

The first man known to be called Qalandar, in history
is Abdul Aziz Makki. It is generally believed that he was a
companion of the Holy Prophet &; According to Sufi
legend, he is not only still alive, but is said to have been living
through the ages from the time of Abraham until now. In
Pakpatan (Pakistan) close to the shrine of Baba Farid Ganj
Shakar, a small mound (sardaba) is pointed out as the place
inside of which he is immersed in a-state of unconsciousness .
by the effect of Habs-i-Dam (Breathless dhikr)., "

In Islamic mysticism -Qalandaryyat is 'way of life’,

'name of persuasion' as well as source and spiritual creed
~ practised and observed by the seekers and spiritual adept

(Kamileen) of any Sufi order It is also a sect in Sufism and its
followers adopt sometimes different way of life quite distinct
from other Sufis in differeot countries. In sixth (12th-13th)
century they were seen as wandering dervishes who had
become part and parcel of local religious landscape in-both
central Asia and Anatolia. The Qalandars usually did not
organize themselves in centralized orders but wore distinctive
garments, practised wandering and followed the unwritten
rules that set them apart from the rest of the Sufis. They

disappeared from Anatolia for sometime, yet in tenth/sixteenth

century survived in Central Asra and in Eastern Turkestan
until the beginning of this century. _

Although the Qalandanyya movement ongmated and
spread primarily in eastern lands of Islam,.they also asserted
themselves in Damascus and Damietta (Egypt) in the early
decades of seventh/thirteen cehtu'ry The founder of this
movement named the Persian Jamaluddin Sawi or Savi
(d.630/1223) prowded his followers with a distinctive identity
such as shavmg the hair, beard, moustache and eyebrows,
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eyelaéhes and leading a wandering life. Jamal had started his 'r
career as conventional Sufi master, preaching Sufism "from
golden pulpit richly studded with jewels', but later he &
abandoned institutionalized Sufism, his comfortable position 5
at Khanqah and began to room about the land in the company '
of forty dervishes. He turned his back on this world, gave up i
his property and social life etc. Contrary to his reclusive
lifestyle, his disciples formed a community of wandering
dervishes. In the process, concessions were made to the
exigencies of everyday life and the necessity to sustain the
nascent Qalandari community. Contrary to Jamal's early advice
that encouraged Qalandars to survive on wild weeds and fruits
and to go around naked with only leaves to cover the loins, he
later issued a dispensation that allowed his followers to accept
pious donations and wear heavy woollen garments to cover
thélerwate parts.

v ~Jamaluddin's legacy transmitted mainly in an oral
form, stressed reclusive lifestyle, and extreme asceticism the
ummportan&\of learning and a deep contempt for all
established paﬁcr\SQ\f' social life for both secular and religious

: authorities. Jamal's followers in Anatolia came to be knows as
Il "the wearers of sack-cloth". Since the movement was
% anti-establishment by its very nature, it formed a number of
small localized groups that were found apart from Anatolia, in

8 - Persia and India. An extreme version of Qalandari piety is
represented by the Haydariyya Brotherhood that flourished In
the Ottoman -empire in the nine-tenth century A.H. They
"covered themselves with sacks, coarse felt, or sheep-skins”
and wore "iron rings on their ears, necks wrists, and gentials.",
(Extracts from Islamic mysticism by Alexander Knysh,

- pp.273-74) |

In sum, Qalandars are rigorous ascetics. More often
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they adop different forms and shapes in order to conceal their
identity. But one thing is quite certain that they are tavern
hunters, spiritually drunk and intoxicated souls having
remotest concern with worldly affairs. Since they are h
enraptured, they seldom provide guidence to others. Though
they don't keep beard, or shave their eyebrow and eyelashes
and adopt malamati colour, but it is not mandated on all.
Some well-famour Qalandars are highly learned persons. The
spiritualists such as Shamusuddin Tabrazi, Maulana Rumi,
Fakhruddin Iraqi, Hafiz Sherazi, Rabia Basri and Amir -
Husayni fall in the categdry of Qalandar. In India Alauddin Ali
Ahmad Sabir Kalayari, Naseer-uddin Chiragh Dehli, 3
Sharafuddin Bu Ali, Lal Shahbaz, Ghaus Ali Shah have been
regarded as top- ranking mystics and Qalandars of their times. ;
Hazrat Syed Hafiz Haji Makhdoom Shaikh Al-Kabir 3
Muhammad Usman Marwandvi better known by his
appellation 'Lal Shahbaz Qalandar' was born in 573 A.H
(1177) at Marwand, a small town being a suburb of Tabriz in
the province of Azerbaijan. Marwand was capital.of this '@
province at that time. His ancestors migrated from lraq to
Meshed in Iran, and then to Marwand. The father of Hazrat
Qalandar named Syed Kabiruddin was a pious man, and his
mother, who was daughter of the ruler of Marwand Sulitan
Shah, was pious and God-wary woman. Hazrat Qalandar was a
direct descandant of Hazrat Imam Jaffar Sadig. (R.A). » 3
Syed Kabiruddin, the father of Hazrat Qalandar was
renowned savant of the time. Hazrat Qalandar therefore |
completed his early education under the care of his parents. By
the age of seven he had committed the holy Qur'an to his
memory and became Hafiz. Then he acquired knowledge in
the area of Persian and Arabic languages and literature.

Afterwards he completed his formal education in religious
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sciences under the guidance of Shaikh Mansoor. Due to the
patronage and guidance of his father, Hazrat Qalandar got
chance to attend assemblies of divines and great scholars of
the time which helped change of his mind from worldly affairs
to religious matters and he started taking interest in Sufi way
of life since his adolescence.

Arriving at the age of puberty, Hazrat Qalandar swore
oath of allegiance at the hand of Shaikh Baba Ibrahim Wali
Sabzwari who was a direct descendant of Hazrat Imam Musa
Kazim (R.A) and a disciple and Khilafa of Shaikh Syed
Mujjarrid who was Mufti of Egypt. At this stage of life, Hazrat
Qalandar was fully equipped with formal education in rational
and traditional sciences and other disciplines in vogue. After
initiation (B&it) his quest for Ultimate Truth started. As matter
of principle, he had to undertake rigorous ascetic practices for
sanctification and sublimation of soul. After spending a year
or so he got the cognition of Divine Knowledge (marffat) and
Reality (hagiqat). His spiritual guide took keen interest in the
training process of his disciple and within one year, he

bestowed Khilafat on Hazrat Qalandar and also gave him a

stone. "Sang Maftool", as token and symbol of his affection
which he would hang around his neck touching his chest out
of love and reverence for his Shaikh. Most probably his
Shaikh also conferred honorofic title of ""Lal Shahbaz",
(Royal falcon) of mystic way on him.

Hazrat Qalandar, now on the second phase of spiritual
training, left for Haramain Sharifain. He visited Makkah, the
Exalted and Madinah, the Radiant and performed Hajj. He

~ also visited holy cities of Nejef Ashraf and Karbala Muallah

and Baghdad Sharif. After the completion of this tour, he left
Marwand for India travelling through the Mekran coast. En
route he stayed in the valley of Panj-Goor, Pasni, Lahoot-

Martat.com



79

|
Lamakan and finally reached Multan. In this region, he met (
Khwaja _Bahauddin Zakariya Suhrawardi and swore oath of i
allegiance at-his hand. He also met Hazrat Baba Farid Ganj i
Shakar, Makhdoom Jalaluddin Surkh Bukhari. He too had

number of meetings with Shaikh Sadruddin Arif in Multan = §|
and attended sama gathering with him many a tinie. In these \
encounters Hazrat Qalandar accrued great amount of spi-ritual
benefits from the accomplished mystics of the time. It was
during this period that Hazrat Qalandar came into contact with
Prince Muhammad Khan Shaheed, the Governor of Multan I
who was son of Sultan Ghayas-uddin Balban. Muhammad |
Khan was so much impressed by Hazrat Qalandﬁr that he
requested the latter to stay p'énnanently in Multan, and even
built a Khanqah for him. Hazrat Qalandar stayed in Multan for
some time and then set out for India and met Hazrat Shaikh
Sharaf-uddin Bu Ali Qalandér at Panipat. He advised Hazrat
Qalandar to go to "Siwistan" now called "Sehwan Sharif‘ in
Sindh which was a spot of deep darkness of infidelity,
ignorance and stray social life at that time and kindle lamp of
Tawhid there. He also said that in Hind there were three  «
hundred Qalandars sufficient for the region and that his
services were intensely needed in Sindh. = - _ (.
Hazrat Qalandar destined to Sindh and reached a place ;ﬁ
called "Laki" where Hazrat Shah Saddar was living. After ::
paying him respect, he proceeded to Sehwan which was ruled (%
2

L o n b —— -
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by a corrupt, evil-natured and ruthless Hindu Raja Jessar, also
called Charbat. Sehwan, at that time was indeed 'a shame for
humanity. It was a den of idolatry, lechery, v_ic.es', immorality,
prostitution and gambling. Hazrat Qalandar chose a central
place in the heart of this evil city of Sehwan surrounded by the
evil-spirited Raja Jessar and his ignoble, immoral and
drunkard friends and supporters.
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Although gradually and steadily, through the sprititual.
* miraculous sway and exemplary conduct of Hazrat Qalandar,

ice began to melt and aa\n}h of Islamic faith and belief began to
appear. Seeing this gradual change in the outlook of the city,

Raja Jessar became disturbed. He deployed all sorts of -

mischievous tactics to provoke and unseat Hazrat Qalandar in
order to make him vacate the city and move elsewhere. The
matter got aggravated and reached to the point of armed
conflict. The Raja collected all of his forces and day came

when battle took place between infidels and believers, truth

and falshood, morality and immorality, good and evil. The

forces of Muslim believers represented through ‘Hazrat

Qalandar and Sultan Nasiruddin Mahmood's army routed the
army of Rajé Jessar completely in 649 A.H. As a result filth of
idolatry and immorality was removed and the banner of Islam

- was hoisted in the evil infested city of Sehwan Sharif and its

surrounding areas.
After the defeat of Raja Jessar, Hazrat Qalandar began
his programme of Islamic teachings and way of life. A

- chronicler recounts his traits and attributes in these words: He

was a Hafiz, savant, divine, missionery figure, poet, linguist,
tavern hunter and a great mystic and mujahid. He would
constantly remain in a state of sukr (mtoxwatlon)
contemplating his Beloved. He was follower of unitive

metaphysics of Ibn Arabi, professed school of intoxicated
. mysticism of Bistami and Mansoor Hallaj as is vehemently

evident from his poetical works. It is rightly said that he was

living example of wahdat ul-wujud, a stage which transcends
. all states and stations.

Hazrat Qalandar alwayb WOre red clothes and had
piercing red eyes reflecting his glowmg radiant spiritual state.
His flaming eyes were the centre of public attraction. It was all
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nothing but Tawhid interiorized and realized. Despite deep
absorption such spiritual figures don't neglect Shariah and
Sunna. They know the source and fountain-head of their
spiritual elevation is the court of Rasulullah &; without
which no one can deem of saintship. Those who hold the
impression that Qalandars, in state of ecstasy\ (sukr)/care not
canonical law of Islam i,e., Shariah and Figh arg wrong. -

Hazrat Qalandar used to perform ecstatic dance
(dhammal) in his lifetime in a state of rapture. It is similar to
the whirling dance of dervishes of Rumi sect i,e., Maulaviyya
Sufi order with some difference. Rumi's followers swing right
and left rhythmically whereas in dhammal the whole body

moves in devotion, the mind concentrating on the Almighty

and Glorious and the eyes shed flood of tears. There is a B

complete coordination between soul, mind and body-all the
three elements work together in rapturous state. Dhammal
dance is performed accompanied by the heating of big drums.
This state of trance can be understood in the words of Hazrat
Qalandar as follows: "For the sake of the love of the Friend; 1
dance over fire, sometimes 1 roll in the dust, and sometimes
dance on the thorns. I have become notorious in your love. 1
beseech you to come to me, I am not afraid of this disrepute,
and dancing in-every Bazar." |

It is a regular feature at the dargah of Hazrat Qalandar
that the drums-of dhammal are still beaten at dawn and sunset
daily in the'memary of Mast-o-Mast Qalandar as an act of
homage and devotion to his sacred memory.

Hazrat Qalandar did not adopt solely reclusive
lifest)}le; he would tour entire region of Sin_dh__ﬁjequently for
~ the spread of Islam. "Hdﬁe{re'r}:hé" ép@iﬂt last part of his ‘life
more and more in Divine worship; devetional exercises,
overwhemed by absarptian. . .. . . o
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/ Some of the portions of the Persian poetry of Hazrat
Qalandar are quoted here in order to make us understand, his

thoughts and teachings:
1. I am the sovereign of all countries

I am the destroyer of every thing

I kill this and strike that nobody can challenge it

[ am the key of the Mysteries of God |

[ am above all sins and follies of human beings

[ am the beauty of the Light of God

From the very dawn of creation I am God intoxi- cated

soul.
2. The vision of Reality is the cure of my agony. The
seeing eye is the conclusive evidence for us. (These words are
complete absorption in the thought of God).
3. It is certain that there is no light, but the light of
Muhammad: )

For this reason the light of Muhammad is so high and
sublime.

(The above words are words of love and devotion for
the Holy Prophet ‘@ defining his highest spiritual and divine

- status as Noor Aleh Noor). -

4, [ am burning with beloved's love, every moment. At
the moment I am writing on dust and in the other, I am
dancing on thorns. (These are words of complete ecstasy).

5. [ have come to a raging river, where man is in great
travail: |

How strange it is that there is neither a boat nor a
boatman. | T

Shariat (law) is the boat and tarinat (way) is the sails.

Hagigat (reality) is the anchor, and reason alone can
tind no way.

To me its waters appear blood red, I fear that river: I

ZBol8H
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told my heart not to be timid, and since there is no go,
(i,e. no escape)
One has to cross over.

6. I am that pearl which lay hidden in the ocean of God's
power
I was with Moses on the mount of toor, when he
talked to God |

[ am both on land and sea even.

[ was also with Alexandar in his camp

I'Iwas with Prophet Ismail as well as with Prophet

Ibrahim |

I was also present with Ismail at the time of hlS

“sacrifice

At one moment I sing from the throne, at the other 1

laugh even at the gallows. | ‘
7. | vanished duality from my mind and saw both the

worlds as one, so I see one, seek one, know one, and
proclaim one.

According to Hazrat Hafiz Syed Waris Ali Shah Sahib,
one of the great mystics of t_hc 19th century, the world is
governed by the sentiments of the Lo»_fers of God. According .-
" to a living mystic Qibla Sufi Mirza Akhtar Baig Affection
(Muhabbat) makes man a man, Thmkmg (AgD) makes man

confused, Knowledge (llm) makes satanic, and Love (Ishq)
| makes man a man. (Excerpted from. Hazrat Lal Shahbaz
IQalandar of Sehwan-Shanf by Inam Muhammad)

Hazrat Qalandar Lal Shahbaz passed-away on the 21st
~ of Shaban 673 AH (1274) at the age of 112 and buried in his
- own Khanqah. In the reign of Sultan Feroz Shah Tughlug. a
beautiful mausoleum was built in 757 A.H. by Malik
Bahktiauddin, the Ruler of Sehwan Sharif. As a last word of 1
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advice, Hazrat Qalandar asked Syed Ali Shah Sarmast and
Hazrat Abdullah Shah Abdal to profess Qalandari Sufi Tariqat
(mystic way). Since the passing away of Hazrat Qalandar, the lw
shrine had been looked after by the Syed families prior to i
taking over by the Augaf Department. However, the—_ 1
Department has done concrete, fine, and solid work of
renovation of the shrine and now it stands as one of the best in
the Sub-continent of Indo-Pak. The Three-day 756th annual
Urs of Hazrat Qalandar Lal Shahbaz was celebrated on August

21, 2008 in Sehwan Sharif.
‘Sources L)
(9 u;blf’-u..v’d_ L’r"a/cb ) :

| d/"’IJla c)wltd._um/ﬁ __f-a..-- 2
3. " Inam Muhammad, Hazrat Lal Shahbaz Qalandar of

Sehwan-Shartif.

4. Alexander Knysh, Islamic mysticism.

5. Mr. Abdullah Dasti, Hazrat Lal Shahbaz Qalandar

6.  Maulana Ghulam Mustafa Qasmi, Hazrat Qalandar
Lal Shahbaz. | :

7.  AM. Akhtar Najri, Hazrat Lal Shahbaz*Qaldndar.

8. Qalandar Lal Shahbaz. Dept of Public Relation Govt.

of Sind 1971.
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Hazrat Shah Kamal Kaithali

The most luminous and celebrated spiritual figure
about whom Hazrat Mujaddid Alf-Sani remarked: "when I cast
my esoteric glance at the galaxy of Qadri Mashaikh, I do not
find more radiant and glorious spiritualist than Shah Kamal
Qadri Kaithali after Ghaus-e-Azam Hazrat Shaikh Syed Abdul
Qadir Jilani. Truely speaking my glance does not rest at his
brilliance." |

He rhe_ans to say that Shah Kamal is face to face to
Divine Light and has merged his identity into the Supreme
Lord whose rays are unbearable even for auliya Allah. He was
indeed a roar of Qadri lion in the subcontinent of India.
Someone has said: Shah Kamal was indeed a reflection of
Divine Plenitude on earth. |

Hazrat Syed Shah Kamal Qadri Kaithali was born on
Friday 3rd Shawal 895 A.H (20 August 1489) in Baghdad. He

was son of Sayyidna Shah Haji Umar. Shah Kamal belonged

to the majestic family of the Holy Prophet LUI His geneology
goes back to Ghaus-e-Azam Hazrat Shaikh Syed Abdul Qadir
“Jilani through twelve generatnons He was spiritual descendant
(disciple) of Hazrat Shah Fuzail of Baghdad and ultimately of
Ghaus-e- Azam through eleven generations.

Hazrat Shah Haji Umar, the father of Shah Kamal was
renowned physician in.the city of Baghdad He had no match
after having attained education in rational and traditional
sciences, and philosophy. His entire tribe was highly educated
and a number of saints and sages had been embodm}e_nt of
exoteric and esoteric knowledge in -his ancestry. "This is why
all the members of his family were revered by tpe people of

Baghdad and his own medical practice was in full swing.
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When Shah Kamal was born his parents named him |
Shah Kamaluddin Hasan. His Kuniyyat (patronymic }
appellation) was Abu al-Barakat, but is better known by a
aumber of honorific titles such as Awtad, Qutb al-Irshad,
Ghaus al-Afaaq, Sultan ul-Salikeen and so forth. By the "
advent of this fascinating spiritual figure, Qadiriyya Sufi order ':;;;_

flourished far and wide in India.
, ‘The chroniclers havn't given detail of his academic

education.. But from his epistles, it is not difficult to conclude
that he had attained complete mastery over religious sciences,
transmitted and intellectual and other disciplines in vogue. His
learning in the areas of Arabic and Persian languages and
literature was perfect. But Islamic chroniclers affirm that
before attaining the age of puberty, he would spend most of
his time in jungle and desolate places like a wandering
dervishes to study the_mysteries of nature. More often he used
to remain absent from home for many days. | |
! It is related that once Shah Kamal was zibg,ent from
home for number of days. His parents were worried about his il
: long absence. One day his father Haji Umar left in search of
sr him, but could not find. Afterwards he made many attempts
g and ultimately found him sitting under a tre¢ immersed deeply 1
| in ecstasy (ocean of wahdat). He was indeed engrossed in the |

contemplative vision of His epiphany (l-'-'-'g.?) with the least
consciousness around him. Without taking notice of his j

father's presence, and without talking-to him, he left the spot I _
for an unknown place. His father felt it better to lcave him ‘

!
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instead of forcing him to come back home. When he came
- .- -back, he explained the rapturous state of his wife and other
members. He told them that 'our Kamal appears to have |
alienated himself from worldly affairs and is steeply drowned 1
in dervishhood.’ Li
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Not long after the birth of Shah Ka_nial, Hazrat Shah
Fuzail Qadri Zanda Pir came to see the child. Addressing his
father he said: Thanks God, predlctlon of Ghaus-e-Azam came
true and the Lord Most High endowed you with a son who
would be a radiant mystic of Islam and spiritual guide to the
large number of Muslims. Bring him up with great care since
he would gain acme in sainthood and his ﬂl‘ght to the end of
heavens. His name is Kamal and in samthood he will also be
Kamal.

When God desires to enrlch anyone of His servants by
inspired knowledge (ilm-ladunni) time, age or date become
immaterial. The recipient starts experiencing mystlcal infusion
or divine irradiation in any age"i'r'i:"awaisis (hidden) manner
although at rlpe time. he is directed to search a spiritual guide
and under his care undertake ascetic practices and
self-mortification. Such blessed souls owe their spiritual
awakenmg dlrect to God. Same was the case with Shah Kamal
whose 1 inner state was sustaining transformation at an early
age. Thus when his father noticed change in his son, he
immediately gave him under the case of Hazrat Shah Fuzail
for training. His biographers state that Shah Kamal was being
trained esoterically in awaisis manner by Ghaus-e-Azam

Hazrat Shaikh Syed Abdul Qadir Jilani without any secondary
means or medium. Initiation (Bait) at the hand of Shah Fuzail
was just a formality-to fulfil ritual obligation.

Hazrat Shah Fuzail was well-known by the title:
'Zanda Pir'. He was not only spiritual guide of Shah Kamal but
was his uncle in kinship. His family lineage goes back to

Ghaus-e-Azam through ten generations. He was born in_

Baghdad on 14th Safar 871 A.H (24 Sept. 1446) on

Wednesday. After undergoing spiritual training for sixteen -

years, his spiritual guide Hazrat Shah Ghada-Rehman invested
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him with Khirqah Khilafat (cloak of successor- ship) on 14
Rabiul Sani 907 A.H (Ist June 1482) at the time of Asr. He
died on 17 Muharram 934 A.H (24 Oct. 1527) on Thursday
and buried at Thatta in Sindh. The author of ¢t/ /’ says that
Shah Fuzail died in Baghdad. But it is confirmed that he came
to India alongwith Hazrat Shah Kamal, Hazrat Syed Abdullah,
Hazrat Shah Mubin, and Hazrat Shukrullah Shirazi and died in
Thatta. His tomb is a place of spiritual enlightenment' for the
aspirants and common people. The author of bk /3 states
when time of his departure to next world neared, he directed
his attendents to prepare grave for him. On the appointed day
he took bath, and handed down sacred relics such as hair of
the Holy Prophet ‘Q{; comb of Hazrat Ali (R.A) to Shah
Kamal and also gave him Khirqah Khilafat and bade him to go
to Hindustan immediately. He further said: Our descendants
havn't come yet. If they come to know, they will quarrel with
yoil. Afterwards he wore the shroud and laid in the grave
prepared for him. Hazrat Shah Kamal acted as Imam to offer
his funeral prayer and left for Hindustan. Short after, his sons
arrived there and ran after Shah Kamal and demanded sacred
relices from him. Shah placed all the items on the ground and
asked them to pick up and take away if they could. But they
failed to pick anything. Shah said: I am taking all these things

by the order of my spiritual guide. Being dejected they all

returned to Baghdad and Shah Kamal set out for Hindustan.
Hazrat Shah Fuzail was son of Hazrat Syed Usman
who was saint and scholar of high rank. Once, when Shah
Fuzail was still a child and playing outside his house, Hazrat
Shah Ghada-Rehman came to his house. He saw the child,
wiped his hand on his face and kissed him. He asked his father
Syed Usman that this child would be a perfect saint of repute
of his time. When he grew up, he completed his education in

Martat.com




89

outer and inner sciences and attained Khirgah Khilafat in
Qadiriyya Sufi order. He wandered many regions of the world.
In his youth, he roamed about central Asia, Iran, Turkistan. He

also went to haramain sharifain (Makkah and Madinah)
number of times and performed Hajj. He travelled to different

cities to propogate and spread light of Islam and provide
guidance to the stray and ignorant folks. Hazrat Shah Kamal
accompanied him in some of his travels and also performed
Hajj number of times with him. In the end Shah Fuzail came
to- Thatta (Sindh) and established a training centre for the

spiritual guidance of the masses. He had many followers, but
he loved Shah Kamal too much.

Hazrat Shah Fuzail, once in his lifetime, went to a city
in Sindh which abounded in polythesists. There was a big
Hindu temple near his lodge where the worshippers would
ring naqus (conch) many a time, with little pause which would
disturb Shah's engrossment in divine adoration. One day at
dawn, he came out of his cell and saw a Hindu priest standing
at the gate of temple who used to ring conch. Shah
emotionally looked towards him and said: 'why do you tease

people of God by ringing. the”conch ' All of sudden he felt

stomach pain and died the same day Seeing this mcu:lent |

many a Hindu abdicated their religion and embraced Islam.

In the wake of his highly exalted spiritual rank,
wandering life, his fame spread far and wide within and
without his country. That is why people thronged his Khangah
day and night, It is related that number of l___ns devotees ran into
lakhs. He bestowed Khilafat (vice'gérency) to eighteen

fortunate dlsmples of whom Hazrat Shah Kamal was the .

greatest successor. Besides this there were twenty two
formally authorized perlsons who were allowed to initiated
people and provide guidance on his beHalf. Hazrat Syed
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Abdullah (known as Ashabi) Hazrat Shah Mubin, and Shaikh
Shukrullah Shirazi were also his Khulafa of repute after Hazrat

Shah Kamal. | |
As stated before Shah Kamal, on account of intense

longing, yearning and glowing mystical state didn't stay at one
place in his early life. Frequently he used to leave Baghdad to
visit different regions. After initiation at the hand of Shah
Fuzail, he contined this practice. Sometimes he reached
Samarkand, Tashkand and Bukhara and other time he
wanderedsin the deserts of Arabia. He also travelled to Rum,
Syria, Egypt, Tripoli and “other deserts of the regions. During
this journey the people noted number of miracles wrought by
him. He was salik-magzoob. About his enraptured state
© 1 ) the writer of = Al 54 states: In these days Shah
Kamal, in rapturous state, would live in jungle and desolate
places day and night. He never ate or drank anything for many
months. Sometimes in a desolate plain a well-inhabited city
appeared; the inhabitants took him to city reverently. They
would arrange elaborate feasts in his honour. Shah spent night
in the city, but that city would disappear from the earth all of
sudden in the morning. Shah Kamal used to say often: "l
desired to spend solitary life in jungles and deserts far away
from human habitation in silence engrossed in Remembrance

of Allah, but the responsibility Almighty devolved on me

hindered-it."” | |
" One day during this wandering period of life Shah

‘Kamal passed by a village. He saw a man named Sijjan who

was feeding his animals with leaves of beri tree. He had twor
breads with him. Shah Karhal asked him: If you give one bread
to'a dervish you will gain great-reward in this world and the

Hereafter. Sijjan replied: 'You are.getting fat by eating

unearned breads, still you keep eye on my breads which are
' N
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___ hardly sufficient for me.’ Shah Kamal did not take ill of his |
“temarks and left. He had hardly travelled a few miles when l
Sijjan, taking his ax, cloak, staff, and breads helplessly ran l
after Shah. In this panic- like state all these things fell from his |
hands of which he did not know. After covering long _dlstance, |
he met-Shah and placed his head on his feet and apologised. l
Next moment every thing from Arish to beneath the earth was * |
manifest to him. After the completion of esoteric train'ihg, he -~ §
accompanied Shah in his wandermg life and ultlmately got
KhquaI}Khdafat | - : l
- As stated before Hazrat Shah Fuzail, after mvestmg B
Shah Kamal with cloak of succession bade hll‘l‘l to go to
Hindustan. Ibrahlm Lodhi was reigning the region at that time
but his govemment was on decline. Intngues and’ subverswe |
Mst crown were going on in full Sng and
- invasion by Zahiruddin Baber was very much expected.
Religion of Islam which was flourishing fast aeros_s.Hmdustan
before Ibrahim Lodhi, was now facing crisis. Bhakti
movement too was contributing its share to harm theg_;g_:aulse of
Islam. Hindu customs and rituals had penetrated in Islamic
society. Men of God and righteous were waiting the advent of
some eminent spiritual figure to help retrieve the s'_i‘_l_gation. .
Shah Kamal left Iraq and travelling through Iran Najf, Tabrez,
Istahan, and crossing the Gomal Pass entered theif'f'SOil of
Hindustan. It was during the last days of King Ibrahim Lodhi
rule falling between 927 A.H. to 928 A.H (1522-1523):In the
first instance he stayed at Thatta (Sindh) which-locates
between Karachi and Hyderabad. This city was’_"‘h'i;ghly
populated and renowned centre for world trade, advanced
civilization, art and learning. The seekers of knowledge and |
international traders would come to this city from far off .
regions. Exoteric theologians, jurists, and Muhaddithin had -
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thronged the city. A number of Sadaat families adherent to
Sunna and Shariah were already living there since long. Hazrat
Shah Kamal stayed there for two years during which he
undertook many chillas (40-day retreats). He subjugated a
world by his austerities, ascetic practices, and inner radiance.
It is firmly related that rapturous state, and immersion deeply
into the sea of Divine Unity would often overwhelm him but
not at the cost of abandoning the laws of Shariah. He would

regain his consciousness to offer obligatory prayers at the '

fixed times. At the tlmc of absorption (u...-..w) no ralment
whatsoever was on his person except a Sufi gown (2). In
those days a great literalist scholar named Syed Muhammad
was man of repute in the area of Thatta. He ‘liéc_l_a sister who

was pious and fully ‘dedicated to divine. worship. Syed
-Muhammad was indeed great theologian in religious sciences
who had established a Madressah and would deliver lecture in

Quranic study daily. Shah Kamal would also attend his
lectures frequently. Sometimes they debated on some religious
matters. Syed Muhammad sometlmes did not agree at certain
mystical points expressed by Shah. He thought such things
repugnant to the teachings of Shariah. More often he used to
disparage Sha_h in his absence. Not only with Shaf}n Sahib, he
would also criticize other mystics of Islam, but whenever Shah
Kamal was present in his gathering, he would praise him. This
sort of rclatlonshlp continued for many months. One day
Rasulullah &g"l: graced his sister with his blessed vision and
bade her to swear allegiance to majzoob Shah Kamal. She
discussed this matter with her brother who said: 'It is just a
guile of Satan.' Next day Rasulullah &tﬁ graced his sister
again with the same vision and advised her to swear allegiance
to Shah Kamal. She submitted to the Holy Prophet: Ya
Rasulullah ‘@' You have said: "Ulama of my Ummabh are the
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heirs of the Prophets. If I act upon your advice, my brother
will oppose me." The Holy Prophet &LJ: said: "You need not i\
worry; your brother will also be put on the right path." The _ }
same night in dream Rasulullah Jé%'k met her brother Syed \
Muhammad and asked him: You have been made strict 1
adherent to Shariah for the sake of that majzoob (Shah \
Kamal); you had better relinquish his opposition and seek l
right guidance from him." When reality was made manifest to ',
Syed Muhammad, he repented at his misconception and !1
acknowledged outer and inner sublimity of Shah Sahib. Next !
day early in the morning he visited Shah Kamal and
apologized. Thereafter he and his sister both entered into the
fold of his discipleship. Besides this many of his students and
other teachers swore alligence to Shah Kamal. Afterwards
Syed Muhammad completed his initiatory journey ()

under the guidance of his Shaikh and got Khirqah Khilafat. In r
Thatta, elite and common folk became his devotees and
non-Muslim in large number embraced Islam at his hand.

Time came when Shah departed Thatta and travelled
to Multan. Here the-deputy of King Sher Shah Suri accorded
him warm welcome, and provided him many amenities of life  «
including fine residence. But Shah Sahib did not accept g
- anything from the royal offer and preferred to live in a cottage. J="
After spending some time in Multan, Shah Sahib went to 3
Ludhiana and flooded it by the radiance of Islam. One day
Shah Sahib after having used miswak (stick used to clean the
teeth) threw it on the ground which eventually got roots and
grew up in the shape of a green tree. This tree afterwards -
displayed miraculous healing power. Whoever in the area
sustained any ailment, would use its rind (chhal) and leaves

regain complete health.
After sometime Shah Kamal said good-bye to
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Ludhiana and destined to Pail which is situated twelve or
thirteen miles away from Sirhind. It was the abode of Hazrat
Shaikh Abdul Ahad, the father of Hazrat Mujaddid Alf-i-Sani.
He pledged allegiance (Bait) to Shah Kamal and got Khirqah
Khilafat. Shah Sahib was in quest of suitable place to lodge
permanently. Ultimately he reached Kaithal by the end of 927
Hijra and made it abode for permanent residence. During this
journey Hazrat Shukrullah Shirazi, Hazrat Syed Shah
Abdullah, and Hazrat Shah Mubin all the times accompanied
Shah Kamal.

Kaithal is situated on the eastern side of Punjab 124
miles away from the old city of Dehli. Near it locates historic
city of Thaneswar and Panipat where three famous battles
were fought. Tomb of Raziya Sultana, daughter of Sultan
‘Shamusuddin Iltetmish locates here. In the reign of Salatin this
city carried utmost importance on many grounds. This city
was inhabitated and devastated many a time in history on
account of turmoils. Mughal Emperor Akbar gave it new
shape and built a fort there. The city of Kaithal abounds in
Hindu temples and also shrines of the great mystics of Islam,
who travelled to Hindustan and some of them settled
permanently in Kaithal and served the cause of Islam and were

finally buried there. But before the arrival of Shah Kamal the

city had once again plunged into darkness of infidelity and
ignorance. Hindu and Sikh culture and their religions had
overwhelmed the people. They indulged in all sorts of
misdeeds, merriments and sport totally alienated from

~ religious obligations. Especially two great spiritualists such as
Khwaja Abdul Rashid Shah Wilayat and Syed Kamaluddin -

Tirmidhi had done remarkable service to spread light of Islam
in the area and put the people on straight path, but it had

‘become part of history. That is why Shah Kamal was bidden

Martat.com




95

by his Shaikh Shah Fuzail to go to Hindustan in order to

retrieve past glory of Islam. Before his death Khwaja Abdul
Rashid had predicted: "After sometime a lion will come to this

soil who will enrich the people by spiritual wealth. Beware
from the severity of his wrath." Shaikh Jalaluddin Thaneswari
said: "Shah Kamal is the leader of ardent lovers." An erstwhile
- British Settlement Commissioner in his. work

Ut/ é‘ =414’ remarked: "Shah Kamal and his descendants
are great memorable figures of this region." This assignment
was destined to be completed by Shah Kamal and his worthy
‘descendents. Every dark cloud has silver linings. The advent
of Shah Kamal on the soil of Kaithal dispersed the dark clouds
of infidelity in short time. He made the masses drink wine of
Divine unity. By his radiant being, he eradicated all such
customs and .rituals which.were againSt the teachings of Islam. |
People thronged this magnetic personality day and night. No /]
_one returned empty-handéd. How many were turned up to be %
great mystics-of Islam, no one knows the exact figure. His |
miraculous radiant state was amazing for the Muslims and
non-Muslims alike. He gave new life to the celebrated
universal Qadiriyya Sufi order across the entire Hindustan. . :
Saiyid Athar Abbas Rizvi in his work 'A History of Sufism .in ' EH
India’, writes: "The towns of Pail and Kaithal neai;Sirhind ;*‘
became the centres of the Qadiriyya silsila, mainly through the “r
influence of Shaikh Kamal a spiritual descendant of Shaikh (lfi?
Fuzail of Baghdad and ultimately also of the Ghaus-e-Azam". w
Shah Kamal was although Awaisi by birth and trained by
Ghaus-e-Azam in this manner, had formal initiation at the
hand of Shah Fuzail. Passionately fond of travelling during his

stay at Thaneswar, he met Shaikh Abdul Ahad, the father of
Mujaddid Alf-Sani, who invited him to visit Pail. They
became friends. But Shah never held malamati creed as some
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chroniclers think. He was indeed intoxicated type of saint like

Bayazid Bistami but could competently discuss mystical

problems with anyone in depth. Although the biographers
havn't given detail of his formal education, his close
attachment and discipleship with Hazrat Shah Fuzail, an
erudite savant and sage of the time and later on his number of
letters written to his sons and others, vehemently assert
profoundity of his exoteric and esoteric knowledge and deep
spiritual state. Shah Kamal was also unique in respect of
innermost being which had become locus of divine visitations
(=5 dLas). Once for three or four days he would come and
g0 home silently with his head bowed down. His privy friend
Fatha Khan asked the reason of th'is'mysterious state. He said:
"Divine effulgence (tajjaliyaar) are descending so heavily on
me that they had injured my head severely burning the flesh
on it. I have no strength to raise my head." Shaikh Abdul Ahad

father of Hazrat Mujaddid Alf-Sani says: "Hazrat Shah Kamal

conferred on me rank of Firdiyyat which is the apex of
spiritual station given to certain auliya Allah. He was a man of
strong inner state and great in miraculous power." Hazrat

“Tahir Bandagi has said: "Hazrat Shah Kamal Qadri Kaithali

and Shah Skinder are indeed sovereign in the realm of
saintship; no one can recount their spiritual power." Hazrat

Mujaddid too has said: "I do not find so illuminated mystic in

Qadiriyya Order like Shah Kamal after Shaikh Syed Abdul

Qadir Jilani." Once Shaikh Jalaluddin Thaneswari said: "God

has given the inmost hearts and spiritual states of auliya Allah

under the control of Shah Kamal." Hazrat Shah Miran once
" visited the tomb of Shah Kamal in the company of mob. When

he got near it, he asked the people ¢ither-you go first or let him
go there alone first. The people asked the reason. He said: "it
Is irreverent to visit this tomb in elegance and dignity. Here
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humility and lowliness suits." He thus entered the tomb alone.
While he was standing holding the threshold, someone from
behind stroked him. When turned his face, he saw an Abdal

looking angrily at him who said: "Why have you created
barrier between us?" Shah Miran immediately withdrew while
awe ovemhelmed him.

Khwaja Habibullah Sll‘hmdl in hlS work uﬂ?ﬂ/g
states that "once ] went to Multan in search of job. After
visiting the shrine of Hazrat Bahauddin Zakiriya [ came to see
Hazrat Shaikh Kabir, the sajjada nishin of the time. He asked
me which of the Sufi orders I relate to?' I said 'I am attendant
at the door-court of Hazrat Shah Kamal Qadri Kaithali.'
Hearing this he said: That Shah Kamal who changes the
spiritual state of auliya Allah and confiscates it whenever he
likes.' I embarrassed to hear these remarks. Then he said: "You
need not worry. The spiritual rank of Shah Kamal i1s so

elevated that whoever amongst the auliya falls victim to his

fury loses his sainthood and becomes void. One day he cast an
angry glance at me. Meanwhile Hazrat Bahauddin put his hand
on my shoulder and secured me from his spiritual sway and
sweep.” -

Hazrat Shah Kamal was a pristine example for the
humaneness. No one could vie with his austerities and self
-mortification which he undertook during the formative phase
of his life. Excellent and exqulslte were his traits and habits.
How severe he looked apparently, how soft, mild, merciful and
accommoding he was in his innermost being. His own
fascinating spiritual figure was enough for the non-Muslims to
enter the fold of Islam. Still he was an embodiment of fagr
(spiritual poverty). The same characteristics he inculcated in
his devotees. He was proud of his practice in f?_llowing uswa
hasana (beautiful model) of the Holy Prophet ‘&a}; Despite his
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intoxicated state prevailing over him, most of the time, he
never neglected Sunna and Shariah. Nor had he any interest 1n
food or drink or any kind of ostentation. Once in a state of
rapture Shah was wandermg in a Jungle of Punjab. Suddently
he met an aspirant .of Truth who kept Shah his guest for the
night. He wrapped six sweet breads in a plece of cloth and
followed Shah after he had left in the morning. At desolate
place he tied the cloth on a tree and came back to his lodge
after having sought permission from Shah. After around six

months he desired to see the passage he treaded in the

company of Shah. He left his house and réached the tree on
which he had tied the breads. Mcanwhlle Shah also came
there. To his surprise, he saw the piece of cloth hanging there

with all the six breads. Surprisingly he asked Shah Sahlb'_ B

about the matter. He replied: "God Most High sénds me fresh
breads by His own grace; I don't stand in need of your bréads.” -
The dervish requested: I may also be blessed with the food
from the invisible world to which Shah Sahib said: "If I give
you just one loaf of that bread, you won't be able to even stand
up from here and forget your wife and children.”

The author of 'Derbar Qadri' has stated that Shah
Kamal would always advise his disciples to serve the poor and
shun the rich. Whatever 'Futu/’ (unasked for offerings) came to
his Khanqah, he used to distribute it amongst the poor
immediately and never kept-anything for his personal use. His
family more often faced hunger sometimes for days on end.
Once king Sher Shah Suri presented eleven hundred Ashrafi as
votive offering but Shah Sahib refused to accept and wrote :
him back 'I consider you my friend, but you sent me such thing
which is carrion near God.'

Once Shah Kamal, while wandering arrived at Aghra
and stayed with Ameerul-Umarah Syed Hamid temporarily.
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Mullah Mubarak Nagauri came to pay homage and requested \
Shah Sahib to pray for him and give piece of advice. In _
response Shah Sahib advised him to get busy in teaching and 1
never go to the court of kings nor visit the rich for sake of
money. | | |

Shah Kamal was always pleased to serve the poor and
needy folk. Once famine befell the city and the people faced
starvation. Seeing the pitiable condition of the people, Shah -
relinquished taking any food. One day an attendant brought
“something to eat but Shah refused to take and remarked: ‘'We
dont like to eat anything while the people are dying of hunger.'
When the devotees insisted too much, he sent for his special
attendant Shaikh Sajjan and bade him to prepare one deg (a
“big pot) of dalya (half- ground grain) daily. When deg was
prepared, he covered it with a piece of cloth and asked his
attendants to call the people and distribute it to them daily in
the morning and evening. This practice continued for long
time until famine ended and the people became affluent. In
sum. Shah Sahib always stood by the people thiough thick and ~ *
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Saintship in respect of its esoteric meaning denotes "y
severity (Jalal): In Chishtiyya order the name of Hazrat * .
- . . , ‘ . . o - [
Makhdoom Alauddin Sabir Kalyari and in Qadiriyya order the [

name of Hazrat Shah Kamal are celebrated because of their -
utmost glow'in_g' radiant States and severity' It was the result of )
Shah Kamal's sainthood that radiant Sufi saints dared not enter é"
Kaithal from the distance of twenty 10 twenty five miles
without his permission.' Somegne asked Ghaus Ali Shah
Qalandér«.P-anipati: what were the spiritual ranks of Alauddin
Ali Sabir Kalyari Chishti?, Hazrat Shah Kamal Qadri, and-
Sharfuddin Bu Ali Qalandar? He said: Shah Kamal Kaithali
was busy in wandering the phenomenal world and Bu Ali
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Shah in wandering the hidden world. All these three
spiritulists remained submerged in the sea of wonderment

(= 206).

It is related that in the town of Kaithal a big group of

jurists (expounders of Muslim Law) lived there who were
proud of their knowledge in legal science. They were so many
i+ number that five hundred litters were being used for their
travelling purpose. The advent and then popularity of Hazrat
Shah Kamal at Kaithal lit fire of jealously in them. ‘They
started disparaging Shah with unbecoming remarks about him,
but the great saint never took notice of ‘théir frivolity. One day
while Shah Sahib was performing ablution in the mosque, a
jurist entered there. When Shah wiped his hands on the head,
the jurist angrily said: Don't you know how to perform Mas-h;

_ do it properly! Shah Sahib repeated this action thrice with

more and more care, but Mufti, (jurist) out of his self-conceit,
was not prepared to agree. Every time he disapproved the
action by which severity (Jalal) overcame Shah Kamal. He
then dipped his head into water-tank and asked jurist 'is it now
right?* The very moment he uttered these words the jurist fell
and lost his life instantly. However this incident did not
retrieve the situation. This whip of warning caused the jurists
class to take revenge and they came out with fresh intrigues
and allegations against Shah. One day Shah Sahib uttered
from his veridical tongue: 'God uprooted the jurists." As a

result all the families of jurists were exterminated one by on€
-in short time.

Mirza Muhammad Akhtar in the work 'Tadhkara

- Auliya-i-Hind' has written: once a disciple of Shah Kamal

undertook various austerities for many years in the hope to
have descent of divine illumination but such revelation was
still denied to him. He thought that no saint was more ¢levated
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than Shaikh Najmuddin Kubra in thls era who, by his one ;
esoteric glance, could make the seeker radiant mystic. Shah 1
Kamal, although living hundred of miles away intuitioned the |
thought of his disciple and cast esoteric glance at him. But the {
disciple could not withstand intensity of irradiation and died .,._
there and then. ) | L

In the city of Multan Shalkh Isa Bukhari was well \
known for his strong spmtual state and knower of divine R
secrets. A time came when poverty and destitution
overpowered him. More: often his family lived without food
for many days. People of Siyal tribe in Multan would hold
auliya in great esteem. They requested Hazrat Shah Kamal 'if
Shaikh Isa agrees, we are ready to give some fields-to him for
cultivation; it would change his lot." Shah Sahib asked Shaikh
Isa to accept this offer. He thus got piece of land and
cultivated it by working hard day and night and lived in the
company of Shah Sahib. When time of reaping the field
arrlved ‘Shah Sahib asked him: Go, reap the field and go back.
After reaping, Shaikh Isa reached in the presence of Shah very E "{?f
late. When asked the reason of coming late, he replied
irreverently to Shah Sahib. which annoyed him. Shah Kamal

asked one of his disciples Taj Din, who was an employee of
governor of Multan to come into his room. He asked Taj Din
to put off clothes of Shaikh Isa and burn them in fire. By
doing this Shaikh Isa lost all of his charismatic power and
intuitive knowledge forthwith which he had gained uptill now.

[t is related that Shah Kamal, once in army uniform,
riding a horse, went to see Shaikh Jalaluddin Thanswari.
There was an inn in front of the gate of Shaikh's house. When
arrived, Shah asked caretaker woman of inn to look after his
horse. She replied: "Hundreds of people come daily to visit the
Shaikh, how can we do this _]Ob for everyone." Hazrat Shah

_——#

Martat.com



102

Sahib lashed her and she fell unconscious. Hazrat Shah me?
Jalaluddin and sought clarification of an intricate legal issue.
Shaikh Jalaluddin said: what a military man has to do with
such issue? Shah said 'I too want this problem to be cleared to
me.'! The Shaikh said then you come to me when 1 am alone
here.! Shah Sahib said: "On an ignorant person this legal issue
can be clarified in lonliness and not publically. And to deny
explanation to the knower of secret is not good." Saying this
Shah Sahib stood up and came to the inn where the woman,
who was lashed, started kissing his feet. The people warned
her that 'he is the same person who lashed her.' She said 'you
don't know this man, the very moment he whipped me, I found
myself in the celestial world listening praise of Allah by the
angels.' Afterwards Shah left inn. On the other hand Shaikh
Jalaluddin intuitioned that a great spiritualist, being displeased
left him. He immediately ran after Shah and got him at some
distance. Holding rein of his horse in hand, he apologised.
Shah Sahib said: "O Shaikh your spiritual state and that of
your disciples is my hand. Seeing your tearful eyes, I restore it
to you." Thereafter Shaikh Jalaluddin accompanied Shah
Kamal on foot to the town of Kaithal.

With the passage of time state the severity of Hazrat
Shah Kamal changed into mercy, and forbearance. The
elements of clemency and mildness took its roots-in him. He
explained this change in him to his son Hazrat Shah Musa
Abu al-Makaram in a letter. He prayed that God may create his
inner state like that of Hazrat Ibrahim Khalilullah (A.S.) Now
a time came in the life of Hazrat Shah in which a number of
aspirants, who were facing predicament in their mystical quest
were benefitted by him. For instance, Sher Shah Multani,
Shaikh Bahauddin Faridi, and many other were immensely
enrichgd by his clement spiritual glance. |
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Shah Kamal had dignified and awe-inspiring
personality. But he was simple and God fearing in his life. He |
always wore simple clothes, but red gown in his rapturous )
state. He would say: "I wear red dress to please my Lord. I am ]
like a dead body in the hand of washer who turns him at his g
will. Likewise I am entirély controlled by my Lord in my
action, will and wish. I don't-know why red clothes have been
made specific for me." He used woodenclog (J_:Uﬂr) as

~ footwear, but in the state of absorption (—Js) he lived
bare-footed. His spiritual excellence was acceptable to Ulama,
but they apposed his red dress. Whenever they wanted to
express their disapproval, their tongues became shut. Once
they planned to offer ready-made white dress to Shah Sahib.
When he wore, it-pstantly turned red automatically. Then
Hazrat Shah, in state of severity said: You thought I colour the
clothes myself. Now you have seen with your own eyes who 1s
the dyer. Think me helpless in this matter.

'
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Hazrat Shah Kamal after wandering, visiting and

staying many regions and cities of the world finally settled 3

‘permanently at Kaithal in Humayun Garden. He loved this
' place too much and finally died in the same lodge on Monday
 29the Jamadi-us-Sani 981 A.H (26th Oct. 1573) at the age of
6. Some chroniclers although differ about his date of death,
but the date as 981 A.H. entails consensus. It also affirms the
year 895 A.H. his date of birth. Biographers have recdrded
~ strange incident in respect of his death. It was routine practice
with Shah Sahib to remain confined in his cell for months
togather mainly immersed in contemplation and divine
w'orship'. Sometimes this seclusion was expanded over siX

months continuously. On the 29th of Jamadi us Sani, 981 A.H. .
his son, for certain purpose came near the cell and peeped into
it through a hole and found his father in breatheless asleep. He
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gathered some friends and forced open the door. They checked
the pulse which affirmed that he had passed away. Now

~ scream and lamantation overtook the city on wider scale and

the people in countless number thronged the Khanqah. When

the washer attempted to give Shah burial bath, the body

motioned which caused the washer awe-stricken and he fell
unconscious.' Awhile after Hazrat Shah helped him (washer)
recover and asked him 'has news of our death spread in the
entire city?_' The washer replied in affirmative. Thus Shah said:
"OK, now we go." Saying this he stopped breathing and his
radiant soul flew to heavenly sphere.

All auliay Allah, common and the elect, present in the
earth, contemporary Jinns, hidden men (o Jlgu) and mob

- running into lakhs participated in his funeral prayer. His bier

was brought near a water-tank named 'Budh Kadar' and buried

" according to the law of Shariah. A man of spiritual state
relates that he saw many groups of auliya Allah flying towards

certain direction. When he asked someone where they were

going;-he was told: Ghaus ul-Afag (Pole of the world) has
- died. He again asked who was that? He was disclosed: "Hazrat

Shah Kamal Qadri Kaithali."” His tomb is place of pilgrimage
for the elect and common folks and indeed a centre of spiritual
irradiation for the seekers of Truth. His Urs (nuptial festival)

is celebrated from 29th Jamadi us-Sani to Ist Rajb for three
days every year.

- Many volumes can be written on the Karamat wrought
by Shah Kamal in his lifetime and after his departure to

_ celestial world. Speaking truely, lives of such spiritual figures

are not less than a miracle wrought by Rasulullah himself but
for those who understand meaning of Islamic mysticism. Once
Hazrat Mujaddid Alf-Sani in childhood fell seriously ill. All
were disappointed of his life. By chance during his illness,

Marfat.com




105

Shah Kamal came to his father Shaikh Abdul Ahad. He placed
the child in the lap of Shah Sahib and also explained their own
anxiety about his life. Shah Sahib put his salvia into child's
mouth and said: "You need not worry at all. He will gain long
life and most elevated spiritual rank in realm of saintship. I
have accepted him as my own son."” Mujaddid immediately
regained health and all the traces of his ailment disappeared
forthwith.

Once Shaikh Abdul Ahad sustained fatal disease. All
sorts of medical treatments were tried but he could not
recover. In state of utmost anxiety and disappointment he sent
message to Hazrat Shah Kamal "This poor fellow is suffering
unbearable disease; physicians too are disappointed in my
treatment. Cure looks impossible without your compassionate
glance. Kindly take pity on me.' Hazrat Shah Kamal, after
receiving this message, asked for water and performed wudu
(ablution) afresh. When he was rubbing his head, two persons
in royal robes appeared there. Maulana Maudood and Fathe
Ali Khan asked them '‘who they were.' They said 'we are
servants of God.! Likwise when Shah was washing his right
foot, two persons more in the same dress with folded hands
appeared there. They were asked who they were? They replied:
Shah Kamal Qadri has called them for the sake of Shaikh
Abdul Ahad. Hazrat Shah offered two Rakats of voluntary
prayer and thereafter he asked them to disclose their reality as
who amongst them was responsible for the pitiable condition
of Shaikh Abdul Ahad. Reverently they replied: we eight
persons are appointed to inflict affliction in the corporeal
world. We are controlling different esoteric states of servants
of God by the command of the Lord. Then directing towards
one perSOn, they disclosed 'This fellow is imposed on the state
of Abdul Ahad.' The said person also affirmed their statement.
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Shah Kamal said: 'For my sake take pity on Abdul Ahad, since
he is very much in trouble.' The said person explained "I am

duty-bound to execute what is bidden to me by the Lord; I

cannot relinquish my duty." (i,e. I cannot relieve him at my
own accord.) Shah Kamal again said: You are right, but
Shaikh Abdul Ahad is one of the elect (spiritual elite),
somehow or other you cure him. He replied: 1 am ready to
execute your order in any circumstances, but I need one-
month grace period. Saying this, the man disappeared. Shaikh
Ahad remained ill for one month more, and spent this period
in great trouble. He disclosed later that he used to fee
wind-storm blowing in his body during this period. After one
month, the sound of violent wind-storm ceased and he heard
hidden voice say: Convey my salutation to Hazrat Shah Kamal
Qadri Kaithali. Next day when Shaikh Abdul Ahad got up in
the morning, no traces of illness and weakness were left. He
bowed before the Lord Mos‘f‘High in thankfulness and went to
see Hazrat Shah Kamal and narrated him the entire account in
detail.

During.the early perio.d of white rule in India, the
British -were appointed as the Commissioners and Deputy
Commissioners every where in the dominion. Once a British
officer, named C.H. Buk was appointed as Deputy
Commissioner of Kaithal town. He was cynic, ill-mannered
and discourteous type of man who hated Indian and never
tolerated anything irksome to his disposition. His official
residence located in front of the tomb of Hazrat Shah Kamal
where drum used .to be beaten regularly day and night. He
ordered no drum would be beaten, and no musical instrument
(baja) sounded at marriage ceremony and that the deflauters
would be punished. Some elite of the city apprised him of the
situation but he did not pay heed to their advice. One day in
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the court; in the presence of lawyers, he revealed his anxiety in
these words: An old man does not allow us to sleep peacefully

at night. He pulls us down from our beddings many a time at
night. Now we want to apologize him." Thus he sought advice
of the lawyers as how to visit the shrine of Shah Kamal. When
apprised, he came to visit; and at the distance of ten yafds took

off his shoes and entered alone. He kept on standing there with |

utmost reverence and folded hands for some time and then
came out. He distributed sweet amongst the attendants of the
. tomb and then advised the drum-beater to beat drum according
to their routine practice, and said remember that sound of
drum beating must reach his ears failing which he would be

punished. He also fixed some stipend for the drum-beater from |

his own pocket. This routine practice continued as long as the
British officer stayed at Kaithal.on duty.

Hazrat Shah Kamal had three sons named: Shah
Imaduddin, Shah Musa Abu-.al-Makaram, and Shah Nuruddin,
and three daughters named: Bibi Salih, Bibi Shah Khatoon,
and Bibi Nihan. All of his children were pious, virtuous and
endowed with good conduct. All the sons were illuminated

with formal education and intuitive knowledge. His elder son

Shah Imaduddin was especially consummate Sufi saint and
had strong spiritual state. His one spiritual glance was
considered sufficient for his dlsmples to complete initiatic
journey (J:J") and-reach the goal. His austerities were
exemplary and inner state strong through which he could see
his devotees from far off place. Thus one day while engrossed
in contemplation, he saw a sinking ship and its passengers
shouting the name of Shah Kamal to come to their rescue. Just
by the gesture of his hand he rescued the ship from sinking in
sea-storm. However his father Shah Kamal objected his action
and asked why he did so. He replied: 'I felt it ashamed that
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people call your name and we ignore it.' Shah Kamal said: Did
you not see the Preserved Tablet? To wrought Karamat needs
prior permission which you neglected." Thus all of his
spiritual power and inner enlightenment was confiscated there

. and then by his father. Shah Kamal had conferred Khirqah

Khilafat on him but not the successorship (i,e. the office of
sajjada nisheen) which was afterwards given to his son Shah
Sikandar Qadri. Hazrat Shah Imaduddin, n account of his

~ father's fury left Kaithal and adopted wandering life for long

time. He returned to Kaithal after the death-of his father and

remained alive for three or five years. He died on 12th

Ramadan 986 A.H (12th Nov, 1578) and buried on the eastern
side of his father's tomb.

~ Likewise one day the youngest son Syed Nuruddin
was playing on the wall. He was sitting on it in the posture of

rider of the horse. He asked the wall: "You walk my horse.' The

wall started moving. Shah Kamal intuitively came to know of
this game. He called for the son and said: You have disclosed
yourself before time, and wiped his hand on his chest. Next

. moment the child died.- -

Hazrat Shah Musa Abu al-Makarm was the middle

son. He had memorised the holy Qur'an in his early life and

was well-educated in rational, traditional and other sciences in
vogue. To the age of 18 he had completed his formal study

and spent most of his time in divine worship. Since he had

seen the fate of his elder and younger brothers, he would
remain fearful of the severity of disposition (=2?die) of his

father. One day he silently left Kaithal and destined-to Kot ~

Qoboola in order to live apart from his father, lest he should
not fall victim to his wrath. He would travel many miles daily
but find himself still in the 'a_réa of Kaithal next dﬁy. This
condition prevailed continuously for three days. After this he
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" returned to Kaithal. When Shah Kamal realized predicament |

and anxiety of his son, he took pity on him. He accepted him \
in his discipleship, bestowed Khirqah Khilafat and spiritual !'
jurisdiction (wilayat) of the area of Kot Qoboola (Pakpatan). = §
When he fell into suspense, Shah Kamal wrote him: “épiritualf
suzerainty of Kot Qoboola 1s awared to you although this area \
belongs to Baba Farid Gan) Shakar. But truncating some area
of this territory, Baba will give to you as offering to Ghaus-e-
Azam. Thus you reside there and invite the people to right i
path". Next day people saw an absorptionist (majzoob) named
Baba Haider cleaning the streets of the said area with his
beard. When asked why he was doing so? He said: 'A lion is
coming from Baghdad.' : o

Hazrat Shah Musa spent his entire life in Kot Qoboola

disseminating Islamic teachings. His advent in the area was
blessing for the Muslim and non-Muslim. He dispelled
darkness of infidelity and ignoraﬁce from the area; made the
Muslim God-wary, pious and virtuous in words and deeds. -
Thousands non-Muslim embraced Islam at his hand.

As stated before Shah Musa had left his native town
and lived apart from his fathér before his initiation (Bait) and
bestowal of Khilafat. But Shah Kamal used to invite him in his
presence in order to teach and train him in the secrets of
gnostical science and for spiritiual englightenment. One of his
significant letters_written to him 1is briefly translated as é;
follows: 3

You have't come to see me since long. I desire that you
come so that I may teach you some secrets precepts of

" sainthood and Tasawwuf for your further training and

education which, hitherto, were not taught to you fully. Also

after taking oath of allegiance systematically, you will be

invested with mantle of vicegerency (khilafat). It is the
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praCtice of Mashaikh to initiate after puberty. You were
previously initiated in your childhood and the hair were cut
which you might have forgot. Secondly you are already
initiated at my hand. If ybu are inclined towards someone else,
it would cause displeasure to me and great loss of spiritual
inspiration that you have attained from me. You won't be able
to learn some secrets of sainthood unless you come to me nor
your dervishhood will be complete and permanent. You won't

. be able to attain complete and purest Divine Unification

(Tawhid) until I hand over vicegerency to you, and teach you

| that_ final word without which sainthood never achieves

perfection nor can you attain highest spiritual rank without it,
There does not exist doubt in your excellent spiritual state, but
remember Divine Essence is infinite. There is perfection one
after the other. He who is considered Infinite is also -eternal.

 There is no end of mystic path, it is an endless journey. Nor is

there any extreme of His Glory. He whose two days are alike
is at loss.

Despite so much grace, love and conferments from his
father, Hazrat Shah Musa rarely visited Kaithal owning to the
same fear of confiscation of luminous state he had gained in
his early life until Shah Kamal assured him change in his

dispostion from severity to clemency and mildness.

Hazrat Shah Musa died on 25th Ramadan 985 A.H
(6th Dec., 1577) on Friday and buried in Kot Qoboola. His
tomb too is place of pilgrimage for the pilgrims. He had two
sons named: Hazrat Shah Fuzail and Hazrat Shah Qamber.
Both were radiant Sufi saints and both loved Shah Sikandar
too much. Spiritual lineage of Hazrat Shah Musa is continued
through his son Hazrat Shah Fuzail. At present'Hazrat Syed
Dewan Ghulam Dastgeer is sajjada nisheen of his Dargah.

Hazrat Shah Kamal achieved remarkable success in
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".'non-Musllm to Islam during his wandering life, and far more

Hindustan. The Khulafa of Hazrat Shah are said to be - ]

friends and mystic men. Some of them are translated here for
comifion interest: - o |
1. In the religion of Faqr (Tasawwuf) essence-and
.- attribute, and family lineage tantamount to conceit and {3';

unbecoming. He whose today is alike yesterday, is at loss. O

5 i
1
\
£
|}
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mlsmonary life. He converted one lakh and fifty thousand

3
1
|
1
i
|
i

than this figure, he converted people to Islam in entire

countless. The writer of 'Al-Kamal' has given the names of 25 $
top-ranking consummate mystics who were bestowed Khirqah |
Khilafat by Shah Kamal which included the names of Hazrat
Shah Sikandar Qadri Kaithali, Hazrat Shah Musa Abu-al |
Mukaram, Hazrat Shaikh Abdul Ahad Kabuli Slrhandt d
Mullah Muhammad Mudarris Sindhi and so forth. L
A number of epistles that Shah Kamal wrote to hts '{i
sons, friends, and devotees etc. contain glimpse of his splrltual 1
teachings in the form of discourses and direct talks with the 1

|

[

self-praize. Our liegelord (Rasulullah &Jc) is chief of the
progeny of Adam. He always considered himself meekly. Our
ancestry can by traced back through twelve successive .
generations to Shaikh Syed Abdul Qadir Jilani, and we have E
got vicegerency (khilafat) from the same court also. Our native e
town is Kufa and we have come to Baghdad to stroll We ;
never talk of family lineage because it is repugnant to the spmt pe
of Sufism. I have explained all this just for your sake.
2. In response to a letter he wrote: "Respite for the lovers

of God is unlawful i,e., peace for the hearts of auliya Allah 1s

. _—
AN S T o i o x

I|

£k
-+
'3

Son! Neither severity (jalal) of the lovers is sensual nor their
clemency (hilm) is humane. The common people think
differently in terms of wrath and clemency, but the lovers of
God don't see anyone else except the Lord in severity apd
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clemency. They always remain engrossed in His Essence.

3.- - Once he said to Shaikh Jalaluddin Thansiri: "It is
mcumbent o Fagir not to talk anything of the world with
Faqir. If you want to know about the king, it is better for you
to sit and inquire from the people walkmg in the street." At

another occasion, he said to Jalauddin: "Fagir is blessing for

the people not a troublesome figure for them. You are
immersed in contemplation of Divine beauty, but the people
are suffering for want of food. It does not behove Fagir.”

4, Once addressiﬁg three hiddent men, he said: "God has
given such power to the Sufi saints that they look at the
phenomenal world but no one can see them. They don't stand
in need to travel since they have encircled the entire universe
but are out of it themselves. They may go anywhere at will in
no time." ' |

s. Shah Kamal wrote to Shaikh Abdul Kabuli. O Dear!

Dive into the sea of violent love. If tide of -'thé sea throws you
on the sea-shore, it is good and it is a great success. But if
driven into the abyss of the sea, no one would criticise you nor

- shall we do. If time is wasted while sitting at the sea-shore,

you shall deserve dead fish. And if like diver dive into the
depth of the sea, you shall be deserving radiant pearl.

6. The nature of many evil deeds is that they engender
love. Since, the servant errs. by nature, and love is the attribute
of God, the nature of sins of the aspirants of Divine pavilion
and His passionate love is also different. He who is busy all
the time in his household affairs, his converse, in respect to
Tawhid is futile for him. The excellence of the spiritual elite

lies in the fact that when, after attaining unitive life, they
“arrive at the most elevated rank; they are lost in the infinite

ocean of Tawhid and lose their consciousness. After this when
God desires that they should serve mankind, they come to

Martat.com




113 .

sense. Thus you too adopt the same course of life. Live
apparently with the people, but inwardly immersed in His
invocation. |

7. Once a governor named Ali Khan sent ﬁﬁy rupees to

him through Mullah Hussain. Shah Kamal refused to accept
and said: "O Idiot! Don't blacken your face by sending '{vorldl'y

wealth to dervish. Shun from such acts." Ali Khan, later on

apologised. |

8. O son! "It is only immature mystles who say that such

an such dervish has too many children, but the lovers of God

are not bound by the big family like the common people." He
said again: "The more spiritual elite have children, the more
are they absorbed in His adoration. Rather their engrossment
increases every moment. To shun children and to live apart
from them, is the practice of unripe and immature mystics.
The lovers are never separa{e from their Beloved (God) for a
moment and are immersed in His contemplation and
refulgence (tajjaliyyat) unceasingly. |

9. In response to a letter, he wrote "My inner spmtual
state is not the result of any guidance from the ego; rather
whatever is there, is the outcome of Divine providence.

- Whatever is hidden behind the veil, is evident in the Divine

mystery and planning. Whatever He does, He does Himself.

We have no concern with anything of His doing. The
commoners send thousands of blames and reproach them
vehemently, and this is traditional smee\ldlen time. This is

" Sunna of Allah, the Prophets, Rasulul &Lﬁ and his

companions since eternity and the ways of God are not

changeable. O Son! Start learning in the school of selflessness.

You won't be able to get at the mystery of the lovers of God
unless you read Alif (first letter of Arabic) of this school. '

10. . O Son listen carefully! Don't dwell with the sincere,
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nor with the ascetics, nor with the folk of Hereafier, nor with
the worldlings. Rather nullify your ownself, become ardent
lover. Dwell with those who are annihilated and enraptured.
Be dust and become of dust.

11. O Son listen carefully! Don't be an abstinent, nor
righteous, nor wicked, nor liegelord (Aga), nor trader, nor rich,

nor poor, nor worldling, nor religious. If you want to become

something, then be like: “Your life and death is for the Lord's
sake." "Wherever you see, there is Face of your Lord.” At this

~ state only uncongenial person is engaged In argumentation.”

Salamun Alaikum, Salamun Alaikum (peace be upon you)! My
heart, my soul, my secret are directed towards you (Lord).
12. O Son! The more spiritual attachment of the disciple

increases with his Shaikh, the more light and glory of spiritual

inspiration of the latter increases in the heart of Mureed. 1t is
certain that amount of love increases on account of primordial
enosis and then sweetness of passionate love displays its
vision. The light of the spiritual Guide becomes Divine
theophany (tajalli) for the sincere disciple. At this stage the

‘disciple is called Pir-worshipper. That is why it is said that
‘worshipper of Pir is better than the worshipper of God,
because' the disciple, at this stage remains engrossed in the

contemplation of Allah Most High and becomes divine
worshipper in true sense of the term. And he who fakely
claims this state, is engrossed in contemplation of himself and
his own essence (ego); and this is self-worship which is far
from deificaiton of God. The more one loves this Murshid, the

- more perfection and beauty he attains.

13. O Son! The lover of God never remains hidden and the
cauldron seldom remains unbubbled. The mouth scums.
Helpless lover too implores like this. Be engrossed in the
pursuit of mysteries and become confidant of Divine court
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Time, at pre-determined stage, signals to get up and drink
primordial wine and be stimulated. That when the reality. is
disclosed, the prophet is prophet and wali is wali. The ﬁrophet DR
receives revelations, and (saint) is the privy of the hidden )
secrets of his absorption. The prophet's duty is to preach and | .-
the same preaching becomes education for wali. The prophet |
is endowed with Mujizat (evidentiary miracles) and wali with- 1
karamat. The Prophet is man of prophethood and wali man of |
sainthood. For the prophet is extreme-and for wali stay. Both f
enjoy Divine Presence. | I '
14.  Listen! Here lies a secret whose privy person is rind
(drunkard). There is no confidant of this. secret except him..
You annihilate yourself, abandon the temporal world and
become His confidant. That Sun seldom shmes here Whatever
was promised there, is not fulﬁlled here. | o
15. - O Son! Those who entered the Divine Path the Lord
made them rich. Poverty and richness are the raiments of their
bodies, the wealth of the world cannot overwhelm them. The
pollution of the temporal world cannot contaminate their
resolution. They, in the love of God, abandoned hearth and

was the first step of them in the way of love of God. The
‘second step was that they_nul_liﬁed their beings‘completely.' |
Then they live in the state of riot-being. Life and death is h
immaterial for them, They live in Him. This is enough to
understand. ' ' '
16. O Dear! If anyone is submerged into the sea of
- Tawhid, then wherel stands humamty' Neither he nor that
survives. He is the First and the Last, the Manifest and |
Hidden. And He encompasses all things. Thus he who is
engrossed in His Majesty and Beauty 1S tnumphant in true. |
sense and deserves exalted ranks. When- anyone IS
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extmgu:shed only He (God) remains. The step between
humanity and non-God is eliminated. When only He is left
then who is to perish! There is eternality after eternality.
Destruction is destined to the person who is separate and
distant from Allah Most High. And law is there for the
separate to abide far away. Those who are knowers of the

. meaning of Majesty and Beauty (Jalal and Jamal) are

deprived of His Presence at the end. Changes occur in His
severity and clemency. But there is no provision for them here.
Poet Abu al-Hassan has said: "Beauty and perfection (kamal)
are called metaphorical (unreal) beloved and they don't search
the Real between them." It is difficult to search the
independent while being captive of himself. Perfection

- without consummate Shaikh is called imperfection at this
stage. At this stage perfection in faith and worldly affairs 1s

named as decline. Those who develop love affairs with
transitory and double-faced world and sometime pride at
religious leadership and worldly estate and count themselves
present in the Divine court; their enslavement in these things
causes their down-fall. He who is knower of the pure word of

~ Tawhid is secure from decline. Infinity (kamal) is that which

1s the quality of His Essence. And this infinity is enriched by
the word Tawhid. !
i7. O Dear! There are three degrees of epiphany (Tajalli)

for the wayfarer of the mystlc path. Firstly it 15 exterior,

secondly interior, and thirdly beyond exterior and interior. The
first stage is the contemplation of the Real in which the

" traveller sees his own being. At the interior stage, the traveller

remains seated, and his soul travels and comes back. O Dear!
This is the station of Ruh-ul- quds (the holy Spmt) If the soul
gets purlﬁeatlon it comes back to its own station. But this is a
cesmle station. The purified seul has anether station. It travels
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to its own stations, but beyond that it is not allowed to go.
Beyond cosmic region, it is divinity. After annihilation and
subsistence, there is everlasting vision. Whatever refulgence *.
(Tajalli) is seen here, it is beyond exterior and interior orbits. "

The Holy Prophet '@1& at the station of "Two Bows Length or

Near" got Divine proximity and became confidant of His |
mysteries. This station is beyond the exterior and interior |
realms. No one except the Apostle is the privy of that secrecy. ;
The Prophet 4= $ did not disclose a little of that mystery to his |
.Companions and the world. Whatever he saw no one could see i
ever and whatever he listened no one could listen. Thus the {
proximity which:Rasulullah got, is spaceless and directionless.
Here, there is no concept of time and space, neither this nor
that. Mashaik ai'e totally unaware of this ‘mystery. At this
stage they ask for more and drink primordial wine of Divine.
‘Unity in the tavern of Tawhid, and remain silent. _'

Sources - 4
d.xlfu"’ NS A -dlﬂl |
A St
J‘F'{,f:'i’ eI S A
7
JLGL«....W._.,L/ o

o d,w /iIC ...:prl,w
7. Athar Abbas Rizvi, 4 Hxstory of Suf sm in India.

gy
L

- R

Martat.com



3

ra — - . . _
4 T - Thi-m . " - .
1 . . - ptlogi o= Vo mm = - -
i -
' '
'

+
e iy LY i

118

| $6%
Hazrat Shah Sikandar Kaithah

Immensely luminous figure with high spiritual profile,
more and more illuminated by divine light right from his
childhood, rather since birth, Shah Sikandar is grandson of
Hazrat Shah Kamal Qadri Kaithali who at the age of 12 was
conferred Khirqah Khilafat (successorship) while he was
playing outdoor and no one knew the sublimity of the boy. His
life is.very much eye- opener for those who hold Islamic |

mysticism (Tasawwuf) as something alien or super-imposed or

subservient to Greek, Jews. Christian, Hindu thoughts and
doctrines. | -

| One day some Khulafa and close friends of Shah
Kamal, such as Shaikh Abdul 'Ahad Kabuli, Hazrat Aman-
ullah Hassain, Hazrat Mulla Imam Paili and Hazrat Shaikh
Hasan Dihlawi, sitting in_his presence and in a state of anxiety
expressed their apprehension in these words: "Destiny in

‘repect of your three sons is not agreeable for the spiritual
~successorship. The eldest son Shah Imaduddin has lost

sainthood and left for Deccan; the middle son Shah Abd
al-Makaram has been bestowed wilayat of Kot Qoboola, his
younger son Shah Nuruddin’has -died in childhood, the office
of your successorship looks vacant, to whom shall we recourse
for spiritual guidance after you?" Hazrat Shah Kamal said:

~You need not worry at all. My successor shall soon come into

picture who will radiate light luminating the world. Even
Mujaddid of the time will also be benefitted by his spiritual
influence." This prediction very much came true in short time.
~On the 16th of Shaban 963 A.H. (26th June 1556) on
Thursday at dawn, the midwife reported to Shah Kamal that a
son was born to Shah Imaduddin. Shah Kamal asked her to

Marfat.com '




119

bring infant to him wrapped in cloth. When brought, Shah
took him in his lap and said: "This is my spiritual heir and his
name is Sikandar." Then he put his finger into his mouth who
sucked it. It caused tranmission of spiritual msplrtmn into the
innermost heart of the child. In Islamic mysticism (Tasawwuf)
a lamp lights a lamp and source of this light is not other than
nur-Muhammad, the fountain-head and well-spring of Islamle |

spirituality who is divine light incarnate and siraj munir. It
~does not have even the remotest concern with alien doctnnes'“'

and ideologies, or with the acquisitive knowledge and learmng
ofany kind. . - - |

: Shah Slkandar was son of Shah Imaduddm the eldest
~ son of Hazrat Shah Kamal Qadn ‘Shah Imaduddin died on
~ 12th Ramadan 986 A H (1578). He had only- one son Hazrat

Shah Sikandar Kaithali and two daughters named Bibi:Ismat,
and Bibi Allahbandi. Family lmeage of Shah Slkander IS the' |

o

same as that of Shah Kamal Kaithali. __
- Shah Sikandar was born with innate excellent traits

and characteristics. He was indeed pious, virtuous with

praise-worthy conduct. In the month of Ramadan, like
Ghaus-e-Azam, he refused to suckle: dur‘mg day-time. When he

- was 4, his grandfather Shah Kamal sent him to competent

teachers for primary education with whom he spent only a few

days and soon returned from the Madressah. It happened that - :

one day his teacher went out of school to do certain personal

work. In his absence, the children began .to play Shah_ ,
Sikandar too joined them in play. Meanwhile the teacher came’
back and saw. some strange spmtual figures playmg with Shah =

Sikandar who disappeared-to see him. He was wonder—struck

to see the phenomenon. He asked Slkandar 'You are not born :
to play.’ Afterwards he met Shah Kamal and requested “Yourk |
son seems to have subhme pos;tilonand charismatic power. [ -
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have been appointed his teacher, but I fear that I might not
suffer owing to some irreverent treatment with him by me. It
would be better if you arrange some other worthy teacher for
him." Shah Kamal said: The boy was sent {0 you with some
purpose behind, otherwise, God Most High is his real
teachers". Thus on the very same day his formal exoteric

education was stopped. Thereafter he was not sent to any

school or put to any teacher for the attainment of formal
education. All sorts of outer and inner sciences were revealed
to him by divine grace and confement. A group of literalist

| _-scholars (s 2 %) would always remain in his presence. For
instance Qazi Sadruddin Lahori, Sadruddin Gujarati, Muilah

Abdur Rehman, and Mullah Hadi etc.
| One day in 975-976 Hijra, in the morning, Shah

‘Kamal was performmg ablution (wudu) by the bank of

water-tank. Meanwhile a child of around 12 years comes near,
putting on his turban on the head, and holding his staff (L)

in hand walks in dignified manner, and looks towards the old

man similingly as if he seeks applause for his innocent action
from him. This was young boy Shah Sikandar and his old
grandfather Shah Kamal Kaithall.

Hazrat Kamal cast glance of love and affection at the
child and said: O Dear I wanted to see you and be happy for
some days later but you made haste in this respect. Therefore

‘you are given Khirqah Khilafat just now. Congratulation to

you! I conferred on you my turban, staff and appoint you my
spiritual heir. |

Hazrat Shah Sikandar was brought up in spiritual
environments in the lap of his grandfather. He was divinely
learned man in true sense whose illuminative knowledge
entirely owed to Divine providence. That is why Ulama used
to recourse to him in any religious matter and issue. For those
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_ spiritualists who were devotees or attached to Hazrat Shah \
Kamal always looked towards him for spiritual guidance. Shah
Sikandar was so competent in esotericism (t-‘-‘-f;-/) that
aspirants never remained dissatisfied in the absence of Shah o B
+ Kamal. He fulfilled his duty as sajjad nisheen to the |
expectation of the masses satisfactorily. After the award cf 1
Khirqah Khilafat, he undertook ascetic practices and self-
mortification for long time. It was his daily routine to engross
-in contemplation and devotional exercises for most of the
time. The writer of <A/ 54 states: "He was man of high
aspiration and true heir of his grandfather in esoteric state,
spiritual enlightenment and charismatic power who fulfilled
his duty successfully for long time." In the realm of Tasawwuf
there have been many infinite spiritual elite. But the infinity
(JU) of that infinite is acknowledged- who has the ability to
further produce infinite sufi saints. Shah Sikandar by the
virtue and grace of his grandfather and like him had this
ability to the maximum extent; whoever approached him got
his share filled to the brim of his receptacle. That is why many
biographers have remarked 'He was a glowing sun in the
firmament of saintship whose rays of light illuminated the
entire India. Even the dark hearts turned bright by his radiant
glance. He was a cloud of mercy and benevolence who satiated
humanity regardless of their faith and creed or country of

origin. He strictly followed-Sunna and Shariah throughout his
life..His lectures and exhortations were attractin g, Ulama,
jurists, muhaddithin, scholastic theologians (u“b) and
common folks equally. The Ulama would discuss difficult
issues with him and obtain guideline. That is why his renown
crossed Indian boarder and spread in foreign countries in short
time. Any savant, with profoundity of his knowledge,_when -
contronted him became dumb- founded. This was entirely due
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to his spiritual exaltation and transcendental expenence "
His son Hazrat Shah Muhibbullah Ilyas Zuhidi says:
Following the practice of Ghaus-e-Azam, my father, would
Jecture thrice in a week: firstly on Monday at night, secondly
on Friday in day-time, and thirdly on Wednesday in morning I
time. His style of speech was attractive, clear, dignified and in
high voice. People would sit and listen his lectures with rapt
attention. In his speech he never criticised, and disparaged
anyone. His trained disciples too benefitted the masses in the
same manner. Divine worship replaced idol-worship,
illumination replaced darkness of ignorance and oppression. g
b Renowned spiritualists like Hazrat Mujaddid Alf-Sani, Shaikh )
_. Tahir Bandagi, and Shaikh ul-Islam Behari were enriched and
: ennobled by the spiritual glance of Shah Sikandar. It is related
| that -once Hazrat Mujaddid Alf-Sani, during formative phase
of his spiritual life, visited threshold of Shah Sikander. Shah
| asked Mujaddid to wash his dogs in the water-tank. When he
completed the job, Shah said: You washed our dogs, we il
washed your innermost heart, i,e. purified your lowerself,
| - sanctified and sublimated it.
Once Hazrat Mujaddid said: "I can look towards sun,
*’ § but I cannot look towards the heart of Shah Sikandar the
5 | grandson of Shah Kamal because it shines so dazzlingly that I
havn't access to it." It means his heart had become abode of
‘.:"_.;j divine light to such an extent that no one could withstand its
rays. | |

 Hazrat _Shaikh Tahir Bandagi remarked: Hazrat Shah
Sikandar, the beloved of God, is one of those eminent auliya
Allah who were endowed with amazing miraculous power.
The spiritual summit he achieved is rarely found indhe cluster

f former spiritualists.
Hazrat Shaikh Abdul Ahad Kabuli relates that one day
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Hazrat Shah Kamal said: People talk about Hazrat Baba Farid t
Ganj Shakar and Khwaja Nizamuddin Auliya but they are \

unaware of our sons who are not less than any top-rankmg
Mashaikh."

Hazrat Shaikh Nizamuddin Balkhi Thaneswari said:
"The sublimity and glory which Shah Sikandar possesses
amongst the auliya of the time, is rarely seen anywhere.” \

Hazrat Shah Sikandar Qadri Kaithali had such
majestic and dignified personality that whenever he would go i
outside, other auliya used to hide themselves and change their
routes. One day Shah happened to pass through a dreary land
where a man of spiritual state lived. When he saw Shak
Sikandar, he turned towards other direction. One of the
attendants asked Hazrat Shah why he did so? Shah said: The
reason is obvious: "When sun rises, the stars disappear."”

How much magnificent and illuminative sainthood
Shah Sikandar was endowed with, is illustrated by some of the
incidents the historians have récprded_in history. These are
described here in sum. |
One night while he was cngrossed in divine adoration
~ on a hilly place close to the tomb of Shah Kamal, four thieves
appeared there. They asked him to guide the way to the city .-
and how far is it from here. Shah took all the four persons in
his mantle and casting one esoteric glance changed them into "
perfect mystics-and sent them on duty to different places. #

Hazrat Shaikh Tahir Bandagi states: while living in the é*
company of Hazrat Shah Sikander, I used to undertake many
chillas (40-day retreats). During this period, while immersed
in contemplation, I saw Shah Sikandar sitting on the top of a
mountain with a heap of pearls and diamonds lying before
him. A huge crowd of people had thronged there to whom he
was distributing pearls with both hands. The more he
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distributed, the more pearls and diamonds increased instead of

occurring any shortage. When I was relieved from the state of

_contemplation, I went to visit Shah and explained him my

revelation. Hearing this he said: Dear Tahir! what you have
seen is the result of endle_ss' benefiction of Hazrat
Ghaus-e-Azam on us.

One-day Baba Steelpuri was sitting in the presence of
Shah Sikandar and said: "O my lord, whatever spiritual
beneficence and exaltation have I gained from the court of

Shah Kamal are countless. But now you are the heir of his

legacy. | beg something of your court now." Shah at that time
was wearing quiit. He drew a thread from it, coiled it round
his finger and then gave it to Baba Steelpuri whao tied it round
his cap which looked like circle. This circle then became mark
of distinction amongst Hindu Fuqara and an honour for Baba
Steelpuri.

. One day Shah Sikandar bade Tahir Bandagi to
proclaim in the entire city of Lahore: 'Whoever desires
male-child, bring offering to Shah Sikandar." Drums were
beaten and people were informed in the city. Thousands came
with offerings. Shah would accept and say: "Go, you will get
son." Some blind-hearted rogues derided the proclamation.
They sent a boy in the guise of woman with offering. Shah
accepted the offering and said: "Go you wil! get son." The
detractors again laughed at Shah saying 'he could not know
whether the visitor was boy or woman etc.' At the end an old

. lady came with the same request. Shah Sahib said: 'Decreed

number (for boys) has now ended.' The woman started wailing
and weeping and said 'should I go back deprived of when all

- have turned successful?' Shah took pity on her, accepted her

offering and said 'you come to me again after sometime.' Male
children were born to all those who had approached him. The
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boy who came in the guise of woman too experienced labour

pain and began to scream of it bitterly. The people of his
locality gathered and came to know of his mischief and
arrogant behaviour he had wrought with Shah Sikandar. Thus
they brought the boy in the presence of Shah Sahib and sought
forgiveness and compassion for him. He forgave him.
Meanwhile that old woman arrived there. Shah asked her to
move behind the back of that boy by which the pregnancy was
shifted to her womb and the boy got rid of labour pain and
later the woman bore son. This incident caused countless
people of Lahore enter discipleship of Shah Sikandar.

A Hindu devotee used to attend gathering of Shah
‘Sahib daily. But for some days he did not come. Shah inquired

about him and came to know that he was sick. He went to his
house to enquire after his health. The moment he saw Shah
Sahib, he uttered Kalima Tayib and died. Shah came back. His

~ kins- prepared pyre to burn his corpse but failed. They

ultimately buried him.

* One day Shah Sikandar was sitting in a big gathering.
A few dervishes from Baitullah Sharif arrived there. During « %
talk, they said: Ya Hazrat, we saw you in the sanctum of
Kaaba Sharif. Shah Sahib said 'you are right, but you have
forgot your promise, keep this matter secret, don't make it
open.' The dervishes repented and sought forgiveness. Shah
Sahib said: Wherever the men of God sit, Allah Most High
causes Baitullah Sharif, Divine Throne (4rsh) and Footstool
(Kursi) appear before them and enriched them with such
spiritual power that through it they can see whatever is found

in the universe."

Shah Sikandar asked one of his disciples 'Don't do
anything without repeating Allah!-Allah! in your heart. Not
before long, he visited Shah Sahib who again stressed him to
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observe the same practice. The disciple strictly followed the
instruction with the result that his heart was ceaselessly
engrossed in dhikrullah. Once he fell down from the roof and
injured. The sound of dhikrullah was coming from the drops
of his blood which fell on the ground. The sound never
subsided throughout his life.

Hazrat Shah Sikandar would frequently come to the
Madressah of Shaikh Tahir Bandagi. One day when Shah
Sahib came he was busy in teaching the book 'Mutauwal’ a
book on the subject of rhetoric or éloquence (flm-e-Bﬁlaghat)

~ to his students, but was confused at certain difficult point.

Shaikh was in a state of predicament to elaborate the point that

- Shah Sikandar entered the class room. Without hesitation and

without reflection, he instantly explained the text to the
students. All, including Shaikh Tahir were surprised at his
erudition and profoundity of knowledge. They all felt that
there was nothing difficult in the book. Remember that Shah

~ Sikandar did not attend any Madressah for academic education

except for a few days.

It was routine practice of Qazi Sadruddin Lahorei to
convey reward of his recital to the soul of Ghaus-e- Azam.
Once in dream Ghaus-e-Azam directed Qazi in these words:
"You make it regular practice to visit Shah Sikandar Kaithali
since his tongue is that of mine."

It is also related that once in hot summer Shah Sahib
set out for Sirhind to visit Mujaddid Alf-Sani. When he
reached there, it was noon and the sun in full swing reflecting
scorching heat over the creation and Hazrat Mujaddid had

- retired to his cell for after-noon nap (gailulah). The moment

he came to know of Shah Sahib's arrival, he rushingly came
out to welcome him in befitting reverence. He sent his

" attendant to fetch fresh water from the well. When brou’éht, he
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washed feet of Shah Sahib with his own hands. It was ""._‘i

expression of his thankfullness to Shah Sahib to have come in

the scorching heat of sun. !

Shah Sahib always shunned company of royalty and h
upper class. He would visit them sometimes out of sheer
courtesy. Once a governor of the provance came to visit Shah ;

Sahib and sought advice as 'how to seek divine proximity.'
Shah Sahib said: we seek refuge of God from dervishes and

we beg divine refuge from the worldling. )
Once Shah Sahib left for Ramgarh. On the

recommendation of Hazrat Miran Shah, a Hindu Thakur °
(landlord) came to visit him. He son was down in a cureless

disease. Shah Sahib said: You need not worry; your son will
regain complete health provided he enters fold of Islam.

Thakur accepted this condition. Shah Sahib put his saliva into
the water for his son to drink. By the grace of God, the boy
recovered health fully. Not only the Thakur, but his entire

family embraced Islam.

Shah Sahib spent married life and hence demonstrated
that there is no hermitism in Islamic way of life. At first he
married the daughter of his uncle Hazrat Shah Musa named .
7anib. Khatoon, but she died earlier. Then he married the
second daughter of his uncle named Doost Khatoon. These
marriages strengthened ties of kinship with his uncle's family %
which apparently Tooked estranged after Shah Musa had left
Kaithal for Kot Qoboola. The second wife bore two sons v
names: Syed Gada Rehman Abbas and Syed Muhibbullah
Ilyas. Shah Sikandar married third time the daughter of Syed
~ Ali Ahmad bin Syed Ali Asghar Behlwal named Alim.

Khatoon. Only one daughter named Bibl S‘ughra'was born to

her.
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or hidden from themselves. Preserved Tablet (5% #) is never
veiled from the eyes of radiant sufi saints of Islam. It was on
13 Jamadi ul-Awal 1023 A.H (22nd June 1614) Shah took
bath and offered prayer. Afterwards he engrossed in
prostration for longer while and prayed for the entire family
and his devotees. Then he called for both of his sons Hazrat
Shah Gada Rehman and Shah Muhibbullah and gave them last
admonitions and handed them the sacred relics which were
given to him by his grandfather Shah Kamal. Next day after
sun-rise his soul left for blissful celestial abode. He died at the

age of sixty one. His tomb locates in separate compound from

that of Shah Kamal Kaithali. His tomb is too focus of
pilgrimage for the aspirants, Muslims and non-Muslim folks.
The personality of Hazrat Shah Kamal was dominated by the
trait of severity (JUe) whereas on the contrary, Shah Sikandar

~ was dominantly clement, merciful and mild in disposition. The

same difference is noted from the tombs of both the sublime
mystics. His Urs (death anniversary) is celebrated on the tenth
of Jamadi ul-Awal every year.

As stated earlier, Shah Sikandar left two sons. Both
were trained and consummate Sufi saints. Both had initiation
(Bait) at the hand of their father. Both undertook ascetic

‘practices and devotional exercises for purification and

sanctification of souls for long time. Esoterically both had
strong state, and charismatic power. The elder son Shah Gada
Rehman served as spiritual heir of his father and took active
part in dissemination of mystic knowledge and spread of

islam. He died in 1031 A.H., and buried near the tomb of his
father. He too had countless number of disciples who served

the cause of Islam.

Hazrat Shah Muhibbullah Ilyas Zuhadi was the
younger son who lived a long life and after the death of his
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elder brother became sajjada nisheen. Spiritual lineage of
Shah Sikandar's family continued through him. He was
well-conversant in rational, traditional and mystical sciences.
He would spend his days in teachings and night in divine .
Worship. People from far off places would come to him to
consult and discuss intricate problems of Figh, Tasawwuf,
philosophy and logic. One day a Sadhu came to him and
asked: 'Show me your God.' Shah Muhibb said 'you come at
night.' Sadhu came at the appointed time. Shah Sahib spread a
coloured mantle before him and asked him 'what is the colour
of it He said: 'How can I tell you the colour in the darkness of
the night; it needs some light.' Shah Sahib said: O you the
ignorant! If there is no divine light in the heart, nothing in the
world can be seen. What more manifestation of His Light do
you require to see Him! Your eye-sight does not have so much
vitality to witness descent of His theophany (nur). He said ‘if
this is the case let dark night be changed into radiant day.'
Shah Sahib said: If God Almighty desires, He can change
night into day. The very moment Shah Sahib uttered these
words such a divine light descended that it made deserts and
mountain luminous and Sadhu fell unconscious. When he
cecovered senses he became Muslim and named Abdur
Rehman. | |

When time of departure to next world came near 10
Muibbullah, a majzoob (enraptured person) destined to visit
him in order to.\~kndw about his sickness. But on the way he
got Nnews that -Shaht Muhibbullah had passed away. He said:
Praise be to Allah! A friend met his Friend. Shah Muhi_bbullah
died on Ist Muharran 1086 A.H (1675) and buried close to his
father's tomb.

'Hazrat Tahir Bandagl used to say: Both sons of Hazrat
Shah Sikandar were pearls of divine wisdom who had attained
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highest level of sainthood in their childhood.
Some salient points of Shah Sikandar's teachings

follows:

1. Be steadfast in observance of Sunna and Shariah.

2. All the movements of human being must be for the
pleasure of Allah Most High.

3. Try to suppress sensual appetites as much as you can.
4, Honour, dignity, richness, sincerity, and trust lie in the
fact that you don't attach hope to any son of Adam.

5. Don't be a burden on the shoulder of the creation as

God does not accept such persons as friends and this bad habit
causes obstruction in certainty and trust in God. |

6. No one is better remover of the afflictions than God
Almighty and Glorious. Thus shun complaining of your
tribulations and problems to the people.

7. Lie is a like a sore which, by slow process, swallows
up the good deeds.-
8. Abandon all sorts of sins whether hidden or evident

and secure also you limbs, lest your good deeds should
destroy.

9. Jealousy is a fire which burns the good deeds to ashes.

10. Whip of warning (Zbraf) is an affectionate teacher and

a compassionate admonisher. .

11. Sympathize with the folk of Allah (holy men); it will
elevate your rank. |

12.  Meet the need of the indigents; it causes deliverance

from poverty. Thankfulness is gate to Divine blessings and
grace.

benefits which are not attainable from the heap of books.

4. In response to a complaint regarding tribulations, he |

said: Affliction is a blessing is disguise. This is why the elect

\
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13. Company of auliya Allah generates that kind of’
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to God. Therefore, patience and perseverance are incumbent

y
|
| ._ _ t
are implicated in it. One has to face great hardships in the way {
;
|
on the voyager. |
|

15.  Proud and conceited man will never smell fragrance of
gnosis (Marifat) of God.

16. Dervish is that who is not inclined to the temporal and
the celestial worlds as these things don't concern the heart.

17. - The traveller of the mystic path should never be
forgetful of His adoration. The traveller who inhales without
invocation, wastes his spiritual state. Also, at the time of His
invocation satanic whisperings and carnaltiy should be
~ avoided. When you get this quahty, appetitive desires vanish
" by the light of invocation (dhikr) and the heart is overwhelmed
by the light of His rememberance.

18. He would often stress that iteration of the Supreme
Name (Allah) is the best and excellent of all other invocations,
and litanies. | |

19. There are three kinds of hearts. One is mellned to
corporeal world; the second to the Hereafter, and the third only

20. When the condition of heart was discussed in the
assembly, he would say: "Heart is like mirror. When it 1s
sooted by the veils of sins, 1t 1s darkened. When these veils are
stripped off, it reflects face once again.

Sources

dJVJ-f"J? /" 3/ J’:‘/ e uln.«/’ u/ y 1
Sobiln 2
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79
Hazrat Naushah Ganj Bakhsh

A spiritual stalwart of Qadiriyya order in Punjab
whose life amply demonstrates the divinity of inner dimension
of Islam, Hazrat Naushah was born on the first Ramadan 959
A.H. (1552) in the village Ghuganawali, district Gujrat. He is
the founder of Naushahiyya Sufi order. His original name 1s
Hajjl Muhax_nm’ad named after divine instruction. He was son
of Hazrat-Alauddin who was holy man of repute in his time.
He perfomiéd Hajj seven times on foot. Once when he was
about to depart.for Hijaz, he gave instruction to his family to
name the son Hajji Muhammad. His Kuniyyat (family name) is
Abu al-Hashim, and appellation Naushah. Sadaqat Kunjahi

writes: "His family was popular in abstinence, piousness and

glowing saintship." His ancestors aboriginally belonged to

_Baghdad who mlgrated to Indo-Pak subcontinent sometime in

the past, and settled at Ghuganawali in the district Gujrat.
Ghauganawali locates. in Tahsil Phaliya. This family having
strong spmtual perspective had been enjoying great respect
and veneration of the villagers living around there. Sadaqgat

Kunjahi writes: 'The mother of Hazrat Naushah was more

sublimated than Rabiya Basriyya in her spiritual attainment.
When Hazrat Naushah was born, Sultan Islam Sher Shah
Soori was in power. Biographers have recorded a number of

predictions conveyed to his parents through varied sources.

For instance Chaudhri Sultan Ali writes: Shakhi Shah
Sulaiman, having received news of hiS-birth from divine
sanctuary, conveyed it to his mother, and advised her to name
the son Muhammad after the name-of Sarwar-s-Kaunam(&;)
. He also said 'the son will be an embodiment of light which
will illuminate the world.' Hazrat Syed Mubarak Haqani said
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' to Shaikh Muhammad Maroof ' A dervish shall enter into your
discipleship who will establish Naushahiyya Sufi order.' Mirza
Ahmad Baig Lahori writes: Hazrat Syed Rahimuddin, the lg
uncle of Hazrat Naushah predicted to his brother Hajji Syed o4
Alauddin: 'A son will born to you who will be the king of =
Islamic faith.’ ﬁ ) | \
‘Hazrat Naushah was protected and looked after by
some invisible creatures. Mirza Ahmad Baig writes: Once in
his infancy, a woman tried to pick him up from the cradle. But
when she got near him, she saw a black snake wfapped around l
his body. She shrieked and ran towards his mother to report. . E
When she came snake had disappeared. Later it was revealed i
that the woman's hands were uncleaned. Once Hazrat Sakhi
Shah Sulaiman said to his mother: 'O Bibi, angels are
' guardians of your son.’ | .

' When Hazrat Naushah came of age, he was sent to
Madressah (located in Jagotar village) of Hafiz Qaimuddin
who was an erudite scholar and Qari of repute. He had mastery
“over all the sciences in vogue. He was also a Sufi saint whose
inner most heart incessantly engrossed in dhikrullah. Under
his care Hazrat Naushah memorized the holy Qur'an in six
months. In the beginning Hazrat Naushah faced sonje
difficulties in Quranic recital (pronunciation). By chance, one
night he saw two angels who said to him: "Mian Hajji
Muhammad, we are angels sent by God to teach you the art of
reading Qur'an. You open your month." When opened, one of
the angel put his finger into his mouth and taught him
oronunciation of different words. Afterwards Hazrat Naushah
completed his education in the principle of derivative, rational
and traditional sciences. After the completion, his teachers
issued him certificate and sent him off and he returned to

Noshehra.
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There is no doubt that auliya Allah are born with

inborn nur wilayat. People observe their mysterious lives since

their advent on earth. Hazrat Naushah would remain busy in

the recital of holy Qur'an, night vigils and voluntary prayers in .

his early age. He spent six years near the bank of a river
engaged in dhikrullah day and night.in a mosque in reciting
Qur'an at Noshehra. At the age of seventeen, after acquiring
extoric knowledge, he adopted reclusive life. He went to
Sanderbar jungle and immersed in ascetic practices and
self-mortification. It created in him intense longing and
yearning to quést Ultimate Truth. |
After the passage of sometime, Hazrat Naushah

‘alongwith his some companions set out for wandering

different regions. He visited great shrine of Hazrat Data Gan;
Bakhsh Hujwari and was benefitted immensely. He also met

" with some living Mashaikh. In Lahore he also met Hazrat -

Shaikh Abdul Wahab Muttaqi Qadri Shadhili, who was

staying in the mosque at that time. This meeting also brought

him some benefits. At the age of 29 he was divinely impulsed
to seek company of consummate spiritual guide for initiation.
He learnt much about the spiritual excellence of Mian
Karimuddin resident of Jokalian who was notable Khalifa of

Hazrat Sakhi Shah Sulaiman. Hazrat Naushah felt strong inner -

drive to visit Mian Karimuddin. When met he took him and
introduced to his Shaikh Shah Sulaiman at Bahlwal Sharif.

Shah Sahib said: 'we know him very well and we have been a

waiting for him since long." At first glance condition of Hazrat
Naushah changed. Then Shah asked Naushah to sit before
him. He then took his hand in his own hand and initiated him
in systematic manner and invested with him Khirgah Khilafat.
After initiation, addressing the audience he said: 'I was waiting
for this gentleman since long; spiritual benediction decreed to
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him since eternity was lying with me as his trust. Today I have
handed down that trust to him i,e. fulfilled my responsibility
enjoined on me.’

'Qazi Raziuddin Kunjahi relates: One glance of Sakhi
Sulaiman made Hazrat Naushah majzoob (enraptured). This
" condition lasted three months which caused him to lay on one
side without taking any food, drink, or talking with anyone.
Afterwards his Shaikh cast glance of compassion at him by
which he came to sense, i,e., state of intoxication vanished and
sobriety gained. Mirza Ahmad Baig writes: 'In these three
months, he traversed all the stages of self-annihilation (fana)
and subsistence (baga) arrived at the final goal, i.e. mortality

ended and immortaliy gained. He came out of rapturous state .

and became normal for the service of humanity. He then came
back to Noshehra. Afterwards, according to divine injunction:
P> ' LrJ 3 — and following practice of some aullya he
spent sometime like wandering dervish. He visited Hindustan,
Sindh, Africa, Arab and non-Arab regions. He also met Hazrat
Khidr (A. S) in a mosque in Egypt and a mysterious dervish at
mount Alqa.

The writer of book titled: (r( / states: When Shah

Sulaiman conferred Khilafat on him, he presented Hazrat
Naushah in the court of Rasulullah, when a meeting was being
held there. The four righteous Caliphs, and four hidden
(celestial) Caliphs were also present in that court. Shah
Sulaiman appealed 1 in the court in these words: 'Ya Rasulullah
this is my child, please accept him.' The Holy Prophet
accepted him and enriched him with great wealth of his grace
and beneficence. He was thus benefitted by the graces of the
Prophet's nabuwwat and wilayat.

| As stated before Hazrat Naushah used to live in the
village of Ghauganawali-located 1n T¢hsnl Phaliya. His Pir
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Shah Sulaiman ordered him to make village Noshehra

Tarraran centre for the guidance of the people and missionary

~ activites. Thus Hazrat left his native place and shifted to new

place as bidden by his Shaikh and made it his permanent
abode of residence. In short time Noshehra Tarraran became
cynosure and people from across the world thronged this
centre in large number. In the beginning Hazrat Naushah
started teaching programme. Allama Hafiz Nur Muhammad
Sialkoti attained his formal education from this school in the
same period. Allama Hafiz states 'In the beginning the people
of the area considered him just a literalist scholar in rellglous
sciences and no one knew his radiant esoteric state. But his
charismatic personality could not remain hidden from public
eyes for long time The people of mystical persuasion-and
travellers of divine path got wind of his spiritual luminous
rank and started seekmg his diSClpleShlp coming from the
vicinity of Noshehra and far off regions. -

Sometime later the name of Noshehra Tarraran
changed into Sahin Pal Sharif and his renown spread beyond
Indo-Pak subcontinent comprising the reglons of Punjab,
Sindh, Kashmir, Kandhar and Afghanistan. Thousands from
these areas thronged him in quest of spiritual benediction.
Some turned to be ghaus and qutb under his training. For
instance Syed Shah Muhammad qutb of Kandhar, Khwaja
Muhammad Fazail guth of Kabul and Hafiz Muhammad Tahir
quth of Kashmir, were irradiated in the company of Hazrat
Naushah. He was indeed Ganj Bakhsh in this sense of spiritual
transmission. |

Mughal Emperor Akbar was ruling India when. Hazrat

Naushah started his missionary work in the area of teaching,
preaching and disseminating spiritual knowledge. Biographers
vehemently assert that no one could escape empty handed
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from the spiritual sway of Hazrat whether they were in quest
of spirituality or exoteric knowledge. Some Western ,
- Orientalists such as Prof. Arnold in his work 'Preaching of _
Islam', have admitted that over two lakhs Hindus embraced &
- Islam at his hand. His veridical tongue discoursed eloquently
on the divinity of Islamic teachings and mystic way of life
which was attracting Muslims and non-Muslims alike. He also
prepared a strong body of his Khulafa, well-trained in spiritual _
science and illuminated in their inmost beings who were sent i
to the different countries of the world to preach Islam. The
chroniclers also record names of some most eminent figures
who acquired exoteric knowledge in religious sciences from
his academy. For instence: Maulana Abdul Hakim Sialkoti,
Mullah Kamal-uddin Kashmiri (teacher of Mujaddid Alf-Sani)
Hajji Maktabdar Sialkoti, Allama Khushi Muhammad
Kunjahi, Hazrat Allama Raziuddin Kunjahi and so forth.

In his youth, when Hazrat Naushah used to spend most
of his time in jungle in quest of Truth, his mother was worried
about his engrossment. She thought that marriage might
change his mind towards. worldly affairs. One day, his mother,
. alongwith some notable persons of his tribe left for jungle in
quest of his son. When found she brought him back to home
and arranged his marriage with the daughter of Hazrat Shaikh

Fatha Muhammad-a resident of village Noshehra Tarraran. m
However the married life ‘could not create any hurdle in his é#
march towards the attainment of spiritual summit. ,j

‘The radiant Sufi saints are vouchsafed intuitive power
(J/ﬂjgj ) by God Almighty according their ranks. Hazrat
Naushah too was endowed with amazing charismatic power 4
which he alway exercised in the service to humanity. Hazrat 3
Shaikh Nur Muhammad Sialkoti relates: One day Hazrat '
Naushah went to jungle for walk. I was also with him.

| L "
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Meanwhile it started raining and we stayed in a village. Hazrat
slept there, and I went out to slake thirst at a well. A couple
riding a camel also arrived at the well for water. I asked them
'where are you coming from and where are you going?' The
man said 'we are coming from Khushab and destined to visit
Hazrat Naushah Sahib. I informed them that Hazrat in very
much here and is taking rest. They came with me. When
Hazrat gc;'t up, the man stood before him with folded hands.
Hazrat asked 'who are you and what do want?' He said 'l
belong to Baloch tribe. My wife is with me who has lost her
eye-sight. The physicians have done their best, but her ailment
was not cured by anyone. Someone directed us to approach

you for treatment. Kindly take pity on us.' Hazrat said ‘bring

you wife and seat her before me.! When she was made to sit
before him, Hazrat engaged in talks with us, and asked the
woman to face him, A while after Hazrat asked her ‘Do you
see anything?' She said 'T can now see a little." Hazrat again
talked with us and again asked her 'can you see now?' She said
'You face is now quite visible to me.' After awhile he asked
her-again. She replied 'My eye-sight is now fully restored and I
can see everything far and near.' Thus by the grace of Hazrat's

graceful glance, she was completely cured and the couple left
blissfully.

Hazrat Mulla Shah Badakhshi was an accompllshed |
~ Khalifa of Hazrfat Mian Mir Bala Pir of Lahore. His disciple

named Hafiz Muhammad Tahir Kashmiri unfortunately could
not gain spiritual enlightenment with the result that he
relinquished Islamic faith and became Hindu. Mulfti Ghulam
Serwar Lahori states: He wore cincture (Zunnar) round his
neck and joined the company of Hindu Jogis and roamed
about begging everywhere. By chance, one day this group
reached Khanqah of Hazrat Naushah. Hazrat gave the group
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dry food i,e., flour and grain to cook and eat at their own. But
he called Hafiz Tahir by hlS name and said: You come here,
your share is with me. " His one plercmg glanee changed the
destiny of Tahir. He immediately broke Zunnar and embraced
Islam again. Previously he was disciple of Mulla Shah and |
now a devotee of Hazrat Naushah Ganj Bakhsh. -

It is related that once Hazrat Naushah, ‘in the company

of his Pir Sakhi Shah Sulaiman, during walk reached Dherwal
- village. The numberdar of the v1llage approached them and

appealed in these words: 'My son is seriously ill for the last 40
days. He does not eat anything except a spoon of water. He
remains unconscious most ‘of the time. We have lost hope of
his life. If you help, he might recover.' Hazrat Shah Sulaiman
said: You need not worry, he will regain health fully.' You take

our dervish, he will cure him. Shah Sulalman directed Nausha

to go as 'great jobs are done by the great people In obedience
to his Pir, Hazrat Naushah left for patient's house and sat close
to his bed. Hazrat asked 'can he speak?' His mother said 'he
cannot open eye, not to speak of talk.' Hazrat asked his mother
'you try to talk with him'. She said to the paiient: My son, Shah
Hajji Muhammad has come, you open eyes and see him. When
he opened eyes and saw the face of Hazrat, he felt circulation
of blood and some life in his bedy.-Haz_rat asked 'Do you want
to eat something?' The patient said 'If there is some Khichri (a
dish made with split pulse and rice boiled together) I might
take.' The dish was prepared 1mmed1ately Then Hazrat asked
'Help him to sit up.' He thus sat and ate the rice. Hazrat then

asked him: 'Hazrat Shah Sulaiman has come in your v1llage

would you like to go to see him?' He said: 'If anyone supports
me I might go.' Hazrat advised his father to support his son by
~armpits and help him to walk slowly." When they went out of
Havali, Hazrat -asked his father to leave the boy and let him
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walk at his own. Thus without any support he walked, and all
reached in the presence of Hazrat Shah Sulaiman who was
pleased to see them. Shah asked Naushah: spiritual stalwarts
always do like this. You are wrestler. The same day Shah
Sulaiman awarded title of 'Pahlwan Sakhi’ to Hazrat Nausha
Ganj Bakhsh.

It is rightly said 'no one can imagine physical strenght
of wali Allah. It is related that once Hazrat Naushah went to
Lahore. By chance royal wrestler named Sher Al Khan had
also come to Lahore who once defeating a renowned Afghani
wrestler had earned great name. Hazrat Naushah wanted to see
him. He alongwith some of his companions went to his arena
and saw him wrestling with his trainees. Since God had given
tall stature and robust body to Hazrat, when Sher Ali saw him
he thought the young man desired to fight with his wrestlers.
He asked Hazrat to wrestle with anyone of his trainees. Hazrat
said: No I would like to wrestle with you not with your
trainees. Thus Hazrat entered the arena with his dress on and
got hand of the royal wrestler in his own hand and squeezed it
gently but it bleeded. He comprehanded that it was not the
strength of human rather it was power of nur-e-wilayat. He
accepted defeat and kissed the feet of Hazrat Naushah.

Hazrat Naushah was robust and vigorous in body
structure and also best warrior. He was at home in archery.
Maulavi Nur Ahmad Chishti writes: when Naushah was
twelve years of age, he looked as if he aged twenty-two. It was
because of his strong physical structure. In his youth, he took
part in many battles (jihad) and defeated infidel forces. Once a

i group of dacoits attacked the village. A severe battle took

places between the dacoits and the villagers in which the latter
were defeated. Hazrat Nausha stood firm and continued firing
arrows from his bow at them single handed fearlessly until the
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invaders surrendered. -

Hazrat Naushah was treasure mine of spiritual k
influence. Mirza Ahmad Baig states: His one esoteric glance 1
was enough to engross the seekers in dhikr of the heart. - {
Seeing Naushah's excellence n this regard, a contemporary ;
holy man Shaikh Abdus Salaam sent his disciple to him with - |
these remarks: 'In blinking of an eye you cause the seekers 11'
attain sainthood. If this practice of your continued, prestige of
other dervishes will come to an end.' Hazrat Naushah asked |
the visitor to sit in the mosque and issued direction to the ;'.
residents of his village to light their lamps from the lamp of
the mosque tonight. All the villagers obeyed his mstructlon
When all the lamps were lit, Hazrat asked the v151tor to tell:
Has any decrease occurred in the light of the mosque S lamp?' |
He said: Ya Hazrat, it made no difference.' Hazrat then asked -
the visitor: 'go and tell your Shaikh likewise."

It is related a person named Rehmatullah visited
Hazrat Naushah in respect of seeking solution to his problem.
When he returned, he was listening dhikrullah from the leaves "
of the trees. Whoever came near him was engaged in divine , %
adoration. ” o

Once a Hindu Jogi alongwnh his many followers came

to visit Hazrat Naushah and started showing his different ‘1
tricks. He changed in three shapes: Old man, young man, and
a child, and claimed that he spent twelve years in learning each ég
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art and 36 years in retreat for all the three. Hazrat asked him:
'You have wasted your life asto change shape or form is not
infinity (Kamal). He who dyes himself in divine love and on
whom he casts glance, makes him lover, perfect in true sense.

Afterwards Hazrat took pity on him and cast esoteric glance at
him. He Fell down at the feet of Hazrat and broke his cincture
(infidel's girdle). He and all of his followers embraced Islam
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then and there.

Hazrat always used to offer obligatory prayers in
congregation in the mosque Even he would offer Tahajjud
prayer in mosque. He also acted as Imam in the mosque. He
would advise his disciples and devotees to strictly adhere to
Sunna and Shariah. That is why his followers turned to be
. great adherent to holy Shariah. Hazrat always condemned such
dervishes who had adopted lives repugnant to law of Shariah.
He used to say: Negligent of Shariah can never attain
sainthood.

Hazrat always stressed to acquire tormal education.
Once his Khalifa Pir Muhammad Sachyar Noshehravi asked
him 'what is the first duty of the seeker of truth?' Hazrat
replied: 'Acquisition of knowledge.' At school in Noshehra,
Hazrat would teach student himself. His biographers have
said: When Hazrat sent his elder son Akbar to Lahore, and
younger son Muhammad Hashim to Sialkot to seek admission
in the Madressah of Maulana Abdul Hakim, he advised them:
'Listen, during your academic education, if you receive news
of my death, offer Fateha for me there and don't return prior to
the completion of your study.’

As stated in the beginning, the real name of Hazrat
Naushah was 'Hajji Muhammad'. The appellations of 'Ganj

Bakhsh', and '"Naushah' were bestowed on him from divine
court. Hazrat Mirza Ahmad Baig states: The title ‘Naushah'.

was given to him from divine court, when, on account of
violent love of God, he was absorbed in intoxicated state in a
deserted well far away from habitation. He spent forty days in
that well. A shepherd by chance saw him and got him out of
well. When he found traces of life in him, he poured some
milk into his mouth. Thus after some while he recovered his
senses, but he snubbed the shephered. Meanwhile he heard an

H.
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i
invisible voice saying 'You are Naushah, naushah, given ~
highest rank of sainthood.' He was then directed to go undera
dry tree. When he went, the tree immediately turned green and \
leaves of the trees started uttering Naushah! Naushah! When — §
he left for the village, human, jinn, beasts and angels were f,
listened uttering Naushah! Naushah! Thus both the titles !
Naushah and Ganj Bakhsh were conferred on him in his ;
intoxicated spiritual state. | I
Maulavi Muhammad Sadiq Ali Mujaddidi writes: __
T Ut B B dwed I osg J & 2 -7
One can conclude that Naushah and Mujaddid are 1
synonymous or are identical in meaning: Biographers state that
Hazrat Naushah was Mujaddid, but not like of other
Mujaddids but Mujaddid endowed with the robe of
Mujaddidiyyat as one can differentiate between hundred and
thousand. &t
Hazrat Mujaddid Alf Sani has defined 'Mujaddid Alf' 3
in these words: "Know after every hundred years one .
Mujaddid is born, but Mujaddid of one hundred years 1s
different from Mujaddid who is born after one thousand years. ..
And there is great difference between the two. And Mujaddid .
is that luminous figure through whom spiritual influence S
transmitted to others, may they be quth, awtad, abdal etc. of
the time (i,e. they are all his beneficiaries) God Almighty
makes one of His"bondsman an elect of the elects so that all é
human beings are benefitted by his grace.” v
Hazrat Pir Nawab Ali Naushahi writes that Hazrat :
Naushah Ganj Bakhsh was Mujaddid-Akbars of one thousand
years. Maulavi Ahmad Ali states Hazrat Naushah was
'Rehmani Pir' and 'Nurani faqir'. |
All the biographers are unanimous that the biggest
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achievement of Hazrat Naushah was his successful campaign -
of preaching Islam and dissemination of Islamic life and | 1
thought and service to humanity by himself and by his trained o
followers. §
Desplte havmg stout muscular body, he was endowed
with genorosity, mild and benign disposition. He was kind to
his guests, the poor, the needy and widows. His refectory
(langar khana) would remain open all the time for everyone. It
was also his regular practice to keep guest in his lodge and
~ serve him personally. But in the early period, when any guest
stayed in the mosque, he would serve him there. When he
walked, he would never see right and left, rather keep his eyes
straight. He would take steps slowly engrossed in dhikrullah.
Needless to repeat, he never skipped obligatory and voluntary
t prayers including Tahajjud (mid-night prayer) in addition to
 recital of litanies (awrad) He spent day and night inobedience |
to Sunna. He would more often wear black rug (W) %
| follawmg Sunna of the Holy Prophet &I He had taste for
i sama (audition) sometimes with and sometimes without gt
| music. - ]
4 Hazrat Naushah had two sons and one daughter e
named: Berkhurdar Shah, Muhammad Hashim Daryadll Blbl |
© Satra. |
] - Hazrat Naushah wrote poetry in Urdu, Punjabi and
o= Persian tongues. His Diwan in Urdu and Punjabi tongues are
- well-known.
' 3 Hazrat Naushah Ganj Bakhsh passed away on 5th
" Rabiul Awal 1064 A.H (1654) at the age of one hundred and
five years. It was the time when Mughal Emperor Shahjahan

was in power. His grand tomb locates at the village Runmel in
Tahsil Phaliya district Gujrat. ;

Hazrat had the intention to nominate his elder son
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Berkhurdar Shah as his 'spiritual heir, but he refused to accept -
the heavy responsibility. Thus Hazrat Hashim was appointed
as his sajjada nisheen. He died on 22nd Zul hajjah 1092 A.H.
(or 15 Zi gad 1092 A.H.) He was called Daryad:l because of
his wider hospitality. .
Syed Abu al-Kamal Berk Naushah1 has given names of
17 persons on whom Hazrat Naushah conferred Khilafat.
However the following four names stand eminent:
1. Hazrat Syed Khwaja Muhammad Fuzail.
2. Hazrat Shaikh Abdur Rehman.
3. Hazrat Syed Salih Muhammad.
4 Hazrat Shaikh Pir Muhammad. L
Some of teachings of Hazrat Naushah are briefly

described as follows:
1. The corporeal world is so much poisonous that its

venom is more dangerous than any other poison and its outer
form is different from all the poisonous snakes. Its lover is
pleased only after he has got it and its afﬂlcted too searches

cure in its attainment.
2. O Dervish! Try to shun the delusion of zbhs “Expel

greed of this hateful world from the heart and fill it with the
love of God which is the most valuable thing for mankind.

3. All kinds of litanies and praises, ceaseless-
remembrance of God, dhikr of negation and afﬁrmatmn

which the folk of-Allah invoke, cause them to protect from

aimless occupations, so that every breath, they take might not

be heedless of God. Knowledge of God (marifat) concerns
with the faculty of man. Unless they abdicate worldly interest
and dive into the sea of Oneness (Divine unity) and have the
cognition of their own selfhood and His Godhead, just
recitation of litanies and remembrance won't help. Real
mission is to safeguard one's own thinking. It is thought which
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provides guidance; it is likened with the heart.

4, Remember, Divine Union is not possible to attain
without the purification of inmost being. Laila had her vein
opened, Majnun, bleeded. What kind of dhikr he was
engrossed in? Human mind is contaminated by evil thinking,
Auliya Allah have prescribed remembrance just to help
disciples concentrate on Him and become steadfast.

5. If you have inclination to achieve object in life, then
get rid of worldly entanglement, and remove veil of
heedlessness, and you will then find right path instantly and
arrive at your real destination.

6. O Dervish! I tell you a secret of the Divine Court. It is
an imperishable treasure mine which I open to you. Listen
with the ear of the heart. When you get aware of the mystery
of hama oost (All is God) you will be accepted in His
sanctuary. It is only thought that separates you from Him and
joins you with Him. Your existence owes to His Essence and
Attributes. You cannot open your tongue without His
permission. Your nose cannot smell without His permission.
You cannot breathe without Him for single moment. Who

makes you to see and hear in your body? How the balance of -

four humours (four liquids in the body) of human body 1S
sustained! Only hakim-e-mutlag (The Supreme Sage) knows
these secrets. Heaven revolves by His Commad. It is only He

who makes us sit in the mosque and temple. Good and evil

come from His command. All desires are from Him, but he is
free from desires. Guidance to every path is in His hand. He is
Knower of everything. No space is void of Him, but he is
spaceless. Sobers and intoxicated, drinker and saki (cupbearer)
jurists and idolaters 3ll-belong to Him. The creation is helpless
and the Creator Alnlighty. He does what He wishes. All our

movements are in His command. Think yourself a whirlwind
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- o 3
and air is within it. It is moving it up and down. Thus O'the t
gentlemen! Know that we are indeed like dﬁ‘st-wind. He may
keep us as He likes. ' o i
7. O Dervish! Religion of Fagr is that you have no
concern with anyone. All is from Him. Unless the faith of
~dervish in hama oost (All is He) is not firmly established, he
must not count himself in the category of dervish. And
whatever the foremost auliya Allah have written in books, you'
keep in touch with them.
8. O Dervish! See the temple of this world. In every- 1dol
there is sculptor and an idol breaker. When you open your
inner eyes, you will see all are His mirror, you'Wi]l s'ee-your'
own face in every beauty. O Fagir! When you arrive at this
| statlon you will become spaceless. Neither this nor that will
survwe nor your own abode. Desire for life and fear of death
won't exist. In every sound. and every instrument your songs
will be sung. |
9. [ am not a Shaikh nor drinker, nor Qalandar I
remained indigent in the world and now leaving it in
indigence. L
10. O Friend! I don'* see anything in the phenemenal

world except Absolute Being. Nothing is visible except God.
This station is called subsistence into subsistence.

11. O Dervish! Hama oost is the most elevated station in
Divine knowledge (marifat): there do not exist 'we' and 'you',
'being' and not being'. His hght shines like candle in. all
direction equally. In every face His Bemg is reflected. He is
Ommpresent Candle and moth are one. The subject and
object are one. | "

12.  Dervish who goes beyond the exterior phenomenon,
gets at hidden meanings; he does not see. anything except His
Essence beneath everything. He sees H‘lm everywhere The

N - ————

Martat.com



148

creation becomes extinct in his eyes. Nothing exists in the
universe except the Creator in his eyes.

13. ° Perfect spiritual guide is that who provides guidance
to his devotee less by the words of month more by his esoteric
glance. He should improve his internal state continually until
he attains perfection.

14. . Dervish must not expose his internal state nor unveil
his intuitive knowledge. If esoteric states of other people are

revealed to him, he should conceal them.

15. Our glance, by the grace of God, has gone beyond
Arsh and Footstool. Nothing other than Truth, is visible in our
eyes.

16. Intense love is like fire. He who submeges in it
becomes fire.'And he whose soul contains light of intense
love, never dics. |

17. Perfect gnostic (arif) is like magnet who attracts
people through rapturous state and unites them with God. 1,e.,
helps to attain unitive life.

18. When Mureed (seeker) becomes Murad (sought), his
Shaikh (spiritual guide) venerates him, and welcomes him.

19.  Through sama (audition) the seeker arrives at the
station of his Shaikh. But don't indulge in sama more than it
is essentially needed. Stop it when the mind is satiated.

Sources
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€89
Hazrat Mian Mir Bala Pir Lahori

An eminent Sufi saint of repute and theologian of
erudite knowledge who enriched the vast territory of the
Punjab with the legacy of Qadri spiritual wealth, is familiarly
known as Hazrat Mian Mir. He and his disciples were
religious scholars (alims) and spiritualists, but later they
abandoned their careers as theologians and chose to live as
ascetics adopting reclusive lifestyle and won great acclaim
amongst the masses. Fagr {(dervishhood) of Hazrat Mian Mir
was unmatched, excellent and unrivalled in the history of

[slamic mysticism. A great Sufi Qalandar related: A time came

when Qadri spiritual influence looked receded in the Punjab. It

was the advent of Hazrat Mian Mir which reinvigorated Qadri
Sufi order and made it the strongest current for the people of
mystical persuasion. No other Sufi order could then edge over
it thercafter.

Hazrat Mian Mir was born in 938 A.H. (1531) in
Sewistan, a town which locates between Thatta and Bhakr. He
- was the descendant of the second Caliph Hazrat Umar Farooq
(R.A). His father named Hazrat Qazi Sain Ditta and his
grandfather Hazrat Qazi Qalandar Farooqi were great scholars,

divinely learned figures and outstanding radiant mystics of the-
era. His mother Hazrat Fatima was also a consummate

spiritualist with strong inner state. She was regarded as Rabia
of her time. Her prayers were granted. Her father Qazi Qadin
was an eminent religious scholar who adopted asceticism and

retreat in the last phase of his life. Family lineage of Hazrat -
Mian Mir is traced back to Hazrat Umar, the Caliph through

28 descents and spmtual kmshlp to Ghaus -elAzam Hazrat
Shaikh Syed Abdul Qadir J ilani through his son Syed Abdur

"'I
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" very short time angelic world was revealed to him. He

- learned mysterious spiritual figure of Qadiriyya order. When

150

Razzagq.
Hazrat Mian Mir had four brothers named: Qazi

Bolan, Qazi Usman, Qazi Tahir, Qazi Muhammad, and two
sisters named: Hazrat Bibi Jamal Khatoon and Hazrat Bibi
Jamal Badi. His fifth brother Lutfullah died just few days after
birth. It is related that mother of Hazrat Mian Mir once prayed
to God after saying mid-night prayer to bestow her a son who
should be gnostic (arif) of eminence and an ascetic figure of
repute engaged in His adoration day and night. She heard a
heavenly voice: 'God will bestow one son, and one daughter
to you of the same spiritual excellence and ability." Hazrat Bibi
Jamal achieved sainthood, and Hazrat Mian Mir emerged as
luminous spiritual figure of Qadiriyya order in the
s_ub:t:ontinent of India. Hazrat Mian Mir is known also by
some other appellations such as: Shah Mir, Mian Geeyo,
Hazrat Bala Pir, Ghaus Sani, Shaikh ul-Islam, Sun of 'Auli){é.
Hazrat Mian Mir also became famous as Pir of Kings. -

. Hazrat Mian Mir was orphaned at the age of seven. He
then started attaining formal education from his mother and in

relations with the temporal world got estranged and he
inclined towards ascetic life. Afterwards, he abdicated all
worldly engagements; sought permission from his mother and
’leﬁ home in pursuit of divine light. He had not yet attained age
of puberty; he was only 12. His wandering life in quest of
spiritual treasure took him to the mountain of Sewistan where,
one day he met in desolate jungle Hazrat Khidr Abdal
Biyabani who was indeed most radiant saint and divinely

Hazrat Mian Mir arrived there, he found an oven which was
hot inside with a stone lying on top of it. He first thought to
spend night in the oven but divined soon that the said oven

-
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belonged to a Ghaus of the era and it would be irreverence to
sit in it. In the same state of anxiety he passed three days and.
nights waiting for Hazrat Khidr Biyabani Qadri. When Hazrat
appeared there after three days, he inquired of Hazrat Mian
Mir "how long he had been there?' Hazrat Mian Mir said: 'For
three days I had been here.' Hazrat Khidr said: "I was very

much here but I did not see you." It was just due to

engrossment of Khidr that he could take no notice of anyone's
presence there. However Hazrat Khidr treated him
affectionately and allowed him to stay with him. Afterwards |
Hazrat Mian Mir swore oath of allegiance to Hazrat Khidr and

became his disciple formally. The Shaikh immediately '

immersed him in devotional exercise (wazaif). His initiatory
journey had begun and this traveller of the mystic path was
flying to achieve goal with tremendous speed. An elevated
Shrine of Khidr Abdal Biyabéni locates in the centre of River
Indus at the famous place Saad Bailah in the way of Rohri
behind the bride of the river. -

In the company of Spiritual Guide, secrets of divine
unity were unveiled to him. Hazrat Khidr had adopted ascetic
and remote life. He was spending his life at the foot of a
mountain heavily engrossed in meditation and ecstasy. He
would eat fruit of jungle, wear langot and was leading totally
ascetic life. Once Governor of Sewistan came to pay homage

to him and offered.any service to be rendered. Hazrat Khidr

said: "Yes! Don't throw your shadow on me; take it.away. This
is what I need.” The Governor again asked: "You pray for me.”
He said: God may not give you time in life that you become
“oblivious of Him." The Governor got embarrassed and left
“him. This unique spiritual figure of Qadiriyya Sufi order ie.,
Hazrat Khidr Sewistani was considered Ghaus of the era-the
axis of the age. |
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After the completion of initiatory journey (J+) ‘
Hazrat Khidr nominated Mian Mir his spiritual successor
(Khilafa) and advised him that henceforth he did not stand in r
need of his company; he could go and live anywhere he liked. "

Although Mian Mir had initiation (Baif) at the hand of
Hazrat Khidr, he was awasi in himself. He was the most
radiant star on the horizon of sainthood in India. Before
coming into the discipleship of Khidr Biyabani angelic world
(:.-«:ﬁ k) had already been revealed to him. No body could
know or understand the velocity of flight of this felcon; it
remained concealed from the eyes of even the elect. He was
awasi in the sense, that he was being trained esoterically by
. Ghaus-e-Azam Shaikh Syed Abdul Qadir Jilani himself |
. without any mediation. In Islamic mysticism, formal i
| allegiance and training is also essential so that apparent E?Pi*gg
- spiritual kinship remains established and obligations of 'J
| Shariah fulfilled. | _

Thus after the completion of initiatory journey and by | ;
the permission of his Shaikh Hazrat Khidr, Mian Mir left for '
o Lahore. His arrival at Lahore dates 1575 A.H. at the age of 25.
i? When Mian Mir reached Lahore it was the time when | ;.
| Mughal Emperor Jalaluddin Muhammad Akbar was in power. |
Mian was sent to Lahore to acquire formal education in
L religious sciences. In this city he used to stay in different
i mosques. Here he attained education according to prescribed
courses of study under the care of different competent
teachers. Maulana Sa'adullah Lahori was one of the eminent
+  teachers who taught Mian Mir. He was a great exoteric scholar
 of repute of the time. Maulana Naimatullah Lahori who was a
§i:  student of Maulana Sa'adullah also taught Mian Mir for
»«ﬂ number of years. Dara-Shukoh relates that Maulana
Naimatullah used to say: 'Hazrat Mian Mir had been my

—_
- ]
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student for many years and I guided him well. He gained from
all of my learning and education, but I could not have
" cognition of his sublime spiritual state in this period; this was
indeed a great concealment of his esoteric state on his part."
The name of Maulana Mufti Abdus-Salaam is also mentioned
as one of his teachers. The accomplishment of formal
education in the area of intellected and transmifted sciences
(=¥ U#) earned Mian Mir great name amongst the
scholars of the time.

Afterwards period of austerities and ascetic practices
starts in the life of Hazrat Mian Mir. Hazrat used to visit
shrines of the Mashaikh of Lahore daily and then leave for
jungles and desolate places for inner peace and to shun
involuntary thoughts. He would engross in devotional
exercises there away from the eyes of passers- by. When some
devotees accompanied him, he made them sit separately under
trees to be engrossed in dhikrullah. At the time of obligatory
prayers, they would get together to offer prayer in
congregation. He used to advise his followers to shun
association with the people. In his lodge, he would close door .
of his cell for night vigils. Sometimes one or two friends were
allowed to accompany him at night, otherwise he would sit
alone facing Kaaba. The following couplet was often recited

by him: | - |
= L = /i((ﬁf;) c)l.}uffyﬂd’ﬁffl
~ (The person who becomes oblivious of dhikrullah for
a single moment, he is infidel though impliedly.) |

Prince Dara Shukoh has specifically mentioned three
places in Lahore where Hazrat Mian Mir used to engross
himself: (1) near the tomb of Hazrat Shah Blawal Qadri under _ :
the shadow of trees where he spent time at noon. (2) At |

;
—

————
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Barahdari of Kamran which locates on the Western side of
river Ravi. (3) In the graveyard of Bibi Pakdamana under the
shadow of jujube (Beri) tree. Although Hazrat Mian Mir had
initiation with notable radiant mystic Shaikh Khidr Abdal
Biyabani, he was awasi himself. He was esoterically trained by
Ghaus-e-Azam himself. This spiritual training caused him to
achieve highest spiritual rank amid auliya Allah.

Hazrat Mian Mir never slept at night for years on end.
Dara-Shukoh relates that he learnt from a gnostic (arif) named
Shaikh Qutb: 'Hazrat Mian Mir never felt the need to sleep at
night.! He would remain engrossed deeply in breath-less
recollection (dhikrullah) to the extent that he took one breath
only for the whole night till sunrise. Only in the last part of lite

- after the age of 80 he would inhale and exhale four-times in

the night. Thus his absorption in dhikrullah remains

unmatched in the history.

In the city of Lahore, the fame of Hazrat Mian Mir
spread far and near. A crowd of people began to throng him
every time. This naturally disturbed his absorption in divine
adoration which he could not afford for long time. Thus one
day all of sudden he left for Sirhind. There he sustained severe
pain in his knees and also many other physical ailments
attacked him which appeared incurable. One night, he sought
spiritual assistance of Ghaus-e-Azam Shaikh Syed Abdul
Qadir Jilani. In dream, he saw Ghaus- e-Azam accompanied
by Hazrat Khidr (A.S) coming to inquire of his health. Hazrat
Mian Mir submitted about his ill-health. Hazrat Ghaus-e-Azam
wiped his hand softly over his body and gave him arch-like pot

full of water and asked him to drink. By drinking that water

state of ecstasy occupied him. When that state ended, he felt
relief and totally cured of all diseases.
It is related that during serious illness, there was no
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one to look after Hazrat Mian Mir. All his kins too left him. it
When Haji Naimatullah Sirhindi came to know of loneliness 1 '
and helplessness of Mian, he with great fervour and
enthusiasm reached his lodge to attend him. He did his utmost - §
to serve Mian Mir in his illness so much so he also performed =
duty of sweeper himself. When by the grace and prayer of 1
Ghaus-e-Azam and Hazrat Khidr (A.S) he was fully cured, he
one day asked Haji Naimatullah: "I don't possess worldly
wealth, however if you-want I can show you Divine Path."
Haji readily agreed. Hazrat Mian Mir cast esoteric glance at
him for a week which caused him achieve exalted spiritual

rank.

After living in Sirhind for one year Hazrat Mian Mir
returned to Lahore and settled in the quarter where the
gardeners lived known as muhalla Baghbanpura and later
known to be Khafipura. He lived there till his death. Although
his presence gradually became known in short time, he tried to
avoid crowd of people nor accepted financial assistance of
anyone. When returning gifts, he would always say that the
giver had mistaken him for a beggar while in fact he was rich
with God. During his stay in this locality, it was his routine
practice to go out into the jungle in day time, then retire to his
cell at night. Later he remained confined in his cell walking
with the help of a stick believing in the assistance of God
above. His Faqr (wilayat) was so magnificent and faith so
strong that he did not like Sufis like Shaikh Bahauddin
‘Zakiriya Multani Suhrawardi who was recipient of la\{ish gifts.
It is related that he said: "If Bahauddin had been in my time, |
would have directed him to abdicate all worldly wealth.and
grandeur and then come to me so that I could teach him what
is Faqr." This statement vehemently asserts Qalandariyyat of
highest rank of Hazrat Mian Mir and his unlimited

_ %T:.
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dervishhood with no match no like of him.

Hazrat Mian Mir would not.initiate people in large
number. Whoever came to visit him in order to get initiation
(Bait), he would say: Mystical quest is not an easy job. You
cannot attain divinity unless you abdicate humanity i,e. you
have to become unique and excellent in order to arrive at
Truth. Two things cannot be contained at a time in one heart.
But whoever came with full determination to travel mystic
path, he would advise him austerity and asceticism. When he
would initiate anyone, he would recite the following couplet:

e S O =32 O s Uit b
UJJL%%JIJHV DY UJ/J.?

T

(Do you know what is the first condition to travel
mystic path to acheive gnosis? It is to forsake both the worlds
and to trample them under foot.)

In the Qadiriyya order of Hazrat Mian Mir Tajrid
(detachment) and Tafrid (singularity) carried much
importance. He who became perfect in Tajrid achieved his
goal in short time. Mian Mir said: "As it is evident that if one
hair of a person remains uncleaned and all other limbs of the
body are washed, defilement still stands intact and that person
cannot be declared purified completely. Likewise if a man has
relinquished worldly attractions but one mundane anxiety stiil
inflicts him, he is never absolved from relationship
(association) nor can such person be called singular; his inner

impurity remains firmly stand permanently.”
Sl iz QWAL O bsoil §F S T
St s 13 M E Gk s b GALE 7

(If one hair of your head remians uncleaned you will
remain fettered on account of that hair. I won't consider you
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totally purgated unless you sacrifice your life in one stroke)

| Whenever anyone came to visit Hazrat Mian Mir, he
would ask him: How are you and what is the purpose‘or your
coming here? If he responded 1 have come just to visit you', he
would console him and say, You sit here. After awhile he
would raise his hand in supplication and then allow him to go.
If the visitor said 'l have come in quest of God', he would turn
his face to other side and did not allow him to sit near him,
rather asked him to leave saying: "O Dear! Quest for the Lord
Most High is not an easy job. It 1s an uphill task. You won't be
able to arrive at the Abode of Light unless you get singular
i,e., you have to become single in order to find the Singular

(Wahid, the Only Being)

Prince Dara Shukoh mentions the experience of Mulla
Shah, a disciple of Mian Mir who related: "In the beginning
when I came from Badakhshan, I heard the name of Mian Mir
and felt too much attracted towards him. I presented myself
before him, but he did not care a little. I kept on visiting him
three years continuously, still he did not pay attention to me.
After putting me on trial for long time he initiated me and
absorbed me in devotional exercise. This was the special
modus operandi of Hazrat Mian Mir." Now it is the same
practice of my Pir Mullah Shah Badakshani, says
Dara-Shukoh. The Prince elaborates that in the beginning they
adopt loving -attitude and expect the same attitude of the
aspirant. After sometime when they find him steadfast in
divine love, become his lovers themselves, and the aspirant
becomes their beloved. But it is just his trial as some of the
aspirants lose spiritual aspiration with the passage of time.

Hazrat Mian Mir used to recite the following couplet:
At e2lo sl & (3') /( Na” 03/ % U L Z

:
k
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(Don't think a man confidant of divine secrets until he
is put to test hundred times)

It 1s related that Hazrat Mian Mir used to remain
hungry continuously for a week or two but never disclosed his It
state of poverty to anyone. He would say: For thirty years in |
succession, nothing was cooked in my house. His sustenance o
was according to a Quranic verse: '

:.l.-.::

0348 1) 088 5y STl B

(Your sustenance that has been promised to you is in
| the heaven)
. Hazrat Mian Mir relates: After the passage of long
time, my brother came to see me. I was worried to see him as
there was nothing in my house to eat nor any disciple of mine |
was present who could bring some food from the market. I |
| asked my brother to sit in my cell so that I could arrange food gt
for him. I went to the garden, offered two rakats of voluntary y
-; prayer and supplicated in divine court: O my Lord! a guest has -
| come to my house. I seated him there in the hope of you; there
is no one to help me and kind to me." Meanwhile he heard a 11
hidden voice say 'Your need has been fulfilled before you r
?:; offered prayer.' Instantly my brother came and said 'after you "
‘i had left a man came and brought food; and he is waiting for |
: you." When I returned to my cell, I saw a beautiful young man.
He saluted me and in low voice he said 'The Lord Most High
and compassionate has sent food and some money for you by
His Grace. He also said 'Anything you need in future you beg
of Me (God), We shall grant you.' | asked him who he was? He
answered T am servant of God.' My brother and I got busy in
taking food. We invited the visitor also to join us in meal, but
he refused saying 'l am fasting.' When we finished the meal, he
took the pots, saluted and left. I meditated over the identity of
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that person and came to know he was an angel.

Hazrat Mian Mir spent most of his time in spiritual
absorption. He would eat a little in 24 hours and that too he
did not know what he had taken. In the state of absorption he
would often ask 'what day is today, and what month is going at
present?' It is rightly said "The nourishment of auliya Allah is
arranged from the invisible world; they are not bound to eat
worldly food. Their basic food is dhikrullah in which they
remain engrossed all the time.

In the later phase of life, Hazrat Mian Mir would
accept offering (C?:’ ) to limited extend. He kept some portion
of it for himself and distributed the rest to the poor and needy
folk. Sometimes he would recite the following couplet:

S Bt sy i & ddiwpiifesS
(If the entire world is repleted with blood and

affluence, still man of God won't eat anything but lawful food)
The Kings, emperors, nobles, elect and common folk

held great faith and inclination towards Mian Mir and brought \

large amounts of offering with them to present. He would not
accept anything from the Kings and the rich. If anyone of them
brought cash with him, Hazrat Mian responded: "Do you think
me a beggar to offer the money? I am neither beggar nor
deserving, rather I am rich. That man is never begger who
solely depends on God. You take away your money and
distribute it amongst the poor." No one ever considered this
world so much detestable as Hazrat Mian thouight. In his youth
he spent days in desolate places and jungles. After offering
evening prayer, he would return to his lodge and lock the door
from inside. In his old age when he sustained knee-pain and
felt trouble to move about,, he would spend days also inside
his lodge. He used to say if anyone continued to knock the
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door of a generous ceaselessly, at last he is allowed to enter

into it one day.
Hazrat Mian Sahib used to talk less. He disliked the

friends who engaged in talks during walk, and forbade them
and said: To be engaged in talks causes forgetfulness in
dhikrullah. Why do you deprive yourself of remembrance of
Allah just for gab. He would also advise his followers to shun
walking in the bazar in two persons. If you walk alone, you

will remain engaged in dhikrullah.
Not single moment past in the life of Hazrat Mian Mir

without conscious awareness (d;r"" ). Sometimes He recited
the following verse:

=l 2 (3'- ik Iy 5..:.- 2 wl&iuuﬁ,ulduﬁu{

aﬁ_,:,.g(jl ] Lﬁf,.-,.g a’Jﬁ,ATu&’J}’fug

(It is a blunder to breathe without dhikrullah may you
turn your face from Him or turn towards Him. When Divine
Path in closed to you, may it be on account of mountain or a
straw, matters not) |

Guru Arjen Dev requested Hazrat Mian to lay
foundation stone of Darbar Sahib-Amritsar (Golden Temple).
Hazrat Shaikh went and laid foundation stone with his holy
hands, while the foundation brick was laid a bit slanted. The
mason picked up the brick and set it straight. Guru Arjen Dev

got angry and censured the mason as to why he did so. He

predicted that Darbar would be ruined once and rebuilt again.
Thus during the reign of Ahmad Shah Abdali in 1721
Gurudwara was devastated and rebuilt again after four years.
Many a king and emperor would frequently visit
door-court of Hazrat Mian Mir. Jalaluddin Akbar, despite
holding heretic faith and belief venerated him too much.
Emperor Jahangir used to get peace of mind just by
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mentioning his name. But emperor Shah Jahan remained
top-most beneficiary of the Shaikh. It was due to the prayer of
* the Shaikh that his (Shah Jahan) period was regarded a golden
period of Mughal empire.

Once Emperor Jahangir humbly invited him to visit
Agra. Hazrat Mian Mir accepted his invitation and left for ,
- Agra. The emperor welcomed him with deep honour and
regard but the grandeur of palace could not impress him. He |

advised the emperor to observe command and interdictions
(59 11) strictly. The emperor inquired of him any need to |
be fulfilled by him. Hazrat Mian Mir replied: "You allow me $ I
to go and never trouble me to come again." When Shah Jahan
succeeded emperor Jahangir, he came twice to Dargah of
Hazrat Mian Mir and joined his order to become firm devotee.
Hazrat Mian Mir realized him his duty towards God and the
subject of his empire. When for the first time Shah Jahan
alongwith prince Dara Shikoh came to visit Hazrat Mian Mir,
he asked Dara that he would consider Mian Mir perfect saint if .
he offered them fresh grapes. When they arrived at Dargah,
Hazrat Mian Mir offered them bunch of fresh grapes tﬁough it = *3
was not the season of this fruit. ' | j
At another time Shah Jahan, alongwith his four sons: .
Dara Shikoh, Shuja, Murad and Aurangzeb came to seek w‘
blessings of Hazrat Mian Mir. When all sat down, Mian Mir u’
placed plate full of dalya (Half-ground grain) before them.  {’
Shah Jahan, Dara, Shuja, and Murad ate very little of it, but x
Aurangzeb ate all the rest. Then Hazrat Mian Mir said:
"Dalya-dish was in true sense state of Hindustan. All of you
ate in the measure of your time in power; ﬁnélly Aurangzeb
will sit in throne and rule over India.” o
Although Aurangzeb gained blessings of Hazrat Mian

Mir, and captured throne, he was not liked by the great saint.

—#
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One day Hazrat Mian Mir instructed his attendant to allow no
one enter his private cell. Meanwhile Aurangzeb came and
sought permission to see Hazrat Mian Mir. The attendant did
not allow him. Out of fury he wrote as follows:

a2 Gl L ﬁ.w b},
(Lodge of Dervish should not have door-keeper)

and signed his name at the bottom. Still Hazrat Mian Mir did
not allow him to enter, instead he wrote instantly on it:

AT L bl 4l
(Door-Keeper must be there, so that worldly dog may
not enter)

Aurangzeb read it , got annoyed too much and left the
Dargah in full fury. |

Once Emperor Jahangir requested Hazrat Mian Mir to
pray that his heart give up interest in worldliness. The Shaikh
said: When-you do a good deed which comfort the lives of the
Muslims, you pray to God yourself and never beg of God other
than God and he recited the following verse

e B Uss L5 A P L6
(You quest for God and also the world both; this

desire is just a fancy and foolishness to covet)
Dara Shukoh relates: I dreamt one night that Hazrat

Mian Mir is taking rest out of his house. I approached him and .

saluted. He got hold of my hand and directed me to come close
to him. He made my chest naked and also his own and pressed
the place of my heart to his own and said: "Take your trust
from me.' Unlimited light from his holy body penetrated into
my chest so much so that I thought these rays of light were

it had no capacity to accommodate more light otherwise it
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sufficient for me. My heart repleted full to brim from that day,




would have split. Since that day, I feel my inmost being full of {
light and full of mystical perception (dhawq).

Hazrat Mian Sahib was strick observant of obligatory,
Sunnat-ul-Muakkidah and Tahajjud prayers and kept fasts
ceaselessly. All his followers had the same practices without k1
fail. Quite often he used to recite the following verse: 4

il o ) . - s »
éﬁéf"c s d?} - W:dﬂju’f&uj{}f
(Exert yourself in renunciation and moral scrupulosity;

sincertiy anc_l‘piety. But remember no one could ever surpass
Rasulullah 425 in these traits)

Hazrat Mian Mir followed Shariah and Sunna strictly
throughout his life and his disciples did likewise. He insisted
that the first stage in mystic journey was obedience to the
Shariah. The traveller must obey the canonical law of Islam
(Shariah) according to his capacity and be steadfast in it. By
the grace of it, desire to achieve high rank in Tariqat will be
created in his heart. When he is able to fulfil the obligation of
Tarigat, God will rend veil of humanness (creaturehood) from
the eyes of his heart and then the meaning of Reality shall be
made manifest to him which relates to the dominion of soul.
Thus Shariah helps to regulate worldly affairs and leads to the -
stage of Tarigat i,e. mysticism. Also Tariqat is the way 10
purify lower-soul (nafs) which impulses evil deeds. When
purified, it becomes source of mystical perception of the
Hagiga i,e. Divine Reality. The heart becomes void of
non-god and gets proximity to Divine Court, the Abode of

Light.

Hazrat Mian Mir kept hid'd_en the issues relating to
Tawhid from the general public. He was votary of the -

metaphysical doctrine of wahdat ul-wujud (unity of Being)
and lectured on Ibn Arabi's books Fususul Hakim and
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Futuhaat-e-Makkiya for long time. He had also memorized
considerable portions of these books.

Hazrat Mian Mir had exquisite taste for audition
(sama). When the singers arrived he would ask them to
perform. But he never kept the singers permanently with him
nor ever invited them to come for the job. Since he strictly

_obs‘ei'ved Shariah, he never indulged in ecstatic dance. After

the sama when he became happy, his face glittered by the
reflection of divine light, the hair of the beard stood erect. In
this state of condition he never displayed rapturous states
rather looked majestic, steadfast and awe-inspiring. No
physical movements or raising hands was ever noticed in him.
Eye-sight of the Shaikh had been affected in his last
days, but pupils of the eyes were In good health. It too
indicates divine strategy. If the bodily eyes have contemplative
vision of God it would indicate disunion or distraction (,3,3’7 ),
if eyes of intelligence Pifty L) contemplate Him, it would
mean divine union or unitive life in him. A time comes in the
life of Sufi saint, when outer and inner eyes become one. This
is technically called state of ‘ain ul-ayaan.' The Shaikh hac
therefore cloéed bodily eyes to avoid seeing non-god and usec
spiritual eye of the heart to contemplate Divine Beauty.
, Hazrat Mian Mir did not like to wear raiments of
dervishes such as patched frock (Khirgah). He used cheap
turban and cotton-shirt in stead of Khirqah. When it looked a
bit dirty, he would go to the river and wash it himself. He
would always admonish his disciples to wear simple but neat
and clean clothes and turban. No disciple was ever allowed 10
wear Khirgah. He used to say: wear such clothes that no one
could recognize you to have creed of dervishes. He used mat
made of palm leaves (Borya) spread on the floor in his lodge.

His Fagr (dervishhood) was so rich that he had no interest in
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luxury and comforts of life. No one could imagine range of his
dervishhood. That is why he said: "I am surprised what kind of
sainthood Shaikh Bahauddin Zakariya Muitani held. Would
that he come again into the world, and I to teach him what is
sainthood." Once a holyman said "Hazrat Mian Mir is UNO of
Islamic spirituality in the area of Punjab."

After residing in Lahore for sixty years, Hazrat Mian
Mir sustained sever attack of dysentery. Throughout his life of
ascetic nature, he always opposed to seek human help of any
kind. Likwise in severe illness, which continued for five years
he refused to allow the governor of Lahbre's physician to visit
him. The time of departure to the Abode of Light had arrived.
He died on the 7th of Rabi ul-Awal 1045 A.H on Tuesday at

the age of 88.

Gkt ) 1 ol

Thus his date of birth should be 957 AH (not 938 A.H.) If 938
A.H is considered his date of birth and date of death.as 1045
A.H then his age should he 107 years. There is no difference
of opinion is respect of his date, month and year of death
although date of birth is controversial. The last ceremonies
were performed by his disciples and servants while the.
governor Wazir Khan and notable citizens of Lahore joined
the funeral prayer and procession. .

Shaikh ul-Islam Hazrat Abdullah Ansarl says: By God,
there is no Deity except Him, for the blest soul, there is no
better, blissful and relaxing day than the moment in which
Izrail appears and asks the dying person: "You need not worry,
you are going to encounter the Rehman (the Compassmnate)
and the Rahim (Most Merciful) and to your native abode. You
will be getting exalted rank in that place " This terrestrial
| world is a temporary: station and a prlson The bellever |

: -
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Muslim stays here temporarily. Stay in the temporal world is.

just an apology. When it is finished, door of Ultimate Reality
is made open, and eternal life is attained.

The radiant soul of Hazrat Mian Mir flew to the
Domain of Divine (Lahut) as if a drop is submerged into
ocean. *
Hazrat Mian Mir would often say: After my death bury
me in saline soil so that no trace of my bones in left, and don't
make my grave in shape of sepulchre, nor sell my bones nor
make it trading centre.

Prince Dara Shukoh wanted to build a beautiful shrine
but his desire remained unfulfilled and he died. Afterwards
Emperor Aurangzeb built small but a beautiful tomb. The
ghusl is done on the last Wednesday of the month of Safar.
Thousands of people participate in Urs (death anniversary)
being held on the 7th-8th Rabi ul Awal every years.

Hazrat Mian Mir did not leave any literary heritage,
but his talks formal and informal contain sea of intuitive
knowledge. Some of his sayings and teachings are recorded as
follows: |
1. Quest for the Truth is not an easy job. Unless you
become single in His quest you won't be able to complete
inifiatic journey (%) nor realize Tawhid.

2. Accomplished Sufi saint is that in whose eyes stone

- and jewel are alike.

3. He who becomes oblivious of God for a single
moment, is as good as an infidel although in implied sense.
4. ‘Don't take anyone holding miraculous power as

‘waliallah unless he is put to test hundred times.

5. Death of auliya Allah, in true scense Is the death of
their lower-souls. When it is annihilated, they get eternal life
i.e., their mortality is changed into immortality.
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6. Intuitive power (...3/-5) of auliya Allah is unlimited. It
is alike in their worldly life and hereafter. (It is rather
intensified manyfold after their departure to celestial abode)

7. Sufi in the state of ecstasy is annihilated of his own
being and subsists in the Absolute Being. Garments donned
should be such that no one could recognise that you are
traveller of mystic path or accomplished sufi saint. He always
condemned the conventional patched frock the Sutis wear.

8. To be engaged in vain talks makes one heedless of
dhikrullah. '
9. Discourse on the subject of Tawhid (Divine unity) is

like illusion. O son! who can be saturated by an illusion. If a
vulgar...talks about Tawhid what will he get except defame. He
means to say Tawhid is a metaphysical subject beyond the
comprehension of common men. It demands realization not
the discussion or argumentation. |

10. Mansur Hallaj was less manly man (1) that he
disclosed divine secret. There are such sublime spiritualists in
the fold of Islam, that should they drink oceans of wine of
Unity (wahdat) belch not.

The Shaikh did not marry and remained celibate
throughout his life. However he left a body of strong disciples
who had exalted spiritual ranks in Qadiriyya order and caused
the spread of Islam far and wide in the subcontinent of India.
The names of some -outstanding spiritual successors are given
as follows:

i. Hajji Nimatullah Sirhindi.

2. Mian Nattha of Sirhind. He could communicate with
leaves, animals and all sorts of animate and inanimate objects.
3. Hajji Mustafa of Sirhind.

4. Mullah Ibrahim Ruhi. He was a scholar and.a keen
traveller who rejected these pursuits as well as those of
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theology after initiation by Mian Mir.

3. Mullah *Khwaja Kalan, a notable scholar of Lahore.
6. Hajji Salih Kashmiri was also a distinguished disciple.
7. Mullah Khwaja Bihari, became famous in Lahore. He

basically belonged to Patna.”On one occasion he gave a
miraculous demonstration of what he understood of wahdat
ul-wujud. In the middle of winter he and a number of sufi
friends were gathered around a fire. A mystic from Lahore
called Mahmud, asked Mullah Khwaja to give his opinion on
the concept of wahdat ul-wujud. Instantly Mullah jumped Into
the fire asserting that his action could be identified with
wahdat ul-wujud. He remained there for some time but the fire
even did not touch his clothes. When he came out of fire,
people rushed up to him tearing off every shred of clothing.
Mullah would sometimes lapse into a rapturous state while
talking. |

Mian Hajji Muhammad Banyani, Shaikh Ahmad of
Sunnam of the Punjab, Mian Abdul Maali, Syed Abdur
Rehman Mirza Madari emerged as eminent disciples with
strongest esoteric state. They all served the cause of Islamic
mysticism and Qadri persuasion.

However the most eminent of all disciples of Mian
Mir was Mullah Shah Badakhshani. He was Pir, (spiritual
guide) of Prince Dara Shukoh. He was also called Hazrat
Akhwund. After training and elevation to higher level, Hazrat

Mian Mir had allowed him to stay in Srinagar during the

summer and spend the winters with him in Lahore. During this
period in his life Mullah Shah was engrossed in the sea of
wahdat ul-wujud to such an extent that his utterances in
ecstatic state began to match those of Bayazid Bistami and
Mansur Hallaj. Mian Mir was singularly proud of Mullah Shah
and predicted that the Qadiriyya order and his own brand of
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spiritual discipline would gain acclaim world-wide through
him. Nothing was ever cooked in his house and lamp too
remained unlit. He liked darkness too much.

Once during winter Mullah Shah was sitting on a top
of a hill in Kashmir in ecstatic state. He was half naked. Heavy

snow was falling everywhere. When it touched his body, it

melted instantly on account of heat overpowered his entire

beihg. Meanwhile, Prince Dara Shukoh, who had not been

initiated yet happened to pass by that way. He saw a saint in

this condition. He kept on seeing him for a short while and
then left. Next day, he came again at that spot and saw the
saint in the same ecstatic state. Snow was ceaselessly falling
on his body and turned into water. The Prince continued his
“visit to that spot for fourteen days and noted the same
phenomenon. He was utterly surprised to observe the
sublimity of the dervish. After some days he came to Lahore
and visited Hazrat Mian Mir. He asked the Prince to narrate
detail of his visit to Kashmir Valley. Dara instantly recounted
phenomenon of dervish sitting in heavy snow-fall in Kashmir.
Mian Sahib asked Prince Dara: "Do you want to meet him?
Dara answered 'Yes 1 want to.see him again.' Mian Mir called
in a bit loud voice: 'O Mullah Shah come here! Next moment ¢
Mullah Shah was present before Hazrat Mian Mir with his ho
head bowed down. Mian Sahib inquired of Dara: 'Do you want
to become disciple of Mullah?' He replied in affirmative. Thus “f
Mian Sahib bade Mullah Shah to take oath of allegiance of {ﬁi
Dara. Mullah Shah obeyed and initiated Prince Dara there and
then. Whenever the Prince visited Mullah Shah, he found him

sitting in his lodge in darkness. When asked why he did not

light a lamp? He said 'l love darkness.’

‘\
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Hazrat Shah Abdul Latif Barri Imam

A consummate mystic of Qadiriyya order Hazrat Barri
Imam spent half of his life in the attainment of formal
education, teachings and dissemination of Islamic sciences,
and other half in retreats and intoxicated state of condition.
His real name was Shah Abdul Latif but popularly known as 1
Barri Imam-title given to him most probably by his spiritual
guide. Born in 1026 A.H (1617) in the reign of Mughal  §
Emperor Jahangir in the village Chooliyan Kursal, Tehsil ‘;'l
Chakwal in district Jhelum. He was son of Shah Mahmood 1

. e e e [ g O
=y . - - .
o= -ty

W, o riinn! o
- — =

abscendant of Hazrat Imam Musa Kazim (R.A) and hence

progeny of the Holy Prophet %L:i

Barri Imam had two brothers named Dervish Shah and
Chhota Shah and one sister. Mian Muhammad Bakhsh of
Khari Sharif in his work 'Tadhkara Mogimi" has addressed
him as Qutb al-aqtab and said 'Shah Latif and Pir Shah Ghazi
of Khari Sharif were fellow-initiate (dlﬁ'/" ).

Barri Imam was still a child when his father, on certain
ground, migrated from Kursal and settled in Islamabad whose = -~
old name was Bagh Kalan. Right from his childhood Barri I8
Imam evinced sign of sainthood. His forehead was reflecting =
what was held in his inmost being. In his early life Barri Imam
adopted profession of land- cultivation in which he father was {
occupied. He used to take flock of cattle for grazing in the
pastures, and himself engrossed in dhikrullah. Tending and
grazing sheep and goats or cattle is considered highest noble
occupation usually adopted by some holy men in their early
lives. This shepherding is considered a part of spiritual
training so as to shepherd humanity in the later part of life.
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One day hls cattle enteréd the field of a Hindu landlord and
arazed it 0 thie end while Barri Imam was deeply immetsed in
recellectlon (dhtkr) of God.. When the owner of fi eld took
otice of the situation, he complained to his father Shah
l\flahmood to redress the loss. His father alongwith the
1Iandlerd went to field to assess the loss. They found Barrt
‘Imam sleeping under a tree. The father stroked him to get up
and told him the loss of crop. Imam said "There has occurred
absolutely no loss to the crop; please ao and check yeursell
When- -Shah Mahmeed alongwith his SO and the landlord
i .- reached the fietd, to their utter surprise, no sign of loss was
" found; the crop, rather looked more pleasantly green. Seeing
this valid Karamat, the landlord, alengwnth his famlly and kins
enterecl the fold of Istam. | |
“The vencrable father. of Barri Imam Hazrat Syed
Mahmood was perfect mystic of his time. After his migration
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and teachmg the public which eentmued till his death in 1082
AH. (1671) at the dge of elghty seven. His tomb locates near
Aabpara. Other three graves are stated to be of his wife,
" daughtér and a sen A large number of people ge there daily to
pay homage to the departed souls. | |
Barri Imam was well- equlpped with exoteric lslamlc
sciences. -His father sent him to Ghorghashti, district
Campblepur for the attamment of formal education where he
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jurisprudence) logic and mathematics, Besudes this, he studied
¢ . medicine. After cempletmg the formal educatlon he for
sometime adopted wandering life. Among the countrics and
places he visited comprise: ‘Kashmir, Mushad, Najaf-e-Ashraf
Karbela, Baghdad, Bukhara, Egypt, Damascus, Makkah, the

Exalted and Madinah, the Radiant. At the age of 25, after
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to Aabpara (Islamabad) he started his programme of guidance

s!;udled exegesis (fafsir) Ahdlth Shariah (Islamic law and |
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having performed Hajj, he retumed home.

Now his quest for Ultimate Truth began. He destmed
to.search a radiant Spl]'ltual guide to help tread divine :path. He. :
swore oath of allegiance at the hand of Hazrat Hayat-ul-Mir - 1
who belonged to Qadiriyya Sufi order. His full name was Syed -
Jamalullah Shah, Hayat ul-Mir, Zanda Pir who was grandson  §
of Ghaus-e-Azam Shaikh Sygd Qadir Jilani. It is related that |
Ghaus-e-Azam prayed for his eternal life and is stated -to be
still living in some form. The cHraniclers have stated that
Hazrat Shah Moqeem Hujravi .al_dso_pledged allegiance at the
hand of Hayat-ul-Mir in Lahore in the cemetery of Miani
Sahib. Also lot of people there too became his disciples and
gained spiritual benediction from him. In the work entitled
”J” L‘Eﬁf” it is given, that Hayat ul-Mir, was born in 3522
A.H. (1128). Its writer, with reference to.a work A3ULE507 3
states, that Ghaus-e-Azam’ at the time of his demise called
Hayat-ul-Mir and said "you will enjoy long life and see with
your own eyes Imam Mehdi (R A) and Hazrat Isa (A S). When
you happen to see them, convey my salutation to them." It is
related that Hayat-ul-Mir's meeting places locate In
Afghanistan, Kashmir, and Indo- Pak sub-continent in
hundreds, but his burial spot is not known. He too is called by
the name of Pir Baba Wall Khandan |

Hazrat Ghulam Hussain Shah Bukhan in hlS work
"Karamat Shah Latif Barri” states: 'after initiating Shah Barri,
Hazrat Hayat-ul-Mir departed for Hasan Abdal for spiritual
retreat (chilla) in a big mountain where he caused many
fountains flow in the vicinity." Hayat-ul-Mir 'Zinda Pir' is
oresent everywhere, in every form and every colour-for the J
anostics (arifeen). Many of his Karamat are well-"known to :
the people but he is invisible to the common eyes. The cell in
which he observed spiritual retreat (Chilla) 1s still preserved

4
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for the public to visit. Hazrat Barri Imam also gained spiritual 0
benefit from some other great mystics. All the documentations L
which are available, the oldest one dates 1559 A.D. It bears
the word Barri suffixed with the original name of Shah Abdul |
Latif. o -
' Shah Barri Imam married Bibi Damin Khatoon
daughter of Nur Muhammad resident of Rahi Sayyidan village
in district Hazara which is situated eight miles away in the
northen side of Nurpur Shahan. After the marriage, he shifted
to a village named Kanghar where one of his disciples built a _
house for him. Shah Barri Imam stayed there nine or ten years. i :-i
A daughter named Maqbool Khatoon was born to him, but she |
died at the age of seven. His wife too died there soon after and
buried in the same house. Afterwards Shah Barri Imam i
relinqhished the world and adopted reclusive life style engaged
entirely in divine worship. | | b
Later Shah Barri Imam got weary of the wllage
| Kanghar. Fire of Divine love was now raging in his inmost
being. He left the village and shifted to Neelam Bhutu where |
large number of believers were residing. Here he spent some
; time in missionary work and then withdrew to undertake
| severe ascetic practice in a stream. It is related that he spent
i twelve years in water engrossed i in recollection (dhikr) of God.
_ It was indeed an agomzlng type of asceticism expanded over
i 12 years'in water in which the fish devoured entire flesh of his
body but he could not sensé it. His spiritual guide
Hayat-ul-Mir through intuition came to know that Barri had
lost consciousness and patience. He rushed to Neelam Bhutu
and bade him come out of water. He then asked one of his
disciple to bring pudding which both Pir and Mureed (spiritual
guide and his disciple) ate together near stream. Shah Barri
recovered fully, prostrated and thanked God Almighty,

© el g
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Glorious ufor'-the cor’nplet_io'n of his mission (retreat) ‘
successfully. Thereafter his Shaikh Hayat-ul-Mir advised him
to turn to humankind and fulfil duties towards God's creature. 1

~ There are many versions in respect of his title "Barri - g
Imam". One is that he did arduous ascetic exercises in stream - §
or lake for many years. Thus he was called 'Imam of Bahr’ 3
which later on changed into Barr or Barri. In 1831 C.E,, \
Muhammad Shah Mushadl in describing his genealogy said:
Imam spent long life in rivers, jungle.and desolate places 3

immersed in dwme worship: day and nlght and lived on wnld
weeds and grass only. He was very much exempt (Barrl) of
" food and drink; that is why he was named as Barri. The King
Aurangzed exempted the area of Potohar from land—revenue
“This brought him title of Barri. But the most authenttc version
is that Barri Imam undertook lengthy retreat (chilla) in a cave
near Neelam Bhutu durmg which his spiritual guide
‘Hayat-ul-Mir came there and standmga_t.the entrance of cave
~ called him and got him out and said: From today I appoint you
my deputy (Imam) for this land (Barr). Thence he became
well-known by the title. "Imam Barri." | |
| After ending his chilla (retreat) in Neelam Bhutu, and
on the advice of his Shaikh Hayat-ul- -Mir, Hazrat Barri Imam
settled down at a place which was then ealled ‘Chorpur’ (den of
thieves), but later came to be known as Nurpur Shahan for the
service of Islam. Here he set up three mstltutlons Khanqah. é”
(hospice), madressah (semmary) and a mosque. Khanqah was
centre for spiritual training of the dervishes. At madressah he
would teach the holy Qur'an and deliver lecture himself.
Formal education in the areas of Islamic sciences, Arabic and
Persian languages, was |mparted to the students.. Imam-had
~arranged to prowde free lodging and food to the resrdent
students. He also undertook mnssnonary tours frequently to the.
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adjoining areas to spread Islam and dispel darkness of
ignorance and infidelity. It is related that Shah Barri Imam
also went to a town named Dhirkot where thousands of people
entered in the fold of Islam at his hand. Especially two tribes
namely Satti and Tahawar lived there. The former tribe
embraced Islam while the latter turned against Barri Imam and
bent upon hostility and war with Satti tribe. A fierce battle

ultimatély took place between the two in which Satti tribe

routed the army of Tahawar. Shah Barri Imam continued his
missionary work for years together. By his efforts, the family
of Raja Rawal, the farmers, Hindu priests, Sikhs in large

number embraced Islam at his hand so much so that the entire
region of Pothowar became illuminated by the light of_ Islam |

It is related that one day while Shah Barri Imam was sitting

under a barren Shisham tree which had no leaves and
branches. By chance a caravan of Hindu pllgrlms passed by

that way. They were also carrying heavy luggage on their
shoulders. Shah Barri Imam asked them where they were
going? They said: 'We are going to river Ganga to take bath in
order to cleanse our sins and evil deeds." Shah Barri replied:
Evil deeds cannot be ehmmated just by taking-bath in-the
river; it requires divine worship, penitence and virtuous acts to
get rid of sins.” The Hindu pilgrims laughed at these words
and said: "You worship 'your God under this dry tree since
long, but He did not take pity on you to change the dry tree
into green one." Barri Imam smiled at their discourse and said
"it is an ordinary thing for the Lord to do so; He can change it
in no time." No sooner Imam uttered these words than the tree
changed into green form. All the Hindu pilgrims were taken
aback to see this amazing miracle and became Muslim at his
hand forthwith. | -
Some people of this carvan i.e. neo-Muslims while
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) go’in'g back to their homes passed by a village named Baghan
- where Hazrat Shah Mahmood, the father of Barri Imam lived
at that tlme and narrated him the incident of meeting a dervish !
at chorpur Shah Mahmood in the company of some frlends ) 1
came to see the dervish and found his son sitting there. He :
-, asked h:m to retum ‘home. Shah Barri Imam said: Now I am o \ '
_not in a position to go baek I'am so much absorbed in |
| devotlonal eXercise and duty that ] cannot move an inch at my . '
~ will and wish. However 1 will come when allowed." Hearmg :
this Shah Mahmood came back. After a week, Shah Barri
Imam too came to the village Baghan to see his parents, but
returned soon saying ‘my permanent abode iS NOW Nurpur
Shahan (Islamabad) which was once called. 'Chorpur - : .'
Tt is related that a ‘holy man named Phanae Shah
Bukhari of Uch Sharif heard many a Karamat of Barri Imam,
He said 'how can he (Barrl) interfere in our spiritual
jurisdiction, we shall confiscate all of hlS spiritual powers!" He
arranged a large army to invade Pindi. Shah Barri divined all
the phenomencn and advised his followers to get ready to face
the challenge. When the army of Phanae Shah neared Jhelum, |
Shah Barri raised his forefinger upward which paralysed half
the body of Phanae Shah. He 1mmed1ately recoursed to Hazrat
Meher Shah Khurasani through esoteric communication and -
sought his help. Shah Khurasani spiritually turned to Shah
Barri with a petition to forgive Phanae Shah and deliver him
~ from affliction. Shah Barri rclieved him from his seizure and
sent message to him 'if you want to visit mnc, ‘come here as a
cuest.! When huge army arrived there, the followers of Shah
Barrl got worried as how to entertam them. They reported the
matter to Shah Barri and sought his advice. Shah asked them
to bring some flour in an carthen pletter. He kneaded it with

his own hands and covered it with a piece of cloth and asked

: B .'; | . i
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his servants to bake breads endlessly without removing the
cover. Thus Shah Barri entertained the entire army.
" It is also related that once Bahadur Shah Awal, the

emperor of Dehli came to pay homage to Shah Barri and
presented him invaluable gems and jewels. Shah said 'l don't
stand in need of such things; these things befit the worldling

._ dogs.' Bahadur Shah got angry and insisted to accept his

offering: On this Shah Barri said 'l don't consider your jewels
equal to the value of iotas of sand.' Bahadur Shah had never

heard such talks in his lifetime and got irritated. Shah Barri

asked him to shut his eyes and engross in meditation and see
beneath his prayer-mat. To his wonder, Bahadur Shah saw
heaps of gems and jewels lying under the mat. He then

- requested Shah Barri to give him parting advice. He said:

'observe injunctions of Qur'an, Shariah and Sunna strictly and
be kind to your subjects, and work for the cause of Islam.’

Shah Barri had gained popularity far and wide. It made

many envious of him. Once Mughal emperor Shahjahan set
out on military campaign to Hazara district. The detractors

informed him about Shah Barri as the growing menace for his

kingdom. He sent his son prince Aurangzeb‘ with a contingent
of army to investigate and arrest the dervish if the situation

demanded. When the prince arrived there Shah Barri was busy

in teaching the students. He cared little about the prince and
the army at his door, rather kept on teaching according to
academic schedule. The prince was highly impressed by the

conduct of dervish and requested him to pray for him. Shah

Barri instructed him and urged him to obey, Allah and His
Messenger and observe His commands and. mterd:ctlons He

said: "prayer is weapon of the believers. Aliah is annoyed with

those who neglect it. He also urged the prince to earn lawful
sustenance as illegal (haram) morsel is highly undesireable in
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instructions for his future life.- The prince felt elated -and:
satlsﬁed with the meeting and reported the matter to his father : ]
Shah Barri Imam died in ]117 A.H (1708) and burted
In Nurpur Shahan (lslamabad) HIS tomb locates in the 1
north-eastern side of Islamabad city at the foot of Margalla R
Hills. HIS Urs (death annwersary) is celebrated in April. or'
May every year. In 1975 Federal Ministry of Rehglous Affairs
took charge of dargah Sharif; Prior to this there used to be |
held dancing programme for many days on the eve of Urs. A 1
" number of groups. comprising lady dancers, under the '
patronage of influential lords would come and perform their
‘programmes in order to earn money. When government of: 3
Pakistan took over charge, all such hateful activities were -
-stopped Department of Auqaf spent lot to erect, renovate and’ '

improve building structures and made many other arrangement

all circumstances.". He also gaye-a number of other religious
-}
!

for the celebration of Urs i in dignitied-and pious manner. ' E’
~ The chroniclers have recorded the following names as ]

the big beneficiaries of Shah Barri's spiritual treasure: - s
L. Mittae Shah SV
" Dervish Shah I S - E}

2.

3. - Inayat Shah

4.  Shah Hussain |

.Hlstory also dlscloses some other names of the persons -

who were among: the chief beneficiaries in addition to the four (

mentloned above. These are as follows: | "
'Syed Ghaus Al Shah Qadrt- Qalandarl B

. Shaikh Behloo! Qadri.

-

~ Dervish Muhammad. U
Syed Azam Ali Shah"Baba'ri 'L
Khan Ahmad Shah Qadrl
Shah Malu.

:@-s—n;ewr-}:—-‘"
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~ These fortunate spiritualists are regarded his Khulafa
but no chronicler has given name of the person who was
a_ppomted as .sajjqdafmthn (i,e spiritual heir). of Hazrat Shah

| Abdul'_‘La_.tif Barri imam.

Sources

R % ;d/._iyuf;o/f_wﬂﬁl R

| ..._sb,f,rmuth_,m s /l_wb”wav._,/v 2

JLlrU/’
J’MUJU)!”'//’J/ -d/JbJﬂV .3

dﬂbf{}':j w22 Cl.«*#/()- - 4
| d/"Hb ..L)L/LL..UHUQ 5

6. Lt Col Syed Ishfaq All The Saints of the Punjab.
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Hazrat Sultan Bahu

/ One of the top-ranking and celebrated mystics of the |
Punjab, Hazrat Sultan Bahu,'+alsd called Sultan ul-Arifeen, on |
account of his sublimity, is a unique s’piritual figure in the
sense that his most luminous sainthood came into plcture rlght .
from his advent when he was just a child and the non-Muslims ~' 5
feared his presence in the stree/) Th_e rays of his dazzling light '
were piercing into the bodies of the lookers teaching them
Tawhid. Sultan Bahu son of Bayezid Muhammad belonged to
Awan family and his tribe. relates to Awan Hashami Alvi who' | \
~ were the descendants of Hazrat Amir Zubair son of Hazrat Ah‘
Murtada (R.A) the fourth Caliph after the Holy Prophet (*-:-'Jc)
Hazrat Amir Shah son of Qutb Shah was the first who was
called by the title Awan, Awan tribe is therefore offsprmg of
Hazrat Qutb Shah. Thus Sultan Bahu is descendant of Hazrat
Ali (R.A) through 31 successive generations. In the Umayyad - 4
Caliphate Sadaat and Alvi tribes were subjected tdsevere__ ‘
oppression and cruelty. Especially Yazid, out of his personal ,
malice murdered large number of descendants of these holy
families by which they were forced to migrate to -other ¢
~ countries. When Hajjaj bin Yusuf was in power, he 3
assassinated over hundred thousand companions, Sadaat, | ;r
Alvis etc. In the light of polltlcal upheavels these families 0y
migrated to different regions of Iran and Turkistan. Since é"
Awan tribe was closely related to Sadaat of Bani Fatima, they .
would always help the latter in all vicissitudes and were called |
Awan, the helpers. Hence the appellations 'Alvi-and Hashami'
were changed into_ Awan. Afterwards from these two countries
. i,e., Iran and Turklstan they migrated to Khurasan and settled
- in the vicinity of Harat. Sadaat of Bani Fa__tl_ma preferred

' o Dhe N TR =
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sebluded life. They heavily remained engaged in Divine

worship whereas Hashami Alvi tribe, having some martial
spirit, seized fort in Harat. Thus for three or four generations

they lived in Harat until the death of Qutb Shah in this area.

Then on account of some family dissention and feud, this
Awan tribe and Sadaat of Bani Fatima travelled to the hiils of
Kalabagh near the bank of river Atk in Punjab region. The

ancestors of Sultan Bahu belonged to the nobles of Malik
~ Sowan families of Awan tribe who seftled in Kalabagh and -
Sehal. They were mansabdars in the royal court of Mughal
“Kings from one generation to another. The father of Sultan
. Bahu a resident of Jhang district, was also mansabdar. Shah

Jahan had conferred on him Kahar Janan jagir in donation.

] by Hazrat Sultan Bahu was born at Sharekot in Jhang
~ district in the year 1039 A.H. (1629-30) in the reign of Mughal

Emperor Shah Jahan. No writer has given exact date of his
birth, but it_is certain that heldied in 1691 A.D at the age of
63. Some chroniclers made attempt to calculate his date of

 birth and concluded that it was 1630 or 1631 A.D. His mother

named Bibi Raasti was not simply a devout woman, but a

waliyya in true sense, as Bahu has said:
Bliss of God for Raasti be,

for with truth is gifted she.
It was his mother who named her son Bahu which is
highly significant in esoteric sense. Ba means 'with' and Hu

means 'God'. The name thus means 'United with God'. On the

basis of Bahu's Persian work Aeen-ul-Fagr, the writer of

- Managib-i-Sultani writes that he was greatly indebted to his

mother for giving him the eloauent name Bahu, which with

the addition of one dot under Ba, becomes Ya hu. Ya hu'
‘means 'O’ and is an"invocation through which Sufi saints

implore Divine mercy and grace. .
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name. It was not simply because of his moral character or
inipressive personality that he acquired the appellation Sultan.
The lexical meaning or definition of the word Sultan is 'Power, ~ .}
authority' or the holder of power, authority.' Bahu'is (not was) E
indeed Sultan holding sovereign spiritual power like a felcon \'
in the air. It is related that his face was radiant and personality 1
SO charismatically dynamic that on Seein:g'him even the
heretics and athesists became inclined towards God. He in his
infancy, in the month of Ramadan would not suckle milk in
day time. His spiritual sovereignty was manifest since his
child'hood. The author of Manaqib-i—Sultahi relates that 'Bahu
was such an amazing ﬁglii*e'in childhood that a kind of
radlance spread around his face and whenever a Hindu
w:tnessed it, he was so much impressed by it, that he
1mmed1ately renounced his own_srellgzon and became Muslim.-
This miracle wrought only by his. radiant face sO much
frightened Hindu Community that they sent a delegation to his
father with an appeal to keep his son Bahu indc’)b"r ~except at
scheduled hours. The father accepted their request and Bahu
was ke Cpt 1ndoor to avoid disturbance. |
& C/b\“’ Bahu dld not attend any school to acqunre formal kf"‘
education. He received his early education at home; his saintly *Eff
mother was entirely re p0n51ble for it. Despite his lack of .
formal education, be wrc% books in Arabic and Persian in (té
the domain of Islamic mysticism (TaSaWuﬂ “The main cause o
behind pausity of this formal education was that he would ':'
experience 1n01p1ent ecstasy as a result of mystical infusion
from the invisible right from his childhood. Bahu has said

himself: "the intensity of divine effulgence descended on me.
in early age to such an extent that I could find no time to
acquire formal education. These inner revelations (Futuhaat)

The prefix Sultan was ﬁot_ originally a part of Bahu's *k
:
\
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were 50 enormous that many a volume could not contain .

them." That is why Bahu did not undertake austerities and
self-mortification practices nor engaged in recital of litanies
(awrad). At this age he spent most of his life time submerged
in the sea of His Unicity (=2 les). Despite having radiant
inmost and influx of revelation, Sultan Bahu never neglected
rituals (obligatory and voluntary prayer), even he did not
ignore mustahub acts. His outer and inner states were drowned
in Shariah and Sunna. He never trangressed canonical law of
Islam. | " |

After Bahu had reached the age of puberty, one day
while he was standing near his town Shorekot, a horse- rider
approached and seated Bahu behind him. He asked the rider

who he was and where he was being taken. The rider

disclosed: "My name is Ali and I am bidden to take you to the
court of Rasulullah _‘_g;." When he reached the court, he saw

the Holy Prophet {‘2&" sitting in the company of all the four

righteous Caliphs and some people of AAl a!—Ba:ﬂ In the first
instance, Hazrat Abu Bakr got up and cast spiritual glance at
Bahu and left. Then the Caliph Umar (R.A) and Usman (R.A)
repeated the same action and left. Bahu thought that Hazrat
Ali would be directed by the Prophet to initiate him because

~ he was the first to have taken him to the court of Rasulullah

I
g;':. But he was sitting quiet. Thereafter Rasulullah extended

his both hands towards Bahu and took@h ;)f allegianc@The |

result of this initiation (Baif) was that all the veils existing
between him and the earthly and celestial spheres were rent.
He could-see whatever was existing in heaven and earth.
Afterwards Hazrat Fatima az-Zahra (R.A) asked him 'You are
my son.’ Then Bahu kissed the feet of Hazrat Imam Hasan
(R.A) and Hazrat Imam Hussain (R.A) and accepted their

% servitude. When all this process was completed, the Holy
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Prophet & advised Bahu to provide right guidance to the i
creatures of God as his splrltual rank would be elevated to "
higher degrees day by day, rather every moment till etermty of :
eternites (:Lbu') as it was the will God. At the end,
Rasulullah ﬁ handed him over to Ghaus-e-Azam Hazrat "‘\
Shaikh Syed Abdul Qadaf Jilani who honoured him with a t
robe and advised to provide guidance to the public. - |
' Hazrat Sultan Bahu states "what I experienced in this
regard was not a dream. Whatever [ saw and got was all in ]
complete wakefulness, and [ saw with my bodily eyes." |
Thenceforth, influx of divine inspiration and illumination was u
intensified manifold and he ‘used to remain engrossed in the i
~ contemplative vision of the Lord and witnessed. His Majesty
and Beauty. Bahu, in this state of his esoteric sublimity, ;would |
cause travellers of mystic path achieved their destmatlon

= N e—————— S )

without undertakmg Iong practices of austerltles and ,s

devetlonal exercises. ﬁ/@/k/\ “ 5\@«% Hﬂb}
It 1s related that after Bahu ha marrled and had many e

children, his mother asked him: "O my son, God has. created i;
you for His gnosis (marifat) and not to be mdulged in
‘worldliness. You go and quest for a splrltual guide." Bahu
said: "1 have already swore oath of allegiance at the holy hands it
of Rasulullah 4:_-%; and have attained marifat." The mother e
said: "Despite this, initiation (Baxt) at the hand of some living K
spiritual preceptor is indispensable to tread Divine Path. " ((,jf
‘Sultan Bahu said to his mother: You are sufﬁc:lent.for me as ;f-_i,'
spiritual guide." But she declined on.the ground that Islam -
does not allow woman to be spiritual preceptor and that he had
better go and find a male guide." Thereupon he left his wives
and family and went to Lahore and met Hazrat Shah Habib in
a village named Baghdad located near the bank of the river
Ravi. Sultan Bahu saw a unique practice in his Khanqah. He
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had kept a boiler full-of lukewarm water over a burner. He
asked every new aspirant to put his hand into the boiler which
would cause unveiling (u/ ) to him forthwith, and achieve
his object. Seeing all this Bahu kept quiet. Shah Habib asked
him why he didn't put his hand into the boiler? Bahu said: 1
have seen the condition of those who are putting hand in the
‘boilei: and that it does not serve his purpose.” At this Shah
Habib said 'You stay in our Khangah for some day and
undertake ascetic practice, [ assign you the duty to bring water
~for the-mosque.’ |
Sultan Bahu asked the dervishes to bring him a
water-skin. When given, he brought water in it which filled
not only the contamer of the mosque to brim, but it flooded the
' entire courtyeard of the mosque. When the dervishes reported
u the matter to their Shaikh Shah Habib, he called for Bahu and
J asked: O Dervish have you some worldly wealth? He replied
_ in affirmative. On this the Shaikh said: "No two things i,e., the
world and Hereafter can go together. You go back and
relinquish all the worldly wealth and then come back to me."
* Sultan Bahu returned home and asked his mother and wives to

"Ef : give him _whatever wealth, gold and ornaments were in the
B house. But prior to this, his mother had already intuitioned the
& - thought of her son. She had hidden all the gold and ornaments
‘ ,. under the earth. When Bahu asked, she said 'there is nothing of
# - this sort in the house.' Bahu said 'l smell it here.' She said ‘you

{i:-  search it if found you take it.' Bahu dug the earth and found

ornaments hidden there. He also saw his little son Hazrat Nur
| Muhammad in the cradie wearing gold ring in his finger. He
got all the ornaments including the ring and threw somewhere
out of the house and then returned to his Shaikh Hazrat Shah
Habib. He said "You have got rid of the worldly wealth, but
what will you do with your wives? Bahu again came back and
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discussed the matter with his mother. She proposed 'Your
wives are ready to abdicate their conjugal rights in your
favour. If you succeed in your mission, it is well andgood,
otherwise you need not come back to fulfil their rights. All the

wives affirmed what his mother said on their behalf Then
Bahu came back to Hazrat Shah Habib who cast spiritual

glance at him. It caused him to witness more exalted spiritual -

station. Then the Shaikh asked Bahu to disclose his secret
object of coming here. Bahu said: "Ya Shaikh, the stations
which are made manifest to me today, I have seen them when I
was in cradle.’ The Shaikh wanted to test the. 'veracity"ef
Bahu's claim. He performed three Karamat by appearmg'

himself in the semblence of three different persons. Bahu_
suceessfully counteracted all and foiled his attempts to

overpower him. Shaikh Shah Habib then took him to his lodge.
~and said: O dervish, the boon for which you are in quest of, is

beyond my capacity to confer on you. But I can advise’ you o |
go and meet Hazrat Syed Pir Abdur Rehman Dlhlan Q&dl‘l_-
who is apparently mansabdar of the emperor but. possesses~

great spiritual knowledge and power.

Sultan Bahu left for Dehli and got near the crty On the .

other hand Shalkh Syed Abdur Rehman directed one of his
dervishes that an aspirant with-such and such features is

entering the city, you go and search him, and bring him in our -
presence. The said dervish went m the direction as adwsed by"‘_ '-
the Shaikh, and found Bahu having the same appearance and
features as were disclosed to him. He took Bahu in the'_-
presence of the Shaikh who took him by the hand to solltude =
and just in one spiritual glance enriched him with the supreme'
spiritual wealth and handed down the trust decreed to him
since eternity and allowed him to go back with a permission to

distribute it to the public. Now Bahu was full to the brim with
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the boon. When he came out the lodge of the Shaikh, he
started casting spiritual glance at the people without their S
seeking it. Now the people thronged him so much so that the 3
city looked tumultuous. Some dervishs of Syed Abdur
Rehman also reached the spot and then reported the matter to
“the Shaikh. He asked them to inquire into the matter and know
who the dervish was to have created disturbance. However
they went back and recognized Bahu. The Shaikh asked them
to bring him in his presence. When came the Shaikh snubbed
him and said; "We conferred unique boon on you but you
made it common to all." Bahu replied: When a woman buys a
tawa (an iron plate on which bread is baked) she tests it by .
sounding it to know whether or not it is worthwhile. And
when a boy buys a bow, he draws it to check whether it has
enough elasticity to work well. I too was trying to know the
nature or worth of this boon. Also like the Holy Prophet &I
you too had bidden me to spread the spiritual wealth (Boon) to
the public, it would be ever increasing until the Day of r;';':'
Resurrection. Hearing the answer Syedus- Sadaat Hazrat Pir o
Abdur Rehman was pleased and increased the boon many time , '
more,

it was Friday when Sultan Bahu left the Shaikh. He f .;
came to the congregational mosque to offer Friday prayer. The
emperor Aurangzeb alongwith entourage and the nobles had
come to the same mosque. There was a great rush inside the
mosque. Bahu could find space in the last row. After the
] prayer, he cast esoteric glance at the gathering putting them in
~ rapture excluding the King, Qazi and Katwal (the chief police
officer of the city). All the three recoursed to Sultan Bahu to
take pity on them and enrich them too. Bahu said: I distributed
wealth to all without distinction, but your own stony hearts
caused deprivation to you. However Bahu concentrated his
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attention to them and enriched all. Aurangzeb then appealed
Bahu to confer some memorable thing on him. Bahu

immediately wrote a treatise 'Aurang Shahi’ and gave it to
Aurangzeb, and then set out to Shorekot. -

On the way back, one day Bahu was lying on the road
side. Meanwhile a group of Hindu ascetics passed that way. a
One of them hatefully stroked Bahu and asked him to guide
them to right path. Bahu got up and said: If you ar¢ on the
look of straight path then it is better for you to utter: All ‘i}_ a1 y
1 ‘3}-:‘3 jases (There is no god but God and Muhammad 18
His Messenger). The result was that by the piercing glance of
Rahu all the ascetics in once voice recited Kalimat-ut-Tayib
and entered into the fold of 1slam together.

~ Sultan Bahu's way of spiritual training is calle@
@,e. the spiritual figure who has direct access (without
medium) to the court of Rasulullah '@;, who provides
necessary instructions to the aspirant comprising some litanies ¥
to recite with an advice and permission to guide the man and .
then consign him to Ghaus-e-Azam Shaikh Syed Abdul Qadir :
Jilani to fulfil obligations in detail. There are WO kinds of
Qadri Mashaikh: Qadrt 7ahidi and Qadri Serwari. The first
type of Shaikh subjects his disciples to severe austerities and
ascetic practices (alJ;Lv'), and. retreat (chilla), for a period of
ten to twelve or forty years as the case might be, before taking
him to court of éh_aus-e-Azam, who then ennobles him
(aspirant) by taking him to the court of Rasulullah 4:%; Qadri
Serwari is that holy figure who owes his sbiritually awakening
(esoteric training) directly to God and then brought to the
Court of Rasulullah who then consigns him to Ghaus-e-Azam.
That holy being is called Awaisi, or Serwari Sermadi. Hazrat

Sultan Bahu was Qadri Serwari who seldom put his disciples
in the fire of asceticism, but would benefit him in blinking of
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eye i,e. by spiritual glance. Hence Sultan Bahu trained
thousands of people in this way and made them consummate
mystics,,
Bahu was strict observant of Shariah and Sunna. He
never ignored excellent conduct {=>21) of the Holy Prophet
JL:J’.‘ and stressed his followers and adherents to follow Sunna.
He spent lot of his lifetime in jungle and desolate places
engrossed In devotional exercise. He preferred and practised
dhikr of the heart or dhikr of the mystery of the mystery
(W :up )3 in which one forgets himself and resides in His
light. Even at the early age, he looked immersed in Divine
Essence. When after attaining annihilation, he arrived at the
stage of unitive life, he would mount the sepulchres of the
great mystics to have contact with the departed souls. Once
Bahu mounted the sepulchre of Pir Abdur Rehman Qureshi
who was top- ranking wali of the time. When got down from
the grave, he said to Pir "You are issuless Fagir but we have
1ssues. No one from our generation would visit your tomb.
Since these words were uttered in a state of ecstasy, its impact
1s still noticed i,e., whosoever from Bahu's descendant
happens to go there, faces financial loss and also loss of life.

It 1s related in 'Managqib-i-Sultani’ that once Sultan
Babu went to Multan and mounted the sepulchre of Khwaja
Bahauddin Zakiriyya Suhrawardi. The grave came into
motion. Ghaus-e-Azam immediately addressed Bahauddin in
these words: 'This is our beloved, love him and do whatever he

directs you to do.'! Thus Khwaja Bahauddin came out of his

~ grave and met Bahu and asked him 'what do you want so that I

may provide you?' Bahu said ' I don't need anything, but when
Khwaja insisted he asked to accompany him a pious figure of
the city. Saying this he left the Khanqah and went towards

‘northern side. When after performing ablution with the water
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of river to offer Zuhar (noon) prayer, he stood on his

prayer-mat, he saw a virgin lady holding footware in her hand

having blisters on her Jeet standing behind him. He asked her

'who are you?' She replicd 'T am daughter of that Hindu money-

ender.' Bahu asked 'why have you come to me?' She said:

"when you entered the tomb of Bahauddin and then came out,
at that moment I embraced Islam and became Muslim and left
in search of you, because Khwaja Bahauddin ordered me to
live in you company as slave-girl." Sultan Bahu immediately
engrossed into meditation and sough divine guidance as what
to do with that girl. Thus he was divinely directed to marry
her. He, out of his inner drive gathered notable persons of the
town and in their presence marriage took place.

One day Sultan went out for a walk. He saw afar in
jungle a man who was binding bundle of fire-wood. A while
walking Bahu moved ahead and then came back through the
same route and stood at a spot and meditated for long while.
The attendants asked reason for standing there. Bahu said:
"There seems to me a tomb of certain wali or his spirit moving
there whose light was approaching heavens." Thereupon, he
took some steps and arrived at the spot of light, and saw an old
man lying there unconscious with a bundle of fire-wood. Bahu
wiped his hand on the head of that man by which he came into
sense. Bahu asked him 'how he was?' He said: "Perhaps it were
you who went through this passage yesterday. I saw you and
then I lost consciousness and I don't know beyond this." Bahu
concentrated and sent him again to the reaim of spacelessness.

Sultan Bahu apparently did not attend any academy to
acquire formal education, but the legacy of literature he left 1s
replete with Islam mysticism (Tasawwuf). Shaikh Sultan
Hamid in his work 'Manaqib-i-Sultan' states that Syed Abu

Salih Musa known as Moosom Shah Gilani, a Khilafa of B
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Sultan Bahu was the first person who collected 140 works ol
the Sultan, which were entirely based on his divinely revealed
knowledge. They were all in Arabic and Persian languoges.
Some unacquainted writers think that he 