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PREFACE® » S

ANARAS, the most sacred city of the Hindus, is
miniature India. Among other numerous places
of interest and historical importance it also contains
a great number of sepulchres, the best known of
which is that of Shaikh ‘Ali Hazin, at Fatiman.
The history of the Shmkh}like that of all the
other great men—is tnextricably interwoven with
fiction. Anecdotes—some of them really very
funny—have crept up and been handed down from
generation to generation. Some of these anecdotes
have been recorded in the Nigaristan-i-Fdrs by
Muhammad Husain Azad who to our greatest sur-
- prise, In face of his undisputed scholarliness, has
" neither doubted their authenticity nor probed into
the sources of his information. And his zest has
~ led Azad into pitfalls. For example, he puts the
~well known controversy between Abu'l Fadl and
; ‘Urfi in the mouths of Hazin and Arzd. See
| Nigaristan-i-Fars, p. 214. For the real facts see :
¢ ‘Ud-i-Hindz, p. 42, where Ghalib quotes from
‘memory the contents of a letter from Jalala-i-Tabata-
bai to Shaida-i-Hindi.
" Be that as it is. The visitor to the tomb of
‘Hazin, today, is presented with the ollog gt = .0

-
§ by an elderly mujawar (superint. dent .=’ __..,-~n--~1*-—
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iv reface

for his family the pogtot mujawar for four genera-
tions : Shaikh Haji' was the minister of Yaman.’
He was an expert geomancer.® - One day the King of
Vaman asked his attendant to fetch‘him' a glass of
water. The latter did so. Without an outwardly
reason whatsoever the King bid the attendant bring
another glass. This surprised Shaikh H3aji who
torthwith began to divine After he had drawn his
conclusions, he said to the King : “Your majesty has
cted very unjudicicusly 1n asking the attendant to

bring you another glass when there was nothing

wrong with the first one: it portends ill-omen.”
« \What does it mean ?” enquired the King. = The
meaning hereof is, O King," said Shaikh Haji, “ that
this very attendant will murder your majesty and
usurp your throne.” 'he attendant, who was at
this time by the door, overheard the conversation:
Then he entered the room and gave the second galss
of watet to the king who drank 1t.

Time rolled by and the conversation between
the king and his minister always preyed upon the
mind of the attendant. Finding a chance one day,
he stabbed the King and occupied the royal throne.

1 Corruption of Hazin, though of course, Hazin wasa Haj.
© 1 Hazin had never been in Yaman save for a few days when he visited
it on his return journey from the pilgrimage. He was not even remotely
connected with the court of Yaman. | |
* For his powers of working miracles see pp. 117-9 infra.

2 This somewhat resembles the usurpatton of the throne of Iran by
sdir Shah who on joining ¢he service of Shah Tahmasp was called
uli {iés the servant of Tahmasp). Though the means
Shah were quite different.
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The new Kihg immediately “sent a few soldiers to
arrest and produce betore him Shaikh Haji whose
mental prowess he teared much. Shaikh Haji was
at this time engaged with his science. While divin-
ing the events of the day he suddenly discovercd
the murder of the King of Yaman by his attendant
~and the despatch of the soldiers in his own pursuit.
' On discovering this, he ran up to his wife,®* gave her
| the story of the murder of the King and informed
her of his own unsafety, in a few sentences, and
taking leave of her in a hurried manner ran out of
the house. Just near the house he met the men of the
King who asked him if he knew where Shaikh Haj
was. " Must be in his house,” replied the Shaikh
and resumed his flight. The soldiers entered the
house and interrogated his wife of the whereabouts
of her husband. She told them that the man that
they had accosted at the door but a few moments
ago was none else but her husband. But now it was
too late for the soldiers. So, they informed the King
of the whole affair who sent fresh soldiers in his
pursuit. Further search, however, proved futile.
- Shaikh Haji, in the meantime, was making the
! best of his speed, avoiding all eyes. The evening
tound him in a thicket. Overpowered by hunger
- and thirst and exhausted by his day’s journey, he
reclined himself against the trunk of a tree.®* From an

- *From the following pages (133-135) we shall see that Hazin neer
married in his life,

A tree also plays an important role in the construction of 5+’ -wpn, 9

Sk
Seep Viii. | - | —_— _...,-f"n 1
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adjoining hole he heard a voice reciting a me:r;hiya."
This made him weep and sob which attracted the
~+tention of the King of the Jinn who was holding a
maijlis® in his palace under the hole.

The King of the Jinn, thereupon, sent out on< of
his slaves to find out the cause of the weeping. The
slave came out of the hole and on meeting Shaikh
Haji asked him as to why he was weeping. Shaikh
Haji told him that his lamentation was due to the
hearing of the merthiya. ** Do you know any mer-
thiyas yourself ?° asked the slave. “I do,” said
Shaikh Haji. “Would you like reciting one in the
maijlis of the King of the Jinn if I can get you per-
mission from my master? " asked the slave. “By all
means.” replied Shaikh Hajl. “ But to a word of
warning : if the King is pleased with you, he will
command you to ask of him anything that you like.
Ask not for ought when he bids you do so for the
first time, nor yet for the second time. But when he
bids you do so thrice,ask him tq grant me to you :
for. I am worth all that he can give you-—nay even
more.” said the slave. * So shall it be,” said Shaikh
Hzji. Thereupon the slave entered the cave and on
emerging again he requested Shaikh Hajl to follow
him. -

On entering the hole, Shaikh Haji found himself
2midst a royal court. After exchange of salutations,

= H-I—-

i
|
;
:

7 je.. the elegies on the martyrs of Karbala, especially Imam Husain.
8 Assemblages of the Shi‘as during the ten days of Muharram when

_,Shﬂ-filartyrdgm of the martyrs of Karbala.

195 iil
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the King of the Jinn asked him to recite a merthiva.
Now, Haji was well-versed in the art of merthiyu-
khwani and endowed with a sonorous voice. The
King was mighty pleased with his pertormance and
-. required him to ask for anything that he liked.
E Shaikh Hiji, however, kept his peace ; nor did he
ask for anything when the King desired him do so
1 for the second time. At the third time he respect-
. fully requested the King to grant him the slave that
had invited him to the royal audience. On hearing
this the King was verv much upset. “Ask for anyv-
thing else,” said he to Shaikh Haji, “and thy wish
shall ‘be granted.” * Your majesty ! grant me the
slave 1f you would grant me anything at all. else
please 1t your majesty to grant me leave to depart,”
said Haji. *“ That is no fault of thine but that ot
our slave who hath tutored thee thus. But in face
ot our royal pleasure we do grant him to thee Take
him where thou wouldst, ” said the king. There-
upon Shaikh Haji and the Jinn took leave of the
king, and came out of the hole.
“May I overthrow the kingdom of Yaman ?”
asked the jinn. * No!” said Haji. “And may I kill
- the King ?” asked the jinnagain. “No, neither that,”
sald Shaikh Haji. “ What would you like me do
then ? ” enquired the jinn. “ I would like you to
take me to Baniaras,” said Shaikh Haji. © Would
you please close your eyes,” requested the jinn. Haji
closed his eyes. Then the jinn asked him to open
his eyes which Shaikh Haji. did—and behold there

Marfat.com



viil Preface
they were in Banaras together.

From that moment onward the jinn used to
eside in the left-side room of Shaikh Haji’s house
and whenever Haji required anything he had simply
to extend his hand into the miracle room and would
bring out the thing.

It so happened that, one night, Shaikh Flaji was
sleeping under a myrtle tree standing at the spot
where his tomb is situatednow.  In a dreadfuldream
he dreamt that night-that drops of blood were dripp-
ing from the leaves of the tree and that all his
clothes were drenched in the blood. Frightened to
death he sprang to his feet, with a horrible scream
on his lips, and tried to interpret the dream. In so
doing, it suddenly flashed on his mind that Bibl
Fatima was expecting df him a memorium in her
honour. Shaikh Haji, theretore, caused Fatiman to
be constructed there.’

Another and somewhat earlier butmo less funny-
2 version of the story is as follows :—

Hazin was a minister of the king of Iran :*°
while Nadir, a youth, was an ordinary attendant
there! One day the king and his minister (Hazin)

* Fatiman is a small room surrounded by a larger one, which in 1ts
turn is covered by a still larger one. Fatiman is still in tact, and 1s
‘adjacent to the southern wall of Hazin's mosque.
As to the real facts about Fatiman. and the nomenclature, see
pp. 139-145 infra.
1 Hazin was never a Minister of the king of Iran, Yaman, India, or.
in fact, any other place on the surface of the earth.
11 Long before the accession of Shih Tahmasp—in the reign of
«  _Sultan Husain—Nadir had immortalized his fame by defeating near
"<} *Mashhad the Uzbeg Tartars who invaded Khurasan in 1720. In the
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were trying hands at a game of chess. Meanwhile
Nadir, who was standing close by, was commanded
by the king to fetch him the hookah. Nadir did so.
The king had some puffs at the hookah and then re-
sumed his game. But while the king was smoking, a
live coal fell on the foot of Nadir who, however, did
not attempt to throw it away. It burnt the skmn
and flesh and was consuming through the bone when
the king was perturbed by the stench. On discover-
ing the source of the odour he enquired of Nadir :
“Why do you allow the fire to burn you thus? = To
this Nadir replied : * I would fain have my foot
burnt by the fire than disturb the royal pastime by
my movements.” “Az in qurramsaq bu-i-Shahi mi
ayad” (this procurer stinks of royalty), remarked
Hazin. The words offended Nadir considerably but
he did not give vent to his wrath.

It so happened, that 1n the political struggle tor
supremacy ensuing on the death of the king,'> Nadir
was successful in ascending the royal throne of Iran.
Now he wanted to avenge himselt on Hazin for the
use of the word * qurramsaq ’ for him. This put

above battle NiAdir was in command of al] the forces of the Beglerbegi
of Khurasan. See Fraser: The- History of Nadir Shdh, pp. 73-79. Nadir
joined Shah Tahmasp when he was a grown-up man and already the
leader of a band of 20,000 men and after he had regained his own domi-
nions from his uncle whom he murdered in about 1726-27. On entering
the service of Shah Tahmaiasp, Nidir was made a Lieutenant-General.
See Fraser : The History of Nadir Shah, pp. 82-89. He was appointed
General in 1727-8.. Ibid.. p. 90. Also see Tadhbirat-ul-Ahwal. Lucknow
ed., p. 80.

** The last king of Iran, Shah Tahmasp II, was deposed by Nadir
Shah. . - | s

——— e
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Hazin into flight. He came to India and began to
reside in Delhi.

In Delhi we have the many anecdotes of his
poetic-minded servants and especially the versified
answers of his servant Ramadanii* But Hazin
could not reconcile his own delicate nature!* to the
atmosphere of the.court of Delhi and in consequence
he left for Banaras where his tomb is to be seen up
to the present day.”

A third account of the life of Hazin—as curious
as the previous two and perhaps influenced by the
second one —is to be found in the Sham‘ (monthly)

January 1927, pp. 12-23.

This narrative (pp. 14-20) is a strange admixture
of truth and falsehood; and is on the whole worth-
less stuff. This article=was contributed to the jour-
nal by V. N. Mehta, Esq., I.C.S., Collector, Banaras
(nowadays Member of the Board of Revenue, Unit-
ed Provinces) who had caused it to be written
down by Professor Zafar Husain Dabit. Professor
Dabit is himself uncertain of the element of truth
in his article. See p. 20 (end). Dabit's doubts
have also necessitated a lengthy note by the editors

of the journal. See pp. 22-23.

The facts in the article I have utilised in the
main body of my work : some of its 1naccuracies I

13 For some of these anecdotes see Nigdristdn-i-Fdrs. The descen-
dants of Ramadani, an ignorant batch of weavers, are still to be found in
Baniras. |

1 In India Hazin is generally reputed to be very delicate-natured.
For the real state of affairs see : ‘‘His Nature,” pp. 123-4 infra.
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will now try to expose after reducing them intoa
constructive narrative of unusual brevity.

According to the narrative: Hazin was the
preceptor of Prince Tahmasp I1, son of Shah *Abbas
11 Nadir at that time was an ordinary soldier 1n
the army or perhaps held the position of an
attendant.’®

One day in the course of teaching the prince.
Hazin felt thirsty and asked for a glass of water.
Nzdir brought him water in a cup placed in a plate.
Hazin began drinking water but Nadir did not put
the plate under the cup (as was customary in those
days) and some water fell on the cloak of tiazin.
He cast angry looks on Nadir and possibly may also
have reproached him.

Nadir took away the cup, but he immensely
disliked the demeanour (and solecism) of Hazin
and never again came into his presence.

After some days Nadir left Iran for his native
land Af_g_hﬁnistﬁﬁ.” He was fully aware of the
state of Iran and the habits of its inhabitants. He .
instigated the people of Afghanistan to rise in a
rebellion against Iran and became the king of that
place® Hazin had to quit Iran for fear of him.

Nadir had formeda very bad opinion of FHazin;

¥ Sham', Jan. 1927, p. 14. Tahmiasp 11 was the (third) son of Shih
Husain and not of Shah ‘Abbas II. See Encyclopaedia of Islam, 1V, 616.
- 18 Sham', Jan. 1927, p. 14. N#dir was riever a soldier in the army of.
or in personal attenndance on, Sh&h Tahmasp II. See foot-note 11 supra.
11 Sham', Jan. 1927, pp. 14:15. Actually the process was reverse.
18 Sham', Jan. 1927, p. 15. A rank calumny. Nadir Shah's role in the
history of Iran was that of a saviour—not of a destroyer.

Marfat.com
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for, when Nadir came to Delhi he told a man to call
up Hazin. The man replied : "Hazin would not
come either due to fear of you or on account of his
own magnanimity.’

W hen Hazin came to know of what had passed,
he migrated to Lucknow.® Not feeling 1mmnue
from Nadir Shah in Lucknow, Hazin proceeded to
Bandras where he was visited by Maharaja Balwant
Singh. |

The narrative proceeds to relate the offer of
some rupees and sovereigns by Ilazin to the
Maharaja and the Maharaja’s grant of some land
including Aurangibad *' and some other lands to
Hazin. |

At the end we have an entertaining account of
the Nawab-wazir Shujd‘-ud-Daulah’s visit to Flazin.
It terminates with an account of the poet Sauda’s
visit to Hazin in Banaras ** a few days after the

_ battle of Baksar.

-

12 Sham', Jan. 1927, p. 15. Hazin was hiding in Walih's house. See
© p. 91 infra. Nadir, therefore, could not have possibly called for Hazin.
¥ Sham‘, Jan. 1927, p. 15. This fact i1s not mentioned anywhere élse.

2 Aurangabiad is a place near Banaras,

11 Sauda's meeting with Hazin 1s based on hearsay and not on any
reliable documentary evidence. The story as constructed from Munshi
Muhammad Anwar Husain Taslim’'s epilogue to Kulliydt-i-Sauda, Newul
Kishore edition 1289/1872, pp. 489-490 : Afaq's Tadhkira-i-Hazin, pp. 27-
28 3+ Sham', Jan, 1927, pp. 17-18; and Shaikh Chand's Saudd, pp. 45-46,

is as follows :— _
On coming to India, Hazin asked the people for the name of some

master-poet of the time.. THey mentioned to him Saudia. When
Sauda came to know of this, he himself went to see Hazin in the latter's
" hoiise; (See Afaq, Taslim, and Chand. Sham’, Jan. 1927, erroneously
" places the meeting in Banaras. Obviously, Sauda could not ignore Hazin

in Delhi where they lived together tor 14 vears.)

Marfat.com
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The first two accounts reproduced above repre-
sent no more than the unbridled excursions of
fanciful minds foreign to true scholarship and
equally ignorant of history and facts.

When Hazin was intormed of the visit of Saudd. he said: ™ Wt
business ltas Saudd (literally madness) got here. Lert him go to the mar-
ket and be flung at with clods by the boys (litc. eat clods of the boys).
[The beauty of the words lies in the association of the hurhing ot
clods by boys on madmen. It should be remembered that Sauda also
means madness.] Sduda, then, informed Hazin, that it was Mirza Ralf-
ud-Din, poetically Surnamed Saudid. On hearing this Hazin called him
in and requested him to recite some verses of his. Saudid replied: *1
compose in Urdu and have come ta listen to you." Hazin read put his
Matla® (1st verse) :

L_,XMS a L.:";'LL"S \.‘.:--J:JU;._" e R PO » .

M) s Sla) dawe 2K ARLIASS

-

Sauda praised the verse and assumed silence  Thereupon Hazin said
to Sauda: °I have recited my verse, now please let me hear yours.”
Since Sauda had versified the very idea erstwhile, he recited :

;}’:4 é_l-—nj \j_,l,:g:. A O -r_).as ;id-fjl.;

e SWAT W WS pe 2 2P
As Hazin was not well-versed with Urda, he asked Sauda to tell
him the meaning of c@é_)l_; Saudd explained it to him in Irani as PRI gt

Hazin then asked him to recite it over again. He was very much
moved when he heard it for the second time. He slapped his knee (in
excitement) and thus addressed Sauda : “Mirza Raft' ! you have wrought

a miracle ; you did not spare even the L"Am&f (i.e., the compass; liter-

3 ally means the Qibla-indicating bird). Thereafter Hazin rose up, em-
L braced Saud3, and made him sit close to himself. Hazin then asked
é Sauda for further verses and Saud3 recited :

AL Pl oS P.LJE. A2 Jao s sl b .._}L?;- e allde sl
Dpuailre D Sl pdy  OIL 222) 23 0 92 fanid

Being at a loss to understand the meaning of EISH Hazin asked the

meaning of the word from Sauda who explained it to him. Hazin enjoy-
3 1 a ié B % . - y
ed it immensely and remarked : PR CPREE TRV o3l oS 93 P .

(among the prattlers of India you compose well.)
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The fabricators of these legends have miserably
confused the little that they knew about FHazin,
Nadir Shah and the histories of Iran and India. They
had neither the capacity nor the determination and
desire to differentiate between facts and fiction.

In his life of Sauda, Shaikh Chand deals with two riwdyats or hearsay
accounts which need special mention:

The first one refers to the conferment of the title of Poet-laureate by
Hazin on Sauda (p. 45) and is based on Taslim's epilogue. The learned
~uthor has advanced two arguments in refutation of it (pp. 45 and 46).
The second one refers to Saudd’s relinquishment of Irani in favour of
Urdu due to Hazin’s remark : “Uf;_,i:,p g JAR L.JL.’-; 9 )2 "
(Sauda, p. 99). E L

As a combined result of the two riwdyats, we are envisaged with a
tricky problem : Did Hazin confer the title of poet-laureate on Sauda
or did he simply dismiss him with the remark :

“ P5han g 0de b8 ey 527

The answer seems to be that, Hazin was much impressed with%he

 Urdu poetry of Sauda and he prai.;ed him highly. Hazin, however, form-

ed a poor opinion about the Irani of Sauda and hence his remarked referr-
ed to above. Whether Sauda gave up composing in Irani at the advice
of Arzii or some other Irinl poet or I_-Iézin (see Saudd, pp. 40 and 99)
this much is sure, that Sauda did not know Irani well.

The advice of Arzii cannot be meaningless. Besides, Sauda acknowl-
edges his own weakness iIn Trani in a git'a quoted by Shaikh Chand

- (pp. 40-41). Incidentally, in the git'a, Sauda also acknowledges the perfec-

tion of I;Iazin ¢—

Py Ll AS LS ql) U:..:)li OO g
Dl oemd egd sladl AR B S
L=V Dlga 532 a5 el oy da 1eS
R 2mgem $Sigml H e W Db gy o

= B = =

LS e P by 2o S

1Ky s andl §3 e (el ob)
e yIS  g-m el e a e O—is e
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To the expounders of these and similar theories,
today, the only authority for their authenticigy isan
uncultured illiteracy and unscientific antiquity.

"However, in face of the scanty and inaccurate
information published about Hazin so far and the
vast stores of unexplored material, justice demanded
an authentic and detailed treatment of the life and
works of this great author which has been attempted
in this work.

The present work, which has now assumed a
separate individuality of its own, was originally in-
tended to serve as an introduction to my edition of
Shaikh Mubammad ‘Ali Hazin's “Ireatise on the
Nature of Pearls, with an introduction, English trans-
lation, and foot-notes®’ which [ prepared in 1934 A.D.
but which has not been published so far.

The earlier idea was abandoned on account ot
the enormous proportions which this work assum-
ed : rendering it disproportionate for the object of

o —y ¥ e rom— it

Fo bl R R L el AL L

Saud3 also acknnwledged his ignorance of Irini and his inability to

correct the selections compiled by Ashraf *Ali Khan and referted the

i latter to some other Itani scholars of the day. See ﬁb-i-HayEt. pp. 165-
:f. 166 ; and Sauda. pp. 57-58. | '

i The reasons for all this are to be found in the Tadhkira-i-I'jdz-i-

Sakhun by Sarkhush who says: “Saudda did not come from a Delhi

family. His ancestors were Kabulis who might have been speaking a

mixed Pashto and Irani dialect. Saud3 used to compose poor Irani

verses in his youth whence it is not surprising that Hazin should dub

him as a ,f =93 The tragedy of all this is that Sauda happenEd_ to be

a pupil of Hatim whose own language was not'a standard one.’
‘Thus we see that the great poet of Urdu was a poor poet of Tran:

-

L S
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ntroduction to a small treatise. It was then thought
proper to publish it in a separate volume and many
dditions have been made to it since 1934 A.D.

I+ is astonishing to note that the internal evi-
dence contained in the numerous writings of Hazin
— other than his Tadhkirat-ul- A hwal—has not been
atilised so far ; though some more of his works have
also been published ere now. 1 have, therefore,
spared myself no pains in eliciting all possible
evidence. |

The task of writing on Hazin proved fruitful,
. accordance with my expectations, because :—

(1) A large amount of contemporary material
on Hazin exists in India, and (2) many unknown
works of Hazin are extantin the libraries of India.

In spite of all that h&s been mentioned above, |
have presented my work in the form of condensed
notes under cross-headings ; although nothing would
have been easier than to enlarge it to thrice its
present volume.

It became imperative to give exact information
about the names of books mentioned in the Tadhkirat-
ul-Ahwal because of certain unfortunate mistakes
committed by Mr. F. C. Belfour, who has rendered
many of the names unintelligible by translating
them and through 1mproper transliterationy in  his
text and translation of Hazin’s T adhkirat-ul- Ahwal.
For example, Belfour translates ™ Kitab-ul-Usul-ul-
Kafi " (Text; p. 68) as “ the book called Osol Kafi ™
MTrs B 798 © Sharh-i-Lumm‘a ad Dimashqgiya’




]
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. (Text, p. 52) as* Sharh Lumaa of the Damascan ™
(Tr., p. 57) ; and transliterates © Mughani-ul-Labib ™
(Text, p. 20) as ** Maani-Ellibib " (Tr., p. 19).

The translation of names—however scholarly and
conscientiously done—leaves room for ambiguity
and uncertainty. Therefore, I have chosen the
direct method of giving the name as they are.

Also.- with due regard to the antiquity of the
rimes he worked in. and the difficulties that faced
him in the form of scarcity of matertal and books of

reference. . Mr. Belfour's foot-notes— whenever
siven—are ultra brief and often incorrect

Unfortunately, in his ‘' Halat-i-Hazin ma'-1-
Intikhab-i-Kalam” Shirwani Sahib has also erred 1n
siving the names of famous standard classical works.

|
For example, he gives u2:=\3 g e "Dl instead ot
{

2S00 Dbl (P 16) ; Pleed 1 sl instead ot
Olend! doMa (p. 16) : h’*-.’.;'-f"-ﬁ C:-ﬁ-‘ “dxls ga! instead of

02y o s dals 5ol (p. 18); and aqide tdak o e instead
of asidier &ak .5 (p. 18).

I have, therefore, thought it expedient, and tried
my best, to give exact information about the books
mentioned in the Tadhkirat-ul-Ahwal whenever I
could do so. |

i
U
i
{
i

- Also, Mr. Belfour’s negligence and carelessness
in the matter, and the confusion wrought by some
later writers, has compelled me to explain important
seographical names

I have partially depended on the translation of
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Mr. F. C. Belfour, comparing it carefully with the
Bombay, Lucknow, and Banaras text editions and
noting down the points of ditference.

“ The biographical literature of Persia is lament-
ably scanty,” says Master in the Introduction to his
Translation of Hazin's Tadhkirat-ul-Ahwal (p. 1),
“and there is no work which can give us the com-
plete biographical sketches of all Persian authors.
Consequently, it is extensely difficult to a_ttenipt
to write a2 complete life of any Persian writer. For-
tunately for us, our author has given us his autobio-
sraphy which furnishes us with ample material to
=nable us to write a short sketch of his life, adapted
to the scope of this little work. ™ The autobio-
sraphy of Hazin, popularly known as the T adhkirat-
ul-A hwal, may sexve quife a useful purpose for one
merely extracting material for a short introduction
0 the translation of a few chapters; but the more
~arnest student has to take greater pains and consult
more books as the autobiography takes us down to
1154 a.u only and leaves uncovered the period
from 1154 a.u. to 1180 AH. yiz., from the date
of its composition to the date of Hazin's death.

As a whole, this work is a systematic summary
of Hazin's Tad__hkimt—ul—Ahwal, supplemented by
numerous contemporary and later biographical
works, and books of reference.

Bannu, 15-8-44: | R
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LIFE

THE biographee 1s universally known as ‘Alf Hazin.
This name consists of two components: (1) ‘Ali—
which is his popular name ; and (2) Hazin—which
is his nom de plume.

The designation ‘Ali Hazin does not include his
real name, viz.,, Muhammad—a name by which Hazin
signs himself in all his compositions. It is, therefore,
an obvious mistake on the part of Shah Nawaz Khan ?
to call him*Ali. Rida Quli Khan Hidayat® and Abd-
ul-Latif® incorrectly give his name as Muhammad
‘Ali. Muhammad Rida’ calls him Mirza Muhammad
‘Ali by mistake. ‘Ali is his alias.

Now, it is not a common practice to mix a part
of the name of a poet with his takhallus. But such
instances are on record. For example, Sirdj-ud-Din
‘Ali Khan, with the nom de guerre Arzu® is called
Khan Arzu everywhere. This is an example from
India and relating to the illustrious contemporary and
chief opponent of Hazin. For an instance from Iran,
we may refer to the name ‘Umar Khayyam. Here,

' Mir'at-i-Aftab Numa, Habib Ganj MS., Pers. 32/33, f. 168.
' Majma'-ul-Fusahd, p. 94.

* Tubfat-ul-*Alam, p. 518.

* Naghma-i-*Andalib, Br. Mus. MS., Or. 1811, {. 65b.

!d. in 1169/1756 Oriental Biographical Dtctmnary. p. 386. For Arzu.- :

and his literary combats with Hazin, see infra.

Marfat.com



2 Hazin: His Life,

‘Umar is the philosopher’s name and Khayyam 1s his
takhallus.

His full name is Muhammad,! called *Alj, son of
Abi Talib,? son of® ‘Abd Ullah,*
son of ‘Ali,® son of ‘Ata Ullah,
son of Isma‘il, son of Ishag, son of Nur-ud-Din ®
Muhammad, son of Shihab-ud-Din’ ‘Ali, son of

Hazin's full name.

3 Tadhbirat-ul-A hwal, Baniras ed.. p. 2, omits Muhammad.
1Qoe: His Father—infra. In the Risala dar Fihrist-i- A satidha-o-
Tasnifat-i-Khud, R. A. 5. B. Ms,, 1778 (f. 266) he is called Abi Tallab
(bbb 1), In the Hada'iq-ush-Shu'ara. Curzon Collection Ms. 702 .
(f. 42b), the name is given as Shaikh Muhammad Lah1ani mutakhallus |
7shid. In Master's Introduction to the Tr. of Hazin's Tadhkirat-ul- A hwal |
(p. 1) he is called Abu Talib.
3 Tadhkirat-ul-Ahwal, Bandras ed.. p. 2. and Tarikh-i-Banaras by
Magzhar Hasan, p. 378, omit bin after Abi Talib.
s See - His Grandfather—infra.
s See : His Great Grandfather—infra. The Punjab University M3, Pe.
IT. 20, f. 30a omits ‘Ali. ’
s The author of Shudhir-ul-‘lIgyan, Shams-ul-'‘Ulama Dr. Hidayat
Husain's MS5. (f. 228) and F. C. Belfour in his Tr. of Hazin's Tadhkirat-ul-
A hwal (p. 1) have committed an error by adding bin after Niir-ud-Din.
The word bin, in this position, does not occur in the Tadhkirat-ul- A hual,
Punjab University Ms., Pe. IL. 20 (f. 30a) : Risala dar Fihrist-i- Asatidha-o-
Tasnifdt-i- Khud, R.A.S.B. MS. 1778 (f. 266b) : Tadhkirat-ul-A hwal, *Abd-
us-Salam (Lytton Library) MS. 600/21 : Lucknow ed., p. 3: Bombay ed.,
p. 3 : Bandras ed., p. 2; Safina-i-‘Ishrat, Bankipur MS. 699 (f. 186a) . Afag’s
Tadhkira-i-Hazin (p. 4) ; and Master's Tr. of Hazin's Tadhkirat-ul-A hwal
(p. 2). Also see footnote 7 infra.
"Here again, F.C. Belfour (Tr. of Hazin's Tadhkirat-ul-A hwal, p. 1).
has erroneously added bin after Shihab-ud-Din. This addition i1s not
warranted by the Punjab University Ms., Pe. II. 20 (f. 30a) ; Shudhur-ul-
‘Igyan, Shams-ul-"Ulama Dr. Hidayat Husain's MS. (f.228) : Risala dar
Fihrist-i- Asatidha-o-Tasnifdt-i-Khud, R. A. S. B. MS. 1778 (f. 266b) :
Tadhhkirat-ul- A hwal, ‘Abd-us-Salam (Lytton Library) MS. 600/21;
- Lucknow, ed., p. 33 Banaras ed., p. 2; Master’s Tr. of Hazin's Tad_hkir_'_at-uf-

- Ahwal (p. 2); Safina-i-'Ishrat, Bankipur MS. 699 (f. 186a) ; and Afaq’s
Tadhkira-i-Hazin, p. 4. And because the correct form (ie., Shihab-ud-Din
‘Ali) occurs in the very next sentence of the Tadhkirat-ul-Ahwal, Belfour's

. Tr., p. 3; Lucknow ed., p. 4; Bombay ed., p. 1; and Banaras ed., p- 2.
= | There is a divergence among the biographers of Hazin as regards the

Marfat.com
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‘Ali,! son of? Ya'qub, son of *Abd-ul-Wihid, son

of Shams-ud-Din Muhammad, son of Ahmad, son ot
Muhammad,® son of Jamil-ud-Din ‘Al1,' son of
Shaikh Taj-ud-Din Ibrzhim, known as Zahid-i-
Gilani,® son of Roshan Amir, son of Babil, son of
Shaikh Pindar (or Bundar) al-Kurdi as-Sanjani.’
Shaikh Muhammad ‘Ali received his nom de
guerre “Hazin"—a pen-name so
true to his doleful life—from Shaikh

Nom de guerre.

=

intermediaries that link him to his great ancestor Shaikh Tzj-ud-Din
Ibrahim. known as Zzahid-i-Gilani. These links are 15 according to Siyar-
ul-Muta‘akhirin, Bombay ed., Vol. 11, p. 615: Miftah-ut-Tawdrikh, p. 348 ;
and Khuldsat-ul-Afkdr, Bankipur Ms. 712, . 219a, and 18 accurding to
Khizdna-i-*Amira, p. 193: Browne's Literary History of Persia, Vol. 1V,
p. 227 ; Yad-i-Baidda, Bankipur MS. 691, i. 65 and Safina-i- Khushgu,
Bankipur Ms. 690, f. 182a—to mention only a few names.

The errors of Belfour are due to his basing his edition of the Tadhkirat-
ul-A hwdl on 2 MSS. only : of which one happens to be the unreliable MS.
of Mr. Keene. E.G. Browne has egred bv following Khizdna-i-'Amira.

*M.C. Master's Tr. of Hazin's Tadhkirat-ul-A hual, p. 2, omits "Ali.
In the Risdla dar Fihrist-i- Asatidha-o-Tasnifat-i-Khud, R.A.S.B. MS. 1778,
f. 266b, he is called Jamzl-ud-Din ‘All

* Tadhkirat-ul- A hwal, Baniaras ed., p. 2: Tdrikh-i-Bandras by Mazhar
Hasan, p. 378 ; and Afag’s Tadhkira-i-Hazin, p. 4, omit bin after ‘All

3 Risitla dar Fihrist-i-Asdtidha-o-Tasnifat-i-Khud, R.A.S.B. MS. 1778,
f. 266b, omits ** son of Muhammad.”

* Afaq’s Tad__hbim-i-fjazin. p. 4 and Master's Tr. of Hazin's Tadhkirat-
ul-A hwal, p. 2, omit ‘All and call him * Jamal-ud-Din ' only.

Jamzl-ud-Din ‘Al was elder than his consanguine brother Shams-
ud-Din. He had attained to old age and grown grey hair in the lifetime
of his father, Shaikh Zahid. At the time of his death, Shaikh Zzhid, how-
ever, appointed Safi-ud-Din (the founder of the Safawi dynasty) and not
Jam3dl-ud-Din *All as his successor. At the death of his father, Jamal-ud-
Din Ali became attendant of the shrine of Shaikh Zzhid. See Silsilat-
un-Nasab-i-Safawiya, Berlin ed., pp. 85 and 100-101.

STadbkirat-ul-Ahwal, Lucknow ed., p. 4; Belfour’s ed., p.1; and
Baniaras ed., p. 2. In the Natd'ij-ul-Afkdr, Habib Ganj MS. 51/19 (p. 170)
he is incorrectly called Shaikh Zahid-i-Gilani Suhrawardi.

® Habib-us-Siyar, Bombay ed., Vol. III, pt. IV, p. 325.




4 Hazin: His Life,

Khalil Ullah of Taliqgan® [ignorantly called Talcan
(Taligan) of Khalil by Master,” and, Khalil Ullah
Tai'fani by Afaq].? Khalil Ullah occasionally com-
posed verses and sometimes commanded Flazin to
recite anything that Hazin had composed.! This
relates to the time when Hazin was under the
instruction of the Shaikh. Khalil Ulldh was an
ascetic who wore for forty years the same rag; and
died a few years after the death of Shaukat Bukhari
who died in 1107 A.H?® Hazin stuck to his title all

his life long.
According to Hazin's own statement® he was
born on Monday, the 27th of Rabi'-

ul-Akhir, 1103 A.H. (January 17/

Date of Birth.

F00-ror ot g ol e shilden 1) Sl (gl
R TR RSV 3| M).» a
2 Master's Introduction to his Tr. of Hazin's Tadhkirat-ul-A hwdl, p. 1.
3 Afaq's Tadhkira-i-Hazin, p. 7.

‘ See : Tadhkirat-ul- A hwal, Lucknow ed., p.12.
5 See : Tadhkirat-ul- Mu'dsirin, Lucknow ed., p. 984:—

Syms s g aky g ol Jle 2L e EASu i
e Sy Lyl a5 Jlo vdar 51 o L 098 JUEGE Jley Jlo

~

D_,su}d'ﬁ j‘ ;_.AJ)J A J.a.-'-:.-n .335" .___.._,L:_)L_’:LIJU: axl J“‘J‘;

Lo ,8

For the life of Khalil Ullah see: Tadhkirat-ul- Mu'dsirin, Lucknow
ed., pp. 953-954.

* Tadhkirat-ul- A hwal, Lucknow ed., p. 10.

17th January according to Oriental Biographical Dictionary, p. 159 ;
Introduction to Master's Tr. of Hazin's Tadhkirat-ul-A hudl, p. i; and
Sham' Jan. 1927, p.14. Browne's Literary History of Persia, Vol. IV, p. 277
has 19th January. _ |

Maifat.com
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1692 A.D.) at Isfahan.’
Hazin's father, Abi Talib, the second® son of

| Shaikh *‘Abd Ullah was born In
T the year 1058 A.H’ At the age
of twenty [in the year 1078 A.H.], Ab: Talib
was seized with a desire to visit the learned men
of ‘Iraq, and with that intent repaired to Isfahan.
Abi Talib did so in the lifetime of his father
who fearing lest Abi Talib may fix his abode in
that city, sent him no more money than was
sufficient for his necessary expenditure, so that
Abi Talib had not the means which he wanted for
the purchase of books, and copied many of themn him-
self. His library consisted of 5,000 * books. He had
corrected all and written commentaries on most of
them. He had copied seventy of them himselft—in-
cluding such voluminous works as Tafsir-i-Baidawz,

1+ Isfahdn, . ... an important town in Persia, formerly the capital
under the Safawids, now the chief town of the province of Irak ‘Adjam:.”

For details see Encyclopaedia of Islam, Vol. 1I, pp. 528-529; and
Ju_g_?lr&fiya-i-Mufaggal-i-frfin, Vol. II, pp. 409-429,

*By inference. See Tadhkirat-ul-A hwdl, Lucknow ed., p. 5:—
3 = ; a K . w N i
3-:*;1-.5".}35 Maﬂ\lhstw Fﬁ”‘ﬁ‘&‘"J“fJLbﬁlfH:

?Because he died in 1127 A.H. aged sixty-nine. See Tadhkirat-ul-
A hwal, Lucknow, ed., pp. 6-7.

‘ Master in the Introduction to his Tr. of Hazin's Tadhkirat-ul-A hwal
p. 1, incorrectly says 4,000.

°* It only remains to speak of the commentaries on the Qur'an,....

that of Zamakhshari (d. 1143 A.D.), which is entitled the Kashshdf and that
of Baydawi (d. 1286 A.D.) are the best known and most highly esteemed
in the Muhammadan East.” A Literary History of the Arabs, pp. 144-45,

g



6 Hazin : His Life,

Qamus-ul-Lughat, Sharh-i-Lum'a,’ the whole of
Tahdhib-i-Hadith, and others of the like. At his
father's death Abi Talib gave up the thought of
returning to Lahijan;?® bought a house at Isfahan;
and added to its size. Abi Talib died in 1127/1715 at
the age of 69 years.! He was buried in the famous
cemetery called Mazar-i-Baba Rukn-ud-Din, close to
the tomb of Maulana Hasan Danishmand® of Gilan’
Hazin has written an elegy on the death of his
fother. Six verses of the elegy are quoted in the
Tadhkirat-ul-Ahwal, Lucknow ed., p. 10 and repeated
on p. 920 of the Kulliyat-i-Hazin, Lucknow edition.

The following compositions of Abi Talib are
mentioned in Hazin's Risala dar Fihrist-i-A satidha-
o-Tasnifat-i-Khud, R.A.S.B. Ms. 1778, f. 274a :-—
(1) Risala fi Tahqgig-#-Harakat—Fazin wrote a

' Al-Lum‘'a ad Dimashgiya: by Muhammad ibn-i-Makki al-' Amili
ash-Shahid, d. 782/1382. The book contains the conception of law
according to the Imamites. The author has himself written a commentary
on it entitled ar Rauda al-Bahiya. See: Brockelmann, I[..108. In the
Mashhad Cat., ** Figah ", Chapt. V., p. 61, the commentary 1s attributed to
Shaikh Zain-ud-Din. Also see: Kashf-ul-Hujub wal Astar ‘an Asmd al
Kutub wal Asfar, A.S. B. ed., p. 350.

2 Tahdhib ; composed by Tus1. It is one of the four standard works of
the Shi‘as on Hadith. The other three being: Istibsdr, Kafi, and Fagqih.
Mashhad Cat., ** Akhbar ", Chap. IV, p. 2L |

3¢ Lahidjan: A town in Gilan to the east of the Sufid-Rud and
north of the mountain Dulfak.”

For details see Encyclopaedia of Islam, Vol.1Il, p. 8: and Jughrafiya-i-
Mufassal-i-Irdn, Vol. 11, pp. 270-271 ; and Nuzha_t-ul-Qulﬁb. p. 163.

1 Tadhkirat-ul-Ahwal, Lucknow ed., pp. 6-7.

5 Belfour's Tr. of Fazin's Tadhkirat-ul- A hwdl, p. 15, omits Danishmand.

o Tadhkirat-ul-A hwal, Lucknow ed., pp. 9-10.

“Gilan, . ... a province of Persia south of the Caspian Sea and North
of the Elburz Chain.”

For details see Encyclopadia of Islam, Vol. IL., p. 170 ; Jughrafiya-i-
Mufassal-i-Iran, Vol. 11, pp. 963-280 : and Nuzhat-ul-Qulub, p. 162.

Marfat.coﬁl_
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commentary on the treatise. (2) Risala fi 'Amal-il-
Musabi* Wal Mutasi' fi Da'irat-i-Alif, ba, im min
at-Ta'alim—This was explained by Hazin. (3)
Risala fi Qaw'l-i-Arasti ... is a treatise discussing
Aristotle’s statement : * Why 1s rain-water lighter ? "
It has been translated by Hazin. (4) Risala fi Bayan-i-
* Qul-ir-Ruh min Amr-i-Rabbi "—translated by Hazin.
(5) Risala fi Tahqig-i-Ma Hu-al-Haqq fi Masalat-il-
‘[Im—translated by Hazin. (6) Risala ‘Arafatu’l
Lah. . . —translated by Hazin.

Hazin's mother was the daughter of Haji ‘Inayat
Ullah, a native inhabitant of Jsfahan.
During Abi Talib's stay at Isfahan,
as already mentioned before, Haji ‘Inayat Ullah took
a fancy for him and on Abi Talib’s return from the
pilgrimage gave him his daughter in marriage. Hazin’s
mother died in about 1129 A.H.! She was survived
by her mother who died in 1134 A.H.?

Hazin had three brothers only : and was the eldest

of them all. Of the other three one

died in his infancy and the two in
their vouth® in 1134 A.H. towards the end of the

Mother.

Brothers.

b ade ully I oy ASle o T YS-TIPNP SORRP PR L
OUV 5 "Sagny G ey Shamu Saib 55153 asila ol

haymm s 00dls Jlw 93 51 oy “ial ouog Jleal p JUXAT el
Hoes oy s
Tadhkirat-ul- A hwal, Lucknow ed., p. 49. - &0
[6;?‘-& i Aiﬁd )) al.ﬁpiml] ﬁ;mlnd rbl )&..‘j‘ )3‘ dh-nﬂi” "2
“LOARL IS 0 oo g )3 90 48
Tadhkirat-ul-A hwal, Lucknow ed.
* Tadhkirat-ul-Ahwal, Lucknow ed., pp. 7-8.
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8 Hazin : His Life,

siege of Isfahan. FHazin does not mention the names
of his brothers in the Tadhkirat-ul-Ahwal.

Shaikh ‘Ata Ullah was the eldest son of Shaikh
‘Abd Ullgh and an uncle of Hazin.
He was famous for his knowledge of
Figah and Hadith. He was pious and religious. He

died in old age without leaving any 1ssue.
Shaikh Ibrahim was the youngest son of Shaikh

‘Abd Ullzh and another uncle of Hazin. He was a
famous calligraphist of his time and was well-versed
in epistolary composition and belles-lettres. He was

a poet and also composed enigmas.’
Shaikh Ibrahim is the author of the Scholia entitled

Rafi-ul-Khilaf on the Kitab-i-Mukhlif of ‘Allama
Hilli; and another Scholia entitled Kashf-ul-Ghawashi
on Kashshaf® up to the chapter “ Akhfaf ”; and another
treatise in explanation of the Kitab-i-Uglidas®
Shaikh Ibrahim died at Lahijan® in 1119/1707
and was buried in the same place.’ Shaikh Ibrahim
left behind him a son named Shaikh Mufid and two
daughters. After some time the son also died in the

prime of his youth?’

Uncles. i

! Ibid, p. 5. : Confer foot-note 5 on p. 3 supra.
3 Tadhkirat-ul- Mu'@sirin, Lucknow ed., p. 951.
¢ Tadhhkirat-ul-A hwal, Lucknow ed., p. 6; and Banaras ed., p. 4.
5 In the Tadhkirat-ul-A hwal, Lucknow ed., p. 6, Flazin says about him:
'L.:Aﬂr.?: 6)5)‘] g:p-..?.)_) ol;‘hmy )? Ao J-.H" j‘ \,J';"':-':‘, dLua cJ
- This yvields the year (1127 -10=) 1117 A H. It is, of course, incorrect

' and rough calculation.

The Tadhkirat-ul- Mu'dsirin, Lucknow ed., p. 952 gives the exact date
of Shaikh 1brahim's death, viz., 1119 A H. and says that, he was buried
at Lahijan.

¢ Tadhhkirat-ul-A hwal, Lucknow ed.,p.6. Also see, Ovriental Biographical

Dictionary, p. 371
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Times and Works 9

Badi‘-ul-‘Asr,' popularly known as Hajl Rabi'*
and poetically surnamed Anjab, had
ML Loes told Mushafi (the author of ‘Iqd-i-
Thuraiya) that, Hazin was his (Anjab’s) sister's SO,
Why Hazin should not mention such a reputable
relative in his Tadhkirat-ul-Ahwal or Tadhkirat-ul-
Mu'asirin is surprising! There are not, however,
any chronological impossibilities to justify the doubts
of Mushafi ; nor has he any reasons for the same.
Shaikh ‘Abd Ullah, Hazin's grandfather, was the
i only son of ‘Ali ibn ‘Ata Ullah.
' Shaikh ‘Abd Ullah acquired his
education from his father. He was a pious man and
had renounced the world. He was satisfied with a
little of what accrued to him from his profession and
landed property and distributed the rest among his
friends and the needy.
Shaikh ‘Ali, the son of ‘Ata Ullab, Hazin's
T great-grandfather, was a teacher of
" Khan Ahmad Khan, the King of
Gilan. Due to Shaikh ‘Ali’'s literary attainments,
Ahmad Khan was very reverent towards him.
' Shaikh ‘Al is the author of Sharh-i-Hadith-i-Mi'raj ;

i Trani commentary on the Q@nun;® written at the

! For his life see : ‘Igd-i-Thuraiyd, Aurangabad ed., pp. 5-6.
' Called Haji Rabt® Maghribi Dehlawi in R#z-i-Riishan, p. 78. Accord-
ing to this authority ** Anjab came to Delhi in his youth and settled there. i
In poetry he was a disciple of Murtada Quli Beg Istahani.” See idem, e
3See : ‘Igd-i-Thuraiya, Aurangabad ed., p. 6. B ¢
* Tadhkirat-ul-A hwal, Lucknow ed., p. 5. R
s Safina-i-‘Ishrat, Bankipur MS. 699, {. 186b.
* Oansin : composed by Shaikh Abu ‘Ali bin ‘Abd Ullah Sin3i, born

o
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10 Hazin : His Life,

request of Khan Ahmad Xhan; Risala-i-Ithbat-i-
Wajib ; Risala-i-Hall-i-Shubhat-i-J adhr-i- A samm; an
extensive commentary on the Fusus of Farabi;'anda
diwan of about 2,000 verses. His takhallus is Wahdat.’
Shaikh Zahid, named T3j-ud-Din Ibrahim, was
His 16th Ancestor . @ disciple of Saiyid Jamal-ud-Din®
Sy of Gilan,' the disciple of Abu’l
QQasim Junaid Baghdadi® whose chain of Shaikhs
reaches the first Imam, ‘Ali ibn Abi Talib.® Shaikh
Zahid was the spiritual director of Shaikh Safi-ud-
Din the ancestor of the Safawi Kings.” Shaikh Zahid
married one of his daughters, named Fatima, to Safi-
ud-Din?® Fatima bore three sons to Safi-ud-Din’’

i
%
g
;

in 373 A.H.: died in 427 A.H. Mashhad Cat., * Tib " Chap. XVI, p. 29.

' The Fusus of Farab1 1is k;y::wn as the Risdlat al Fusus 'l Hikmat ;
edited Dieterici and Hyderabad. ~ Brockelmann I, 212.

*“Muhy 'l-Din Muhammad bin *Ali Ibnu'l *Arabi (orIbn *‘Arabl) was
born at Mursiy. . . . We know little concerning the events of his life, |
which seems to have been passed chiefly in travel and conversation with
Stufis and in the composition of his voluminous writings. . . . Two of
these works are especially celebrated . . . . the Fatwhdt al- Makkiyya. . . . .
and the Fustsu l-Hikam, or ‘Bezels of Philosophy® . . . . The Fusus, a
short work in twenty-seven chapters, each of which is named after one
of the Prophets, is no less highly esteemed, and has been the subject of
numerous commentaties in Arabic, Persian, and Turkish.” See Nicholson’s
A Literary History of the Arabs, pp. 399-401.

* Tadhkirat-ul- A pwal, Lucknow ed., p. 4.

* Habib-us-Siyar, Bombay ed., Vol. I1I, Pt. 4, p. 325. |

4 Ibid, p. 6. The Nusakh-i-Jahdn Arg, Br. Mus. MS. Or. 141, {. 1975,
gives Tabriz instead of Gilan.

s The Nusabh-i-Jahdn Ard, Br. Mus. MS. Or. 141, f. 197b gives
~ Shaikh J amdl-ud-Din Ahrami instead of Junaid Baghdadi Junaid died

in A.H. 298/A.D. 911. See Oriental Biographical Dictionary, p. 203.

¢ Nusakh-i-Jahan Ard, Br. Mus. MS. Or. 141 f. 197b; Habib-us-
Siyar, Bombay ed. Vol. III, pt. 4, p. 325.

' Browne's Literary History of Persia, Vol. IV, p. 115,

8 Habib-us-Siyar, p. 6.

? Silsilat-un-Nasab-i-Safawiya, Berlin ed., p. 36.

e —
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Shaikh Zzhid was born in 615 A-H." He died in
Rajab® 700 A.H3/March 1301 A.D., aged eighty-five.
He was buried by Safi-ud-Din at Siyaw Rud*® in
Gilan. For his external appearance see Silsilat-un-
Nasab-i-Safawiya, Berlin ed., p. 20. His A bhbar
have been the subject of a treatise by Hazin.”

We shall see, later on, that Hazin was patron-
ized in Iran by Sultan Husain
Safawi ® and his son Shah Tahmasp
II" This is entirely due to Hazin's own personality.
For, the roval favours of the Safawi emperors from
the earliest times down to 1059 A.H.® were exclusively

Relations.

1 Ibid, p. 28.

*Ibd, p. 93.

' Ibid, p. 93; and Habib-us-Siyar, p. 6. According to the Oriental
Biograghical Dictionary, p. 424, he died in 735 A.H. This 1s 1ncorrect.
For, 735 A. H. is the date of death of Safi-ud-Din. See Oriental Bio-
graphical Dictionary, p. 372 and Silsilat-un-Nasab-i-Safawiya, Berlin ed., p. 36.

* Nusabh-i-Jahan Ard, Br. Mus. Ms. Or. 141, f. 197b; Khulasat-ut-
Tawdrikh, Tehran MS3., f. 6b. The Habib-us-Siyar, p. 6, reads Siyaward.

5 See : Risdla dar Fihrist-i-Asdtidha-o-Tasnifdt-i-Khud, R. A. S. B. MJ.
1778, f. 271b.

* Husain bin Sulaiman, the Safawid, Shih of Iran, 1694-1722.
Murdered by Ashraf in 17290 A.D. See Encyclopsedia of Islam, Vol. 11,
pp. 341-42. .

'"“Tahmasp II, third son of Shah Husain, proclaimed heir-presumptive
during the siege of Isfahan by the Afghans (1135/1722) ; . . . . made a treaty
with Peter the Great, .. .. held out at Farhabad in Mazandaran

. and was joined there by the future Nadir Shah, who brought him
5000 men, ... Tahmasp . . .. undertook successfully the siege of
Eriwan and was defeated by the Turks at Koredjan, near Hamadan in
1144/1731: in the following year he concluded peace by ceding Trans-
caucasia . . . . Nadir protested against the conclusion of the treaty, marched
on Isfahdn, seized Tahmasp and sent him to be imprisoned . . . . putting
on the throne a son of the Shah, aged eight months, under the name of
Shah ‘Abbas IIL. . . . See Encyclopadia of Islam, Vol. IV, p. 616.

3 Piz. the date of composition of Silsilat-un-Nasab-i-Safawiya by

Shaikh Husain Zzhidi, the descendant of Shams-ud-Din who was a son of
Shaikh Zahid. :

¥
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12 Hazin : His Life,

showered! on the relations of Hazin descended
from Shaikh Zahid (in a line of descent distinctly
different from that of Hazin’s) through his son
Shams-ud-Din by his (Shaikh Zahid’s) second wife
who was the daughter of Akhi Sulaiman of Gil-
khwaran? This Shams-ud-Din was the brother of
Fatima, the first wife of Safi-ud-Din, and the son-
in-law of Safi-ud-Din by his second wife.! Thus,
the matrimonial relationship between Shams-ud-Din
and §{Safi-ud-Din was two-fold.! Hence, the royal

tavours.
Hazin’s family originally lived at Astara’ till
one of his ancestors Shaikh Shihab-

Home. = " . . —_—
ud-Din ‘Ali quitted Astara and
1 Spe Silsilat-un-Nasab-i-Safawiya, Berlin ed., pp. 103-115,
2 Ibid., pp. 84-8D. »
3 Ibid., pp. 84-85 and 101.

- 4 ]Ibid., p. 36.
f It should be noticed that there are two discrepancies in the Silsilat-

un-Nasab-i-Safawiya. First, Safi-ud-Din 1is called the husband of the

 daughter of Akhl Sulaiman (See Ibid. Berlin ed., p. 36 where the readingis

Zukrakhi Sulaiman). The daughter of Sulaim@n was married to Shaikh
Z3hid. Secondly, the daughter of Safi-ud-Din that was married to Shams-
ud-Din is called thz daughter of Fatima. Such a marriage is illegal and
unlawful in Islam. See Silsilat-un-Nasab-i-Safawiya, p. 36.

em.‘l..;-ﬁa M 51}\.? ‘)L:AH\ dﬂ::-’s 3’) ;’an‘_’.: ’ ‘ﬂﬂ e;‘j le}-—‘l-JAd
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Reading Astaraas * Astara " and translating it * to Asta" is a mistake
originally committed by F. C, Belfour (Tr. of Hazin’s, Tadhkirat-ul-A hudl,
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took up his abode at Lahijan, the loveliest city of
Gilan : and from that time forward Lahijan became
the permanent dwelling of Hazins ancestors.’
Hazin is, therefore, called al-Lahiji or al-Lahijani® in
addition to az-Zahidi and aj-Jilani. He 1s also called
Isfahani. In one instance that I came across. he was
called Banarasi. He is incorrectly called Qazwini
in the Nigaristan-i-Fars, p. 226.

At the age of four [ie., in the year 1107 A H.],
B daBiE Gl Hazin was appointed to instruction
Gugation. bv his father. Hazin began his
education under Mulla Shah Muhammad of Shiraz?®
who had come to Isfahan. The Mulla after the
Bis’'millah, made him repeat three times the follow-
ing verse: “ Lord enlarge my breast, make what
Thou hast commanded me easy unto me, and loose the
knot of my tongue, that they may understand my

Lt s

p. 1), and repeated by Master (Tr. of Hazin's Tadhkirat-ul-A hwal, p. 2) ;
Nigar, February 1930, p. 22; and Shirwani Sahib (Life of Hazin, p. 8).
It 1s erroneously called ** Ashta ra™ in Safina-i-‘Ishrat, Bankipur MS. 699,
f. 186a.

Astara is mentioned again in the Tadhkirat-ul-A hwal, Lucknow ed.,
p. 77 ; Belfour’s ed., p. 157. It is curious to note. that, the name is
mentioned correctly in Belfour's Tr. of Hazin's Tadhkirat-ul-Ahwal, p.170,
where a note on the same is also given.

* Tadhhkirat-ul-A hwal, Lucknow ed., p. 4; and Shirwani's Haldt-i -Hazin
ma'-i-Intikhdb-i-Kaldam, p. 9.

IMr. Arvi incorrectly states in Nigdr, February 1930, p. 23 and
October 1935, p. 13, that, Hazin was called Isfah@ni because he had been
brought up at Isfahan although he was born at Lahijan. Also confer
Tassy’s Memoire sur les particularites de la Religion Musulmane dans I'Inde,
p. 112, footnote 1.

' Shirdz, a town in Persia, capital of the Province of Farsin a vast
plain to the south of Ispahan.”

For details see Encyclopsdia of Islam. Vol. III, pp 376-377 ; and
Jughrdfiya-i- Mufassal-i-Iran, Vol. 11, pp. 218-222.
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speech !”! Then the Mulla read the Fatiha (i.e., the
first Chapter of the Qur’an) and caressed him.

In two years’ time, ie.. by the year 1109 A.H.,,
Hazin was capable of plain reading and writing. He
persued many Irani books both in prose and verse;
and being put to learn grammar and etymology and
jurisprudence, he soon acquired them. He was then
taught some logic.*

The following is a short account of the teachers
from whom Hazin directly gained
and learned: notwithstanding a
whole number of literati and dignitaries with whom he
had mere disputation or association. Though FHazin
also mentions his teachers in his Risala dar Fihrist-i-
Asatidha-o-Tasnifat-i-Khud, R.ASB. MS. 1778 ft.
267a-268a. the followind list is entirely constructed
from the Tadhkirat-ul-Ahwal :

« What I did not learn at lectures,” says Hazin/
«1 read and committed to memory in private, and
asked my father the difficult passages.”

At the age of eight, in the year 1111 A.H., his
father appointed Hazin to improve his Qir'at. He
studied this art for two years [upto 1113 A.H.] under
Maulang Malik Husain Qari; and followed a few
treatises on the art.*

At the age of ten i.e., from the year 1113 AH,
 Hazin’s father himself instructed him and Hazin

Teachers.

3 Qur'dn, XX, 25-28.

2 Tadhkirat-ul-A hwal, Lucknow ed., pp. 10-11.
3 Ibid., p. 13.

*Ibid., p. 11.

—_— e————
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Times and Works 15

read the following books under him: Jami's Sharh-
i-Kafiya': Nizam's Sharh-i-Shafiya®; the Tahdhib ;
Sharh-i-Isaghoch?’ ; Sharh-i-Shamsiya; Sharh-i-
Mutali’ dar Mantiq®; Sharh-i-Hidaya ; Hikmat-ul-
*‘Ain® with commentary; Compendium of Talkhis’
(Rhetoric) ; the whole of Mutawwal ;" Mughni-ul-

t Sharh-i-Kdfiya, called Fawa'id-i-Diyd’iya, 1s an Arabic commentary
of Mulla ‘Abd-ur-Rahman Jami, d. 898 A.H. Itisa famous printed book
commonly in use among the students. Mashhad Cat., " Sarf wa Nahw "
Chap. XII, p. 14, Asafiya Cat., Vol. 111, p. 696.

Al-Kdfiya, the subject of the commentary, is asmall book on grammar ;
composed by Ibn al-Hajib d. 646/1248. Brockelmann, 1, 303.

? Sharh-i-Shdfiya: is an Arabic commentary by Nizim-ud-Din Hasan
bin Muhammad Naishapturi. . . . This commentary has been repeatedly
printed and is in use among the students. Mashhad Cat., " Sarf wa Nahw ™
Chap. XII, pp. 17-18.

Al-Shdfiya, on which the commentary 1s written, is a work composed
by Ibn-al-Hz3jib d. 646/1248. Brockelmann, I, 305.

' Kitab al Isdghochi; by Abhari, d. 663/1264. Brockelmann, 1, 464 :
Mashhad Cat. ** Mantiq " Chap. II, p. 2.

* Sharh-al-Shamsiya ; is a book on logic by Qutb-ud-Din Muhammad
bin Muhammad ar-Razi, 4. 766 A.H. in Dimashq. The Sharhk was
composed at the instance of Khw3aja Ghiyath-ud-Din. See: Kashf-ul-Hujub
wal Astdr ‘an Asmd al Kutub wal Asfdr, A. S. B. ed., p. 34L.

S Sharh-al- Mwtdli* fil Mantig: by Qutb-ud-Din Muhammad bin
Muhammad ar-Razi, d. 766 A.H. It was composed at the instance of Khw3ja
Ghiyath-ud-Din. See: Kashf-ul-Hujub wal Astdr ‘an Asma’al Kutub wal
Asfdr, A. S. B. ed., p. 353.

* Hikmat-ul-'Ain: is a book on metaphysics and physics by
al-Katibl al-Qazwini, d. 673/1276. Brockelmann 1, 466; Mashhad Cat.,
**Mantiq " Chapt. II, p. 49.

' Talkhis-ul-Miftah: is a book on ‘Ilm-ul-Bayan. It is an extract
from the 3rd part of Miftah-ul-‘Ulum of Sakkaki. It is composed by
Jalal-ud-Din Muhammad bin *‘Abd-ur-Rahman Qazwini, known as Kdatib-
i-Dimashq. There are many commentaries on the book, but the best
known are (1) Mukhtasar-ul-Ma'dni; and (2) Mutawwal. The formerisa
commentary shorter than the latter. Peshdawar Cat., pp. 206-207 ; Brockel-
mann, I, 295 ; Mashhad Cat., ** Ma‘ani " Chap. XIII, p. 2.

® Sharh-i-Mutawwal ; by Mas'td (called Sa'd, in Mashhad Cat.,
*Ma'an1 ' Chap, XIII, p. 13) bin ‘Umar at-Taftazani. It is a commentary
on the Talkhis-ul-Miftah of Qazwini. Sarkis’ Mu'ajam, p. 637; Mashhad
Cat., ** Ma'anl " Chap. XIII, p. 13.
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Labib': the Ja'fariya®; Mukhtasar-i-Nafi'a® ;
Irshad *; Shara'i‘-al-A hkam (in Figah) ; Kitab man la
Yahduruh al-Faqih®; Mu'‘allim-ul-Usul® and some
other treatises.

He read the greater portion of the book called

T ahdhib-ul-A hkam’ of Shaikh Tusi in the lyceum of
Aqa Hadi, the son of Maulana Muhammad Salih
Mazandarani.

Hazin read from his father Tafsir-i-Safi® of

T e —

] Mug_.’ini-ul-f..abib: is an Arabic work composed by Abu ‘Abd
Ulish Muhammad bin *Abd-ud-Din Yusuf bin Hisham Ansari, d. 762. It
is one of the greatest books of Nahw and is in use among the students.
Mashhad Cat., ** Sarf wa Nahw ', Chap. XII, p. 37.

t Ja'fariya: is an Arabic work composed by ‘All bin *Abd-ul-*Al
Kirki. It is a well-known book. There are many commentaries on the
work. It has also been printed. Mashhad Cat., ** Figah ”, Chap. V, p. 32

3 Al-Mubkhtasar an-Ndfi': ia book on jurisprudence according to
the Imamites, composed by Najm-ud-Din Abi Qdsim Ja‘far, d. 676 A.H.
It is an abridgement of the book called Shard’i-ul-1slam, Sarkis' Mu'ajam,
p. 790 ; Mashhad Cat., * Figah ™ Chap. V, p. 115; Kashf-ul-Hujub wal
Astar ‘an Asmd al Kutub wal Asfdr, A. S. B. ed., p. 498.

There are many well-known books under the name, e.g., those by
Shihab-ud-Din and Taftazani.

* Irshdd-ul-Idhhan ild A hkam-al-Iman ; is a work on jurisprudence by
Shaikh Jamal-ud-Din, d. 726 A. H. Kashf-ul-Hujub wal Astdr ‘an Asmd al
Kutub wal Asfdar, A. S. B., ed. pp. 38-39.

s Kitab man la yahduruh-ul-Fagih; is a book on law composed by
al-Qumi, d. 381/991. For MSS. of the same see Bankipur Cat., Vol.1, p,183;
Vol. II, p. 221. The book has been printed. Also see Brockelmann, 1,
187 : Mashhad Cat., ** Akhbar ", Chap. LV, p. 82 ; Kashf-ul-Hujub wal Astdr
‘an Asmd’al Kutub wal Asfar, p. 563.

¢ Mu'allim fi Usul al Figah; by Imam Fakhr-ud-Din ar-Razi. Kashf-
uz-Zunun, Vol. 1L, p. 459,

' Tahdhib al-Ahkkam: by Tusi. MSS. of the work are preserved in
Bankipur Library (Nos. 266 and 480) ; Brockelmann 1, 405.

8 Tafsir-i-Safi; the full name of the book is as-Sdfi fi Taf sir-al-
Qur'an. It is in Arabic. The commentator is Mulla Muhammad bin
Muhammad Mubhsin al-Faid Kashani known as ‘Ilm-ul-Huda. Mashhad

Cat.. ** Tafsir " Chap. III, pp. 20 and 46.
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Maulana Muhammad Muhsin' Kashani.

On their way to Lahijan, Hazin read from his
father Ilahiyat-i-Sharh-i-Tajrid and Zubdat-ul-Usul,?
whenever they alighted at a stage.

On their (Hazin and his father’s) arrival at
Lzahijan, Hazin visited his uncle and all the men of
learning, rank, and ability there. His father employ-
ed himself in conference and disputation and Hazin
attended his classes as one of his pupils.

By his father’s direction, Hazin studied the
treatise called Khulasat-ul-Hisab® under his uncle.
Hazin visited Lahijan in 1113 A.H., at the age of ten
and remained there for a year, viz., 1113-1114 A H/*

On their return from Lahijan to Isfahan in
1114 A H., Hazin’s father gave him instruction in the
treatise entitled Tashrih-ul-Aflak’ and an epitome
Or two 1n astronomy,

For a space of about three years, Hazin was

Fram—

' Tadhkirat-ul-A hwal, Belfour's ed., has: ** Hasan ™.

* Zubdat-ul-Ustl : composed by Bahz-ud-Din al-‘Amili, d. 1030-31.
It bas been printed. See Sarkis' Mu'ajam, p. 1263 ; Mashhad Cat., " Usul "
Chap. VI, p. 13 ; Kashf-ul-Hujub wal Astdr ‘an Asmad'al Kutub wal Asfdr,
A. S. B. ed., p. 303.

* Khuldsat-ul-Hisab, by Shaikh Bahz-ud-Din ‘Amili. The book
contains one Muqgaddamah and 12 Chapters. It has been printed repeatedly.
Peshawar Cat., No. 1693 ; Qamus, p. 1263 ; Mashhad Cat., ** Riyadi”, Chap.
V1L, p. 18; Kashf-ul-Hujub wal Astdr ‘an Asma@'al Kutub wal Asfdr, A.S. B.
ed., p. 208.

*See Tadhkirat-ul- Mu'dsirin, Lucknow ed., p. 951 and Tadhkirat-ul-

A hwal, Lucknow ed., p. 24.

 Tashrih-ul-Aflak: composed by ‘Amili. It deals with the elements
of astronomy. Lithographed, Delhi 1294 A.H. and 1312 A.H.

Brockelmann 11, 414; Kashf-ul-Hujub wal Astdar ‘an Asmd'al Kutub wal
Asfar, A. S. B. ed., p. 123.
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18 Hazin: His Life,

instructed by the aforesaid Shaikh Khalil Ullah of
T3ligan from whom he derived his takhallus “*Hazin".
In the days when Hazin was under his instruction,

Khalil Ullah had retired to Istahan and he died

there.’

At the death of Shaikh Khalil Ullah, Hazin’s
father consigned him to the instruction of Shaikh
Bahi-ud-Din of Gilan, who had been a pupil of Mir
Qawam. With him Hazin studied for some time
and read a portion of the book Ihya'-ul--Ulam ;*
several treatises on the astrolobe; and the Sharh-i-
Chaghmini.®

In Isfahan, Hazin studied the T af sir-i-Baidawi ;
the Jami'-ul-Jwami' of Tabrasl -4 and the Umur-i-

‘ Amma'-i-Sharh-i-Tajrid® in the lecture-room of
>

B N o

' Tadhkirat-ul-A hwal, Lucknow ed.. p. 12 read with Tadhkirat-ul-
Mu'asirin, Lucknow ed., p. 953.

1% Some of the most important Arabic works of reference on
Sufiism are....the Ihyd'ul *Ulumal-Din, or’ Revivification ot the religious
sciences® by Ghazali (d. 1111 A.D.)." A Literary History of the Arabs,
p. 338.

2 Sharh-i-Chaghmini: Mahmud  bin Muhammad Chaghmini
Khwarazmi wrote Mulakhbkhas fi Il@ahiyat in 808 A.H. It deals with the
kinds of bodies—terrestrial and celestial. It is known as Chaghmini; and
very few people know the real name.

Qadizada Rumi wrote a commentary on it in 813 AH In 1ts
published form, the book and commentary are known as Shahrh-i-
Chaghmini. See Peshawar Cat., No. 715, etc.

$ Jamit-ul-Jawami* fi Tafsir al Qur'dn;. composed by Tabarsi,
d. 548/1153. He composed the book in 542/1147. MS. preserved in India
Office 64. Brockelmann I, 405; Kashf-ul-Hujub wal Astdr ‘an Asmd'al
Kutub wal Asfar. A.S.B. ed.,p. 152. In Mashhad Cat., ** Tafsir " Chap. I1I,
p. 23, the book is called Jawdm:’ al Jami* and described as an abridgement

 of the Tafsir called Majma'al Bayan.

s Sharh-i-Tajrid-ul-Kaldm: is a commentary on the Tajrid-ul Kalam
of Nasir-ud-Din *All at-Tust, composed by Ibn-ul-Mutahhar al-Hilli,
d. 726 A.H. See Qdmis, p. 240.
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Mirza Kamal-ud-Din Hasan® of Fasa.*

Hazin read the Istibsar® of Shaikh Tusl
and Sharh-i-Lumm'a ad-Dimashqiya*® with Haji
Muhammad Tahir of Isfahan who was one of the
greatest lawyers of his time.”

Soon afterwards at the desire of Shaikh ‘Inayat
Ullah of Gilan who was a friend of Hazin’s father
and was at that time occupied in teaching at Isfahan,
Hazin read with him the Mantig-ut-Tajrid, and the
Najat ® of Shaikh Abu 'All bin Sina.

Next Hazin attended Amir Saiyid Hasan of
Taligan, who lectured him on the Fusus-ul-Hikam of
Shaikh-ul-‘Arabi, and a commentary on the Hiyakil-
un-Nur.

In those days Hazin felt a desire to learn medicine
and he read some part of the Qaniin from Hakim

Masiha'i.

! Belfour’s Tr. of Hazin's Tadhkirat-ul-A hwdal, p. 56 has * Husain ",

2« Fasd, known in earlier times as Basa-Sir, a town in Fars, four
days’ journey S. E. of Shiraz."”

For details see Encyclopeedia of Islam, Vol. II, p. 80: Jughrafiya-i-
Mufassal-i-Iran, Vol. II, pp. 237-238; and Nuzhat-ul-Qulub, p. 125.

* Istibsar: The full name of the work is * al-Istibsdr fi ma
A bhtatdfa min al-Akhbdar.’' It was composed by Abu Ja‘far Muhammad
ibn al-Hasan at-Tis1, d. 460. See Bankipur Cat., Vol. I, p. 185; Brockelmann
I, 405; Mashhad Cat., * Tafsic ", Chap. 1II, p. 23; and Kashf-ul-Hujub wal
Astdr ‘an Asmad’al Kutub wal Asfdr, A. S. B. ed., p. 42.

*See footnote 1, p. 6 supra.

® Tadhkirat-ul-Ahwal. Lucknow ed., p. 26; Shudhur-ul-'Igydn fi
Tardjim-ul-A'ydn; Shams-ul-'Ulama Hidayat Husain's MS., Vol. I1, £. 214.

¢ Kitdb al Najat: dealing with Logic, Physics, and Divinity. It is an
extract from Kitdb-ush-Shifda. Printed in Rome in 1593; and Cairo 1331
A.H. Brockelmann, I, 454.

*Hiyahil-un-Ntr by Shihab-ud-Din Suhrawardi Magqttdl. Printed
in 1335 A.H. See Mu'nis-ul-‘Ushshdq, Delhi ed., p. 12.
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Soon afterwards he attended Mirza Muhammad
Tahir,! son and successor of Mirza Abu'l Hasan of
Qz'in and for a length of time studied and investi-
gated some treatises on astronomy,.® the Sharh-i-
Tadhkira® (on astronomy), the Tahrir-i-Uqlidas,' the
Tahrir-i-Mijasts® and Qawanin-i-Hisabiah.’

Hazin now felt a desire to inform himself on the
questions and truths of the different religions, and
concerning the followers of the various sects. He
became intimate with the doctors of the orders of
Christians and their Padres and especially with one
named Khalifa Awanis, a man of profound learning.
From Khalifa Awants, Hazin learned the Gospel,
and obtaining commentaries ’ upon it, he thoroughly
investigated the articles of their faith, and principles
of religion, and read a great number of their books.

Among the Jewish inhabitants of Isfahan, Hazin
sained the confidence of one named Shu‘aib, and

! Tahir d. about 1144 A.H., »iz. 10 years before the date of composition
of the Tadhkirat-ul-Ahwal, See Ibid, Luckdow ed.. p. 28 :—

98 akamy s 0090 Oolame 2 30 Jd Jlo 03 B
1 Rasd'il-i-Hi'at according to Tadhkirat-ul-A hwal, Lucknow ed., p. 28 :
and Bombay ed., p. 28. The Bandrased., p. 24, on the other hand, has
Risdla Hat'at. |
$ Sharh-i-Tadhkirah by Khafri See Kashf-ul-Hujub wal Astdr ‘an
Asma'al Kutub wal Asfar, A. S. B. ed., p. 328.
¢ For Tahrir-i-Uqlidas " see Brockelmann I, 511.
5 Tahrir-i-Majastt by AbT Ja‘far Nasir-ud-Din Tusi, d. 672/1273,
- Brockelmann 1, 311
¢ Shudhiir-ul-‘Iqyan fi Tarajim-ul-A’yan, Shams-ul-‘Ulama Hidayat
- "I+ *{ Husain’s MS. has: Qawdnin-ul-Hisdb.
| "‘?g:'_-;:ff:* b 1S0. according to Tadhkirat-ul-Ahwal, Lucknow ed., pp. 28-29. The
' "7 *lqd-i-Thuraiyd, Ramptur MS. 52. £ 58, on the other hand, incorrectly credits
Hazin with translating the Pantateuch and the Bible.
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took him to his house. From Shu'atb he learned the
Bible and had the interpretation of it written for
him, and informed himself of the truth of all that
they maintain.’

Hazin acted in the same way with regard to the
varieties of the [slamic belief. He read the books of
every sect, and considered what each had to say,
discreetly and anxiously remarking on their
arguments.

Next Hazin went to Shiraz where he attended
the lectures of Shah Muhammad Shirazi, on Kitab-
ul-Usul-ul-Kaf:, and during most of the hours of
both night and day Hazin was studying by his side.

Hazin read the Tabtat-i-Shifa} Ilahiyat-i-
Sharh-i-Isharat,! Hawashi-i-Qadima® wa Jadida,
etc. under Akhund Masiha't of Fas3, the Shaikh-ul-
Islam of Fars.°

Hazin read Hadith, the Kitab-i-Wafi" of the late

! Tadhkirat-ul-A hwal, Lucknow ed., p. 29.

* Kitdb-i-Usul-ul-Kdfi: is one of the three parts of the book Kafi
written by Muhammad Ya'qtib al-Kalini ar-Razi, called Ra'is-ul-Mahaddi-
thin by the Shi‘as. The book Kdfi is considered by them as a standard
one, and consists of the three parts: Usul, Furw', and Rauda. Mashhad Cat.,
* Akhbar " Chap. IV, p. 64 ; Peshdwar Cat., No. 623A ; and Bankipur Cat.,
V, 1, 179.

* A part of the book called Shifa composed by Abu Sina.

 Sharh-al-Isharat by Muhammad bin Muhammad bin al-Hasan
at-Tusi, d. 672 A-H. Kashf-ul- Hu}ub wal Astdr ‘an Asmad’al Kutub wal
Asfar, A.S. B. ed., p. 322.

g AI-H&S_&_ipat-ul-Qadima: is ad-Dawwiani’'s supercommentary on
Qtdshji’'s commentary on Nasir-ud-Din at-Tiis1’s theological treatise
entitled Tajrid-ul-Kaldm. See Cat. of Buhar Library, by Hidayat Husain,
p. 103.

® For his life see Tadhkirat-ul- Mu'dsirin, Lucknow ed., pp. 942-949,

TAl-Wafi: composed by Maulani Muhammad Mubhsin Faid
Kdshani. The book consists of 15 volumes, Mashhad Cat., “‘Akhb&r ¥ Chap

L]
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Mulla Muhsin, and other sciences under Maulana
Lutf Ullah Shirazi.
He read the book called Talwihat' of Shaikh

Ishrag, and a portion of the Qanin under Maulana
Muhammad Bagqir, known by the title of “ Sufi ™.

Hazin met with a Dastur of the Magi in Beida’
and learnt from him all that the Dastir knew
concerning the principles, doctrines, and history of
his sect.

On his going to Ardakan® Hazin gained the
solution of some difficult questions from Maulana
‘Abd-ul-Karim Ardakani.

And last of all, Hazin also attended the lectures
of Maulana Muhammad Sadiq of Ardistan* and read
under him many famous and unfamous books on
Theoretical and Practic3l Philosophy. The Maulana

|
l

IV, p. 103. In the Kashf-ul-Hujub wal Astdr ‘an Asmd' al Kutub wal Asfdr,
A. S. B. ed., pp. 598-599, the author is called Muhammad bin Murtada
called Muhsin al-Kashi.

t Talwihdt fil Hikmat: See Mu'nis-ul-'Ushshag, Delhi ed., p. 13, 1L,
No. (1) ; and Brockelmann, I, 437. 2. |

Jj._}..:'."."'ﬁ..-n dl-g-;:-‘ j] ‘;:.:-»Ad‘ )3:031..-_-:5' 1A JPJ& a A OT \.J_B‘L' La&.-:..} <

51 0 JU,S d 3pdee g Slaee dgm Osra o 39 paiel 49
‘rerre o P g ol Jeass Sl psam 1 S, o Ma sl ,_5\;{
Ararr e kil An s g
s Ardakdn, (modern pronunciation also Ardekun), town in Persia
situated 324 N. Lat. and 53, 50 E. Long. (Greenw.).”
A For details see Encyclopzdia of Islam, Vol. I, pp. 426-427; and
. Jug_h_r&ﬁya-i-Mufaggal-i-fr&n. Vol. II, p. 227.

s - *“Ardistan, a Persian town which in the Arabic Middle Ages
h H -:" belonged to the province of al-Djibal (Media)."

W For details see Encyclopedia of Islam, Vol. 1, p. 427 ; and Jughrafiya-
i-Mufassal-i-Irdan, Vol. II, p. 425, and Nuzhat-ul-Qulub, p. 68. '
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died in 1134 A H.

Hazin could write the various forms of hands very
beautifully’ He was an expert
in the following forms of penman-
ship—~Thulth, Nuskh, Raga‘', and Shikastah.? He
also used to write in the Shafi‘ai hand.! According
to Naghma-i-'Andalzb®: “Abu’l Qasim (the father of
the author of Naghma-i-*Andalib who had become
a disciple of Hazin in a dream) suddenly got in the
morning a diwan of the Shaikh bearing his (Hazin's)
signature and written in the Shafi‘ai script.”

Hazin 1s especially known for his Shikastah.
Many of his extant writings are in this hand.
According to ‘Ali Ibrahim Khan,! Hazin wrote the
various forms of penmanship so beautifully, that his
writings served as a model for the calligraphists of
the age.

The author of Tadhkira-i-Husainz (P. 106) tells us
Knowledge of Zhend that Hazin knew the Zhend and
gnd Pughend, Pazhend perfectly well.  This

solitary statement has not been corroborated by any
other authority,  There exist, however, a few
compositions of Hazin, dealing with the religion and
beliefs of the Magians. Hazin probably learnt
the Zhend and Pazhend from the Magians with

Penmanship.

* Tadhkirat-ul-A hwal, Lucknow ed., p. 47.

Riyad-ush-Shu'ara, ‘ Abd-us-Salam MS. 630/51,£. 1045 ; and Naghma-
i-'Andalib, Br. Mus. MS. Or. 1811, f. 65b. -
* Tadhkira-i- Husaini, p. 106.

* Nishtar-i-‘lshq, Bankipur MS. 716, {. 545.
® Br. Mus. MS. Or, 1811, {. 66b.
* Khulasat-ul-Kalam, Bankipur MS. 704, f. 211a.
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whom he came into close contact for some time.
See p. 22 supra.

Hazin refers to the excursion of his heart only
once. To sum up his statement:’
‘He was attracted, in his youth, by
the beauty and allurement of an accomplished lady.
As a result of Cupid’s arrow he developed a severe
rheumatism. Amongst other physicians, he was
treated by Mirza Sharif. Ultimately Hazin recovered
the heart that he had lost; whereas in the course of
the treatment the physician lost the life that he had
loved.
As a result of the pangs of love, Hazin was under
severe physical and mental afflication for a space of
two months. But at the and of that period he

-ecovered and returned o his occupation of teaching
and learning.

The life of Hazin is fully covered by the twelfth
century A.H. The first portion of
his life consisting of 43 years
(1103-1146 AH.) was chiefly spent in Iran and 1s
completely covered by the first half of the twelfth
century. The second portion consisting of 34 years
(1146-1180 A.H.) was spent in India and is roughly
covered by the latter half of the said century.

A literary or political history of the time of Hazin
in Iran and India is, thus, a similar history of the first
and second halves of the twelfth century A.H.,
respectively.

Love-aftair.

His Time.

t Tadhbirat-ul-Ahwal, Lucknow ed.. pD. 30-31.
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} I do not, however, propose to go into the details
of either: as sufficient material on both the subjects
is easily forthcoming to the more zealous reader.

' For the political history of Iran during the
first half of the twelfth century AH. I would
particularly refer the reader to the Atashkadah of
Adhar besides the Tadhkirat-ul-A hwal of Hazin.

As regards India, only two names are of use and
interest to us: viz., Muhammad Shah and Shah ‘Alam.
A most comprehensive account of the reigns of
these kings is to be found in the Siyar-ul-Muta -
abhirin of Ghulam Husain. For Shah ‘Alam the
student is referred to The History of the Reign
of Shah-Aulum by W. Francklin, 1798 A.D.

I would only give here a geneological table of the
emperors of India from the time of ‘Alamgir I to
Bahadur Shah II. In the following table the Roman

numericals refer to the order of succession:

;:?*I"‘“
( 1 | | )

o Hlhlw ehl“ ol Wbl S| o Q.....slu e

1* . ( | ‘ | ] | L=\ 1V
1 oLl yloslea Ll abs DLJCJ\ and) ol E)Lﬂ.:.;

) )
) [ ) ol vd 1
I asdy ) 5
e F b L:Jt-'-_h)\}-“ aJ 4 J\ olioog! 11

As regards the condition of literature 1n the time
of Hazin, nothing better can be done than to give
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the following opinions:—* Four hundred years ago
the Persian language (or at any rate the written
language, .. ... ) was to all intents and purposes the
same as it is today..... "1 “TFrom the literary
point of view this century [1111-1215 A.D.] is
perhaps the most barren in the whole history of

Persia, .. ... % *“The eighteenth century of our
era..... (A.D. 1722-95) was the poorest in literary

achievements.”® Woriting about the century 1100-
1200 AH.  Azad* says: “For Irani writing
(literature) this century was equally unfortunate
both in Iran and Transoxania. - Genuineness of
purpose had been exiled of phraseology. The very
defect was considered to be perfection itself.”
According to Dinshah J. Irani:® “For these four
hundred years (1500-3900 A.D.) the poerty of
Persia had become stereotyped....the desire to
keep within the boundary set down by classical poets
made their followers imitate and copy them only, for
four hundred years. |

Reviewing the literary atmosphere of India at the
time of arrival of Hazin in this land in 1146 A.H.,,
Nawwab Amin-ud-Daulah ‘Aziz-ul-Mulk ‘Ali Ibrahim
Khan Bahadur Nasir Jang Khalil, who was a literary
man himself and a keen observer of the literary
activities (especially in the latter half of the twelith

1E, G. Browne's, Literary History of Persia, Vol.IV, p. 159.
2 Ibid., p. 227.
- %]bid., p. 168.
- *Sakhunddn-i-Fars, p. 91.
"~ 8 Poets of the Pehlayi Regime, Bombay ed., p. 107.
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century), observes in his Khulasat-ul-Kalam' (com-
| posed in 1198/1783): * At the time of his (Hazin's)
. arrival in India there was not left any trace of
1 knowledge or sign of learning ; because of the King's
' (i.e, Muhammad Shah’s) perpetration of sport and
. play and the nobles’ indulgence in pampering of the
body and self-indulgence. Men of all professions,
having transgressed their limits and relinquished
their former rules, were committing 1inauspiclous
deportments and originating abominable and
unpraiseworthy fashions.”

It was in tempestuous and turbulent times likes
these that Hazin wrote and composed, both in
Arabic and Irani; and on all conceivable subjects of
the day. The disturbance caused in Iran by the
Afghans, Turks and Russians and the indifference
of the Safawi kings toward panegyrics on the one
hand, and the invasion of India by Nadir Shah? and
the jealousies of the Indian poets on the other, were
serious handicaps in the career of Hazin in Iran
and India respectively. It was in unfavourable times
like these, that, Hazin composed his four diwans and
the Tadhkirat-ul- A hwal—compositions that can easily
bring laurels to the writer of any age. And though
most of his compositions are at the best mere trans-
lations, commentaries and imitations, he has also

some very genuine compositions of which any author
can rightly be proud.

Rieessni sl

! Bankipur MS. 704, ff. 21056-211a.
*Died 1n 1160/1747. See Oriental Biographical Dictionary, p. 288.
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Hazin commenced his poetical career at a very

e early age. Between the age of six’
and eight?® (1109-1111 AH.) he

could compose verses. Hazin’s father, who intended
to educate his boy in all the branches of Muslim
literature and turn him into a genuine scholar,
forbade him from burning the candle of his talents at
the pedestal of the Muses. Hazin's teacher then was
also opposed to his versification.’ But the future
poet showed a marked inclination for poetry, and
in spite of his father’s prudent precepts and his |
teacher’s strict injunction, directed his attention |
towards versification, and composed verses which he |
secretly wrote down ; concealing them both from his
father and teacher. |

Later on when Haz?n was under the instruction
of Shaikh Khalil Ullah Taligani the Shaikh’s
encouragement added fuel to the fire.

1 Because he could not write before this, since he commenced his
studies at the age of four and learnt to write at the age of six. See
Tadhbirat-ul-A hwal, Lucknow ed., p. 10.

The significance of Hazin's ability to write lies in the fact that he used
to write down what he composed.

2 The next date mentioned at which Hazin's father directed him to
practise Qir'at. See: Tadhbirat-ul-A hwal, Lucknow ed., p. 11.

2 Tadhkirat-ul-A hwal, Lucknow ed., p. 11:—

Hazin tells us in one of his verses that he was forbidden by the
Preceptor of Intellect not to versify; lest it may bring him infamy:

25 g gma by ash}b:_..ﬂnc:ﬁfiﬁ..
Jar 1 K e O 9p e
Kulliyat-i-Hazin, Lucknow ed., p. 245.
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Hazin's father, however, gave him his permission
to poetise and made him a present of his own pen-
case when one day he witnessed Hazin's skill on the
occasion of Hazin's composing an ode consisting of
,  subtle extempore verses in the presence of a number
of learned men,! which earned him the praises ot all
those who were present at the discussion.

1 According to Makhzan-ul-Ghard'ib, Rampur, MS. 57, f. 263:

* Maulana Hasan was one of the company, and Hazin composed those

verses at his instance." The first partt of the statement referring to
Mauland Hasan’s presence may be true. But the second part 1s definitely
wrong. Fnr Hazin himself tells us that he composed the ode at his
father's behest. See Tadhkirat-ul-A hwal, Lucknow ed., p. 15; Bombay ed.,

p. 15: and Banaras ed., pp. 12-13.
Only 3 verses of the said ode are preserved in the Tadhkirat-ul-

Ahwal, Lucknow ed.. pp. 15-16. The Ghazal is given in the Kulliyat-i-
Hazin, Ram Nagar MS. 84/163.

The verses of Hazin were occasioned by an objection to the use of
the word **Qamat ™ in the following Matla' of Mulld Muhtasham Kasht

93 Mf 2 olod valo [Q.>).S] ld sl
9 ;ub - n..x..__:o).sl PV S

See: Tadhkirat-ul- A hwal, Lucknow ed., pp. 15-16.

Wahshat in the Makhzan, June 1909, pp. 12-13 says that the word
*Qamat " objected to by Abu Talib, the father of Hazin, does not occur
in a copy of the diwdn of Mulla Muhtasham Kiashi which Wahshat had
seen and according to which the Matla' runs:

;.i.i...s): ol 0B 0,8 s
’
PRI EN CR W E.Ju._a_).il P<tey
The same view is held by Arwi in Nigdr, March 1930, p. 34.
It is curious to note, that, a well-known matla* of a well-known poet
should be incorrectly recited in the assembly of learned men and objected
to by a well-known scholar ; and that no one should try to have recourse

to the original diwdn for ascertainment. This was before 1127 A.H. (i.e.,
the date of death of Abi Talib). It is still more curious, that, the mistake
should remain undiscovered until 1154 A.H. (i.e., the date of composition of
Tadhbkirat-ul-A hwal) and should be repeated by a vigilant scholar like Hazin.
The mistake was first noticed by the author of Makhzan-ul-Ghard'sh. '

Marfat.cOm



WwoI 16116 |\

30 Hazin: His Life,

Hazin had no teacher in poetry. In his Tadhkirat-
e in Poctey ul-Ahwal, Tadhkirat-ul-Mu'asirin
and Risala dar Fihrist-i-A satidha-o-
Tasnifat-i-Khud, he does not mention any such
teacher. Mushafi® also tells us that Hazin had no
teacher in poetry. We cannot, therefore, believe the
statement of Husain Quli Khan® and T. W. Beale®
that Hazin learnt to compose correct verses from
Maulana Muhammad Masih of Fasa. Moreover,
Hazin himself * tells us, that he read logic, astronomy,
arithmetic, physics, divinity, etc., from Maulana |
Muhammad Masih of Fasa. No mention is made of |
Hazin's learning poetry from Maulana Muhammad
Masih.

Maulwi Muhammad ‘Ali® and Iftikhar°® simply
say, that, Hazin was @ pupil of Muhammad Masih
Fasai.

In Iran Hazin was recognized as a competent
Cissuiony dhous judge of the relative merits of poets
afher FOCks, while he was only twenty-nine

years of age. A typical example is as follows:—
While at Isfahan, Hazin was asked by a letter

from Abu Talib Shulistani’ to express his judgment

1 Jqd-i-Thuraiyd ; Rampur, MS. 52, f. 56b.

3 Nishtar-i-‘Ishq, Bankipur, MS. 716, {. 545.

3 Miftah-ut-Tawarikh, p. 348.

¢ Tadhbirat-ul- Mu'dsirin, Lucknow ed., p. 943.

® Haft Asmdn, A. S. B. ed., p. 162.
s Tadhkira-i-Iftibhdr-ush-Shu'ara, Habib Ganj MS. 51/27 £. 54.
* Shiilistan.—" Country of the Shul,” a district (buluk) in the province

of Fars.
For details see Encyclopaedia of Islam, Vol. IV, pp. 391-92, and

Jughrafiya-i-Mufassal-i-Iran, Vol. II, pp. 89-90.
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' on the poetry of Jamal-ud-Din ‘Abd-ur Razzaq'
 Isfahani and his son Kamal-ud-Din Isma‘il,’ and to
~ decide whose composition of the two held a superior
[1 place ; as regarding these a dispute existed among a
' number of persons and that both sides had agreed to
abide by Hazin's decision. To this letter Hazin
~ wrote a versified answer on the night of the 7th of
' Shawwal 1132 AH? Hazin decided in favour of
the son.

Hazin did not attach any value to the poetry of
the modern poets like Sa'ib, Salim and Kalim.! He
held a low opinion about the poets of India and
considered them as mere poetasters. For example,
he writes about Abu’l Fadl® and Faidi®:

_du;mlS'.s L5)“)1(" ))\ﬁ 82 u-)_)\ AL CJL"U ))

“ Among the crows of India one better than these
two brothers has not been born.”

Hazin did not like the poetry of Nasir ‘Ali’ or
the prose of Bedil® So, because, they use subjects that
are metaphorical and meanings that are far-fetched.

14.588 A.H./]1192 A.D. See Oriental Biographical Dictionary p. 196.

3d. 635 A H./1237 A.D. See Ibid., p. 207.

* Tadhkirat-ul-A hwal, Lucknow ed., pp. 36-38.

Hazin's answer has been repeated in the Kulliyat-i-Hazin, Lucknow
ed., pp. 918-19,

* Safina-i- Khushgs, Bankipur MS. 690, f. 182a.

® Murdered Friday the 4th Rabi' I, A-H. 1011/13th of August
A.D. 1602, See Oriental Biographical Dictionary, p. 24.

sd. 1004 A.H./[1595 A.D. See Oriental Biographical Dictionary,
pp. 125-26.

Td. 1108 A.H.[1697 A.D. See Oriental Biographical Dictionary, p. 294,

* d. about 1116 A.H. See Oriental Biographical Dictionary, p. 344.
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This sort of composition is liked by the Indians
but not by the Iranians. So, Hazin used to remark
about them :

O‘)"?J a:..-u.l::..‘;—a )f\ RS N Y s T s ;35 E ,._;-IJ-.-DL) e-‘:u
(The poetry of Nasir ‘Ali and the prose of Bedil
are incomprehensible. Were I to return to Iran, I

cannot take with me a better gift than these for
entertaining the assembly of my friends.!)

During Hazin’s stay in India (1146-1180 A.H.),
the chief poets of the country used to recite their
best verses to Hazin and to solicit his corrections.
But out of decency and gravity he used to praise ;
them all. If importuned, he used to change the ‘
words in a manner whjch doubled the beauty of the
composition.’ ;

During his stay at Delhi (1149-1161 A.H.), Hazin "
b st and sheie NS Written some pungent satires
Rejoumders. against India and its people;* the

3 Nigdristdn-i-Fars, p. 212.

* Afaq's Tadhkira-i-Hazin, p. 27.

3 Master in his Translation of Hazin's Tadhkirat-ul-A hwal, Introduc-
tion p. iii, speaks of only one satire of Hazin. . This 1is incorrect; as we
shall presently see.

‘*For his satires on India and its people see: Kulliyat-i-Hazin,
Lucknow ed., pp. 168-69; 190-93; 219; 265; 313: 569 ; 754 ; 755: 774 ; and
025. The worst satire seems to be the following Ruba'i on p. 754:
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(Footnote Continued)

Here arc verses from an unpublished satire on the customs 1in India.
The satire is to be found in Diwdn-i-Hazin, Lytton Library MS. 1/32,
{f. 925-96a :
AR L SinnS  AS S 5:-_-:.5.. o f. Oh

LI NP [ CE PR NS "N
RSN Sr—ellgs, O S a0 be pau
PR IS T C U SR S b
L1y .}_,.fh aeb O Vwao
Hlaoe > 08 BOK s Ju..;-aT 3
> })3 o lagd g as L= SR
Sl s o B s (# | g
At 80 t..:;.:u > gdan 5o JrY
Sale 0% s—a o )
S W P9 5.' L'n: > _,;..'.: - I;S f. 93a
o ;..su Ay Dga )l’;"‘"
In the following verses Hazin censures the nawwabs. He gives a fine
description of the paraphernalia of the nawwdb and of his arrogance and

follies. We are told that such a nawwab indulges in worthless poetry and
pretends to know all the Sciences. Hazin continues:
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King and his courtiers’ and the people of

L}_—d b }sLe }J;g .}.,:m
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But in any case Hazin feels thankful to God and proceeds to say
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1 Here are verses against the king and his courtiers found in Diwdn-i-
Hazin, Lytton Library MS. 1/32, £. 97b:
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The last verse contains the date of composition 1154 A.H.
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Kashmir.'

As regards Hazin's satires on the Kashmiries the
situation is a simple one. For some unknown reason
v Hazin wrote some satires against the people of
' Kashmir who revenged themselves on him by induc-
. ing Mulla Sati’ and other Kashmirl poets to write
satires against Hazin. The controversy with Kashmiri
poets can also be traced to a later time. While resid-
ing at Banaras Hazin wrote a git‘a against the people
of Kashmir. Soon afterwards, this was answered by
an extremely foul git‘a from Pandit Gobind Ram
Kashmiri, Lakhnawi, poetically surnamed Zirak. The
language of Zirak’s git‘a is so very unclean and
unchaste that I would not reproduce it here out of
reverence for the memory of Hazin. The more
inquisitive reader will find the git‘as of Hazin and
Zirak in Ruz-i-Rushan. pp. 273-274.

As regards Hazin's satires on India and its people::
it is not quite easy to establish a cause for the same.
According to Wahshat’: Hazin wrote the satires
because he had to bear many hardships in India; and,

3 'A hitherto unpublished Qit'a contained in the Diwadn-i-Hazin,
1 Lytton Library MS. 1/32, f. 98a and repeated on ff. 1014-101%6 is written
against the people of Kashmir. It begins as follows :—

ek LGP RS S TRl JUTC I DY
yaeinS Saded 90 Caawndd O pad o3l o

e Rt 2 ghee 5 osx 0K o
*Makhzan, July, 1909, p. 10.
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because, he had not been respected as it ought to
have been done.

The actual reasons seem to be, that, Hazin did not
have a nice time in India on account of his bad health
and constant variation of weather conditions in India
to which he was subjected by his constant tours which
in turn were necessitated by local conditions,
including jealousies of some of his associates.

Now, it has been mis-stated in most of the
Tadhkirahs on the life of Hazin, that, his pungent
satires on India and its people, and the King and his
nobles and poets aroused against him bitter animosi-
ties which resulted in the composition of, and rejoin-
ders to, numerous works of criticism on the poetry
of Hazin! The Tadhkirah-writers mention only two

poets who wrote agains® Hazin. One is Khan Arztu®
who composed the Tanbih-ul-Ghafilin® and the Ihqag-
ul-Haqq. In the Tanbih-ul-Ghafilin Arzu has pointed

11t is astonishing to note, that, no such action was taken against
Saud3 who wrote an entire gasida against his contemporaries at Delhu.
For the gasida see: Life of Saudd, Deccan ed., p. 197. Nor was any
importance attached to Sauda's satire on the court of Shahjahanzabad
(Delhi). For the satire see Ibid., p. 265.

? Arzi seems to have developed a critical mentality. He criticized
the verses of Hazin which were vindicated by Sahbal Azid, etc. He
found faults with Khigani who was championed by Hazin. And, lastly,
he objected to certain expressions employed by Hakim who was defended
by Warasta in the treatise called Jawdb-i-Shafi. For Jawab-i-Shdfi see
Catalogue of Persian MSS. in the Cambridge University, p. 234 and Rieu,
p. 503.

Arzi died in 1169/1756. See Oriental Biographical Dictionary, p. 386.

* A rare copy of the work is preserved in the Punjab University
Library MS. Ap1/VIL 73A.
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Times and Works 37

out the mistakes! in four hundred® verses in the
Diwan IV of Hazin, which are either defective, or of
disjointed composition, or opposed to the usage of
the ancients and the moderns.’

In the preface® to the Tanbih-ul-Ghafilin, Arzi
ironically states, that, the verses which he has
recorded are those which he could not understand on

. account of his defective intelligence ;® and with a
view that the same be corrected by Hazin.’

= o e L T -

1 Arzii's own mistakes have been pointed out in the Matla'-us-
Sa‘'dain by Siyalkot1 Mal Wirasta. Atl example of u._.n.,_-:Jb —hRo (1.,
loose style), illustrated by a verse of Arzu, is to be found on idew, p. 84

! The number given in the Rivad-ush-Shu'ard, f. 53a, 1s 500.
' See Tadhkira-i- Husaini, p. 106.
‘*See Tanbih-ul-Ghdfilin, Punjab University MS. Api/VI. 73A.

ff. 15.—2a. See also ibid.. f. 32b. B
5 Although ironically said so, Arzli is not altogether untrue.

Whereas many of his objections are the outcome of sheer malice, there
are others which he really could not understand. This verse of Hazin
(Kulliydt-i-Hazin, Lucknow ed., p. 148) may very appropriately be said to
be addressed to Arzu :—

Canninid slad wgd 31 e pMS

Fw;b OleaSa  lase,l ;Ln
| l....JUa- C}L\‘;d :..‘.‘.'.-.ﬁ-lb - ‘3?.) ti-.ﬂ.lu:uo fbl Oi)} AS Jjﬁﬁaﬁﬂﬂ&‘;lﬁ
L e e o a5 (53D &S el gpad Olecaalas
- fu.a L,:).;Lun £l 3 WM A:u: YR Em:u. ] Al
Al iy Jleo 3> oo Lx.asﬂ..: &S o3 5= Laksie e 0
O A et LA A LS Caose HBaessie Ohly 1l
281 g silel ey i sl AXbib 51 50,8 el 58 Ll
3> fal B g S Pl LRl o LS SLST 00>, 8
BB g s o1 Slae 2) jyad canes &S jlali) aa
;:)su 3 )l?ls ‘B g9y BMl o 520 3 m.;‘.s;?.s OT Jwolils
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38 Hazin: His Life,

Hazin has written a rejoinder to the Tanbih-ul-
Ghafilin. It is entitled Rajm-ush-Shayatin. (See list
of compositions of Hazin infra).

The Tanbih-ul-Ghafilin was composed in about
1156 A.H. »iz., approximately ten years after the
advent of Hazin in India.’

In the year 1267 A.H. Maulwi Imam Bakhsh
Sahbai Dehlawi wrote an exhaustive rejoinder to the
Tanbih-ul-Ghafilin. The rejoinder is entitled Qaul-
i-Faisal. It deals with three hundred and thirteen
out of the four hundred objections raised by Arzu.
In the preface to the Qaul-i-Faisal, Sahbai says, that,
at first he kept aloof while people took different
sides. But at last, at the request of some friends, he
composed the present work from an entirely impartial
point of view. But a xareful perusal of the Qaul-1-
Faisal shows, that, Sahbai is a little prejudiced in
favour of Hazin.

AS b a-}“)Lo.-nj‘ E)l:; ﬂ; 9 il LS >3='-. t";) L;.?*:;A (\3 Lg})-é t)
a3 SN A8 Boangd Ly B Soam egd (Silell g 35
lha e 311y o1 e ‘Opilesy oga 29om UQL?}J-:SIJ; PPN
:n_,.s' Joas u.._..«..m\ UV é\):uo duLM) d._:f =N u,uJ:J J‘)"

coal g JJ)

Tanbih-ul-Ghafilin, Punjab University MS. Api/VI. 73A. ff. 1b.,—2a;
and on f. 32b ArzU says:

colaiawl JES 031 o S Samdl 0258 1,8 31 gl
OB Ay )’j é‘_\.j:i
! See footnote 6, on p. 37.
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Sahbai falsifies most of the objections of Arzu and
justifies Hazin by quoting in support of him, verses
from numerous Irani poets of well-established repute.
But Sahbai also maintains some of Arzu's objections
especially, when he is helpless to help Hazin. On
one occasion Sahbai says:’

Olaesia  Slgo a5 vial Al ) asiws (21 SIS
st 93 AS 24D .;;T Mab plie 2 0 ddn Saaan 1y Saes oS
Sllie a1 JLel a5 oS am Ll wiligegs ad s sl

R
Sahbai also meets Arzl's objections to the verses of
Hazin in his Ghawamid-i-Sukhan, pp. 683 and 731.
Other scholars have also decreed most of the objec-
tions of Arzi to be unjustifiable :—

(1) According to Wahshat®: " Some of Arzu's

objections are appropriate, but mostly they are

unjustifiable.” (2) Azad? says: “ Most of the objec-
tions are due either to prejudice or else to ignor-
ance—the one being a fault worse than the other.”
(3) Hakim* remarks: “ Most of the objections
to the verses of Hazin in the Tanbih-ul-Ghafilin are
unjust ; but sometimes the objections are correct.”
(4) Mirza Lutf "Ali® tells us: *“The objections
raised by ArzU create misgivings in the minds of the
common-folk, no doubt ; but the more intelligent can
immediately discern the hostility.”

* Qaul-i-Faisal, Lucknow ed., p. 135.

> Makhzan, July 1909, p. 10.

* Nigaristan-i-Fars, p. 223.

* Mardum-i-Didah, Habib Ganj typed copy 51/26, p. 51.
®* Gulshan-i-Hind, pp. 23-24,

Marfat.cd'm



40 Hazin: His Life,

Arzid has also written another book called Thqgag-
ul-Haqq in which he has objected to the verses of
Hazin other than those which he criticized in his
Tanbih-ul-Ghafilin. It is a work smaller in volume
than the Tanbih-ul-Ghafilin.

Maulwi Sahbai has written a rejoinder to the
Ihgdag-ul-Haqq too. It is entitled I'la’-ul-Haqq. In
the I'la-ul-Hagq Sahbai replies to only eleven
objections. It covers pp. 757-770 of the Kulliyat-i-
Sahba: (Nizami Press, Cawnpore).

As perhaps the Ihqgaq-ul-Haqq represents the
second offence ? of Arzu against Hazin, Sahbai is very
harsh on him and uses the following phrases for

Arzil:—

Cgst.ll SLE;.\ Ao Ih_,:,...‘.=1...L,..=, "‘_-;:,;_._.h.9 bl jL‘;“ Eﬁj m "

after praising Hazin on pp. 758-760.

Sahbai meets the objections of Arzi on pp. 761-
769 and says, that, far from there being any need for
producing any verse in Hazin’s support, Hazin should
himself be regarded as an authority;® though in
practice Sahbai does actually reproduce verses of
famous Iranian poets in vindication of Hazin.

It is also interesting to note in this connection,
that, irrespective of recognizing Hazin as one of his

E]
A

* I'l@’-ul-Hagq, Nizami Press, p. 760.

*The I'lg'-ul-Haqq was written while Sahbai was still contemplating
the composition of Qaul-i-Faisal. See Kulliydt-i-Sahbat, p. 763.

$Ibid., p. 769.
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authorities, Mirza Ghalib lays no value to the poetry
of Arzi.!

Wairasta ® has met the first objection of Arzu in
the Tanbih-ul-Ghafilin and has justified Hazin's
usage of the word L le.

No biographer of Hazin has noted the composi-
tion of the Ihqag-ul-Haqq. Those who mention the
Tanbih-ul-Ghafilin take it to be the only book of
criticism written by Arzid against Hazin.

Various reasons are ascribed to the enmity that
existed between Arzd and Hazin and resulted in the
composition of the Tanbih-ul-Ghafilin: (1) According
to Husain Dust:® ** Hazin's utter disregard of the
Indian poets is the cause of enmity.” (2) According
to Muhammad Rida:* *“The poets of India be-
came jealous of Hazin’s popularity and wrote satires
against him ; bringing Khan Arzu to the forefront.
The Shaikh Iliberated himself from their hands
through a Qit'a the final verse of which runs as
follows :

(3) According to T. W. Beale:® “ Arzu . ... met
. ... Hazin .. .. The jealousy between the two poets
induced Arzi to write . . .. the Tanbih-ul-Ghafilin.”

N ——r

*See ‘Ud-i-Hindi, p. 130.

; A gg;;;afiéﬂt-uﬂ-i&u'ﬂr& by Siyalkoti Mal Wairasta, Newwu! Kishore
ed., p. 397.

? Tadhkira-i- Husaini, p. 106.
* Naghma-i-* Andalib, Br. Mus, MS. Or. 1811, {. 66a.
® Oriental Biographical Dictionary, p. 386.



42 Hazin: His Life,

According to this statement the jealousy is a mutual
one : but ArzuG takes the initiative. The statement
is hollow prima facie.

True, Arzd must have felt jealous of Fazin who
eclipsed his merits ; but the real reason for the enmity
is a personal and long-drawn one. It is as follows:—

“Mir Muhammad Afdal Thabit(d.1151 A.H.) and
Siraj-ud-Din ‘Ali Khin Arza went to see Hazin who,
however, did not pay them much attention. They
felt it and left him. In a symposium they objected
to the following verse of Hazin :—

Fandd At Sades sl oS A% e

> P QL-\J)& ‘;A MN'I

When Hazin came to know of it, he remarked:
*“The Indians have noshing to do with Irani,” and
added : ‘‘Silence is the answer to fools.”’

Other versions of the above narrative are as
follows :—(1) “ When Hazin came to Delhi in 1147
A.H.? Arzid went to see him. Hazin paid him due
deference. But imputing arrogance to Hazin, Arzu
took offence to himself® and returned to his home

=

' Hada'ig-ush-Shu'ara, Curzon Cﬂllectmn MS. 702, {. 42b.
®The date is incorrect. See infra.
® Things would have taken a much easier turn if the visit of Arzd
(which actually took place in about 1149 A.H.) had taken place after the
visit of Shah ‘Alam, Shuja‘-ud-Daula and Qasim Khian to Hazin some-
time before 1764 regarding which Raymond (Tr. of Siyar-ul- Muta'akhRhirin,
Vol. II p. 524 footnote 275) says: ** Nor did he [Hazin] stand up for them,
whereas both these princes, as well as the emperor, had bowed profoundly
to him.,” More descriptive is Raymond’s earlier account (in the Tr. of
_ Siyar-ul- Muta'abhkhirin, Vol. IL. p. 176 footnote 84) where he says: ™ ;
_ . Mighty sovereigns like Shudjah-ed-daulah and Mir-cassem-ghan, having

l
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sick at heart. Perusing the Diwan of Hazin, he
alleged numerous verses to be meaningless and
collected all the objections in a trearise which he
y entitled Tanbih-ul-Ghafilin.” See Gulshan-i-Hind.
' p.23. (2) According to Saksena:! Arzd composecd
. the Tanbih-ul-Ghafilin being offended at a show of
discourtesy by Hazin and actuated by jealousy.

To trace the enmity furtheri Someone boastfully
recited the following ghazal of Arzt before Hazin :(—

Mﬁiﬁ'—'\-_‘i b‘)dd ;ﬂjﬁ:‘} }_,5.. w )) A‘S'L.;T

" On the day when Love granted to the Heart the honorific
dress of passion (i.e., the day of creation)

It made me the keeper of the wardrobe of the desert (ie.. |
roam about at large)

I'm ashamed of the face of the bubble; for, with all the
thinness of its pot

It granted the river all that it had in its purse (ie., I
could not annihilate myself in the path of God)."”

Hazin carelessly recited :

S Cayh Ky A palaen odan 51 s
Mty Lyos Salld daa AWy A:::uT

made him [Hazin] a visit together, he received them sitting ; and they, on
being bid, took their seats kneeling, and at four yards' distance and when
he thought proper to dismiss them, they advanced respectfully, kissed his
knee, made a profound bow and returned backward, He gave them each
a Qhylaat and a Dopata, which they received as a high honour.”

' A Literary History of Urdu Literature, p. 47.
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“ I'm ashamed of the eye(s) of the bubble ; for, in spite of
a tight pot
It granted the river all that it had in its cup.”

And added:
WS A 3 SIS B S8 51y AwE B daeas 5100 o2

“ This fellow cannot differentiate between a purse and a
cup and thinness and tightness and yet he calls himself

a poet.”?

According to Mazhar Hasan's Tarikh-i-Banaras,
p. 424: Hazin praised the verse but when the poet
pressed him to correct it he merely changed the
words s and &wsS to s and &«¥ respectively and
thus doubled the beauty of the verse; because shame
is connected with thg eye and not the face and
because charity from one with a cup (ie., a beggar) 1s
more commendable than that from one with a purse
(i.e., a rich man).

There was no dearth of reporters. The animadver-
sion of Hazin was communicated to Khan Arzi who
was very much upset. Now, the assembly of Hazin
was accessible to only a few picked scholars who
observed all etiquettes and who certainly lacked the
bad manners to criticize Hazin's verses under his

o T T

! Nigaristan-i-Fars, p. 212.

Etymological quibbles seem to have played no unimportant part in
the life of Hazin. While passing through Sewistan and Khudazbad in
1147 A.H. a man read out to him a verse whiclke contained the word
“ qalin " (with the final nn). Hazin said, that, it was without the nun.

Azid. to whom the man afterwards repaired, opined otherwise. See
Khizana-i-* Amira, Lucknow ed., p. 34.

)
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own roof. Unable to criticize Hazin directly, Arzi,
therefore, found his way to the shop of the book-
binder where Hazin used to send his books for bind-
ing. Arzl objected to the figure of a snake which
Hazin had drawn round a ghazal written on the cover
of a book; meaning thereby, that, the ghazal was a
treasury and the snake was its guardian. Arzu ob-

jected to this, saying, that, instead of being drawn on
books, a snake's head is fit to be trodden under the

foot. Arzl also wrote down some other objections
and later. on verbally taught his students some
objections against verses of Hazin.!

The dispute developed and the matter worsened.?
Arzi wrote to Hazin some verses of Khaqgani

' Nigdristdn-i-Fars, p. 213.

*We are told bj.r Muhammad Husain Azad in the Nigdristdn-i-Fdrs,

p. 214, that, Khan Arza's supporter, Shah Ladha Bilgarami, went to Hazin

and without disclosing the identity of the composer asked him to correct
the following verse :

TR) 25 (0 sy § oy ol Sl E U

_ “I've a beloved who disdains the tirewoman through modesty.
| If henna kisses her feet, their colour flies through petulance.”
On hearing it Hazin retorted :

t..':-ﬂ.u-:*‘)l._‘rT;-:-ﬂ EJL;A\):. Qlﬂﬁﬁj A ‘j‘ AS .}-,.;:J ws® t,l.ﬂ.ﬁ

" It appears that he (i.e., the composer) is one of the plate-lickers of
the Villain of Akbarabad "; meaning thereby that he is a follower

of Khan Arztu Akbarabadl

This, however, is an anachronism. Because, Shah Lutf Ullah,
commonly called Shah Ladha and poetically surnamed Ahmadi (see

- Safina-i-Bikhabar, 1. 1) died on the night of Sunday, 14th of Jumada I, :

1143 A.H. according to Sarw-i-Azad, p. 112. Thus, the death of Shiah T »
Ladha had taken place three years before the arrival of Hazin in India. o,

LR
i . - : x
.’ I-J'r '? ' ) "-hl.
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which appeared to him to be incorrect! Hazin
explained them; saying that, the objections were
merely due to a misreading (~—s=wa3) of the words.

In a verse Hazin had used the word ;& 1n
rhyme with J+=5., Arzu objected to it saying, that,
it measured with J==&5.  Someone informed Fazin.
After keeping quiet for a while Hazin remarked:
ol saf (9 b Sl S o ASewe (though the poor ass is
without discrimination).

There is a double beauty in Hazin’s remark. (1)
It vindicates the usage of the word ;.# by quoting
the first hemistich of the following mathnawi® of

Shaikh Sa'di :—

)1 31 )y OL_-_.uT R —
“ The poor ass though lacking discrimination
Is liked because it carries load. *

LLoad oxen and asses
Excel man-tormenting fellows.”

(2) It is a euphemistic way of calling Arzi an ass.
In his Muthmir? Arzt deals with the fourth kind
of 3a5 o 21,bl and quotes verses of Hazin whom he
describes as a poet of Iran who had come to India

some time ago.

! According to Nigdristan-i-Fars, pp. 59 and 213: “ Arzi had written
a commentary on the verses of Khagani.” This is incorrect. Arzu had
only objected to some verses of Khagani. See Hazin’s Letter to Arzu, infra.

2 See Gulistan, Din Muhammadi Press, p. 83.
It is allowed to use ;-'-"' (without the 2nd \ ) so as to measure it with

1."' . .
% ' Jame,  See Subhanddn-i-Fars, p. 229,
| Y Muthmir, Punjab University MS. Pi VI. 73A. {. 34a.
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Arzu never ceased to criticize Hazin. In his
Majma‘-un-Nafa'is (composed in 1164 A .H.), in his
account of Hairati, Arzu says:' * Hairati has com-

posed this verse :—
aad v oy sl J0 s ) o sl
ey o ybla 31 4 vasl plo—o &S

(My heart is entangled in thy tresses ;
alas for the feeble fowl

That is caught in the net and forgotten by the hunter.)
Muhammad ‘Ali Hazin, who has come to India
from Iran a long time ago, had composed this verse :—

ol 438y DL P S yrowl » Sls s
by ol Ol sl oaile Bbd 3

The insurrection-creating friends of India recited a
verse of Mulla Zuhtiri which had an identical meaning.
But now it is evident that the meaning of all the
three verses is the same. Anyvhow, the above-
mentioned verse of Hazin 1s inappropriate. There is
too much carelessness in his poetry.”

In one place in the Majma'-un-Nafa'is} Arzia
very boldly and honourably admits his mistake in
criticizing Hazin. ArzT quotes the following verse
of Aga Shaptur Tihrani: -

Cawlily ()2 ddaw 0 LDl s )

2y SbT G Gls a8 s oy
In connection with this verse Arzu says: * Khar
Khar is used in the idioms in the sense of Inclination
and Wish for a Coveted Thing. And from Khar
Khar Ashk mentioned above, it appears that it has
been absolutely used in the sense of Confusion

'See Majma'-un-Nafd'is, Punjab University MS. Pf. I. 24, {f. 167-68.
*Ibid., Punjab University MS. Pf. 1. 24, {. 424.
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of Mind and Interruption of Nature. If so, the
following hemistich of Mulla Muhammad ‘Ali Hazin:
0093 oy da tb) o8 5\ Jl& is correct and the objection
which I raised in the Tanbih-ul-Ghafilin has been
answered.”

Arzn wrote the Tanbih-ul-Ghafilin. Hazin
responded with the Rajm-ush-Shayatin. Arzu also
wrote the Ihgag-ul-Haqq which did not bring forth
arejoinder from Hazin but which has been answered
by Sahbal in a treatise entitled I'l@’-ul-Haqq.

Another poet, who has criticized the poetry of
Hazin, is Mir Muhammad ‘Azim, poetically surnamed
Thabat,! son of Mir Muhammad Afdal, poetically
surnamed Thabit? In the course of a few days
Thabat gathered 5002 couplets from the Diwan
IV of Hazin which are=lleged to be copied from the
diwans of others ad verbum.*

Thabat’s work was composed in about 1161 A.H.
The date is certainly between 1155—1161. AH. The
former (ie., 1155 A.H.) being the date in which
Hazin published his Diwan IV and the latter (i.e.,

14. 1161 A.H./1748 A.D. See Oriental Biographical Dictionary. p. 338.

In the Majma‘'-un-Nafa'is., Punjab University MS. Pf. 1. 24, {. 122,
Atz is not definite about the date of death of Thabat. Arzu merely says
that Thabat died two years ago. As the Majma'-un-Nafa'is was composed
in1164 A H., the date of death of Thabat falls in (1164 A.H.—2=)1162 A.H.
which is incorrect.

2 d. 1151 A.H./1738 A.D., See Oriental Biographical Dictionary, p. 338.

3 Riyad-ush-Shu‘ard, ‘Abd-us-Salam MS. 630/51, {f 107a: and
Tadhkira-i- Husaini, p. 107.

The number given in the Majma'-un-Nafa'is, Punjab University
MS. Pf. I. 24, £. 170 and Mardum-i-Didah, Habib -Ganj typed copy, 31/26,
p. 50 is two hundred verses.

* Rivad-ush-Shu'ard, ‘Abd-us-Salam MS. 630/51, {. 107a.

]
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1161 A.H.) being—according to the Colophon—the
date of composition of Wailih's Riyad-ush-Shu‘ara
which mentions Thabat's work:!

Walih, however, added to his work the account
of Wafa in 1162 AH.! (Wafa came to India in
1162 AH.)® Thus, strictly speaking, the Riyad-
ush-Shu‘ara was completed in 1162 A.H. But as in
the alphabetical order (which is observed throughout
the book) the name of Hazin occurs very early and
as Hazin and Walih arrived in India (in 1146 A.H.)
long before 1161 A.H., we are left with little doubt

that the account of Hazin was written long before
1161 AH.

We learn from the Tadhkira-i-Husaini (p. 108),
that Thabat died soon after the composition of the
work :(—

RS Ogpad Pt ey Lis 51 [OWS] (S5 Glea o
As Thabat died in 1161 A.H.,* we therefore conclude,
that he composed his work just before his death, viz.,
in 1161 A.H.

I have not been able to see 3 copy of Thabat’s
work. But Walih® makes extracts from the work.
He reproduces fifty-seven objections of Thabat in

; which Hazin is alleged to have copied from other

poets. Likewise the Tadhkira-i-Husaini (p. 108)
gives four examples of Hazin's copying from Masrir,

* Riyad-ush-Shu‘ara, ' Abd-us-Salam MS. 630/51, {. 107a.
2 Ibid. £. 105a.

? See: Majma'-un-Nafa'is, Punjab University MS. Pf. I. 24, f. 125.
* See footnote 1 at p. 48,

* Riydd-ush-Shu'ard, ‘Abd-us-Salam MS. 630/51, {f. 107a-108a.
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Jami and Muhammad $tfi. One example of Hazin's
copying ad verbum from Jalal Asir is to be found in
the Matla‘-us-Sa‘dain (p. 181).

On his own part Hazin vehemently repudiates any
Hotion of his deliberately stealing the ideas of other
poets. But he meekly acknowledges * Tawdrud”
(i.e., accidental concurrence of ideas) in his verses.'

The following words of Thabat quoted in the
Mardum-i-Didah® are perhaps taken from the
Introduction'to Thabat’s work :—

LsSadaad £1 S faailald alo o POW) I U1 ),SM &:.'u {
Olddas et anllhe o) ‘oonnlas ;l:ig S o SanSom A 0 o5
coaskae Syl gy 0l salys pylae

The cause of the composition of Thabat’s work s,
that. on a certain occasion, one of the chiefs wrote a
verse of Thabit, the fagher of Thabat, to Hazin. To
this Hazin replied, that, besides the disjointedness
of the verse, the subject-matter had been stolen by
Thabit from such and such a poet? On seeing
the letter of Hazin, Thabat was cut to quick and he
ook this drastic step accordingly. So, according to
Wilih¢ and Husain Dust® Arza® and Hakim 7
~scribe the following cause to the composition of
Thabat’s work :—

1 See Kulliydt-i-Hazin, Lucknow ed., pp. 906-907 and p. 913.

* Mardum-i-Didah, Habib Ganj typed copy 5126, p- 30.

3 As to Thabit, he held the stealing of verses in the highest disgust:
as we learn from his verses quoted in the Matla'-us-Sa'dain, p.8l.

¢ Riyad-ush-Shu'ard, ' Abd-us-Salim MS. 630/51, {. 107a.

Wilih d. 1170/1757. See Oriental Biographical Dictionary, p. 414.

8 Tadhbira-i-Husaini, pp. 107-108.

¢ Majma'-un-Nafa'is, Punjab University MS. Pf. L. 24, {. 170.

" Mardum-i-Didah, Habib Ganj typed copy 51/26, p. 30.
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Nawwab Sher Afgan Khian,' the son of Ghairat
Khan, prided in being the student and disciple of

Mir Muhammad Afdal Thabit and had engraved in
his seal : Sher A fgan Khan Murid-i-Thabit ast (with
the pun upon the word * Thabit™ which 1s the
pen-name of Mir Muhammad Afdal and also means

‘ constant.’)
At Thabit’s death in 1151 AH., Hazin gained

the confidence of Sher Afgan Khan. This aroused
the jealousy of Thabat who forthwith collected 200

(copied) verses of Hazin.

Although both the contemporary authorities, viz.,
Wailih on the one hand, and Arzti and Hakim on the
other, were personally acquainted with Hazin, we
must accept the statement of the former and reject

that of the latter because:

1. Walih had the pri- 1. Arzii was also a whole-time
vilege of knowing Hazin acquaintance of Hazin (1149-1161
from at least 1146 A.H. A.H.); but he was more of an
right up to 1161 A.H. enemy than a friend and prone to
(i.e. the date of composi- attribute every action of Hazin to
tion of Riyad-ush-Shu~ an ignoble cause; while Hakim’s
‘ara and of Hazin’s acquaintance of Hazin is limited
migration from Delhi. to two short interviews in Banaras

many years later,

2. Wilih hada better 2. Arzid had also a chance of
opportunity of learning it learningit from Thabatwhoshowed
from Thabat who helped him his diwan for correction.
Wilih in the composi- Hakim had no such opportunity.
tion of his Riyad-ush-

Shu'ara.  Thus, the

* See: the account of Basiti in the list of the pupils of Hazin; infra.
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account of Thabat’s
composition and  its
cause must have passed
Wilih's eyes and re-
ceived his approbation.
3. The statement of
Wailih is more rational
and is easily reconcilable
with the date of compo-
sition of Thabat’s work.

Hazin: His Life,

3. Arzii's statement is laborious.
According to him Thabit died in
1151 A.H. when to the greatest dis-
appointment and disgust of Thabat,
Sher Afgan Khan joined Hazin the
same year.

If so, why should Thabat wait for
ten tedious years (i.e. from 1151
A.H. to 1161 A.H.) and demon-
strate his anguish at a time when
public opinion was poisoned against
Hazin, and after Arzi had publish-
ad his Tanbih-ul-Ghafilin? This
conundrum is partially elucidated
by Mushafi! who tells us: " Sher
Afgan Khian visited FHazin at
Baniras and showed Hazin his
diwan in order to be informed of
its merits and demerits.”

Presuming it to be the date of
commencement of tutorial relations
between Sher Afgan Khin and
Hazin, and accrediting the state-
ment of Arzid for the time being,
the date of composition of Thabit's
work is conclusively and very
appropriately placed in 1161 A.H.
which is both the date of Hazin’s

1 ‘Jgd-i-Thuraiyd, Aurangabad ed., p. 15.
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4, Wilih’s account is
concurrent. He writes
# 1n 1611 A.H. which is the
most probable date of
composition of Thabat’s
work ; and later than
which he could not have
composed it, because he
died the same year.
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migration to Bandras and Thabat's
death. But the composition of
Thabat’s workin 1161 A. H. is a con-
clusion at which we have already
arrived through a different and
altogether independent chain of
arguments. See supra. Hence
our perplexity remains iIntact:
and, 1nstead, we are confronted
with another set of no less inexpli-
cable difficulties; namely: Thabat's
disconcernment at Sher Afgan
Khan's becoming a pupil of Shah
Muhammad Basit in 1160 A.H. ;!
Thabat's continuous failure to win
the confidence of Sher Afgan ever
since the date of Thabit's death
in 1151 A.H. right up to his joining
Hazin in 1161 AH.; and the
sudden outburst of Thabat's rage
subsequent thereto.

All these facts together leave no
truth on the face of the argument
advanced by Arzi and Hiakim.

4. Arzii’s account is late. He
writes in 1164 A.H., i.e., three years
after the death of Thabat. Hakim's
statement is later still as Hakim

composed his Mardum-i-Didah in
1175 A.H.

' See Subh-i-Gulshan, p. 50.
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The third poet who is said to have written
against Hazin is Sauda. He is mentioned by
Shafiq? only. Shafiq says, that Sauda had written
against Hazin a Mukhammas satire of 19 Bands
(ie., 95 verses in all) without a Maqta'. Shafiq
has not been corroborated by any other writer. He
has been quoted only once by Shaikh Chand.* The
satire is extinct now. Shafiq ascribes no reason for
its composition.

Fath ‘Ali Khan composed the Ibtal- ul-Batil 1n
vindication of Hazln It consists of a few pages and
is mentioned twice in I‘la"-ul-Haqq. See Kulliyat-i-
Sahbaz, pp. 765 and 769.

As regards Hazin’s satires on the king and his
courtiers ® : it is impossible to justify Hazin’s action.
The king had been vers kind to Hazin. He granted
him cash and estates through ‘Umdat-ul-Mulk i

!

Nawwab Amir Khan, poetically surnamed Anjam,
which Hazin accepted; offered him the prime-
ministership which he refused; called him to his
presence which he did not comply with; and himself
set out to meet him which Hazin avoided. 1
Amongst the courtiers, Hazin was patronized by
Anjam, a minister of the king; and had friendship
with Ummid, a nobleman. Hazin had also many
other friends at the court of Delhi* Why should he
then write satires against the king or his courtiers
who in the words of Wailih had not even told him

s B e e P - I Y W i T R IR —

' Chamanistan-ush-Shu‘ard, Hyderabad ed., p. 341.
2 Life of Sauda, Deccan ed., p. 126.
3 See footnote 1 at p. 34. ¢ For all this see infra.
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| | nms 3 | e Y0 There are eyebrows over your
| eves” (ie. had not offended him in the least).
: Hazin's satires against the king and his courtiers
. is an offence with which he will remain charged up
' to the last day.

Hazin was a mystic in his every-day life: and
Distinguishing feature Mmysticism, which predominates his
f S poetry, is its most distinguishing

feature.

As only his fourth diwan has survived to us, we

are obliged to base our conclusions with regard to the
poetry of Hazin on verses found in that work alone.

Taints of mystical tendencies are discernible in
the life of Hazin at a very early stage. So, because
he received his early education from Shaikh Khalil
Ullah Taligani who was an accomplished saint; and,
because, Hazin pursued the works of numerous sufi
poets; some of whom he imitates. The occult
atmosphere of India added a new stimulus to his
dormant aptitudes. Consequently, he composed
mystical poetry of a high order.

Let us now revert to the conditions prevalent in
Iran. With the merciless persecutions of the Sunnis
by Shah Isma'il, the Safawi, and due to the emperor’s
religious fanaticism, most of the population of Iran
converted to Shi‘aism. Especially after the renais-
sance, the poets of Iran, who were by that time mostly
Shi‘as, renounced mysticism which is considered
by them to be repugnant to their religion but which

* Riyad-ush-Shu'ard reads = a5l
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in fact owes its very existence to the Iranians.

The unavoidable result of all this is, that latter
poetry of the Iranians is void of all the subtleties and
beauties of the mystical poetry of their great
predecessors, e.g., Hafiz and Sa‘di who, by the way,
were Sunnis. This revitalized Shi‘aism, on the other
hand, resulted in the attainment of a very high stand-
ard in composition of elegies. Reflections of the same
are to be found in the most pathetical but less histori-
cal elegies of the two chief elegy-writers of India—
Anis and Dabir, both of whom were Shi‘as by faith.

Unlike his compatriots in Iran, Hazin, however,
kept aloof from the common practice. True to his
life, he clothed his verses in mysticism. His poetry,
like that of Hafiz, thus, is full of the charms of
mysticism and the imseparable benefits of being
capable of interpretation as expressive of worldly
pleasures or divine love according to the idiosyn-
crasies of his reader.

Hence it is, that Hazin’s sweet verses still supply
pleasure to the hearts of his readers.

Hazin was a versatile genius—a poet, a saint, and
a scholar. His versatility is evidenc-
ed by his compositions ranging from
brochures of a few pages to bulky volumes' that he
has left behind. As a poet he has left us 4 diwans of
which only the fourth one is extant. He has also left

Unpupuiarity.

i

' According to Khuldsat-ul-Afkdr, Bankipur MS. 712, f. 219, he has
left four diwdns of about 35,000 verses and one hundred treatises bearing on
different subjects.
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behind many mathnawis. As a saint he is still
commemorated every Thursday. And his scholarship
is readily realized by having a glance at the different
subjects ! on which he has written and the success
with which he has handled them.

To India, today, Hazin is pre-eminently known
as a poet. But in his lifetime, unfortunately, he did
not enjoy the popularity that was due to him:
though he was a natural poet; was born at Isfahan—
the seat of learning in the twelfth century of the
Muslim era: was brought up in a literary atmos-
phere; received his education from the most
eminent scholars of his day; composed in his own
mother-tongue ; and his verses imbibe all the beauties
of mysticism and fruits of wide experience accumul-
ated at the cost of extensive and hazardous travelling.

The reasons are not far to seek:

1. Poetry produced under the Moghuls in the
twelfth century A.H., in India, 1s degenerate. stereo-
typed, and imitative. There is nothing new, creative.
or original about it. At the time under review,
writers of prose and poetry, alike, were busy in
reproducing the thoughts and ideas of earlier masters.
To be at all readable they had to represent their
mimicry in a novel way. Thus, in contradistinction
to their predecessors, the modern writers adopted the

* According to Safina-i-‘Ishrat, Bankipur MS. 699, {. 187b, Hazin has
written a book on every subject. He used to receive queries from Iran,
Lahore, Akbaribad (Agra); and Kashmir and to answer them right up to
1175 A.H., (viz., the date of composition of Safina-i-‘Ishrat) when on
account of infirmity he had not even the power to lift the pen.



58 | Hazin: His Life,

inconvenient and altogether unwholesome method
of presenting their thoughts in an ornate, pedantic,
verbose, and hyperbolic language. They employed
far-fetched similies and abstruse metaphors. Abu
Talib Kalim, Bedil, Nasir ‘Ali Sarhindi and Ni‘mat
Khan 'Ali are the models for the writers of the day.
But the question of all questions is how does Hazin
stand in relation to them?

In prose, the style of Hazin is easy and simple.
His diction is entirely free from artificiality and
ambiguity. His prose, especially his autobiography,
is considered today to be a model for the prose-
writers. His poetry is Sufistic, elevated, and sweet
but all the same smooth. Hence, Hazin is not palat-
able to the Indian taste of the twelfth century A.H.

2. Another more” potent and significant reason
for the unpopularity of Hazin is his satires on
Indians and the civil war that was consequenly
waged against him by some of the foremost poets

of India. See supra.

The best criticism on the poetry of Hazin would
Poetry. have been by poet-historians contem-
porary with him. But all of them—in the fashion of
their time—have nothing but praises for him. The
only exception to the rule is Khan Arzi who has
criticized Hazin's poetry; not to mention Hakim
Beg Khan Lahori who blindly imitates Arzu. But
even Arzu and Hakim mention Hazin’s name with
reverence. Moreover, Arzu's impression of Hazin
is too biased to carry any weight ; and Hakim has

_—ld
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nothing particular to add about the poetry of Hazin.
Subsequent biographers conventionally and

blindly follow in the footsteps of their predecessors.
For example, the author of Naghma-i-‘Andalib
(f. 67a) gives his opinion thus: * After Sa'di’ no
eloquent has equalled Hazin. His prose 1s better
than his poetry and his poetry excels his prose.”
In all sorts of (poetry)—qasida, mathnawi, ghazal,
ruba‘i, wasokht, or hazl—whichever he handled,
Hazin raised the earth of poetry to heaven.™
“ The author of Tadhkira-i-Husaini (p. 108) considers
Hazin second to Mirza Sa'iba: and the best of all his
contemporaries.

Maulana Shibli who, in his Shi‘r-ul-*A jam, might
have profitably stated something about the poetry ot
Hazin is absolutely dumbfounded; and does not
even mention him. To the average reader it would
appear that Shibli has neglected Hazin because he

‘mentions only those poets who have either invented

a new style or perfected an existing old one. So
far so good. But there is something more—something
personal—that has probably led Shibli to ignore
Hazin altogether. This personal incident has been
recorded by Saiyid Sulaiman Nadwi?! and has

1 d. 691/1292. See Oriental Biographical Dictionary, p. 339.

* According to Ardi'sh-i-Mahfil, p. 88, Hazin equals Zuhuri and
Naziri in prose and poetry respectively.

* Naghma-i-'Andalib, Br. Mus. MS. Or. 1811, {. 66b.

¢ Saiyid Sulaiman Nadwi i1s the compiler of Makdtib-i-Shibli, ie., a

collection of letters addressed to the compiler and wvarious other people
by Maulana Shibh



60 Hazin: His Life,

remained unnoticed up to this time. It is as follows :—
In a letter! addressed to Maulwi Muhammad
Sami*, dated April 24, 1884 A.D., and obviously
written from ‘Aligarh (as the letter preceding it 1s
dated ‘Aligarh, April 19, 1884 AD.) Maulana Shibli
says, that he composed an ode with the radif
Chikunam beginning with the following verse * :—
F= Olya o= f;:‘.is JHe P ;?
‘Exi? Q'lj\JS ool Ll Aﬂin B s
In answer to the following ode of Fazin :—
ffa oldayy e 51 U8 s ) dpns
F\f»..-.. uL\.&)Sg g (......523 ;j C_;Lud.s_"t.i
L Y ol Casmge 0L
e pli,— &y o)l ogSn  AK3

__;b L_;L(JJ ,_)Lk.‘.l J’"A ,J..L_.‘J S J,_‘ J\-;-:-
F'Ssh QLS-AS.J e _)l 78 ) L_.ﬁ.m_’é L s
f:,;ﬁ lﬁ. )‘ \J:-' dLﬁJ.}.J as e.)‘ A i...-""'ﬁ

- o

u—-’;'—‘- Slay Mad Sl Ay e-’f‘“

Some of his students ridiculed the ode of Shibli
and remarked, that it was a vain pursuit to try to

ol

¥ Makatib, Vol. I, pp. 70-71, letter No. 12.
2 Id, Vol. I, p. 70.

¥ Kulliyat-i-Hazin, Lucknow ed., p. 562.
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imitate the master (i.e., Hazin). Shibli, however,
held his own.

These two odes—after expunging the concluding
verse of each—were, therefore, submitted to Khwaja
Aziz-ud-Din, poetically surnamed ‘Aziz,! and
Nayyar® Dehlwi to express their opinions as to
which of the two odes held a superior place.

Both the judges regarded the ode of Shibli to be
the composition of an Irani. Nayyar praised it
abundantly and placed it at par with the poems of
ancient masters.

The above might have been a fit account for the
biographer of Maulana Shibli to record. But it
should not be construed to diminish, in the least,
the esteem of Hazin in our hearts. Firstly, because,
it 1s a dangerous practice to generalize in this hap-
hazard manner and pass verdicts on the merits of the
two poets on the basis of individual odes when we

' In his own days, ‘Aziz was an accepted master of Irani.

* Nayyar was another scholar of Irini. In the following git‘a-band
in a ghazal, Ghalib enumerates Nayyar among his distinguished
contemporaries :—

e=e OBl a3 5l e (g03), as (5
dg2 &S )3iﬁm ;Jsmlm.ﬁgoja- \) M
ol e 3l QL.....*‘.:S.«....@‘ el Oyl ): >L
sl 5 “s9ks s -"L~e-"= 5 B u":"‘

Khulliyat-i-Ghalib (Irani), Lucknow ed., p. 505.
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have the complete works of both in our hands.
Secondly, because, neither is the ode of Hazin,
vroferred for the occasion, the best specimen of his
poetry ; nor does all the poetry of Shibli (who was
undoubtedly the greatest poet of Irani in his time)
conform to the standard of his particular ode under
consideration.

Whatever might have been its other conse-
quences, one irresistible conclusion is, that the result
of the contest, at that early date (i.e., 1884 A.D.), must
have considerably lowered the poetry of Hazin 1n
the eyes of Shibli; which might, perhaps, sufficiently
account for Shibli’s ignoring Hazin in his writings
altogether.

Shirwani Sahib’s criticism on the poetry of
Hazin is a reliable one? But, unfortunately, it 1s too
vague and brief. According to him: “ Hazin equals
the accepted masters of the art of composing ghazal.”’
Shirwani holds a low opinion about the Mathnawi
of Hazin.® He places Hazin in the twelfth group of
poets.’

The best criticism on the poetry of Hazin is by
Wahshat published in the Makhzan for July 1909.
According to this authority *: Hazin’s special field
was ghazal and ruba‘i: in both of which he had attained

- perfection, His style of poetry is best suited for
ghazal and is fit to be imitated. It combines depth

! Halat-i-Hazin with selections from his poetry by Shirwani, p. 34.

@* G * Ibid, p. 34.
& . Mﬂkﬁzcm, July 1909, pp. 12-13.
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of thought, clearness of speech and construction,
elegance of words, relish, pang, amorous purpose ot
conversation, and sufism ; which has greatly added to
its value.”

Hazin was a born poet. According to Mushafi.'
Hazin had no teacher in poetry and has written *:
“ At the age of 7 [ie. in 1110 A.H.] I composed an
ode in answer to Shaukat Bukhiri who also praised
me3¥: and at the age of 9 [ie. 1n 1112 AH.] I
composed, and publicly recited, a qasida in answer
to that of Mirza Tahir Wahid*—whereupon
Nawwab Wahid-uz-Zaman embraced me and praised
me abundantly.”® This was in his childhood. In
his youth : Hazin displayed his power of extempore
versification by producing verse by verse a whole ode
in answer to Mulla Muhtasham K3shi® In his
manhood : Hazin had the honour of having Nawwab
Sher Afgan Khan and Raja Ram Nara'in among his
students. He was also imitated by Mir Soz, Sauda,

Jur’at, and Dhauq.” And after Hazin's death Mirza

Ghalib,’ the poet-laureate of Hindustani and a
famous poet of Irani, used to seek advantage from

o el

Y'd. 1240/1824. See Oriental Biographical Dictionary, p. 246: and
‘Iqd-i-Thuraiy@, Rampur MS. 52, {, 56b, Aurangabad ed., p. 21.

* 1 have not been able to trace the source of information of Mushafi.

' An apparent anachronism: for Shaukat Bukharid. in 1107 A.H.
See footnote 5 at p. 4.

* d. 1108/1696. See Oriental Biographical Dictionary, p. 396.

° ‘lqd-i-Thuraiyd, Rampur MS. 52, f. 55a ; Aurangabad ed., p. 21.

* For his life see: Oriental Biographical Dictionary, p. 276.

* See Ab~i-Hayat, p. 197 : They imitated this matla* :

P I LS RUA- IR UR ST T I YN PN )y ol c.,..u).iﬂ-

® d. 1285/1869. See Oriental Biographical Dictionary, p. 140.
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the verses of Hazin.! At the end of his Irani
Kulliyat, Ghalib recognizes Hazin as one of his five
teachers? and as one of his authorities®? In his
mathnawi entitled Bad-i- Mukhalif, Ghalib mentions

Hazin as one of his teachers:
i

gea B3 (00 Ol A3 BT jeemy A3 2 i ) Hlees S
*“Oh, deep-sighted spectators !
Here, say, for God’s sake

How should I turn away from Hazin,
Who is famous for his magic-verses in the world? **

In Iran Hazin passed an honourable and respect-
able time. He was distinguished by
high esteem and veneration in the
eyes of Sultan Husain,® and was in the good graces
ot Shah Tahmasp ° the son of Sultan Husain. Shah
Tahmasp visited Hazin in his house several times’.

il

His patronage.

* See: Sham'-i- Anjuman, pp. 394, 410, and 466.
2 Kulfiy@-i-@&ﬁb, p. 554 ; and Shirwdni, p. 36.
*See: ‘Ud-i-Hindi, pp. 18 and 130. In the Kulliydt-i-Ghalib, see
pp. 394 and 532 (ghazals) for verses of Ghilib acknowledging the
superiority of, or at any cost, claiming equality with Hazin.

jop lse A awsl g s LI p. 394

sy 9 ol HLSG H e =y ol g g
g1 Aas JBAS Sgad o8l T p. 532
Sty de gd S 85 S
' See: Makhzan, December 1909, p. 22.
®d. 1142/1729. See Oriental Biographical Dictionary, pp. 362-63.
' Tuhfat-ul-‘Alam, p. 52; Mira'at-i-Aftab Numa, Habib Ganj MS.
32/33, {. 168a.
| ' Nishtar-i-‘Ishq, Bankipur MS. 716, f. 545 ; Tadhkira-i-Shu‘ard-i-Madi,
Habib Ganj MS. Pers. 51/12, S. q. Hazin; Tadhkirat-ul-Ahwal, Lucknow
ed., pp. 79-80.
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In India also, the King, Muhammad Shah, the
nobles, and all the people loved Hazin and were kind
towards him.! Muhammad Shah often desired to
call Hazin to his presence and to be delighted by
his verses. But Hazin did not agree Muhammad
Shih also repeatedly requested Hazin for permission
to go to him and visit him. But even to this Hazin
refused to condescend.®

When Hazin’s independence became fully known
to Muhammad Shah, the King himself rode for
Hazin’s house once or twice. But, on hearing of the
King’s approach, Hazin made the excuse of visiting
the tomb of Khw3aja Qutb-ud-Din Bakhtyar Kaki*
and rode away before the King’s arrival.®

‘Umdat-ul-Mulk Amir Khan, poetically surnamed
Anjam,} is the {first man to entertain Hazin on his
own behalf and on behalf of the King. On Hazin's
arrival at Delhi, Anjam secured for Hazin a fief ot
fertile lands from Muhammad Shah; wherewith
Hazin passed his life happily. According to

' Safina-i-'Ishrat, Bankipur MS. 699, f. 187b; Riydd-ush-Shwara,
‘Abd-us-Salam MS. 630/51 f. 105a ; ‘Iqd-i-Thuraiyd, Rampur MS. 52, {. 57a;
ihid., Aurangabad ed., p. 22.

*Iqd-i-Thuraiyd, Rampur, MS, 52, {. 57a.

¥ Tadhkira-i-Husaini, p. 106; and Safina-i-‘Ishrat, Bankipur MS. 699,
f. 1876.

A beautiful description of Muhammad Shah's visit to Hazin, based
on verbal evidence, is given in Nigdristan-i-Fars, p. 210.

* d. 633/1235. See Oriental Biographical Dictionary, p. 321.

b ‘Iqd-i-Thuraiyd, Rampur MS. 52, f. 57a; and ibid., Aurangabad ed.,
p. 22,

* Murdered in 1159/1747. See Oriental Biographical Dictionary, p. 71.
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Muhammad Rida, the fief granted to Hazin by
Muhammad Shah on the recommendation of ‘Umdat-

ul-Mulk consisted of a few villages. Ahmad *Ali*
tells us that the estate was worth Rs. 40,000 and
situated near Akbarabad (Agra). Arzu?® says, that
it valued 2,000,000 dams.

We learn from Ahmad ‘Ali,! that Muhammad
Shah, on one occasion, made Hazin a present of
Rs. 500,000 through ‘Umdat-ul-Mulk Nawwab Amir
Khan Anjam.

According to Husain Dust:® ‘Umdat-ul-Mulk,
on his return from Ilahabad [in 1156 A.H./1743
AD.] S gained the confidence of Hazin and otfered
him a subvention of a few lakhs’ which Hazin
accepted. ‘Umdat-ul-Mulk then handed over the
grant to a certain map, with the instructions to pay
over the proceeds to Hazin at each harvest time.

In the unreliable Nigaristan-i-Fars (p.210) it is
stated, “ On a few occasions Muhammad Shah wanted
to grant Hazin some lakhs of rupees but the Shaikh
always used to reply: ‘I have come here to wisit
India; not to beg’” Again, we are told by Arzu®

3 Nagéma-i—‘AndaIib. British Museum MS. Or. 1811, f. 66a :—

SUNEL RN & Fr g_,,_:h > N c_'jLH_: .

* Makhzan-ul-Ghard@'ib, Rampur MS. 57, {. 263a.

* Majma'-un-Nafd'is, Punjab University MS. Pf. 1. 24, f. 170.

* Makhzan-ul-Ghard'ib, Rampur MS. 57, £. 263.

* Tadhkira-i- Husaini, p. 106.

¢ Khizdana-i- Amira, p. 77; and Oriental Biographical Dictionary, p. 71.

" In Mardum-i-Didah, Habib Ganj, typed copy 51/26, p. 49, the
subvention is said to be worth about 100,000 ddms.

' Majma‘-un-Nafd'is, Punjab University MS. Pf. I, 24, £. p. 170,
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and Hakim:' *On ‘Umdat-ul-Mulk’s return from
[lahabad [to Delhi in 1156/1743], Hazin made a
shameful retreat from Lahore to Delh: in the hope
of his merits being recognised.” This is incorrect.
There is no record of Hazin's being at Lahore in
1156 AH., viz., the year when Anjam returned to
Dehli from Ilahibad. Also, as elsewhere stated, the
attitude of Hakim (who faithfully follows Khan
Arzi's Majma'-un-Nafa’is) 1s antagonistic towards
Hazin.

In the Makhzan-ul-Ghara'ib,’ on the other hand,
it is stated that, on hearing about the arrival of Hazin,
‘Umdat-ul-Mulk went to see him and entertained
him to his house with due consideration ; and served
him well.

At ‘Azimabad Hazin commanded the respect
of Raja Ram Nara'in, the governor of the place, who
was a pupil of Hazin. Raja Balwant Singh, the
ruler of Banaras, was extremely reverent towards
Hazin and used to visit him in his house some-
times.’

Hazin had taken to the noble profession of
teaching even in the lifetime of

Pupils. i _
his father, i.e. before he was 24

| years of age. But his undiminishing zeal to acquire

knowledge at the threshold of every scholar
necessitated distant and constant travels and allowed

' Mardum-i-Didah, Habib Ganj typed copy 51/26, p. 49.
* Makhzan-ul-Ghara’ih, Rampur MS. 57, {. 262a.
* Afaq’s Tadhkkira-i-Hazin, p. 26.
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him little time for conducting regular classes or
having any number of regular students.

From the siege of Istahan in 1134 A H. to the eve
of his departure for India (»iz., the 10th of Ramadan,
1146 A.H.). Hazin was seldom at a place for more
than a few days: unless, of course, when taken
ill ;—there being no chance of teaching in either
case.

Thrice we find him on the high seas; and lastly,
dragged into the political disturbance in about 1146
AH. This prolonged political upheaval disturbed
the literary atmosphere of Iran beyond imagination.
Relations and libraries were lost: and writers that
survived the calamities were left to shed tears over
their misfortunes rather than write the biographies

of their contempora?ies or prepare lists of their

students.

Hence, 1t 1s not surprising if we cannot name
more than one or two students of Hazin 1n Iran.
Besides, Hazin was labouring under the double dis-
advantage of being in the forties and in his own land

where native talent is seldom recognised till after
the death.

Conditions, however, changed entirely after
Nadir Shah's departure from Delhi in about 1152
AH. Here under a peaceful atmosphere Hazin
added the respectability of being a grey-bearded
foreigner to his other qualifications ;—factors which
count a great deal with a sentimental race like the
Indians. About the second factor Salim Tihrani

4




Times and Works 69

says :—
Datnd \_}\KJ} La. 0l Sbiwaoan 24w U
" There aren’t in the land of Irdn the means of
acquiring perfection.

Henna did not become coloured before coming to
India.”

Hence, we find the following list of the pupils
of Hazin in India:—

Named Banda ‘Ali Khan, was the son of Mir
Habib Ullah' Ghairat Khan, the
son of Mirak Khan. Basiti's mother
was the daughter of Sher Afgan Khan. He was
born at Shahjahanabad (Delhi1) and joined the court
of Muhammad Shah. He received the title of Sher
Afgan Khan (which formerly belonged to his mater-
nal grandfather) and was made a Shash-hazari. Hoe
went from Delhi to Lakhnat in 1160 AH. and
became a disciple of Shah ‘Abd Ullah Basiti from
whom he derived his title. He was at first the pupil
of Mir Thabit Ilahabadi and used the nom de plume
Sabgat. On Thabit’'s death in 1151 A.H., Basiti
became the pupil of Hazin and remained so till the
death of Hazin in 1180 A.H.? Basiti met Hazin at
Banaras and showed him his diwan in order to be
informed of its merits and demerits. Hazin told him,
that it was fit to be washed from cover to cover.
Basiti accordingly threw it into a river. Hazin fur-
ther advised him to compose quatrains occasionally

Basiti.

! *Igd-i-Thuraiya, Aurangabad ed., p. 15, omit Habib Ullah.
*See Subh-i-Guilshan, p. 50; ‘Iqd-i-Thuraiya, Aurangabad ed.,
pp. 14-15, and supra.
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which Basiti thenceforth used to do.! Basiti died
in 1199 AH. He has composed an anthology of
all the poets. For his life also see Nishtar-i-‘Ishq
and Gul-i-Ra'na.

Named Mirza Haidar, was a resident of Jai's in ;

i RN ST e

Oudh. He was a painter and calli-
sraphist. He died in the middle
of the thirteenth century * of the Hijra.

Kumar Chet Singh who afterwards ruled as
‘Maharaja of Banaras (1770-1731
A.D.) after his father, Maharaja
Balwant Singh (1740-1770 A.D.), was a pupil of

Hazin. He often used to go to Hazin and picked

up a good deal of Irani.?

Named Mirza Muhammad Hashim Artimani, was
theson of Mirza Radi, the son of
Mirza Ibrahim Adham. At first’

he used the nom de plume Hashim which he later

on changed for Dil.*

Shaikh Gulshan ‘Ali, the son of Shaikh ‘Attar
Ansari Jaunpturi, was born in 1117
AH. He came to Delhi in 1143
A.H. and became the pupil of Mir Muhammad Afdal
Thabit. At the death of Thabit [in 1151 AH.] he
had his verses corrected by Mir Shams-ud-Din Faqir.
When Hazin came to Delhi in about 1149 A.H,
Gulshan became his pupil. He died in the end of

Bijan.

Chet Singh.

D1l

Gulshan.

1 See ‘Iqd-i-Thuraiyd, Aurangabad ed., p. 15.
? See Ruz-i-Rushan, p. 111.

¥ For detail see Sham', January 1927, p. 15.

* See Ruz-i-Rishan, p. 216.
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the twelfth century of the Hijra and has left behind

about 5,000 verses.’
| We do not know the name of the boy. His
father, Lala Madhu Ram, was an
| ER— influential trader in Banidras. The
boy was a favourite ot Shaikh Hazin. In the year
1186 A.H. when Achhe Miyan ? visited the tomb of
' Hazin, the son of Madhu Ram was bearing all the
expenses of the place.’
Mirza ‘Abd-ur-Rida Isfahani, with the takhallus
Matin. was the son of Shaikh ‘Abd
o Ullah Najafi and a descendant ot
Malik Ashtar Najafi. He was born at Isfahan. He asso-
ciated with Mir Najat and other scholars for some
vime. He came to Delhi in the reign of Muhammad
Shah and had poetic contests and disputes with Mir
Muhammad Afdal Thabit. Then he migrated to
Lakhnatu, Murshidabad, and Ilahabad successively.
He died in 1175 AH./1761 AD. He followed Hazin
in most Of his verses and Hazin used to praise
Matin’s poetry. He has left behind a diwan of

. 1 See Riuz-i-Rushan, pp. 586-87.
i 3 Achhe Miyan is the nickname of Saiyid Shah Al-i-Ahmad
: (d. 1235 A.H.). He visited the tomb of Hazin in 1186 A.H. on his return
%‘ from Tikarl in Bihar where he had gone to visit his maternal uncle
Ijawwﬁb Niur-ul-Hasan Khan, The memoirs of Achhe Miyan called the
- Athdr-i-Ahmadi were composed by Hakim ‘Inayat FHusain in c. 1250-1260
A H. No definite information about the Athdr-i-Ahmadi can be obtained,
because, the only two copies of the book, so far known, are in the possession
of the descendants of Achhe Miyan in Marhara and Hyderabad who seldom
allow anyone to see the MS. which is sacred to them. I obtained
extracts of the relevant portion through the late Saiyid Ahsan Marharwi ;
after a great deal of botheration and inconvenience.

3 A thdr-i-A hmadi, Muhammad Miyan Marharwi's MS. s
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12,000 verses.!
Named Raja Ram Nara'in, was a resident of a small

,i!
village in the suburbs of ‘Azimabad. 3
)

!

i

Mauzun.,

He succeeded his father as a Diwan
of Nawwab Mahabat Jang. He was appointed the
Governor of ‘Azimabad and granted the title of
Raja by Mahabat Jang. He was deprived of the gov-
ernorship of ‘Azimabad and imprisoned by Nawwab
Qasim ‘Ali Khan on his succession to the Masnad
in AH. 1174/A.D. 1760. He was released by ‘Alijah
at the time of his defeat at the hands of the English
in 1178 AH. and thrown into the river Ganges.?

The Diwan of Mauzun is full of subtle verses
acknowledging the superiority and mastership of
Hazin. Here are some of Mauzun’s verses mention-

ing Hazin :— e Page
SEUTITY gab dans oanls 59 5 Yyl 20 ¢
. " . ; . A
!) ﬁ_,_an )-_lata- )1;_.!4 3‘ L_JL&%. ).) f",’j’é :11.
s glyea 93 oy IS ued :{::;-5
b o ok wile 5 A € 5 37
\ e : > b . . 3
ot L?,.b;_:h- P W by as " L:J )
O9ise oAy Mo wn P e 60
M U‘jl’i;} M )} _,_,“ })} \.5‘,}

' See Ruz-i-Rushan, p. 604 ; and Oriental Biographical Dictionary,
pp. 247-48.

* See Subh-i-Gulshan, p. 469 : Gulzdr-i-Ibrahim, p. 218; Oriental Biogra-
phical Dictionary, p. 328; Gul-i-Ra‘nd, Curzon collection MS. 511, ff.
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Page
S Lo o ghs B9 ) 84
i Canntt (G bl u:)_-.\_}.m oy Al 00
r DEPE o M3 e 2y Aem A4S IS 85
? )_,Ju.\}:-.tww)_f‘./.l.nJMAS'M

“ Yy cindie Rob «Jl~=- u:*“ d;‘ Y 156

a dyayioe  oaid u:):* AL )l-—’ ’—> 158
. > g (...\._»_)._- O Dgad \-"\A.::. l;_-:
1) s 2ob Japal d9—s S Sewl= 161
Mlaoy Olg tﬂ.:o d)_ﬂ- ot ) oS
aile 58 u"f‘-‘*‘&;’““._r““-‘ & 09390 OLe 1€4
ol | 5 XS \))r“’ t.ﬁ)-u-’ u..__.:\ 5 lie
L2 Iads ‘;—'* oiye W e Sl 165
SN PRI W A.,-J_.-o) Sand R el
Cawnsi jeima Sle3 @2y Sl ejee AL 166
390 ouile o33 5o ET_}\ aals ol bluo
o e s S Sla 175
S ima® g SEBE L.
O3 g T N e A 195
B e R T e ),
dy whb me (Sea plsie A3 196
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LS Dl dsmie 5 oy g
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c..iS oyl=iwl a8 Cala Ao ;“"5"' )K.:
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4444-445bh., and supra. According to Siyar-ul-Muta'akhkhirin, p. 734, he was
drowned in 1177/1763.
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Page
O3 R e Cam el pcky | 247
r‘ ﬁn}«-ﬂl L:.ﬁLe L L.gﬁ.hs j)_.b Ja_JEJ
P10 g ymad 51 RS 339 geb ) O 255
o ﬁ-’-‘ - c.;:j:-‘ L > U-\-S 278
e (5105 @A) Sl i oS e
})‘} Lhdu-rd‘ L.:J)J).A CEPE >Ls) oy, 294

Syl Jasd Lo st Gh) sl e

“ When Hazin first entered ‘Azimabad, Mauzin
went up to him and showed his diwan to Hazin.
The takhallus Mauzin was conferred on him by
Hazin. The diwan that was shown to Hazin passed
into the hands of Qasim ‘Ali Khan along with the
other articles of R3aja Ram Nara'in that were con-
fiscated. No one knoWs what has become of it. In
these days a man has collected, from here and there
the rough drafts that were lying scattered about; as
well as the verses that had been examined by Mauzin,
and compiled them into a diwan. This isan altogether
defective copy.”! Mauziin's diwan has been printed
by Newwul Kishore Press, Lucknow, in 1870 A.D.

The political achievements of Mauztin from the
subject-matter of an article published by Saiyid
Hasan ‘Askari in the Indian Historical Quarterly,
March 1938 (Pts. I and II); December 1938 (Pt.

II1); and March 1939 (Pt. IV). The article is

chiefly based on Dastur-ul-Insha—a large collection
of disarranged private and official letters, sanads,

! Gul-i-Ra‘nd, Curzon collection MS. 511, {. 444b.

3.

4
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short orders, and news-letters ; mostly written by, or
i addressed to, Raja Ram Nara'in and other contem-
porary personages; belonging to Rai Mathtra
Prashad of Maharaj Ghat, Patna city. As such,
: the article, it is with regret to say, gives very little

information about Mauzlin as a poet.

Named Saiyid Khairat ‘Ali Dehlawi, originally

belonged to Faidabad. He died after
the age of seventy.’
Mirza ‘Ali Nagi Khan was the son of Qasim
Khan. He was also for some time
the student of Maulwi Mubammad
‘Iwad Jaunptiri. He was born in Lahore and brought
up in ‘Azimabad. He has left behind a Kulliyat ot
10.000 verses. He also sometimes used the nom de
plume Lisani.’ |

Named Mir Muhammad Sami' Dehlawi. His

o father had migrated from Bukhara
S— to Delhi. On Hazin's coming to
India, Niyazi became his pupil and derived his nom
de plume from Hazin.?

Mullda Muhammad ‘Abd Ullgh, commonly called
Mulla Muhammad ‘Umar, poetically
surnamed Sabig, of Banaras, was
a pupil of Arzu! and Hazin® He was on very
intimate terms with Hazin. He used to visit the

Mushtaq.

Naqi.

Sabigq.

! See : Subh-i-Gulshan, p. 411.

* Ibid., p. 537.

3 Ibid., p. 571.

‘* Afaq's Tadhhkira-i-Hazin, p. 29.

 Ishdrdt-i-Binish, R.A.S.B. MS. 61, {. 22 (Margin).

The cataloguer has committed an error by calling Mzhl1 a student of
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residence of Hazin every day and to recite to Hazin
all that he had composed. Hazin, in turn, used
to recite his own verses to Sabiq. Sometimes both
of them composed in the same rhyme.! From
the specimens of their ghazals given in Afaq's
Tadhbkira-i-Hazin, pp. 29-30, it is evident from the
Magta' of Sabiq that he has imitated the ghazal of
Hazin. For the meeting of Sabiq and Hazin on
another occasion see ibid., p. 30.

Named Muhammad Ahsan Khan Dehlawi, poeti-
cﬁlly surnamed Sami‘, was the
descendant of either Raja Birbal or
Todar Mal of Akbar’s Court. His grandfather was
converted to Islam. He learnt to compose verses
from Mirza Bedil. Then he used to take his verses
to Shaikh Husain Shuhrat for correction. Lastly, he
practised that art under Hazin. Sami' died at the
age of sixty.?

Shaikh Ayat Ullah, poetically surnamed Thana,
~ belonged to Shahjahanabad (Delhi). .
At the time when Hazin came to |
Delhi and put up in the residence of ‘Umdat-ul-

Arzid and Hazin. This is due to a miscomprehension of the original Irani
text (Ishdrdt-i-Binish f. 22) :(—

W
d“"’_\_s)-“" d;‘ .......... &ﬁlﬂ \_;J-Wh-s}u{- h.s)“.?‘ .u-uu:h .
95y1 ol 91.:;?& 31 &S yes 0F Mo ;:::.-m.}s'x.g 8 S sl
;.L-:J‘)&? I’M)li EM ;._.-\.15_ I\ 2e LJ?‘)"h C}l C'\M'“h a
The above passage means, that Mahl paid a visit to Mulla
Muhammad ‘Umar who was a pupil of Arzi and FHazin; and not that
Mihli was a pupil of Arzu and Hazin.

* Afaq’s Tadhkira-i-Hazin, p. 29.
* Riz-i-Rushan, p. 284.

Sami'.

Than3a I.
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Mulk, Thana used to take his verses to Hazin for
correction. He imitated Hazin. He died a few
~ years before the composition of ‘Iqd-i-Thuraiya’
. Thana proved himself a worthy successor to Hazin—
' his great predecessor. After the death of Hazin,
~ Thana was recognised as one of the masters of the

Irani language. He was one of the poets to whom

Sauda referred Ashraf 'Ali Khan tor correction of his

anthology after the latter had despaired of Makin.*

Named Habib Ullah, was a resident
of Kashmir.’
Maulwi Muhammad Baqir Shahid Tihrani ..
- settled down in Aurangabad ...
After some time he set for the
pilgrimage and in the course of the journey he met
Muhammad ‘Ali Hazin in the port of Tatta. He
became a pupil of Hazin in poetry. He died on the
11th of Rajab 1178 A.H.* at Aurangabad.

‘Ali Quli Khan, poetically called W3ilih, was
born in Isfahan. He was intimately
loved by Mirza Ja‘'far Rahib and

Hazin who taught him many points in the art of
i+ versification.® Later on, while in India, Wailih and
ii Hazin drifted away as we learn from the Riyad-ush-

i‘ Shu'ara (under Hazin).

Thani II.

Shahid.

Wilih.

' See : ‘Iqd-i-Thuraiyd, Aurangabid ed., p. 19.

* See Ab-i-Hayat, pp. 165-66 ; Shaikh Chand's Saudd, pp. 57-58.

* See Subh-i-Gulshan, p. 99. ‘ Most probably in 1146 A H.

® For details see Natd'ij-ul-Afkdr, Lytton Library MS., ff. 248-49.
Mahbub-uz-Zaman, pp. 525-30; Mardum-i-Didah ; Gul-i-Ra'nd ; and Urd#,
July 1937,

¢ See ‘Igd-i-Thuraiyd, Aurangabad ed., p. 61,
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Hazin’s diction is quite simple in most cases. As
he was purely religious and deeply
versed in Arabic literature, his rich
and expressive vocabulary is borrowed from that
language. In his Tadhkirat-ul-Ahwal, it is peculiar
to note, Hazin makes Arabic plurals of Irani words,
e.g., “Nywiw and Ol.awe; and observes Arabic
plurals of syntax in Irani, e.g., %y~*ae (sls, 4, Another
peculiarity of his diction is the use of some Hindi
words which were in common use among his con-
temporary Irani poets in India.l

“In prose, Hazin’s style of writing is direct and
clear while his words are free from
any artificial arrangements. His
sentences have very few metaphors. At his best
‘he wrote as he talked,sbut sometimes his sentences
are too long, and contain too many clauses which
spoil their unity. However, his style i1s neither
laboured or heavy nor pompous or artificial.”® He
was pious of heart ; independent of nature ; amiable ;
and sober.?! His poetry 1s i1diomatic, sententious,
simple, and easy; based on advice, philosophy and
sufism.* Love is the chief component of Hazin’s
constitution. = Love-poetry escapes from his lips
unwarily. He enjoys his verses himself while the
disesteem of the world makes him low-spirited.

His: Diction.

Style.

! Master’s Introduction to his translation of Hazin's Tadhkirat-ul-
Ahuwdl, p. IV.

1 Idem.

* Makhzan, July 1909, p. 11.

* See Nigdristdn-i-Fdrs, p. 210.

Marfat.com



e e ety E

Times and Works 79

Agreeable melodies emanante from his desire-laden
heart little by little and trickle down his tongue.
But who is there to understand ? '

The ghazal of Hazin imbibes all the meritable
qualities of the ghazals of Hafiz” Sa'di,” and Jami.*
whom he faithfully imitates. In the Kulliyat-i-
Hazin, Lucknow edition, Hazin imitates Sa‘di, p. 358 ;
Qasim-i-Anwar,” pp. 360 and 637; Fughani’ p.
489: Rumi, pp. 327, 445, 465, 508, 471, 534, 559,
661 and 680 ; Hatiz, pp. 400, 413, 506, 517, 579, 597,
and 604 ; Jami, p. 550; Sana'i’ pp. 402, 437 and
619 ; and Wahdat, p. 599.

The two odes of Maulana Rumi imitated in the
Kulliyat-i-Hazin, Lucknow edition, pp. 508 and 559,
are to be found in the Diwan-i-Shams-i-Tabriz
Lucknow edition, 1887 A.D., pp. 157-58 and pp. 227-28.
See Hayat-i-Maulana Rum by Shibli Nu‘mani, p. 25.
This statement is repeated with details in the
Halat-i-Shams-i-Tabriz by Munshi Muhammad Din,
pp. 45-46.

Hazin’s ideas are sublime and his language is
chaste. A marked feature of his ghazal is its pathos
—a clear indication of his painful life. He was

' Makhzan, July 1909, p. 11.

*d. 791/1389. See Oriental Biographical Dictionary, p. 148.

*d. 691/1292. See Ibid., p. 339.

* d. 898/1492. See 1bid., pp. 196-97.

* d. 835/1431. See Ibid., pp. 315-16.

*d.925/1519. See Ibid., p. 91. Hazin considered Fughani superior to
Jami. See Majma'-un-Nafad'is, Punjab University MS., Pf. L. 24, {. 682.

* d. 672/1273. See Oriental Biographical Dictionary, p. 194,

* d. 525 probably. See Ibid., p. 351.

* d. 645/1247, See Ibid., pp. 376-77.
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considered to be a model for pathetic poetry.
Munshi Amir Ahmad Mina'i Lakhnawi says :

) Samaab . A 9 2 g3 s
SE ohn Ry e &) el

“ When I desired to write painful verses
Hazin's soul came and sat before me.”!

His gasidas® are chiefly in praise (hamd).
Hazin has also imitated some of the famous gasidas

of Khaqgani, but has lagged behind the novel meta-
phors and vigorous expressions of the great master.

His gasida beginning :
Cawd S5 1y 2p5 5 peo 5 9k s Ol O
is written in the same metre as the gasidas of Kamal

Isfahani and Salman Sawiji as he himself says in
the magta‘ ® :— &

JleS 05 Abse L comal ol =0 50

Sand 51l 5 el ol Ll

Sl 2 Dy Radiy o e

) Hlog E’m = sl Ll

In his Wadi'at-ul-Badi'at, Hazin has imitated
Thana'i’s Hadigat-ul-Hagigat but has not been able
to do justice to himself. His Kharabat is written
in imitation of Sa‘'di’'s Bostan; but according to
Shirwani * is a much inferior work.

' Makhzan, October 1909, p. 25.
* According to Ardi’sh-i-Mahfil, p. 88: his qasidas are better than

those of *Urfi.
* Kulliydt-i-Hazin, Lucknow ed., p. 179.

¢ Halaw-i-Hazin, p. 34.
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1 Hazin had been endowed with a wonderful
i memory. Writing in his Tadhkirat-
j g ul-A hwal (Lucknow ed., p. 10) in
1154 A H. he savs that he still remembered some of
the things of the days when he was a suckling. It
was from memory that he wrote his Tadhkirat-ul-
Ahwal! In his Tadhkirat-ul-Mu'Gsirin, Hazin has
reproduced from memory hundreds of verses of
some of the poets whom he mentions. Itisalso from
memory that he reconstructed his Fars Nama,
Matmah-ul-Anzar, Chaman-o-Anjuman, Kharabat,
and Tadhkirat-ul-*Ashigin. See infra.

It does not seem profitable to trace here, from
place to place, the earlier travels of
Hazin undertaken prior to 1154
A.H.: as a detailed description of all his travels up to
that date is to be found in his Tadhkirat-ul-A hwal.
As, however, little notice has been taken of his
travels subsequent to that date, I would like to give
a somewhat more detatled account of his travels
after 1154 A.H. For the sake of continuity let us
begin a bit earlier.

During his travels, Hazin visited most of the
cities of Khurasan,? Dar-ul-Marz, ‘Iraq, Fars?® and

Travels.

! See Tadhkirat-ul-A hwal, Lucknow ed., p. 30.

* Khurdsan : Country of the * rising sun”, from Kur “sun” and asan
“rising."

For details see Encyclopaedia of Islam, Vol. II, pp. 966-67, Ju ghrafiya-i-
Mufassal-i-Irdn, Vol. 1L, pp. 179-211 and Nuzhat-ul-Qulub, p. 147.

2 Fars. . . . the ancient Persis or Persia in the narrowest sense, the
ancestral home of the Persians, the province of Persia in the south-east of
the modern Irin with its capital Shiraz, bounded in the north by ‘Itak
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Adharbaijan.! After two previous futile attempts q
mentioned in the Tadhkirat-ul-Ahwal (Lucknow 3
ed., pp. 44 and 71) he finally started to perform the |
pilgrimage in 1143 A H./1730-31 A.D.? He performed 4
it in 1144 A.H./1731-32 A.D”

The biographers of Hazin are not agreed on the
vearin which he performed the pilgrimage. According
to some he did so in 1143 A.H. According to others
he only started to perform the pilgrimage in that
year. According to yet others he went to the holy
sanctuary in 1144 A.H. The year in which Hazin per-
formed the pilgrimage is, therefore, to be determined.

We know that he started for the pilgrimage
in 1143 AH! We also know that Hazin returned
from Mecca in Muharram 1145 A H./June 1732 AD.

>

‘Adjami, in the south by the Persian Gulf, in the east by Kirman and '
in the west by Khuzistan.

For details see Encycloredia of Islam, Vol. 11, p. 70, Jughraﬁya i-
Mufassal-i-Iran, Vol. II, pp. 214-42, and Nuzhat-ul-Qulub, pp. 112-13.

1 Adharbaidjan,—a province in the empire of the Caliphs, bounded
on the south-east by al-Djibal (the ancient Media), on the south-west by
the eastern part of the province Djazira (the ancient Assyria), on the
west by Armenia, on the north by the province of Arran (. .. . the

a countries of the Caucasus), and on the east by both shore-lands of the
Caspian Sea, Mughan and Gilan.

For details see Encyclopzdia of Islam, Vol. L, pp. 134-35. Jughrdfiya-i-
Mufassal-i-Iran, Vol. 11, pp. 150-78 : Nuzhat-ul-Quiub, p. 75.

3 Nishtar-i-‘Ishqg, Bankipur MS. 716, f. 546; Nata'ij-ul-Afkar, Hatib
Ganj MS. 51/19, p. 170; Riydd-ush-Shu‘ard, ‘Abd-us-Salam MS. 630}51f |
'104b ; Khulasat-ul-Kalam, Bankipur MS. 704, f. 2105; Khizdna-i- ‘Amira,
p. 193: and Haft Asman, A.S.B. ed., p. 162.

3 Sham'-i- Anjuman, p. 131 _-

4 See Tadhkirat-ul-Ahwal, Lucknow ed., pp. 97 and 99: Riyad-ush-
Shu'ard, ‘Abd-us-Salam MS. 630/51, f. 104b; Nishtar-i-'Ishq, Bankipur :
MS. 716, . 546 ; and Khizdna-i-*'Amira, p. 193.

! é | 8 Tadhkirat-ul-A hwal, Lucknow ed., p. 99.
o
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We also know that the fact of Hazin's performing
the pilgrimage 1s mentioned only once in the
Tadhkirat-ul-Ahwal (Lucknow ed., p. 99). We
have to see whether Hazin performed the pilgrimage
in 1143 A.H. or 1144 A H.

The year 1143 AH. is impossible. Because,
while at Bandar ‘Abbas'—prior to his departure for
Mecca—Hazin was informed through letters from
Shah Tahmasp and other military friends about the
defeat of the Iranians by the Turks and the con-
sequent treaty of Hamadan.? This conclusively
shows that Hazin did not quit the shores of
Iran before 1144 A.H., viz., the year of defeat of the
Iranians at the hands of the Turks near Hamadan.?

According to Master:* “In 1144 A.H., when Nadir
Shah had taken Adharbaijan from the Turks, Hazin
visited Isfahan and Shiraz and being unable to see the
miseries of his countrymen, started on a pilgrimage.”

The natural conclusion is that Hazin prepared
himself to perform the pilgrimage in 1143 A H. (as

1s evident from the words :
Ml l._.n.-s..‘r i.__.l)l.'l).) Am} ‘_}..‘,a" M\_ﬁéj )l)..ﬁ ._,XJ Am).}
- S L_.-h....l').l ;.JL*‘

'Bandar ‘Abbas.—a Persian seaport situated 56°-20/ east lat.
(Greenwich) and about 27° north lat. in the south-east of the province of
Fars, near Kirman frontier.

For details see Encyclopaedia of Islam, Vol. I, p, 699 and Jughrafiya-i-
Mufassal-i-Iran, Vol. II, p. 247.

* Tadhkirat-ul-A hwal, Lucknow ed., p. 99.
*See Encyclopadia of Islam, Vol. IV, p. 616.

* Master’s Introduction to his translation of Hazin's Tadhkirat-ul-
A hwal, p. iii,
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i

in the Nishtar-i-‘Ishq)' but could only perform j
it in 1144 A.H. the year for the whole of which he |
was at Mecca. 4

Hazin performed the pilgrimage in 1144 AH.
going from Bandar ‘Abbas to Surat ; staying at SUrat
for two months ; proceeding to Judda ; and thence to
Mecca. Hazin returned from the pilgrimage w»a
Lahsa, Bahrain, and Bandar ‘Abbas in the month of
Muharram 1145 A.H./June-July 1732 AD/

From Bandar-‘Abbas.Hazin sailed for India (to
be more exact Sindh) on the 10th of Ramadan 1146
A.H3?/14th of February 1734 A.D. in the reign of
Muhammad Shah.* Hazin arrived at Tatta® in the
beginning of the month of Shawwal® (March)
1146 A.H./1734 A.D. h

Shah Nawaz Khin,” Ghulam ‘Ali Azad? and
Mirza Ahmad ‘Al would give us to understand

! Nishtar-i-*I1shq, Bankipur MS. 716, {. 546.

* Tadhbkirat-ul-A hwdl, Bombay ed., p. 99. 1

3 Ibid., Lucknow ed., p. 116; Mira'at-i-Aftab Numd, Habib Ganj
MS. 32/33 s.q., ** Hazin."”

‘ Histoire de la Litterature Hindoui et Hindoustani by Garcin de
Tassy, Vol. I, p. 227 ; Ara'ish-i-Mahfl, Calcutta ed., p. 83; Khulasat-ul-
Kalam, Bankipur MS. 704, {. 211a.

Muhammad Shah d. 1161/1748. See Oriental Biographical Dictionary,

D 21

S Tatta, the capital of the preceding district (Tatta), situated on
the banks of the Indus . ... mention is made of Tatta so early as 92 of the
Hijra. or A.D. 714.... Even so late as 1742 A.D. when visited by Nadir
Shah, it wasa place of considerable trade, since which date its decay has
been uninterrupted. See Hamilton’s East India Gazette, Vol. II, pp. 625-26.

¢ Tadhbirat-ul-Ahwal, Lucknow ed., p. 116. »

* Mira'at-i-Aftab Numa, Habib Ganj MS. 32/33 s.q. Hazin.

8 Sarw-i-Azad, p. 225.

® Kitab-i- Nujim-ul-Asma fi Tardjim-ul-'Ulama, Lucknow ed., p. 283.




Times and Works 85

that Hazin reached Tatta in 1147 AH. While
Saksena! would have us believe that Hazin reached
Delhi in 1147 A.H. All of them are wrong: Hazin
reached Tatta in 1146 AH. and Delhi in about
1149 A.H.

Firstly, because the voyage from Bandar ‘Abbas
to Tatta could not have taken Hazin more than a
month.

Secondly, there is no evidence to the contrary in
the Tadhkirat-ul-Ahwal to show that Hazin was
forced to disembark and stay at any place during
the course of his voyage from Bandar ‘Abbas to
Tatta.

Thirdly, whereas Azad’s statement in the Sarw-i-
Azad (p. 225) is confused, he clearly states in
another place, viz., Khizana-i-‘Amira (Lucknow ed.,
p. 194), that Hazin was in Bakkar in 1147 A.H.
where he exchanged interviews with Azad and offer-
ed Azad a copy of his (Hazin's) verses in his own
hand.* If Hazin had reached Tatta in Shawwal
1147 A H./February-March 1735 A.D., how could he
be in Bakkar in the same year (1147 A.H.)—nine
months later; as Shawwal is the 10th month of
the Muslim year. Moreover, it is interesting to
note, that the meeting of Hazin and Azad took
place at Bakkar, somewhere in the latter half of

' A History of Urdu Literature, p. 47.

2 See infra,
_ ?Because on his way to Bakkar, Hazin stayed at Tatta and Khuda-
Abad for two and seven months respectively. See infra.
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the year 1147 A.H. For Azad was at Bakkar on

his way to Delhi from Sewistan' which place he
left in the middle of the vear 1147 AH.? As Azad

was in Lahore on the 7th of Rajab 1147 A.H./3rd
of December 1734 A.D.’ his meeting with Hazin at

Bakkar must have taken place in Jumada I or II
1147 A H./September-November 1734 A.D.

Fourthly, in the Tadhkirat-ul-Ahwal, Hazin
says, that from the date of his arrival in India up till
then he had seen the whole of the country from
there (i.e., Tatta) to Shahjahanibad in the past eight
years. As the date of the composition of the
Tadhkirat-ul-Ahwal is the latter end of the year
1154 A H. we thus get the exact date of his arrival

86 Hazin: His Life, g
|
3

Fifthly, none ofsthe later dates tallies if we
accept the date 1147 A H.

The reading of the text in ‘Igd-i-Thuraiya® 1is
rather vague on this point. It runs: * Hazin came
to Tatta and Bakkar at the age of 42 according to
one statement and at the age of 46 according to
Mulla Muhammad Nazir ‘Ali Hamadani” These
sive us the years (1103+42=)1145 AH. and

) Sewistin—a large province of Balochist@n. ... extending south-
wards from Qandahar . . . It is divided into the districts of Jhalawdn to the
south and Saharawin to the north, which includes Nooshky in the desert
and Mustang and Shal to the northward. See Hamilton’s East India
Gazette, Vol. II, p. 520.

2 See Khizana-i-'Amira, p. 124.

8 Ibid., p. 28.

* Tadhkirat-ul-A hwal, Lucknow ed., pp. 116-17.

8'Jgd-i-Thuraiyd, Rampur MS. 52, f. 56b; ibid., Aurangabad ed.
pp. 21-22.
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(1103 +46=)1149 AH.; both of which are wide

away from the mark.
At Tatta Hazin stayed for more than two months.’

Leaving Tatta by a boat, he crossed Sewistan and
reached Khudi-Abad? where he stayed for seven
months® From Khuda-Abad Hazin agian took a
boat and reached Bakkar in (Jumada I—II) 1147
A-H'/1734 AD. He staved at Bakkar for one month®
{up to Sha‘ban 1147 A.H./December-January 1734-35
AD.). From Bakkar Hazin slowly made his way
for his destination Delhi wvia Multan where he
stayed for two years (up to Sha‘ban 1149 A.H./Decem-
ber 1736 A.D., and Lahore where he stayed for about
three months (up to Dhi'l Qa'da 1149 A.H./March
1737 A.D.)

Hazin reached Delhi in the end of 1149 A.H.
roughly ; as is referred to in the Tadhkirat-ul- A hwal®,
in the following passage :—

&S g3y gl:. B LT Slea olds o 5959 A 5 ‘i,;v.;:

s Jlw s el Gl my Bale g et 5 Asyl Jle pad
Ay gy OBl ouds )0 A5 AXLS 5 oaS

“In short, from the time of entering Shahjahanabad

up to the moment of writing, which is the latter end

! Tadhkirat-ul-A hwal, Lucknow ed., p. 117.

® Khudd-Abad, ruined town in the Dadd taluka of Larkana
District, Sind, Bombay, situated in 26°40’ north and 67°46” east 16 miles
north-east of Sehwan on the North-Western Railway, Imperial Gazetteer
of India, Vol. XV, p. 284. -

* Tadhkirat-ul-A hwal, Lucknow ed., p. 117.

* Khizana-i-* Amira, p. 193 ; Sarw-i-Azad, p. 225.

* Tadhkirat-ul-A hwal, Lucknow ed., pp. 117-118.

¢ Ibid., p. 143.
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of the year 1154 A H., it is something more than three
years that I have been living in this city.” This gives
us (1154 AH.—3+x=) 1151 A H. which is the date
of Hazin’s coming to Delhi for the second time and
taking an abode there—as we shall see presently.
1151 A H. minus 1 gives us 1150 A.H,, i.e., approxi-
mately the year of Hazin’s arrival at Delhi for the
first time.

The year 1147 AH. given by Husain Quli
Khan' as the date of the arrival of Hazin in Delhi
is at once disproved by a consideration of the dates
immediately preceding. The meeting of Hazin and
Arzu placed by Beale® in 1147 AH./1734 AD. in
Delhi is also incorrect. The date 1151 AH. given
by Master® is also inexact. According to Nizami,
“ Hazin came to India after it had been plundered
by Nadir Shah in 1737 A.D./1146 A.H.” Every bit
of this statement—including the Christian year 1737
A.D. as corresponding to the Muslim year 1146 A.H.
—is incorrect, except the year 1146 AH. which by
chance turns out to be true: being the year In
which Hazin came to India. In the Yad-i-Baida@® it
is stated : *“ In these days he has come to the capital,
Delhi.” This should not be construed to mean that
Hazin came to Delhi in 1148 A.H. which is the date

' Nishtar-i-‘Ishg, Bankipur MS. 716, . 546.

2 Oriental Biographical Dictionary, p. 386.

3 Master’s Introduction to his Translation of Hazin's Tadhkirat-ul-
A hwdl, p. 11i.

* Qamus-ul-Mashahir, p. 200.

* Yad-i-Baida, Bankipur MS. 691, f. 65.
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of composition of the improved edition of the
Yad-i-Baida. Because the information contained in
this book was supplemented even after 1153 A.H.
See article on Azad published by Savyid Wajahat
Husain in the J. R. A. S. B,, Letters, Vol. II, 1936.
No. 2, pp. 128-29.

In his Majma'-un-Nafa'is, Panjab University MS.
PF. I. 24, f. 681. Arzd says that Hazin came to India
about 15 years ago. Counting from the date of
composition of the work, viz., 1164 A.H,, it gives the
exact date 1149 A H.

On reaching Delhi, Hazin put up in the house
of ‘Umdat-ul-Mulk.! After more than a vear’s
stay in India® and about a month’s (Dhi'l Qa'da-

'*Iqd-i-Thuraiya, Aurangabad ed., p. 22. Hazin has composed the
following enigmatical chronogram on the death of Anjam :—

Ml pinesm 30 BUOUS )  gaade

B g #$ 4 *

2305 Jlog Sy By 0 483 e
MBS Bl sl plly Ailee oy
* * * *
LSRN Pyl of Sun g
S o g ) g8 oyt s =8 385

(g o y=08) — (54 5)=1466— (74-300) =1466 — 307==1159 A.H.

?In the following passage in the Tadhbkirat-ul-Ahwal, Lucknow

ed., p. 121 : =~

Sl a8l Jloo &G Coowe 9 fomiloy deow Las Hle g3
o M) v 2 oep s Sile (LT (2 peer pama 00

= ﬂn.l-;:! e-q-na-'ﬁ d,ﬂlq-ao
the words ©24ed Saals) c.>3;‘5" Jw O Tuve ¢ do not go with the

words : Vwdlwy Jdaon Las 9“;—95 immediately preceding it, as that
brings us near 1150 A.H. If so, how could Hazin be in Lahore in 1149
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Dhi’l Hijja 1149 A .H.) stay at Delhi.l

Hazin was disgusted with the country and he
returned to Lahore in Dhi'l Hijja 1149 AH. with
a view to go back to Iran or Khurasan?® At Lahore
he heard the news of the arrival of the Qizilbash
army with a view to subjugate the fort of Qandahar.

Lo

on his return from Delhi, if he was at Delhi in 1149 A.H. (roughly). See
p. 91,

' Because we learn from Letter XXVII addressed to Naww3b Sadr-

ud-Din Muhammad Khan, that Hazin reached Lahore in Dhi'l Hijja
1149 A.H.

3 l..,_,JLuU;J ,.L:\ Au.S .-n/,f 1_,.& 3 u__-.ab dloael | Sow Ry U:l_,.\b

- Deavelsi ) leg A yaoY 3 CaelBl § oiasoy 93 533 53l }:n;b L:JM

Tadhkirat-ul-A hwal, Lucknow ed., pp. 121-22.

According to Majma'-un-Nafg'is, Punjab University MS. P.F.1. 24, f
170: “Hazin wanted to return to his motherland as no one recognized
his merit then ; and, because his delicate nature could not agree with the
hardships of the time.”

The remarks about the delicacy of Hazin's nature are unacceptable.
Hazin was used to hardships from a very early time: and with Nadir
Shah there in Iran, his return could not have meant anything but a
speedy and tortuous death. Yet, Hazin was more willing to court an
honourable death elsewhere than to lead a disgraceful life at a court
where intrigue and flattery played a paramount part and which he

describes 1n one of his qa;.*:'d.:is. See Kulliyat-i-Hazin, Lucknow ed., pp.
190-93. Also see Tuhfat-ul-'Alam, p. 52 :—

09232 B 51l Des dvaly andye dw 90 Jla 0T 4 5L

e,
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to liberate it from the hands of the Afghans, and
to besiege it.! Qandahar was at that time under
the domain of Husain, the brother of Mahmid.
Nadir Shah® marched his armies against, and
besieged Qandahar on the 9th of Dhi'l Hijja 1148
AH./21st of April, 1736; and conquered 1t on
the 14ch of Dhi'l Hijja 1149 AH/15th ot
April, 1737 AD.} Hence the year of FHazin's
arrival at Lahore is 1149 A.H. Hazin's Letters XXV
and XXVII addressed to Nawwab Sadr-ud-Din
Muhammad Khan show that he reached Lahore 1n
Dhi'l Hijja 1149 AH. This date fits absolutely with
those mentioned in Letter XXVII referred to above.
While at Lahore, he was taken ill and confined to
bed for a long time.*

From Lahore Hazin moved to Sultanpir where

he stayed for a few days; and thence he went to
Sarhind. On hearing the news of the coming of
Nadir Shah, Hazin retreated to Delhi. On Nadir
Shah’s arrival at Delhi on the 9th of Dhi'l Hijja
1151 AH., he concealed himself in the house of ‘Ali
Quli Khan Walih.® On Nadir Shah's departure from
Delhi on the 7th of Safar 1152 A.H., he went back

' Tadhkirat-ul-A hwal, Lucknow ed., p. 122,

*d. 1160/1747. See Oriental Biographical Dictionary, p. 288.

2 See Wagi‘at-i-Anand Ram Mukhlis, Lytton Library MS. 112,
ff. 3a-3b.

8 Tadhkirat-ul-A hwal, Lucknow ed., pp. 122 and 136.
" Riyad-ush-Shu'ara, ‘Abd-us-Salam MS. 630/51, f. 105b; Khizana-i-
‘Amira, p. 194 ; Nishtar-i-‘Ishq, Bankipur MS. 716, f. 547.
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to Lahore! At Lahore Zakariya Khan? the

Governor of Lahore, wanted to harm Hazin, but on
a letter from Walih, Hasan Quli Khan Kashi® (the
brother of Walih and a messenger from Muhammad
Shah to Nadir Shah) safely conducted him back to
Delhi' At Delhi Hazin concealed himself in the
house of Qizilbash Khan (Ummid).® He retired
from the city in the company of two or three atten-
dants after some days! In the meanwhile he had
written (in his poetic and prose compositions) many
insulting and ridiculing verses on India and the
Indians. This displeased some literati who put down
derogatory remarks about Hazin in their own com-
positions and thus led many ignorant people to
disacknowledge the merits of Hazin." The remarks
of Hazin infuriated s@me of the poet§ of Delhi who

' According to Tuhfat-ul-*Alam, p. 520, Hazin went to Lahore twice ;
or thrice with a view to return to Iran,

3d. 1158/1745. See Oriental Biographical Dictionary, p. 426.

3 Sic in Khizana-i-'Amira, p. 194; Naghma-i-*Andalib, Br. Mus.
MS. Or. 1811, {. 66a, has Kashani.

* Riyad-ush-Shu'ard, ‘Abd-us-Salam MS. 630/51, f. 105; Nishtar-i-
‘Ishqg, Bankipur MS. 716; and Khizana-i-* Amira, p. 194.

5 Naghma-i-* Andalib, Br. Mus. MS. Or. 1811, {, 66a.

Ummid d. at Akbarabad in 1156 A.H. See Chamanist@n-ush-Shu'ard,
Hyderabad ed.. p. 28.

Lol 00y yeds pod T 31 odan fl) 310 5 poal p s

l";’)'? é.;;::? c;‘_)L?n_'L-.m.AS- das @ la
9 Tadhkirat-ul-A hwal, Lucknow ed., pp. 137-38.
) * Khuldsat-ul-Kaldm, Bankipur MS. 704, {. 210b.
Hazin is not mentioned in the list of contents of the Khuldsat-ul-
Kalam, Bankipur MS. 704. See Bankipur Catalogue, Vol. VIII, pp. 137-42.
In the aforesaid catalogue (18) Mulla Jami; f. 138b; is followed by (19)
Sayyid Mauland Husaini Sadat with the takhallus Husaini. This is
incorrect. The order should have been: (18) Jami; f. 138b; (19) Hazin;
f. 210b; (20) Husaini ; f. 138b; and so on.

6

Marfat.com



woI 1611b |\

EE e

bt

Times and Works 93

wrote answers to his satires. Finding his stay there
inadvisable, Hazin left Delhi in 1161 AH. and
moved to Akbarabad. Staying there for a few days
he determined to go to Bangal® and with that
object he went to (Muhammadabad) Banaras.® He

reached Baniras in 1161 AH. as we are told by
Azad!t Moreover, there exists in the Rampur State

Library a bayad® of Hazin written at Banaras iIn
1161 A.H. This conclusively shows that Hazin was
at Banaras in 1161 A.H.

Then Hazin set for ‘Azimabad in Patna—not
with the intention of leaving India as we are told by
Ghulam Husain,® but at the request of Raja Ram
Nara'in, poetically surnamed Mauzun, the Governor
of ‘Azimabad, who was a pupil as well as a friend
of Hazin.

 Sarw-i-Azad, p. 225. According to Kitab-i-Najum-ul-Asma fi
Tarajim-ul-'Ulama, p. 284 : Hazin left Delhi in 1171 A.H. This 1s incor-
rect. See supra. According to Riydd-ush-Shu'ara, *Abd-us-Salam MS.
630/51, Hazin was at Delhi at the time of the composition of the MS.,
viz., 1161. See supra.

2 Bangal—the largest and most populous province of British India,
See Encyclopzdia of Islam, Vol, L. pp. 695-96. According to Mardum-i-
Didah, Habib Ganj typed copy, p. 49, and Khuldsat-ul-Kalam, Bankipur
MS. 704, £. 211a, it was with a view to proceed on a pilgrimage that Hazin
went to Bangil.

' Benaras : or Banaras (also called Kdshi), a holy city of the Hindus,
United Provinces. on the right bank of the Ganges. Encyclopadia of
Islam, Vol. 1, p. 693.

* Sarw-i-Azad, p. 225.

 Baydd-i-Hazin, Rimpur MS. 38. This is a beautiful MS. The
Rampur MS. is the only copy of the bayad known to me.

¢ Siyar-ul-Muta’'akhkhirin, p. 615 :—

_)-J'd ir)Lﬂ- UJ\-A:I-H) )L)T t.a..‘:n.ﬂ- o G )‘Jﬂ.ﬂ dtﬁ QT )b M

..:_,...J A3 i....JMqun ).:..:km )_,.: ..Jum HL\M Jla- )\ J\l_;
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Mahabat Jang, Shahamat Jang, and Saulat Jang
sent many letters to Hazin, repeatedly requesting
him to come ; butevery time he made an excuse and
did not agree to go and stay with them.!

There are many indications of Hazin’s returning
to ‘Azimabad more than once. One letter in the
Dasttir-ul-Insha’, Rai Mathara Prashad’s MS., f.
180b, tell us that Hazin was present in the Haweli
near the ‘Idgih in Patna city on the 6th of Dhi’l
Hijja, 5th year of the succession, i.e., the 15th of
November 1752 A.H./1166 A.D. Another undated
letter in the same collection, f. 284b, also speaks of
Hazin’s arrival at Patna.?

Hazin stayed at ‘Azimabad for a few days. He
left ‘Azimabad because the atmosphere of the place
did not suit him3s The following descriptive
account of Hazin's advent in Patna is to be found in
the Khulasat-ul-Kalam :* *“ Due to wilful starva-
tion and advanced age, he had been reduced to
extreme weakness and leanness when he first entered °
‘Azimabad. Moreover, his infirmity and sickliness
did not allow him to proceed further. So he stayed
in that city for a few years.” This is incorrect as
we find him back in Banaras after a couple of
years. Also according to Afaq:® *“ Hazin lived at
‘Azimabad for many years.” This statement is also

' Siyar-ul-Mata'akhbhirin, p. 615.
* Indian Historical Quarterly, March 1938, p. 85. Also see Ibid.,
. - December 1938, p. 766.
o %, * Safina-i-‘Ishrat, Bankipur MS. 699, f. 187b.
g W * Khulasat-ul-Kalam, Bankipur MS. 704, {. 211a.
B ' ® Afaq’s Tadhkira-i-Hazin, p. 25.

.
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hollow in every respect for the reason stated above ;
~ and, especially if Afaq means that Hazin stayed
at ‘Azimabad for many years on first entering it.
v There 1is, however, everv posstbility of Hazin's
' returning to ‘Azimabad and then staying there for
. some years. In fact, there is some indication of bis
staying at ‘Azimabad for some time in his Letters,
which please see. Also see Khulasat-ul-Kalam,
Bankipur MS. 704, . 211la :—
b [t 5oL o] 03 50 o2 ol g Aladl
. :_,,Tu.a Jex RLE 4 00,5 @) G5 o ;f..- Yo o
Giving up the thought of Bangal, Hazin returned
from ‘Azimabad to Bandras in about 1163 AH. He
selected Banaras for his abode and built for himself
a tomb there! Muhammad Rida® says: * He
built himself an abode with a garden and a mosque
as well as his tomb.”® According to Durga Das:*
“He built there two mosques, his tomb and some
other buildings.” Both Muhammad Rida and Durga
Das are wrong. Hazin built at Banaras his tomb ;
two mosques ; a house ; and a garden. No mishap has
happened to the tomb. Of the two mosques only one
! remains—that to theright of the Rauda of Bibi Fatima.
This is a small mosque made of mud. It was meant for
Hazin’s private use only. The other mosque existed
on the left of the Rauda. It was also a small

¥
y

! Nishtar-i-*Ishq, Bankipur MS. 716, f. 548,

* Naghma-i-*Andalib, Br. Mus., MS. Or. 1811, {. 66a. .

* Nishtar-i-‘Ishq, Bankipur MS. 716, f. 548, incorrectly says that the . w
tomb is known as Fatiman. For Fatiman see infra. 2

*Safina-i-*Ishrat, Bankipur MS. 699, £. 188a.
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mosque. Now that site is occupied by a bigger
mosque constructed by Hakim Muhammad Ja‘far in
1336 A.H./1917-18 A.D. Space for the bigger mosque
was provided by demolishing the original smaller
mosque and the western room of Hazin's house.
This unwise step was taken in order to provide
room for the people who assemble in Fatiman, in
the compound of the tomb of Shaikh Muhammad
‘Ali Hazin, on various occasions; and all of whom
could not be accommodated in the smaller mosque at
‘the time of offering prayers. In so doing Hakim
Muhammad Ja‘far and his associates have destroyed,
for ever, historical buildings which were important
both from the view of their antiquity and associa-
tion with Hazin.

About the origimal mosque there 1s only one
documentary reference available in Saiyed Mazhar
Hasan’s Tarikh-i-Banaras (p. 426) published in 1916
A.D./1334-35 A.H. It is as follows:—

“This mosque was constructed in 1167 AH.
when Hazin was 64! years of age. The Shaikh

composed the following chronogram :—
L= el Cawdolas 61;? ;S OSaenst (33 42 %) e.SLS.J._; Ans,

* Put thy forehead on the ground in this mosque
Because this place is meant for worship.
For the date of this building the Guardian-Angel.

Said : *“ It is the court for (obtaining) needs.”

! Mazhar Hasan in his Tarikh-i-Banaras, p. 426, incorrectly gives
66 years.
0o 2 In the text it is incorrectly written as “aw| sl . Read thus
J | it gives the date 1168 A.H. But scansion does not permit this reading.
| Hence it must have been written as asaismla. in the original inscription.

Marfat.coni



Times and Works 97

>+ 425 + I+ﬂ+c+ i+5+ — + ot o+ T 5 CJ+E+ \
-l+200+20+1+5+3+l+3+400+60+400+1+10+50+3+1
=1167A.H.

As already mentioned above, only the castern
room and some western portion of the house remain
now. The garden has disappeared altogether. It
was purchased by Qitlaq Sultan Begam for the tomb
of her husband. See infra.

All the above-mentioned buildings are situated
in the compound called Fatiman.

Hazin had an immense liking for Banaras about
which place he says :—

ol Saasl pls o Pt eay ooler
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“1 wouldn't quit Banaras; here there's a universal
temple ;
Every Brahman boy here is a Lachhman or Ram.”

It was on account of political reasons that Hazin
renounced Iran for India.* Accord-
ing to Hazin's own statement he
was suspected * of having a hand in the rebellion
of the people of Lar resulting in the murder of
Wali Muhammad Khan Shamlu, poetically surnamed
Masrir, the Governor of Lar,* appointed by Nadir
Shah. On the other hand, Wialih (a contemporary

Cause for leaving Iran.

 Naghma-i-*Andalib, Br. Mus. MS. Or. 1811 f. 66a has As%>

14He fled into Hindustan from his native country to avoid the
persecution of Nadir Shah in 1146 A.H.[1733 A.D."

Oriental Biographical Dictionary, p. 139. Also see Tu»flfat-ul-‘ﬁlﬂmi
p. 520.

3 See Tadhhkirat-ul-A hwdl, Lucknow ed., p. 107.

* Ibid., Belfour’s ed., p. 214.
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08 Hazin: His Life,

writer and Hazin’s quondam friend, whose account
of the event and those immediately following it,
given in the Riyad-ush-Shu'ara, fully agrees with
that of Hazin given in the Tadhkirat-ul- Ahwal)
definitely charges Hazin with the above-mentioned
crime, and holds him responsible for it! Walih
proceeds to say that, leaving Hazin at Bandar ‘Abbas,
he came to India. But after ten days Hazin also
joined him at Tatta and on enquiry told him that
the very incident had rendered his stay in Iran

impossible, and that, consequently, he had left for
India.?

Some of the ridiculous reasons assigned to

* See Riydd-ush-Shu'ara, ' Abd-us-Salam MS. 630/51, f. 104 :—
ST Oal ole 33 oS3 51 om ‘widyel e LY daks 4
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SSy Of AS Hyrues A alkEie ghalid Hadde Hla 0 (ds Al
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Guad VAT Guial ol LS 5L eud oK5 Hliob ¥
L(’;'f _}" LR 9 ‘,_xj-._x..l})f d}"‘“ dowe) )-J ;-G-#-' &.5;5’ b"‘" ..-)‘ "-""':"’
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* Idem,
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Hazin's coming to India are as follows:—-(1) Hazin
came to India in search of livelihood ; after squander-
ing away his father's property.! (2) It was destiny
that brought him here.! (3) Hazin came to Delhi
charged with a crime?® (4) In the Nigaristan-i-
Fars two contradictory and equally unacceptable
reasons are ascribed to Hazin's coming to India. They
are: Firstly, that he repaired to India after having
despaired of the conditions in Irdn; and to arrange
the affairs here (see pp. 207-208). Secondly, that
Hazin came here to take help from India as Babur
and Humayin °® had done before: and to liberate Iran
from the atrocities of Nadir Shah*® and the Afghans
(see pp. 209-210). (5) Hazin was expelled from
Iran by Nadir Shah because the former happened to

*Qamus-ul- Mashdhir, p. 200.

* Yad-i-Baida, Bankipur MS. 691, f. 65.

* Khuldsat-ul- A fkar, Bankipur MS. 712, f. 219a.

*d. 937/1530. See Oriental Biographical Dictionary, pp. 91-92.

®d. 963/1555. See Oriental Biographical Dictionary, pp. 162-163.

*In the following quatrain given on p. 762 of the Kullwyat-i-Hazin,
Lucknow ed.: —

Hazin hits at the low origin of Nadir Shah. Azad in his Nigaristdn-i-Fars,
p. 209, is doubtful about the origin of Nadir Shah. Sykes in his Persia,
p. 93, throws sufficient light on the point.

In the Bayan-i-Wadagi', Imperial Library of Calcutta MS. 50. {. 92,
the same ruba‘'l is quoted. From this ruba'i the author of the Bayan-i-

Wagqi* deduces that -Imam Quli Beg, the father of Nadir Shdh, was a
postin-sewer. He proceeds to say that the edict of Hazin is not to be
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be a friend of the Satawis! (6) Hazin came to !
India at the time of the usurpation of Iran by Nadir !
Shah ; in order to take for Iran help from Muham- ;
mad Shah : being well aware of the claims of the
Safawi emperors? over the Timurid emperors (of -
India)? and quite ignorant of the nature of the
rulers, amirs, soldiers, and subjects of the country,—
none of whom would make the acquaintance of
any one without an object* (7) “ Hazin came to
India due to: (a) the dominion of Nadir Shah over
the land of Iran; and (b) the disagreement of the
times and his nature.”® The latter portion ot
Arzu’'s view does not seem to be sound. And (8)
when Nadir Shah conquered Iran, Hazin became
disgusted with that place and hurried towards India.

E
relied upon as he happened to be an enemy of Nadir Shah and had left

Iran out of fear of Nadir Shah.

It is a well known historical fact that, on his accession to the
throne, Nadir Shah declared Sunni-ism to be the state religion of Iran and
engaged in a general persecution of the Shi‘as.

The atrocities of the Afghins over the Iranians (especially on the
Shi‘as of Lar) are recorded in the Tadhkirat-ul-A hwal, Lucknow ed., pp.
102-104. Hazin says that, in the persecution, the Shafi‘ls (which is one
of the 4 sects of the Sunnis) were spared. See ibid., p. 104. All these
oppressed people repaired to Hazin for help. See ibid., pp. 102-105.

* Naghma-i-' Andalib, Br. Mus. MS. Or., 1811, {. 66a.

?1 have translated the word ** Salatin ” by “emperors.”

3This refers to the help raken by Humayun from Shah Tahmasp
of Iran when the former was expelled from India by Sher Shah Suri.

The reading in the Tukfat-ul-'Alam, p. 520, is * Salatin-i-Baburiya™.
The Mughal emperors of India were, no doubt, the descendants of Babur
but they were not generally called Baburia or Baburies. On the other
hand, they were simply called Mughals—from their original home in
Mangolia, and Timurids—from Amir Timir who was the ancestor of Babur.

* Tuhbfat-ul-'Alam, p. 520.

5 Majma'-un-Nafa'is, Punjab University MS. PF. 1. 24, {. 169a.

5 Safina-i-Hindi, Bankipur MS. 715, {. 22b.
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As regards the fact of his departure from Bandar
‘Abbas Hazin says: *“In Bandar ‘Abbas there were
a few servants of Khan-i-Mu'azzam (i.e., Nadir
Shah). Just then there arrived a few men of
Muhammad Khan. Both the parties were aggressing
and rebelling. One day a few helpless people were
oppressed very much. At seeing this, my perturbed
mind lost all its forbearance: my heart sank ; and I
determined to leave that land.”?

By his assiduous refusal both to see the emperor
e fav luaving Muhammad Sh3h and to allow the
el emperor to see him, Hazin per-
manently lost the emperor’'s favour.? Hazin also
infuriated the poets of the imperial capital (especially
Arzt and Thabat by speaking ill of the former and
criticizing the deceased father of the latter). He
further lost the sympathies of the people of India in
seneral and the inhabitants of Delhi in particular on
account of his pungent satires on India. According to
Saiyid ‘Abd Ullah :®* Hazin did so due to the troubles
that he experienced in the course of his travels, and
his own nature. Hazin’s flimsy satires on the people
of Kashmir created for him yet another multitude of
enemies.

[ All these facts together, coupled with the murder
- of ‘Umdat-ul-Mulk on the 23rd of Dhil Hija 1159
A H. and the death of Muhammad Shah on the 27th

' Tadhkirat-ul-A hwal, LLucknow ed., pp. 115-116.
*See 'lgd-i-Thuraiya, Aurangabad ed., p. 22.
* Oriental College Magazine, Lahore, May 1929, p. 45.
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of Rabi-ul-Awwal 1161 A.H., left Hazin unprotected
and unshielded for the time being and rendered his !
stay at Delhi impossible ; and eventually he left it §
tor Banaras', in 1161 A.H.% never to return again. ﬁ
During his stay at ‘Azimabad, Hazin went out,
Cause for leaving one day, to see the city. He saw
AT the river Ganges flowing to the
north ot the city and the canal called Jilla to 1its
south. This reminded Hazin of the deluge in Multan?
He thought to himself: “ Should both the river
and the canal flood at any time, the city of ‘Azim-
abad which is situated between the two will invari-
ably be overflocded. It is not, therefore, wise to
stay at such a place.” Hence, he left ‘Azimabad for
Banaras. Thus according to Afaq.* But according
to Durga Das:® Hazmn left "Azimabad because the
atmosphere ot the place did not suit him. .
The emperor *‘Ali Gauhar, the na'ib-wazir Shuja‘-
His visitors.— ud-Dawla® (the Nawwab of Oudh),
'Ali Gauhar. and ‘Alijah Qasim Khan paid a
visit to Hazin.” * Shudjah-ed-doula and Mir-cassem
having repeated the wvisit, as if to take their leave,
were honoured with Qhylaat of a rich Dopata

|

e T e e g g 4

*See Makhzan-ul-Ghara'ib, Rampur MS. 57, {. 263.

* Sarw-i-Azad, p. 225.

* See Tadhkirat-ul-A hwal, Lucknow ed.. p. 120 for description of the

inundation of the Sindh and the loss in Multan.

* Afag's Tadhkira-i- Hazin, pp. 25-26.

"Safina-i-'Ishrat, Bankipur MS. 699, f. 187b.
_ " Shuja‘-ud-Dawla was the son of Manstr ‘All Khan Safdar Jang . . . .
o he was born in the year A.D. 1731/A.H. 1144 and after the death of his
8 o father succeeded to the Government.
. " See Infra.
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each ! and this was bound round their turbans not
by the holy man himselt, but by his steward.’?

On his way to India Hazin met Ghulam ‘Al
Azad Bilgrami® in Bakkar in 1147
A.H. (See supra). On this occasion
Hazin presented a copy ot his poems written with
his own hand to Azid.! Of these poems the
following verses are quoted in the Nigar :°

Azad.
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Raja Balwant Singh of Banaras was very tond
of Hazin. He used to respect him
and provide for his needs. Balwant
Singh used to visit Hazin. The Shaikh also used to
meet the Rija very sincerely and tried for the

perpetuation of the life and rulership of the Raja:

o

Balwant Singh.

 as is evident from the recommendation that Hazin

'In another place (Tr. of Siyar-ul-Muta'akhkhirin, Vol. 11, p. 176,
footnote 84) Raymond says: ** He (Hazin) gave them each a Qhylaat and.

Lk

a Dopata . ..
*Raymond, Tr. of Siyar-ul-Muta’akhbhoin Vol 11, p. 524 footnoi - 275
» d. 1200/1756. See Oriental Biographical Dictionary, p. 86.
* Khizana-i-'Amira, p. 194; Yad-i-Baida, Bankipur MS. 691, {. 65.
> Nigar, March 1930, p. 24.
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made to Shuja‘-ud Dawla as already narrated in the
account of the aforesaid Raja at the time of his
intention to conquer the fort of Chinar Garh and
Shuja‘-ud-Dawla’s taking notice of it! A brief
account of Hazin's recommendation of Raja Balwant
Singh to Shuja‘-ud-Dawla is as follows :—

At the time when Nawwab Safdar Jang deprived
Mir Rustam ‘Ali of all the Chahar Sarkar and handed
them over to Raja Mansa Singh and Shaikh ‘Abd
Ullah, he also separated the fort of Chinar Garh
and handed it over to Mirza Ahmad Beg who was
an Irani. Mirza Ahmad died in 1166 A.H./1752
A.D. and left a young son named Agha Jani. In
consideration of the services rendered by Ahmad 1}
Beg, the Nawwab allowed Asha Jani to succeed his
father and to remain #n command of the fort;and . |
appointed Agha Mir (a servant of his father) to act |
as his agent.

At the death of Safdar Jang in 1169 A.H./1756
A.D., Rija Balwant Singh got an opportunity and
conspired with A_g_l'l_e'l Mir. But somehow or other
Shuja‘-ud-Dawla came to know of it. Marching
with an army with the intention of deposing the
Raja, he camped at Jaunpur. Qut of fear of the
Nawwab, Raja Balwant Singh left his residence at
Ganga Pur and went along with his family to the
hilly tract of Latif Pur. The Nawwab pitched his
tents in Banaras. Nawwab Shuja‘-ud-Dawla was
highly displeased with the misdemeanours of Balwant

tSee T&rﬂ_zﬁ-i-Ban&'fas by Mazhar I:Iasan; p. 425.
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Singh and had determined to deprive him of the
whole State. At Shuji‘-ud-Dawla’s order a boat-
bridge was put across the Ganges and the artillery
and infantry were set in pursuit of the Raja.

When Nawwab Shuji'-ud-Dawla went to sec
Shaikh ‘Ali Hazin at Fatiman, the Shaikh gave him
a bit of affectionate advice, saying : ‘' Raja Balwant
Singh pays his instalment of gold in time and keeps
his subjects prosperous and happy. He should not
be ruined. Moreover the hilly paths are difficult to
traverse and the army will not find it easy to pass
through them. What is the good of taking undue
trouble over a small affair and destroying the creation
of God?"” But being extremely angry at the time,
the Nawwab did not listen to his advice. For details
see Mazhar Hasan’s Tarikh-i-Banaras, pp. 191-193.

At the time that Hazin entered Banaras, the
place was under the sway of Maharaja Balwant
Singh. The Maharaja desired to despatch a noble-
man of his court to enquire of Hazin whether he
had come down to Banaras merely as a traveller or
had a mind to settle there. The courtier submitted
that he had not got the guts to do 1it. The
Mahardja thereupon determined to go himself.
He went to Hazin and questioned him about the
state of affairs. Hazin replied: “I am a traveller
no doubt : but if you allow me to do so, I would
construct a hut here and live therein. The Maharaja
consented to it on the term that Hazin would
coach his son, Kumar Chet Singh. Hazin agreed to

4 #‘l
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it on the condition that the Kumar would himself
come up to Hazin to take his lessons.!

Maharaja Balwant Singh loved hunting and was
extremely fond of chasing lions. He was dissuaded
trom doing so by Shaikh Muhammad ‘Ali Hazin in
whom he had a firm faith and whom he used to
visit now and then. The Shaikh used to tell the
Maharaja: “ The poor animals graze a little grass and
do a bit of copulation. Why then destroy a hundred
sweet souls of the animals for a moment’s joy 2 ?”

Poetically surnamed Khushgi met Hazin twice.
The earlier meeting took place at
Delhi. On this occasion, Hazin was
reciting and abundantly praising the following ruba'i
of Mu'1zzi ;*

Bindra Ban Das?
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“O king of the earth! thou hast thy throne on heaven;
Soft is thine enemy when thy bow 1s stretched hard. ,
Light is thy charge and heavy thy stay 3
Thy counsel is old : thy fortune young.”

Another meeting of Hazin and Lala Bindra Ban

Dis. the author of Safina-i-Khushgu, took place at
Banaras, on the return of Hazin from ‘Azimabad.

1 Sham', January 1927, b. 15.
nA . ! For details sece Tarikh-i-Bandras, Bankipur MS. 608, t. 113a.
u g 3 For his life : see Majma'-un-Nafa'is, Punjab University MS. Pf. L
24, if. 197-198.
* Safina-i-Khushgu, Lytton Library MS. 34, Vol. I, S. V. “"Mu'izzl.’
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Khushgt sent a tew verses to Flazin and requics.od
an audience which was granted.  On that occasion
Hazin recited some verses of his own ot which we
quote the following two:" -
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Ghulam Husain, the author of Siyar-ul-Muta’-
akhkhirin, met Hazin at Banaras
where he went to see him atter
taking leave from his friends. Ghulam Husain was
then in the retinue of ‘Alijah, who after his defeat
by the English had withdrawn himselt to some
place about 6 or 7 Karoh from Banaras. OSee
Siyar-ul-Muta'akhkhirin, pp. 743-744. The defeat of
‘Alijah and his withdrawal to Banaras took place
at the end of Rabi' II or beginning ot Jumada I.
1177 A H.
Ghulam Husain used to visit Hazin tor about
5 months commencing with the above date and
, terminating with the return of ‘Alijah to Banaras in
the company of the emperor Shah ‘Alam?® and
# Shuja‘-ud-Dawla in the middle (or end) of Ramadan.
r' L 1L7T AP

Ghuiam Husain.

) See Safina-i-Khushgu, Bankipur MS. 690, ff. 1826-183a.

d. 19¢th November A.D. 1806/7th Ramadan A.H. 1221, See Oreintal
Biographical Dictionary, p. 361.

* Siyar-ul-Muta’akhbhivin, p. 746. Afiaq in his Tadhkira-1-Hazin, p. 33,
places the departure of Ghulam Husain from Hazin on the 3rd of Jumada
II, 1179 A H.{17th of November, 1765 A.D.

¥ a_,‘.
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108 Hazin : His Life, "

Was the son of ‘Abd-ul-Ghani Beg Kashmiri. !
At first he was an office-bearer in
the Kingdom. Finally, due to his |
contented nature, he relinquished his office thinking
it to be incompatible with his disposition. He used 1
to pass his days in a dervish’s garment in Delhi.
He looked only to the exterior and was provident.
He used to meet everyone with a great lowliness
and humility. He was delicate of imagination like
his father. He used to recite his verses with perfect
affection and affliction.

Girami.

Along with a few followers of his he went to
see Shaikh ‘Ali Hazin one day. The Shaikh was
bored by his meeting and remarked high-mindedly :

“I used to hear that dacoities fall in India : it may
be the same.” >

Girami died in 1156 A.H. See Nishtar-i-‘Ishg,
Punjab University MS. APF. 1, 15, . 475b. 1
Hakim Beg Khan Lahori visited Hazin on two

successive days at Banaras. In the
Mardum~i-Didah® Hakim says:
“On the first interview I had not taken with me
any of my verses. Hazin asked me to recite some
of my verses but I replied that I did not remember
any. I went to him again in the morning on the
following day; carrying with me some of my latest
verses. Hazin gave me a leaf of his latest verses in
memorium.” |

Hakim.

* Mardum-i-Didah, Habib Ganj typed copy 51/26, p. 50. i

|

J
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Mir Muhammad Husain had met Hazin. Husain
was a resident of Ajudhya! He
made the friendship of Hazin at
Banaras.! He died at Banaras in 1205 A.H. and is
buried close to the tomb of Hazin.®

Named Nawwiab Amin-ud-Dawlah ‘Acziz-ul

Mulk *Ali Ibrahim Khan Bahadur

Nasir Jang, with the takhallus
Khalil, the author of Khulasat-ul-Kalam, visited
Hazin at Banaras. Khalil says* that Hazin used to
live his life by enjoying the pinings of esoteric pain
and shedding tears. Hazin paid special attention to
Khalil and presented him with some autograph
treatises.

Named Mirza Muhammad Fakhir Makin, was the
son of Muhammad Ashrat. Due
to the invasion of the forces of
Ahmad Shah Durrani and the approach of numer-
ous misfortunes, Mirza Muhammad Fiakhir Makin
Dehlawi leit Delhi for Lakhnau in the year 1173 A.H.
From Lakhnau he left for Banaras in order to meet
- Hazin. Lastly, he returned to Lakhnau.®

While examining the anthology of Ashraf ‘Ali
Khan, Makin objected to the use of the word —=3;3
- ina qit'a of Mir ‘Aqil Kauthari, saying: * «—2J is
~an Irani word. To form =5 and 23 out of it is

I:Iusuin.

Khalil.

Makin.

' Subh-i-Gulshan, pp. 135-136.

? Ruz-i-Rushan, p. 178.

' See Subh-i-Gulshan, pp. 135-136 and Ruz-i-Rushan, p. 178.

t Khuldsat-ul-Kaldm, Bankipur MS. 704, {. 211a.

® For details see Nata'ij-ul-Afkar, Lytton Library MS. 36, {. 418.

Marfat.com
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110 Hazin: His Life, |

a sign of ignorance. Alas! that people should commit !
such errors. * Sauda, while criticizing this remark in !
his Risala-i-'Ibrat-ul-Ghafilin, under the heading a
Ta‘rib wa Tafris, says: * The objection of Fakhir 4
Makin is a hit at the ignorance of Shaikh ‘Al ;
Hazin, because Ashraf ‘Ali Khan had copied this
qit‘a of Kauthari from the bayad signed by Hazin.”
Sauda justifies Hazin by quoting from Khagani and
Awhadi and referring to Amir Khusrau.!

The following verses of Hazin contained in the
Tadhkira of Ashraf ‘Ali Khan were also criticized

by Makin :—

R P e
28 umlij ...:;-h}.a‘.: oo lg ab) L e o
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In the 2nd hemistich of the 1st verse, Makin
substituted the word « for the word o'% used by
Hazin. See Risala-i-‘Ibrat-ul-Ghafilin (printed along
with the Kulliyat-i-Sauda) Newwul Kishore ed.
Sept. 1887 A.D./Dhi’'l-Hijja 1304 A.-H., p. 54. In the
o>nd hemistich of the 3rd verse Makin replaced
'3 by Sths, The usages of Hazin are defended
by Sauda in the Risala-i-‘Ibrat-ul-Ghafilin, p. 35.

Two more verses of Hazin objected to by Makin
are also to be found in the Risala-i-‘Ibrat-ul-Ghaflin,

p. 55.

' See Sauda. Deccan ed. p. 351.
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The meeting of Makin and Hazin 1s also men-
tioned in the Sham'-i-Anjuman (p. 416) and Gul-i-
Ra‘na (Curzon Collection MS. 511, t. 3696) and
Riiz-i-Riishan (pp. 647-43).

Makin attempted to improve the verses of Hazin
in the reign of Shuja‘-ud-Dawla.!

“During the stay of Shaikh ‘Abd-ur-Rada-i-
Matin in Lakhnau, the Shaikh and Mirza Fakhir
Makin used to occupy the seats foremost ot all the
other poets in the symposiums held there. Some-
one injured the feelings of Mirza through an initial
verse of a poem. The Mirza remonstrated in a
complaining gasida in the metre of Anwari's gasida.
The qasida is entitled Mihdar-ul-Aman. The name
of the qasida yields the date of composition 1171
AH.:? In the gasida Makin says®:—

dly pley o> 8 s d e gad e A JeE

b (L

Mb QL:.:-’ ‘.L._'».}:{ u"““u"' AS e J.;)J E)._h‘} dﬁ_a;b \_5;3._\}
ol Hlyaes plis ol g Dm0 s SR ey soas
| Maikin died on the 21st of Muharram 1221 A.H*
i His name i1s Mir Saiyid ‘Ali. He belonged to
Isfahan. One day Hazin invited

i him to undertake a journey to
B India. Mushtiq replied : * Accompany me to the

Mushtaq.

'+ Ud-i-Hindi, *Aligarh ed., p. 132.
? This date shows that Makin had also been to Lakhnau in 1171 A H.

' Gul-i-Ra'nd, Curzon Collection MS. 511, ff. 3695-370a.
' Ruz-i-Rushan, p. 647.
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bath. Let us sprinkle its water there ; let there be a
fire in the hearth and let us have fans in our hands:
that is the very atmosphere of India.” Mushtaqg
died a few years before Hazin! He died in
1170 A.H.2
A mad poet of Jaunpur came to see Hazin in
Banaras and out of a claim for
equality of status he took his seat
on the very bed which was reserved for Hazin.
The Shaikh disapproved of it and remarked :
“Uy aiBemy Sawesd 3y e 2”7 (In this assembly
there is no place for strangers). Qarin replied:
“ Q1 adlee o Kilays a8 (whoever gave permission
to the moth?) The Shaikh was highly pleased on
hearing this and inquired about his state of affairs.
(Qarin recited this vezrse :
Sl bl B8 S Lgda el 1 oY SN oK 3 gy .

”

(My head is a tulip-bed through the stones of the boys: &
Madness has destroyed the days of spring).? 8

Qasim Khan. See ‘Ali Gauhar, supra. 1-
Mirza Muhammad Ja'far, poetically surnamed
Rahib, was born at Isfahan. He
was a Saiyid and a descendant of
the Safawi emperors. He was for some time a class-
fellow of Hazin. He is the tutor of ‘Ali Qulr Khan
Waliht He was born in the year 1113 AH. at

Isfahan and died in 1166 A.H.5

(Qarin.

Rahib.

! See ‘Igd-i-Thuraiya. Aurangabad ed., p. 52.

* Ruiz-i-Rushan, p. 628.

3 See Tdrikh-i-Bandras by Mazhar Hasan, p. 424.
* See ‘Iqd-i-Thuraiyd, Aurangabad ed., p- 29.

5 Khizdna-i-'Amira, Lucknow ed., pp. 246-247.
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M. Raymond, a French Creole who has assumed
the Muslim name of Ha3jt Mustata
and who translated the Siyar-wl-
i Muta'abhbkhirin into English under the pscudonym
. of Nota Manus, according to his own statement’
visited Hazin twice in 1764 and 1765 A.D.

Shuja‘-ud-Dawla. See *Ali Gauhar ; surra.

Hazin made the friendship of Mirza Muhammad
Rida’, poetically surnamed Ummid.
and popularly called Qizilbash Khan
Ummid, in Delhi (c. 1150-1159). They used to
enjoy the company and verses of each other. One
day Hazin went to see Ummid in the latter’s house.
At the very moment Ummid was busy drinking
wine. Unaware of the fact, Hazin proceeded i1n
the direction of the house. Perceiving no other place
of rest or concealment, Ummid threw down the
curtain of the house and on the approach of Hazin
recited the following verse from within :

Raymond.

Ummid.

ol el Ol p5 5
0] Sl O e 9B 3 kel
" Please return, Oh Shaikh! it is a drinking banquet

here.
Lest your skirt gets moist ; it is drinking bout here.” ®

Ummid came to Delhi in 1150 A.H. and died
there in 1159 A H.3

' Raymond’s Tr. of Siyar-ul- Muta akhbhirin, Vol. I1, p. 176, footnote 84.

* Nishtar-i-‘Ishq, Bankipur MS. 716, ff. 165-166.

*See Sarw-i-Azad, pp. 209-210. According to Chamanistan-ush-
Shu‘ara, Hyderabad ed., p. 28, Ummid d. in 1156 A.H. at Akbarabad.
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Niar-ul-‘Ain Wiaqif! visited Shaikh ‘Ali I—Iazm
at Banaras. Before Wazqif could‘i

dwulge his identity Hazin enquired :

of him: '*S_41s w3152 “ Are you acquainted w1th-§

the acquaintance ?” “Are you acquamted Wlth'i

Waqif?” To which Waqlf replied: #3ls. “Iam

acquainted : ” or, * I am Waqif.” |
After some formal talk Hazin asked him for his

verses. Waqif read out his verse:

Waiaqif.

5255 gy 023 n.f»:‘ a3 g “‘;ﬂf

1828 0y 2 o B e 2
" How long would you roam about with your father, O

lovely chap! i
Would ! you become fatherless! Would ! you become ¥
tatherless ! ™ 3

Hazin improved?it thus:
B25 gy 38 gl wia B 00 ) o
1 J:; ﬁ,f ..;:...,.:Eal;f B Caeadd D3k loia '
" How long would you roam about with your father, O
infidel chap!

God make you orphan (unique) ; that you become a
precious pearl!”

Then Waqif recited the following verse :—
pOS D J"“JL’ )@-5 ol -._..-...wN B i
NP ,__,.;).A.\.t- )La BOAZL) Moo ch

"I saw black wrlstlets on the wrist of that coquettish

beloved :
I beheld an embergris cobra coiled round a Sandal

shoot.”

! d. about 1190/1776. See Oriental Biographical Dictionary, p. 414
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Hazin remarked:

what is the need for all this length ?— only the

following would do:
Bole Boax=y oo plLL &5 T Cwso 5> Aam

® ﬂq._ uﬂ

* Black wristlets oh the hand of that beloved
Is a snake twisted round a Sandal shoot.”

Wagqif accepted both the corrections.
According to Wahshat:* Waqif read out the
following verses at the request ot Hazin who

enjoyed them greatly :

..-uJJ h ,j'l LYo d} | & é\ sy J.} U] .._..-..I.S.......; d\:-..."....;

4

Every bud blassomed. except my heart.
Alas my heart ! alack my heart !
O God, what should with the stanes of the boys do

My delicate heart ; —the flask of my heart !~
~ Seal-ring. The following inscription was in-
scribed on the Seal-ring of Hazin:
‘Al ibn-i-Abi Talib.?

5 It served the double purpose of (1) being a seal-
i ring containing Hazin's alias (‘Ali) and his father’s
name (Abi Talib); and (2) bearing the full name
it (‘Ali ibn-i-Abi Talib) of the 1st Shi‘ite Imam ( peace
_be upon him).

' See Nigaristan-i-Fars, p. 226. Also see Tdrikh-i-Banaras by
| Mazhar Hasan, p. 423.

* Makhzan, December 1909, p. 23.

_ ' ‘Iqd-i-Thuraiya, Rampur MS. 52, f. 58. Ibid., Aurangabad ed., p. 22;
| Mardum-i-Didah, Habib Ganj typed copy 5126, p. 48. Majma'-un-Nafa'is,
| Punjab University MS. PF, 1. 24, {. 169a.
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t

The inhabitants of Banaras—whether Hindus or :
Musalmans—were extremely reve- |
rent towards Hazin. They came |
over long distances to see him ; and prided- in having -'
seen him.! Hazin lived at Banaras for a long time 1}
in such a manner that people suspected him of :.
receiving Divine help and of knowing alchemy.,* and §
having the jinn under his control: for he spent |
thousands of rupees every month.

Azad's® explanation for Hazin's thriftlessness :'_
and extravagance (without there existing any osten-
sible means of his income) is :— (1) Hazin's gana‘at §
(self-contentedness) ; (2) the help that he received
from Muhammad Shh ; and (3) the secret help that %
he received from the chiefs of the time, especially the ;
Nawwabs of Oudh, Murshidabad, Bihar, and Bangal. |

Azad’s explanation, reproduced above, is not a }
nice one. (1) We have to further explain that, due to #
his gana‘at Hazin remained satisfied with a very little ¢
portion of his income and squandered away the rest;
(2) the reference to Muhammad Shah takes us to a
much earlier time. But this minor discrepancy can }
be bridged away when we recollect the permanent
fiefs which Muhammad Shah had granted to Hazin;
(3) there was no need for Hazin’s receiving secret|
help from any chiefs or Nawwabs. He could
openly accept gifts from them—which perhaps he.

At Banaras.

* Makhzan-ul-Ghara'ib, Rampur MS. 57, £. 263. |
* Naghma-i-*Andalib, Br. Mus. MS. Or. 1811, ff. 66a-66b. Also see

Safina-i- Khushgu, Bankipur MS. 690 {. 182a.
* Nigaristdn-i-Fars, p. 216.
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did so often : and (4) in Banaras itself he received a
large landed property (including Aurangabad) and
other occasional help from Maharaja Balwant Singh.

All the servants of Hazin were men of noble
birth. scholars of Arabic and Irani, well-groomed.
well-related, and each one drawing between onc to
two hundred rupees per month. Hazin did not
converse with them, due to his natural obstinacy
and the people thinking him to be proud became
jealous of him.! According to Azad : * Hazin’s servants
cross-examined all his visitors by talking with them.
If they considered the visitors worthy of audience
they informed the Shaikh, else they dismissed them
from without.

The people of Banaras also believed that Hazin
was a thaumaturge having certain
revelation and the gift of miracles.

They even say that the sun also submitted to him :
and that he could work—at his will—other miracles

no less ordinary.?
It is mentioned in the Naghma-i-'Andalib, Br.

Mus. MS. Or. 1811, £. 654, that Hazin had composed
books on talisman, necromancy, captivation and
augmenting.

Hazin’s occultism is proved from the following
inscription® :—

A Nngﬁma-i-‘ﬂndaiib. Br. Mus. MS. Or. 1811, {. 66b.
* Nigaristan-i-Fars, pp. 210-211. This fact 1s illustrated there with

examples.
3 Memoire sur les Part. de la Relig. Musul. dans ['Inde, p. 113

Ara'ish-i-Mahfil, p. 89.
* See Habib Ganj MS. Pers. 50/95, . 106.

Occultism.
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" In the desert to the tulip a brimful cup is come :
With a resurrection-causing beauty Shirin is come ;
The granite is relieved of the scratching of the adze O
Hazin !
Farhad 1s gone from the mountain; and Parwiz is
come.”

“ Whenever this tetrastich, which contains an Ism-i-
A'zam, is chanted over anybody bitten by a snake
or a scorpion or anything poisonous— whether the =
poison be hot or cold—and the chanter applies his
spittle on the place bitten, the harm of the poison
will be repelled inime,diately; no matter however
venomous it be. And if some time has passed and
the venom has permeated to the limbs, it should be
repeated eleven times. There will be no harm and |

the person will be saved by His grace; praised is !

|
i

He 1™

~ All the Irani passage reproduced above is written
on a piece of paper afterwards glued to the Habib
Ganj MS. Irani 50/96, f. 106. It is stated on the top
of the inscription—in a different hand and ink of
course—to be in the handwriting of Hazin: and
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a comparison with other accepted handwritings of
Hazin also leads to the same conclusion.

" The following anecdote regarding the death of
 Mir Sadiq, commonly called Miran, who was killed
" by lightning while lying asleep in his tent, on the

night of Thursday, 19th Dhit'l-Qa'da 1173 A.H.,°

and Hazin's knowledge thereot, is related in the

' Siyar-ul- Muta'akhbhirin, p. 689 :—When this news

reached the glorious and august majesty, Shaikh

Muhammad ‘Ali Hazin (may God make him inhabit

- the highest heaven), he had a knowledge of all the

circumstances and said : “ Do you see the musketry

of the World Above—how 1t fires into the canopies
little by little.”

Hazin was a Shi‘a by birth and faith. In his
Diwan IV ? there are many fine
gqasidas addressed to Hadrat ‘Ali.
Imam ‘Ali Musia Rida?® Imam Ahmad bin Musa
al-Kazim, and Imam Mahdi*—peace be upon
them all. Hazin’s construction of his house, grave,
mosques and garden at Fatiman; his composition
of Risala-i-Imamat; al-Ighasat fi’l Imamat ; Risala
¢ fi'l Imamat; and Qasida-i-Lamiyya lend further
support to this assertion. But Hazin was not
at all bigoted. There is not a word against Hadrat

Religion.

* Styar-ul-Muta'akhkhirin, p. 688. The Oriental Biographical Dictionary,
p. 252, has 18th Dhi'l-Qa‘da 1173 A.H. which is incorrect.

? For the diwan see infra.

*d. Friday 9th Safar 203 A.H. See Oriental Biographical Dictionary,
p: bl

* Disappeared 265 A.H./879 A.D. See Oriental Biographical Dic-
tionary, p. 230.

1 ] -l_.’l-i'_ 8 '-I--:..._-LI.rl L r.
-wﬁ'ﬁtv“‘ . :
4r . X
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Abu Bakr, Hadrat ‘Umar, or Hadrat ‘Uthman—
(peace be upon them.) Orthodox though he was,
Hazin had a very broad-minded outlook and atti-
tude not only towards all the various sects of Islam
which he thoroughly studied and scrutinized, but
also towards Christianity, Zoroastrianism, and
Sabaism ; all of which he studied and investigated.
He has also to say nothing against Hinduism—a
religion which he had ample opportunities of study-
ing during his 34 years’ stay in India (1146 A-H.—
1180 A.H.) and the major portion of it in the heart
of their scared city Banaras. (This is particularly
interesting in face of the fact that he hypercriticizes
Indian life and has written satires on the Indians.)
On the contrary in one or two places Hazin praises
the solitude of the Brahmans. }

The following verse of Hazin given in the }
Nagham-i-* Andalib® is in praise of a Brahman boy :—

PREV- I PP S a=rs L) HE v
‘) lAJJ' * Ce? -....J;""QJ..} ;ig L) J.ig..:-s 1)3&0 AS

F

Hazin has also the following qit'a in praise of
the Hindu beauties of Banaras:?®

ﬂmj IARS 9> P o Qmm..s: u
oatise L> SKhan a2 n\..k.h.JS L}.-.-J 3555 A

KiE Cailh) e s K Sadlpl (25

L

! See Kulliyat-i-Hazin, Lucknow ed., p. 353.
* Naghma-i~' Andalib, Br. Mus. MS. Or. 1811, £. 67a.
* See Afaq's Tadhkira-i-Hazin, p. 32.
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As a Muslim, Hazin had an abundant attection
for the worship and service of God, and took won-
derful delight therein, keeping with lively devotion
the holy days and nights and seasons. He was
assiduous in the repetition of the appointed
invocations. He did not neglect even the superero-
gatory acts of devotion and practical tradition.

In practice, Hazin led the life of a Suti’ His
excluded manners, extreme piety, perfect content-
ment, and whole-hearted hatred of all worldly slories
and falsehood, are clear indications of a mode of life
not unlike that of the Sufis.

According to Bahbahani:® * Hazin could not
escape the censure of the people and was accused ot
believing in Wahdat-ul-Wujtud (Pantheism) ; inspite
of the fact that he had withdrawn from the world.”
Bahbahani strongly condemns the creed of Wahdat-
ul-Wujad and quotes in his support® a passage
from the book Mabda‘-wa-Ma'‘ad of Mulla Sadr-ud-
Din Shirazi. He proceeds to says:* * After the
practice of the gnostics and with a view to gain access
to the intellects of his readers, Hazin in his treatise

[probably the T ahgig-i-Ma‘ad-i-Ruhani] has quoted

t See ‘[qd-i-Thuraiyd, Rampur MS. 52, tf. 57- 58 . Memoire sur les
Part. de la Relig. Musul. dans 'Inde, p. 113, footnote 1.

According to ‘Iqd-i-Thuraiyd, Rampur MS. 52, ff. 57-38; Ibid.,
Aurangzbad ed., p. 22: ** He had a great faith in Ghauth-ul-*Azam Shaikh
Muhay-ud-Din Gilani, so much so that he was called (Qadirt.” This is
incorrect. There is nothing to corroborate it.

2 Mir'at-ul-A hwal-i-Jahan Numa, R. A.S.B. MS. 278, {. 339.

3 Ibid., £. 339.

* Ibid., ff. 339-340.
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a few allegories concerning Wujad and the excessive !
atfinity of the Creator to the creation—such as that :
of the river and the drop of water : the ink and the |
words, etc. Some of the deficients—especially some |
of the theologians of Lakhnau—seized the apparent
vocables and without any scrutinization and reflec-
tion arraigned him (i.e., Hazin) and some of the
other eminent scholars such as Mulla Muhsin Kashi,
Shaikh Mitham Bihrani, and even Shaikh Bah3i-i-
"‘Amili, of Sufism and asserting Wahdat-ul-Wujad.
After explaining how Mulla Muhammad Baqir
Majlisi escaped the tongues of the deficient, and
giving a quotation from Hadrat ‘Ali, Bahbahani
proceeds to say:' *“ This is not all. The Shaikh
(viz,, Hazin) was also accused of renouncing the |
prayers, and it was, said that he had abandoned :
praying. So, because no one had seen him offer !
the prayers.” * This,” says Bahbahani, “ is. in fact. g i
strong proof of the height of Hazin's rank and the

protoundness of his accomplishment and learning.

And I have proved it by experience that in this

land, the more virtue and perfection a man has, the

more are the people that envy him and bear him

malice and enmity. More marvellous is the fact.

that some of the foolish people have said that the

"%  Shaikh did not believe in the resurrection in spite

" ﬂ of the fact that in his treatise (on Ma‘ad) he had

,,ﬁ* "'-explalned 1t very explicitly and perfectly.

4

g Mir'at-ul-A hwal-i-Jahan Numa, R.A.S.B. MS. 278, {. 341.
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’ Hazin is variously described as delicate or evil-
natured. He was characterized by
some of those peculiaritics ot tem-
| per which we too frequently have occasion to lament
in men of genius. In fact, Hazin was peevish in hixs
. latter life. The obvious reason for that 1s the

vicissitudes of times and the tyranny of unfavourable

Nature.

circumstances.
Hazin was born in a happy little family ot
. scholars with a decent family income. Careless
of pecuniary troubles, he led his boyhood, youth and
early manhood in acquiring and imparting the fruits
of knowledge. So long we find him as happy a man
as ever one could be.

Then comes the turning point which turned his
slee into gloom. We find him a constant prey to
tragic shocks and unbearable hardships; and an un-
mistakable target to innumerable and interminable
griefs—sufficient to undoany man. He lost histather
in 1127 A.H. and his mother 2 years later (in 1129

1 AH.) His surviving two brothers died in the prime
. of their youth in 1134 A.H. His native land, Iran.
 to which he was so patriotically attached, was
f rummaged and devastated at the hands of the
Afghans Turks, and Russians, and the royal Satawi
" family of his patrons exterminated by Nadir Shah.
Hazin also lost many friends throughout Iran. His
~ library and all his possessions were lost inh:._the sack ..
- of Isfahan, his birth-place. He was obliged to leave
. Isfahan, in 1135 AH. Homeless and helpless h,e_'""-j"'_,"_:f"'??-' Xl
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travelled about for ten years with numerous bodily
ailments added to his manifold mental afflictions. !
Lastly, in the new regime under Nadir Shah, he was
charged with high treason and compelled to leave
Iran for Hindustan in 1146 A.H. for fear of his life.

After many sufferings en route, he entered Delhi
in about 1149 A.H. full of hopes : and was accorded
a cold reception.! Broken-hearted at the failure of
the people of India to recognize his merits, he §
intended to leave Delhi after one year’s stay in India;
preferring to go back to Khurasan or even to risk
his life to Iran than to stay in Hindustan. But
fate would not have it so, and he had to stay all his
life long in a place which he loathed so whole-
somely. Later on, he lost the sympathies of the king, :
the courtiers, the xourt-poets, and the people of :
India in general and of Delhi and Kashmir in ’
par ticular. '

The people of Kashmir—against whom rlazin
had written some satires—revenged themselves on
him by i