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This i1s an enlarged edition of the Islamic
Cultural Studies. 1t includes three additional
papers, two of which deal with Allama Igbal. One
of the two, entitled “ Humanism in Igbal,”” has
an historical significance to the student of Igbal.
It was an address delivered by the author
at the very first “Igbal Day’ held in Hyder-
abad-Deccan a few months before the great poet-
philosopher passed away. Its importance lies in
the fact that it was the first attempt ever made
to treat Igbal as a humanist. It is important
also for the reason that it was read and ap-
preciated by Igbal himself. The other paper on
Igbal is in the form of a review of the late Dr.
Sachidananda Sinha’s voluminous work, Iqgbal :
The Poet and His Message, in which a huge

attempt was made to liquidate Igbal altogether.
Dr. Latif has shown that the liquidation of Igbal
15 not such an easy affair. This paper is a
model of a review and offers to every student of

Igbal the caution and proprieties that one has to
observe in any approach made to him.
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Vi ISLAMIC CULTURAL STUDIES

These fresh additions to the volume lend
further support to Dr. Latif’s thesis maintained in
~ various‘ways that the culture of Islam embodies
and displays in its process two fundamental laws ;
of life. the onc styled by him as the “Law of '
Movement in Life,”” the other as the ‘“Law of
Unity in Life,”” the two operating together to
express the Unity of God in the unity of man.
The papers are all of a piece and emphasize
that the supreme objective of Islam 1s to fulfil
the Prophet’s vision of mankind developing into a

veritable ‘‘fold every member of which shall be a
shepherd unto every other and be accountable

for its welfare.”

The need of the hour is to create this shep-
herd mind among tRe nations of the world. That
is the only way to peace on earth.

Marfat.com



BT '.ﬂ,.Ei I-_H_'.:.q' s -
m|miiﬂ B

1.
2. The Muslim Culture

CONTENTS

Publ isher’s Note
The Cultural Basis of Civilization

Muslim cultural problem, not Commun-
alism—Pandit Nehru's views examined—
Basic qualities of Muslim Culture—Islam,
as Social Creed—Culture of movement and

unity—Dynamic Culture—No clash with
modern civilization—Culture of unity:

““Shari‘ah”—Cultural landmarks in Muslim
life—New awakening—Islam’s economic
programme—Spiritual life and moral
standards—Cultural identity—Uniform up-
lift—Problem of Urdu—Conclusion

The Concept of Society in Islam

Religion of Nature—The reflex process

—Islam as old as the human race—Divine

unity, basis of Islamic society—Function
of Man—Man’s place in creation — Free
Agent—A  paradox—Spiritual Law of
Life—Display of Divine Attributes—
Knowledge and Power—The “Balance’

—Ethics and Jurtsprudence-—Democracy
of Islam

18

601

Marfat.com



viil ISLAMIC CULTURAL STUDIES

4. Prayers in Islam .. 109

5. Humanism in Igbal dos  LOL

Political Mysticism—‘“The Huomanist’’—

“Depressing  World  Order”—*Looking |
Forward”’ |

6. Igbal: The Poet and His Message ... 134

Marfat.com



woo 1elldb |\

-II |wmﬁﬁﬁ'ﬂ" o S

]

THE CULTURAL BASIS OF
CIVILIZATION

“All creation is the tamily of God. Those are the best
loved of Him who serve best His family”’—(Hadith).

e

[In dealing with the subject I shall avoid as far as possible
abstract reasoning and techmical terminology, and even un-
Jamiliar names, and shall besides concentrate my allention on the
Jundamental basis on which a lasting culture vests and without
which no culture, howeyver dazzling, has an abiding value to the

moral and material well-being of mankind at large.)

SECTION I

The term “Culture”” has been defined vari.
ously. Some have identified it with one or other
of its several aspects of manifestation. Some
have laid undue emphasis on only a few of the
ingredients which compose M- to the neglect of
other ingredients; whereas some definitions have
confused - the term “Culture” with the term

“Civilization.” 1 do not propose to dwell on
g .



2 ISLAMIC CULTURAL STUDIES

any of these cut and dried definitions; for that
will not likely help easy understanding.” I would
rather follow a much simpler method to know
what that term really means or ought to mean.
And that method is to appeal directly to common
sense—the etymological sense of the word itself.
Etymologically, the word means ““cultivation
of the human mind or its improvement by train-
ing.”’ Culture, in this sense, is the name for the
activity of the mind, for its manifestation in all
the things of life with which it is concerned.
The mind is thus the mainspring of culture; and
it follows that as the mind is, so its expression

or the culture which it generates or throws out
or shapes. Culture in this way becomes synony-
mous with life i1tself, whether that life be of an

individual or of the class or group to which he
belongs. In its group* aspect, it marks a distinct
attitude, common to the entire group and mani-
fests itself in their language and literature, in
their art and philosophy, 1n their customs,
manners, laws and modes of worship. In a word,
it represents their genius. It is such attitudes,
the different group geniuses which distinguish
one culture from another and irom which flow

_Marfatcom
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THE CULTURAL BASIS OF CIVILIZATION 3

the peculiarities and charactefistics of the differ-
ent nations of the earth.

Every culture, therefore, is at bottom, at its
basis, an attitude of mind, a living idea, so to
say, which inspires and moulds 2 pPeople’s life.
An idea such as this is in reality an organism,
and it lives or decays and dies according to the
vitality which it possesses or is inherent in it.
It is this vitality, this staying power for good or
il in a culture, which determines the scope and
duration of its operation. The history of man-
kind has witnessed the rise and disappezrance ¢f
countless cultures, because they had not sufficiey*
staying power, because the basis on which they
Tested had no abiding value to human life. On
the other hand, cultures there have been
though few in number, which have had a longer
day or have persisted to live on through the
vicissitude of time. And this, because of their

greater staying power. Buyt whatever their
length of life, there is this to be observed as a

they have lasted. the 1dea on which and for which
each one of them has lived has operated as 2
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or mythological, or it might have been the result
of reascning or necessity or an impulse, or it
might have been a part of what is called Divine
Revelation. But it has been there to inspire the

activity of those who have believed in it. And it
is in that role that it interests us as the basis of
their culture. 1f then, it 1s an idea, an ideal, an
«ism’’ which ultimately supplies the motive—the |

basis—for group activity in its different spheres,
it follows that the higher the basic idea, the “ism”’

which a culture embodies or reflects, the higher
and the more lasting its influence on mankind. It
is why cultures which have been based on certain
verities of life, or have satisfied certain universal
moral or spiritual laws of life, have had a longer
day of influence.

In societies where this truth is not understood
in its proper perspective, the term ««Culture’” 1s
confused with the term «Refinement.”” In thisin-
different or popular sense, the term «Culture”
<tands frr the fashion of the day, primarily 1n
the exiernalia of life—in dress, in drawing-room

manners, in material amenities of living and 1n

similar signs of seeming or outward polish. bBut '
<uch a condition or state may likely be a veneer,

a show, a pose, not necessarily arguing a refined

Marfat.com



THE CULTURAL BASIS OF CIVILIZATION 5

state of mind. ‘‘One may smile and smile and
yet be a villain,” says Hamlet, and he draws
attention to what should not Pass for culture.
Before I proceed any further let rne make
clear to you what I mean by another term which_
in the course of my present discourse, I shall have
touse. Itisthe term “‘Civilization ’’ Even here,

I am not going to worry you by a plethora of
definitions advanced by the protagonists of
different civilizations. I shall simply let its
etymological sense, as in the case of the term
“Culture,” make its appeal to common sense, be-

cause, it is the commonsense view which inevi-
tably should hold the ground.

Etymologically considered, ‘‘Civilization’’
should mean “‘perfecting of civil life or of the re.
lations of men among themselves.”” It is in this
sense that we arrange the order of civilizations,
assigning one to an inferior position than another.
The test is the quality of perfection attained;

and the higher the quality, the superior the civiliza-
tion. This quality is determined by two factors,
or rather it is a mixture of two Ingredients cap-
able of blending into each other. Oneis this, If
.~ awvil life is to be perfected, it must represent or-
i ganized social relations based, on the one hand,

Marfat.com



6 ISLAMIC CULTURAL STUDIES

on increasing production of the means of giving
strength and happiness to society, and, on the
other. on an equitable distribution amongst in-

dividuals of the strength and happiness so pro-
duced. This is a primary condition of civilization.
There is another condition which should be
fulfilled. Civilization must also represent a
process of perfection of the individual himself, of
his faculties, his sentiments, his ideas making
organized civil life humane or such as may
glorify human nature. In other words, “‘Civiliza-
tion”’ must always manifest two symptoms—pro-
gress of society, and progress of humanity. A
society may befully developed and its distribution
of wealth within its own circle quite equitable;
but it may prove a curse o humanity at large all
the same. Hence :f is that we insist, In every
civilization, on the presence In some degree of
this second quality which makes for the progress
of humanity. And the greater the degree in
vhich this quality blends with the other quality,
the higher the station it occuples among
civilizations.

] may now come back to my subject. The
second quality which I have just dwelt upon as

being sO indispensable to civilization is a cultural

Marfat.com



THE CULTURAL BASIS OF CIVILIZATION 7

strain. But it is a strain which does not proceed
from every culture. For, as I have already in-
dicated, cultures have not all the same vitality,
the same abiding value to humanity. Some are
distinctly pernicious; some, though by no means
pernicious, are yet so circumscribed in their scope

of usefulness that they cannot develop that quality
of universal application which can give rise to a
noble civilization or sustain it. So, if a civiliza-
tion 1s to be truly ndble, truly great, it must, for
its second quality, incorporate in its texture a
culture whose foundations lie deep in the eternal
and all-pervasive spiritual law of life which has
struggled through ages to mould mankind into one
entity. For it is only on such a basis of organized
hfe, and through such a culture, that a true
civilization can live and thrive.

What then is the culture which can fashicn a
noble civilization which in its turn can evolve a

noble world order and stand surety for its
sustained maintenance ?

It may be recalled that a civilization worthy

of its name must manifest two symptoms—pro-

. gress ofsociety and progress of humanity, t.e one

.~ dependent on the other. Inother words, a civiliza-

. tion to be truly noble must represent an organized

Mérfat.com



8 ISLAMIC CULTURAL STUDIES

civil life inspired by a culture which stands for
the progress of humanity. ‘Where you have this,
or where the two objects are served together, you
have a civilization which possesses a universal
value for all mankind and is a blessing to it. On
the other hand, where material progress 1s con-
fined to an exclusive class or section of a society
or community, or where the progress, while com-
prehending the needs oi even the entire com-
munity,depends for its sustenance on the continued
exploitation of other communities, you have an
organized life but no civilization. Again, where a
community as a community is in the vanguard of
material progress, but where: the individual has
no status or the individual soul is not allowed a

free play but 1s merged or lost in an impersonal
mass-soul or mass-soullessness, €ven here you
have no civilization. Or further, where life 1s
organized on an hierarchical basis, one layer of
caste or class rising above another, each again
vertically divided into innumerable sections on
the basis of absolute and rigid social exclusiveness,
however progressive the entire organization
materially, you have not merely no civilization

but a deliberate negation of it.
In none of these or similar situations will you

Marfat.com
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THE CULTURAL BASIS OF CIVILIZATION 9

have a civilization in the real sense of the term,
because the cultural strain animating all such
organized activities is not conducive to the pro-
gress of the individual and of hnumanity. That is

the reason why

“Empire after Empire at their height of sway
Have felt this boding sense come on;

Have felt their huge frames not constructed right,
And dropped, and slowly died upon their throne.”

Why did the Greek civilization, with all its
glorious achievements in the realm of knowledge
and thought and art and science, perish, and trans-
mit its curse, its disease to the modern European
civilization? You know the structure of the

‘Greek city state, the city state idealized by Plato
and other equally illustrious sons of Greece. Who
can deny that the Greeks through their city state
of Athens, for instance, have given us a highly
periected conception of democratic life, of a
democracy where knowledge was free and full,
where beauty both in form and thought was
superb, where the mind of its citizen could reach
its highest summits? We have been taught by

- our universities to call this civilization of the
. Greek city state asanoble civilization—the charm
¢ of its beautiful exterior is so irresistible to its
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devotees! But how many of our servants and
thinkers have taken the trouble to realize ade-

quately that under the beautiful exterior of the
city state, there was stamped by its very nature a

deep scar of concentrated leprosy onitssoul which
was eventually to be its undoing? That scar
was the pariah land permanently fixed as an ap- |
pendage to the city state—a portion of the city
where the slave, the political untouchable, was 1
quartered to sweat for the privileged citizen of
the Greek Republic, and provide him with the
material amenities of life. Living thus on the
labour of the downtrodden, the philosophers of
Greece complacently engaged themselves in the
task of unravelling the problems of humanity !
But bear this in mind, Humanity to the Greek
mind meant the Hellenes, the Greeks, in contrast
to the non-Greeks, styled “Barbarians,’” living
within and without the land of Hellos. That was
the mode of classical life and thought which was

transmitted to Rome only to intensify an already
existing exclusive class-consciousness on which the
Roman State had been raised.

This is the cultural strain which through the
wreckage of the Roman Empire was transmitted
to thé Middle Ages and the Continental Renais-
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sance giving rise to geographical patriotism and
racial nationalism converting Europe into a net-
work of contending rival military camps. This
is the strain which exploited the Industrial Re-
volution to metamorphose the old feudal order of
lords and guilds and pariahs into an industrial
order of capitalists, the grand bourgeoiste, and
the professional classes of technicians, and ad-
ministrators, petit-bourgeoisie, and the working
classes, the pariah proletariat: and this is the
strain which supplied the urge to every geogra-
phical nationality in Europe, even the tiniest. to
embark on colonial ventures all over the globe
outside of Europe, and carve out pariah lands for
themselves,

Such is the strain which originally emanated
from Greece and Rome and which has till NOwW

held under its grip the nind of the Western man.
Its concentrated leprosy has brought about wars
In our days. Of what value to mankind in general
are the conceptions and ideals which European
thinkersand administrators place before us as uni-
versally valid when, in moments of Cr1slS, we are
made to realize that their furthest horizon does
not extend beyond the narrow geographical walls
of their respective national homes in Europe, even
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as theintellectual horizon of Plato, when speaking
of humanity, did not transcend the boundaries
of the land of his own people, th¢ Hellenes?
Hence it is that Europe has failed to evolve a
civilization such as might bring the blessings of

organized material progress in equal “degree to
every part of the globe. 1t 1s a misnomer to
call a state of affairs such as this as civilization;
for, while organized material progress 1s essen-
tial to civilization, no achievement, political,
social, economic, or scientific generating strength
and means of happiness, will have a universal
value unless it can be measured in terms of
human life.

It is said that European civilization 1s not all
Hellenic, or Roman pr Teutonic at bottom, 1s not
all anti-pariah, and that whatever the strains
which might have proceeded from these sources
to shape it, they have all been kept In proper
check by the universal humanitarian strain pro-
ceeding from Christianity. But is that so?

As things stand, a half of Europe where
Bolshevism and Nazism prevail, Christianity has
been given the go-by ;! and, in the remaining half,

1. Thiswas originally writtcn when the Second World War was
on.
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the Prince of Peace has no effective hold on the
national life of his followers. The Christian evan-
gelist throughout the course of European history
has very often endeavoured not so much to es-
tablish the Kingdom of God on earth even as
Christ wished, as to enjoin on his Christian fold
an un-Christian commandment foisted on Christ -
“Render unto Caesar the things which are
Caesar’s; and unto God the things that are
God’s,” thereby pushing the vision of the Kingdom
out of sight. To speak the truth, European
Christianity has, barring stray occasions, sub-
served the interests of Caesar rather than those
of God and countenanced therefore the exPans'ion
of the pariah land all over the world.

~ S0, how is the world to evolve a civilized life
for man or humanize his life > When Earope can
give us no lead, when its much-vaunted civiliza-
tion is afflicted with a fatal disease where are we
to turn for solace and inspiration? With nerves
shattered by its civilization, can we rebuild the
world out of its ruins and establish the Kingdom
of God therein? That is the 1ssue which is star-

Ing us in the face today and which will stare
harder tomorrow.

e e .

i
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SECTION II

If mankind is to come into its own, it will
have to make a supreme effort to throw off the
disease to which it has clung for so long. But
willit doit? Or, will it go another long round

of agony? The disease is of the spirit and will
call for a remedy of the spirit.

If Europe and all those countries outside of it
which have imbibed its spirit are to turn over a
new leaf, they must reorientate their cultural out-
look and accept or return to ideas on which alone
the Kingdom of God will rest and through which

alone humanity will find universal peace and
happiness.

I'have borrowed the term ““Kingdom of God"’
deliberately from religious vocabulary, partly for
the reason that there is no other term which can

so fully express my view of a new world order,
but chiefly because I am firinly convinced in mind

that whatever the order one may evolve for to-
morraw, it will not stand for long unless it
satisfies some spiritual law of life or fulfils some
high universal moral purpose, and is determined,
at the same time, never to let the law of the
jungle, or the pagan conception of the survival of

Marfat.coa
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the fittest and the control of the world by a race
of supermen, raise its hideous head again to re-
new the struggle for the sovereignty of the earth.
If humanity is not to perish in this process, it
must make a joint endeavour in time to hand back
the sovereignty of the earth to God; for, as the

Qur’an points out, the sovereignty of the earth

and of whatsoever that there is in jt belongs only

to God and we are but to hold it in trust for Him

as his vicegerents and Jointly enjoy its wholesome

goods—one standing surety for every other-—and

thus live in peace and happiness.

Jointly enjoy the wholesome goods of the
earth! That seems to be the primary privilege
and function of humanity. But the task has been
neglected and we are reaping the consequence.

MQ¢U|6Q|M@N'JH|JJL&J|J€J§
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“Corruption hath appeared on land and on sea be-
Cause of that which men’s hands have wrought, that He
may make them taste a part of that which they have done

1n order that they might return” (xxx. 41).

This is the lesson of history,
of life. When man through perve
nearly reached the edge of a preci

the eternal law
rseness has very
pice from where
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another step forward will assuredly end in a dread-

ful fall, he should pause and retrace. Will he do - |

that? The effort will no doubt be arduous parti-

cularly forsthe European nations and for those

who have begun to imitate them in other parts of
the world. But they will have to make that effort
if they cared to be saved. The hour is propitious;

for never before in the history of man did the earth
look like a compact house asit does today, though
unfortunately the house is divided against itself;
for the achievements of science have dismantled
all geographical obstacles of time and space and
have so quickened the means of communication
that even whispers can be overheard from corner
to corner. Never before was there so great an
opportunity for mankind to come closer together
and demonstrate that they were all ‘“children of
God”’ as Christ said, or as members of one single
“family of God’’ as said the Prophet of Islam.
Now is the time to realize that racial or exclusive
nationalism is a curse to mankind, and that man

as man should be allowed to feel and live as a free
citizen of the world and live wherever his fancy or

~desire or aptitude takes him. But the efiort to

remodel life on that cultural basis will by no

means be easy for those who have lived or aspire

S e

|

|
|
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to live on the exploitation of the weak. But if the
recent wholesale fire-baths all over the world can
be regarded as a divine warning, they will have to
go through the ordeal.

If the world is to be reconstituted on any
abiding basis, the first thing that needs to be
eftected 1s the liberation of subject countries and
the emancipation of subject peoples. As a corol-
lary to thig, 1t will be necessary to abolish caste
and pariah systems wherever and in whatever
form they exist, and to democratize social life in

every community. If that were done, we shall
have the world peopled by free communities, free

to combine on a world basis for their mutual
good.



‘ 2
THE MUSLIM CULTURE'

The question has been raised and repeated
more than once: What is the Muslim Culture
and where is it to be found in India ? There was
2 time when such a question could hardly have
been even conceived. In academic circles, we used
freely to talk of our own peculiar group cultures—
the Hindu, the Muslim, the English and so forth
__and take delight in recalling to mind our several
achievements in the past in the domain of arts,

and sciences, and philosophy and life’s other ex-
pressions. There was no thought on the part of

any one group of denying the heritage of another,
although a scale of values was always applied by
each for the sake of self-satisfaction. The natural
‘ntellectual attitude is now being disturbed, and we
arebeing asked,in the name of nationalism, to cease
from caring for our individual cultures. Indeed,
attempts are being made to treat the culture of

1. From a lecture delivered in 1938 before the Muslim Culture
Society, Hyderabad Deccan.
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THE MUSLIM CULTURE 19

the Musalmans in particular, as of no conse-
quence in our present state of modern civilization.
Its very existence in any dynamic form at the
present day is doubted and challenged, causing a

sort of uneasiness among the Muslim intellectyal-
In every part of the country.

MusLiM CuLTURAL PROBLEM, NOT COMMUNALISM

On the face of it the question is 2 “imple one,
and can be answered in a simple, straightforward
manner from anintellectua] plane. Unfortunately,
however, as everybody knows, the question has
been dictated by reasons not purely intellectual,
dictated more to operate as a check against the
Muslim desire to safeguard the interests of his
culture than to elicit Information that may help
us to understand and appraise its value to life.
Not merely that : it has become part of the plan
of those who have devised this question to Cry

down every answer to it aS communalism. That
is the situation now. Ap amusing situation! You
ask a question and you refuse to listen to a reply.
Even when you give a hearing, you have learnt to
>3y, you are not satisf.ed it is a]l communalism,

S0, when I have to speak on this subject today, I

Marfat.com



20 ISLAMIC CULTURAL STUDIES

feel a natural diffidence : for I do not wish to be
misunderstood, much less to receive the self-same
compliment for the trouble. I may tell you I am
not a politician and cannot easily follow the
jargon of politics. But I should believe that to
explaina point of view or an attitude towardslife,
or to speak out the truth one has in order to dispel
ignorance is not communalism. I should also be-
lieve that to describe the culture of a people, to
show how their mind or genius has manifested
itself in their language and literature, in their
arts and sciences, in their modes of thought and
living, in their personal laws and social and
economic order, and in their outlook on life, and
to explain how thesg together give them a distinc-
tive character of their own, is not communalism.
Every culture is a living organism. Very often
it proceeds from the life of a people only to
react on it and receive further volition, and 1t

develops or decays with the life of the people who
sustain it. In a few cases, it functions as 2 living
idea, and satisfies some spiritual law of life. It
then reacts on humanity at large and introduces
a harmony in the clashing interests of class, colour
and race. It has no particular habitation of 1ts
own, and gives its name to the place it travels and

Marfat.com
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to the people who react to it. If the hands that .
hold it grow weak, 1t does not drop itself and djs-
appear. It passes on to other hands and transfers
its name to them. Thus it lives and moves on.,
We do not judge it by the hands that tremble to
hold it, but by the hands that have held it firmly
or by the hands that stretch themselves out to
give it a welcome. Above all we Judge it by its
own inherent strength. Wisdom lies not in quar-
relling with such a culture for the sake of any
passing political end, but in utilizing it as a con-
tributory force to the progress of humanity. It
1s of such a culture that I propose to speak to you
this evening. And I should believe that to do so
1s not communalism.

If you agree with me so far, my task will be
greatly lightened ; for, then, I shall not stand in

need of analyzing the, political background to the
question before us. I should, however, like to

clear one or two points before I proceed further.
The subject of the Muslim Culture is too vast
to be discussed in 3 single lecture, and I must ex-

~Plain to you how I should like to approach it so

as to give you an idea as to what it is and where
it is to be found in India.

The mind of the Muslim has, in the course of
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history, expressed itself in every culture-field—in
the fields of action, of thought, and of creation.
These are the three great fields in which all
human activity is distributed ; and in each field,
the Muslim has made a mark for himself. In the
field of action, he has evolved a particular type of _,'
<ocial and economic order and polity influenced
by a jurisprudence of his own worked out into a

comprehensive law called the Shari‘ah. In the

field of thought, his genius has laid the founda- !

tions of modern science and determined its sub-
sequent course. And in the field of creation,

what has he not done 1o enrich and beautify life

by his spiritual energy expressing itself out in his
literature, his arts and his philosophy and
religion. S0, you see, it is a vast culture, every
aspect of which 1s a great subject in itself. Like

every other culture, especially in i1ts social aspect,
it has reacted, evey now and then, to the influ-

ences of other cultures ; and this reaction 1s most-
ly visible in minor details and is brought about
by climatic conditions, exigencies of expansion
2nd mixed living, and individual tastes and lapses.
But the structure stands with all its outlines per-
manently impressed on the life of the Muslims. 10
question its existence, to ask what it is, and where
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it is to be found, is, to put 1t mildly, an intellec-
tual self-deception. I should like to guard you
against that. The Muslim Culture 1S here in
India as in countries where the Musalmans pre-
dominate, and it is better frankly to recognize it,
and see how it can'be invited to help this country
to nise to the fullest growth of jts political stature
than to close one’s eyes to it. My object tonight
1s to emphasize that this culture of the Musalmans

1s still alive, and has the vitality to promote that
end. |

I do not propose to make a survey of the
different fields in which this culture has expressed
- 1tself in the course of history : for that will be a

mere pedantic effort, and will be wearisome to
you. On the other hand, I shall invite vou to feel

the soul that has worked in al] the branches of
the Muslim life and holds together the entire body
of his culture, In other words, I should like you
to consider the basis on which this culture rests.
If that basis is properly appreciated, I daresay,

the difficulty in unde:sianding the cultu;al safe-

guards of the Indian VMuslims may be greatly
minimized,

¥
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PANDIT NEHRU’'S VIEWS EXAMINED

So far as I could see, the difficulty in appre-
ciating the value of the Muslim Culture as a
means of political progress for India lies in the
fact that those who questionit seem to be obsessed
by rather indifferent notions as to what it is that
really. constitutes culture. In the interest of
my subject, 1 think, I should warn you against
<et notions. Let me quote from Pandit Jawahar-
lal Nehru for the sake of illustration. 1 have
selected him for a very special reason. Living In
the detached atmosphere of the Osmania Uni-
versity, I havequietly watched for years the career
of many a public man in our country, and I fancy
that he is one of our tew men who can make OF
mar a great cause. }'here :s so much of honest
strength in him that it will be a matter of genuine
grief if his energy. especially at a time such as
this when he is holding a place of great trust and

influence, 1S victimized by any incorrect or
inadequate approach to the Muslim problem

in India. He says:

I have tried hard to understand what this ““Muslim
Culture” is, but 1 confess that 1 have not succeeded. 1 find
a tiny handful of middle-class Muslims as well as Hindus in
Northern India influenced by the Persian language and
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traditions. And looking to the masses, the most obvious
symbols of ‘“Muslim Culture” seems to be a particular type
of pyjamas, not too long and not too short, particular way of
shaving or clipping the moustache but allowing the beard to
grow, and a /ofa with special kind of spout, just as the cor-
responding Hindu customs are the wearing of dhoti, the
possession of a topknot, and a Jola of a different kind, As
a matter of fact, even these distinctions are largely urban
and they tend to disappear. The Muslim peasantry and
industrial workers are hardly distinguishable from the
Hindu. The Muslim intelligentsia seldom sports a beard,
though Aligarh still fancies a red Turkish cap with a fez
(Tuckish it is called, although Turkey will have none of
it). Muslim women have taken to the sr+ and are emerging
rather slowly from the purdah. My own tastes do not

' harmonize with some of those habits, and I do not fancy

beards or moustaches or topknots, but I have no desire to
impose my canons of taste on others, though I must con-
fess in regard to beards, that I rejoiced when Amanullah
began to deal with them in summary fashion in Kabul.

Here in this passage you find Pandit Jawahar-
lal Nehru trying to seek the manifestation of the
Muslim mind and soul, which alone 1is culture, in
his fez and pyjamas, and beard. Is that the line
of inquiry for a serious student ? Again, one may
have his own prejudices. We all have a few.

They are usually hindrances to right understand-
ing. But when they are of a defiant, challenging



26 ISLAMIC CULTURAL STUDIES

variety, they vitiate the sense of perspective.

In the same chapter of his autobiography
from which I have just quoted, Mr. Nehru notices
that Turkey has discarded religion, that Persia is
looking back for pre-Islamic days for her cultural
inspirations and that even Egypt 1s going the
same way and keeping her politics quite apart
from religion. And so, on the strength of what
he thinks to be a change in these countries, a
change which, even like the Muslim culture in
India, he has not been able to understand, as 1
shall show later.on, he proceeds to ask:

e o ™ e

What of the Muslim nations and Muslim Culture ?
Are they to be found in the future in Northern India
tejoicing under the benign tule of the British ?

And he himself answers :
This idea of Muslim nation is the figment of a few
imaginations only, and but for the publicity given to it by

the press, few people would have heard of it, and even if

many people believed in it, it would still vanish at the
touch of reality.

I am afraid thisisrather an unkind and again
an unscientific treatment of the subject. Suspicion

is a dangerous instrument of argument. Very
often it betrays an absence of a grasp of realities
and increases misunderstanding. The desire for
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preserving one’s own peculiarities of thought and
living 1s a natural desire. Is it not possible to
respect one’s own culture and yet, through the
strength of character that the culture gives, con-
tribute to the progress and prosperity of a com-
mon body politic?

Let me proceed to yet another quotation
from Mr. Nehru, before I enter upon as analysis
of the basis of Muslim Culture. The passage is
from one of his recent writings. It will afford
to you a very good example of mistaking the non-

essentials for the essentials and of the habit of
refusing to see the wood for the trees.

Nations may retain and will retain for a long time
much that is peculiar to them—Ilanguage, habits, ways of
thought, etc.—but the machine age and science, with swift
travel, constant supply of world news, radio, cinema, etc.,
will make them more and more uniform. No one can fight
against this inevitable tendency, and only a world catas-
trophe which shatters modern civilization can really check
it. There are certainly many differences between the
traditional Hindu and Muslim philosophies of life, But
these differences are hardly noticeable when both of them
are compared to the modern scientific and industrial out-
look on life for, between this latter and the former two,

there is a vast gulf. The real struggle today in India is
not between Hindu Culture and Muslim Culture, but be-
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tween these two and the conquering scientific culture of
modern civilization. Those who are desirous of preserving

«Muslim Culture,” whatever that may be, need not worry
about Hindu Culture, but should withstand the giant from

the West. I have no doubt, personally, that all efforts,
Hindu or Muslim, to oppose modern scientific and indus-
trial civilization are doomed to failure and I shall watch
this failure without regret.

Here, Mr. Nehru makes distinction between
two sets of things. One there is, he says, which
is peculiar toindividual nations, such aslanguage,
habits, ways of thought and philosophies of life:
and the other isthat which may commonly affect
one and all such as what the machine age may
provide——swift travel, constant supply of world
news, radio and cinema. In the opinion of Mr.
Nehru, it is the latter group of things that mould
the culture of a people, and it is here that he has
made a fundamental lapse of judgment. He has
merely confused one with the other. What he
calls things peculiar to individual nations such as
language, habits, and ways of thought—and there
are many others—which principally mark and
determine the culture of one nation as distin-
guished from that of another. It is the ‘‘things
peculiar’’ to his own community that a Muslim is
anxious to safeguard just in the same way as even
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great men like Mahatama Gandhi are endeavour-
Ing to preserve things peculiar to the Hindu
Culture. As for the things born of the machine
age, let everyone seriously put the question to
himself whether he is prepared to give them
the same position in life, viz. the cinema, radio
and the like. Obviously these are not the things
which should form the inspiring forces in any
national activity. They come in when they have
to, and are replaced by other amenities of life.
To us they are mere impersonal forces just like
electricity. Nobody can use it unless he knows
how to regulate it. But a knowledge of this
in itself is not the end. That itself is not a
sign of civilization. On the other hand, it is the
purpose for which it is used or regulated, or the
spirit behind the handling of it that is a determig-
ing factor in life. You can use electricity to work
for happiness and comfort, or you can put 1t to
destructive ends, as it is being done in Europe at
this moment. The aim is the thing ; and it is

this aim, the nature of it or the outlook on life
that makes the difference between the culture of
one people and that of another. You can never
evolve a uniform world culture merely through
‘the things of science. Any uniformity that the
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machine can give you will only be in the ex-
ternals of life, in mere superficialities. But that
will not take hold of your soul, and will not de-
note a universal mind which alone can produce
2 world culture. And the universal mind is pos- ]
sible only when man has learnt to react from the
very depths of his being to a universal spiritual or
moral law of life. Says Norman Bentwich,
Weizmann Professor of the International Law of
Peace at the Hebrew University of Jerusalem :

 Oneof the profound political troubles of our age is what
while modern science has multiplied human contacts and
almost destroyed the old isolation of time and space be-
tween several nations, little progress has been made in
bringing international relations under the control of the
moral law. The world 1:= politically as well as economically
independent ; what happens today between, e.g., China
and Japan profoundly affects the peoples and the States
of Europe and America. And so long as the relations be-
tween countries are not controlled by moral principles, and
the nations do not hold faithfully to their solemn com-
pacts, they threaten to ruin the peace of the world. The
religions of the peoples, which alike uphold certain moral
principles and share the common ideal of justice and peace,
offer the best foundation for that universal moral law
which must be established if civilization is to stand.
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BAsic QuALITIES OF MusLIM CULTURE

This is the truth which needs to be respected.
You cannot build a stable nationalism in this
country merely on the common thingsof the sur-
face. The true seat of culture is the mind of man
which manifests itself in every field of life’s ac-
tivity. We have to determine what it is in its
different cultural manifestations, and evolve a
workable plan of co-ordination between them
based on the universal moral law of tolerance.
Such being the pressing need of the hour, let us
be clear in our minds as to what we mean by the
Muslim Culture.

The Muslim Culture js neither Arabian nor
Persian, as Pandit Jawaharlal fancies it is. It is
neither racial nor national. It is, if I may so call
it, Qur’anic. You may call it a religious culture
if you like : but in the case of the Qur’anic culture
there is no need for anyone to fight shy of re-
ligion. The religion of the Qur’an is not a re-

~ligion in the Popular sense of the term. It does
not thrive on mere contemplation. It is not
monasticism ; or asceticism : nor 1s it a bundle of

g syfnbolic céremonies conducted by a hereditary
- priesthood. It is not merely faith or belief.
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- IsLAM, AS SociAL CREED

On the other hand, Islamisthe name given to
a certain outlook on life, and the Ummat or com-
munity of Islam to a certain type of social order
which that outlook brings into being or evolves.
You may talk of this outlook on life, of this order
of society with absolutely no reference to God, if
you are so minded. But Islam will remain still
Islam in its social bearing which will even then
mean the path of peace, a way of life, just as
Communism, Socialism, Nazism or Fascism.
These several ways of living are but attempts to
regulate human energy towards certain ideals or
definite aims. I can conceive of persons who
have a genuine diglike for religions of every de-
scription which postulate a life after death. In
their case, the absence of any definite creed is 1t-
<elf a creed for them. For lack of a better term
people designate their attitude as materialism.
One or other of these several ways, everyone fol-
lows. Sometimes, the path 1s prescribed for him
through birth; sometimes he himself makes a
selection. A student of comparative ways of liv-

ing may strike the balance between one and an-
other, and adjudicate superiority. But for a sincere

i
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follower, an active pursuit is what primarily
matters. So, I fancy, is the case with Pandit
Jawaharlal Nehru when he says he believes in
Socialism. So must it be with a Muslim when he
says he believes in Islam. As a Muslim he believes

in a path of life,in an order of soclety calledQur’anic
or Islamic. You cannot force him to forget him-
-self or give up his creed in matters of social re-
lationships or politics. If by chance the creeds
of the two cover some common ground or do not
create a direct conflict, co-operation along certain
lines is possible. But where the outlooks differ
from each other in fundamentals, no amount of
facile argument or sophistry, even in the name of
patriotism, will be of much avail. For, patriot-
ism will be invoked by both, and interpreted in
terms of their particular creeds. That is the

situation: that has arisen between the Musalmans
and the majoritv section of the people of this
country. And it is surely part of statesmanship to
welcome a dispassionate analysis of the differ-
ences in outlook between the two great communi-
ties, and see on what basis true co-operation
should be possible. To talk of differences honest-

ly, I think, is the first step towards unity. It
3
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may be a paradox, but it has to be faced.
CULTURE OF MOVEMENT AND UNITY

As I have pointed out already, Islamisa creed
which aims to evolve and maintain a social order
laying its supreme emphasis on two fundamental
truths of life—one, which 1 may call, movement
in life, the other, unity in life—both pointing to
a programme of action which goes by the name
of Shari‘ak. You may as well call this Shkari‘ah,

an ‘“Act’’ of Islam. Within the framework of this
Act, this programme,—its boundaries—a Muslim
has to live and work. These boundaries are
really not narrow, as in our present state of ignor-
ance and decadence they appear. The march of
events in the history of Islam has demonstrated
time and again that_to the extent the two funda-
mental truths of life, of movement and unity, have
been kept in view, to that extent has the Shari‘ah
of Islam responded and supplied the vital energy
to its followers. The two truths are in a sense
but one, and argue but one moral or social or
spiritual law of life which, 1f I may so express,
has served as a preamble to this Act, or this
Shari‘ah, of Islam. That Act stands because the
moral law which has inspired it is a natural law
ot hite,
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DyNaMIC CULTURE

And what is this movement in life that is at
the basis of Muslim Culture? I may say at once
that 1t is not my intention tonight to give a philo-
sophical exposition of this idea, nor is it necessary
for my immediate purpose. It may be enough
if I point out to you that, according to the Qur’an,
lifeis one continuous progression. It is a linear line,
and not a cycle. It is dynamic and every moment
1t unfolds itself in fresh glory. The idea of evolu-
tion is only a thing of yesterday in European
thought and science ; but among the Musalraans, it
1s a thing as old as the Qur’an. The influ:nce of
Greek thought, as it came to the Musalmans
through the Byzantine Christian channels, at first
made the early thinker among them to incline to

" the view that life was something static, but very
soon the Qur’anic interpretation of life asserted
itself and gave such powerful volition to the intel-
lectual Iife of the followers of the Faith that they
were destined to lay the foundations of scientific
inquiry and the spirit of research.

This is not the time to enumerate in detail
the achievements of their mind in the realms of
Arts and Sciences. I may just quote a paragraph-
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v two from The Making of Humanity by Briffault
vhich will give you in general terms an idea of

how important were the contributions made by
the Musalmans under the impulse of this Islamic
thought of movement:

For although ‘there is not a single aspect of European
growth in which the decisive influence of Islamic Culture
is not traceable, nowhere 1s it so clear and momentous as

in the genesis of that power which constitutes the perma-
nent distinctive force of the modern world, and the supreme

source of its victory—natural science and scientific spirit.
The debt of our science to that of the Arabs does not
consist in startling discoveries of revolutionary theories ;
science owes a great deal more to Arab culture: it owes its
existence. The astronomy and mathematics of the Greeks
were a foreign importation never thoroughly acclimatized
:n Greek culture. The Greeks systematized, generalized,
and theorized, by patigént ways of investigation, the ac-
cumulation of positive knowledge, the minute methods of
science, detailed and prolonged observation and experimen-

tal inquiry were altogether alien to the Greek temperament.

Only ir Hellenistic Alexandria was any approach to scien-

tific work conducted in the ancient classical world. What
we call science arose in Europe as a result of a new spirit
of inquiry, of new methods of investigation, of the method
of experiment, observation, measurement, of the develop-
ment of mathematics in a form unknown to the Greeks.

That spirit and those methods were introduced into the
European world by the Arabs.
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The picture of the achievements of the Muslim
mind in the different fields of intellectual interest
may be enlarged and details filled in from their
history. But it will all point to one fundamental
attitude of the mind as developed by the inluences
of the teachings of the Qur’an; and it was that
life was one continuous urge for progress and that
therefore it was part of its need to accommodate
itself to the interaction of the natural forces that
worked around him and through a knowledge of
this interaction to harness the forces of nature to
subserve to the primary aim of life which was to
promote unity and solidarity among mankind.

No CLASH WITH MODERN CIVILIZATION

This being so, all this talk of the Muslim
Culture or the Muslim mind standing to lose its
Islamic character by the onslaughts of the present
sclentific age, or to be sidetracked in the struggle
15, [ am afraid, beside the point. I may assure
Pandit Jawaharlal Nehru that the Muslim mind
has nothing to fear from the achievements of
science. In fact, the very things that seem to him
toconstitute the present scientific culture but truly
mark an extension of the Muslim Culture and
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even a fruition of it. There is no doubt a gap, a
very great gap, between the point at which the
Musalman left it and the point at which he 1s now
called upon to meet it again after centuries of
forgetfulness. In their present state of un-
deniable depression promoted by historical forces
into which we need not go at this moment, the |
Musalmans have become an object of light valua- |
tion. Their mind has fallen a prey to the In- !
Auences of un-Islamic cultures and may seem '
incapable of recognizing in the progress of the
West but the result of his own initial eftorts.
Education, however, will set matters right. There
is already an awakening all over the Muslim
world, and an earnest endeavour to break through
the un-Islamic cobweéb, that has for generations
held them back tfrom claiming their own. Turkey
has taken a step forward. To casual observers
not conversant with the spirit of Islam, the step
it has taken may seem an-Islamic ; but we who
know what that spirit is are not nervous OVEr
what has happened. Persia is coming back 1nto
its own. One may fancy, it is reviving the pre-
Tslamic culture, but 't is not so. The Qur’anic

spirit is working in both the countries for freedom
of thought and freedom of movement in life and

1
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the same, in a more or less similar fashion, as
warranted by local needs, is working for the
liberation of the Muslim mind in other countries,
in Egypt, Tripoli, Morocco, Syria, Arabia, Pales-
tine, Iraq and Afghanistan, where the Musalmans
enjoy a homogeneous existence. And we, 1n
India, in spite of the fact that we are dispersed
over a vast area and have to live in the midst of a
numerically stronger non-Muslim community,
too are growing conscious of what we have to do.
Not far off seems to be the day when this great
belt of Islam, stretching from the Atlantic right
across two great continents with its offshoots on
every side, will fall into line with the spirit of

what people call the age of science. The Muslim
Culture is not, therefore, of a type that will clach

with any culture that science may evolve. Ii will

certainly not fight shy of it. It has the vitaliy to
adapt itself to the changing phase of existence. If
properly utilized, it will prove an asset of in-
calculable value to the emancipation of life even
in this country.

That is one part of the basis of the Muslim
Culture. Now take the other.
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CULTURE OF UNITY: “SHARI‘AH"’

You may remember that I have pointed out
that unity in life is the aim of movement in life
and the two go together to serve as the back-
ground to all that the Muslim has to do in life.
“rideed the law of unity in life is the spiritual and
noral law of Islam—a law which 1s at the :
basis of the social structure of the Muslim society ‘
to regulate which a code of action has been pre-
scribed going by the name of Skari‘ah. My pur-

pose is to explain to you the spiritual law of life
working behind this Shari‘ak, the law of unity
without which the law of movement in life will
lead to chaos and disaster. The Muslim Culture
therefore which embodies this law will always be
found ready to welcome every achievement of
science, but it will be careful o see that that
achicvement subserves or advances the cause of
unity in life. Where it does not doso, you will find
the Muslim mind disinclined to accept it as a
factor of life. If this peculiarity of our mind 1s
understood by thosé who would like to co-operate
with us in the affairs of the world, there will be
absolutely no difficulty in making the necessary

adjustments in our daily relationships. It is the
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moral tone to life’s activity which Islam enjoins
upon 1ts followers that could not be compromised,
and where people, in the pursuit of a huuger
creed, will require of them to disregard this moral
aspect of life, I am sure they will never succeed.
Let us see what this moral basisis. Ishallnot
attempt to take up your time with any disquisition
on the unity of God, which is the basic belief in
Islam. I am concerned only with its implications
1n social matters. To us the unity of God shows
itself up in the unity of mankind. Humanity in
Islam is composed of individuals born with an
equal spiritual status. Every human soul is made
- of the same fabric. That is what the Qur’an

says. There is no stigma attached to any 1in-
dividual soul and he has not to suffer for any sin

committed either by himself in a previous birth or
by any of his remote ancestor. He has not to

suffer for any action except his own. That is the
ffundamental point from which the Muslim con-

%ception of life and society starts. We are all
equals in the eyes of God, and no distinction is
here made between man and woman. We all
. form together, as the Prophet expressed, one
i tamily, Ayal Allah, the family of God. When
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the Qur'an was delivered to him, the human so-
ciety all over the world was formed on a hier-
archical or divisional basis, whether it was In |
Arabia, India or Persia or the Roman Empire. l
Every sanction for that basis was swept off in a
noment when the Prophet came to the rescue of
humanity and delivered his message of equality
and intellectual and social freedom. This sense
of equality between man and man is rooted in the
mind of the Muslim ; and 1 may suggest to every
critic that sense is neither Arabian in origin nor
Persian in character, much less is it Indian. And
wherever you see the Musalmans meet together,
whether in a mosque five times a day, or at the
seat of their Ka‘ba once a year, there you find the
culture of the Musalmans. This sense of equality,

this standing shoulder to shoulder without regafd
for colour or race or station in life, this standing
and - kneeling and sitting together in a common
worship before one common Master of the Uni-
verse using one common language of devotion,
expressing one common wish, this sense of
equality or its manifestation is the culture of the -
Musalmans. And it is to be found in India, as In
every part of the globe where two Muslims meet.
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CULTURAL LANDMARKS IN MUSLIM LIFE

What is the life of a Muslim from birth to
death, even .in this age of the machine? What
are the cultural landmarks through which he has
to pass, no matter how he.reacts to them in-
dividually ? That is one line of approach to his
mind, one sure way of understanding his culture.

The moment a baby is born in a Muslim
family, a voice catches his ears. That is his
baptism. He is not baptized by water, but by
the spirit of his own nature. This voice is usually
the voice of the parent or of some elderly member
of the family. It delivers him a message, the

message of his own nature. “God alone is great :
He alone is great; and there is none besides Him

worthy of worship, even as His Messenger,
Muhammad, says.” It is a message of freedom,
of the dignity of man. The voice proceeds: ‘‘Hie
to the path of progress: hie to the path of de-
votion.” And it repeats itself, pointing to his
mission in life and showing him the line along

which he should devote a]l his faculties to the
service of the highest. And then the voice closes

with the selfsame note with which it began : ““God
alone is great: He alone is great: and there is
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none besides Him worthy of worship.”

This little simple ceremony performed over
a newborn baby, unconscious still of anything
around him, is mightily symbolical of the Muslim
Culture that he will be called upon to respect and
follow, the culture of freedom and unity in life.
The brief call which marks this ceremony at his
birth does not die away with it, but haunts him
right through his life. In the morning when he
wakes up from sleep, or in the night, before he
lays himself down for rest, he listens to the same
call, as three other times during the day—the call
of the Muezzin from the minaret. And the note
rings in his ears each time reminding him of the
voice that was at first poured into them at the

time of his birth—the call for progress and de-
votion to God. Iddeed, such is the spiritual
character of this culture that when his life’s task
on earth is done, and his family and friends

gather around him to bid him farewell, the same
call passes over his body and the gathering stand
in a line, shoulder to shoulder, to pronounce
blessing. The call is the selfsame call for pro-
gress and devotion to God even after death, death
which in Islam is the name given to the opening
of a new chapter of life in a higher and different

r
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sphere. Mark! even in death does he symbolize
his culture through the posture he assumes in the
grave. Here he lies neither embalmed nor pro-
tected 1n a safe coffin. Earth huggirg to earth,
within the space measured out equally to every
other Muslim in the world, with his head turned

- to one common centre, he lies. That is his Cul-

1

i

ture. He lies there wrapt 1n a simple dress, just
two sheets of cloth, the dress which he used to put
on whenever he appeared in the company of his
comrades on the plain of Arafat, at Mecca, to pay
homage to one common idea in life. That dress
1s the symbol of his culture, not the fez, nor the
pyramas, nor any other which he may put on or
take away as may suit the promptings of the hour
or the demands of climate.

And between these two landmarks in the jife
of a Muslim—his birth and his death, there are

other landmarks he has to cross and which [ have
no time here to explain ; but between these two,
all that he is éxpected to do is laid down either In
specific terms or in broad outline in his Holy
Book, the contents of which, in one form.or an-
other, are from his Infancy onward always kept
before him, These directions, informed by the
life of the Prophet; compose the Shari‘ah of the
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Musalmans. For a general grasp of its character,
it may be said that, i the first place, it regulates
the form of Muslim worship, in the second place,
it lays down the duties to be discharged by every
member of the Faith towardsevery other, whether
within the family or outside of it, and the duties to
be discharged by them towards the non-Muslims
who may compose their body-politic, and the
duties to be discharged by the State towards one
and all, and, lastly, it lays down a compulsory
programme of economic self-sufficiency allowing
an equitable share in inheritance to every heir,
male or female, and levying certain charges on
the wealth of the rich for the uplift of the poor,
and the upkeep in particular of the widow and the
orphan and the old and the weak. These are the
main directions in which this Shari‘ah interests
itself, although in spheres not covered by these,
such as matters of cleanliness, food, drink, dress,
and social etiquette, it also ofiers its guidance.
The aim of this body of directions, this
Sharitak, was originally to evolve a society that
sh:onld display in its activity a harmonious inter-
action of the material and the moral forces of life.
Hence it was that, whereas it allowed free scope
for the exercise of initiative in material pursuits
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of every description, it laid restrictions and pro-
hibitions to prevent such enterprises from de-
veloping into exploitation of the moral or the
material welfare of évery other member of the
society. It therefore lays its emphasis on the
duties to be discharged towards others, rather
than on any rights to be claimed without refer-
énce to these duties. Differences of interpreta-
tion of certain provisions of this law have given
rise to several schools of thought among the
Musalmans ; but these in their essentials vary but
little with one another.

This Shari‘ah or the law of Islam is the cul-
tural expression of the Muslim mind, and is stij] a
living force in his life in India, as everywhere else,
because it is intended to govern his day-to-day
activity. The history of Islam has shown that so
long as the Muslim mind was inspired by the Jaw
Of movement and unity that we have been speak-
ing of, did this Shari-a/ react to meet new situa-
tions, and vitalize the life of the Musalmans to
further the cause of civilization. And whenever

the spirit of movement asserted itself, there was
what is called an 7 Jithad. Unfortunately, the
spirit of Ijtihad has been taking rest among us for
several centuries, keeping Muslim life out of tune
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with advancing time. It will serve no useful pur-
pose to look back over these centuries of depression
and neglect of Islam and cry over the causes that
have brought about the result. The Shari‘ah of |
Islam has reached us of this generation in a more |
or less static form, and at a time when we have
no central organization of our own to exercise the
powers vested in its code to regulate our daily life
throughout the country. Needless to say that the |
culture of the Musalmans, as Shari‘a’s can mani-
fest, is being misunderstood and even denied. But
may I point out that even 1n its present form, it
has not lost those peculiarities which will be a
source of perennial reminder to the Musalmans of
their solidarity and the moral basis on which their

social structure rests? Their form of worship
which is the greatest binding factor stands today
even as it was fixed in the time of the Prophet.
The Mosque is still set in the same direction, and

the call that proceedsfromits minaret is the same
ereat old call that moved the Musalmans to such
wonderful activity in the past. The same stand-
ard of morality in sex relationships, and in the
daily transactions of life persists, in spite of
lapses, till this day. Above all, the Qur’an lives,
and is making itsmessage of movement and unity,
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of freedom and equality, now heard In every home
through its translations.

NEwW AWAKENING

Thus the qualities which should distinguish
the Muslim Culture e 3]] there. Only the mat-
erial accompaniments need toning up. The events
of the last few decades have, however, roused the
entire Muslim world in 2 consciousness of their
present state of depression in material life. There
are signs—and powerful signs—of 3 revival among
the Musalmans everywhere, as even in this coun-
try. It is an awakening such as usually comes to
fallen nations who have had 3 great past. The
non-Muslim community everywhere will be called
upon hereafter to deal not with a decaying society
such as it was the misfortune of Islam to call its

own during the last few generations, but with a
rising generation, who, conscious of the condition
in which they have been left through a neglect of
their Faith, or an incorrect approach to it, will
Now move forward to retrieve their position, and
notmerely claim the heritage of their past culture
but revive the vitality inherent in its creed. What

form this revival will take will be determined by
&
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the freedom of action they will enjoy. Wher-
ever they predominate or live a homogeneous
existence, their task is clear. They will have to
rise or fall by themselves. But where, as in
India, they are obliged to live a triangular life,
they will have to effect a compromise. The
fusion of cultures is an idle thought. A federa-
tion of cultures seems to be the only sensible
solution here. And to. .rds that end their efiorts
should be directed. This is not the time when
their leaders should insist on the little dying
things of the day. They have now to concentrate
all their energy on the larger issues of their
cultural future in India, and, in particular, the re-
vival of that side of the Shari‘ah, through the
misunderstanding agd neglect of whose intellec-
tual and econemic provisions, they owe so much
of their present condition. Their children will
need hereafter to be economically self-dependent,
and intellectually ard politically immune from

exploitation.

IsLAM’s EcoNoMIic PROGRAMME

The economic programme of the Shari‘ah
has fallen into neglect very largely because there




woo 16lldb |\

THE MUSLIM CULTURE 51

has been in our recent history too much facility
afforded to indulge in lapses. Now that things
are improving for everyone in this country and
its people are to have a control of theijr own
affairs in the internal reorganization of their
economic life, it becomes imperative on the part
of every well-wisher of the Musalmans of this
country to see that a community which, in spite
of the shocks of time, has continued to Jive for a
great social ideal in life, does not fal] a prey to
any undiluted hunger creed, but satisfies its hun-
ger by first reorganizing its own domestic eco-
nomic resources on the moral lines laid down by
the Shari‘ah, through the machinery of the State.
For, if the Musalman is to call the coming State
hisown, in precisely the same manner as any other
mernber of the body politic is entitled to, he must
have the opportunity and the power to operate his
personal law on himself. What form such a
machinery will have to assume is a matter of
detail. The non-Muslim sections of the people
should have no reason to see in such a scheme the

bogy of an imperium in ‘mperio. The functioning
of the personal law by th_state among the differ:nt

communitiesin India isnot a new thing in this coun-

try, and should not appear a new thing if the work
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:s better done. In the interests of economic self-
sufficiency and without being a burden in any
serious manner on the exchequer of the State, it
should be within the rights of the Musalman to
ask for a State organization to control and ad-
minister the Muslim endowments, collect and
distribute the Zakat and other charges on the
surplus wealth of the Musalmans, and to ad-
minister the law of inheritance and marriage in i
strict accordance with the original spirit of the
Shari‘ah.

SpIRITUAL LIFE AND MORAL STANDARDS

I have drawn special attention to the econo-
mic needs of the Musalmans not because that a

satisfaction of them is an end in itself, but be-
cause the Shari‘ah of Islam lays an equal em-
phasis on the material interests of life, in order
that there might be a natural and happy blending
of the spiritual and the material in our daily
activity. The safeguarding of the spiritual side

is commonly understood to be a purely individual
or private concern. This may be true of societies
where spiritual development is not a matter for
corporate endeavour. In Islam, individual spiritual
progress is undoubtedly an aim of life, as in every
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other religion ; but the peculiarity in Islam is thjs
that every such individual progress should react
on the general spiritual uplift of the Ummat, add-
Ing momentum to the spirit of unity and sohdarity
among the members of the Faith and the human-
ity at large. That is the pPrimary reason why
the Musalmans have always been careful to have
the necessary freedom for their daily congrega-
tional worship in a free atmosphere. This con
gregational worship is a great cultural force
among us, and will have naturally to form one «j
the primary items of our safeguards, So also the
moral standard of our socia] life under the
Shari‘ah will have to be respected in every piece

of general legislation that may be enacted in this
country in future.

- CULTURAL IDENTITY

| Such in character are the cultural safeguards
which the Musalmans ate anxious to assure for
themselves in the new political life that has open-
ed before them in India. Our non-Muslim com-

Patriots will do well to appreciate the Muslim

standpoint and march forward with their hearty
Co-operation. It will serve no purpose to imagine
that there is little difference between the culture
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of the Musalmans and that of the majority com-
munity. There are undoubtedly a great many
things of superficial nature which are common to
both, but they are mostly the products of a com- '*
mon climate and of a common market life. They
are not such as to promote a synthesis of social
life at home : they do not touch the soul or bind

the mind to one common moral outlook on life or
create a common feeling of sacred devotion to

one another on terms of equality. I do not wish 5
to analyse the culture of other people to bring
this fact home to you. It may be unfortunate
that there should be any fundamental differ-
ence in the basic character of two cultures.
Time may bring about some sort of uniformity at
the foundation; but while the difference lasts,
who can say that the Muslim Culture does not
need or should not need safeguarding, especially
when that culture thriveson a universal spiritual
law of life working for the unity of the humanrace
rather than its disintegration ? And history has
shown how even noble cultures expressing the
lives of minorities have been submerged by other
cultures either by force of arms or by the militant

voice of the majority, even in democratic coun-
tries. Such a prospect, the Musalman in India 1s
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anxious to avoid while he can.
UNIFORM UPLIFT

Hence itisthat he wishes to have an effective
share in the control of the State machinery, and
an adequate share in the wealth of the country.
For what progress is that which does not give
him, on the one hand, the necessary strength to
protect himself and all that he culturally holds
dear against the whims of time, and, on the other,
the means and resources to contribute to the
general progress of the country ? Handicapped
as he is as an essentially landless class in most of
the provinces, with meagre share in the industrial
and commercial life of the country, and still
educationally backward, and living always in the
grip of the money-lender, an unqualified economic
programme such as is recommended at this mo-
ment of mass uplift may not mean much to him.
He needs an extra attention, 1f such an uplift is to be
really umiform. That will be the test of national-
1Ism or political partnership, if it is to grow and

last. You cannot let a sweet slogan sweep across
our country like a tornaac only to weed out the

| weak. Let us pray and rope that wise counsels
- will prevail everywhere .nd a happy solution
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found; for, on that, I should think, will depend
the future of India. If our compatriots should
rise equal to the occasion and talk less of com-
munalism, they will find that there i> no section
of the people better equipped morally and spiri- 1
tually than the Musalmans to shoulder the res-
ponsibilities of an onward march to.secure fo-
India an honourable station in the world.

ProBLEM OF URDU

Apart from the cultural safeguards of the
Shari‘ah there is another culture-field in which
the Musalman in India is equally anxious to assure
for himself in the new dispensation the necessary
security. And that is the intellectual field in
which he would like to see no barriers placed In
the natural developnient of the language which he
has helped to evolve to serve not merely as a
vehicle of his cultural expression, and as a factor
of unity among the Musalmans themselves, but as
a means of establishing living connections with
the other sections of the Indian population. This
is a great question in itself, as the field in which
-a language is at play touches every other field of

culture, and, for that reason, will need a special
treatment of its own. At some future date, I may
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likely deal with it in some detail. But at this
moment, I teel impelled to strike a note of warn-
ing against the tendency noticed even among
some of my own literary friends to call the Urdy
language by the hazy name of Hindustani or even
Hindi-Hindustani just for the sake of a compro-
mise with mere politicians. I think that such an
attitude is neither intellectual nor straightforward.

I see no reason to call it by any other except its.
proper name, Urdu. That is the name given to it
by its parents, and we have no right to change it.
One of the heirs to the heritage may disown it,
and go his way. But why should the other follow
suit? There should be no doubt a feeling of
regret in the mind of the Musalman that his fellow
countrymen should so sericasly endeavour, as
they are doing today, to dissolve a great bond of
unity between their great cultures, and to strike
out a new path for themselves. Truly, there was

no need for it. The Urdu language being a mani-
festation of the genius of both the Hindus and the
Musalmans is now strong enough to sustain the
cultural thought of both the sections. It is'sweet
enough for every tongue. ‘But our friends are not
In a listening mood. They do not realize that
new languages are not made that way, and that
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the natural laws of life are more potent than

political slogans. The Musalman is, therefore, not
perturbed at their defection, but at something
more serious. He fears that in their zeal to create

an artificial language entirely alien to him in tex-
ture and spirit and to swamp the whole country

with it, they will place impediments in the further
development of the Urdu language. It is against

this contingency that he is anxious to protect the

Urdu language. He has already tried to argue
with them that their venture to create a new

language to serve as a lingua franca and to re-
place orsupplant Urdu which, in a large measure,

was serving this purpose, that this new venture
was rank communalism on the part of the majority
and was inimical to the interests of nationalism
in India. The reply,>however, comes—and I am
quoting Pandit Jawaharlal himself—‘‘The com-
munalism of the majority is more akin to national-
ism than the communalism of the minority.”
Such is the subconscious that is at work in our
public life now-a-days, in the name of national-
ism! You really cannot argue after that. My
sincere opinion is that the Musalman should not

worry himself over what others are doing to foist
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an artificial tongue into the country. Like every
other artificial tongue it will go the way 1ts pre-
decessors have gone. But he must continue to
give to Urdu the best that there is in him to let it
advance on its natural lines. But let him keep the
door open. This is the only language which will
one day bind India together. There is no other to
take its place. So let him keep the door open and
keep the house comfortable. The prodigal will, I
am sure, return one day and claim his own. But
let not Musalman follow his way and turn a reac-
tionary himself. Indeed, I should believe that the
Musalmans cannot afford to do it at this stage.
A vast majority of them know no other language.
It1s through thislanguage only that they have for
several generations carried on their intellectunal
activity, whatever that has been. It has now be-
come the mother tongue of a vast majority of

them, and is for that reason very dearly cherished.
It has already developed a capacity to sustain the
Muslim thought as has been transmitted to them
by their past, and bids well to sustain the thought
that will govern their mind in the days of the re-
naissance that he is looking forward to in the near
future. To the extent he has poured his soul into

its frame, to the extent he has transmitted his
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vitality to it, to that extent he will continne to
claim it as an expression of his culture as well and
will, therefore, naturally be desirous of not merely

safeguarding its interests but continuing to make
it a plank on which a community of fellow-feeling
and mutual care and regard should thrive between

himself and his fellow countrymen to the lasting
good of our country.

CONCLUSION

Friends! I have done. I have to thank you
for the very indulgent and patient hearing that
you have given me tonight. I shall be happy if in
my analysis of the basis of the Muslim Culture, I
have succeeded, in ‘ever so small a measure, in
impressing upon you that this culture of the
Musalmans is not atulture merely of the tailoring
house, or of the drawing room, or of the music
hall, or a culture divided against itself, but is in-
trinsically and in its operations a cultire of move-
ment and unity in life, and is still powerfully at
work in our midst at the present hour. Such being
1its fundamental character, can it ever be antago-

nistic to any healthy nationalism or international-
ism or any 1deal worthy of man?
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THE CONCEPT OF SOCIETY IN ISLAM

Years ago, an English poet, Matthew Arnold,
wrote a few lines entitled ‘“Revolutions,”’ lines
full of pathos and wistfulness:

Before man parted for this earthly strand,

While yet upon the verge of heaven he stood,

God put a heap of letters in his hand |

And bade him make with them what word he could.
And man has turned them many times: made Greece,
Rome, England, France :—Yes, nor in vain essayed
Way after way, changes that never cease !

The letters have combined : something was made.

Indeed, something was made ; but the poet, in
sorrow, exclaims :

Ah! an inextinguishable sense

Haunts him that he has not made what he should.

That he has still, though old, to recommence,

Since he has not yet found the word God would !

And empire after empire, at their height

Of sway, have felt. this boding sense come on:
 Have felt their huge frames not constructed right,

And dropped, and slowly died upon their throne,
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Such is the recollection of the story of man q*
that comes to the mind of Arnold! But he thinks

only of Europe. The new words that man has |
coined since, even in Europe, and which seem to |

hold its peoples under their spell at the present 1

day, he had no opportunity to read. One wonders |
what note he would have struck in his lines had |

the new words obtained currency in his own life-

- time.
Matthew Arnold could easily have taken a
broader survey of human history, and thrown his
glance beyond the confines of his own continent,

and ascertained if man anywhere else had ‘““found
the word God would.” But he did not. Hence his

disappointment. Qne thing, however, he inciden-
tally emphasizes. And it is this. No word that
man can make without an insight into the composi-
tion of “‘the word that God would” hasany chance
of success in bringing true happiness to him. In
other words, no society can hold sufficiently long
unless it satisfies some spiritual law of life, The

cry for the kingdom of heaven to come and dwell
on earth, and for God’s will to reign therein, as it

does in heaven, is only a reaction of the huma_tl
Spirit against the absence or neglect of any such
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law governing man’s individual life and his re-
lation with the external world.

RELIGION OF NATURE

Not that such a law is not discernible to man

or is unknown to him. It is innate, says the
Qur’an :

= Qb Y Ul AT P - pevi] @.Uluﬂls-&ldlsdﬁ.g"f
Turn steadfastly to the right way—the Way of Allah

—1or which man by nature is fitted. There is no altering

of the way of Allah. That is the straight way. But most
people know it not™ (xxx. 30).

TheQur’an repeatedly draws attention to the
indifference of man to see the things which he can

clearly see for himself and reflect. The vast pano-
rama ofNature,the beautiful constellations moving

in the heavens, giving to earth its alternation of
day and night, its light and darkness, the soaring
clouds that send down rain from the sky to water
the earth, the tiny seed that man sows therein

shooting out a luxuriant crop affording him his
subsistence, the moist germ out of which he him-

self grows into being, and has help-meets who
give him the comfort that he so much values and

a host of similar objects must seem to him that
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some benevolent law or purpose holds together all
that he sees or feels through his senses, and in-

stinctively raise from him the exclamation :
Aol la cals L L,
Our Lord, all this, Thou hast not created invain
(iii. 190).
' I PO 3 h.@%b)&)“}&b@llﬁl&b_’

| .Qﬂyﬁﬁloﬂjdﬂh
We have not created the heavens and the earth and
whatsoever is between them in sport : We have not created

them except to bear the #ruth, but most people know it
not (xliv. 38-39).
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Hast thou not seen how Allah causeth the night to

pass into the day and causeth the day to pass into the

night, and hath bound the sun and the moon to run each
its course, for an appomted term ? (xxm 29]

- Ogalny g gd) oVl Lhias S5
And He it is Who.hath set for you the stars that

ye may guide your course by them in the darkness of the

land and the sea, Clear have We made Our signs to those
“who have insight (vi. 98).

Jb’g‘“‘b*‘h’p‘ u\LudiJDL-uouLdﬁlil.tlaJd_,
l...ln.o-u.-..,-...\l u...u.,....“m L..L..;zmuun...x..., Es

-
Marfat.com

-

\

|



woo 1elldb |\

THE CONCEPT OF SOCIETY IN ISLAM 65

Verily We created man from an extract of earth »

Then placed him as a life-drop in a safe lodging
(womb) ;

Then fashioned We the drop a clot, then fashioned
We the clot a little lump, then fashioned We the little
lump bones, then clothed the bones with flesh anc. then

produced him as yet another creation. So blessed be
Allah, the best of Creators ! (xxiii. 12-14).
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And of His signs is this: He hath created for you
help-meets from yourselves that ye may find comfort in

them, and provided affection and Ssympathy between you.
Herein indeed are portents for folk who reflect.

And of His signs is the creation of the heavens and
the earth, and your variety of language and colour. Herein
indeed are portents for men of knowledge.

And of His signs is your slumber by night and by
day, and your seeking of His bounty. Herein indeed are
portents for folk who heed.

And of His signs is this: He showeth you the light-

ning for fear and hope, and sendeth down water from .he
S
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sky, and thereby reviveth the earth after her death. Herein
indeed are portents for folk who understand (xxx. 21-24).

i Tl L B Slee g gl - - S
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Blessed is He . . . Who hath created the seven heavens

in layers. Thou canst see no disharmony in the handiwork
»f the Beneficent God. Then look again. Dost thou see any

rifts ? |
Then look again and yet again, thy sight will return :

1nto thee thwarted and tired (Ixvii. 3-4). '
The Qur’an clinches the argument by a direct

appeal to look within : ““There are signs even 1n

your own selves; will you not then take note of
them ? (1. 21) 1 O3 NI [oll] oSl s,

THE ,REFLEX PROCESS

1+ does not sucgest that God merely “‘put a
heap of letters int nan’s hand when he parted
for this arthly strand, and bade him to make
with them what word he could.” The reflex pro-
cess is what is revealed by the Qur’an. The
word’’! itself was shown to him andits meaning
-xplained and, lest he might forget its structure

1. Cf. “In the beginning was the Word, and the Word was with
God, as the Word was God’'—St John, 1: 1.

)
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and composition, was transfixed in his nature,
bidding him to preserve it therein, and not play
withits letters, and disturb their arrangement, so

that he might live in peace with himself and the
external world of relations -
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And when thy Lord said unto the angels: Io1! T am
about to place a vicegerent in the earth, they said : Wilt
Thou place therein one who will do mischief and shed
blood, while we : we hymn Thy praise and extol Thy
holiness ? He said : Surely, I know that which ye know not.

And He taught Adam all the names, then showed the

objects to the angels, saying : Inform Me of the names of
these, if ye are in the right,

They said : Glorious art Thou ! We have no know-

ledge saving that which Thou hast taught us, Surely,
Thou alone art the Knower, the Wise.

He said : O Adam ! Inform them of their names, and
when he had informed them of their names, He said : Did

I not tell you that I knew the secrets of the heavens and

4
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the earth ? (ii. 30-33). | |

Thus rendered conscious of the secrets of the
heavens and of the earth, the ‘“names,”” or the
meaning of things, or the laws of their existence,

it followed as a corollary that he should affirm
the unity of existence :

gl 3 od2)3 whyprb o 3T (2 e Sy A1)

- Jsb 180 | 00 el gl lGle
And when thy Lord took out from the loins of Adam'’s
children their progeny, and made them affirm, (saying) :

Am I not your Lord ? They said : Yea, we affirm (vii. 172).
So equipped, man’s nature found 1itself agree-
able to bear the trust of vicegerency :
Ol onl Jladl 3 A¥1 s sl de BLYI L ,e Ul
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Verily We proposed to the heavens and to the earth

and to the mountains to receive the trust, but they shrank
from receiving it and were afraid of it, Man alone under-

took to bear it (xxxii1. 72).

And to help him bear this trust, a sense of
balance was set in him to keep the letters that
make the ‘““word’’ in proper position, and he was
told that he would be judged accordingly :

- Olyaedl 5 Gy a1 (51 sl

Allah it is Who hath revealed the word with truth

~ and the Balance (xlii. 17).
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The Beneficent God
Hath revealed the Word ;
Hath created man ;

Hath given him articulate speech.
The Sun and the Muon follow a System,
And the plants and the trees bend in adoration,

And the sky, He hath reared it on high,
And hath set the balance :

That in the balance ye should not transgress,

But weigh with fairness and not scant the balance
(lv. 1-9).

It 1s in such figurative language that the
Holy Book of Islam points out that the heavens
and the earth and whatsoever is between 1hem
are not created in sport, but for a serious end,
that each object of creation is made subje.t to
the .laws intrinsic in its nature in order that it
might fulfil its function, and that man fitted by
nature with a. sense of balance and discrimina-
tion is to conduct himself in accordance with the
laws of his being, and in harmony with tie laws
governing the rest of creation. “That is the
straight way,” says the Qur’an, the word of God
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‘st in the nature of man’”: but man ‘“hath
proved unjust, indifferent,”’! and ‘“hath corrupted
the world.”

IsLaMm AS OLD AS THE HuMAN RACE

Hence this law of life had to be revealed to
him by word of mouth, to put him in mind there-
of from time to time; and that was done by a
succession of great men whom the Qur’an calls
Mursalin or Messengers, men inspired to deliver
the Divine message, to give utterance to the law
set in the nature of man, and called upon at the
same time to live it in their own lives for the sake
of example. Their mission was to restore the
«balance’’ disturbed by the self-will and perversity
of man to help him to live a united and harmon-
ious life : 3

B PHEER U P AL i Y Wl O Loy

Mankind were but one€ community ; then- they
differed (x. 19).

Joily cayhe 9 (2o e Al - saaly df Ul oK
PSR PVACES I oW o ["(’:"J L =) e

Mankind were one community, and (when they
difiered) Allah sent Prophets as Comforters and Warners,
and revealed the word of truth to judge between mankind
concerning that wherein they differed (ii. 213).

1. xxxiii, 12.
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O S 19,56 2N 5 1y i o RON TR EaN T
- OISl ile
Systems have passed away before you. Do but travel
In the land and see the nature of the consequences for those
who rejected (the Messengers) (iii. 136).
A Y &l e O 9100 asy Gl Kyl Ul
- 4 g
Verily We have sent thee with the Truth, a Com-

forter and Warner ; and there is not a nation but a Warner
hath passed among them (xxxv. 14).

EL g | B IRV PPN P ) oom Bl 57 s
SRSIETIONIPN
How many a Prophet did We send among the men
of old! ~
And never came there unto them a Prophet but they
used to mock him ! (xliii, 6-7).
PO e 3 S Lanad e et SO e Dy Ll il
; ‘-(:l—"’ pﬁ-ﬂaﬂ-ﬁ
Verily We sent messengers before thee, of some of

whom We have told thee, and of some of whom We have
not told thee. (xl1. 78).

Lo S Ll (s3ily e gi o3 L gl e S £

- 4 a8 5 Y g ] el O e 9 louss 3 wenl l @ Ly
He hath ordained for you that religion which He

commended unto Noah, and which We inspire in thee

(Muhammad), and which We commended unto Abraham

and Moses and Jesus, saying : Establish the religion, and
be not divided therein. (xlii. 13).

4

i
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Ny Uls saaly il WSl da O 9 (Je Wl L)
-0
(O Messengers!) Ye all are of but one Order, and
T am your Lord. So be mindful of Me ! (xxiii. 52).

The Qur’an thus makes it clear that the re-
ligion which the Prophet of Arabia preached to
his people calling on them to carry it to the
langths of the earth and proclaim the supreme
vnity of God working benevolently in all creation,
and promote unity among mankind is not a new
religion. It is the same as 1s implanted in Nature, '
the same as was revealed to every Prophet in
every nation and is eternal in its operation. The
Our’an hails Muhammad (peace be on him!) as the
Seal of the Prophets and Messengers or the last
of the bearers of the truth of Divine Unity, as it
was through him that the final emphasis was
~iven to the doctrine and expressed 1n compre-
“lencive fulness leaving no possibility of further
.ugmentation to its import. The Qur’an also
ctyles him as a “‘blessing to all the worlds,” as his
appearance was made at a time when mankind
vas torn by anarchy of thought and feeling,
ad ihe cause of civilization had wellnigh
een submerged under the dead weight of Ignor-

c:A1CC,
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DiviINE UNITY, BASIS OF ISLAMIC SOCIETY

History will bear out the truth of these dis-
tinctive appellations by shewing that this great

doctrine of Islam has ever since the time of the
Prophet so powerfully impinged itselt on the
religious thought of the followers of other faiths
that no reorientation of them has been possible
except in terms of the truth to which the Prophet
devoted his life in the teeth of Litter oppositicn

and which he has left behind as a permanent
bequest to all mankind. The Rev. C.F. Andrews,
one of the foremost missionaries of the present
day, observesinarecent contribution, “The Func-
tion of Islam’’ :

One of the greatest blessings which Islam has
brought to East and West alike has been the emphasis which
at a critical period in human history it placed upon the
Divine Unity. For during those Dark Ages both in East
and West, from 600 to 1000 A.p. this doctrine was in
danger of being overlaid and obscured in Hinduism and in
Christianity itself, owing to the immense accretions of sub-
sidiary worships of countless demi-gods and heroes. Islam
has been, both to Europe and to India, in their darkest
hour of aberration from the sovereign truth of God’s Unity,
an invaluabte corrective and deterrent. Indeed, without the
final emphasis on this truth, which Islam gave from ils central
positson,—facing India and facing Europe,—it is doubtful
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whcther this idea of God as one could have oblained that estah-

lished place in humnﬂ thowght which 1s uncontested in the
intellectual world today. !

This doctrine of the Unity of GDd as deli-
neated by Muhammad (peace be on him !),the final
bearer of the great message to mankind, is the
foundation on which the Ummat or the Society of
Islam rests. Itis a simple creed. ‘“There is no
God but Allah, and Muhammaa 1s His Messen-

cer !”” Anyone who gives adherence to it straight-
way enters the fold and becomes a member of a

brotherho d where colour or blood or circum-
stance or station in life does not count, where up-
richtness of character and conduct 1s the only
criterion of preference, where one should dis-
charge hisduty to others and could claim no right
without reference tQ it, and where to live such a
life 1s to offer true prayer to God.

The Qur’an, therefore, calls the Ummat of
Islam as Khatra Ummatin, ‘‘the best society,”
every member of which has to live resigned to or
1n accordance with the will ¢f God or His law or,
to use the phrase already employed, ‘“the balance

set in the nature of man,” revealed and explained
in the Qur’an. The law of “od is not a harsh

1. The Genuine Islam, Singapore, Vol. I, No. 8 (1936).
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law, nor His will 1s the will of a tyrant :

- el W50 s Y s ]l B0 Al
Allah desireth for you ease ; He desireth not hardship
for you (ii. 183).
« Lgmay W1 LB S0 S Y
On no Soul doth Allah lay a responsibility greater
.than it can bear (11. 286).

It 1s the religion that helps man to live in
peace with himself, and in peace with his fellows
and the rest of creation. ‘‘Islam’ itself means
‘““Peace,’”’ realized in the devotion of all our facul-
tiesto the will of God which is nothing but the law
of life devised 1n His infinite goodness to work for

harmony and thus to demonstrate the Unity of
existence. The duty of every Muslim 1s to see
that every little act of his conforms to this law of
peace and harmony.

The Qur’an calls upon him to say :
Coall Oy & Glae s Sle 3 Sud 3 G O

Verily my prayers and my sacrifice and my life and
my death are all for Allah (vi. 163).

Life thusviewed, every action of man assumes
a spiritual significance.

A Positivist, follower of Comte, Dr. J.H.
Bridges, in an address delivered in 1879 on the
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subject of “Prayer and Work,”" observes gt

The faith of the Musalman is concentrated in a single
word. Islam: devotion, resignation of our own will to the
supreme decree. That word was not limited by Muhammad
to his own followers : it was used ungrudgingly of his
Judaic and Christian predecessors. There is no fitter word 4
for the religion of the human race. 1f there is any one word
in Western language which can translate it fully, it is the

word religion itself ; and that word needs interpretation “
for ears untrained in Latin speech. The word Islam un-
folds itself for us, as for the followers of Muhammad, into
the two great and inseparable aspects of life—prayer and
work. Pray and give alms, said Muhammad, almsgiving 1n

his wide interpretation of it, conceived with admirable
wisdom relatively to the simple wants of his time, covering
the whole field of doing good to men. Pray and work,
said the mediaeval saint ; pray as though nothing were to
be done by work: work as though nothing were to be
gained by prayer.

In different ways and under every possible variety of
language and symbol, the same thing is said by every
spiritual leader of men in every age and country. I find 1t
in Confucius, the founder of the faith that has kept
Chinese society together for five-and-twenty centuries : I
find it in the ancient theocracy of Hindustan : 1 find it 1n

the monuments of Egypt as their secrets are cradually
revealing themselves to modern learning. I read it in the
premature effort of Pythagoras, premature, yet profoundly

1. Discourses on Positive Religion, London, 1891.
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fruitful of momentous result, to discipline of life upon a
human basis. And last of all I find it where most men
think a monopoly of such knowledge is to be found, in the

Hebrew and Christian Bible.

Islam, then, or in the English tongue, devotion—the
devotion of our life to the highest ; the bringing of our own
will into accord with the supreme will : this is the word

that sums up the lives of pious men in every age and every
country. They have framed for themselves an ideal, a
model, a pattern of what their life should be. They have
done their utmost to make that ideal a reality. In other
words, they have prayed and they have worked,

FUNCTION OF MAN

What then is devotion of life to the highest ?
In other words, what 1s the function of man on
earth as specified by the Holy Qur’an?

This function i1s twofold. It consists, in the
first place, of faith or belief, and, in the second
of work in consonance therewith. It is not mere-
ly ““pray and work”’ thatis enjoined on a Muslim
as Dr. Bridges observes. On the other hand, it
1s ‘‘believe and work.”” Prayer in Islam is more
an action of the spirit, and is covered by the term
“work.”’

The faith of a Muslim is focussed in the idea
of the Unity of God to which reference has al-
ready been made. Since it is God Who is the

Marfat.com
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source of all power and knowledge, nothing moves
or happens, whether one calls it good or evil ac-
cording to one’s sense of values, without His know-
ledge and permission. A belief in such Divine
dispensation, always benevolent in purpose, has
become imperative. As the physical or material

Universe, the world seen, is not evidently the
whole of the manifestation of His power and will,
2 belief in the unseen world peopled by unseen |
forces, some of whom the Qur’an calls Mala’tk or
angels obeying the laws ot their own existence
and reacting on the world of humanity in pursu-
ance of the United purpose innate in the Unity of
God’s existence, a belief in them naturally arises.
Since ‘‘man’s vision cannot comprehend him,”” and
God has not chosgn to appear before man in
Visible Reality, His wish can be transmitted or

revealed only through the medium of man himself

whom man can understand. A belief in such
chosen men, the messengers, as also a belief 1n
the text of the messages inspired in them or the
Books, have necessarily to be entertained. Final-
ly, a Muslim has to believe in a life after death,
4 new life in which man will move grown con-
scious of the reaction in his soul wrought by the

Marfat.com
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manner of life he had lived on earth, in accordance
with 'or in disregard of the law or will of God
as explained 1n the Books.

These six beliefs which constitute .ne faith
of a Muslim are simple enough to make their
appeal to the common sense of man if, according
to the Qur’an, one can but reflect on the multi-
tude of signs which the visible Universe and the

common experlences of life itself furnish. At the
same time, these beliefs are so naturally linked,

one to the other, and revolve round the central
belief of the Unity cf God, a belief ‘““uncontesied

in the intellectual world today,” that they can
easily enlist logic, and the achievements of
modern science to bringing home their truthseven
to the sceptically disposed.

Ourimmediate purpose in referring to the sub-
ject of beliefs 1s to understand their significance
in so far as they affect man as a social being, or
unit of society,

MAN'S IPLACE IN CREATION

The primary question with which we have to
start 1s: What position does Islam assign to
man 1n the scheme of Divine Creation? Does it
fit him to translate these beliefs held up for his
acceptance into action? The Qur’an does not

Marfat.com
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relegate him to a position of inferiority to any
object of creation. He 1s not inferior in stature
in the scale of Divine values to the sun or the
moon or other constellations in the heavens
which have formed the objects of worship irom a
distance in the history of man, or to trees or
cattle or fire or water or stones at close range,
or again to that body of invisible forces called
angels. The Qur’an points out that man is made
“of the goodliest fabric,””' he whom the ‘‘angels
were made to offer obeisance,”’? and for whom
«whatsoever is in the heavens, and whatsoever is
in the earth’’ are made to do service.
Ol aie e 2V Loy Olgedl gL oN e s
' O San i) SWY KNS g
And hath subjected whatsoever is in the heavens and
whatsoever is in the eafth to be of service to you; they all
are from Him. Herein verily are signs fcr those who
reflect (1xv. 13).
el 3 2 G Ly e S L oK e &l O 17
_abl 95 el den {.,.{._._l.ﬁ-
See ye not that Allah hath made whatsoever is 1n

thye earth of service to you, and been bounteous to you of
§3is favours, inward and outward ? (xxxi. 20).

ﬂ:‘{)..’:m"" {lj?_:;jll_j -)4.2”' 9 u.-&-.-—” E _Jl-:—u-”_’ L}—H r‘gj j:'n:u_’
- Qﬁu_ r}:ﬁ] 4.....*-;_\41 &.ﬂ‘.‘ﬁ ‘j ;_}‘ - n;-el.}
1. The Qur’an, xcv. 4. 2. 1Ibid,, vii. 10.
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And he hath subjected the night and the day and

the sun and the moon to be of service to you; and (in
like manner) the stars to do service by His command.
Hereinindeed aresigns for those who understand (xvi. 12).

Thusraised in the scale of creation and placed
immediately next to God, man’s superlority to the
rest of creation is further specified by investing
him with the privilege of living on earth as the
vicegerent of God Himself.

Jaxil Bl - dads dé)w 3 el &LA-U&J JB 31
e el 5 Sasx) C.....J e 9 sl Sy g Sy o lgod
- QOalad Y r,..:.i Sl J

And when thy Lord said unto the Angeis: ..0: 7 am
about to place a vicegercnt in the earth, they said: Wilt
Thou place therein one who will do mischief therein and
shed blood, while we : we hymn Thy praise and extol Thy
holiness 7 He said: Surely I know that which ye know
not (11. 30).
=203 AN O pSam a9 8)Y1 Lt (Slan @ Uln

| - 25T L WKL
He it is Who hath placed you as His vicegerents on

earth and hath raised some of you 1n rank above others,
that He may try you in what He hath given you (vi.~166)

3 Gl el N eRal (2N 4 dids Slaa U 3314
. - A Jae o8 Shiasi (S 44)! o
O David! We have appointed thee a vicegerent

in the earth; hence judge aright between people, and
6
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follow not desire that it beguile thee from the way of
Allah (xxxviii. 26).

FREE AGENT

Such is the position, such the dignity that
distinguishes man from the rest of creation. It 1S
with this consciousness that he is required to

pursue his path in life. Not merely this, he is
made aware of another truth of his nature. The

Qur’an declares that man is not born with any
stigma attached to his soul. He 1s not born an
untouchable or handicapped with the pollution of

any original sin, committed either by himself in
a previous birth of which he has no knowledge or
by any of his remote ancestor. He 1s, as the
Qur’an says, born with a balanced soul, without
any inherent weakness therein and free of any
obligations to suffer for any action except hisown.
His relation to God is thus equalized amongst his
own kind, and no distinction in this respect is
made between man and woman.
Slele e WL e o 9 dead S il saal o
NS EIENERTR
Whosover followeth the right course, it is only for
the good of his own soul that he doeth so; and whosoever

followeth the wrong course doeth so to his own hurt. No

135739
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responsible soul shall bear another’s responsibility
(xvii, 15). |

A - L TS e oS Jule e il Y
- U
[ will not suffer the work of any among you that

worketh, whether male, or female, to be lost: the one of
you 1s of the other (iii. 194).

o bl N iy by e B el L oS
- G o Sl Wy g5
By the soul and Him Who balanced it and infused
into the same the sense of discrimination and the power of

choosing between the wrong and the right, happy is he who

keepeth it pure, and unhappy is he who corrupteth it
(xci. 7-10),

A PARADOX

The truth of the last verse is expressed by

the Qur’an in the form of 2 paradox, each side of

which is equally true.

- Ol Jhab ooy oF L gl el G OLSYI Lids
Surely, We created man of the pgoodliest fabric :

then We rendered him the vilest of the vile (xcv. 4-5),

Every thinker in €Very age has had to recog-
nize this paradox in human nature. Speaking
through the mouth of Hamlet, says Sha

What a piece of work ijs man !
how infinite in faculty! j

and admirable! in actio

kespeare :
how noble in reason |

i
i
x|
| b
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sion how like a god ! the beauty of the world | the paragon
of animals ! And yet, to me, what is this quintessence of
dust ? Man delights not me, no, nor womaii neither.

The task of every religion has been to save
man from going down in the scale of life. Some
lay stress on «faith’’ or ‘‘belief’’ as the means of
calvation. But ‘“belief” alone is not enough In
Islam. ‘‘Righteouswork’ in consonance therewith |
is equally necessary. That is the way of preserv- |
ing his goodliest fabric. Says the Qur’an in con-
tinuation of the paradox for the sake of clearing
the issue raised therein:
wali odoall | ot 9 1ol pi I Y= cndile Jiwl sy o

- Al ey QIS Wi - O 2F -~

Then We rendered him the vilest of the vile, save
those who believe and work righteously ; for their's is
unfailing reward. So who can now question the decree?
(xcv. 5-38). |

QpiRITUAL LAW OF LIFE

So, it is as a free agent and with the choice
of living as a vicegerent of God that man is called
upon to tunction on earth. His role of vice-
gerency 1s not difficult of comprehension, if we re-
ferourselves to the Islamic concept of God in rela-
tion to His attributes. “Believe and work’’ is the
commandment ; work, by “investing yourself with

- ]
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Divine attributes.”” And to what end? Here is
what the messenger of God himself points out.

Says he:
- &l Jbe Je Taillly @ LY @alaadl]
Respect the ways of Allah, and be affectionate to the
family of Allah.

Says he again:

- dle JI cpeal o Qld! Gl 2l & Jle il
All creatures of God are His family ; and he is the most
beloved of God who .oveth best His creatures.

The Qur’an itself expresses :

JQM@*J&‘JIB&»{&EL&U‘wU‘ sl L
P T LIS I ) | FE rﬁ«)ﬂ Ol = lesylad PS5
O ye people | surely We have created you of a male and
a female, and made you tribes and families that you may
identify and care for each other ; surely the noblest of you
in the sight of Allah is the one among you most mindful of
his duty. Allah is Knowing, Fully Aware ! (xlix. 13).
A Ll U5 e wl UL e LS SIS Jal
ks labal oy o s oW 3 Wike 2y 6 ols ) &
- e L slal

| IFor that cause We decreed for the children of israel:

Whosoever killeth a human being for other than man-
slaughter or mischief in the earth, it shall be as if he hath
killed all mankind, and whoso saveth the life of one, it
shall be as il he hath saved the life of all mankind
(v. 32).
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The function of vicegerency has, therefore, to
be exercised towards that end and is to be inter-
preted in terms of the good that man can offer
not only to fellow-man but to every living object
on earth who all form together the family of God,
every one of whom has a being from their Maker

““aunto Whom they will be gathered.”
..r,,ﬁlblr,,a!‘ﬂAf;tgq_,:b_j):b'i_g._ﬁﬂldigb&,b_g !
- O yeadey &) I f'; P, bl Lbs L

There is not an animal in the earth, or a flying
creature flying on two wings, but they are peoples like un-

to you. We have neglected nothing in the Book of Our de-
crees. Then unto their Lord will they be gathered (vi. 38).

DisPLAY OF DIVINE ATTRIBUTES

How is the task tp be performed ? “Believe
and work.” Belief without work in accordance
therewith is static. Mere philosophic perception of
the essence of divinity or contemplation is barren,
if it does not generate volition or give movement to
human life in consonance with the qualities or
attributes of that essence. Mere spiritual exer-
cises of the kind the Yogis practise, or psychic
achievements, however interesting, will not rise
above their character as but the exercises of the
mind or of the soul, if they are not subserved to

4
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cater for a dynamic moral existencc for man.
The dynamic morality again is not possible for
one who seeks his individual spiritual salvation
through the life of the cloister or the cave, or for
one who through abnegation of his body fancies

his duty to lie in merely nursing his soul. The
vicegerency of God on earth is not possible for
such types. On the other hand, it is for him who
imbues himself with Divine Attributes to the best
of his ability and manifests them in devoted ser-
vice to himself and his tellow-beings.

The attributes of God are various, as are His

names. They cannot be numbered, since the
fullest comprehension of Divine activity is scarce-
ly possible for man circumscribed as he is by the
nature of his being. It is not to our immediate
purpose to enter upon a philosophic appreciation
of this aspect of our question. Our aim is more
concrete, and it should suffice if we point out that

a Muslim is to believe, in the words of the Qur’an,
that “‘to God alone belong all excellent names,’’ !
for perfection is His only in everything that He
attributeth to Himself. With this general atti-

- tude towards the conception of Divine Attributes,

1. The Qur’an, vii. 180.
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the task before a Muslim is to understand the sig-
nificance to his life of such of them as are speci-
fically brought to mind in the Qur’an and the
Hadith. Some of these may come essentially
within the purview of pure philosophy or that of
mysticism. But a large majority of them are sugges-
tive of His love, and knowledge and power, and
justice, and mercy, and His tender concern for
the moral purification of man may easily form
the subject of social study. Even these make an
imposing list, and should lay bare the futility of
encasing the Divine Being in any single virtue or
attribute, and incarnating Him. God in Islam is
above every attribute, and manifests them all in
harmonious relation with one another.

3
KNOWLEDGE AND POWER

Of all the attributes of God with which man
should imbue himself in order to fit himself for
the task of vicegerency, the primary requisite is
the attribute that works for life and movement. It
nas already been pointed out that the Qur’an
makes it explicit that whatsoever isin the heavens
and whatsoever is in the earth are intended to
subserve to the well-being of man. Only, he is

Marfat.com
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required to reflect over the laws of their nature

and make a proper use of them. This is the way
of achieving power, and the only means of getting
at it 1s knowledge, the acquisition of which, in the

words of the Prophet “1s duty on every Muslim.”

il Jal Jowe jle 3 pldly IRl Jlas Y Jadl ] gl
chdl Jo Jadly a0 3 Calall y sl 8 VIge o
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Acquire knowledge [said he]. It ¢.:ables the possessor
to distinguish right from wrong ; it lights the way to heaven;
it is our companion when friendless, it guides us to happi-
ness ; it sustains us in misery; it 1S a weapon égainst
enemies and an ornament among friends. By virtue of 1t,
Allah exalteth nations, and maketh them guides in good
pursuits, and giveth them leadership; so much so, that
their footsteps are followed, their deeds are imitated, and
their opinions are readily accepted and held inviolable.
Says the Qur’an :
-P.f::au_ L) r,fh-.; 1KY d_,*._,U_, &W\ l_,.‘..j w.UI gl L
O you who believe ! answer the call of Allah and

His Messenger, when he calleth you to that which gives you
life (viii. 24).

- O3 Nl (S| GJWJ-‘J*-'-‘TU"J\-‘” 3 3
And in the earth, there are signs for those who ha’
1. Jami Bayan-il -‘Ilm, p. 27, Cairo, 1320 H.
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conviction ; and (there are signs) in your own selves. Can
ye not see ? (li. 20-21). |
odn) ‘yo oday 22| g r')\i'l oyl oy o2 d Lol Yo
- S el O &) Gl eddi bl da.

And if all the trees in the earth were pens, and the
sea ink with seven more seas to increase 1t, the words of
Allah could not be exhausted. Allah 1s Mighty, Wise
(xxxi. 27),

Knowledge, in Muslim conception, covers
every field of life—the life of the vast universe

working around man in immediate contact as well
as remote, and the life of man himself moving

onward with a knowledge of his past. An acquisi-
tion of knowledge, therefore, imposes on him the
exercise of not merely hisintellectual and physical
faculties, but his spiritual : and nothing is pro-
hibited to him in Islam except, probably, probing
vainly the veil beyond which his reason or intui-
tion has been found incapable of advance. It i1s
to be pursued for the simple reason that it dispels
his ignorance and fits him to live his life usefully.
Hence it is that Islam strongly disapproves of
every method devised by selfish groups to segre-
gate others and deny them anatural accessto that
which is the mainspring of every power and hap-
piness. It establishes the right of man to know-

J
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ledge of every description for which his aptitudes
may suit him, and gives him full sanction to harness
the forces of Nature through a scientific study of

them, and provide himself with every means of
material comfort.

THE ‘“BALANCE’’

But it makes one condition. And herein l1es
the fundamental distinction between the Islamic

and the modern European Culture. It calls upon
man to bear in mind the ‘‘balance set 1n his
nature,” and exercise the power acquired through
scientific knowledge in a way that will help hiim
to display in his life such other attributes of God

privilege of representing Him on earth. If I may
So express, the impersonal power of Nature that
science brings into play is to be given a personal-
ity and made conscious of the balance set therein,
as 1n the rest of creation. This is the primary
function of Islam, and is to be kept in mind in
order to appraise the full import of the injunction
which sums up all that is required of a Muslim :
“Believe and work.”” The attributes of which his

¢ knowledge and power are to be the handmaids
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are assiduously brought to mind in the Qur’an at

the opening of each chapter which begins ‘‘In the |
name of Allah, the Beneficent, the Merciful.”

The commonest and the most compulsory invoca- |
tion that every Muslim is called upon to make .
several times every day runs:
Sl o U - qea )l pea 1 L W) ) & e
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All praise is due to Allah, the Lord of the worlds,
the Beneficent, the Merciful ; Master of the Day of judg-
ment ! Thee do we worship ; and of Thee do wz seek help.
Show us the right path, the path of those whom Thou hast
blessed, and not of those whom Thou hast shown Thy dis-
approbation, nor of those who have gone astray. Amen !

This common prayer, to go not beyond the
words of the Qur’an, will give sufficient insight into
the duty of man to bear in mind in his day’s work
the attributes of God, of the beneficence, justice
and mercy through which he has to appeal to God
for an ordered life, the life of Peace, of Islam.

The God that the Muslim invokes here 1s
Rabbul-*Alamin. Rabb in Arabic is composite in
conception referring to the Divine power of giving
nourishment and sustenance to all whom He has
created with paternal concern. So, by calling

i

i
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upon God as Rabbul-‘Alamin or the Rabb of all
the worlds, seen and the unseen, he at once piaces
himself in harmonious relations with the rest of
Divine creation controlled, as he is convinced, by
a Being from Whom alone all life and power

proceed and from Whom alone therefore all help
is to be sought.

And what is this help that he seeks from his
Lord? “Show us the right path,” he asks, ‘““the
path of those whom Thou hast blessed ; and not
of those whom Thou hast shown Thy disapproba-
tion, nor of those who have gone astray.” He
merely wants ““the balance set in hisnature’ tobe
preserved in whatever he thinks and feels and
does.

This is the spiritual law of life on which the
society of Islam rests. It makes the life of every
true member of it a sacred song of love and action.
“My life, my sacrifice and my death are all for
Allah.” This he affirms by devoting all his

talents, informed by knowledge and strengthened
by the power that knowledge generates, to the
good of the “Family of God’” and thereby he fulfils

the trust of Vicegerency that God has placed in
him.
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It 1s not righteousness that ye turn your faces to the

East and the West ; but righteous is he who believeth in |
Allah and the Last Day and the Angels and the Books and
the Prophets ; and giveth his wealth for love of Him, to !
kinsfolk and to orphans and the needy and the wayfarer l
and to those who ask, and for the redemption of slaves and
who observeth proper worship and payeth the poor-due :
and those who respect their word when they give it, and the
patient in trial and adversity and time of stress. Such—are
the sincere, and such the righteous (ii. 177).
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And serve Allah, Ascribe nothing as partner unto

Him. Show kindness unto parents, and unto near kindred,

and orphans, and the needy and unto the neighbour who is
of kin and the neighbour who is not of kin, and the fellow-

traveller and the wayfarer and those whom your right hand
possesses (iv. 36).
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Ah, what will convey unto thee what the Ascent is |
It is to free a slave,

And to feed in the day of hunger
An orphan near of kin,
Or some poor wretch in misery,

They are of the right hand.

But those who disbelieve Our revelations, they are of
the left hand (xc. 12-19).

ETHICS AND JURISPRUDENCE

wrong which the Qur’an keeps before our mind,
and which is reflected in the commandment we
have already quoted : ““Respect the way. of Allah ;
and be affectionate to the family of Allah.”’'Aj
that a Muslim feels and thinks or does should be
In pursuance of this commandment; and that js
the 7ight action. On the other hand, anything

Qur’an, The distinction is thus fixed In the very
highest truth of human life, and is manifest in the

Marfat.com
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othics of Islam, whether 1t concerns a Muslim’s
own personal well-being or concerns with his kith
and kin, his neighbours, or strangers or even those
who are his enemies or his conduct towards the
dumb creatures. The personal virtues of kind-
liness, purity, chastity, love, affection, honesty,
truth, respect for covenants, forbearance, forgive-
ness, trustworthiness, justice, mercy and the like
are not mere luxuries to be indulged in at con- |
venience, but are indispensable for a right living. ‘.
And the opposite qualities such as cruelty,
indecency, fornication, adultery, uncleanliness,
dishonesty, falsehood, treachery, hypocrisy, spite,
defection, unfaithfulness, and exploitation of the
weak which work for the disintegration of society
are not only vices but positive sins in Islam.

How mindful is Islam of the moral welfare of
society and of the need for happy relations between
it« members may be gauged fromthe high line of

- srduct laid down eveninrespect of our references
i0 others.
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O ye who believe! let not people laugh other people
to scorn, who may be better than themselves: nor Jet

Inquire not too curiously into other men’s affairs :
nor let the one of you speak ill of another in his absence,
Would any of you desire  to eat -the flesh of his deag
brother ? Surely ve would abhor it. Fear Allah : verily,

“Allah is easy to be reconciled and is mercifyl (xlix. 11-12).

Such is the wide’ interpretation given to
“work” in Islam! The compulsory duties of

. Prayer,fasting, the paying of poor-due and pilgrim-

4g¢€ are merely the more Important details of this
work and aim at self-discipline and self-purifica-
tion, and the cultivation of the highest virtues of
unselfish service to one’s tellow-beings and streng-

then the sense of unity and solidarity, first

Its principles are precisely the same as have so
far been under review. This Jurisprudence is

Marfat.com
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probably the greatest legacy that Islam has left
to the modern world, a legacy that stands at this
moment in need of sincere understanding and
possible reorientation in the spirit of what was
actually done during the lifetime of the Prophet
himself who, while sending out an agent to a
distant region in Arabia, allowed him to use his
discretion to meet new situations about which the

Qur’an was silent and there were no precedents
tofollow, provided his discretion was not contrary

to the moral laws on which the Ummat stands,—
laws which aim at the unification of its members
and their moral and material well-being.!

The duty of every Muslim is to respect these
moral laws in order that he might live a right-
eous life. Resistance to his right to live such a
life is not to be tolerated out of meekness or
cowardice. Personal wrong or injury may easily

1. Sir Muhammad Iqbal has anilluminating discussion on this
subject of Ijtihad in his fascinating work The Reconstruction of
Religious Thought in Islam, Chapter VI—*The Principle of Movement
in the Structure of Islam.”

Vide also Islam and Modernism in Egypt by Dr. Charles C.
Adams, Oxford University Press, 1938. It is a study of the Modern
Reform Movement inaugurated by the late Shaykh Mubhammad
‘Abduh, and gives a valuable bibliography concerning Islam and its
new problems.
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be forgiven. Indeed, Islam would prefer forgive-

ness to retaliation, but if forgiveness js likely to
promote evil results, or feed further and Intensify
wickedness in the wrong-doer, retaliation becomes
a painful necessity; but the Qur’an cautions him
not to err on the side of excess,
SV 136 pnl a2 O3 - ddl Yy Lol (5425 Y
- s J WK glae 4 SN
And not alike are the good deed and the evil,

Answer an evil deed with a good one, when lo! he between

whom and thee was enmity will be as if he were a warm

friend (xIi. 34).
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The recompense of an ill deed 1s an ill the like thereof :

—But whosoever pardoneth and amendeth, his reward Jjeth

with Allah. He loveth not wrongdoers (xlii. 40).

"d'-‘-:*{:"["ﬁé; L&ﬂ;uwmﬁﬂ]w;
And whoso defendeth himself after he hath suffered
wrong—for such, there is no way (of blame) against them
(xlii. 41),
=Yl e I-J.JJCJLSQIJ.&&._,J:,;O.JJ
And verily whoso fo. beareth and forgiveth,—this in-
deed is high-mindedness (xlii. .).

|
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Islam thus restores the corrective to the doc-

trine of Ahimsa, honoured in precept, and curious-
ly disregarded in practice even by some of those
who speak of it the loudest. History has given

repeated shocks to this doctrine of inept sentimen-
talism, because it fails to adjust harmoniously the -
conflicting demands of human nature. The atti-
tude of Islam on the other hand is one of recon-
ciliation, with emphasis laid on forbearance and |
forgiveness in the hope that the harm done may
even partially be neutralized, and better relations
tollow. But Islam cannot sanctify impotent rage,

however euphemistically it may be styled. It
cannot call it a virtue to turn the other cheek

complacently to welcome a fresh wrong or insult,
for that would be the denial of dignity to human
nature. In fact a weak man’s forgiveness is of
no consequence to the wrong-doer. A Muslim 1s
advised to forgive, if he has the strength to do so
manfully and because forgiveness in such circum-
stance is more pleasing to God, and more certain
of happy results. That 1s true Ahimsa ; and all
honour to those who practise it in that spirit.
But it cannot be made into a rule for the generali-
ty of mankind, for whom in particular religions
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have been laid down. So it is that if a person
is impelled to ““answer a wrong with a like there-
of,”” he is cautioned not to overreach himself : for
retaliation forfeits its spiritual function, if it js
not intended to bring home to the aggressor the
nature of his offence and its injury to social well-
being, or is merely aimed at satisfying personal
or class vengeance. It is an absolutely defensive
right, and is to be exercised out of conviction that
one 1s acting in the defence of the life which his
faith has enjoined upon him to pursue, and holds
good 1n individual as well as corporate life. And
this condition is always to be borne in mind
whether the aggressor is from within the camp of
the Musalmans or from outside, whether the ag-
gressionisdirected against the members of the faith
or against the non-Muslims, the Z immis, who live

under their protection or compose the Muslim
body politic.

- L3l P32 A BB li b iy ac
Beware ! on the Day of Judgment I shall myself be
the complainant against him who wrongs a Zimmi or lays

on him a responsibility greater than he can bear or forcib-
ly deprive him of anything that belongs to him (Hadith) .1
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1. Abu Dawud,
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And if two parties of believers fall to fighting, then
make peace between them. And if one party of them doth - 1
wrong to the other, fight ye that which doth wrong till it =
return unto the ordinance of Allah ; then if it return, make 1
peace between them justly, and act equitably (xlix. 9).
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Whoso interveneth in a good cause will have the re- |
ward thereof and whoso interveneth in an evil cause will

bear the consequences thereof. Allah overseeth all things
(iv. 85).
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Permission to fight is given to those upon whom war

is made: because they have been wronged ; and Allah is in-
deed able to give them victory :

(Because) they have been driven from homes unjust-
ly, for having merely said: Qur Lord is Allah, For, had 1t
not been for Allah’s repelling some men by means of others,
cloisters and churches and synagogues and mosques, wherein
tlie name of Allah is oft mentioned, would assuredly have
been pulled down. And Allah helpeth him who helpeth His
Cause. Verily, He is Strong, Almighty (xxii. 39-40).
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Fight in the way of Allah against those who ﬁ{:,ht
against you, but do not commit excesses. Allah loveth not

those who commit excesses (ii. 190).
- el

And if they incline to peace, then incline to it and
trust in Allah; surely, He is the Hearing, the Knowing
(viii. 61).

How peaceful is the outlook that Islam en-
deavours to promote in the life of every member
of the Faith, may be gleaned from the following
earnest and touching prayer of the Prophet
himself :
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O Lord ! T ask of Thee the gift of true fellow- -feeling.

O Lord! T seek Thy refuge from any wrong that I
may do to others, and from any wrong that others may do
to me; from any harshness that I may show to others,
and from any harshness that others may show to me ; and
from any sin that Thou mayst 1ot forgive (Hadith).

DEMOCRAC 7 OF IsLAM

Such then is the type of character that Islam
alms to evolve for the good of mankind, a type

Marfat.com
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that may truly bear the trust of vicegerency of
God on earth. In every role, whether of an in-
dividual or a member of a family or society, or a
state functionary or. a leader in whom is vested
the privilege of governance, he is to discharge his
duties implicit in the trust.

- Ly o Jstem KISy gl oKUS

Every one of you is a shepherd and will be ag¢count-
able for the welfare of his fold (Hadith). |
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He it is Who hath placed you as His vicegerents on

earth and hath raised some of you in rank above others,
that He may try you in what He hath given you (vi. 166).

O David ! We have appointed thee a vicegerent in the
earth ; hence judge aright between people, and follow not
desire that it beguile thee from the path of Allah
(xxxviii. 26). :

It was to a race of men fulfilling the test re-
ferred to in the above passages, a race of vice-
gerents of God whom the Prophet of Islam had
attracted to himself through the sincerity of his
inspiring personality—it is to them and. those

coming after who may choose tocarry their trust
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that the Qur'an addresses the following words of
approbation :
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Ye are the best society that hath been raised up for

mankind. Ye enjoin the right conduct and forbid the wrong;
and ye believe in Allah (iii. 109),
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We have appointed you a mediatory society, a pattern,

that ye may be an example unto mankind, even as the
Messenger is an example unto you (ii. 143).

Such werethose who performed the democracy
ofIslam ‘‘every one of whom,’’as the Prophet said,
“was like a star, by following whom you will keep
to theright path.” ! And those who are conversant
with the history of the achievements of this democ-
racy will fully bear out how true was the estimate
the Great Leader had formed of his comrades.
They were a body of people whose individual and
collective life was lived in the sweetness of
resignation to a supremely benevolent Will or
Law of God, Who alone was their King, for the
preservation of Whose Kingdom on earth every
one of them had to render by righteous work,

1. Jami Bayan-il-'Iim, P. 147, Cairo, 1320 H.
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devoted service, a Kingdom transfixed in the
conception of a united family of all the creatures of
God, each developing in himself every noble trait
latent in human nature for the good of mankind.

This democracy of Islam was composed of in-

dividuals who,conscious of the dignity of manhood,
recognized no criterion of superiority between

themselves except that of righteous conduct and
brotherly feeling and mutual service. It was a |
socialistic organization holding together, in the !
words of the Onr’an,‘“the cable of God’’and devoted
to the harmonious interaction of the material and
the sublime needs of human nature, and keeping
in check the disintegrating forces of selfishness,

and vitalizing life to disclose a united happiness
for all mankind.

At the preserft moment sincere minds among
the followers of the Faith look back wistfully to
this golden age of Islam, and yearn for its return.
Is 1t the political nexus they had enjoyed for a
time of democratic character that they would like
to be re-established among them? The march of
events in the history of Islam and the distribution
of the Faithful in many lands subject to divergent
political influences may not give a ready answer,
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although one cannot foresee what may happen in
the fulness of time. What 1s, however, of imme-
diate importance to the stability and progress of
the life of Islam is the sustenance and preservation
of the spirit of the Faith and the moral basis on
which the Muslim society claims its distinction
as a brotherhood unique in character as no other
organization has shown itself to be in the long
history of man. This being the permanent
objective of Islam, it is the satety of the social

unit that should primarily matter to every well-
wisher of mankind. For Islam, if allowed to

operate, creates vicegerents of God on earth in the
true sense of the term, who will be an asset of
Incalculabe value to the life of any country where
they may happen to live. The depression of today
In the Islamic world is not due to the Faith, but
1s the result of its neglect. The line of conduct

which gave success and prosperity tothe comrades
of the Prophet has the same vitality even today.
If the present-day Muslims, in spite of rude
awakenings, fail to claim their trust, i1t will as-

suredly pass into other hands; for the trust is a

trust from Allah and is for all mankind. Says
Bernard Shaw :

Marfat.com
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I have always held the religion of Muhammad in
high estimation because of its wonderful vitality. It is the
only religion which appears to me to possess that assimilat-
ing capability to the changing phase of existence which can
make itself appeal to every age. I have studied him—the
wonderful man, and in my opinion, far from being an anti-
Christ, he must be called the Saviour of Humanity. I be-
lieve that if a man like him were to assume the dictator-
ship of the modern world, he would succeed in solving its
problemsin a way that would bring it the much-needed peace
and happiness I have prophesied about the faith of
Muhammad that it would be acceptable to the Europe of
tomorrow, as it is beginning to be acceptable to the Europe
of today.!

Who knows that the®Federation of Man is to
come that way!

¥

1. The Genuine Islam, Singapore, Vol. 1, No. 1, 1936.
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PRAYERS IN ISLAM

To understand the spirit of a religion, and
appraise its value to life and soclety, read the
prayers which its followers generally employ in
their communion with God. T'hey will afford an
insight into the working of their minds, their
thoughts and feelings, and the very objects of their
lives. There is no prevarication, no hiding or
suppression of truth, no luxurious display of poetic
fancy when man stands face to face with the
Creator of his being to lay bare before Him his
heart, and give account of his mundane strug-
gles, his achievements and disappointments, and
to ask of Him the things that matter. His pray-
er, at such a moment, is an expression of a press-
ing feeling, and is for that reason naturally
simple and direct. The higher the note that he
strikes in his outpourings, the higher is the quality

of the faith that has imprinted itself on his mind,
and served as a background to all his activity.

Marfat.com
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In Islam, the prayer that a Muslim offers
whether singly, or in congregation, whether at the
appointed hours of devotion, or at any sudden
call or urge from within to turn to his Lord in the

midst of his daily work, is all couched 1in the

phraseology of the Qur’an or that of the Prophet’s
own utterances preserved in the Hadith. Even

when the suppliant expresses himself in his own |
tongue, the form of prayer is dictated by thesame
sources. The same attitude towards his Master,
the same conception behind the words used, thes:

same spiritual atmosphere generated by them are
revived in his mind, and nothing that he says 1s
not covered by the teachings of his holy Scripture
and the example of his holy Prophet:
Sidani 9 KNS 9 Sae S Lt o Siaad Ul o]l
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O Allah! I ask of Thee the good that Thy servant
and Prophet had asked for himself ; and seek Thy refuge

from the evil wherefrom Thy servant and Prophet had
sought refuge ,

is the prayer that opens for a Muslim an endless
prospect of sublime aspirations. For, what might
not the great exemplar have asked of his Lord,
the Creator and Sustainer of all things, to Whom
alone belongeth the Kingdom, from Whom alone

I
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cometh every strength, Whose knowledge encom-
passeth all, and Whose power suffused with love
dwelleth everywhere. In a note, such as this, in-
tended to serve as but an appendix to the Muslim
view of social life described in the Concept, it may

seem out of place to refer to the utterances of the
Prophet having mystic significance, utterancds
which reflect the most exalted moods wherein he
found himself in moments of the closest coni-
munion with Allah, the Holy, the Pure, Whom he
loved and worshipped with an intensity such as he
alone did experience. To but few is given that
experience and that state of mind wherein ope
may ask of the-things that the Prophet had asked
for himself. Let us therefore deal with only such
prayers of the Prophet as put in mind the aspira-
tions that need to be entertained so as to live a
hife of purity and social service, a life which is
within the reach of €veryone who may strive or
ask for it.

O Allah! make Islam most pleasing to me,”
1S one of the prayers included here, It is a brief
utterance; yet, how superbly comprehensive !
The suppliant here asks for the path of Islam to
be smoothed down for him, to be made most

Marfat.com
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pleasing,—the path of Islam, which, as we have
explained in the Concept, is truly the path of !
devotion, of bringing our own will into accord
with the Supreme will, or of devoting all our
talents to the service of the highest in life. He
asks for a life disciplined in the ways of Allah or
the laws intrinsic in our nature. It is a duty, in
the discharge of which few there are who can |
claim not to have faltered. Yet, a true Muslim |
is to ask of God to make such a task most pleas- |
ing to him. | '
It 1s towards this end that every prayer of
Islam is directed. Mark the character of the fol-
lowing two prayers which have found their way
into the regular daily worship of a Muslim. One
is the common prayer of Islam and the most
compulsory with which every service begins, and

the other is what®enters into his vespers:
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All praise is due to Allah, the Lord of the worlds,
the Beneficent, the Merciful; Master of the Day of Judg-
ment ! Thee do we worship, and of Thee do we seek help.
Show us the right path, the path of those whom Thou hast

blessed, and not of those whom Thou hast shown.Thy dis-
approbation, nor of those who have gone astray. Amen !

Marfat.com
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This prayer serves as a recurrent reminder
to a Muslim of the character of life that he is to

pursue,—a life of purity, and of righteous conduct.
The same note is struck in the vespers:
S P55 3 EBle u G Al 5 cada e el gl
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O Allah! guide me to be of those whom Thou hast
guided and preserve me to be of those whom Thou hast
preserved and befriend me to be of those whom Thou hast

befriended, and bless me in what Thou dost grant me, and

protect me from the evil of everything that Thou mayest
prescribe for me: for, surely, Thou alone canst prescribe
what Thou desireth, and none can overrule Thee. Surely,
he whom Thou befriendest is not disgraced. Blessed art
Thou, our Lord, and Exalted ! (Hadith).

Note the spirit of the following prayer:
shs J ol 3 S ) daas e SHl s d oy
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O Allah! improve my spiritual life, for that is to be
my refuge; and improve my material life, for I have to
live it; and prepare me for the life to which I shall have to
return; and keep me alive till it is good for me to be aljve,

and call me back when it is good for me to die. Lengthen

my life in every goodly state, and turn death into Lliss
8
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before any evil state supervenes (Hadith).

Death has thus no terror for a Muslim. The
thing that he should fear and abhor 1s wickedness
or evil life: and it isagainst thisthat he hastoseek
the Divine help and protection. In whatever he ]
may ask for, he is never to forget his primary

need for purity of life.
Siua gk 13,0 3 Mg T 3 4 iiee KLl G ol
- c.."l.i' Yy
O Allah! I ask of Thee a pure life and a pure death,

and a rcturning unto Thee that shall not call for reprehen-
sion or disgrace (Hadith).
JA g gmyd myl s dlal G @il JU s = el
- ol LAl e lglal Ols ) Sl 5 omha igl P Ho
O Allah! keep Thou me steady, and add weight to
my work ; confirm me in my faith, and raise me in Thy
repard, and accept my Worship, and shield me from sins and
bless me with high places in heaven. Amen ! (Hadith).
ey i Al As s ans Dby G s S el
- +.SL.9_) J;f;u'-d rqu1 Sl
O Allah! I am truly weak ; turn my weakness into
strength that I may follow Thy will, and draw me towards
goodness ; and make Islam most pleasing to me (Hadith).

s by Jesl L s ST L 0 SSUL 1 gl
- ol = Ll o W olagudl b L s
O Allah! [ beseech Thee to grant me goodness in my
speech, and goodness in my thought and action, and good-

i
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ness in my inward and outward aspects, and high places in
heaven. Amen ! (Hadith).
5 1ol AV iial y Tl oAU kil
s Tkl vgfjxdm*y
O Allah! help me to stand in Islam, to sjt in Islam,
and to sleep in Islam; and do not let my enemies or the

jealous rejoice over my trials (Hadith),

y;élﬁ_?vﬁ@;&g\lplﬁwd;d}:lgirem |
.,}I_,. o d»:_|.5_,.c| f_sil P.g.lJl - s Y oeles e Jc,._,_n'ﬂu‘_a,
/ | * - d_,\l}
O Allah! I seek Thy refuge from the knowledge of that

which brings no good, and from that mind that has no fear
of God, and from that desire that cannot be satiated, ard

from that prayer that cannot be entertained. O Allah! ]
seek refuge from thee (Hadith).

s WAl SH= o Ul o légjy\.“ S ksl Sy peiy]
- a_,a.‘ﬁl L__.nl.:t:-
O Allzh | make every actton of mine sublime in jts

outcome ; and save mec from disgrace in this world and from
- chastisement in the hereafter (Hadith)

Lol Lde Jui Yy Ly, - Glkes! 3 Led OF Udsl 3 Y Ly,
Q_Ulil.'n'ﬂl.ol:lo:}'\.)_, Ly - LS o ol M Adea LS
=08 B pgal fe Uil UY o 25l Laayly L a2Ny L ! y
Our Lord ! call us not to account if we have forgotten
or erred in anything, Qur lord ! Lay not on us a burden
* such as Thoa hadst lain on those gone before us. Our
t Lord! lay not on us a borden heavier than we have the

‘r
i
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strength to bear. Wipe out the faults that we have com-

itted, and shield us from any 1n future, and have mercy
on us. Thou art our Lord ! Give us help against those who

live in disbelief (Qur’an, ii. 286).
Vool iy Yoo D5 LB b S\ el
- e N1 il il S gam)ls Sace oy 5 ne J a0 &
O Allah! surely, I have done great injustice to my-
pe out my sins but Thou ; therefore,
grant me T1hy protection, and have mercy on me ; surely,

Thou alone art the Protector; the Merciful !
- cxe Bk Ll J ST Y

nce ! I crave of Thee, through

self, and none can wi

() Ever-Living Providc

(Hadith).
Ko gis o Sillaey § Shew o Sbay 395 1 )
RS- g el WS . ' '

O Allah! T seck refuge from Thy
from Thy chastisemcent in Thy
o {rom Thee in Thee. O Allah !l
alone canst extol

disapprobation in
Thy approbat on ; {orgive-
ness, O Allahl ] seck refug
cannot sufficiently cxtol Thee, for, Thou

Thy-ell (Hadith).
- -'._EHJJb ;._.._;3 s._EJI 3 d:j,;-u L}J.‘: 4.._5" 8 d,a):ﬂ i B2 Lflwll
"l..:..-_:i.mj" 3 L};_'l.n.l'l e oAs V) Lg\__mlth:.'- ot 3 T Je U F'E'Ut
O Allah ! I am weak ; give me trencth. I am lowly,
me subsistence. and

¢ive me« honour; I amn indigent, give
. kedness such as there
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is between the East and the West (Hadith).
VL ¥y oamp baa Yy arjid VI L3 W e gl
el b Laned Y3 s 5 LW G‘u‘l_,.-. O dala Y g an i

o Cpaanl I

O Allah! I beseech Thee to let no sin of mine remain

unforgiven, no wor.y unremoved, no debt un paid, and no

want of this or of the life coming after unsatisfied. O Thou
kindest of the kind ! (Hadith).

131 pas QD el Jed Sl Ngee achas La‘JI,_}war..glJl
daxl - aliall Bl Gy B Olowe e N ool B Y WY s
dasan)] 9 SO i, r..ﬂ_‘,:- 9 Koaa Sl g0 SILI oWl Gy
- AL oy LIS S e
O Allah! there is nothing easy of achievement except
what Thou so maketh : and Thou maketh the difficult easy,
whensoever Thou liketh. There is no God besides Him, the

Forbearing, the Magnanimous. Pure is He, the M.ster of

the highest Throne. Praise is for Him only, the Lord of all
the worlds ! .

I ask of Thee the qualities which move Thy grace,
and forgiveness, I ask of Thee protection from doing harm

to anyone, and I ask of Thee the chance of doing good to
everyone (Hadith).

o SN Sy Sy 9 Sl ) ocheiia] ! el
r)\-Dn.":-il_gr.lL|Y_’[.lﬂ'_,JJ3|Y_,J-Lﬂgﬁ|_,r.,_}.aﬂu.(l.,&.i

| P
O Allah! I seek my well-being through Thy know-
ledge, and my strength through Thy strength, and I ask of
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Thy great benevolence ; for, verily, Thou art powerful, and
I am powerless; 1 am ignorant, and Thou art Knowing;

and Thou knowest all that we de not know (Hadith).

In the expression of a Muslim’s wishes,
there can be no thought of gaininganythingat the
expense Of another. Indeed, there is an intense
regard in his prayers for the good and welfare of
everyone. The aim of his life is that it may be
lived in the presence of the Divine Countenance, |
and guided by the light emanating therefrom,
indeed transformed into light, so that he may be
an example and guide to those struggling 1n
darkness.

ST 9 s dyye Sl 5 LY1g Sl K| W peeiy]
9 L‘:l...LE_,{E.prLL.J LS 9 u_i.l.hL:- e _5;‘;.:..-6_‘513
hﬁ‘b#&ao_{!l.u\j(,l.ﬁ La)..";&as_{_!i_,ﬂ-l_gl.._._i:—.muli
2ol phe il S e e S i
O Allah ! I ask of Thee steadfastness in every
pursuit. I ask of Thee the intent for good action, and
the power to thank Thee for Thy benevolence, and to
render Thee devoted service. I ask of Thee the tongue that
speaketh truth and the mind that erreth not, and the gift
of true fellow-feeling. I seek Thy refuge from the evil of
everything that Thou knoweth ; and I ask of Thee the good

that lieth in everything that Thou knoweth ; and I seek
Thy refuge from every sin of which Thou hast knowledge.

e
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And wverily Thov knoweth all that we cannot know
(Hadith).
. r)\.ﬂt}._-u.ul_,l;.;:;alicLA_,L:g_,UogJI ’.g.Ui
3 o Log b pnb b gl i)l Lca o ) Y LBl o Lo
Lde o Wily3 9 Lalsjl 5 Lysli 5 Uslayl 3 Leld § W GS)L
- el Gl S S
O God! bring affection between us, and reform us,
and open for us paths of peace, and take us cut of the
spheres of darkness into light, and save us from open an¢
concealed sinfulness, and bless us in what we hear, and in
what we see, and in what we feel : and bless us in our help-

meets and in our children ; and turn Thou to us again ; for

khou only canst turn in kindness again and again
(Hadith).
Y Saxs &J&M&agnhﬂw C,‘qc,.,ll..l,&l.li
S wtbl G (S gl - KDy dasdl S
- Y Y S pat g Gl gl aee
O Allah! the good that I have received this morn-
ing, and that which the other creatures of Thine have re-
ceived are all from Thee, the One besides Whom there is
none, Who alone is deserving of praise and thanksgiving.
O Allah ! give soundness of health to my body; O Allah!

give soundnéss of hearing to my ears; O Aliah! give

soundness of sight to my eyes. There is no God but Thee
(Hﬂdith). ﬁ!— i

9| ‘..LH sl djl s Jj _,J Jeol 8l el Ol K33 sl 7l |~,g.l.H
| & J:. Jrx ol sl l..Uo'l
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O Allah! I seek Thy refuge from misleading others,
and from being misled by others ; from betraying others in-
to error, and from being betrayed into erfor by others;
from doing any wrong to others and from being wronged

by others; and from drawing others into ignorance and from
being drawn into ignorance by others (Hadith).

A @SS I Byt Ky Jo31 ) o) Sl G ol
¢ sl 9l r,ll-.-':l sl r.l.lé‘ Ol Sudasl das 40 N 3 “opae el o
-n_,w\lll..:i:h_’\"d.g-‘ai. ..__...-.....'.‘.S’lﬁl_l.ﬁgg.l:-._i
O Allah ! bless me always with the joy of Thy sight !
and the pleasure of beholding Thy Countenance unharmed by |
anything harmful and undisturbed by anything disturbing.
O Allah! I seek Thy refuge from any wrong that I
may do to others, and from any Wrong that others may do
to me : from any harshness tkat I may show to others, and
from any harshness that others may show to me; and from
any sin that Thou mayest not forgive (Hadith).
fadie N N oy ol Ao (e oo la Lhsa | r,g.m
S gl Ay (Sl g S :.4 Kooy a0 SSTasy U, 9SS Y
Sl s 9 Y e 9 ele] e el S e S e
Y LG RS Wy
O Allah! make us guides in the path of life, and
keep us guided ourselves therein,—neither going asiray,
nor leading astray. Keep us friendly to those who are Thy
friends, and hostile to those who are hostile to Thee. We
love him who loveth Thee and hate him who doth hate
Thee. O Allah! this 1s our prayer and it is for Thee to
accept it., We are but to try and trust (Hadith).
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F I8 pee G 3 Ty S pmr o Ty B S Janl gl
Jols D5 il oo 3 133 ol gy T Jlat e ST
2263 15 23 G315 and G 3 Ty gme i LY
Bl 3 Doh i G Jaml 5 Tygi G 53 Ty 5,20 5 hy
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- ly4 s
O Allah ! pour light into my heart, and into my eyes,
and into my ears. Pour it to my right and pour it to
my left. Pour it in front of me and behind me, and give me
light. Pour light into My nerves, and into my flesh and in-
to my blood, and into my hair and into my skin, and into
my tongue, and into my soul, and increase my light, and

transform me into light, and surround me with light. O
Allah | bless me with light (Hadith),
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HUMANISM IN IQBAL!

Igbal is not merely a great poet but a great
philosopher, and I have wondered whether I
could lay emphasis on any one cf the two roles
more than the other. There was a time when I
read Igbal’s poetry with enthusiasm and tried to
catch 1ts strains and follow himginto the depths of
his feelings or soar with him along the flights of
his imagination or fancy. But that was when I
could feel poetry for its own sake. As years
have advanced, the interest in life’s poetic ex-
pression has had to demand something more than
mere asthetic self-satisfaction. And there have
been moments when I have tried to catch the
strains of his philosophy as well, and t6 look
at the world, its history, its problems, its very
future through the inspirational vision that his
philosophy has supplied. That poetry I could

1. Paper read on the occasion of the Iqbal Day held at ﬂ}rdur-

abad on.7 January 1938, a few months before the poet passed
away.
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still feel today and the voice of that philo-
sophy. still hear, but sectional approach to him
seems for me now wellnigh impossible. The
two are so intertwined that his utterance appears
to me neither pure poetry nor pure phiiosophy.
It 1s a mixture of the two blended into a political
mysticism transcending them both. And so. as I
look back at this hour on all his poetic achieve-
ments and inwardly wade through the entire
range of his poetic experiences, what picture of
poet does he flash across my mind? What does
be stand for through all his utterance? That 18
the subject of my immediate interest and I propose
to give you only a synopsis of it.

PoLITICAL MysTicism

I bave used the expression ‘‘Political Mysti-
cism” to designate the effect Igbal has left on me.

That expression, I should think, sums up his con-
tribution to world thought at this moment, and I
have no doubt in my‘'mind that posterity will
Judge and remember him by that contribution. It
points to the eternal- message of life such as
dwells and has always dwelt in the very soul of
nature ; and holds out an idea of corporate life
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for mankind such as is so sorely missed at this
hour everywhere.

I know, in this great gathering ther= should
be scores of men and women, who may haveread
the poems of Igbal times out of number and they j
may bear out that the poet is spiritually averse 4
to speaking out his mind in a clear matter-of-fact
language. In the Jawid Namah he himself con-
fesses :

This artifice of words is of no avail ;

What my heart containeth, it fails to bring out. !

Many a sccret have I disclosed ;

Yet a thought always lurks behind which words feel
helpless to sustain ;

The more I speak of it, the more intricate it grows.

The word and its sound drown it into deeper
- obscurity.,

Catch it from the giance of my eye!
Catch it from myplaintivée morning note !

So, you and I have to catch the meaning of |
his painful music, his poetry, from his own look
or from the plaintive self-suppressed note that
goes out from him every morning the moment he
opens his eyes to the realities of the opening day.
Only recently, I had the occasion to dwell with
him for a little while under the same roof at

Lahore and catch something of his plaintive
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morning note. What is that look like and that
note? Try to review his entire poetic output n
one quick glance and you can visualize something
of that look and inwardly listen to something of
that note even from here.

That look is that of a political mystic born
to poetry. The note is the note of humanism
drawing inspiration from the eternal verities of
“human life. Wearied in body, and weariness
reflecting itself from every feature of his reflec-
tive countenance, he retains that glance of his.
eye which haskept him company allthroughout his
life, the glance of a political mystic piercing into
the dark spots on the life of nations to compre-
hend a life to come, a life of emancipation for
humanity from the self-imposed shackles of social,
intellectual, economic and consequent political
thraldom. That is the glance of Igbal. Now
note the voice that proceeds from him. A
malignant disease of the throat has rendered that
voice somewhat hoarse of late ; but its hoarseness
cannot conceal the sharpness of the painful ring
that it strikes echoing all round the disturbance
gathering in his soul by the fearful reaction of
his external world divided into jarring political
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creeds born of narrow racial or territorial nation-

alism bent, as he thinks, on its own destruction.

That glance of his eye and that ring of his
morning voice will live in his poetry to warn and
inspire the coming generations because the glance
is rivetted on the primary weakness of human
nature, viz. national selfishness, and greed, and
exploitation of the weak, and because the voice
speaks out the truth which alone will save human
laife, the truth as handed down to him by a
successive galaxy of sages and prophets who have
worked for the unification of the human race.

“THE HuMANIST”

People have called him by all sorts of names.
[t1s so easy to gives names without knowing. Some
call him a commupalist, a reactionary. Some
go a step further and use better language. They
say that he started as an Indian nationalist and
developed into a pan-Islamist; they even call him
an apostle of aggressive Islam.

It you could believe with me, Igbal will out-
live the momentary usage of all these terms, be-
cause none of these terms really reflects the truth

about him. As every young man, he at first
tiked the Immediate. That is the teeling of every

Marfat.c_omp
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one who passes from childhood into adclescence
and from adolescence into youth: it ic the Im-
mediate that attracts. Knowledge and life are at
this stage circumscribed, and one begins to think
that the best in life 1sin himself and in that which
he iinds near about him, and he idealizes his own
home and he fancies that the rest of the world is
of no consequence and is necessarily of an in-
ferior order. So has it been with chba]. Before
he grew into manhood, he sang of India. Tha?
was a time when a wave of nationalistic thought
was widely touching the intellectual classes in
India; and Igbal sang of the land of his birth and
of the beauty it possessed. And then iegins his
manhood ; it opens its eyes in the atmosphere of
Europe. The time of manhood is one of experi-
ence, of adjustment of values, and this experience
he brings with him as he returns home. And
then follow reactions to this experience pushing
him forward into a state of maturity. If you
want to understand Igbal, you have to bring the
whole of his life under review. You cannot cut
him into sections and subject him to different
evaluation under the stress of unkind political

- catchwords.

i
Marfat.com



128 ISLAMIC CULTURAL STUDIES

I have tried to understand the mind of this
poet and have followed, at times, a very search-
ing line of analysis. And to me, at every stage
of his poetic growth, he has appealed pre-eminent-
ly as a humanist. His humanism serves as a
perennial background to all his utterances. Some-
times it is so pointedly in the foreground that it
will be sheer unkindness not to recognise it as the
mainspring of his genius. If, asin the spiritual
vision of his Jawid Namah, India interests him, if
it pleases or displeases him in this or that aspect
of its life, it is because he allows himself to react
to it as a humanist ; if he feels distressed over the
present-day condition of the Muslims all over the
world, it is his humanism that feels afflicted ; if
FEurope today looks to him a wilderness of aggres-
sively selfish nationalities, it 1s the humanism 1n
him that revolts. What Igbal desires to see 1S
that human life should take a stand on its own

human dignity, and set itself free from narrow
«ribal racial, class or territorial temptations, and
evolve a brotherhood extending to the ends of the
earrh which howsoever distributed into groups by
he exigencies of time and space should hold to-
get»er a common moral consciousness, and he




to see established on earth and to which he
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linked to each other by the ties of common
humamty. That is the Order that he would like

has
dedicated all his Muse. |

Igbal’s humanism is a matter of conviction to

bim. As a student of world history he has been

inspired by humanistic movements throughout the
ages. His writings reveal the influences of the
classic humanism of the West, glowing in the
course of history into Christian Impulses ; they
reveal also the influences of the humanism of
India, and even of ancient Iran. But the human
1sm that has captured his mind and sovl is th.
bumanism of the semitic land, standing midway,
between the East and the West, the humanisg,
which has given to the world a Christ and a2
Muhammad, a humanism that brushes aside al]
barriers of colour and race and country that
stand 1n the way of the fullest tellowship between
man and man throughout the globe.

“DEPRESSING WORLD ORDER’’

It is under the searchlight of this humanism
that he looks at the world and ponders over its

problems. The talk of nationality in India seems
9

y
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to him but a hollow talk. The basis for that
common moral consciousness which alone could
bind a people is absent here, he thinks. India is
to him Asia in miniature, a congerie of caste units
showing no inclination to remove the divisional
basis of their several group lives and sipk their
respective individualities in a composite larger
whole. He thinks that true democracy cannot
thrive on a foundation such as this. The forma-
tion of a common moral consciousness calling for
social equality which is the essence of a nation
demands a price which, Igbal thinks, the people
of India are not, at this moment, prepared to pay.

Under the same searchlight, he looks at
Europe, and the sight fills him with grief. Says

he in the “Khizr-i1-Rah.”

The democracy®of the West is the same old organ,
Which strikes the self-same note of Imperialism ;
That which thou regard’st as the fairy Queen of

Freedom
In -eality is the demon of autocracy clothed in the

garb of democracy.
Legislatures, reforms, concessions and rights
In the materia medica of the West are but sweet

| | narcotics.
The heated discussions at Peace Conterences

Are but the camouflage of capitalists.
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Thou takest mere illusion for a garden,
O thou fool ! a cage for the nest.

The above outburst is due to the fact that the
democracy of the Western states of Europe does
not fit into his humanism. Nor has he any gentle
word for the Communistic order of life in Soviet
Russia, or for Fascism or Nazism. Marx, he
thinks, would like to idealize equality of bellies,
and Nietzsche, the inspirer of modern Germany,
would exult at the elimination of the weak.
Even the League of Nations, he thinks, 1s a society
formed to parcel out between themselves the
shrouds of dead bodies. Igbal’s humanism would
have none of these. He fully recognizes the
immense value of the sciences that Europe has
developed. But he bewails that the human touch
is lacking. In moments of trial, they betray
humanity, in the name of territorial nationalism !

He also would heartily appreciate the life of
action which characterizes Europe, but 1s grieved
to see that that action does not conduce to the
universal good of all mankind. His faith there-
fore holds anchor in the humanism which he
identifies with Islam. And even when he looks
at the condition of those who have been the re-
cipients of this heritage, viz. the Muslims of
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Arabia, Egypt, Syria, Turkey, Iran, and Indi.a,.l'r
he fails to see that humanism existing in theijr!

midst in any striking form. The European sence
of nationalism has cast its snare so powerfully al)

their outlook.
“LOOKING FORWARD”’

But Igbal does not fall into despair. He be- |
lieves that the Islamic humanism is stil] a living |
torce and will work for freeing the outlook of
men from geographical lIimitations, and that 1t is
itself destiny and will not suffer a destiny, He
feels that Europe is gradually realizing the initia]
mistake it made in trampling over the moral and
religious convictions of Christianity and resolving

the need of a federated Europe, feeling the need
of a unity which the Christian church organiza-
tion originally had given them, but which, instead
of reconstructing in the light of Christ’s vision of
human brotherhood, they considered it fit to des-
troy under the Inspiration of Luther. Igbal,
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therefore, feels certain that as the modern world
will pass through the throes of its own civiliza-

tion and see its own ideals shattered by its own
hands piecemeal, will it betake itself to the
humanism that should prevail to unite mankind.

Till then he would insist that wherever even
a semblance of it exists, whether in the East or
in the West, and by whatever name it goes, 1t
should be preserved, at all costs, as a noble heri-
tage of mankind.



6

IQBAL: THE POET AND HIS MESSAGE'

When Iqbal passed away in April 1938, hls'
popularity among the Urdu-knowing public, es-
pecially the Muslim section of it, was as its high-
est. Already lte was the subject of study in edu-

: cational institutions and literary circles. Many
were the critiques contributed to periodicals
dwelling on this or that aspect of his poetry or
philosophy or religion. So popular had he become
at the close of his life, particularly because of the
appeal which a large body of his writings made to
the Muslim religious sentiment, that Muslim
publicists and political leaders always found it to
their advantage to quote a line or two from his
works just to intensify the effect they sought to
produce. In fact he had become a hero with them.

In an atmosphere such as this, it was obvious-
ly not possible for anyone ‘“to attempt a critical

1. A review by Dr. Latif of Igbal : The Poet and His Message by
Dr. Sachidananda Sinba, 1947. This was first published in the Clarion,
Hyderabad Deccan, and produced in several journals.

|
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IQBAL : THE POET AND HIS MESSAGE 135

appraisal of his works as distinguished from the
laudatory.” That atmosphere still prevails. In-
deed, the enthusiasm for the poet is still so much

on the increase that it will take years before the

educated classes among the Muslims of India conld
be invited with confidence to investigate, in the

light of accepted canons of literary criticism, how

much of him is poetry, how much is philosophy
and how much neither poetry nor philosophy.
Till then—it is only the high-minded and the
courageous who can come forward to undertake
the task of rescuing Igbal from the clutches of
mere flatterers and unthinking votares and allow
him to appear before the world 1n his own giory
or as he actually lives in his poetical works.

The task'of running counter to a prevailing
taste is by no means easy. But if one feels a
compelling urge to speak out the truth one has,
one must be prepared to bear all incidental un-
pleasantnesses in the firm hope and belief that
truth will, soon or late, be heard. It 1s thrs ear-
nestness of resolve todischarge a trying duty that
is of primary importance 1n the struggle for puri-
fication of literary taste. One may not, how-
ever, see the ‘“distant scene.”” But the first step
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an overemphasis here and
tion may be passed over :
the truth on that account, o

to feel that it is the truth nevertheless which has I’_

Dr. Sinha is one of the few living scholars
in India who have 3 deep acquaintance with the
literatures and literary traditions alike of the

Ing him in PToper perspective, should entit]e him
to be heard with respect.!

Dr. Sinha’s work runs into over 500 pages,
and there is nothing of importance relating to

1. This was written when Dr, Sinha was gtill alive.
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Igbal which he has not touched upon in his
lengthy dissertation. He has not only reviewed
the poet’s career, his personality and his works in
a general survey, but has given entire chapters to
particular issues arising out of that survey. His
interest 1n the subject has led him inte a discussion
of several problems, metaphysical, political and
religious which to a casual reader might appear as
digressions but really are side-studies intended to
elucidate the standpoint which he wishes to
advance. The volume includes appraisals by Sir
Amin Jung, Sir Tej Bahadur Sapru, Nawab Mirza
Yar Jung and Dr. Amarnath Jha which not only
gulde the reader in his approach to the mind of
Dr. Sinha, but also furnish several valuable hints
to the understanding of Igbal himself.

Dr. Sinha 1s not happy at all over the fact
that Iqbal has chosen Persian rather than Urdu
as the vehicle of his serious thoughts, that a good
portion of Igbal’s Urdu verse is heavily loaded
with Persian and with unfamiliar allusions and
that he has drawn for his themes and imagery
more on the history and traditions of the Islamic
peoples of far-off countries than on the life and
traditions of his own homeland, India. So point-
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ed 1s the reference made to these peculiarities and
with such frequent recurrence in one form or
another, that one is liable to fall into the error
of thinking that the author is deliberately creat-
Ing an atmosphere of prejudice against the poet.

Dr. Sinha’s thesis professedly is a serious
attempt to reach the truth. But is his method of
approach happy or calculated to let him reach the
truth ? To me it appears that it is more negative
than positive. The author has expatiated more
on what Iqlal is #nof than on what he really 1is.
Probably the purpose before him warranted the
adoption of such a method. He had evidently
grown sick of the fulsome flattery and unhealthy
adulation with which the poet’s admirers had
surrounded his name, hailing him as the greatest
among the great in the realms of poetry, philo-
sophy, politics and religion. And he must have
felt that it was germane to his purpose to tell his
worshippers that Igbal was neither exactly this nor
that as made out by them. But is the attempt
properly balanced? It is certainly important to
show what Iqbal is really not; but more impor-

tant and more enduring is to show what he really
1s. There, the author is not sufficiently communi-

e ——
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cative. From one end of the book to the other,
he stalks along on its pages as an uncompramis-
ing iconoclast. He denies to Iqbal a high station
in the galaxy of Urdu or Persian poets. The
poet never attempted drama, he points out, nor
wrote any epic. His poetry 1s not even lyrical.
At best, Igbal is a didactic poet, says he, but adds

that his didacticism is of an inferior quality to
that of Lucretius or Wordsworth or Browning.

It is all creedistic and dogmatic, never catholic or
idealistic. His philosophy, such as it is, he ob-
serves, is unduly assertive, unnecessarily polemi-
cal and propagandist, and he refuses to recognize
him as the founder of any coherent system of

philosophic thought. Indeed, he affirms that
«Igbal is not a sound and faithful interpreter of

the Quranic Islam, but—in spite of his preten-
sions—an expositor of its illiberal side or dogma-

tism as developed later by dogmatic exegetes,”
and that he was never inspired by the best in
«Muslim faith’’ as understood by his preceptor
the “Pir-i-Rumi.”’ Dr. Sinha even questions the
patriotism of Igbal and gives him the character
of a religious fanatic, and Pan-Islamist. Above
all he would not include him among ‘‘humanists”

h
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identified himself with ap 4
exclusjve creed, namely,Islam,ashe understood it,

and also because ““he was too much obsessed with |
2 holy horror of Hinduism as 3 religion Synony-

mous with idolatry’’ and was “Incapable of appre- ]
Clating the higher aspects of that religion,” or the

iq
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because he hag wholly

It looks

trom other writers are invoked to pPrepare the
reader to relish what he ultimately is to be feg
on. This hesitative movement, almost cat-like,
reminds me of that significant phrase of Pope,
“willing to wound but hesitating to strike,”’

certamnly trying to a sensitive reader who goes to
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works he rests his own views,

Whatever the method of approach or the
technique observed, Dr. Sinha represents a natural
and an inevitable reaction to the deliberately in-
temperate praise indulged in for so long by Igbal’s
votaries. It was high time that they woke up
and exercised earnest introspection in the light of
what Dr. Sinha has had to say. There is no
doubt that a good deal of what he has said is
coloured by his own sense of nationalism and by
his natural though inordinate love and regard for
the lore of ancient India, a lore which embodies
for him all that is beautiful 1n life, but which . to
his great regret, he feels, Iqbal has wilfully dis-
carded. There is undue heat too in many of his
observations. Partly for this reason, but mainly

because he has subjected the poet to a prooess of
dissection and examined him limb by limb with-
out taking the trouble to interrelate them or view-
Ing him as a whole or as a living organism, Dr.
Sinha has not given to us what we had expected
to receive from him as the result of his search for
truth—a lifelike or a convincingly true picture of
Igbal. He has simply swung the pendulum to the
other end. ,
The truth is yet to be.
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RECONSTRUCTION OF RELIGIOUS
THOUGHT IN ISLAM

Allama Muhammad Igqbal

In this book, Iqbal attempts to reconstruct the Muslim -1[
religious philosophy with due regard to the philosophical |
traditions of Islam and the more recent developments in the

various domains of human knowledge.
Demy 8vo., pp. vi, 204. Rs. 7.50

LETTERS OF IQBAL TO JINNAH

ers of the sage-philosopher, the late
|, which he wrote during the period
ber 1937, a few months before his
es with a very eventful

A collection of lett

Allama Muhammad Igba

: from March 1936 to Novem
death. This period synchronis

period in the history of Muslim India.
Cr. 8vo., pp. 32. Paisa 75

THE SECRETS OF THE SELF
]1gbal's Asrar-i-Khudi by R.A. Nicholson
P

The second edition was revised by the translator in the
light of corrections suggested by Igbal himself soon after the

publication of the first edition in 1920.
Cr. 8vo., pp. xxxi, 148. Rs. 5.00

NOTES ON IQBAL’S ASRAR-I-KHUDI
A.]. Arberry, Ed.

A copy of Secrets of the Self (Asrar-i-Khudi) in possession
of Dr. Nicholson was found to contain correctiops and
annotations in 1gbal’s own handwriting. These notes have

been edited by Prof. Arberry.
Cr. 8vo. pp. viii, 48. Rs. 1.50
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A.J. Arberry, Tv,

Sir Muhammad Iqbal was not only a great thinker and
philosopher ; he was also a great poet. In the Zabur-v-Ajam,
of which this is an English translation, he has conveyed his
profound and noble message to humanity through the
medium of the Persian ghazal or lyric, and has r sved him-
self a worthy successor of that long tradition which includes
such names as those of Sa‘di, Rumi and Hafiz.

Demy 8vo., pp. viii. 121, Rs. 7.50

COMPLAINT AND ANSWER

A.]J. Arberry, Tr.

The Shikwah and the Jawab-i-Shikwah are among the
most popular of Igbal’s poems. Prof. Arberry, admittedly
one of the versatile Orientalists of the age, has presented
this verse translation of the poems in a befitting manrer, .
endeavouring to maintain the spirit of the original.

Cr, 8vo., pp. viii, 80 Rs, 2.00

COMPLAINT AND ANSWER (Igbal’s Shikwah

and Jawab-1-Shikwah)
3 Demy 8vo., pp. xvi, 76. Rs. 2.00

STUDIES IN IQBAL
Syed Abdul Vahid

Today, man is faced with a crisis which threatens his
very future, and in this crisis the study of Iqbal can be a

source of great help and inspiration and strikes a note of
assurance,

The book affords a clear understanding of the basic
tendencies of Igbal’s art and thought and helps in the

appreciation not only of his poetry but also of his complex,
but fascinating, personality. Extensive bibliography.

Demy 8vo., pp. xii, 364. Rs. 20.00
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THOUGHTS AND REFLECTIONS OF IQBAL
S.A. Vahid, Ed.

This is a collection of miscellaneous writings, speeches
and press statements of Iqgbal. This excellent collection was
compiled after a good deal of research carried out in the
British Museum, London, Khuda Bakhsh Library, Patna,
and University Library, Aligarh. Some of these writings
throw new light on the personality of this great genius
whose versatility is not vet fully appreciated.

Demy 8vo , pp. xvi, 381. Rs. 15.00

METAPHYSICS OF IQBAL
Dr. Ishras Hasan Enver. Foreword by late Dr. Zafarul Hasan

This treatise is a geniune contribution to the under-
standing of Igbal and is strongly recommended to those who
would go deep down to the bottom of his thought. The
author presents the metaphysical part of his philosophy as
Iqbal himself propounded it or as can be deduced from his
criticism of other theories.

Demy 8vo., pp. xvi, 105. Rs. 6.00

IOQBAL>AS A THINKER
Prof. Taj Muhammad Khayal, Ed.

The book is a very successful attempt at presenting the
diverse facets of Igbal by the essays of such eminent scholars
s Dr. Raziuddin Siddqi, K.C Saiyidain, M.M. Shanf,
" Khalifa Abdul Hakim, and others.

Cr. 8vo., pp. viii, 304. Rs. 8.00
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