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The present work consists of an analysis of AN OUTLINE OF . HISTORY
OF ISLAMIC STUDIES IN THE USSR by N.A. Smirnov,* preceded by an
Tntroduction by Professcr Ann K.S. Lambton and followed by a Biblio-
graphical Index of all the Russian publications mentioned in the Dbook.

Mr. Smirnov's book was first published 1in 1954 and is the first
comprehensive account of Tslamic studies as pursued both in Imperial
Russia and the USSR. Mr. Smirnov 1s the author of many other works on
Islam and related subjects. .

The transliteration of Russian and other foreign names contained
in a work of this kind presents a difficult problem. Russlan names
and the titles of Russian works have been transliterated according to
the system advocated by the Permanent Committee on Geographical Names.
In transliterating Persian, Arabic and Turkic names which occur in the
original work in their Russian form, it has been thought preferable to
adopt a more conventional system rather than transliterating the
Russian characters. Thus, Muhammad 1s preferred to Mokhamed.

The analysis originally appeared 1n CENTRAL ASIAN REVIEW during
1954 and 1955.

* wﬁ Islama v SSSR. The Academy of
Sciences of the USSR. Moscow, 1954.
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INTRODUCTION

By Professor ANN K.OS. LAMBTON

Oriental studies have been pursued with considerable vigour both in
Tsarist and in Soviet Russia. Some of the most distinguished Russilan
orientalists have worked and published in both periods. Among those who
have made outstanding contributions to oriental studies may be mention-
ed Bartold, whose works on Transoxanmia are unequalled, Oldenburg, the
Buddhist scholar, Kokovtsov, the semltic scholer, Marr, the Caucasian
specialist, and Krachkovskiy, the arabist. In general the pre-
revolutionary orientalists followed broadly in the tradition of western
orientalism, but both before and after the revolution they made a
special contributicn to the study of some of the more obscure dorvish
movements in Central Asia and the Caucasus, for the study of which they
had unique opportunities. Another field in which they have more recently
made a special contribution is in the production of books on the con-
temporary languages of the east,and of chrestomathies.

The fact that oriental studies received special attention 1n
Russia after the revolution may be atiributed to the importance which
the Communists attached to eastern peoples in the achievement of world
revolution rather than to any wish to encourage objective or disinterest-
ed scholarship. One of the first steps taken for the organization and
control of oriental studies was the constitution of' a Scientific
Association of Russian Orientalists under the Commissariat for the
Affairs of Nationalities. It was recognized by the decree of 12th
December 1921, and shortly afterwanis sections were set up in Tiflis,
Raku, Tashkent, and Irkutsk. In the first number of the review knovn as
Novyy Vostok published by the association, the editor sought to
distinguish between the allegedly friendly and peaceful policy of the
Soviet government and the policy of conquest of the Tsarist regime.(l)
The orient and Russia's role in it are defined in the following words:
"the orient is the whole colonial world, the world of the oppressed not
only of Asia but also of Africa and South America. In short the orient
constitutes the whole of the world of the exploited peoples, upon vhich
rests the power of the capitalist society of Europe and the US%. . .
present-day Russia is called upon to play the role of teacher and leader
of the peoples of the orient who tremble under the burden of chains of’
econocmic and moral slavery, Moscow is the new lecca; it is the ledina
of all oppressed p60plcﬂ."(2) The first issue also cmphasized the need
for statistical studies of the East and indicated certain historical,
1literary, 1ing?iﬂtic, and archaeological problems which required
investigation. 53
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Various centres for the study of oriental languages and civilizations
had existed in Tsarist Russia; some of these continued to function under
Soviet direction, others were reconstituted in an amended form, and
various new institutions were set up. The Russian Academy of Sciences at
Petersburg, which had numbered among its members several distinguished
orientalists in Tsarist times, continued to produce works of importance
n oriental sUhjects.(h) y a decree of the Council of Commissars of 7th
September 1920, the Lazarev Institute of Orienta%‘%&nguages in Moscow wasS
turned into an Institute for Oriental Languages. 5) In 1919 an oriental
section was instituted at the Moscow military academyf?6% In Tashkent a
contre of Tslamic Studies was set up shortly after the revolution under
the orientalist Andreyev.(7 Towards the end of 1920 the Institute of
Modern Oriental Languages in Leningrad began to undertake the training of
Eyecigﬁiﬂts, engineers, diplomats, merchants, agriculturists and doctors,
etc.\ A programme of iranslation of oriental works was undertoken by
the oriental section of "Literature Universelle" inﬂLaningrad;fgj

Another field in which considerable work has been done, although 1t
ecirtically concerned with oriental studies, is not without

interest to orientalists. This 1is the creation of a press in the national
languages of the Asiatic regions of Soviet Russia, and the translation

into "hese languages of scientific and other works, and the preparation.?go)

dictionaries and grammars for Russians wishing to study these languages.

1S noet SP

ovards orientalism since the vaolution has thus been
s, one "practical" and the other "ideo-

d history have been studied to enable
Russians better to interpret to Muslim peoples the theory of communism and
ro further Soviet aims, and secondly the history of Muslim peoples has

been re-interpreted not only to fit into Marxist categories but also to
wccord with the various phases of Soviet policy. It follows from this that -
since the approach to history and to oriental studies is dominated by :
political censiderations the appraisal of the work of Russian scholars will

vary wilh the different phases of policy. Thus, the works of Pokrovsky who

haed prcclaimed the resistance of any non-Russian territory to sannexation by !

Tsarist Russia as a progressive and even revolutiodnary act, became anathema
when the approach to the national communities changed. although his works
hzd originally been accepted as-orthodox. Another example of "re-interpre-
t2tion" is the order issued by the Central Committee of the all-Union

Communist Party in August 1944, to the Tatar Provincial Committee of the

Communist Party "to proceed to a scientific revision of the history of
mistakes of a national-

Tataria, to liquidate the serious shortcomings and

istic character committed by individual historians and writers in dealing
+ith Tater history".(1l) Even linguistics and philology i
the party cause, as was shown by the Marr controversy in 1950. Similarly,
“rachkovskiy, Bertels, Bartold and others have
logical and not academic grounds.
error mey be required by changes of’

The: aporoach t
suided by two main consideration
logical". Oriental languages an
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- The first relatively comprehensive account of Islamic studies in
ImperialﬁRussia and the USSR is that given by N.A. Smirnov in An ouftline
of the history of Islamic studies in the USSR, and as such it is of
importance to students of Islam in general and of Islamic affairs in
Tsarist and Soviet Russia in particular. The pre-revolutionary and the
post-revolutionary periocds are treated at approximately equal length,
and the principal works as well as the theoretical and political
approach of each period are examined in some detail. The approach 1s
not new in so far as Smirnov emphasizes the fundamentally hostile
attitude of the Soviet regime towards Islam as a religion. He refers to
Tslam as constituting an unrepresentative and reactionary culture
artificially developed and exploited by native ruling classes and by
Russian and forelign imperialists, and puts forward the traditional
Marxist-Leninist pcint of view that religion is part of the super-
structure of class society. Typical of the author’s attitude towards
Islam is his comment on Bartoldfs approach to Islam. "Far removed as he
was from the materialist conception of history, Bartold", writes Smirnov,
"did not regard Islam as a form of idcology and he did not depict it in
the light of def'inite social relationships. He was thus unable to
distinguish the class character of Islam or the fact that it always and
everywhere serves as an instrument of exploitation and coercion of the

toiling masses."
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Smirnov does not claim in his work to give a bibliography of

Russian works on Islam, but the bibliographical value of the book 1is
nevertheless considerable. His aim is "to give a selection of what 18
of interest to Soviet historical science in its task of,ﬂemonstrating
the social function of Islam in the history of Muslim peoples of the
East and combatting its survivals in our country." The context in which
he regards Islamic studies 1s thus a limited one and explalns SOmC of
the omissions from the work. The emphasis 1S on Islem as a religion and
the study does not cover the broader aspects of Islamic civilization
which are normally included under the general title of Islamic studies.

No reference is made in the book to the of ficial publications of the

Tsarist government, many of which were of considerable value. The €x-
1and tenure and SO forth 1n

clusion of many works on economic matters,
Islamic countries, many of which were written under ithe Soviet regime,

is less 4asy to understand, the more sc in view of Smirnov's criticism
that the work of "the majority of the bourgeois students of Islam" 1S
characterized by complete ignorance of the material and cconomic basis
of the historical process and by an endeavour to explain the origins
and spread of Islam by the activities of prominent personﬂlitics."
Secondly the author ajms at exposing the errors of "bourgeois" students
of Islam and any errors 1n goviet works on Islam. Seen agrainct the
background of internaticnal politics and Soviet fears of deviationilsm
the relevence of this becomes clearer. fAnything 1ikely to lessen the
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possible attraction of the non-Communist world for the Muslim East is of
value from the Soviet point of view. Consequently Smirnov accuses
"imperinlists" and especially American 'monopolists™ of using religion
to justify their “"racial and anti-human" policy. In his view it was the

duty of Soviet historians to expose these designs of imperialism and to

wage unceasing war against the survivals of capitalism.representedfby~

Is1lam.

—— I_ﬂﬂl ——— o x am

The first half of the book concerns the pre—revolutionary'period.and
the author mentions many works little kmown outside Russia. He admits

that many pre-revolutionary scholars collected valuable factual and

vhich constitutes "a useful and indispensable store '

critical material,
for Soviet science and can be made real use of by Soviet research workers,

provided these apply to them a strictly critical appreciation of the

ceneral theoretical conceptions arising out of the'bourgeois—idealistic

cutlcok of their authors". The attitude to Islam in the early works of
Russian scholars is alleged to reflect the attitude of the church. This
may in certain cases have been so, but what the vriter fails to remark 1s
that Soviet writings on Islam also reflect a bias, namely that of Marxism.
Writers in the early period may not have been free from prejudice, but
they were at least not forced, as is the Soviet writer who does not wish
o be accused of deviationism, to fit their facts into pre-conceived
Smirnov's ovn attitude is clear from his strictures of Rozen,
Bartold, Zhukovskiy and l{lednikov, who, he allegesy represented the "so-
called academic orientalism” and occupied a "non-political™ position. The
ist like other Marxists has a case€ to prove and must make

Marxiist oriental
his facts fit the case and not 21low them to speak for themselves or

attempt to interpret them except in terms of orthodoxy. .

categories.

Smirnov alleges that pre-revoluticnary oriental studies were directed
along channels which would further the interest of Tsarism and its colonial =
policy, but that Russian scholarship nevertheless evinced a "progressive" \
tendency based on 2 co0lid materialist tradition. He also alleges that many |
writers displayed a prejudiced and hostile attitude towards eastern peoples
professing Islam. "They seldom took into account ithe fact that Islam had
not retained the form which 1t had zssumed between the seventh and ninth '

centuries but had followed a tortuous process of adapting itself 1
requirements of feudal class rule in the countries of the east". Thas

allegation, apart from 1its somewhat naive judgment, is perhaps important,

since it leaves room for the argument that Islam as such is not the object

of attock but rather the use made of it by th :
way is thus still left open for an appeal to the true believer, whose ideal

must be the community of the first and second centuries of the Hijra. In
~ddition to the discussion of wvorks on orthodox Islam, attention is drawm
to various works on Babis and Bahais, Ismailis, dervishism, Sufism and
‘uridism. The last three are referred.to'by'thﬂ'writer.as "'not only the
most repulsive and reactionory phenomena in the religious life of eastern
peoples, hotbeds of vice, Obscprantiam.and_ignorance, but an instrument of

)

e "exploiting classes"; the
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the social subjection of the masses which was directed by the more re-
actionary social forces'. .

Smirnov's outline of the historical background which conditioned
the first Soviet literature devoted to Islam is illuminating. While
claiming that the Soviet attitude To relipgion was based on Marxist
freedom of conscience and the proclamation of 2.,th November 1917 to
all Muslim peoples of Russia, which declared that their belief's and
customs, national and cultural institutions were free and inviolate, he
makes a distinction between the attitude of the Soviet regime and the
communist party towards Islam and the shari'a on the one hand and the
counter-revolutionary activities of the Muslim religious classes on the
other, and appears to Se€ no inconsistency between the proclamation of
1917 and anti-religious propaganda. The period 1926-34 is shown to
have been particularly fruitful in anti-Islamic works. Among these are
a number of studies on the position of women, including cne on the vell
by Smirnov himself, written in 1929, which he admits to contain a "now
inaccurate" account of the sources of the custom. A good deal of work
was published on the origins of Islam and its nature, some of which
Smirnov does not regard as ideologically sound. More studies on the
Babis and Bahais and various, and in sSome€ CaSE€s relatively obscure,
Islamic sects also appeared during this period.

Discussing Islamic studies from 1935 to 1950, Smirnov states that
the periocd was notable for the great muuber of publications of a
scientific description but designed to have a popular appeal. He also
makes clear the extent to vhich Islamic studies were subject to party
discipline. Thus he claims that party resolutions exposed 1n 1946
many harmful trends in the interpretation of national mGvements. For
example, the view that Shamil was the leader of a progressive and
popular war was shown to be the result of un-Marxist doctrines. The
correct view, he alleges, is that of Guseynov, namely that the move-
ment was a reactionary nationalist moyement inspired by British
capitalists and the sultan of Turkey.z(lguﬁ

Smirnov sums up in the following words: "The task confronting
Soviet investigators of Islam is, without weakening scientific research
work in the sphere of the study of the origin and early forms of Islam,
to pay more attention to the bringing into being of a literature
answering to the demands of science and disclosing the social role
played by Islam at various epochs of history, at the same time provid-
ing concrete examples. In particular, much more attention must be
paid to unmasking the contemporary rcle of TIslam as a support for the
exploiter classes and colonial regime and to disclosing the rezctionary,
anti-popular essence of the ideology of pan-Islamism and pan-Turkism,
used primarily by the American imperialists to enslave the peoples of
the East.”
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is 1little in Smirnov's work to show that Soviet policy
towards Muslim peoples and the Soviet attitude towards Islamic studies
have undergone any major change. Such chBnges as have occurred in the
different periods described by Smirnov are changes of emphasis rather
than of policy. Imperialism, colonialism and Islam have throughout been
closely linked in Soviet writings. Smirnov's conclusions do little more
than underline the recent intensification of propaganda to Muslim
conmunities cutside Russia, and the new drive to harness behind the
communist movement the forces .of nationalism in the Islamic world by
separating them {'rom Tslam and identifying them with the demand for

social reform and economlc equality.

There

e g — " -

on with Islam is of long standing and the fact
that Russia has a largeIMuslim.population.affects her relations with
Mslim communities outside her own boundaries and has led to a certain
dualism in her policy towards the Muslim world. In 1959, the Muslim
population of the USSR numbered twenty-one millions, or Scme fifteen per
cent of the total population. Eleven millions of these twenty-one
millions lived in Central Asia, four millions in the Caucasus, four
millions in the Volga region, and the remainder 1n scattered.communities.(lh)
The Russian ccnnection with Islam in these three main areas developed '
along somewhat different lines, but in all cases +he Russians made con-
tacs with the Muslim pcpulation as colonizers and where Russian

as successtil it meant, in the main,, a victory of the
eventual submersion

Thne Russian connectil

colonization w
‘armer over the nomad, a?d ? gradual pervasion and
- the lozal populatioun. 15

een the Russians and Muslims was in the ‘
when they settled in the lands between |

ft.e Oka and Volpa rivers, came into conflict with the Muslim Bulghars |
centred round the junction of the Volga and Kama rivers. Tn the thirteenth -
an cdvance was checked by the Golden Horde. The Black Sea |
steppes, into which *the Russians had penetrated from Kiev, became Tatar and |
¥uslim. The Russians were largely confined to the zone of mixed forests
and became subjected not only to a nomadic but alse to an Islamic POWET,
since ,the¢ Golden Horde were converted to Islam in the thirteenth cen- '
Lury.(1“ "Consequently vhen the Russian resurgence against the Tatars

~nme . 4t tcok on scmething of the colour of a crusade ianOPU1ar estimatiﬂ?17)

e o, Lo o 9
-nd in the eyes of the church, though less SO in those of the government” .

Tn the fifteenth century the Golden Horde broke up into the rival khanates
of hstrakhan, Kazan, and the Crimea, the Nogai Horde, and the khanate of

the Siberiaen Tatars.

The earliest contact betw
Volga region, where the Russians,

century the Russi

)

The Muscovite kingdompmeanwhilc'began.ifs advance down the Volga.
Tne khanate of Kazan, founded in 1445, was finally annexed 1n 1552, although

i+s occupation was not completed +i11 almost a century later. The
/strakhan khanaote, founded c.1466, lasted rather under a hundred years,

being annexed by Russia in 1556. The nomad Mus
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Urals on the cother ?an. resisted Russian subjection until the end of the
eighteenth century. 18) fThe struggle in these various areas, as later
in the Crimea, was primarily betweer. the riomads and the sedentary
colonizers, and not between Russians and Muslims as such, though the
Tatars and Bashkirs were Muslims. The khanate of the Crimea, founded c.
1430, was conquered by Russia in 1771 and annexed in 1783. 1§) This
cenquest again marked the sucgesg of settled colonization at the

expense of pasioral ncmadism.fzo

In the Caucasus and Central Asia Russia came into contact with the
Muslim communities relatively late. Her expansion 1n these areas was
due in the main to deliberate state policy, and can only be seen in 1ts
correct perspective if viewed against the backgrcund of the Eastern
Question and Russia's relations with the Great Pcwers and particularly
Great Britain. A consideration of these aspects, hcwever, is outside
the sccpe of this study and only the main features of Ru:zcian contact
with the Muslims will be tcuched upon. In the Caucasus the pattemmn of
Russian expansion differed both from the pattern in the Kazan Ikhanate
and in Central Asia and was affezted both by the conditions prevailing
in the Caucasus itself and by Russia's relations with the Ottoman and
Persian Empires. The Csucasus was rent by intermal divisions,
religious, sectarian, and racial, notably between Gecrgians, Armenians,
and Azerbaijanis, Christians and Musiims. Russian connections vwith the
Caucasus had been considerable in the middle of the Kiev pericd; they
were tl:2n almost severed for a period until the capture of Asirakhan in
1556. In the seventeenth century a number of Cossack settlements were
founded along the Terek River and embassies wyere from time to 1ime ex-
changed with the Georgian principalities,f2l but it was not till the
eighteerth century urder Peter the Great that Russian expansion into
the Caucasus was pushed forward with vigour.

Trade routes to the east had long passed via the Casplan. Lt was’
clear ko Peter that possession of the Caspian would facilitate Russian
trade with the east, and also that such possession tec be secure wvould
require the subjecticn of the population of the surrounding steppes.
But meanwhile Turkey was extending her influence in the area between
the Black Sea and the Caspian. It was essential to the success of
Pcter's plans that Turkish influsnce should be reduced. War vith
Turkey eventually broke cut end after an initial def'eat Azov was
captured in 1696. Peace was concluded in 1700, after Peter had failed
to persuade the Western Powers to join him against Turkey. War broke
out again in 1710 and in 1711 Azov was ceded to Turkey. Relaticns with
Turkey continued nevertheless to be sirained, but Pcter was ffor a
period occupied in a struggle with Sweden tror the Baltic and it was not
till1 1722 tha* he was free to continue his policy of expansion south-
wards, though he had sent expeditions into Central Asia in 1714 and

1717.
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since the sixteenth century the Ottoman Empire and Persia had dis-
puted the possession of the Caucasus. By the beginming of the eighteenth
century the advantage in this struggle was with Turkey. Persla was in a
state of disorder, the Safavid ruler having been overthrown by the

and the Ottomans were pressing in towards the eas
Tf Peter the Great was to fulfil his ambition to make

the Caspian into a Russian 1ake it was essential that he should forestall
+the Turkish advance, and partly with this in view and partly to benefit
from existing Persian weaknesses he led an expedition against Persia in
1722. Once more the war, ofter an initial reverse, was brought to a
successful conclusion. Baku and the western and southern Casplan Sea-
coasts were ce?ed to Russia in return for the promise of help against the
Ottoman Turks. 22) In the following year & treaty was signed with the
0ttoman Empire 1n Constantinople whereby +he shores of the Casplan from
the junction of' the Kur and Aras Rivers northwards were to belong to
Russia and the western provinces of Persia were to fall to Turkey. The
gains to Russia of the first Russo-Persian war WeEre, however, temporary.
Nadir Shah reunited Persia and drove out the Turks; and in 1732 and

1735 the Empress Anne restored
Great, Russia retiring to the line on the Terek.

Af ghans,
and the Caspilan.

meanwhile continued and

Turco-Persian rivalry in the Caucasus
people contributed to the

together with the divisions among the loEal
1ltimate conquest of the area by Russla. 23) During the reign of

Catherine the Great there vas war with Turkey 1in 1768-74 and by the
Treaty of Kuchuk Kainarji (177}4,) the Tatars from the frontier of Poland
Crimea and Kuban were declared in-

to the Caspian including those of the
dependent under their ovn khan, though the treaty reserved the religious

supremacy of the syltan. It was not long however before the khanate of
Kuban and the Crimea Werc annexed to Russia and in 1784 the stipulations
of the Treaty of Kuchuk Kainarji concerning the Tatars were abrogated.
Cntherine meanwhile appears to have conceived the project of partitionjng
Turkey and resuscitating the Byzantine Empire and to have persuaded the
Ausirian emperor tc join her in this scheme. War broke out again in 1787
and was concluded to the dissdvantage of Turkey, the Crimea by the peace J
of 1792 going to Russia, the Asiatic frontier remaining unchanged. ,

Eastern Georgia had meanvhile aeppealed tO
Turkey and Persla and 1n 17?5 ccepted the protectorate of
be fin«lly annexed 1in 1801. 2)43 By 1810 other Georglan principalities
had been engulfed. The Treaty of Adrianople in 1829 confirmed Russian
supremacy (%g) the western Caucasus, and left Turkey holding nothing north

of Batum.

The continued expansion of sia into T
ith Persia. In 1796 a Russian force had mar?hed

once more into conflict ¥
apainst Persia in retalia
1795, and in the smmediately following years took possession of the

greater part of Daghestan, annexing various Khanates. By the Treaty of




Culistan (1813) Persia was forced to cede the khanates of Darband, Baku,
Ganja, Talish, Shekki, Shirvan, and Mughan, Georgia, and Qarabagh.
Russian control was not nowever. unmediately established 1in these areas.
The mountain people of the Caucasus were no more ready to submit to
Russianthan.toﬁPersian.control and they continued a bitter resistance.
A second war with Persia broke out in 1826-8. After an initial success
the Persians were again defeated and by the Treaty of Turkomanchal
(1828) Erivan and Nakhjivan were also ceded to Russia. The mountain
people however continued their resistance to Russi? anywere not subdued
+i11 1864 when the Circassians migrated to Turkey. 26) Resistance to
Russia was led by Shamil who succeeded in temporarily uniting the
mountain people against the snvaders. The movement, known as Muridism,
which he led was a movement of resistance both against the invader and
against those of the 10cal chiefs who co-operated with the invader. The
cohesive force of Muridism was Islam, and its ouiward form was Islamic,
although the causes which gave rise to it were social and economlc &S
well as religious. After the death of Shamil there were again uprisings
in the Caucasus during the Turco-Russian war of 1877-8. As a result of
this war Kars again became Turkish but Batum was ceded to Russila. With
this the struggle for the Caucasus was virtually concluded. It had
"spelt campaign df ter campaign, astonishing feats of arms, yet more
astonishing feats of endurance; it spelt massacre, burning villages,
raided herds, devastation. There was indeed all too much fire and
sword, especially in the grim contests with the mountaineers. But the
conquest meant other things as well. In the North Caucasus steppes 1t
meant security for Russian ~olonization, the victory of the farmer
settler and all that follows. In Transcaucasia, for the upper few At
brought from the first excellent opportunities, readily taken, of’
service, often high service, in the Russian army and administration;
for the largely Armenian middle-class minority it brought expansion of
trade and industry; for the many, Some security and less oppressive
taxation."%§7y As a result of these events the North Caucasus became
predominantly Russian, but in Transcaucasia Russian settlement pro-
ceeded slowly and the pggu%ation continued to regard the Russian
settlers as foreigners. 5

The main bulk of Russian Muslims are to be f'ound in Central Asia,
where the Kirgiz, Kazskh, Uzbek, Turkmen and Tajik peoples have each
given its name to a republic. Russian expansion in this regiorn was
differentiated from her expansion in the other two main regions by thce
fact that in Central Asia the Russians came into contact not only vith
Muslim nomads ond mountain people but also vwith urban centres with a
long tradition of Islamic learning and culture. Central Asia had at
different times played the role of an outpost of Islamic civilization
and its rulers hed from time to time held the marches against the in-
roads of the nomads. Bukhara and Samarqgond had been great centres of’
Yuslim civilizoticn under the Samanid cynasty (874-999); the latter
city had enjoyed great wealth and prosperity under Timur (1335-1405)
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also. By the time Russia began to extend her influence into Central Asia,
however, the great empires of the past had long since broken up into

nt warring khanates, including those of Bukhara, Khiva, and
Khokand. 29)  Phe Kazakh and Turkmen tribes who inhabited the steppe
bordering the Perslan frontier acknowledged no permanent overlord and.

raided far and wide into the neighbouring countries.

indep t‘:ﬂdf
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In 1822, Alesxander I attempted to place the Kazakhs under the
covernors of Orenburg and Western Siberia. This action stirred up thec
jealousy of the khan of Khiva, as also did the activities of the Cossack
colonies which were pushing eastwards. After an abortive attempt by
Russia to reduce Khiva, a treaty of peace and amltly was made with the
khan in 1842. By 1865 the Russian boundary had nevertheless been
pushed forward to the edge of the Samargand plateau from whence the
Lnanates of Bukhara, Khokand and Khiva could be threatened. The emir of
Bukhara meanwhile placed himself at the head of a coalition, but was
defeated, and the Russlans took Khokand in 1866. By the middle of the - |
following year they had ‘aken the basin of the Zarafshan; and in 1868 g
Samarqend fell, af'ter which the khan of Bukhara surrendered. He was con-
f4irmed as emir of Bukhara by the Treaty of 1868 but cocmpelled to cede
The reduction of Khiva took place in 1875 and in 1876
(as Fergana) into a province of Turkestan. f
d precarious until the

Samarqand.
Khokxand was constituted
Russian control over Transcaspla however remaine

e B

victory of Geok Tepe in 1881. s

The advance of Russia in Central Asia, accompanied, as it had been 1in -
{nhe Caucasus, by o geod deal of slaughter and devastation, was facilitated,
s nlsc was the case in the Caucasus, by the jnability of the local 1
nopulation to unite and, 1n all probability, 1t was lar e%yrehdered.inr |
.ritable by the lawlessness of the regions themselves.(%p Persia was no y
longer able tcC control the tribes on her borders and there was no other ;
majcr power in Central Asia able to reduce the warring factions. Isolated
Dussinan posts supported by flying expeditions of Cossacks could never give |
security in the face of the prevailing lavwlessness and unrest. | }

By the ccnsus of 1897 the Russ]
some {if teen million’Muslims.(jls
corperated into the Russlan empire as a result of Russian expansion

during the nineteenth century. This expansion.had.been dictated by
political and economlcC considerations and it would perhaps be fair to say
‘hot, Rucsia had no Muslim policy as such. Her relations with Turkey, it 1is
rrue. involved the problem of the protection of Orthodox Christians and the
wars with Turkey and the Lastern question.in.general were to some extent
ccmplicated by religiocus factors. But in Central Asia and the Caucasus the
reiigious motive on the side of Russia was absent. It was & coincidence,
‘hougn not without consequences ultimately, that the cleavage between
invader snd invaded corresponded with the Jivision into Muslim and non-
Muelim. Religious and rocial discrimination in the empire was not marked.
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The ukaz of 1740 which imposed taxation and military service on the non-
baptized Tatars of Kazan, the destruction of mosques in 1742 and the
attempted russjfication of the Tatars in 186) were the exception rather

than the rule.(32)

The absorption of the various Muslim groups into the Russian Empire
was facilitated by the fact that they had not previously belonged to a
clearly defined national state. ZEven in the urban centres such as
Samarqand and Bukhara the loyalties of the population were predominantly:
local, and among the nomads they were tribal. The nature of these
loyalties made for resistance to central control but not for unity
between the various groups. The one factor which they had in common was
Tslam but this was not strong enough to overccme their local diff'erences.
Tt was not the nation which was felt to be threatened by the encroachment
of Russia but the lccal community or the tribe; and since nationality was
largely associated with diff'erences in religion it was natural that
opposition to an infidel invader should be expressed in terms of Islam.
Thus the various movements of resistance, although they were often mainly
social, were articulated in terms of Islam. This is not surprising.
Islam was an all-inclusive concept which embraced all aspects of the
believer's life. If his existence as a ncmad was threatened by: the
encroachment of the settled farmer, or his independence as the inhabitant
of a mountain region was curbed by the central government, since nomadism
or independence was for him a valid aspect, and perhaps even the only
aspect he knew, of life within the Islamic community, an attack on this
aspcct of life meant for him an attack on Islam. His resistance express-
ed itself therefore as a religious crusade against the infidel invader,
as in the case of the Murid war, which was provoked both by the ruth-
lessness of the Russian advance and by the malpractices of the local
leaders who had become the agents of an indirect Russian rule, and as in
the case of the revolt of Dlkchi Ishan in 1898 in Ferghana, which was
supported by peasants and herdsmen displaced.?y§ussian immigrants oand
bankrupt farmers overtaken by a cotton slump.\>3
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There was however another aspect to the Russian conquest. It meant,
os stated above, also the possibility of employment and.advanfﬁ %n state
service, and possibilities for increased trade and education. 2k
Further, although the Muslim population as a whole were brought into
contact with Russia mainly as a colonizing force, individuals among them
came under the influence of movements for liberal reform. Russion
circles were not the only, or perhaps even the main, source f'rom which
Muslim intellectuals drew their inspiration. During the second half of
the nineteenth century movements for constitutional reform and national
independence were gaining ground among the lMuslims of the Near and
Widdle East in general. During the course of the century the indigenous
governments, by the adoption of western techniques of government, had
extended their power to cover a wider sphere of activities than had been
the case formerly; but since the adoption of these techniques wns not
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accompanied by the checks and controls which had developed with them in

the west, the power of the indigenous governments was felt to be more
oppressive than formerly. To counter the increased power of the goverTl-
ment the intellectuals began to demand a share in the government, and the
extension of western democratic principles to the theory of government as
well as the extension of western techniques to the activities of govern--
ment; and since theilr models were for the mosv part the democratic
national states of western Europe, . the movements for reform in the Near and
Middle East and Central Asia had a nationalist agspect. These movements
were also agsocigted with pan-Islamic tendencies. This, at first sight,
may appear to be paradoxical. but it was in keeping with the traditions of
the area, where nationalism and religion were inextricably woven together,
and where movements of reform only became intelligible to, and gained the
the mass of the population when interpreted in terms of Islam.

suppert of’,

The pan-IslamicC movement of Jamal ud-Din, the Young Turk movement and
.~ were all effective factors 1in the Muslim awakening

tne Russo-Japanese wal

betn in the Near and Middle Fast and in Russia. It must not be supposed,
however, that the Muslims of Russia were any more united in their demand

for reform than were Muslims elsewhere. The fact, moreover, that many of

the former ruling classes 1n the Muslim areas of Russia had been absorbed

into the Russian administration and enjoyed the privileges that went with
ihis meant that they tended to regard Tsarist power as a protection against
their own workers and peasants and hesitated to support 2 movement likely to
lend to violent revolution. The first all-Muslim Russian congress was hela
in, secret during the Nizhenovgorod fair in A £ 1905; it urged Muslims o 1|,
unite and work for a constitution for Russia. 35) There was, in fact,
considerable support for the revolutionary movement of 1905-6 from various
sections of the Muslim population of Russia, but they interpreted it
larcely in terms of Tslemic nationalism. In the first duma there were over
tventy-five Muslim deputies and in the second thirty-five. Changes in the 0
slectoral law in 1907 reduced the number of Muslim deputies, and in the :
third duma there were only nine deputies and in the fourth seven. In 1906
» second Muslim congress was held at which the Union of the Muslims of
Russia was formed. No real unity vwas, however, achieved between the )
various groups. In 1916 another a11-Russian Muslim congress met at '
Lausanne at which ii(*s embers variously demanded independence, autonomy, .
equality of rights. 36) TIn May, 1917, another congress was held in Peters-
burg to demand nationel autonomy. It met again in Kazan in July 1 '
"""" s painly controlled by Tatars; simultaneously a Bashkir congress and
Kazokh congress met at Orenburg and both put forward demands for auto?omg.
Tn the same year various congresses werc held by other Muslim groups. S0

i

The intellectual frrment of revolutionary ideas and the weakness and
divisions among the lMuslims themselves during the early twentieth century,
the impracticability of pan-Islamism and its fundamental jncompatibility
with nationalism are perhaps best 11lustrated by events in Transcaucasia. LI
that arcea despite the Russian conquest Armenians, Georglans, and Azerbaijans
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had remained divided. In 1904, the Hemmat party, a Marxist party for
Muslims, was formed; it was cormected with the Russian Social Democrat
pﬁfty, vhich was dominated by the Bolsheviks. During the revolution of
1905, Transcaucasla Wwas the scene of disorders, which were partly of a
social, partly of an anti-foreign, i.e. anti-Russianm, and partly of a.
religious, i.e. anti-Armenian, nature. By 1906, the Hemmat party had
become influential, but was virtually destroyed as a political force by
Vorontsov-Dashkov in 1907. With the failure of the revolution and the
temporary eclipse of the Social Democrat movement, nationalist and pan-
Tslamic tendencies gained ground among the Azerbaijani intellectuals,
and in 1911-12 a group of these, who had been closely associate? with
the Russian Social Democrat Workers' Party, formed the Musavat. 5§§
Their appeal was pan-Islamic in that thelr aim was the unity of all
Muslim peoples without regard to nationality or sect, nationalist 1n
that it offered the extension of material and moral aid to all Muslim
nations which fought for their independence, and "socialist" in that it
envisaged "the establishment, as need might arise, of contact and
exchange cf opinicn with foreign parties vwhich have the wellbeing of
humanity as their aim". The pan-Islamism of the Musavat was thus not a
demand for a revival of the Islamic empire of classical times but rather
an appeal for the unity of the "underprivileged", to which by implicatian
the Muslims belonged, formulated in somewhat nebulous *€rms according to
the climate cof cpinion cof the day, and made in the name of' democracy and

nationalilsm.

The war years passed relatively uneventifully until the outbreak of
the revoluticn of March 1917, when Russian imperial authority crumb%ed
and various pclitical parties and citizens' committees were f'ormed. 59)

A Provisional Committee of the Muslim Social Organizations was constitut-
ed vhich stated that the only form of government in Russia satisfactory
+0 the Muslims would be a democratic republic. 40) This committee was
anti-bourgeois and supported the Provisional Government because 1t
believed that government to represent the forces of democracy; it was
alsc anti-foreign because it considered Muslims everywvhere to be
oppressed by govermments which were either composcd of, or under the
influence of, non-Muslim peoples. In fact in Transcaucasia and else-
where in the Russien empire the Muslim nationalist movements turned out
to have very little in common with the revolutionary movement as a whole.
A common hatred of the Tsarist govermment, coupled perhaps on the side
of the Xuslims with 2 belief that democratic socialism meant power, had
temporarily united them, but once the Tsarist regime had been over-
throvn it became clear how tenuous were the bonds which united them.
With the November revolution Transcaucasia was thrown into confusion; 2
bitter struggle, ccmplicated by racial rivalries and intervention by the
Great Powvers, brcke out between the Musavat and the Soviet. It eventu-
ally ended about 1921 with the loss of political independence toO Russia
and the incorporaticn of %co gia, Armenia and Azerbaijan 23 national
republics into the RSFSR. 415
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Tt was not only in the Caucasus that movements of revolt amoxig the
ulation oft Russia were taking form in the early twentieth
century. The revolt of Dlikchi Ishan in 1898 had been put down by force
but noth%?g had been done to remove the discontent which had given rise

to it.\4e Political unrest meanwhile also spread to the khanates of
Bukhara and Khiva. The revolutionary movement of 1905-6 received support
from various Muslim groups, but there was no real unity of purpose elther
between the local people of Central Asila or'?e een the local reform
parties and the Russian revolutionary party. 45) During the years pre-
ceding the Great War of 1914-18, and during 1ts early years, discontent
in Central Asia grew. In 1916 a ukaz was issued calling up the local
population for non-combatant military service from which they had
formerly been exempted. This caused the smouldering fires of rebellion
to blaze up. Vigorous military action was required to suppress the
revolt and the brutality with which it was put down further alienated the
local population.&nd.predisposed.them.to support the revolutionary
movement of 1917.(#4) Wthen revolution finally broke out Central Asia,
1ike the Caucasus, was throvn into a state of disorder, conflicting
interests dividing the various groups. The course of events 1is
extremely complicated. After th gctdber revolution anti-Bolshevik
regimes were set up 1n Ashkhabadf4 ) and.in.Bukhara.(47)Néither'was able
‘o achieve more than temporary SuccCesSs. The failure of the movement led
by Enver Pasha would seem to support, th view that there was little unity

hetween the Muslims of Central Asia. LB .

Muslim PpOp

In January 1919, the khan of
June the revolutionary party with the h
claimed the Soviet Republic of Khorezm.
Young Bukharan Party, who had started propagﬁndahagalnst the absoluve .
rule of the emir in 1908, eventually succeeded in 1920, as 1in jva with {

the help of Russian communists, in setting up &

sia unlike that of msarist Russia clearly
has a Muslim policy and various phases in this can be distinguished. Its
~4+titude towards its Muslim subjects is affected even morec closely than 1

hat of the Tsarist government by 1S foreign relations. But whereas .

4
L
Tsarist Russia had been largely concerned to impose her control over

Juslim groups in areas, the control of which she disputed with Turkey and
d in the early period tO prevent hostile

Persia, Soviet Russia was concerne
powers using the Muslim communities w3 thin her borders against her, and
secondly she was and 18 concerned to win over to the cause of world
revolutionﬂmuslim.communities'beyond.her'bordﬂrs. Not only is her Muslim
policy thus complicated by her foreign relations, but it is also closely
affected by her ideological hostility towards religion.in.general, by her
policy towards the various nationalities within her borders, and lastly

by her economic policy, since the old dichotomy‘betweenﬂRussian settler
fermer end Muslim nomad to some extent still persists.

The government of Soviet Rus
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In the early period of the Bolshevik revolution the support of the
Muslims was sought. It is difficult, however, to disentangle Soviet
policy towards the Muslims from the nationalities prdblemj%51) and Soviet
policy was concerned for the mest part with Muslims organized in national
groups and located in clearly defined geographical areas. The
proclamation launched by ILenin and Stalin tc Muslims on 19th December
1917, is often regarded as defining the attitude of the Soviet towards
VYuslims. It reads: "Muslims of Russia, Tatars of the Volga and the
Crimea, Turks and Tatars of Transcaucasia, Chechens and mountaineers of
the Caucasus, and all you whose mosques and places of worship have been
destroyed, whose customs have been trampled underfoot by the tsars and
tyrants of Russia, your belief's and customs, national and cultural
institutions are free and inviolable. Organize your national life in all
liberty. It is your right. . . To the Muslims of the Orient, Persians,
Turks, Arabs, Indians, and all who have been exploited during past
centuries, and to all those whose goods the plunderers ot Lurcpe wish to
divide, we declare the secret treaties of the tsar, concerning tne
seizure of Constantinople, and also those confirmed by Kerensky, to be
today annulled. The Russian republic and its government, the Council of
Commissars of the people, declares itself against the seizure of foreign
countries. Constantinople must remain in the hands of the Turks. Ve
declare null and void the treaty concerning the partition of Persia. . .
and the treaty concerning the partition of Turkeyu"(52) The two aspects
of Soviet policy towards Muslims, (i) the appeal to Muslims inside
Russia, and (ii) the appeal to Muslims outside Russia, can be seen 1n
this.document. In the early period before the Muslims of Russia had
been brought under contrel it was important that the two appeals should
run on broadly similar lines. The dominant consideration from the 0
however, appears to have been the appeal to Muslims outside Russia
because of the contribution it was hoped they would make to the con-
sutmation of world revolution. Once the control of the central govern-
ment had been firmly esteblished there was less need for the two appeals
to correspond. In.{an ary 1918, a Commissariat for Internal Muslim
Affairs wos set up. 53? In November 1918 a cocngress of Muslim communisSt
organizations yas_held in Moscow to set up a central bureau of these
org&nizatiﬂns.z5h) Notwithstanding Soviet expressions of sympathy with
"oppressed" Muslim peoples, the Muslims of Russia showed considerable
hostility to the Bolskevik regime. This is not altogether surprising in
view of the fact that from the first the actions of the Bolsheviks,
notably in Bashkiria, were contrary to the spirii of the declaration of
December 1917.(555 Further, frem early in 1918 there was active
intervention against the so-called "bourgeois" nationalist governments
vhich had appeared between the March and October revolutionsa Although

these governments were to some extent led by intellectuals, the
influence of the religious classes in them was not negligible. Vigorous
attacks were made on the Muslim religion, its traditions and practices,
partly, no doubt, wit? a view to destroying the influence of the
religious classes.(56) The strength of Islam appears to have becn
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stronger than was expected and by the end of 1919 a policy of un-
sompromising hostility was abandoned and an a tepmpt was made to win over
the younger members off the religious classes. 57 Tt 18 no'teworthy that
vnen the Congress of the Soviets of the mountain people (Gortsy) of the
h North Cancasus was finally convened in April 1921, the commissars appear
; +o6 have been for the most part Russians, not Muslims of the local

population.(58

Once the Soviet power became firmly established a change of approach
towards the peoples on the periphery of the empire can be 8seen; emphasis
was no longer laid on g¢th jcal principles; theé new basis for autonomy was
economic and regional.fw Tn other wcrds the formerly autonomous
regions were transformed into administrative units of the Soviet
federation. Already by 1520, the trend away from national autonomy
towards administrative and political centralization can be seen. From
1920 cnwards, the affairs of the national groups were dealt with by the
Cemmissariat Tor the Affairs of Nationalities. National autonomy wasS I'€-
placed by regional autonomy by the decrees of 19th May and 4th November
1920.(50) This Gevelopment could not but sdversely affect the position
of the Muslim groups, closely connected as they were with ethnical groups.
Nationalism was useful as a slogan for rousing hostility to and getting
rid of the Tsarist Russian regime, but once the new regime had become -
~irmly entrenched, it had nc use for the nationalist movements or their
1eader5.(b1) Thus, as the Bolshevik movement became stronger and

cwtended its influence among the Muslims, so it was felt to be increas-

ingly repressive and hostility towards 1% increased. This, in turn,

meant that Soviet policy became more harshly repressive. Hatred of a

common enemy haad temporarily united the Muslims with the revolutionaries,
but once the carmon enemy had been overthrovn the Muslim national groups |
attempted to go *heir several ways. The activities of Enver Pasha and the |

Rasmachi movement in Turkestan, Bukhara, and XKhorezm moreover, no doubt

Basm
heightened Russion fear of the pan-Islamic end pan-Turanian movements. i,

Fear of the potential threats to +the Bolshevik regime from the
national groups is apparent 1n the report to the Xth Congress of the :
Commanist party made by Stalin as People's Commissar for the Affairs of .
mationalities in March 1921. He accused indigenous communists of
".mphasizing the importance of national groups in the work of the party,
ignoring thus the interests of the working classes, confusing these Some-
times with national interests. Thus they allowed themselves to be led
townrds an indigenous nationallism, which in the orient took the form of
pan-Islamism and pan-Turanism. " 2) A recognition of the need to combat
fuslim nationalism is also appgrept in the speeches of Safarov and other
speckers at the sSome congress.?é.?sl Safarov attacked both those who
supported the ancient culture, represented in particular by the shari'a
znd the 'ulama, and also the reform parties who were developing towards
Muslim nationzlism. Significant of this trend is an article which
appeared in the Red Soldier. in Moscow 1n December 1921, which stated that

=
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"the power of the Soviets will not favour any national movement what-
ever in the forms which have been manifested in the Caucasus, the
Ukraine, or the Republics of the Tatars, etc. These essentially
bourgeois forms have no other end than to reduce to slavery the
indigenous working classes."(64)

The attack against the Muslims proceeded along three main lines.
First, Muslim nationalism was weakened Dby administrative measures,
which included the redrawing of the frontiers of the Transcaucasian
and Central Asian Republics. The steps taken to destroy the pan-
Turanian movement also affected the Muslims since, a large proportion
of the Muslims were Turks of one sort or another. 65 oecondly, the
vuslims were weakened by Soviet economic peolicy. A large proportion
of the Muslim inhabitants of Russia, probably the majority, were
nomadic or semi-nomadic. This fact as well as the question of race
and religion differentiated them from the rest of the population. It
meant also that the Muslim element was more acutely affeected than any

- other by Soviet economic policy so far as it involved the settling of
the nomads. Such a policy was not directed against Muslims as such,
but it inevitably affected primarily the Muslim and Turkic elements
of the population.(66§ Thirdly and more directly the Muslims were
attacked on grounds of religion. Steps were taken tc break the
influence of the Muslim darvish leaders and to resume yaqls. 67) The
emancipation of women was encouraged. Already at the time of the
1905-6 revolution a movement for the emancipation of Muslim women had
begun and numerous women's conmittees had been set up after the
revolution of 1917, especially in Azerbaijan and the Crimea. But 1t
was not, ti%l }926-7 that a cempaign for the abandonment of the vell
was begun. 68) The attack against the shari'a proceeded slowly cnd,
in some cases indirectly. Thus, in Daghestan where the religious
classes were relatively strong the Communist party encouraged a pro-
Soviet Muslim group to advocate the revision of the shari'a, and a
People's Commissariat for the shari'a was set up in 1921 to be
dissolved later when Soviet rule had to be consolidated.(69 In
1922, however, tribunals were established which gave judgment accord-
ing tc the shari'a 70) and in 1924-5 the government had re ougse to
mullas to obtain a fatwa in favour of its agrarian policy.?71 From
1950 onwufds permission was refused to reprint copies of Islamic
lawbooks. 2) The introduction of the latin alphabet in 1927 and the
progressive substitution of the cyrillic for this among the various
natiOna}ities from 1938 onwards was also, in effect, an attiack on
Islom!” Meanwhile throughout the period of 1918-38, there was a con-
tinuous spate of anti-religious propagenda, which attacked and
ridiculed Islam, though alongside this certain writers presented
commnnism.in§51&mic dress, representing Icnin &s 1uhammad and NMoscow
as Medina.(74) Article 124 of the Constitution of 1936 decrecd the
separation of church and state and accorded to all citizens I%bc_ty of
cult and alsc liberty to undertake anti-religious propaganda. 2
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Nevertheless pronouncements continued to be made from time to time on
the incompat ility of religion and Leninist Marxism. From 1938 on-
wards there appears to have been what may perhaps be termed collaboration
between "official" Islam and the state. In that year the Council for the
Central Administration of the Muslim Community stated that Islam as the
religion of all mankind far from being 1n opposition to th E oletarian
state could be and ought tO be one of its essential bases.f7 5 Mullas,
nercover, appear to have been appointed in regions with a Muslim
majority as functionaries on the budget of the kolkhoz. 77) The
official figures for the Muslim religious classes 1n the Soviet Union in
1938 also suggest that Islam wasS regarded with relative favour; they
numbered 4,752, or four times as many as the orthodox priests and
deacons and rabbis together.(?B) Tn 1948, the Sunni Muslim community
was administered by four odministrative councils, each presided over by
2 mufti, namely (i) Russia in DBurope ond Siberia, (ii) Central Asia,
(iiii Transcaucasia, and (iv) Daghestan and North Caucasia.(79) The
Spi'is in Baku were under & shaykh ul-islam.(ao) In 1945, a number of’
\Muslins Crom the Soviet Union Were permitted to perform the pilgrimage
to Mecca which had been made impossible $ince 1920 by the law which
forbade Soviet citizens to leave Russia..falg Tn the seme year the
shaykh ul-islam of Baku visited Persia.(ag)

In spite of the collaboration between nofficial®™ Islam and the
state attacks against Islam as reactionary and conservative and as the
basis and justification of feudalism nevertheless continued. Moreover
it seems that the fear of deviation among the Muslim peoples was not
dead. In 1949, Osman Yusupov, secretary-general of the Uzbek Communist
Party, in a speech at the Tashkent Congress, and Zahidov, professor of
philoscphy at the University of Tashkent, in an article, both attacked
pan-turanism, pan-iranianism, and pan-islamism.(83) 7ahidov decried
pan-iranianism as an excessive leaning towards Persian literature and
sriters, who had formerly had great influence on the classical
1iterature of Uzbekestan, but which could not offer any constructivg%%)

Pan-islamism was attacked 01(1 the grounds of 1ts alleged inspiration by
nglo-fmerican imperialism. 85’ On 1lth November 195k, however, 2
decree woe issued warning against the giving of offence to religious
susceptibilities, since vhen up to the time of writing no attacks
~ppear to have been made on Islom.

Clearly Soviet policy could not tolerate the existence of re-
publics, the cohesive force of which was Islam, and which, moreover
had no real interest in the success of the proletarian revolution SO
far as it meant the domination of the peasant and the nomad by the
Russian worker. The fact, however, that the principal peoples of the
Transcaucasian and Central Aslan regions of Russia had links with the
peoples beyond the rrontiers of Russia meant that the preservation of
their identity, or its fiction, was important for Russia's relations
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with the outside'world.(86) Accordingly, once the Soviet regime had
become firmly established it so t to substitute for Islam the central:
government as the cohesive force. 87) To facilitate this the frontiers
of the various regions were redrawn, and 2 new "nationalism" was imposed
from above, which, not being based on the memory of a former existence
as a national state, was not likely to be hostile to Soviet patronage
but rather grateful for it. Typical examples of the new nationality
policy are afforded by Azerbaijan and Uzbekistan. In either case the
Soviet aim was to give the inhabitants of the republic an ideology |
designed to separate them from their traditional Islamic background
and to link them closely with Russian culture, while nevertheless
annexing the cultural legacy of the civilization to which the area had
formerly belonged.(gg) The fact however that the Soviet government has
found it necessary even since the last war to transport or to liquidate
Muslim groups such as the Crimean Tatars, Ingush and Chechens, suggests
that it has not been uniformly successful 1n convincing Muslims within

Russia of the benefits of the regime.(89)

Facts indeed would seem tc point to a certaln contrast between
Soviet actions towards the Muslim groups and Soviet declarations such as
the declaration of December 1917, and to reveal the essentially dualist
nature of the Soviet approach to the Muslim world, which is also
evident in the approach to other religious communities, whether they be
Armenian Gregorian Christilans, Russian Greek Orthodox, or Jew. Inside
Russia the religious community 1is undermined and coerced but not
actually suppressed provided 1t 1is prepared to collaborate wvith the
Marxist holders of power, but it is nevertheless made clear to the
younger generation that advancement in the administration 1S incompat-
ible with membership of a religious group. This undermining and
coercion is, however, combined with a certain wheedling and coaxing of
the religious group outside Russia into the fold. The appeal of this
dual approach to the luslim world 18 likely to be more successful in
proportion as the community 1s more remotely situated from Russia and
therefore has had less opportunity for direct observation of Soviet
internal Muslim policy.

Meanwhile, the main appeal to luslim communities, whether inside or
outside Russia, is likely to be through nationalism divorced from Islam.
The force of the appeal of this policy to those who have attained to
position and power under the new regime is clear; so too is the
attraction of the technical and scientific advances made under the new
regime, both to those who have not suffered expropriation in the
furtherance of these advances and to Muslims outside Russia who arc
striving to promote the technical and scientif'ic advance of thelr ovn
countries. Certain other aspects of Soviet policy and propaganda are
also likely variously to attract different groups in luslim countries.
Thus, the liquidation of the former ruling classes and the alleged
liberation of the national communities from imperialism vwill almost
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certainly have an appeal for the "underprivileged", and may even be
expected to attract the Muslim nationalist; while the conception of

nationalism divorced from Islam may well have an appeal for the
westernized intellectual who has lost touch with his own tradition and.

partly for that reason fails to carry the people with him and 8o feels
Prustrated at his inability to obtain or exercise effective power. Tenin ..
in the early days of the revolution realized and made use of the |
revolutionary factors 1in nationalism, 90% both in Tsarist Russia and
especially in the borderlands. It seems that the present leaders of
Soviet Russia have not forgotten this lesson, but whereas Ienin's primary
concern was to harness the forces of nationalism in the territories
formerly belonging to or on the borders of Russia, Soviet propaganda
today is designed primarily to attract the national communities outside
the Soviet Empire. So far as those sections of the Muslim communities
st111 strongly influenced by Tslom are concerned, the ambivalence of
Soviet policy leaves the door open. The main aim of Soviet policy mean-
while is to harness behind the communist movement the forces of
nationalism which are sweeping through the Muslim world. With this 1n
view nationalism is identified with anti-imperialism, soclal reform and
cconomic equality. Such an interpretation is well calculated to appeal
to those who for years have been taught to regard their ovn rulers as the
puppets of imperialist PoOWErS. Tf Soviet propaganda can persuade Muslim
peoples that they are faced with a choice between a return to, or an
indefinite continuation of, the misrule of the past and joining the
communist block, the latter course might well appear to them the lesser

evil.
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(10) V. Monteil, Essai sur 1'Islam en U.R.S5.8., in Revue des
Etudes Islamiques, 1952, pp.l102 ff.
(11) Kolarz, Russia and her Colonies (London, 1952), p. 39
(12) Cf. Monteil, op.cit. pp.l1l07-9
(13) See also Kolarz, pp.200-1
(1) Monteil, op.cit. p. 14
(15) See 0. Caroe, Soviet Empire (London, 1953), pp-140 ff. on
Russian colonization and Russianization in Central Asia
(16) B.H. Sumner, Survey of Russian History (London, 1944),
pp.23 ff.
(17) Sumner, p. 181
(18) Sumer, p. 40
'(19) R. Grousset, 1'Empire des Steppes (F ris, 1948), pp.509 ff.
(20) Sumner, DP. 43
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Sumner, pp.291 {15 J.*. Baddeley, The'RUBsiaﬁ.Cénguest of tae
Caucasus (London, 1908), pp.23 ff.

Sumner, p. 292
Sumner, p. 292
Sumner, Pp. 295
Sumner, p. 292

Sumner, pp-294-5

After the Treaty of Adrianople (1829)PaSkievitch.distributed
1and in Transcaucasia TO Armenians who had migrated from
Turkey and Persia. Later, 1n the middle of the 19th century,
Vorontsov made efforis to settle Russians in Transcaucasla,
including forty-nine settlements in the Mughan steppes, and
in the early 20th century Vorontsov-Dashkov made an un-
successful attempt to settle several thousands of Russlans

in Transcaucasia. (F. Kazimzadeh, The Struggle for Trans-
caucasia, New York, 1951, pp.22--.)

See also 0. Caroe, pp.67 ff. 5

cf'. Caroe, pp.7/7 ff.

Monteil, op.cit. pp.13-14 1
Yonteil, op.cit. Ds 45 I | b 'L

Caroe, p. 89

The Eastern Turks must to some extent be excepted.from.this
statement (see Caroe, p.98)

hccording to Carr the first meeting
Congress took place in May 1917
1917-1923, London, 1950, 1, 317)

Monteil, op.cit. p. 69

Carr, i, 315-6

vazemzadeh, pp-15 ff.

Xazemzadeh, p. 22
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Kazemzadeh. p. 51
Kazemzadeh, p.351
Carce, p. 89

Cf. Caros, pp.l102 ff.

See Caroe, pp. 89-91
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R.M.M., p.226

See also Carce, pp.l123 ff.

R!M-I\T{l ’ p. 20?

R.M.M., p.217 rf.

It is also dafficult to separate "national" from "colonial"
queations, which were ccmmonly linked together in Soviet
literavare (Cf. Carr,i,315). See also W. Kolarz,

Russia and her Colenies (Londcn, 1952)

R.M.M., pp. 8-9

R-M-I’-i- . pu 10

Carr, i, 319
Cf'. Caroe, pp.l05 ff.

See Carr, i, 319-20

Cf. Carr, i, 325. Carr suggests that the opposition of the
Muslims was intensified by the intransigence of the Soviet
emissaries who "had in their minds a vague picture of
oppressed peoples awniting emancipation from superstitious
l{ullahs as eagerly as from Tsarist administrators”

(i, 3’?—J+)

R.M. M., p. 93; but see slse Carr, i, 376
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Cf. Caroe, pp.149 ff. who gives an i1luminating account of
this phase of Soviet expansion in Central Asia.

R.M.M., p. 2Z&

R.M.M., pp.27-9
Quoted by R.M.M., Pp. 14-15

Cf. Caroe, p.l49, where Soviet policy in Central Asia 1s
described as “"cantonization conceived with the object
of working against any conception of the unity of the
Eastern Turks and bringing the disjecta membra under
the influence of overwhelming forces of assimilation

from without"

Monteil, op.cit. ppe27 ff. See also Caroe, pp.173 ff. for
a discussion of the suppression.of'nomadism.in.Central

Asia. .
Monteil, op.cit. P. 25
tonteil, op.cit. p. 36
Kolarz, pPp.198-9
\onteil, op.cit. p. 49
VYonteil, op.cit. ppe4d, 62
Monteil, op.cit. pp.49-50
Kolarz, pp.34 ff.
Yonteil, op.cit. pp.4b-7
Monteil, op.cit. p. 4/
Monteil, op.cit. p. 62
Monteil, op.cit. p. 62

Monteil, op.cit. p. 62
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Monteil, op.cit. pp.62-3
Monteil, op.cit. p. 63
Monteil, op.cit. p. 54
Monteil, op.cit. p. 55
Monteil, op.cit. p.ll0
Monteil, ope.cit. p.l2l

Monteil, op.cit. pp.22 ff. See also Kolarz who maintains
that Islam is still unvanquished by Bolshevism in
Central Asia, pp.299-300

Cf. Kolarz, p.259 and pp.282 ff.

Kolarz states that the dominant feature in the Soviet
nationalities policy since the thirties has been the
fight against local nationalism. He also shows the

extent to which the various administrative areas were
controlled by the centre (pp.16 ff.)

Cf's Kolarz, pp. 2435 ff'. and pp.279 ff.
Cf. Kolarz, pps 67 ff.

Carr, 12s 257¢

' 'h““ﬂm‘hﬁj el ‘:-!ﬂ:i"-l-:-:“ --:'i-‘r._-n Py = S gl P o ] 2 ¥ e, Ll )
- &




WwoI 16116 |\

26

AN OUTLINE OF THE HISTORY -OF

ISLAMIC STUDIES IN THE USSR

By N.A. SMIRNOV

The following analysis 1S designed to indicate the general scope of the
book. A1l the opinions expressed are either those of the author, N.A.

Smirnov, or of the writers and others whom he quotes.

Author's Preface

In the teaching ol Marxism-Leninism great importance 1is attached to the
exposure cf the social function of religion as part of the "super-
structure" of class society, and the pronouncements made by Marx, Engels,
Lenin and Stalin on the subject of Islam point to the need for Soviet
scholars to subject to critical examination everything written on the
subject in Russla both before and after the Revolution. "The study of
Islam conducted by the Russian bourgeoisie .covered a great deal of ground
taining a rich store of factual material

and many valuable observations and conclusions of genuine scientific
significence. One aim of the present work 1S therefore the selection of
what is of interest to Soviet historical science in 1its task of
demonstrating the social function of Islam in the history of the peoples
of the East and of combatting its survivals in our country."

Ienin emphasized the importance of studying .the works of bourgeols
swriters on religion, but considered them to be, impregnated with prejudice
and subservience to bourgeois ideology. This applies to the majority of
bourgeois students of Islam, whose vorks are "characterized by complete
ignorance of the material and economlcC basis of the historical process
and by an endeavour to explain the origins and spread of Islam by the
sctivities of prominent personalities. . . to explain them only as the

result of a struggle in the realm of ideas."

The second aim of the book is "to expound the new element introduced
into the Soviet study of Islam, to describe its achievements and also the
main points in which it differs from 1ts bourgeois counterpart, that 1s,
in its methodology and in the definition of its aims." "On the basis of

se all the un-

yarrist-Leninist theory Soviet scholars are able to expo

}
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scientific and idealistic theories of foreign bourgeois students of
Islam and at the same time to detect the errors which have found thelr
way into the works of certain Soviet historians and philosophers deal-
ing with questions relating to Islam."
In the period following the Revolution the counter-revolutionary
forces united with "reactionary religious elements" in their fight

against the Soviet regime. In defining the Party's aim of destroying

the link between these two forces, Lenin insisted on the need for the
widest possible scientific anti-religious propaganda. "At the same
time," he said, "care must be taken to avoid giving offlence to the
feellngs of believers. for this might merely strengthen their*religious
fanaticism."” In these circumstances, the publication of books explain-
ing the origin of religion ond unmasking the "pseudo- ~scientific"
character of bourgeois vwritings on the subject was - and still is - a

matter of prime importance.
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The imperialists, and most of all the "American monopolists”,
still use religion as a means of justifying their racial and "antl-
human" pollcy, directed as this is against "peace, democracy, culture
and progress." In the East they make great play with such organiza-
tions as the Egyptian Muslim Brotherhood. "The Muslim hierachy 1n many
countries of the non-Soviet Orient live at peace with the colonial

regime."

It is the duty of all Soviet historians to spare no eff'ort in lay-
ing bare these principles and designs of imperialism, and to wage
unceasing war against the survivals of capitalism represented by Islam,
survivals which, in the words of Malenkov at the XIXth Party Session,
"will not die out of themselves, are very much alive and may grow."
According to Stalin, "the Party cannot be neutral towards religion and
vill conduct anti-religious propaganda against each and every religious
prejudice.”

~ The author explains that in compiling the first part he has relied
mostly on books and has had only occasional recourse to periodicals.
He has, however, made a thorough examination of the articles, notes and
reviews on the subject written by "the revolutionary democrats", who
played an important part in developing Russian social thought. In the
second part he has drawvn extensively on magazine material as well as on
books. ’

%
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Chapter I

Material on Islam in Written Russian Records of the Feudal Period

(A) Tnformation about Islam in ancient Russia feleventh-thirteenth
centuries |

“The earliest information about the East which reached the Russian
people relates to the Kiev period and was compiled not only from Greek
writings but also from descriptions of travellers and as a result of the
direct intercourse between the Russian people and their nomad neighbours.
The influence of the Christian church being paramount at that time,
intercst was largely concentrated on the Islamic and Jewish religions as

possible rivals of Christianity.
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For details of Russian chronicles referring to Islam during this
period referencs 1s wmade +o Krachkovskiy's book OUTLINE OF THE HISTORY
OF RUSSIAN ARABIC STUDIES (1950). These chronicles were concerned
principally with the morals, customs and beliefs of eastern peoples and
included some critical accoumts of the prophet Muhammad, then krown as
"Bokhmich” or "Bakhmet". TForeign trave. by Russians virtually came to
an end during the Mongol invasion of the thirteenth century.

(B) Information sbout Tslam in the Russian chronicles of the fourteenth-
fifteenth centuries o

The wars between the Russian people and the Mongols and nomads, Who
often fought under the banner of Islam, greatly increased the interest
taken by the Russians in the Muslim religion. This interest increased
51111 further after the capture of Constantinople by the Turks in 1455.
The history written during thas period reflected the ideology of the
ruling class", the formation of which had been strongly influenced by

ivie clerical element.

During the fourteenth century eastern travel was renewed in spite
of the conquest of the Balkans and Constantinople by the Turks. Most of
‘ne travellers were merchants, the principal of them being Afanasiy
Nikitin whose book TRAVELS HEYOND THREE SEAS (edition published by the
Academy of Sciences of the USSR in 1948) is a work of great importance.

i1+ the end of the fifteenth century a large number of translations
from foreign languages on the subject of Islam began to appear. These
included descriptiocns of the Holy Cities of Mecca and Medina and of the

life of Muhammad.
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(C) Material about Islam in Russian‘literature from the end of the

fifteenth to the first half of the eighteenth centuries

During the fifteenth and sixteenth centuries the Russian State
entered into direct trade and diplomatic relations with the Ottoman
Empire and with the Safavid rulers of Azerbaydzhan and Persia; attempts
were also made to establish friendly relations with the Mogul Empire in
Tndia. Interest in Islamic countries correspondingly increased, and to
the accounts of travellers were added the reports of diplomatic envoys.
A considerable amount of source material is contained in the COMPLETE
COLLECTION OF RUSSIAN CHRONICIES including particularly the so-called
RUSSKIY KHRONOGRAF. The subjects treated in the matter include the life
and exploits of Timur and the early history of the Turks. In some of
the chronicles reference is made to two prophets - "Moamed" and "Bakhmet"
as if they were separate persons.

During the seventeenth century, the aggressive policy pursued by
Turkey against Russia caused the Russlians to pay particular attention to
the study of the religion and characteristics of thelr enemy. Much of
the. 1literature written during this period is therefore concerned with
Islam as practised in the Turkish Empire.

"Iong before Peter I, whose name is generally associated with the
development of Russian knowledge about the East, descriptions of Islam
can be found in chronicles, travel literature and other works based on
Russion as well as foreign sources. . . These works reflect the interest
of the ruling classes and the Church, and tend to criticize Muslim
beliefs as "false" and as opposed to the "truth" of the Christian
religion. Nevertheless, they in no sense advocate intolerance or demand
the persecution or destruction of Islam, widespread as 1t was among the
many people who constituted the Russian State.”

The stimulus given by Peter I to oriental and Islamic studies was
considerable. In 1702 a special school was established for the study of
eastern languages. The first translation of the Koran was produced an
other works such as Dmitriy Kantemir's THE SYSTEM OR CONDITION OF THI
MUHAMMADAN RELIGION (Petersburg, 1722) were compiled by royal command.
The religious mission established in Peking as a consequence of the
treaty with China in 1689 carried out extensive research into the
practice of Islam in the western and southern provinces of China "and the

scientific and practical value of their work has by no means been
exhausted.”
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(D) The study of Tslam in the second half of the eighteenth and the
first half of the nineteenth centuries |

the eighteenth century the feudal system in

From the second half of
A bourgeoisie and an intelligentsia

Russia began to experience a crisis.
emerged and this gave & £11lip to the development of socilal and political

1if'e. The foundations of the materialist tradition were laid by LomonosSov
and Radishchev, the latter paying,particular attention to the peoples of
the East. Although all writing on Islam was still powerfully influenced
by the Church, there were some instances of "progressive" thought. In
1769, for example, a professor of philosophy, Anichkov, developed the
notion that "the combination in a single person of temporal and spiritual
of heavenly grace, but of the age of barbarism." The
studies increased still further after the
jversity youth. This trend was

d by the annexation of Georgia,
were those of Bronevskily

power is a sign now
"progressive” trend in oriental
victory of 1612, particularly among un
stimilated by the eastern campaigns an

Notable works

Azerbaydzhan and eastern Armenia.
on the Caucasus, Khanykov on the Khanate of Bukhara (1843) and of Bichurin

on the peoples inhabiting Central Asia in ancient times (1851). There was

4 decline in "progressive’ thought during the oppressive reign of
learly reflected tthe official

MNicholas I, when the work of orientalists C

point of view" and "the convictions of the clerical element"”. The
MITATIONS OF THE'KORANwritten'byﬁPushkin.when.in.exilewas the first

which introduced[Russian.people to the Koran.

1iterery production
The works of Professor Berezin are singled out for special attention.
Although Berezin recognized Islam as an obstacle to progress, he failed

+o appreciate the political significance of Muridism, that is the move- (
nent developed by Shamil 1n +the Caucasus. He wrongly regarded Muridism -
ns scmething cpposed to Islam and failed to understand that it was ¥
"encouraged by Turkey and Britain". In common with other contemporary =
writers he missed the essential point of yuridism which was 1ts Tre- N
actionary character end the extent to which it resulted in the extinction |
of the individual and the entire subjection of the murid to his imam and

Nevertheless,

ultimately to the Khalif, that is, the Sultan of Turkey-.
211 these writers ] factual'material'whichgwell

repays study.

s attitude developed by the trevolutionary demo-
and Pisarev

Chernyshevskily, Dobrolyubov

between 1840 and 1860 1is treated in detail. Of these it'wasﬂDdbrolyubov
who was principally concernc ) is critical review of
Washington Irving's LIFE OF MAHOMET he developed the theory that "it 1is

h is the mainspring of historical events." In an
1atest Moves in the Caucasus"

ariicle entitled "The Significance of our

Dobrolyubov described luridism in a way "much more accurate and more
penetrating than the works o iet hi ] " In particular,
Dobrolyubov considered that sense a new religion. 1t

The anti-religiou
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was the Islamic doctrine which had long been known to the mountaineers
(of the Caucasus) but which until then had not been practised by them.”
In the conclusion of this article he declares that "from the facts
which the history of the Caucasus recalls to us it is clear that it was
not the fortuitous appearance of personalities like Shamil, nor even
the strict doctrine of Muridism which caused the revolt of the
mountaineers against the Russians. The basic reason was the hatred of

Russian domination.'

Of great importance are the works of the Azerbaydzhani, Mirza
Fathalil AkhundOV'(1812—1878), who came out strongly against Islam and
its clogging effect on progress, and in favour of the Russian connection.
Another outstanding figure was Chokan Valikhanov (1835-1865), a Kazakh
educated in Omsk, who began to criticize the role of Islam in Central
Asia before it came under Tsarist control. Another Kazalh critic of

Islam was Ibrahim Altynsarin (1841-1889).

"In their scientific importance, Dobrolyubov's works on eastern
themes, and the pronouncements of other revolutionary democrats, includ-
ing Akhundov, are immeasurably superior to the works of many noted
European and American orientalists and specialists on Islam written

during the same period."

The great significance of the works of Dobrolyubov and Akhundov
consists in the fact that in Russian scientific literature they mark
the first new approach to the solution of the problem of the origin of

Islam as a religion.

Chapter I1

The Study of Islam in the Capitalist Period (1860-1890)

(A) K. Marx and F. Engels on Islom

In this brief section some account is given of the references to
Islam fci;:d in the works of Marx and Engels. Their conclusions are
summed up in a quotation from Engel's work AN INTRODUCTION TO THL
HISTORY OF EARLY CHRISTIANITY. "Islam is a religion adapted to the
inhabitants of the East and particularly to the Arabs, that is to say,
on one hand to the town-dwellers occupied in trade and industry, and on
the other to the nomad Bedouin. But in this lies the embryo of period-
ically recurring clashes. The towvm-dwellers grow rich, abandon them-
selves to luxury and become negligent in the observance of “the law"”.
The Bedouins, on the other hand, are poor and in consecuence of their
poverty, are sitrict in the observance of the moral code, and regard
these riches and luxuries with hatred and disgust. They then unite
under the leadership of some prophet (lizhdi) in order to punish the
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traitors, to re-establish respect for the ceremonies and the true faith,
and by way of retribution to acquire for themselves the wealth of

dissidents. Naturally, ofter about a hundred years they are discovered 3
in exactly the same position as Wwerc formerly the dissidents; a new al
clarification of' the faith becomes necessary, & new prophet arises, and 'ﬂ

the game begins afresh. . . Obscured by the panoply of religion, all
ly arise from economic causes. DBut even when the

these movements mere
novements are victorious they leave
conditions."

Marx and Engels attributed the exploitation of religion by the

fact that religion suggested to the tolling masses
and enslaving class and promised
nheaven for their sufferings on

bourgeoisie to the
the inevitable existence of a ruling
those who fell under 1ts yoke a reward in

earth.
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(B) The study of Islam 1860-1890

The development of capitalism and the accentuation of class
differences had thelr effect on Russian culture and scholarship, and also
on Russiar. oriental studies. Although the government directed these
channels which would further the interest of Tsarism and
ond relied upon idealistac philosophy'énd.religidn, :

a "progressive" tendency based |
of the works produced in this i
Since, however, the govern- '3
t yriters who strove,
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studies along
its colonial policy,
Russian scholarship nevertheless evinced
on a solid materialist tradition. Many

ment feared ond discouraged t1he culture of the people,
townrds a better understanding of’ )
studying the contemporary East and its political, economlC and cultural
problems. lLlany of them displayed a prejudiced an
castern peoples professing Islom, and regerded them as being a lower order. .
"They seldom took into account the fact that Islam had not retained the '

orm which it had assumed between the seventh.and.ninthfcenturies'but had

folleowed a tortuous process of adapting itsell t5 the requirements of feudal’

cless rule in the countries of the Bast."

The principal works of such eminent Russian orientalists as Grigor'yev,

Kazembek, Rozen, Sablukov, Tornau, Pozdneyev, Segal.and.ZhUKovskiy are
described. In general, the merits of these works 1ie in the factual
material which the writers collected in the course of their studies and
travels rather than in any scientific light which they threw on the poliTkL=
cal and social functions of Islam. A book by the "philosopher and mystic"
Viaedimir Solov'yev entitled MAHOMET, HIS LIFE AND RELIGIOUS TEACHING 1S

found to be without any factual merit and indeed wholly perniclous. This
+w classes", was based

work, which was favourably received by "the reactionary
d faiih in God" and in the divine mission of the

throughout on a "blin
1ist explanation of religion and

Prophet. "It was hostile to the materia
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could thus have only the mcst harmful effect on the study of Islam". The
opinion expressed by Academician Bartold that Solov'yev's is "the best
biography of Muhammed in the Russian language" was an error due to the

Y dealistic" standpoint from which Bartold regarded the historical process.

As examples of "the tendentious literature which was deprived of
any scientific importance and which served as an instrument of the policy
of russification conducted by Tsarism among €astern peoples™ the titles
are quoted of the twenty-one collections and the twenty-five separate
publications which appeared between 1853 to 1896 under the auspices of
the "missionary and anti-Muslim department" of the Kazan' Religious
Academy.

Although during the second half of the nineteenth century bourgeois
scholars, equipped as they were with an excellent knowledge of castern
languages and mediaeval history, made an important contributlon cn
problems relating to Islam and its various sects, their works are marred
by their religious and "idealistic" approach and'bv their "metaphysical"
view of nature. This attitude and these views .ere vigorously opposed
by the "progressive" element represented by the "revolutionary demo-
crats". In general it must be admitlied that "in the theoretical field,
Russian oriental studies relating to the history of the LKast, and more
particularly to Islam, lagged seriously behind the general level of
Russian science."

Chapter IIT
the Period of Imperialism (1895-1917)

The first part of this chapter is taken up with an expositionr of
the teaching and proncuncements of Lenin and Stalin on the subject of
religion and national culture. Their teaching consistently emphasized
the need fer an unrelenting fight against established religions and for
the development of "those undevelcped elements of democratic and social-
ist culture which exist in every national cul‘ure in the same way S 1n
every nation there are exploited masses whose living conditions inevita-
bly gave birth to democratic and socialist ideology." At the scme time
Lenin is quoted as saying that "the atheist propaganda of social democr-
acy must be subordinated to its basic task - the dDVClOPan1 of’ the
class war of the cxplolted masses against the exploiters.'

"For eastern peoples, who are still under the yoke of their fecudal
rulers, landowners and bourgeoisie aznd of the Muslim religion which
supports them, these pronouncements of Lenin are of the first importance.
They underline with special force and convicztion the role of clericalism
as a tried instrument in the hands of the exploiting classes.
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regime against the
ref'lected in Russlan bourgeo
with Islam falls broadly speaking

belcng
who adhered to the "monarchic and reactionary camp

government and the Church; they

of the colonial regime and were

To the sezond group belong such
Vednikov. These WeEre scholars who Trep

srientalism" and occcuple€

philosop
bourgecis idealistic historians."

ing feature 18 tneir misun
historical process, thelr Tepre
above all classes, thelr complete ignorance

masses and the class war, and their incorrecC
Tslam and of religious figures in
spite of this, many of their works,
contain evidence of' profoun
factual material which throws light on a

historians 1s the bibliographical work preoduced b
¥rachkovskiy.

erinlist period, the wars conducted by the Tsarist

movement for national liberation are generally
is historiography. The literature dealing

into two groups: to the first group
Cherevanskiy and Tsvetkov,

" suypported by the

were first and foremost active supporters
closely connected with missionary circles.
.+iters as Rozen, Bartold, Zhukovskiy and
resented the "so-called academicC

i a "non-political" position. They shared the
of the liberal-

During the imp

‘he works of such writers asS Ostroumov,

hical and historical conceptions "typical

rks of the second group of vwriters, the most strik-
derstanding of "the objective regularity of the
sentation of the state as a force standing
of the position of the peoples’
t presentation.of the role of
the history of eastern peoples." In

and especially those of Bartold,

d scholarship, as well as a vast store of

number of matters relating to

arious sects. Of particular valu€ to Soviet ;
y Bartold, Krymskiy, and
™e work of Krachkovskiy, however, has the defect common to fi
centrate on the work of foreign iz

rk done by Russians.

As regards the WO

slam, and especially 10 its v

many bourgeols writers of tending to con
arientalists and of minimizing the importance of the Vo

Before considering the work of the politicalWriters'belonging to ¥
the first group, and also that of V.V. Bartold, the greatest of Russian ~
orientalists, who straddled the imperialist and Soviet periods, the works |
of some of the vriters in the second group are examined in detail. Although
Po-en did not himself produce any great works on Tslam apart from a telling
criticism of the anti-Muslim literature emanating from the Religious ;
Ltcademy of Kazan, he inﬂpired.considerable creative activity in his :
brilliant pupils lMednikov, A.E. Shmidt, Shebunin.anﬂfKraChkovSkiy. Those
of ‘heir works described 1n detail include Shmidt's OUTLINE OF THE HISTORY
OF ISLAM AS A RELIGION which appeared in the magazine MR ISLAMA (The
World of Islam), and the numerous books producedﬁby’K:ymSkiy. The latter,
in spite of his great erudition, was unable 1o determine the position of
Islem in the historical destiny of the peoples of the East;
even less cble to expose 1ts class significance. This was because for
Krymskiy, "religion was not an ideological superstructure with a clearly
expressed class character, but a xind of force which stood above class and
which served as almost the only standard of political, economic and

cultural moturity of the pecople. For Krymskiy there was not and could not
be any social 1life for the .people outside religion.”™




I

Of considerable interest is the literature on the Babis and Bahais
produced by such writers as Batyushkov, Umanets, Zhukovskiy, and
Bakulin. But some of these writers, and particularly Bakulin, failed
to grasp that "there was a vast difference between the teaching of the
Bab, which was clearly directed against the unjust feudal regime, and
the teaching of Behaullah, which excluded every kind of political
element from its preaching and advocated class-peace and an uncomplain-
ing subordination to the authorities." Unaware that Babism and Bahaism
were two entirely different doctrines, Bakulin tried to prove that the
murder of Shah Nasreddin could not have been the work of the Babis.
Af'ter Bakulin's death, Zhukovskiy collated and edited the material
which Bakulin had collected cn Bahaism and which included a supposed
autograph letter written by Kurret-al-Ain.

T L T e SRS B PR
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Another sect of Islam which attracted the attention of Russian
orientalists was that of the Ismailis, notable writers on thils subject
being Bobrinskiy and Semenov. In 1912 the latter published in IR
ISLAMA an interesting article on the religious belief's of the Ismailis
of Shugnan.
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Other works of outstanding importance were Kazanskiy's MYSTICISM
N ISLAM (Samarkand, 1906) and K. Smirnov's THE PERSIANS: AN OUTLINE
OF THE RELIGION OF PERSIA (Tiflis, 1915). Kazanskiy concluded that
Dervishism constitutes the most negative phenomenon in the religious
life of the people of the.East; but this conclusion "did not permit
him completely to expose Sufism, Dervishism, or Muridism which
constitute not only the most repulsive and reactionary phenomena in
the religious lif'e of eastern peoples, hotbeds of vice, obscurantism
and ignorance, but an instrument of the social subjection of the masses
vhich was directed by the more reactionary social f'orces." Smirnov's %
bock contains a great deal of interesting material taken from Persian | O
sources, but "his opinions on Islam and the Shariat (canonic law) are KA
extremely primitive and demonstrate the extent to which he was
influenced by foreign sources." Smirnov also prcduced a work
entitled THE DERVISHES AND THEIR POLITICAL ROLE, which was published
in the bulletin of the headguarters of the Caucasian Military District.

Af'ter the failure of the first Russian revolution of 1905, Tsarism
mustered all its forces to meet the growing oppesition of the Communist
Party and the Russian prolctariat. Much of the literature on Islam
produced at this time reflected the official fear of the danger which
was supposed to iie in wait for Russia from the direction of the awaken-
ing forces of Islam. An example of this of'ficial point of view 1s
af'forded by Cherevanskiy's THE WORLD OF ISLAM ANND ITS AVAKEINNIIG. In
this book, "the author says that by Islam we must understand not some
kind of independent religion, but merely a religious and political
institution which lays claim t» a universality not possessed by any
other of the world's religions." Throughout he persists in regarding
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| Islom as a religion sinferior to Christianity and asserts that "so long as
| the Koran remains 'the sole educational guide in the world of Islam', nO
o hope can be entertained of s ts awakening or of its sincere rapprochement
{ wi th Christendom." gtatements like this which conceal the "colonial

| designs of Tsarism" are typical of the literature on Islam reflecting

i wine ideology of the ruling circles during the imperialist period."

Another book of somewhat similar character is the four-volume work
of Tsvetkov on TSTAMISM. This book does, however, contain much interesting
naterial compiled during the author's long sojourn in Central Asia.

tof the Tsarist colonial administration in

Central Asia was N.T. Ostroumov. -« « Who Was a fervent promoter of the
Tsarist policy directed towards the destruction of every vestige of nation-
hood among the non-Russian peoples, the suppression of their culture, the
¥ limitaticn of the development of their languages, the perpetuation of their
and finally, towards russianizing them to the greatest possible
-. degrec. Ostroumov's numerous works on TIslam published between 1912 and
1916 are characterized by his religious outlook, the absence of any critical
| approach to the 1iterature which he used, his slight acquaintance with new
scientific research, and his ignorance of original sources of material.™

An important representative

ignorance,

mhe works of "one of the most outstanding re resentatives of Russian
bourgeois orientalism, " pcademician V.V. Bartold 1869-1930) are examined
++ considerable length. "His works on the history of the East, written both {r
~ pefore and after the great October Socialist Revolution, are of very great
intercst and bear witness to the fact that in his person Russian orientalism °
possessed one of the most outstanding scholars of world stature.™ H1S vast
sarudition and experience enabled him to produce many works which are of last-
ing importance to Soviet students of Islamic subjectis. "Byt although twelve .
years of Bartold's 1ife were passed under the Soviet regime, and although ";
during this time he vorked honestly and unselfishly as a scholar, and created:
~ whole series of works on the ancient history of many eastern peoples of the.

Soviet Union, he nevertheless was and remained a scholar of the bourgeols
oriental school. . . Bartold perceived that peasant movements in the East
often had a religious tinge; but he did not take into account the fact that

‘his tinge was not at all due to the religious requirements of the peasants,

cor whom Islam served in the event merely as an €

against thelr taskmasters. Far remcved as he was
ception of history, Bartold did not regard TIslam as a form of jdeology and

he did not depict it in the light of definite social relationships. He was
thus unzble to distinguish the class character of Islam, or the fact that
it always and everyvhere sServes as an instrument of exploitation and
~oercion of the toiling mosses. He did not cttribute any importance to the
foet that the ruling classes of east ] ] ) )
phases, and also the ruling classes of Tsporist Russia, consistently support-
¢d Islam and the Muslim clerical element, and used them as an instrument witl

which to enslave the masses. "
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Bartold paid much attention to the "modernist" movement in the
Muslim world. He held that this was directed on the one hand against
European attacks on Islam and Muslim culture, and on the other, against
the old-style believers who wished to conserve the mediaeval features
of the Muslim way of life. "Even at the present time Bartold's
researches into the relationship between the power of the Khalif and
the Sultan are of great scientific importance. This is particularly
true of his study of the "provocational' intrigues of the pan-Islamic
organization controlled by reactionary elements 1in eastern countries,
which operates to the advantage of the American and British imperialists
trying to turn the countries of the Near and Middle East into colonies.”

One of the less well-known pre-revolutionary works of Bartold
described in this chapter is his study of the Marvanid sect of Islam,
which he based on Semenov's article on the religious belief's of the
Ismailis of Shugnan (mentioned above). (Description of Bartold's post-
revolutionary works is reserved for the second half of the book. )
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During the second half of the nineteenth and the beginning of the
twentieth centuries a number of societies were formed in Russia with
the object of promoting oriental study. But none of these met
official requirements; and accordingly in 1900 the Imperial Oriental
Institute was created with the declared object of "acquainting Russian
society with the material needs and spiritual lif'e of the Easft, and
also of promoting closer relations between Russia and eastern
countries." In 1912, this Institute produced the first number of a
journal entitled MIR ISLAMA (The World of Islam). The object of this
journal, as defined by its first editor, Bartold, was strictly
academic and as such failed to gain the approval of the authorities.
One statesman declared that "if we need anything scientific, we can
find it in foreign publications." In 1913 the editorship of MIR ISLAMA
was assumed by Pozdneyev and its academic character was largely )
obscured by its preoccupation with contemporary Islamic problcms such |
as pan-Islamism and pan-Turanianism, which was considered more in line.

vith official requirements. In 1915 Bartold started another journdl -
entitled MUSUL'MANSKIY MIR (The Musulman World) which reverted to the =
purely scademic programme of MIR ISLAMA by whose original staff it was
principally controlled. :

Other journals concerned with Islamic matters which appeared dur-

ing this period were VOSTOCHNYY SEORNIK (Oriental Collection), of
which only two issues appeared in 1913 and 1916, and SREDNYAYA AZIYA

(Central Asia) published in Tashkent in 1910.

In spite of its political, ideological and religious bias and
many other limitations, "Russian bourgecois orientalism has bequeathed
to Soviet historians ruch that is pood. It brought to the front
important specialists on Islamic affairs who created a vhole series of
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useful works representing a valuable store of acigntifiCimaterial. These
devoted to the study of Caucasian

include in the first place works

Muridism, Muslim sectarianism, in particular the sects of the Babis and

Tsmailis, works on Muslim law, and finally, research on the theocratic
£ the Sultans and Khalifs.. Works by

character of the temporal power O
Russian authors on Islam in China (P. Kafarov, V. Vasilyev), on Central
' t acquisition for the study of the

d religious beliefs of the people of the East.

history, way of 1lif'e an

tTh all these works there 1s collected.and.ﬁrranged.a.vast store of
rticular problems of Tslam are propounded

te a useful and indispensable store for
of by Soviet research WOrkers

critical appreciation of the
t of the bourgﬁois—idealistic

to them a strictly

general theoretical conceptions arising ou

outlook of their authors."

Chapter IV
Tslamic Studies 1918 - 1954

Attitude of the Soviet regime to Islamid

From 1918 onwards the principal representatives of Islam and its ¥
sects encouraged and supported the counter—revolutionary:movemﬁnt against ﬁ’

the dictatorship of the proletariat, one of the planks in their platform
being "the libellous accusation that the Soviet regime aimed at “

suppressing religion.”
?

the Soviet attitude tovards religionﬂwas'based.on.the

frecdom of conscience, and in the proclamation.of

addressed to all the Muslim peoples of Russia, "whose
have'been.destroyed.and.whosebeliefs and customs have

Tsars and taskmasters ongussia“, these were }
"peliefs and customs, national and ,

d free and inviolable".

In fact,
Narxist principle of
o), +th November 1917,
mosques end shrines
been trempled on by the
informed that thenceforward thelr
cultural institutions are declare

One of the first practical sté@s taken by the Soviet regime with
mply with the request of the

regard to the Muslim religion was 1O CO
regional Muslim congress of the Petrograd National District that the Holy
f Central Asia had

¥oran of Osman, which at the time of the annexation O
been removed from a mosque of Samarkand to +he State Public Library,

should be handed over to them.

The tasks of the Party in respect of Tslem and the people of Muslim
_ countries were defined by Lenin in 1920 as (a) support of the "bourgeois-
1democratic movement" in backward comntries, (b) the fight against
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religious and other reactionary and mediaeval elements, and (c)
opposition to pan-Islam and similar movements which were endeavouring to
identify the movement for liberation from European and American
imperialism with the strengthening of the position of the khans, land-
owners and mullas. But both Lenin and Stalin emphasized the need for
care not to offend the deep seated sensitivities of' the Muslim peasantry.
by too precipitate action. |

On the subject of the canonic law (Shariat) Stalin said that "the
Soviet Government regarded the Shariat as being as competent a customary
law as any which obtained among other peoples inhabiting Russia.' Later,
in 1921, S.M. Kirov said "the Soviet regime is in no way concerned with
individual beliefs. One can believe in, pray to and rely upon what one
likes. But when it ccmes to the Shariat, there is something more than
the religious side; there is also the matter of general control.”
Replying to a Muslim delegate's demand at the Congress of Soviets of the
Mountain Republic that they should be allowed to have the Shariat in its
entirety, Kirov said that the Soviet regime’s task was to create Soviet
conditions of life irrespective of tribe, language or creed. If some
agitation hostile to the Soviet regime were to move under cover of the
Shariat, "we shall always fight it and scatter every anti-Soviet group."
At the same Congress Kirov said: "Our Communist Party has never and in
no sense aimed at establishing any kind of control over your Shariat.
That is your affair. The Communist Party is not concerned with this
question from any point of view."
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Kirov's statements, pronounced during the years of the Civil War
and intervention, "prove what a vast educational work was cgnducted by
the Communist Party during the difficult period of the armed struggle."”
His initiative "unquestionably played a great positive role and gained
the sympathy of a large section of believing Muslims." His pronounce-
ments "clearly showed the difference in the attitude of the Soviet
regime and Communist Party towards Islam and the Shariat on the one hand,
and towards the counter-revolutionary activities of the Muslim clerical
element on the other."

Af'ter the victorious conclusion of the Civil War, the Party took
up in earnest the matter of anti-religious propaganda. At the XIlth
Party Congress of 1923 a resolution was adopted on "the establishment of
anti-religious agitation and propaganda." The resolution laid dovm the
general lines on which the campaign was to be conducted. Dealing with
the same subject, the XIIIth Congress of the Party adopted a resolution
on "work in the country." This included the following passage: "It is
essential that any attempts to combat religious prejudices by
administrative means should be decisively abandoned. Such means include
closing of churches, mosques, synagogues, prayer-houses, and the like.
Anti-religious propaganda in rural areas should consist of an exclusive-
ly materialistic explanation of the natural and social phenomena with
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| which the peasants are confronted. . . Particular carc should be taken
ibilities of the believer which can

to avoid offending the religious Sens
e only be overcome by long years of carefully planned work of enlightenment.
i guch caution is particularly necessary in the eastern republics and

oblasts."

b The results cbtained by anti-religious propaganda were reviewed in

two conflerences held under the auspices of the Agitprop of the Executive

Committee of the Communist Party in April 1926 and June 1929. These

results were later summarized in a series of articles byiEm,'Yaroslakaiy.

He stated that: "The Socialist reconstruction of the people’s economy is

destroying ‘he ‘economic and material roots of religion. It 1S on this
' jous religious organizations

+ collectivization. No wonder that the mullas

f'rightened the Kirgiz with the idea that the kara shaztan.(bladk devil),
that is, the Turksib locomotives, would soon transverse the steppe. Under |

the influence of the succesSses achieved by Socialist reconstruction the
atheistic movement has become a mass movemendt."

Even after the end of the Civilﬂwar'bourgeois—reactionary elements

and the representatives of’ various Muslim and other religious sects

continued a sporadic fight against the Soviet State. In this they were
"supported by foreign imperialists exPloiting_the'baCkwardness of eastern
peoples.” The state of affairs which resulted from NEP (New EconomlcC |
Policy) contributed tO the revival of bourgeois nationalist ideology. In /i
the resolution of the XITIth Party Congress relating to propagﬂnda.it had :
a1lrecady been noted that the shortage of proPaganda'material in non-

Russian languages had combined with NEP to strengthen the influence of (
the petty bourgeolsie and "nationalist-clerica " element among the people
using those languages. Among eastern peoples this resulted in the growth
of pan-Islam and pan-Turanianism. "Very important for all students of K
Islam is the resolution's finding that, owing TO o number of historical :
-nd social circumstances, the influence of the non-orthodox churches and :
priesthoods among people of non-Russian nationality was and still remains,
cspecially among luslims and Catholics, stronger: than the influence of the
Orthodox church.” Anti-religious propaganda, «nid the same resolution, '
should take this peculiarity into account. ' !
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nd and defined objects vhich

It was the foregoing,historical'backgro
the subject of Islam.

conditioned the first Qoviet literature devoted .to

Publications on Islamic subjects, 1918-1924

The first Soviet literature dealing vith the subject of Islam took
the form of articles in periodicals, and of occasional DOOKS and |
brochures. ZHIZN' NATSIONALNOSTEY (The Life of the Nﬁtionalities),'whiCh
firat appeared as 2 daily 1n 1918, in 1922 as a weekly, and in 1925 as a
monthly, contained o umber’ of ‘articles on Islam mostly dealingQWith'itS
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political aspect. Some of those mentioned are "The Koran and the
Revolution" (1920), "The Muslim Poor and the Red Army" (on the
experiment of attracting the indigenous population of Turkestan into the
Red Army) published in 1920, and "Babism and Bahaism" (1922). Most of
the publications of this period were popular scientific works "designed
to expcse the class character of Islam and the anti-popular and
treacherous activities of the clerical element." One book of this kind

was THE BASMACHIT NMOVEMENT IN BUKHARA.

More specifically concerned with Islamic matters was the periodical
NOVYY VOSTOK (The NEW“East) vwhich lasted from 1922 to 19350. This was
designed to throw light on living conditions in the Soviet East as well
as in other eastern countries. It contained a great deal of factual
material but "the editors were unable to turn it into a militant
scientific and theoretical organ elaborating problems of the contemporary
east on the required ideal (i.e. Communist) political level." Some of
the notable articles mentioned were "The Religious Movement among the
Kizil-Bash of Asia Minor" by-Gordlevskiy'(No.l of’ 1922); "The Brother-
hood of Fighters for the Faith" (No.6 of 1924), a description of the
Jamiat-ul-Mujahidin founded by Sayyid Ahmed in India; and "The
emergence of Islam seen in a new light" (No.4 of 1923 and No.6 of 1924)
by Professor Dobrolyubskiy. The last mentioned discussed in detail the
theory of the Italian orientalist Caetani who considered Islam to be the
final phase of the emigration of Semitic peoples from Arabia, which
began in 4000 B.C. Another magazine which paid considerable attention
to Islamic matters was KOLONIALNYY VOSTOK (The Colonial East).

During this period the so-called academic orientalists &uch as
Bartold, Krachkovskiy and Shcherbatskiy displayed considerable literary
activity, mostly on highly specialized subjects. Bartold in particular
was "the first oriental scholar of the old school to recognize the need
for spreading among the broad masses of Soviet readers accurate
information on Islam based on scientific conclusions and free from any
kind of missionary approach." Apart from purely academic work, he wrote
a number of popular scientific works on Islam, the chief of which was
ISLAM - A GENERAL SKETCH which appeared in 1918. Although these books
contain much which fis of interest to Soviet students, they tended to
minimize the importance of Russian orientalists as a whole. The work of
foreign orientalists is described in detail, pride of place being given

to the British orientalists Gibbon and Muir, and to others such as Caetani,

Goldziher and Lammens.

1926 - 1934

During this period, the Party successfully realized its policy of
the Socialist industrialization of the country and solved that moct
difficult problem, the amalgasmation of millions of small peasant farms
into kolkhozes. This, together with the liquidation of the kulaks as a
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; class, "led to the destruction of the last roots of capitalism and to the
i) victory of qocialism." Such an operation‘naturally necessitated gigantic
of forts cn the "y deological front" in order to eXposE all those who were
wjnterfering with the onward march of Soviet society and were supporting
and cultivating all kinds of outworn traditions, backwardness and
"Religlous organizations were widely used by the enemies of
Socialism. Particularly in the national regions of the Soviet East, where
the laws and traditions of Islam were preserved by the Muslim clerical
element, and also by a1l the various "Ishans, Dervishes and Pirs", they
continued to play a Vvery jmportant role in the private life of the people,
and especially 1in their family life in which they were intent on
perpetuating the subordinate pcsition of the eastern woman and preventing

her from taking her place in society."
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illiteracy."

Apart from various ccmmissions designed +to better the lot of women,
"gsocieties of the godless" were created throughout the national republics ,
and oblasts 1n arder both to conduct widespread.proPagﬁnda'wofk, and to ;
publish anti—religious'periodicals, books and popular pamphlets in the
national languages. Tn Moscow special publishing houses called
"Berbozhnik™ (the Godless) and "Ateist" were specially created for the
latter purpose. The authors of many of these publicatlions, however, WEre
jnsufi'iciently cducated on Marxist 1ines" and their works were
? consequently "of a very trivial character and quite unable to satisfy
their readers.” Of oukstanding importance, however, are the many anti-
religious works of Em. Yaroslavskiy who laid dovm as & general principle y
the inculcation "in the child of a hatred of those fetters imposed Dby
religion... and of the greatest love for the people of other races and ¢

other tribes."

Wuch of Yaroslavskiy's anti-religious activity was directed towards
Transcaucasila. "pranscaucasia, " he wrote, tjs to a certain degree the
in its way it 1s a strategic gateway, and if the

interventionists gain possession of it, they can exercise tremendous
ient "road of the

<ue on 2 whole series of states. This ancl
,eopies" still has a grea’ political significance. Tn Transcaucasia,
until quite recent, times, there has'been.concentrated.the attention of :
the international counter-revelutionary movement not only of the Georglan
l'ensheviks, the Armenian Dashnakists, and the yusavatists, but of those

wno stood behind them - the British, French and other Imperialists. They
support the ~ounter-revolutionary clerical element and do not hesitate

to pgive their backing to any new, subtle and "adapted® religion such as
Bahaism. ILven now'(1931) the lMuslim hierarchy plays a very important

role in the Soviet East. . . Quite recently they have attempted to

ereate in Azerbaydzhan "saintly" specialists for the struggle against
collectiveization. lMullas and kulaks have spread rumours that in such

and such a place there 15 2 saint whose "gpeciality” 1S hostility to
collectivization, but, he continued, '"no prayers to Allah and other non-
existent gods can turn the- vast, teeming masses of the papulation.of
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Soviet East from the Socialist path."

Most of the anti-Muslim propaganda material mentioned as appearing
in this period seems to have been in the Russian language. An
exception to this is the maga21ne FEN-EM-DIN (Science and Religion)
published in Moscow in 1925 in the Tatar language. Russian articles
appearing between 1927 and 1929 were on such subjects as "The
Religious Movement in the Tatar Republic", "Atheist propaganda in
Bashkiria" and "Anti-religious propaganda in the Soviet East"; a
magazine called REVOLYUTSIYA I GORETS (Revolution and the Mountaineer)
published in Rostov-on-Don in 1929 contained articles on such subjects
as "Large-scale godless work in the national oblasts", "From the
patriarchal family to the atheist family", and "Why I stopped believing
in God".

-.j_liﬂ;"?h-‘-ﬂi"'.i-;aﬁ-_rmh-._-_"'- Ny T

Another prolific writer on Muslim subjects from the anti-
religious standpoint was L. Klimovich whose works, and especially
SOCIALIST CONSTRUCTION IN THE EAST AND RELIGION (1929), are still of
great importance to students of Islam, in spite of the "numerous
defects" which they contain. Klimovich also wrote a book entitled
THE CONTENTS OF THE KORAN (1928), the avowed object of which was to set
forth the basic propositions of the Koran and "to provide the anti-
religious man with a systematic exposition of its ideas." The author
claimed that this book was the first exposure of the internal con-
tradictions of the Koran and he draws a sharp distinction between
"the exploiters, in the interests of whom the Koran was written, and
the exploited, from whom submission, obedience and belief in a future
lif'e of heavenly consolation were demanded." The book is, however,
"misleading" in many respects since Klimovich shared the ‘theory
expounded by Professor M.A. Reysner under the inf'luence of the so-
called school of Pokrovskiy about the part played by commercial
capitalism in the rise of Islam and the emergence of the Koran.
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A book entitled ISLAM AND THE MODERN EAST (1928) by N.A. Smirnov
wvas an attempt to consider in a single volume all the questions
relating to the basic teaching of Islam, its political role, the
organization of the Muslim hierarchy and the part played by Islam 1n
everyday life. It contains a description of national liberation
movements in such countries as Persia, Turkey, India and Egypt. There
1S much descriptive material written in a popular style but "the
theoretical level of the first two editions is very low."

Spccialized publications

Various works on Muslim festivals and ceremonies appeared at
this period including Klimovich's article "Hajj (pilgrimage), the
Vampire of Islam" (ATEIST No.53, 1930); V. Shokhor's THE 'HOLY" MONTH
OF RAMADHAN (loscow, 1930); S. Turkhanov's MUSLIM FEASTS (Moscow, 1931);
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1. Klimovich's KURBAN-BAYRAM (Moscow, 1931)

Ly

and the brochure, AGATNST

(Moscow, 1933). These ~ombine accounts of the origin of

URAZA (fasting),
Jes of their "reactionary and

rites and holy-days with modern examp
poisonous” character.

subject of woman, N.A. Smirnov's THE CHADIR
f the Muslim woman's vell and the struggle against

it, contained a "now inaccurate" account of the sources of the custom and
an interesting chapter compiled on the basis of an address of the Central
Committee of the Uzbek and Azerbaydzhani Commuriist Parties to the workers
appealing for the emancipation of women. S. Agamali-Ogly's book NAMOS IN
TSOLATED SOCIETIES OF THE ISLAMIC WORLD (Baku, 1929) gives economic
independence as the remedy for the imagined loss of namus (respect) by
\Muslim women. The author acknowledges that compulsion will be necessary,

and that therefore legislation on the rights of women must be "re-
inforced".

Soviet studies of the Myslim sects have had as their object "the
exposing of the reactionary nature which they share 1n equal measure with
Tslam itself." A.M. Arsharuni's brochure BAHATISM (Moscow, 1930) contains

a chapter on the pretensions of Bahaism to contain the essentials of
Socialist doctrine; the aythor went "too far" in his attempts to find a

revolutionary note in some Bahaist slogans. I Darov's BAHATSM - A NEW
on of the speeches and letters of Abdul-

RELIGION OF THE EAST, an examinatl
. n1ism end Bahaism there lies the same '

Among works on the
(1929), on the origin o
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T™he theocratic character O
Gidulyanov's article "The Caliphate as a Pec
between Church and State” ( ATEIST No. 58, 1930). It was based on
3ariold's work on the adoption of the title of Caliph by Selim I in 1517,
though Bartold himself denies that this happened. Gidulyanov attributes
the system to lMuslim theories of the "Kingdom of :A1lah™ on earth, and to the

influence of Byzantine conceptions of empire. Ie denies that the Young f
ligious authority O

£ the Sultan. His state-
in the relations bet

rent that the Turkish reforms 1n ween Church and State -
the abolition of the sultenate in 1922 and of the caliphate 1n 1924 -

were modelled on &l sinfluenced by Soviet reforms in the RSFSR,

particularly the separation of Church and State, are "COIHPZ_Le‘te]_-Y ;
incredible." This "absurd” assumption vitiates the otherwlise interesting

discussion of Britain's policy of usin
ner Yuslim subjects under control.

"ITglam and Land Tenure", an ar
Perron and others that Tslam

1930, combats the opinion of Hammer, Worms, ;
denies the right to own land. M. Tomar affirms that the Koran is not the
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real sour:e of Muslim law, but the sunna, which is based on the

decisions of Muhammad and of the ashab (the companions of the prophet).

He atiempts to show that in seventh-century Arabige a system of private
ownership was in force. This meant, in fact, that Islam sanctioned the
nationalization of the land in favour of the ruling group around the
Caliph Omar. Islam's mcst favoured system of land-ownership, the
author concludes, was that of vakf.

Among other articles appearing at this time, S.M. Abramzon's

"The Manaps and Religion" (Sovetskaya Etnorraflva, No.2, 1932) was the
outcome of an expediticn to the Chu district of Klrg121a.1n the summer
of 1930. The manaps, says the author, were the first to accept Islam
in Kirgizia and used it to increase their hold on the people. By the
beginning of this century the interests of the manaps and the mullas
came to be completely iden*tified. At the time of the 1916 rising the
Muslim clergy agitated against the war with Turkey, and during the
first years after the Revelution the number of mosques in Kirgizia
grew considerably - which fact the author treats as an indication of
the growth of pan-Islamic secret societies.

The Tatar Economic Institute published in 1930 a work by M.
Sagidullin, INTRODUCTION TO THE HISTORY OF THE VAYSOV MOVEMENT. This
movement took its name from Vaisa-al-Kurani, a legendary associate of
Muhammad; they also call themselves "Nakshbendi" after the dervishes
of that name. Sagidullin says that they took these names to glve an
appearance of hisiory to their movement. The sect was founded in 1862
by Bagautdin (Bahauddin), a Turkestan trader, whc declared himself as
a Ghazi in Kazan and opened a "State House of Prayer". The author
claims that their doctrine "reflected the interests of the peasants, "
and he compares it to the teaching of Tolstoi. Their essential
demands were: 'Do not acknowledge Muslim assemblies, Tatar mosques,
or any Government! institutions; do not wear unif'orm or bear arms as a
soldier; do not pay taxes; do not submit to any civil power; do not
accept summonses or sign papers." From 1906. the author remarks,
Vaysovism began to attrast the petty bourgeoisie and to formulate an
attitude of staying outside the class struggle, and although they made
addresses of loyalty to the Soviet regime, the "Vaysovtsy" af'ter the
Revolution were a reacticnary movement. (Smirnov comments that the
connections of VﬁySGV1sm,andiPan -Turkism would form a profitable field

of study.)

The Ateist collection

A group of scholars on the staff of the magezine ATEIST published
in 1931 a collection of- articles under the general title of "Islam".
The first three articles - L.I. Klimovich's "The Origin of Islam",

V. Dityakin's "Isloam aend Today", and B.N. Nikolayev's "Islam and the
State"™ - were written from the standpoint of the Pokrovskiy school,
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that is, of "economic materialism", and are "in contradiction to Marzist-
Leninist doctrine". M.L. Tomar's article, "Islam and Communism”, however,

though it states that the two are incompatible through the conflict of
individual points of Islamic law with the principles of Communism and not

through a fundamental opposition of Weltanschauung, rightly shows Islam to

be "a defender and consolidator of the rights of property"; but he errs in
saying that Islam ever was & peasant ideology. Belyayev's and Arsharuni's

articles on the sects are an exception to the general level of the
collection, which nreflects the level of Islamic studies in 1931 very

poorly."

The tibliography, however, although it contains none of the pro-

nouncements of Marxism-Leninism on Islam, 18 still not without value. It
lists 24,6 Russian and 197 foreign titles under six headings: general
works; Muhammad and the Koran; doctrine, ritual, and Muslim law; the sects
(mysticism, Suf1sm, and dervishism); Babism and Bahaism; and Anti-Muslim
propaganda. Belyayev, in his general introduction, affirms that the
Tsarist Government did not realize the need and importance of the
scientific study of Russian Islam, and it must be admitted that he judges
pre-revelutionary 1iterature on Islam "with unwarrantable severity". It
is not possible to dismiss the werk of all but a few authorities; "Russian
scholarship has always held the first place in Islamic studies". A
similar bibliography of works on Tslam in Tatar was compiled by Klimovich

for ATEIST (No.58, 1930).

In 1931 Belyayev published an anthology, THE ORIGIN OF ISLAM. His
purpose was te supply students of Islam without a knowledge of foreign
languages with source material. He quotes Schprenger's and Grimme's
{heories, and in conclusion that of Caetani which, as he notes, has never
found favour in the West although 5t is undoubtedly "the most developed"
of bourpeois theories. Belyayev himself is not sufficiently critical of
bourgeois works on Islam and mistakenly proposes that Islam was Ya sort
of social-economic movement" which is, of course, "rijdiculous".

A11 theories of the rise of Islam, about which there was & particular

cmount of speculation at this time, took as their starting point the
cconomic situation of the Arab tribes of the seventh century. These
iheories can be divided into five groups: (1) the theory held by M.A.
Reysner, E.Ah. Belyayev, L.L. Klimovich, V.T. Dityakin, and N. Bolotnikov
that the motive fcrce of the nascent religion was supplied by the
rercantile bourgeoisie of Mecca and Vedina. (2) the theory of N.A.
Rozhkov that Muhammad brought about a feudal .revolution. (3) the theory
of 1.L. Tomar that Islom arose among the jmpoverished peasantry of the

Hejoz. (4) the theory of N.A. Morozov - ingenious if unwarrantable - that
until the Crusades Islam was indistinguishable from Judaism and that only

then did it rcceive its independent character, vhile Muhammad and the
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first Caliphs are mythical figures. (5) the theory of S.P. Tolstov
tl.ot Islam was a social-religious movement originating in the slave-

owning, not feudal, form of Arab society.

(1) Reysner first propounded his theory in the article "The
Ideology of the Koran" and his book ITEOLOGY OF » EAST (1926-27). He
holds that the nomadic tribes of Arebia were an impediment to the
development of the foreign trade of Mecca; Muhammad provided the
uniflying factor in Islam; Allah is "an apotheosized merchant-trader".
This theory overlooks the fact that the Koran is essentially "a defence
of the ruling classes, and intended to divert the attention of the
proletariat from the class struggle". Despite its non-Marxist
character, Reysner's theory has had a considerable influence on many

Soviet Islamicsts.
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Belyayev in the article "The Role of Meccan Trading Capital in the
History of the Origin of Islam" (ATEIST No.58, 1930) holds that Meccan
merchants organized caravans in cooperation with the poorer classes of
the city, and that the relations between Allah and men were those of

trade.

Dityakin in "Marx and Engels on the origin and essence of Islam"
(ATEIST Nos.22-23, 1927) tries to support excerpts from the Marxist
classics with the work of Caetani and Lammens (quoting K. Dobrolyubskiy's
article in NOVYY VOSTOK, 1924). He also uses the work of Reysner ("The
Koran and its Social Ideology" Krasnaya Nov', Nos.8-9, 1926) and of
Klimovich ("The Question of the Origin of Islam", ATEIST, 1927). In
"The Fundamental Principles of an Historico-lMaterialist Analysis of the
Origin and Development of Islam" (ATEIST No.27, 1928) he again claims
that the initial work of gathering material has already been done by
bourgeois scholars, and especially Caetani, and that the principal task
of Soviet scholarship is interpretation. This leads to a neglect of
sources such as the hadith (traditions). His reliance on the work of
Caetani and acceptance of Bartold's theory that the creators of Islam
were the town dwellers involve him in the "mistaken theory of the
Pokrovskiy school - trade capitalism", which vitiates the work of all

the members of the first group.

(2) Rozhkov's theory is expounded in the eighteenth chapter of his

book RUSSIAN HISTORY IN THE LIGHT OF COMPARATIVE HISTORY (1928). He
relies too much on his sources - Mliller, Goldziher, and Kremer - to give

a truly lMarxist interpretation and he gives too much importance to the
personal role of lNuhamnad.

(3) M.L. Tomar, in "The Origin of Islam and its Class Foundation"

(ATEIST No.58, 1930) holds that Islam was not a superstructure on an

existing system, but an independent "category" taking its character
from the population of Medina, whither trade capital had driven it from
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Mecca. This population he believes to have been agricultural, basing
this theory on the reports of eighteenth and nineteenth-century
travellers, and Islam Wwas therefore a religion of the poorer and de-
oressed classes. The incempatibility of this theory with Marxist views

i (4) Morozov, in his book CHRIST (1930) propounds 1n the chapter of
the sixth volume entitled "Whence comes Tslam?" these theses: In the
Middle Ages Islam was merely an of f-shoot of Arianism evoked by a

me teorological event 1n the Red Sea area near Mecca; it was akin to
By zantine iconoclasm. The Koran bears traces of late composition, up to
the eleventh century. ~ ) is incapable of giving birth
to any religion - 1t :s +too far from the normal areas of civilization.
The Arian Islamites, Wwho passed 1n the Middle Ages as Agars, Ishmaelites,
from the Jews until the impact of
te identity. All the lives of

q1d Saracens, were indis tinguishable
ocryphal as the accounts

- "l

he Crusades made them assume & separa
Muhammad and hls somediate successors are as ap

Af Christ and the Apostles.

v rozov throughout replaces scientific examination by the construc-
tion ot hypotheses, of ten contradictory; for instance, he largely
identifies the Koran and the Bible, but gives the date and place of the
Koran's first appearance as the thirteenth or fourteenth centuries in the

Balkans and not in Arabia. ' |
f

(5) Telstov (knovn today for his work on.thethorezm.Oaﬂis) in his
Article "The Outlines of Early Islam" (SOVETSKAYA ETNOGRAFITA No.2, -

1652) discusses some of the views noted above as presented in the special .
numbar of ATEIST (1950). These found the motive pOWeEr of Islam in the |
nomadic tribes, the trader bourgeoisic, and in the “impoverished.stratum. i
¢ the agricultural population”. Tolstov's main criticism is that all

‘hese views tend to regard 1s
cause. In fect. Islam was no

._...,_....g-.....p--l"lll"l"'-'::—-:-'lr—'-—.-— g e

+ the result of any onc social cause OT

ire child of any one class. Although Tolstov does not bring out clearly ;
‘he nature of Islam "as an ideological superstructure”, his treatment 1S
ihe most satisfactory of all the authors examined. Nevertheless, with
the exception of Morozov, they all witness to "the originality of growth
of Soviet scholarship” at a pericd when the question_ of the origin of
Islam had proved "beyond the powers" of bourgeois TIslamic studies.

The Eersonalitx of Muhammad

Yorozov's denial that Muhammad had ever

influcnce on Soviet IslamicC studies,
D14 Muhommad Exdist?" (VOINSTVUYUSHCHIY ATEIZM Nos.2-3,

crom a paper read to the enti-religious section O
of tne Institute of Philosophy. Klimovich points
authors who give biographical deta]
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time after his death, and that it has been assumed by all subsequent
historians that every religion must have had a founder. Tolstov,
however, in the work mentioned above, remarks that such a purely nega-
tive approach to the question is not a sufficient basis for denying
Muhammad's existence. Tolstov prefers to abandon the biographical
approach to the Koran and to adopt Noldeke's division of the Koran into
four groups - two Meccan and two Median. The Koran, he remarks, lacks
any mention of the prophet's real name, of the place of the battle with
the Kureish, or of the Hejira. The myth of Muhammad has much in common
wvith the central myths of many religions; Tolstov finds parallels in
the "deified shamans" of the Yakuts, the Buryats, and the Altays. Ali,
who for half of the Muslim world is, if not a god then near to one, is
another example of such deification. The social purpose of this myth
was to check the disintegration of the political block of traders,
nomads, and peasants, which had brought to power the new, feudal
aristocracy.

Despite .-Tolstov's shortcomings, particularly in the field of Arab
philology, this approach to the central myths of Islam is interesting
and well grounded. Equally interesting is I.N. Vinnikov's treatment in
"The Legend of the Call of Muhammad in the Iight of Ethnography"
(Articles presented to S.F. Oldenburg, 1934). He distinguishes two
variants in the legend, the "passive" - Muhammad's opposition to the
call, and the 'octive"™ - his sclicitation of it. Both are typical
features of shamanism and are found at the root of all religions. An
example of the "passive" tendency - Muhammad's desire to be wrapped up
or to have water poured on him - is typical primitive magic. Indeed,
the "passive" feature is the more ancient of the two, thotgh both are
found in pre-Islamic Arab cults.
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Vinnikov's work shows traces of Marr's "work-magic" theory, and he
obscures the fact that the "active" element in shamonism represents the
transformation of magic into a lucrative profession. It is obvious that
further work on the subject of Islam's origin based on the work of the
three authors discussed will have great importance in clarifying issues
in Islamic doctrines as well.

The work of Bartold and Krachkovskiy

V.V. Bartold, head of the College of Orientalists until his death
in 1950. wans an Islemic scholar of exceptional authority. His un-
paralleled knowledge of the sources and his constant attempts to find
new principles of interpretation differing from those traditional in
European studies, make consultation of his works, with due allowance for
his idealist outlook, indispensable for the Soviet research worker.

His article "The Koran and the Sea" (1925) argues that references
to sea travel in the Koran cannot be borrowings from Jewish sources,

— .
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as the Jews of Arabia did not live by the sea, but must relate to the

Persion Gulf or the Euphrates - bahr, farat, and darya all meaning "large
river" as well as "sea". The necessity for calling on Allah during a sea

journey, referred to in the Koran, implies that sea travel was in the
hands of the monotheist Abyssinians; Muhammad'!s idea of Allah owes more

to Christian than to Jewish conceptions of God.
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MUSEYLIMA (1924) contains much material for the st
of Islam in Arabia and of the opposition to Muhammad. Bartold believes

| that Museylima, like another prophet, Aswad of the Yemen, thought himself
i to be an incarnation of the deity. The pagan traditions disintegrated
| after the murder of Chosroes II in 628, and the rival prophets who then
appeared were forced either to iry to come to terms with Muhammad or, 1in

the end, were destroyed by him.

| Rartold's outstanding contribution to Islamic studies was his

recognition that religions 1S5u€ from the whole cultural, political and

economic situation that determines the 1ife of a particular society; they
are not, as bourgeois writers assume, creations ex nihilo which then have
to be accommodated to the conditicns of real life. This was pointed out
by I. Yu. Krachkovskly in bis address to the Academy of Sciences in 1950,
ny. V. Bartold and the History of Islamic Studies," published by the
Acadeny in 1954. Krachkovskiy's study 1s not made from a Marxist stand-
point, but is a useful appendix to the article on Bartold in the second

cdition of the Soviet Encyclopaedia.
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The Academy of Sciences also published I. Yu. Krachkovskiy's work on
. ihe book by the famous blind Egyptian scholar and statesman, Taha Husain, .
{ on pre-Islamic poetry - TAHA HUSAIN ON THE PRE-ISLAMIC POETRY OF THE '
g ARARS AND HIS CRITICISM (1931). He ascribes Taha Husain's rejection of :
| ihe authenticity of all "pre-Islamic" Arab poetry, and his opposition to
cundamentalism in connection with the Koran, to the influence of unstable
bourgeois scholarship. Krachkovskiy notes that while Taha Husain's :
followers, particularly the contributors to THE DAWN OF ISLAM, are less
rigid than he An stating their views, they maintain his position without
any diminution and are a force +to be reckcned with in other fields than '

scholarship.

A Russian translation of the Koran in

Krachkovskiy has also written
( ARTICIES PRESENTED TO AS,

2 monuscript of the eighteenth century"”.
ORLOV, 1934.)

The sects

V.A. Gordlevskiy has been a particularly prolific writer on Muslim
hering material for his mono-

secta. He spent the year 1929 in Bukhara gat
sraph "Baha-ud-din Nakshbend of “Bukhara" (ARTICLES PRESENTED TO S.]-._T'.
OLDEXNBURG, 1934). The name of Baha-ud-din 1s invoked- there as divine, and
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- the author witnessed a secret zikr lasting four hours in the zikrkhaneh
where Baha-ud-din is buried, in which over fifty men took part.
Gordlevskiy believes that the.sect wished to make the sangimurad stone,
an object of pre-Islamic cults, a Central Asian Kaaba. The emirs of
Bukhara were respected as defenders of the cult, and in return made
pilgrimage to the shrine. Even Timur always showed reverence to Baha-
ud-din; the Nakshbendis have always supported the Sunna with great zeal.
They were active propagators of Islam in Western Siberia, even reaching
the Volga: they were especially strong in the Caucasus under the name

" of "Murids". Gordlevskiy believes that Muridism originated from
Bukhara, and that even Shamil had a link with the doctrine of the
Bukharan Nakshbendis in the person of Khas-Muhammsad.

It 1s impossible to regard this analysis as correct, since it is
established that Muridism received at any rate its political doctrines
from Turkey and Turkish agents, for which the Nakshbendi teaching
served as a useful cover. Gordlevskiy himself remarks that the
Nakshbendi had considerable importance in Turkey from the time of
Mehmet II up to the nineteenth century and were implicated in the risings
of 1925 and 1930. His conclusicn is that a "liberal" threat to a Muslim
community is always met by the opposition of a "mystical, contemplative"
movement of the type of the Nakshbendi; but this is an insufficient
statemert - the Nokshbendi have always been a force of the blackest
reaction in the hands of the ruling classes. |

Among the numerous studies of the Sufi sheikhs and poets made by Ye.
L. Bertel's, "Nur-al-ulum: the biography of Sheikh Abu-1-Hasan Harakani"
(IRAN, ITII, 1929) contains the Persian text and a translation of the
poem NUR-AL-ULUM (Light of Knowledge) with an introduction, in which
Bertel's concludes that the manuscript (written.1299) 1S an abridgement
of the original. He also gives reasons for the belief that the

division of Sufism into two periods made by Nicholson and Brovne cannot
be maintained.

In the period under examination A.A. Semenov was particularly
active in the field of Ismailism. (He remarks that their present head,
the Aga Khan is an agent of Britain.) The study of this sect, dispersed
as 1t is among the peoples of Central Asia, Sinkiang, India, and
Afghanistan, is extremely complicated, and Semenov's work on it is one

of' the greater triumphs of Russian Islamic scholarship. Semenov is a
member of the Tadzhik Academy of Sciences.

K.S. Kashtaleva, who died in 1939, was a protegee of Krachkovskiy.
She developed a new, "terminological" approach to the sources which vas
particularly sppropriate to her subjects. Among her works are THE
TERMINOLOGY OF THE KORAN IN A NEW LIGHT (1928), THE TERM "H/NIF" IN THE
KORAN (1928), THE QUESTION OF THE CHRONOLOGY OF THE 1ST, 24TH, AND 47TH
SURAS CF THE KORAN (1927), and PUSHKIN'S "IMITATIONS OF THE KORAN" (1930).
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Smirnov devotes some Space to an analysis of this last work. In it

Kashtaleva concludes that s+ was the personality of the author that k
o ttracted Pushkin to the Koran. While admitting the validity of her ] 1
examination of Pushkin's attitude, Smirnov finds fault with her accept- ! $%
ance of the view that Muhammad wrote the Koran, which is, he points out, ;;

the view of Muslim tradition, and does not accord with oui knowledge of ) 2

the origin of Islam. The Koran is the result of "collective creative it

activity".

Social and economlc problems “ @i

. i
om aim at showing how, in a world where
the October Revolution has evoked a universal movement towards nation-
hood and freedom, Islam 1s a tool of the ruling classes and of colonial
imperialism. This was the theme of many articles and popular works
between 1925 and 1934. M. Zoyeva's TMPERTALISM AND RELIGION IN THE %
COLONIES (1930) showed the connections between British jmperialism and 1
the clergy of Afghanistan, and the opposition.of'Britainﬁs Zionist fﬁ
national-liberation" movement of the Arab countries. i
A. Kamov's THE MUSLIMS IN INDIA (1931) shows the counter-revolutionary it
role played by Islam in the Indian nationalist movement. The author §
notes the opposition of the TIndian supporters of the caliphate to ¥
British policy in the Turkish question; but fails to bring out the
British part in the policy of the Indian supporters of the Caliphate, “; 1
directed against Ibn-Saud (sic). THE MUSLIMS GET A CALIPH was Ry ¢
published by L. Klimovich in the context of the pan-Muslim congress 4: |
held in Jerusalem in December 1931. This 1s a comment on the el
imperialist inspiration of the congress and of the attempt to elect a 1
new caliph. Klimovich points out that every power that has had deal- At
ings with Islam has attempted to gain control of the caliphate, from L
the Mongol khans to the Ottoman sultans. Its liquidation was a =y
historical inevitability; but 1t is to be noted that Turkey has -
retained forms of religious organization conf orming to 1its bourgeols-— f,‘ﬁ

Studies of contemporary Isl

republican structure. ris

S. Turkhanov's article "The ecclesiastical policy of contemporary 'f
Turkey" (MILITANT ATHEISM, 193%1) stresses this 1ast theme. The Turkish ‘J
bourseoisie needs a strong and purified religion to assist it in its o

o
task of repressing the proletariat.

"It is noteworthy that Islam has regained much of 1its former
strength in Turkey, now that pan-Islamism and pan-Turkism are & part of
the foreign policy of the Turks and their American overlords. Klimovich
also mentions the activity of Bahai organizations in certain Turkish

cities.
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Summary: 1918 - 193L

The advent of the October Revolution brought not only a change in
the social structure, but a ccmplete change of outlook in scholarship,
which it was hardly possible to assimilate immediately. Even the younger
generation of scholars, who had learnt their methods under the Soviet
regime, were affected by the old traditions, which died hard. Neverthe-
less, although their works display deficiencilies in method in both the
study of Islam and in general anti-religious propaganda, they are written
from a standpoint completely different from that of bourgeois scholarship.
What inspired their composition was a desire to liberate the masses from
the toils of superstition and clericalism - and this was a completely new

ideal.
Chapter V
| Islamic Studies 1935 - 1950
i 1935 - 1939

This period is notable for the great number of publications of a
scientific description but designed to have a popular appeal. Among
these are Klimovich's ISLAM IN TSARIST RUSSIA, 1936; ISLAM, 1937; DOWN
| WITH THE VEIL, 1940; and FEASTS AND FASTS OF ISLAM, 1941. ISLAM
} TSARIST RUSSIA is a series of essays exposing the class role of Islam
f from the eleventh century tc the First World War. It contains an

extensive bibliography. The scope of his subject has prevented the
author from making an equally clear analysis of all its aspects, and he
camnot be blamed for this; but it is a weakness that the Central Asian
and Volga Tatar material is so much better presented than the Caucasian,
and that the ties of pan-Islamism with the feudal and clerical circles of

Turkey are not clearly exposed. Two of the other works mentioned are

pamphlets; FEASTS AND FASTS OF ISLAM is a book compiled from material
already published, with some new data and a 1list of sources.

. G.A. Ibragimov's pamphlet ISLAM, ITS ORIGIN AND CLASS NATURE (1940),
i} directed at the ordinary reader, uses obsolete material and hypotheses.

Among serious academic studies, the article "Islam" in the first
edition of the Soviet Encyclopaedia, written by Ye. A. Belyayev, L.I.
Klimovich and N.A. Smirnov, was the first Soviet attempt at a full
history of Islam from its beginning to the present day, and is still in
the main to be regarded as accurate. Islam is there represented as the
ideology of the feudal system in the time of the territorial expansion of
the Arab caliphs.

In 1938 the State Antireligious Publishing House issued five
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articles by the Hungaribn bourgeois scholar ; Gol(iziher, who died in
921, under the title of THE CULT OF SAINTS IN ISLAM (Muslim Sketches).

Saints in Islam and Ignatius Goldziher's research on it". The factual
naterial in these articles 18 valusble, if unfamiliar, despite the
author's idealist philosophy. Klimovich's comments begin by noting the
inconsistency of Muslim theology in allowing the cult of saints side by
side with a supposedly strict monotheism. He quotes V.R. Rozen's
comnendation of the work of Goldziher on the Sunna, but blames him for
his attempt to separate the Islam of theology frcm the Islam of popular
religion. It is, of' course, jmpossible to speak of any religion as
"popular". The elements of hagiolatry are native to Islam, and notv
foreign to it; Klimovich shows that they were used by the feudal powers
to perpetuate thelr snfluence as semi-deities. He adduces as an example
the Central Asian "saints", Hajji Ahmad Yasabi, Hajji Ahrar, and Baha-
ud-din Nakshbend. His conclusion is that Goldziher's work is useful, if

apprcached in a duly critical spirit.

In 1939 the USSR Academy of Sciences published M.S. Ivanov's book,
THE BABI RISINGS IN IRAN (1848-1852). The book contains three supple-
ments, on¢ of which 13 a translation from the Persian of the book of .
Mirza Jani, which gives the contents of the most jmportant pronouncements
of the Babis in Bedasht. Ivanov considers that the task of bringing the
suppressed desires of the oppressed classes to the light in nineteenth-
century Iran fell to the 1ot of the followers of Sayyid All Muhammad, OT
the Bab. His book contains a short account of the Rabt's doctrine;
Tvanov thinks that it was 1n many points a mere repetition of the teach-
ing of the Sheikhids, but that on the whole 1t did reflect the interests
of the peasantry and petty bourgeoisie. " Announcing the abolition of the
Koran and of the shariat, the setting-up of the holy kingdom of the Babis,
the expulsion of foreigners, the confiscation and sharing of thelr
property and the property of the oppressors, the Bab reflected the
peasents' dream of a world where everyone would be equal and foreign
capital would not destroy their crafts and domestic industries." This
+thesis Ivanov supports with a reference to Engels' masterly analysis of
the German Peasants' War of the sixteenth century.

But Tvanov notes that the Bab was a merchant, and that the merchants
found o more exact representation of their interests in his programme '
than the peasantry. The confiscated property was to be shared not
equzlly, but according to merit; and such jnequalities are tO be found 1n
many chapters of the BEYAN (The Holy Book of the Babis).
not bring out sufficiently; there cannot have_been the massS support for

Babism that he supposes when i
in it. He does admit that the Bedasht programme of equality,
of taxes and tributes, and the confiscation of property was not accepted

by all the Babis there, and from his further analysis of the Babi risings

This Ivanov does

the idea of equality was SO jnsecurely rooted &
the abolitiom =&
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it is clear that Babism was primarily a movement - -of the town-dwellers;
the peasants only took part in the rising at Niriz - of which he speaks
very little. None the less, the book provides material for the study
of Shiism and its leaders and their conflict with the Babili rising.

Two articles by told, published in ISTORIK-MARKSIST, Nos. 5-6,
1939, under the title "Two unpublished articles by V.V. Bartold on
early Islam" contain an attempt to give a method for the study of the
origin of Islam and the life of Muhammad, and an argument that Islam's
evolution involved the gradual limitation of' the rights of women.

The influence of M.N. Pokrovskiy: Muridism in the Caucasus

The Party resolutions of 1946 (the Zhdanov decrees on literature)

exposed many harmful trends in the interpretation of national movements,

in particular those of Shamil and Kenesary Kasimov, formerly considered
to be progressive and popular. This view, the result of the un-Marxist
doctrine of the school of M.N. Pokrovskiy, had been upheld by many
authors, nctably S.K. Bushuyev in THE HIGHLANDERS STRUGGLE FOR FREEDOM
UNDER TH] LEADERSHTP OF SHAMIL (Moscow, 1939), R.M. Magomedov (same
title, Makhach-Kala, 1939), G. Guseynov in THE HISTORY OF SOCIAL AND
PHILOSOPHICAL THOUGHT IN 19TH-CENTURY AZERBAYDZHAN (Bcku, 1949), an

also by N.I. Pokrovskiy in his article "Muridism" (Academic Theses of‘
the Historical Faculty of the State Teacher-Training Institute of
Rostov-on-Don, Vol.I, 1941), which was a chapter from his doctor's
thesis THE CONQUEST OF THE NORTH-EAST CAUCASUS AND THE HIGHERLANDERS'
STRUGGLE FOR INIEPENDENCE. N.I. Pokrovskiy had already propounded his
ideas in an article "Muridism in power" (ISTORIK-MARKSIST, No.2, 1934),
where, however, he had been more concerned with political mportance of
the movement than the religious. In his thesis he tries to show that
the movement could not have been initiated by the mullas; the religious
overtones were merely the inevitable accompaniment of any movement 1n
the Muslim Caucasus. Islam, before the nineteenth century, had not
established itself firmly in the Caucasus; the shariat was less useful
to the "feudals" than the existing system of law, the adat. So the
spread of Islam waos identified with the class movement.

But the author does not try to show that the shariat was in fact
more acceptable tc the people than the adat; he admits that the war
against the Russians vas the wish of the leaders cf Muridism and not the
mass of the people. He says that there is not sufficient cata to
determine the opposition of the lurids to the alliance with Iran,
although he realizes that the Persians were Shiites and that the
alliance was engineered by the ruling classes. On the other hand, while
admitting that in the Dzhar rising of 1826 the beks had Iran as their
base he says that it would be incorrect to ascribe the whole of the
Murid rising to Iranian agitation. Finally, he has not showvn the ties
of Muridism with Turkey, which were a threat nct only to Russia, but to
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the mountain peoples as well.

The correct view of the movement of Shamil and Muridism was given by
the Stalin Prize Committee in their verdict on the work of G. Guseynov .
mentioned above. It was a reactionary nationalist movement inspired by

British capitalists and the Syltan of Turkey. This view has been pro-
pounded in subsequent works on Muridism, which have remarked that the

most progressive national leaders of the peoples of the Caucasus have
always looked for help from Russia, despite the cruelty and oppression
practised by the Tsarist Russian colonists. Islam, Shamil and Muridism
were all attacked by such contemporaries of Shamil as the Armenian M.
Nalbandyan and the Azerbaydzhani Mirza Fatall Akhundov. A. Daniyalov's
article "Corruptions in the interpretation of Muridism and the movement
of Shamil" (VOPROSY ISTORII, No.J, 1950) describes how the peoples of
Dagestan always took the part of Russia, which had delivered them from
the ravishers of the East (England and Turkey). Shamil, however, was®in
comunication with the Turkish forces. Documents in the Soviet archives
prove that the seeds of Muridism were SOvI in .Dagestan by Sheikh Khalid
and Hajji-Ismail, Turkish agents. The activity of the Muslim clergy was
dirested against the ruling classes only in so far as Some members of
them were Russian sympathlzers. The imposition of the shariat on
Dagestan by Shamil was an intolerable burden that retarded its develop-
ment. Daniyalov concludes his article with a criticism of the work of
Magomedov already mentioned. Magomedov uSe€s local material with a
strong nationalist bias.

The publication by the Academy of Sciences of the USSR of a new
translation of the chronicle of Muhammad Tahir (Institute of Oriental
Studies, 1941), first translated under the title "Three Imams® (COLLECT-
ED MATERIAL FOR THE DESCRIPTION OF IO0CALITIES AND TRIBES OF THE CAUCASUS,
No.45, Makhach-Kala, 1926), could be the starting-point for new studies
on the subject of Muridism. The translator, A.M. Barabanov, in his
introduction, says that the first translation gave Shamil the air of a
fanatical fatalist, in contradiction to his true character, and had an
mfortunate influence on many works on the subject, notably Bushuyev's.
Tehir, who was Shamil's secretary and took down much of what he said
verbatim, wrote THE FLASH OF DACESTAN SABRES IN SOME OF SHAMIL'S BATTLES
between 1851 and 1856; he died in 1882. The manuscript was added to by
his son Habibullah, who said that Tahir had taken the stories from
Shamil's dictation and translated them into Arabic; the additions go Uup

to Shamil's death in Medina in 1871

Turkish use of Islam for political ends is the subject of N. Smirnov's

"Sheikh Mansur and his Turkish abettors" (VOPROSY ISTORII, No.l1O, 1950).
He givea an account of Mansur's attempt to win the favour of the people
of the North Caucasus and of his final resorting to the support of the
Turks. A fuller account of Sheikh Mansur by the same author is to be
found in "Turkish agents under the flag of Islam (PROBLEMS IN THE
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HISTORY OF RELIGION AND ATHEISM, Academy of Sciences, Institute of
History, Moscow, 1950). '

Central Asian Islamic studies

MEKTEBS AND MEIRESES AMONG THE KAZAKHS (Kazakh SSR Academy of
Sciences, 1950), by Nigmet Sabitov, is a review of the education given
by Muslim schools in Central Asia and among the Volga Tatars. He shows
that they were completely cut off from the world, were forcing-houses
of pan-Islamism, and served the interests of American and British
imperialism. Sabitov had already shown that pan-Islamism was now
inextricably wedded to pan-Turkism, pan-Arabism and pan-Iranism
("Against the reactionary ideology of pan-Islamism and pan-Turkism"
IZVESTIYA AKADEMIT NAUK KAZAKHSKOY SSR, No.5, 1949); but this is not
here made quite clear. He stresses the uselessness of most of the
knowledge gained in these institutions, and the fact that they were not
open to the poorer classes. Teaching was given in Arabic, Tatar or
Persian; the vernacular was not taught. The reforms of "dzhadidism" -
the "new method" - only introduced a few very limited subjects,
strongly biased in favour of pan-Turkism. The only real education was
provided by the few Russian schools.

MATERTAL, ON THE ARCHAEOLOGY AND ETHNOGRAPHY OF UZBEKISTAN (II, 1950,
Uzbek Academy of Sciences, Institute of History and Archaeology) con-
thined an interesting article by 0.A. Sukhareva, "The Problem of the
Cult of Muslim Saints in Central Asia'. Working on the theory of S.P.
Tolstov on the origins of Islam (CAR Vol.III, No.l, p.87), she shows
that syncretism was a marked feature of Central Asian Islam. The
people of Uzbekistan disregarded the dogmatic stringency of orthodox
Islam and many features of its moral law - for instance, in the matter
of marriage. She does not pay due attention to the class structure
which prompted these tendencies; nor does she remark that Islam, despite
them, did not become a religion of the people.

Recent publications

A.l. Dyakov's monograph, THE NATIONAL QUESTION AND BRITISH IMPERTIAI.-
ISM IN INDIA (1948), a work of very faulty construction, contains
chapters showing how, by the Morley-Minto reforms, the 1935 Constitution,
and finally by the creation of two states, the division between Muslims

and Hindus was fqostered; and it contains an examination in detail of the
role of the Muslim League.

S«R. Smirnov, in "The Mahdi Rising in the Sudan", (N.N. Miklukho-
Moklai Institute of Ethnography, USSR Academy of Sciences, New Series,
1950) gave the first Soviet analysis on Marxdst lines of the Mahdi's
rising. He shows the contradictions between the nationalist character of
the movement and the reactionary religious aims of the Mahdi himself.

Marfat.com



Ha

However, he does not treat the movement entirely from the class point of /1§
view, and SO overestimates its popular character. '8
|

T. Yu. Krachkovskiy's work, OUTLINES OF THE HISTORY OF RUSSIAN
ARABIC STUDIES was published by the USSR Academy of Sciences in 1950. 1t
has been of great help to the suthor of the present work. |8

Among the latest products of Soviet scholarship, Ye. A. Belyayev's o
article "The Arab Caliphate” (SOURCE-BOOK.OF?MEDIAEV%ILHISTORY, 1, 1951, {
p.115), and N.V. Pigulevskaya's books BYZANTIUM AND TRAN AT THE TURN OF o
THE VITH CENTURY (Moscow, 1946) which contains a translation of an g
anonymous Syrian manuscript of 1234 on the life of Muhammad, and gl
RY7/ANTTUM ON THE ROAD TO INDIA (1951) are particularly valuable.

The book concludes:

n7.V. Stalin's last work, ECONOMIC PROBLEMS OF SOCIALISM IN THE USSR, b
has put a new weapon into the hands of Soviet historians. |

tmhe decisions of the XIXth congress of the Commmist Party equip
Soviet historical science vith new principles of theory and open before

it new prospects of development. s

"They set f'orth concrete problems for historical investigation, -4
mobilize historians for relentless struggle against all ideological per- i
versions and mistakes of p0pu1arization.in,interpreting individual histori- . .M

cal events, against bourgeois nationalism and other survivals of bourgeols
ideology.

%

"At the present time, when Soviet historians have before them the LS

insk of initiating fundamental Marxist investigations into the history of :;
Soviet scoiaty. into the history of the struggle of the Soviet people rl
under the leudership of the Communist Party to build socialism and A
gradually to go over to Commmism, Soviet historians must similarly tﬁ
prepare works on the history of the lands of the Orient abroad,; where {g
religious views and institutions occupy a notable place in the Super- kﬁ

structural system.

"The task confronting Soviet investigators of Islam is, without weak-
ening scientific research work in the sphere of the study of the origin
and early forms of Islam, to pay more attention to the bringing into being
of o literature answering to the demands of science and disclosing the
social role played by Islam at various epochs of history, at the same time
providing concrete examples. In particular, much more attention must be
paid to unmasking the contemporary role of Islam as a support for the
exploiter classes and colonial regime, to disclosing the reactionary, anti-
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popular essence of the ideology of pan-Islamism and pan-Turkism, used

primarily by the American imperialists to enslave the peoples of the
East. |

"Finally, our literature on Islamic questions must instruct Soviet
people, especially the inhabitants of those republics and oblasts where
this religion still is to be found; it must arm our propagandists with
knowledge to assist their struggle with religious survivals in men's
consciousness, with the relics of religious traditions, rites and con-

cepts; it must educate the workers in the spirit of Soviet patriotism
and of the friendship of nations."
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rosudarstvennykh otnosheniy (The Caliphate as a peculiar system of e
relations between church and s+tate), in Ateist (The Atheist), Noe 58, v
1930- ¢
¢IRGLS, V.F. Prava khristian na Vostoke po musul 'manskim zakonam :
(The rights of Christians in the East according to Muhammadan laws).
18A5. |
WMW (The basic
principles cof Juhammadan law) . 1882.
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GLAGOIEV, S. . Islam (Islam). 1904.

GOLDZIHER, T. ‘Islam. Translated into Russian with a bibliography by
I.Yu. Krachkovskiy, under the editorship of, and with an introduction
by, A.E. Shmidt. 1911.

Lektsii po islamu (Lectures on Islam). Translated
into Russian. 1912. | |

Idealy staro-arabskiye i ideal Mokhammada (Ancient
Arabic ideals and the ideals of Muhammad). Translated into Russian.
Appendix to Ocherki istorii islama by R. Dozy translated into Russian
under the editorship of A.Ye. Krymskiy (q.v.)

Mukhammedanskiye eskizy (Muhammedani sche Stﬁdien) Two
chapters of this work translated into Russian in Istoriya lMusul 'man-

stva by A.Ye. Kryimskiy (g.v.)

Kul't svyatykh v islame (The cult of saints in Islam).
| Translation of five articles from Muhammedanische Studien. Intro-
duction by L. Klimovich.‘ 1938.

—

GORDLEVSKTY, V.A. Article: U sipanda skikh kurdov (With the Sipandagh
Kurds), in Musul 'manskiy Mir (The Muhammadan World), No.l, 1917.

e —

Article: Religioznoye dvizheniye sredi kizylbashey
Maloy Azii (The religious movement among the Kizil Bash of Asia
Minor). Novyy Vostok (The New East), No.1, 1922.

Article: 0 maloaziatskoy sekte anshabat:]zhill (The
Anshabad sect of Asia Minor), in Doklady Akademii Nauk SSSR (Papers of

the Academy of Sciences of the USSR , Series V, 1926.

Article: Dervishi Akhi-Evrana i sekhi v Turtsii
(The Akhi-Evran dervishes and guilds in Turkey), in Izvestiya
Akademii Nauk SSSR (News of the Academy of Sciences of the USSR),
Nos.15-17, 1927.

Article: Tarikat Mysri Nivazi (The Tariga of lMisri
Niaz), in Doklady Akademii Nauk SSSR Papers of the Academy of
Sciences of the USSR), Series V, No.9, 1929. -

Article: Dagestanly seid Akhmed Khisam-ed-din

(Sayyid Ahmed Hisam Eddin of Dagestan), in Izvestiya Akademii Nauk
SSSR, Series VII, No.5, 1929. -

Article: Zhitiye Sadr-ed-dina Kuneva (The life of
Sadreddin Kunev), in Izvestiya Akedemii Naouk OSSR, Series VII, 1929.

Article: Bakha-ud-din Nakshbend Bukharskiy (Bahaud-
din Nakhsbend Bukhari), in the anthology Sergeyu Fedorovichu O1'den-
burgu (To Sergey Fedorovich Oldenburg). Ieningrad, 193..

Marfat.com



woI 1elldb |\

68

GREK, Maksim Slovo oblichitel'no na aga anskvu yveres® i
Umyslivshego yeye skvernogo psa Moamefa (Accusation of the Agar -
ts originator the wretched hound Muhammad). -

heresy and of 1
_Slovo vtoroye O tom zhe k blagovernym na bogobortsa
aniye otchasti o konichine veka Sego

sa Moamefa v _nem zhe i skaz
frue believers of the heretic hound

A second accusation to the
Muhammad, in which is mentioned his death).

Otvety khristianom rotivu a an, kKhul ashchikh
The answers of a Christian to

nashu Eravoslavngvu veru khristianskuyu
Orthodox Christian faith).

the Agarians wnho insult our

GREKOV, B.D. See ADRIANOVA-FERETTS, V.P.

GRIGOR'YEV, V.V. Yevreyskiye sekty v Rossii (

1846
0 dostovernosti Yarlykov, dannykh khanami Zolotoy
Ordy russkomu dukhovenstvu (On the authenticity of the charters
den Horde). -

given to the Russian clergy by the khans of the Gol
Thesis for Master of Arts. Moscow, 1842.

Jewish sects in Russia).

evnikov k osedlostl (On the

Ob otnosheniil koch
attitude of nomads to the settled 1ii‘ej ZhhiNEe (Jouzmal of the
1rinistry of Popular Enlightenment), Book ITIT, 1875.

CRODEKOV, N.I. (Ed.) ' S
" . 17 manskogo rava

(Hidaye Filfuru Commentary

1893.
CULPAGANI, Seid-lekhmedl (Kasymov)
T Bekhaizm i sotsializm (Bahaism ond socialism). (o
nte. ) ' ~
GUSEYROV, G. Iz istoriil obshchestvennoy 1 f£4losofsko sli v
w (From the history of social and philosophical
rbaydzhan). Beku, 1943-

thought in XIXth century Aze

i
IERAGTMOV, G.A. Kok vesti antireligioznuyu propagandu sredi tatarok
opaganda among Tatar

i bashkirok (How to carry out anti-religious PpT
~nd Boshkir women). 1928.

| ' Islam, yego roiskhozhdeniye i klassovaya syshchnost'
J(Islam, its origin and class noture). 1940.

ILYIN, N Proiskhozhdeniye i kharakter is_omd (Origin and
character of Islam). Kazan® Religious Academy, 1876.
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IVANOV, M.S. Babidskiye vosstaniya v Irane 1848-52 (Babi risings

in Iran). Institute of Oriental Studies, Leningrad, 1939.

KAFAROV, P.I. Article: Kitayskaya 131 teratura magometan (Chinese
Muhammadan literature), in Trudy Russkogo arkheologicheskogo
obshchestva (Works of the Russian Archaeological Séciety), Part XVIII,
1887

KAMOV, A. Musul 'mane v Tndii (The Muslims in India). Moscow,
1931.

Article: din Uchenyye Zapiski Kazanskogo universi-
teta (Learned notes of Kazan University), No.1l2, 1903 on Sheikh

Bal‘]a"ud"d.ill-

KANTEMIR, Dmitriy XKniga sistema ili sostoyaniye mukhammedanskiye
religii (Book of the system or condition of the Muhammadan religion).
StePetersburg, 1722.

KASHTALEVA, K.S.  Terminologiya Korana v novom osveshchenii (The
terminology of the Koran in a new light). Doklady Akademii Nauk SSSR

(Papers of the Academy of Sciences of the USSR). 1920

O termine khanif v Korane (The term hanif in the

Koran). Doklady Akademii Nauk SSSR, 1928.

K _voprosu o khronologii 1. 24, i 47 sur Korana (On
the question of the chronology of the 1lst, 24th, and 4/th suras of

the Koran), in Doklady Akademii Nauk SSSR, 1927.

Article: 'Podrazhmﬁza Korana' Pushkina i ikh

mm (Pushkin's 'Imitations of the Koran' and their arche-
type), in

Zapiski Kollegii Vostokovedov (Notes of the College of
Orientalists), Vol.V, 1930.

KASYNOV, G. Ocherki po religioznomu i antireligioznomu dvizheniyu
8redl tatar do i posle revolyutsii (An outline of the religious and
anti-religious movement among the Tatars before and after the
Revolution). Tatar ASSR, 1932.

e i

KATANOV, N.F. aArticle: on two pamphlets found in Tobolsk musSecum

on Baha-ud-din in Uchenyve za 1ski Knzanskogo universiteta (Learned
notes of Kazan':University). Noel2, 1903,

KAZANSKTY, K.
Samarkand, 1906.

Mistitsizm v islame (Mysticism in Islam).
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KAZEMBEK, A.K. Bab i babidy: oliticheskiye smuty Vv

Persii v 184-52 godakh (The Bob and the babis: religious and
political disturbances in Persia in the years 1844-52). 1865.

Myuridizm i Shamil (Muridism end Shamil). 1860.

KHANYKOV, N.V. Opisaniye bukharskogo xhanstva (A description of the
khanate of BUI{h&l‘&;- 1845.

0 myuridakh i myuridizme (On the Murids and
Muridism). In the anthology Kavkaz za 18,7 g. (The Caucasus in 1847) -

KHORASANSKIY, Khakil
0da (An ode). Translated into Russian by A.A.

Semenov (q.ve) as Ismailitskaya oda V chest' boga Aliya (An Ismaill
ode in honour of the god Ali). (No date. i

KTROV, S.l. 0 Shariate (On the Shariat). Speech to the Constituent
Assenbly of the Gorskaya SSR, April 1921. Published in Izbrannyye
stat'i i rechi, 1912-5k (Selected articles and speeches of S.M. Kirov).

Moscow, 1957.

KITOVICH, L.I. Tntroduction to Kul't svyatykh v iglame (Cu:l_.‘t of
saints in Islam). Russian translation of five .articles by IL.

Coldziher. 1938.

Article: Religioznoyc dvizheniye V Tatarskoy
respublike (The religious movement in the Tatar republic), in Anti-
religioznik (The Antireligionist), No.k, 1927.

e stroitel'stvo na Vostoke 1

Sotsialistichesko
eligionj. 1929.

reliriva (Socialist construction in the East and r

Soderzhaniye Korana (The contents of the Koran).
1929. 2nd edition, 1929. :

prticle: Khadzh - vompir Islema (Hajj - the vampire
of Islam), in Ateist (The Atheist), No.53, 19350.

Kurban-bayram (The Qurban Bairam). Moscow, 1935.

Islam), in the anthcilogy TIslam published by Ateist, 1931.

Bibliography of 1iterature on Islom 1n the Tatar
language. Ateist, No.58. 1950.




Article: Marks i Engel's ob islame 4 roblema
yego proiskhozhdeniya v sovetskom islamovedenii (Marx and Engels
on Islam and the problem of its origin in Soviet oriental studies),

Revolyutsicnnyy Vostok (The Revolutionary East), Nos.2-3, 1933,

Article: K voprosu o roiskhozhdenii islama
(On the question of the origin of Islamg, Ateist, 1927.

Article: Sushchestvoval 1i Mokhammed ? Kritika
istochnikov (Did Muhammad exist? A criticism of tho sources), in

-——l-_—__—_-

Voinstvuyushchiy ateizm (Militant Atheism), Nos.2-3, 1931.
Musul 'manam dayut khalifa (The Muslims get a

Caliph). Moscow, 1932.

Islam v tsarskoy Rossii (Islam in Tsarist Russia),
1936.
Ob islame (On Islam), 1937.

Doloy parandzhu (Down with the veil), 19.40.

Prazdniki i posty islama(Feasts and fasts of Islam),
1941.

KLIMOVICH, L.I., Ye.A. BELYAYEV & SMIRNOQOV, N.A.
Article: Islam in Great Soviet Encyclopaedia,

First Edition.

KLYUCHNIKOV, S. Article: Propaganda bezbozhiya v Bashkirii (Atheist
propaganda in Bashkiria), in Kommunisticheskoye Prosveshcheniye
(Commumnist Enlightenments, No.1l2, 1929,

KOLMAKOV, A. Alkoran Magomedov (The Koran of the Muhammadans).
A translation of the Koran into Russian from English. 1792,

KOROHEYNIKOV, Trif'on
Trif'ona Korobevni ova, moskovskogo kupntsa s

tovarishchami puteshestvive v Llerusalim, Yegipet, i k Sinajdskoy
MM The journey of the Moscow merchant, Trifon

Korobeynikov, and his companions to Jerusalem, Epypt, and Mount Sinai

KOTQV, F.A. O khodu v persidskoye tsarstvo i iz Persidy v
turets u

zemlyu i v Indiyu i v Urmuz. grde Korabli prikhodyat 1623-4
Cn a journey to the kingdom of the Persions and from the Porsians to

the Turkish land, and to India, and to Hormuz, where the ships come).
c. 1630.
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Ocherki po istorii russko arabistiki (Outline of the
). Academy of Sciences of the USSR,

Chernyshevskiy i orientalist G.S. Sablukov
5. Sablukov), in the anthology

shevskiy and the orientalist G.

sessii k pyatides atiletiyvu

arned session in honour of the fiftieth
Chernyshevskiy). Leningrad, 1941.

Goldziher, translated into
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A note on the article by FP.

Vostok

dedicated to I. Goldziher, in Vostok,

Article: V.\V. Bartold 1 istori%a islamovedeniya
in Izvestiya .
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Series VII, No.l.
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KRYMSKTY, A.Ye. Translation into Russian of R. Dozy's work
published under the title of Ocherki istorii islama, with two
bibliographies Literatura o Korane (Literature on the Koran) and

- O posobiyakh dlya izucheniya musul'manskogo prava (On textbooks for
studying Muhammadan law). 190k.

Istochniki i posobiya izuch_enixa 1storii Mokhammeda

(Sources and textbooks for the study of the history of Muhammad).
Trans. from R. Dozy. 190..

Musul 'manstvo i yego budushchnost' (Muhammadanism
and its future). Moscow, 1899.

Istoriya musul'manstva (History of Muhammadanism),
Parts 1 & 2, 190k,

Istochniki dlya istorii Mokhammeda i literatura o
nem (Sources for a history of Muhammad and literature on 1‘11!]’1-)_-
Part 1: Istochniki dlya istorii Mokhammeda (Sources for a history
of Muhammad). Introductory sketch. 1902.
Part 2: Iz knigi 'Zhitiye poslannika bozhiya' Ibn-Khishama (From
the book 'The Life of the Apostle of God' by Ibn Khishama). Arabic
text, Russian translation, interlinear dictionary. 1910.

Istoriya arabov i arabskoy literatury (A History of
the Arabs and of Arab literature). 1911-13.

Ocherk razvitiya sufizma do kontsa III veka khizhry

(An outline of the development of sufizm up to the end of the 3rd
century (hijri), 1895. ‘

Vakhkhabity (The Wahabis), 1912.

Article: Babizm (Babism) in Brockhaus and Ephron's
Encyclopaedia.

LEGPOL'DOV, A. Opyt izlozheniya ucheniya mukhammedanstva po
ucheniyu khanefitov (An attempt to describe the teachings of
Muhammadanism according tc the Hanifi doctrine). - 1873 and 1897.

LYZIOV, Andrey Skifskaya istoriya (History of the Scythirms) 1692.
Reprinted several times in XVIIIth century.

MAGOMEDQV, R.M. Bor'ba gortsev za nezavisimost'! pod rukovodstvom
Shamilya (The struggle of the mountaineers for independence under the

leadership of Shamil). Makhach-Kala, 1939.

O dvizhenii Shoamilya (On the movement of Shamil).
Makhach-Kala, 199,
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MASHANOV, M.A. Mukhamnmedanskiy brak v sravnenii s khristianskim
brakom v otnoshenii ikh vliyaniya na sSeme i obschestvennuyu 1,
~hiz'n cheloveka. ( Muhammadan marriage compared with Christian marriage T |
with regard to their influence on the family and social life of man) . q
1876. {

|
1

Ocherk byta arabov v epokhu Mukhammeda, kak
vvedeniye v _izucheniye ialoma (An outline description of the way of

Tife of ihe Arabs as an introduction to the study of Islam). Part 1,

1885. | | e
IEDNIKOV, N.A. Palestina ot zavoyevaniya yeye arabami do okhodov ti
(Palestine from 1ts conquest by the Arabs to the Crusades). 4 Vols., |
19053. !
LLIROPIYEV, M. Religioznoyec 1 oliticheskoye znacheniye khadzha i
i1i svyvashchennogo puteshestviya mukhammedan v Mekku (The religious i

and political signiflcance of - the hajj or the holy journey of
Muhammadans to Mecca). 1877 . ®

:OKEYEV, V. Nashi zadachi v dele antireligiozno (Our i !
tasks in the matter of anti-religious propaganda). Tashkent, 1929,
OLOSTOVA, Ye.V. Article: Vaysov bozhiy polk (The Vaysov iegion of’
God), in Mir Islama (The World of Islam). Vol,I, No.2, 1312. . !ﬁi
W{ORQZQOV, N. . Khristos (Chr-ist). Vol.VI contains chapter entitled | ’.:

Otkuda che islam? (Whence comes Islam?). 1930.

LOZHAROVSKIY, A. Izlozhenive khoda missionerskogo dela po ._
srosvesheheniyvu kazanskikh inorodtsev (A description of the progress 1
of ihe missionary work of enlightening the natives of Kazan'). 1867. o)

VUIGTAMMED TAKHIR, Chronicle of, Translated into Russian under title of
Tri imoma (The three imams), in Sbornik materialov dlya opisaniya

, * : Vi
—sinostov i plemen kavkaza (Collection of material for the - -
descriptions of the locations and tribes of  the Caucasus), 1ssue 4D. %1
Maknach-Kala, 1926. | Ie

Chronicle of. Translated into Russlan under title of
Khronika MNukhammeda Takhira-al-Karakhi o dagestanskikh vo v
period Shamilya (Muhammad Tahlir ~1-Karokhi's chronicle of the Dagestan
wars in the period of Shomil). Translated and with an introduction by
..}, Barsbanov (q.v.) and with a preface by IL.Yu. Krachkovekiy (g.v.)-.
Institute of Oriental Studies of the Academy of Sciences of the USSR.
1941,
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MURAVYEV, A,N. - Pis'ma o magometanstve (Letters on Muhammadanism).
1848. : |
Gruziya i Armeniya (Georgia and Armenia). Parts 1 &
2, 1848.
NIGMAT, Khakim Proiskhozhdeniye islama (The origin of Islam). 1926.

NIKITIN, Afanasiy See ADRIANOVA-PERETTS, V.P.

NIKOLAYEV, B.N. Article: Islam i posudarstvo (Islam and the state),
in the anthology Islam published by Ateist, 1931.

NIKOLAYEV Koran Magometa (The Koran of Muhammad). Translated
into Russian from a French version. 1864.

NOROV, A.S. Puteshestviye k svyatym mestam (Palestina)
(Journey to the holy places (Palestine)). 1830, 1835.

Puteshestiviye pc Yegiptu i Nubii (A journey through
Egypt and Nubia). 1834-35.

(OL'IENBURG, S.F.) Sergeyu Fedorovichu 0l'denburgu. K 50-letiyu
nauchno-cbshchestvennoy deyatel'nosti 1882-1932 (To Sergey Fedorovich
Oldenburg. In honour of fif'ty years of scientific and social
activity, 1882-1932). A collection of articles. Leningrad, 193..
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(ORLOV, A.S.) Sbornik stat'yey k sorokaletiyu uchenoy deyatel'nosti
akademika A.S. Orlova (A collestion of articles in honour of forty
years of learned activity of A.S. Orlov). Leningrad, 1934.

OSSON, M.d' Polnaya kartina Ottomanskiya imperii (A complete
account of the Ottoman Empire). First volume translated into
Russian by M.I. Verevkin (qg.v.). 1795.

OSTROUMOV, N.P. LMulkkhammedanskiy post ramazan (The'Muhammﬂdan fast
of ramadhan). 1875.

Istoricheskiy ocherk vzaimnykh otnosheniy mezhdu

khristianstvom i musul'manstvom (A historical outline of the mutual
relations between Christians and Muhammadans).

Koran i progress (The Koran and progress).

Khristianskoye missionerstvo (Christian missionary
wark). B

Islamovedeniye (Islamic studies). 1912-16. General
title given to five works, viz. Araviya (Arabia), Koran (The Koran),
Dogmaty Korana (The tenets of the Koran), Shariat (The Shariat),

Vvedeniye v kurs islamovedeniya (Introcuction to a course of Islamic
Studicsi. _
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Article: in Zhurnal Ministerstva Narodnogo
Prosveshcheg% ya (Journal of the Ministry of Popular Enlightenment) of X .
February 1906 on Muhammadan schools in Turkestan. _

PALEN, K.K. The Palen Inspection Committee for Turkestan published ;:}. |
a collection of material 1909-12. |

PEKARSKTY, P.P. Nauka i literatura v Rossii pri Petre Velikom - ;
(Science and 1iterature in Russia under Peter the Great). Vol.l, 1862. !
PERESVETOV, Ivan Skazaniye Ivana Peresvetova o tsare turskom Magmete, ‘iﬂ_
lako khotel sozheshchi knigl grecheskiye The tale of Ivan Peresvetov 5

~bout the Turkish emperor Mehmet and how he wanted to burn the Greek ;
books). End of XVIth century. |

PETROV, M.N. Magomet. Proiskhozhdeniye islama (Muhammad. The 5
). 1865 A

origin of Islam -82. 1
PTGULEVSKAYA, N.V. Vizantiya i Iran na rubezhe VI-VIIL vv.(sic) '
(Byzantium and Iran at the turn of the VIth century). {

Vizantiya na putyakh Vv Indiyu (Byzantium on the road b

to India). 1951.

POKROVSKIY, N.I. ticle: Myuridizm (Muridism) in Uchenyye zapiski
istoricheskogo fakul'teta Rostovskogo-na-Donu osudarstvennogo

Pcdagogicheskogo instituta (Learned notes of the history faculty of -
‘e Rostov-on-Don State Pedagoglc Tnstitute), Vol.I, 1941.

Article: uridizm u vlasti (Muridism in power), in
Istorik-larksist (Marxist Historian), No.2, 193k.

POPOV, A. Obzor khronografov russkoy redaktsii Andreya Popova

(& survey of the Russian chronicles under the editorship of Andrel
Popov). 1866, 1869. :

PCSNIKOV, Petr. Alkoran o Magomete ili zakon turetskily (The Koran of f/
uhammad or the Turkish law). Translated into Russian from the French i‘-?;;

version by Du Riere (?). 1716.

POZINTEYEV, P. Dervishi v musul 'manskom mire'(Dervishes in the
Muhammad world). 1886.

POZALAKOV, V. Knozhdeniye (Journey) c. 1560.

PUSHKIN, A.S. Podrazhaniya Koranu (Imitations of the Koran). 182k.
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RAYEV, "P.

Priznaki istinnosti pravoslavnogo khristianstva i
1zhivosti muikhammedanstva iSigns of' the truth of Orthodox
—————— = TXnammedanstva

Christianity and of the falsity of Muhammadanism). 1875.

RAZUMOV, N. Istoricheskoye znachenive Mukhammeda (The historic
significance of Muhammad). 187/6.
REYSNER, I. Article:

Bratstvo bor'tsov za veru (The brotherhood

of the fighters for the Faith), in Novyy Vostok (The New East), No.6,
1924.

REYSNER, M.A.
Koran). 1926.

Article: TIdeologiya Korana (The ideology of the

Tdeologiya Vostoka (The ideology of the East). 1927.

- Article: Koran i yego sotsial'naya ideologiya (The
Koran and its social ideology), in Krasnaya Nov', Book VIIT, 1X, 1926,
ROSTISLAVOV, M.N. Ocherk vidov zemel noy sobstvennosti i pozemel'n;s
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Palestinu (The journeys of Russian peop

§ ~nd further to Palestine)
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Kazanskiy letoplise ts

Kniga Stepennaya

See Polnoye Sobraniye R
Russian Chronicles), 22 Vols.

above.

ysskikh Letopisey (Complete Collection of
St.Petersburg, 1911-14, for all

Obstovatelhoye 1 odrobnoye opisaniye zhizni lzheproroka Ma omeda

sobrannoye 14 dostovernykh arabskikh, yevreyskikh, khaldeyskikh,
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Abu-Iosif, muzul'mansko
islator, who lived at the
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beginning of the tenth century);

Lbu-Ganifa, slavne shiv zakonnik pravove

v 699 ¢odu po R.Kh. Abu Hanif the most famous le
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truce Muhammadans who was born in the year 699 A, D.);

/bu-Ripran. astronom muzul'menskoy Vv XIst.
aotronomer of the XIth Century
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h musul'manov, rodilsya
gislator of the

(Abu Rihan the Muhammadan
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(Collected decrees cf the Shariat on the laws of the family and of

inheritance). St.Petersburg, 1912. Based on material collected
by the Palen Commission on Turkestan.
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Tstoriva vaysovisev — geroyev natsii, pobornikov islama ikh obshchaya

" Programma (A history of the Vaysovtsy the heroes of the nation, the
chompions of Islam and thelr general programme). 1917.
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0 musul 'manskikh religioznykh dvizheniyakh (On Muhammadan religious move-
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(Tlie failure of pan-Islamism
t' Vostoka (Culture and
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1886-1918. (Journal of the oriental department of the Russian
Archaeological Society)

Mir Islama (The World of Islam). 1912
Published by Imperial Society for Oriental Studies)

Vostochnyy Sbornik (Eastern Anthology), Issue I, 1915. Issue II, 1916.
(Published by Society of Russian Orientalists)

Srednyaya Aziya (Central Asia). 1910

Tashkent

Drevnosti Vostochnyye (Eastern Antiquities)
Published by the Oriental Commission of the Moscow Archaeological
Society)

Musul ‘manskiy Mir (The Muhammadan World). 1917
Published by the Academy of Sciences)

Zhizn' natsional'nostey (Life of the Nationalities). 1918
iPublished.by the People'’s Commissariat for Nationalities)

Novyy Vostok (The New East). 1922-1930 !
Published by the all-Russian Scientific Association of Orientalists)

13ki Rossiyskoy Akademii Nauk (Notes of the Russian Academy
lzvestiya Akademii Nauk (Bulletin of the Academy of Sciences)

Zapiski Kollegii vostokovedov pri Aziatskom muzeye Akademii Nauk
Notes of the College of Orientalists at the Asiatic Museum of the

Academy of Sciences)
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