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PREFACE TO_THZE SECOND FASCICLE

- L] -

I begin writing the second fascicle of the book (Se’ddet.i ebediyye) by mentio-
ﬁing the name of Allahil teald. In order to write the correct and useful information
in this book of mine, I trust myself to His name. I expect aid from Him. Allahii
tealda pities all the people in this world. Creating useful things, He sends them to
everybody. It is Him, alone, who creates every living being, keeps every being in

‘existence every moment, and protects all. Thanks be to that exalted being, Allah!
- -Salat and-salam be to His beloved Prophet, hadrat Muhammed! My greetings and
 auspicious prayers be to all-the pure relatives of this exalted Prophet and to all

his- Ashab, his cumpanmns'
We see that all living and - lifeless beings are in a regular order. We learn

- that there is an unchanging order, a mathematical connection in the constructlon

of every substance, in every event, in every reaction. We give these orders, these

 connections -.such names as the laws of physics, chemistry, astronomy and biology.

Utilizing this unchanging order, we make up industries, huild factories, prepare

new medicines, form relations with stars and atoms, make radios, televisions,

electroni¢ brains. If it-were not for this order in creatures, in beings, if ever}rthmg
happened by chance, haphazardly, we could not do any of these. Everything wnu]d
collide, get. out of order, disasters would happen. Everything would perish.

The fact that bq.mgs are dependent upon orders, relations, laws, indicates that

. _they did not come into being haphazardly by themselves, and that they were created

by a knowing powerful, seeing, hearing supreme Being who does what He likes.
He creates or annihilates what He likes. He has made other things causes for His
creating or annihilating each thing. If He created without ‘causes, there would not
be-such .an order in beings. Everything would be in utter disorder. And His existence
would- not be known of. Nor would science or civilization happen.

He did not only miake His existence known through this order, but. also, pitying
His born-servants, He informed them in addition. By sending messages to someone

~whom He had created as. the best and. the highest of the men all over the world
‘through an angel, He informed him of Himself and His names, and explained what

people should do and what they should avoid in order to be comfortable in this and

‘the next worlds and live well. Such superior people are called (Prophets). And what

they communicate are called (Religion). Because people are apt to forget old things
and because the evil people, who exist in every age, defile, change the Prophets’
“books and words, the old religions were forgotten, and the known ones were defiled,
Even, the evil people made up fabulous, corrupt: religions.

Allah, the supreme being whoe created everything, pitying people very much,

'has sent the last Prophet and a new religion to His born-servants. He has given

the good news that He would protect thie reilgica to the last day and that He would

spread it everywhere undefiled though che evil penple would attack it and try tu
change, defile_it.
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I, Hilseyin Hilmi ISIK, the son of Said Bey, who prepared this book (Se’ddet-i
ebediyye), belleved in the one creator when I was small yet. I learned that His
name was (Allah), that His last Propeht’s name was (Muhammed), and the name of
the religlon which he communicated was (Islam). I wanted to understand this
religion of Islam correctly. While getting high school and university education, I
tried to learn religious knowledge very much, too. But the corrupt books of the evil
people and the lies of the enemies of Islam were s0 many and they worked so cun-
ningly that it was impossible to distinguish and choose the right way. I could find
no other way than begging my Allah. I wept for years. I prayed very much, Allah,
the supreme being, pitied me in the hijri year 1347, which coincided with 1920 A .C.
He accepted my prayer. He made me know a righteous, beloved and distinguished,
and very deeply learned born-servant of His. His knowledge was very much. His
moral quality was so beautiful. His words were s0 sweet., He was an ocean of
knowledge morale and virtue. He was a desceat of hadrat Muhammed. His name
was (Sayyed Abdilhakim Efendi). When I was a student in the faculty of
chemical engineering, and as I was an officer in Istanbol, I attended his lectures
in his home for seven years. He pitied me. He was kind enough to direct his
attention to me. For seven years more I tried to get use from that source of
knowledge and ma'rifet by exchanging letters with him and by visiting him from
Mamak, Ankara. But I had met with the enemies of religion before. Infinite thanks
to the exalted Allah that I matured to the state to distinguish good from bad. I
was able to realize that my soul was poisoned and my heart was darkened. Had not
I seen that great Islamic savant, I could not have escaped the disaster. I, too,
would have believed the insidious enemies, who introduced igmorance, irreligiousness
and immorality as modernism. I would have fallen into the traps of those who call
their parents, who are true and pure moslems, retrogressive, fanatical, and I would

make fun of my parents and of the Islamic knowledge which I had learned from
them. ‘

In order to make all the people hear of this right Islamic religion, which I
heard and learned from Abdilllhakim Efendi, and to serve so that every person may
attain comfort and ease in the world and infinite blessings in the next world, I am
writing this book, (8Se’ -t ebediyye). A fortunate, happy person attains the
blessing of reading this book. He believes, learns and follows it. Thus he becomes
comfortable in this and the next worlds. He becomes useful for his nation and
for everybody. He always does favours. Nobody suffers any harm from him.
Now I am presenting this book, Endless Bliss-Second Fascicle, to my readers in

forty-one matters, twenty-seven of them being letters translated from the Letters
(Mektabdt) by Iméa&m-1 Rabbant.

Infinite thanks to my exalted Allah, who guided me to the right way and made
me a means for guiding all the people to the right way, to the way of salvation.
And I pray so that all the people will not believe in the lies and slanders, but
reading and believing this book of happiness they will cling to this right way, thus
escaping the disaster.

2 Rajab al-fard, 1395 July 11, 1975

Jum’a Said Beg's Son

- HUSEYN HILMI ISIK
"M. S. in Chemical Engineering,
Druggist and
Retired Teacher-Colonel
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1 — FIRST VOLUME, 266th LETTER

In the two hundred and sixty-sixth leiler, which he has written to hdje Ubey-
dillah and hdje Abdillah, two of the soms of hadrat Muhammed BAaki, his master,
he communicates some of his (Ilm-i keldm), that is, belief, that occured to his
blessed heart through inspiration and firdsei(1). Though he has not written it by
deriving it from books or by finding out through mind and thought, all of it
comcides with the words of the savants of Ehl-i siinnet val-jemd’at(?2), May Alahii
tedld reward those savanis with the highest favours, who worked ceaselessly by
spending their lives and sacrificing their rests!

Imédm-i Rabbdni Miijeddid-i elf-i théni Shaikh Ahmed-i Fartki had just newly
dived into the ocean of knowledge, when he dreamt of hadrat Prophet, who said
to him: (You will become a miijtehid in the knowledge of kelam). He told his
master that dream of his. Since that day, he has had different idjtihdd(3) and
views on each matter of ilm-i keldm. But on the majority of matters he is together
with our leader of (MA-Tiridiyye)(4). By refuting the words of philosophers,
which do not conform with the sheri’at, he proves that they are wrong, and he
exposes the disgrace of thosg ignorant idiots who, being unable to recognize the
great men of tasavvuf(5) and to understand their words, devialte from the right
path, and who, thinking of themselves as religious men, cause everybody to deviate
as wel. In this letter, in addition, he communicates a few wmatters of fikh
concerning mnemdz [moslems’ ritual prayer which they perform five times each
day], the value and high degree in tasavvuf, imforms that those great men who
have been promoted through this way are fully adherent to the sheri’at and that
the slanders of those who are unable to recognize them are unsound, and advises
not to go damcing or playing, and a few other things.

Thanks be to Allahli teala. May all prayers and favours be on Muhammed
Mustafd, who is His Prophet and darling, and who is the most beautiful and
the most superior of all people in every respect, and on all of those who love and
follow him! May Allahii teAld bless you, my children, with se’ddet-i ebediyye. May
He protect us against letting our faith’ and imén be stolen by listening to the words,

(1) Insight.

(2) Our Prophet declared that moslems would part into seventy-three groups, only
one of which would be in the right way. This right group is called Ehl-i siine
net val-jemd’at.

(3) Abllity to understand the meaning of symbolic Ayets in the Kur'an.
(4) One of the two right sects in imdn.

(5) Bee Endless Bliss, first volume, page 64, fig. 60.
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or by reading the books full of slanders and lles, of disbelievers, whether t}iey
be the evident disbelievers who want to demolish Islamic religion from the outside,
or they be the hidden ones who, under moslem names, strive to demolish it from
the Inside!

O you beloved children of my exalted master, of my dear teacher, who caused
me to attain the blessings of this and the next worlds! Be it known that this poor
brother of yours am from head to foot swimming in the alms and favours of that
exalted father of yours. From him did I learn the alphabet of humanity, From
him did I read the words informing with high grades. In his presence, under his
teaching manners did I attain the grades in a short time, which others could get
after years' labour. All values that embellish men with virtues and superiorities
were sprinkled on me as the prizes for my serving him. This poor person, who
used to be good for nothing, and who used to know of nothing of humanity, matured
under his luminous looks in two and a half months, thus joining the path of
superiors and attaining the grades closer to Allahil tedld, which were peculiar to
them. In such a short time the hidden gains, which they wanted to express as
tejellis, zuhQrs, nQrs, hils and keyfiyyets, were scattered in front of me as the
drops of the ocean In your father’s brillilant heart. Which one of these shall I tell?
He being so kind and so merciful as to turn his blessed heart to this poor person,
next to none of the ma'rifets(®), of the subtle pleces of knowledge remained
unearned, which men of tasavvuf want to explain through such words as (Tevhid)
(to know as one), (Kurb) (closeness), (Ma’iyyet) (togetherness), (Ihdtd) (to
surround everywhere), (Sereydn) (to exist in every mote). Nothing of their
interiors, of their essences was left unknown to me. To see the superiority of Al-
lahA tedld In everything, - which they call (Wahdet-i viijid)(7) —, and to find
kesret (maniness) in wahdet are the beginnings of these subtle pieces of knowledge.
It would be ignorance and idiocy to attempt to explain the knowledge which Islamic
superiors reach and know through the staff of words. The grades which they
attain, reach are very high. The knowledge and the zeal which they understand
and acquire are very subtle. Not every seller of knowledge or those who are
considered as superiors and leaders can reach or approach there,.

Even if I should rub my head to the feet of your servants till I die as a
recompense for the favours and gifts of that very exalted father of yours to this
poor person, I wouldn't have done anything towards you. Which one of my defects
shall I tell? Which one of my shames and disgraces shall I reveal? May Allah
reward Hiisimeddin Ahmed for taking our duty, our debt fowards you upon himself,
and being honoured with taking service with yod, thus causing us to breathe freely.
Translation of a couplet:

Even if every hair of my body should begin to speak;
Still I couldn’t say the thanks due to youw!

I had been honoured three times with kissing the threshold of the door of that
treasure of values, whom centuries cannot educate; nor can the human power
measure him. At the third time he said, (I have become enfeebled. My hope of
living has decreased. After me, watch over my children!) They brought you. You
were small then; you were in arms. He commanded me to turn my attention

(6) See Endless Bliss, first volume, page 73, fig. 65.

(7) Not to know that creatures also exist. To know that only the Creator
exists, who is one, and that creatures are His various reflections.

.
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spirityally towards you. Obeylnﬁf his command in his presence, you were paid so
much spiritual attention that its effect soon showed itself. Then he said, (Turn
your spiritual attention also to their mother in her M\bsence). Though she was not
;;resent there, she was paid attention, too. As it was done with his command and
in his presence,'I hope that that tevejjiih [heartfelt spiritual attention] will provide
with many uses. _

Do“not presume that I will be forgetful or absent-minded about your father’s
commands, which must be done in any case, about his advice, which should be
fulfilled no matter what it costs. Is that. ever possible? I have been waliting for a
small signal of yours. For the time being I am writing down a few lines of advice.
Listen with rapt attention! May Allahii teala bless you both with se'ddet-i ebediyye!

Every moslem should first correct his belief, that is, believe as the savants of
Ehl-i siinnet val-jema’at communicated. May Allahii tedla plentifully reward those
savants, who worked incessantly, undauntedly! It is only them and those who
follow them who will escape the eternal, infinite torment of Hell. Of the beliefs
which they communicated, I will explain the ones that have been being forgotten:

{The pnnciples of imdn are six: The first one is to believe Allah4 tez‘il&]. Alla-
hil teala exists with His own being. Everything other than He came into being
with His creating. He Himself, His attributes, and His deeds are only one. That is,
nothing resembles Allahii teala in any respect. As He does not have a companion,
a partner in existing, He does not have any likeness in any respect, either. Likeness
is only in names and words. His attributes and deeds, like He Himself, cannot be
understood through mind, nor can they be explained, nor do they ever resemble
or fit men’s attributes and deeds. [He has eight attributes. These are called (Sifat-y
subitiyye). One of them is the attribute knowledge, that is, He knows]. This
attribute of His is, like He Himself, eternal. That is, it is not of recent occurrence.
It always exists and is elementary, that is, in one state. It never changes, it is
indivisible, and it never increases. The things which He knows change, and He
knows every change. But there is no change in His knowledge or in the dependence
of His knowledge upon these things. He knows every change from eternity in the
past to eternity in the future through only one knowing. That is, in one moment
He knows all the things in these eternal times, both the big ones and the tiniest
motes, with their states similar and dissimilar to each other, each being in its
own time. For example, both a person’s existence, and his non-existence, his states
before existence, his childhood, youth, and old age, that he is standing, sitting,
leaning, and lying, that he is in gaity and flavour, in pain and sorrow, in honour
and value, in disgrace and degradation, in the grave, in Resurrection, in the place
of judgement, and, for example, among blessings in Paradise; He knows all these
In one time and in one state. There is no change either in His knowledge or in
the dependence of His knowledge upon these things. If there would be change,
there would be change in time, too. Whereas there, there is an unbreakable moment
from eternity in the past to eternity in the future. To be more exact, Allahil teila
Is free from time. There is not being before or being after. If we say that His
knowledge reaches all things, He knows all things by knowing them as one and
by one dependence of His knowledge upon them. This one knowledge and depen-
dence is a dependence above mind’s reach. I find the following example fit for
explaining this to mind: Man can think of various cases of a word and its different
forms at one moment, At one moment he can know one word both in nominal form,
and in verbal form, and as a mass of letters, and in past form, and in future form,
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and in imperative form, and in negative Imperative form, and with particles, and
without particles, and in affirmative form, and in negative form. He may say
that he sees various forms of the word at the same nmment.. When it is possible
for a man to gather varlous different cases together in his knowledge, and even
in his seeing, why shouldn’t it be possible in the knowledge of Allahli te4ld”
Moreover, In His knowledge the staying of two opposites at the same place together
is only in appearance. In fact, there is no oppositeness there. For example, He
knows a person both as existent and as non-existent at the same one moment. But,
at that same moment He knew his existence, for example a thousand years after
the Hegira, and his first non-existence before this existence, and his second ‘non -
existence, for example a hundred years after this existence. Then, there is no
oppositeness there. For the time of the existence and that of the non-existence
are different. Thus, though Allahll tedld knows separate, different things at one
moment, no change takes place in His knowledge. Contrary to what philosophers
suppose, nothing happens in His attribute knowledge afterwards. For the knowledge
of something does not originate from the knowledge of something preceding it;
why should there be change in the knowledge, then? Since He knows everything
at the same one moment, no change or novelty happens in His knowledge. Then,
in order to explain that there is no change in.the knowledge, it is irrelevant to say
that the knowledge has been attached to the things through various bonds and
that these change. As a matter of fact, for refuting the philosohers, some of our
superiors have sald so. It would be pertinent to say that there is change in the
attachment of these bonds to the things.

One of the sifat-1 siibOtiyye of Allahii te&la is His attribute (Keldm). Also,
His attribute kelAm, that is, His word, is an elementary word; He is the speaker
of that one word from eternity in the past to eternity in the future. All commands,
all prohibitions, all that are communicated, all questions, all requests are that one
word. All the books and pages that He has sent are of that one elementary word.
The Tevrit has originated from it. And the Kur’an has descended from it.

[One of the sifat-1 silbQtiyye of Allahil tedld is His attribute (tekvin). That
is, He is creative]. All that He created, all that He made are one deed, one ma-
king; all His creations, from His first creation until eternity, are created through
that one deed. The Ayet (We made everything in the twinkling of an eye) shows
this fact. His giving life and killing are through that one deed. His creating and
annihilating, too, are of that ome deed. There are not various attachments in
His deed, either. Perhaps, with one attachment He creates all the things in the
beginnings and in the ends, each being in its own time. Since mind cannot understand
His deed, it cannot comprehend the attachments of the deed. Mind does not have
access there. Even Abflil-Hasan Esh’ari, one of the Ehl-i siinnet savants, being
unable to understand the deed of Allahl teald, said that His attribute tekvin, that
is, His creating, was of recent occurrence. That is, he said that His making each
thing happens when He makes it. Whereas, all the deeds that have been done in
process of time are the works, appearings of that deed in eternal past. They are
not the deed itself. So, of the great men of tasavvuf, those who say, we see HIs
deeds, we have attained (Tejelli-yi ef’dl), are wrong, too. They presume that they
see the deed of Allahil teald in everything. Whereas those manifestations, appearings
are not the deed itself, but His works. For since Allahii teala cannot be seen. His
deed cannot be seen, felt, thought of, or understood through mind, either. His
deed, and also all His attributes are eternal. They are not of recent occurrence.
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'With 'Him they always exist. His deed is called (Tekvin); it does not settle on
the mirror of creatures, nor is it seen there, Translation of a couplet :

(> How can meaning go into cup of shape and form,whichis narrow ?

- What is Sultan’s business in beggar’s cottage?

To this poor person [Imam-i Rabbani means himself], unless Allahii teald ma-
nifests, His attributes and deeds cannot manifest. How can His attributes and
.deeds ever manifest without His own manifestation, despite the fact that they
do mot part from Him. What part. from HIm are the shades reflections, visions
of His attributes and deeds. Not everybody can understand these. Only those born
servants of His whom He likes does Allahii tedla inform with them. His tleessings
are a lot.

Let us come back to the point under discussion: Allahii teala does not enter
anything. He does not penetrate any substance. Nothing penetrates Him. But Al-
lahii tedla surrounds everything, and is close to everything, and is together with
everything. Yet these are not like the surrounding, the closeness, or the togetherness
which we understand and with which we are familiar. They are not worthy of
Him. Nor are the surrounding, the closeness, or the togetherness, which the ovli-
ya(®) understand through keshf(9), through miishdhede(19), are worthy of Him.
For none of the poor creatures can understand His attributes and deeds. It is
necessary to believe without understanting. Translation of a couplet:

The phoenixz cannot be hunted, undo your trap!

It’s only the air, in this hunting, that’ll go into the trap.

We believe in that Allahii teald surrounds everything, that He is close to
everything, and that He is together with everything. But we cannot know what
this surrounding, this closeness and this togetherness mean. To say that His
knowledge surrounds or that His knowledge is close would mean to translate the
open meaning of the Kur'in. We do not approve giving such meanings.

Allahii tedla does not unite with anything. Nor does anything unite with Him.
Great men of tasavvuf have uttered some words which are understood as uniting.
Yet they mean something else. For example, by their words, (When fakr (11) is
completed, he is Allahii teala), they mean, (Nothing exists. Allahii tedld exists
only). They do not mean to say that the fakir unites with Allahii teala. It would
be disbelief, zindigness(12) to say so. Allahil tedla is not like the disbelievers
Suppose. My master has said: The meaning of Halldj-.i MansGr’'s word, (I am Al-

lah), is, (I am not. Only Allah is). [Such words of those who obey the sheri’at
will be judged with good uplniﬂn],

Allahii teala Himself does not change, nor do His attributes or deeds. No
change takes place in Him, in His attributes, or in His deeds when actions, works
take place, when He creates everything. Those who maintain that there is wahdet-i
viljﬁd say that Allahii teald created these beings in five grades, which is called
(Tenezzildt-s hams) ; yet this does not have such a meaning as to make change

(8) Person or persons whom Allah loves

(9) The manifestation, the appearing of Allah’s attributes.

(10) A word used by men of tasavvuf. We may say it is to see through heart’s eye.

(11) The quality of not regarding worldly possessions, not hesitating to give
onec's possessions in the way of Allah,

f:g;‘ endeavour of defending and spreading his own thoughts under the name of

Islam, though they are, in fact, incompatible with Islam.
) ¥
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in Him. He who expresses it in this meaning will deviate from the right way ﬁnd
will become a disbeliever. These great people say tbat there have been five grades
downwards in the appearing of Allah’s attributes; and this means that there is
no change in the attributes and deeds of Allahl teala. , ;
[In explaining the second couplet of (Mesnevi), hadrat Molla Abdllrrahman i
Camil says, when (Hakdytk-i egyd), that is,the real essence of everything, is in -
Allahil tealda Himself, it is called (Shé’andt-r zdtiyye). They call this grade (Gayb-
avval) and (Te’ayyin-i avval). In this grade the real essences of belngs are not
separate from the Divine Person, nor are they different from each other.

They call the second grade (Gayb-t sdni) and (Te€ayyin-i sdni). In this grade
the real essences of beings are called (A’ydn-v sdbite). In this grade the a’yan-i
sabite themselves are not different from each other; they are different in knowledge,
they are distinguished in knowledge. That is, they exist and are distinguished in
knowledge, but their real essences do not exist separately. That is, they do not
have real and distinguished existences. Though this grade, te’ayyilin-i sani, has
originated from te’ayylin-i avval, both the grades, not existing separately, are not
different.

The third grade is (Mertebe-i ervdh). In this grade the real essences exist in ‘
knowledge and separately, and are different from each other.

The fourth grade is (Alem-i misdl).

The fifth grade is (Alem-i ecs@ém), the world of matter, which is also called :
(Alem-i shehddet). |

All beings other than man are called (Alem-i kebir), and man is called (Alem.i
sagir). Everything which exists in 4lem-i kebir has a sample in alern-i sagir.

The majority of the men of tasavvuf have called these five grades hadarat-i
hams or tenezziilat-i hams].

[Imam-i Rabbant says at the end of the thirty-third letter of the third volume
of his (Mektabdt): According to s8fiyye-i aliyye(13), there are five kinds of te’ay-
ylinat, which are also called (Tenezzildt-i hams) and (Hadardt-i hams). They know
two te'ayyiinat in the grade of viljiGb(14) and three in the grade of miimkInat. The
two (te’ayyiin-i viijitbi) are the (te’ayyiin-i wahdet) and the (te’ayyiin-i wahidiyyet),
both of which exist in the grade of knowledge. The only difference between them is
ijmal in knowledge [not to be separate from one another] and tafsil [tu differ]. The
three te’ayyiinit which they say are in the grade of milmkinat are the (te’ayyun-i
rihi), the (te’ayyiin-i misdli), and the ( te’dyyiin-i jesedi). Since the a'yan-1 sabite
are in the grade of wahidiyyet, they are te’ayyiin-i viljabi. The te’ayyiinat that is in
the grade of miimkinat cannot be united with the te’ayyiin-i viijibi, because i
causes one to go out of the religion. This tenezzilat-1 hams, which they say, is
only a theory. They see it so. In fact there is no tenezziil, no change. No change -
takes place in Allahil teala Himself, in His attributes, or in His deeds. Sofiyye-i
allyye, being intoxicated with divine love, said what they saw. The meanings of i
these words are not what we understand from them)]. {

Allahii teala is (Ganiyy-i mutlak). That is, He does not need anything for l[
anything. Nothing is necessary for Him, for His attributes, or for His deeds in any . 1
respect. As they do not need in existence, they do not need in appearing, in being [
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(13) Great men of tasavvuf, that is, the evliya. :
(14) First volume, page108, fig. 92 ‘ |
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known, either. Those words of the great ones of the sofiyye-i allyye which are
understood as, (Allahii tedld needs us in order to display His names and attributes),
seem very much humiliating to this poor person. Being created, we have been made
valuable, 'we have Reen honoured. Nothing has increased in Allahii teali. Such words
are quite out of place and are very loathsome. He declares, (I created human beings
only in order that they worship me). This meanss that the creation of genies and
human beings is intended that they know Allahii teAlaA: this is an honour, a hap-
piness for them. It is not intended to make Him gain something. In the hadith-i
Kudsi, that is, through the Prophet’s blessed mouth Allahii teila declares, (I created
everything in order to be known),; this means, (So that they be honoured by knowing
me). It does not mean, (So that I be known and through their knowing reach
perfection). This meaning is not worthy of Allahii teala.

Allahii teala does not have the attributes of deficiency, or the peculiarities and
Symptoms of creatures. He is not matter. He is not substance. He is not with place.
That is, He does not occupy a place. He is not with time. As He is not at a place,
so He does not have time. The attributes of perfection, the indeficiencies exist only
in Him. He has declared that He has eight attributes of perfection, which are:
(Haydt), being alive. (Ilm), knowing. /Kudret), being powerful. (Irdde),
decreeing. (Sem?’), hearing. (Basar), seeing. (Keldm), saying. (Tekvin), creating.
These attributes of His exist separately from Himself. Their existence is not in
l-muwleﬂge. That is, they are not only said to exist theoretically, but they exist
separately and actually. As He Himself exists, so these attributes of His exist
separately. What those s@fiyye-i aliyye who believe wahdet-i vijad suppose, and
their words, such as:

Through mind and thought the attributes are separate;
But in reality they are all nething but He Himself.

mean to deny, disbelieve the attributes. Of moslems, the Mu'tezile group, who deny
the attributes, and of disbelievers, the ancient philosophers say that though His
attributes are theoretically separate from Himself He only exists in reality. That
1, they do not deny that His attributes are theoretically separate from Himself.
For example, they do not say that the meaning of the attribute knowledge is the
same as that of His own self. But they say that their existences on the outside are
the same. Then, for escaping the denying of attributes, it is necessary to believe that

each one of them -exists separately and actually. It is no good to know them separate
theoretically.

Allahii tedld is (Kadim). That is, His existence does not have a beginning. Be-
fore His existence, He was not non-existent, He always existed. He is (Ezeli). That
18, He was never non-existent. No being other than He is kadim or ezeli. Owners
of faith, owners of holy books have always believed in this manner, and have said
disbelievers about those who deem anybody besides Allahii teald as kadim and ezeli.
For this reason, hadrat Hujjet-iil Islam Imam-1 Muhammed Ghazzali has said that
Ibni Sind and Farabi and a few others were disbelievers. For they believed that the
Spectre, which they said was the initial state of mind, soul and matter, was eternal,
and said the skies, together with their contents, were eternal.

It is written in the book (Ahlak-v ala’i), (Ibni SinA denied resurrection after
death in his book (Mw’ad). Though it has been rumoured that towards his death he
performed gusl ablution and repented for the cruelties he had done when he had

=t A,
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that the gusl, the n_émﬁz an'd_-__thé

heen: the vizier, 4t has been said. [by savants]
prayers of a person with a corrupt belief would not be accepted). My mastér ﬁﬁﬁ

said, [thu wnr{f' (The souls of great people are eternal), by Shaikh-i ekber-Muhyid-
din-i Arabi, should be adapted to the unanimous beliefs“and words of the:ﬂavﬁfltﬁ: ;

its outward meaning should not be esteemed].

Allahil teala is (Kadir-i muhtar). That is, He can do whatever He wgﬁtﬂ to do. fnfie
Unlike naturel forces, He 'does not have to do the work. Philosophers, being unable P4
to comprehend the matter, presumed that it was maturity, greatness to-have to do |
at any case, thus denying the choice of Allahi tedla. ’I’hey gaid th_n.ig He had to do. vuae Tl
These idiots said that Allahii teala had had to ‘create one thing, and that.He had = %
not created anything eldge. They called this fabulous thing the active 'mind, and ot

| -
| |
!

said that it had been doing everything. , b , : .

Ghazzali divided the irreliﬁinus into -_three gruups,-ivfm . qth‘ink of

themselves as intelligent men of knowledge and as never going wrong. The first |
group are the Dehriyyan and the materialists, who existed centuries before the . |
Greek philosophers. Also, today some idiots who pass for scientists are in this group. . - .- vl
Disbelieving the existence of Allahi _Fgalﬁ, they say that these beings have come fo S A
exijstence by themselves and they will go on so, that they [ﬁ._lla_h forbid!] do not have ' N

a creator, that the living will multiply from.each other, and will go on everlastingly.
seeing ‘the mind-astounding order and

ve had to affirm the existence of; Alla- .- P

[Imilm-l

The second group are the naturalists, who,
subtleties in the living and in the lifeless, ha

hii teala; yet they have denied the Resurrection, the next world, Paradise and Hell. #-. .. &4
The third group are the Greek’ phi_lusuphers, who date”later, and who alanv_-include =
Socrates, and Plato, his disciple, and Aristotle, a disciple of the latter, and ‘their - - _
philosophies. Refuting the Dehriyy(n and the naturalists, they said so many things 3 ’

about them that in describing their wrong and base way others do” not -need~to say
anything any more. But théy didn't escape dishelief, either, These ,t-hiee groups- - ;.

and also their followers -are ‘all ' disbelievers.” It is” astounding to- hear -that some. - P '
oredulous people think of them as re'l'ggid‘u‘s men and even laud them to the _gr'ad'e A
of prophethood, for they have even fabled hadiths(1%) a];uutktherﬁ. li)is'bellevers may
say everything. But it iS a very pitious state for those u{hu"seem to be moslems to

be unable to distingulsh iman from kifr]. . Ao pslte, - C

ers [and also the renaissance leaders such as

All these three grmips of disbeliev
Luther Martin, Calvin, Voltaire, Auguste Conte, Karl-Marx, apnd Diirkheimy who -are

today called as men of knowledge and who are praised as the founders of~modern - ¥ -
philosophy and sociology, but who in actual fact have nothing in' their capitals of °
religious knowledge except the christianity that was born from the chﬁﬂé‘lﬂg of -the - -~ .
Injil by the jews and priests and a few made-up Bnuk_s written by the ef!emies of -
Islam]| excelled everybody in idiocy and_. baseness,  fhus ?leaving a.l[* tclq}*:_;_s!.qaa; of i
disbelievers behihd. All" these both- disbelieve the religions and persist. and bear .
hostility against the Prophets, and find unsound proofs- and “witnesses m order to -
deceive each other and everybody thrﬂugh their words which they made up about ;
family, society and the religion. They say so.wrong, so funny things that no ignorant, ,
no idiot has shown SO much baseness. They are SO stupid, so poor. And those who i
think of these as clever are more wretched, unhappi:er than these are. They gtnle' %) B []
i

-
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(15) The blessed words of our Prophet.
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much-of valuable information from the Prophets’ books, betwixt which they added

uther things.

Im&m-l Ghazzall e.xpla.ins these at full length in his books (El minkizu amd-
daldl). If the owmners of religion, those who follow the Prophets make mistakes
while proving that something is true, they will not be in harm or danger. For they
follow them 1in all their learnings and deeds and try to prove their words true.
Their fn]lnw:ing the Prophets suffices to tell that they are true. But those wretched
people call it retrugreaslnn to follow the Prophets, and try to adapt their words
to mind. No doubt they go wrong in the things which mind cannot grasp. When
Plato, who is known-as:the greatest of them, heard about the words of hadrat 1sa,
who was the Prophet of Allahii teala, he said, (We are pure, mature, and modern

people. We do not need a person to guide us to the right way). Whereas, he should
have gone to see and observe a person about whom he had heard that he enlivened

the dead, opened the ‘eyes of the blind, and cured the speckled, that is, that he did
the things which their own .science and experiments couldn't do; but he answered
so without seeing, without understanding. [Also, the abovementioned leaders of
renaissance say and write a lot of nonsense on the religion and social life without
reading, understanding - the books of the Ehl-i siinnet, that are nourishments for the
souls and that give life to the hearts.]. These words and writings of theirs show
very obviously how stubborn, how stupid and base they are.

[It is seen that Plato lived in the-'time of hadrat Isi (Jesus). It is written in

‘European books ‘and in their”translations that Plato had died [384] years before
' _hadrat 1sa hnnnured the world "with his presence. Since the lessons of this Greek

phuoaupher who is' also called Platon, were famous, the- time of his death is
believable. Yet because hadrat 1si was born secretly, stayed shortly in: the world,
and was ascended to heaven, and because only twelve apostles believed him, and the
Isavis,  being few, lived secretly for centuries, his birth, that is, christmas night
could not be found out precisely. His birth is thuught of as the twenty-fifth of

. December or the sixth. or so of .Tanuary As well, it is written in books in various

tanguagea that today’s christian years have one to four years missing. Then, unlike

‘the hijrl year, which 48 moslems’ year, the christian year is not correct and precise;

both its day and its year are wrong. Aceording to hadrat Imam-i Rabbani, it has
more than three hundred years missing, and the duration of time between hadrat

1s4 and hadrat Muhammed is no less than a thousand years].

Recently my son Muha.mmed Ma’sm has completed the book (Serh-i Mevdkif).
In his lessons he ‘has well learned the mistakes and faults of these people, who are
sald to be wise, a.nd has learned a lot. Thanks to Allahii te4dla, who did not leave us
within the narrow frame. of mind and who took us out to the right way. If He had
not g'ulded- us to _the right way through His Prophets, we, too, like these wretched

1, i people, would belfeve as we "ngpése in the things which mind cannot grasp, thus
being annihﬂated 2 ‘

tmAm-1 Muhammeéd Ghazz’ﬁli, fmam-1 Ahmed Rabbénf, and many moré Islamic
superiors have observed the Greek philosophy very minutely, and have explained

< that those philuﬂuphers were gnorant, stupid disbelievers. They have written in many
~of their bnuka that moslems should not like or believe such disbelievers.

Then, it is quite out ut place and wrong for the disbelievers, for the renegades,
for thé enemies of Islam to say, (Islamic savants, men of tasavvuf have been
inﬂuenced by the Greek phﬂnauphers by the Roman tasavvuf men, by the school

Martat.com




of Batlemius). By misrepresenting Islamic savants as their pupils, imitators, they

are the slanders that are done in hostility in order to belittle them. Whereas,
Islamic savants have rebutted the Greek and Roman philosophy and law through
their own very subtle and strong knowledge, have thrown them down to the ground,
and have explained that of their words on laws, morals, and medicine the ones
that are true had been stolen from the books of anclent Prophets. The words of the
s6fiyye-i aliyye about tasavvuf, contrary to what the ignorant and the idiots suppose,
are not taken from books, learned from others, or imitated, but they are the

ma'rifets(16) which they understand through keshf, that is, by 'ﬂnwing into their
blessed hearts, into their pure gouls. Most letters of (Mektibdt) explain these facts

very well and clearly.

Philosophers are the people who attempt to understand everything through
mind, to adapt everything to mind, and who believe only what mind likes. They may
find out what is right in the affairs which mind can comprehend, yet they go
wrong in many things which mind cannot reach. As a matter of fact, their latter
comers find fault with their predecessors, thus they dislike each other.

As for Islamic savants; after studying the scientific knowledge up to their time
and learning the eight branches of knowledge well, they have opened their hearts
and purified their nefs(17) in the way which the sheri’at shows, thus finding out the
right and attaining the hakikat(18). To call Islamic savants as philosophers would
mean to belittle them. Philosophers are the people who are the slaves, prisoners of
mind, which may go wrong any time. When they say through mind without
experimenting, and when they follow their illusions in explaining the experiments,
they are wrong and so are harmful. For this reason and because they cannot go
over mind, they cannot be exalted like Islamic savants.

He who is without mind is insane. He who does not use his mind is dissolute.
It is wretchedness not to act compatibly with mind. Also, he who is with little
mind is an idiot. And the person who follows and depends on mind only, and who
goes wrong in the affairs which mind cannot grasp, is a philosopher. And those
exalted people who trust mind in the affairs which it can grasp, and who guide
mind to the right under the light of the Kur'an in the places where mind falls
short and thus goes wrong, are Islamic savants. Then, there is no philosophy in
Islam, there is no Islamic philosophy or Islamic philosopher. There is the Islamic
knowledge, which is above philosophy, and there are the Islamic savants, who are

above the philosophers].

Also, Muhyiddin-i Arabi’s books bear the meaning that Allahil tedld, like natural
forces, does everything without will. It is perceived that in explaining the power of
Allahii teald he agrees with philosophers. He does not say, (He does not do if He
does not want to do), but he says, (He should do). What an astonishing thing it
is for Muhyiddin-i Arabi, whom our superiors like and know as great, to say many
words that disagree with the true words of the Ehl-i slinnet and that are wrong.
Since his errors are in his keshf, in the knowledge that occur to the heart, maybe
they will not be deemed as guilts. Nothing can be said .about him, like in the
errors of idjtihad. Only this fakir [hadrat fmam-1 Rabb&nt means himself] say that

(16) First volwme, page =8, fig. 65.

(17) A malignant power in man that forces him to do what Allah prohibits and

not to do what Allah commands.
(18) First volume, page 98, fig. 82.
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! he is great and his errors cannot be taken as faults. I know him great and like
| him. Some of the Soéfiyye-i aliyye dislike him and say unbecoming things about
him. They consider all his knowledge wrong and depraved. And some others,
following him, receive all his knowledge, all his writings as they are. They consider
{ all of them as true and attempt to prove that they are true. Both these two groups
b are wrong and unjust. One group overflows the measure. And the other is altogether
f‘ deprived. Could Muhyiddin-i Arabi, who is one of the great ones of evliyd, be
refused altogether for his errors in his keshfs? But, could his erroneous information,
which disagrees with the true words of the Ehl-i sunnet, be agreed with, thus
admitting his everything? Here, the right path is the middle one which does not
deviate into either side and which has been endowed upon us by Allahi teila.
[Hadr&t Imam-1 Silyati, in his (Tenbih-ul gabi), proves the greatness of hadrat
Muhyiddin-i Arabi through documents. It is written in the fetwas(19) of Ebiissi’'ad
Beg that he cannot be spoken ill of ], It is obvious that in the knowledge of wahdet-]
viijad, most of the sofiyye are together with Muhyiddin-i Arabi. He has chosen a
peculiar way here, too; yet they share the essence of the word. This knowledge of
his, too, seems to disagree with the belief of Enhl-i siinnet, yet it is easy to adapt and
it is possible to unite them. This fakir, while explaining the rubais(??) of my master,
have united this knowledge with the Ehl-i siinnet belief with the aid of Allahi teala.
| Showing that the difference between them is only in the words and expressions,
| I have illuminated the places on which the both sides feel doubt so well that those
who read it will have no doubt any more. It will be understood when seen.

O moslem! Be it known well that everything which you see, hear, everything
that comes to being, matter and substance, their properties, minds, thoughts, the
skies, the stars, elements and compounds used to be non-existent. All they came
into existence with the decree of Allahli teila, through His creating. As they came
to being from nothing through His creation, so they need His decree, His power every
moment so that they may remain existing, lest they will be annihilated. Men'’s
uniting the substances with each other, formation of new substances with the
changing of causes and conditions, veils, conceals Allah’s deed, His making, from
us. In order that His might, His power will appear, He has put media for His
making and creating. A person, who has wisdom, who is vigilant, and who has salved,
polished his heart’s eye by obeying the Prophets, will think that these causes and

K media have been created by Allahii teala, too, that they need His might every
'-, moment, that they came to being through Him and remain being through Him, that
' they all are lifeless, ineffectual, inactive and impotent, that they cannot affect
others, which are like themselves, and that they could not create the other things,
that are like themselves. He will understand that behind these causes and media
there is a power owner who creates them, and who gives them effectuality, strength
and energy. When a wise person sees something lifeless moving, he understands the
existence of some power that makes it move. He knows that a stopping object cannot
move by itself, and that only some exterior power can make it move. This means
that the motion of a lifeless object does not conceal from wise people the existence
of some agent, some power that sets it in motion. That the moving object is lifeless
informs the clever with the existence of an agent, of a power owner. Thus all causes

(19) Answers which a religious savant gives to the people’s questions.
(20) A poem of four lines is called rubai.
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and media declare the existence of Allahil te4la and His power to wise people. But
idiots, seeing the object move, suppose that it moves by itself, thus being unable to
see and understand the agent, the power owner, Denying the agent, the power that
makes it move, they become disbelievers. Allah’s making, creating everything |
. through causes and media causes the idiots, the unwise to deny, to disbelieve, It |
shows the owners of wisdom and consclence the way to salvation. To understand
the existence and the oneness and the power of Allahii teala by seeing the inter-
mediaries and media is possible only with the Prophets’ guiding and awakening,
The human mind cannot understand it by itself. Some people suppose that it would 1
be more compatible with greatness if the media weren’'t and everything were created |
without means. They say that there is no effectuality in the media, and that without
the means interfering everything comes into existence directly through Allah’s
creating. They do not understand that to annul the media would mean to defile the -
hikmet, {that 13, what Allahtll tedld decides to be gund], and His law, There is many |
a use in this hikmet. O our Allah! In this existence Thouhave not made anything
without hikmet, out of place, or unbecoming! All Thine Prophets have clung to the
media in all their works. They have begged Allahil te4la, however, for the creation _
of the works. For example, when hadrat Ya'kQb (Jacob) sent his children from ' ;
Syria to Egypt, he advised them, (Do not enter altogether through one door. Enter '
through different doors), lest they would be overlooked by evil eye. Nevertheless, |
he begged Allahii tedld to protect them against evil eye, and said, (By giving this |
advice I cannot change what Allahili telA has decreed about you. For the precaution
cannot change the destiny. Always what He says happens. I trust you to Him. So
shculd everybody trust Him only in everything he does. He will certainly come to
the rescue of those who, thinking that everybody is nothing but a poor means, depend
upon Him only). Allahli tedld declares and likes this case in the Kur’an, in the
YQsidf sareh,(?!) and says that He gave that knowledge to him: (He was leamed,

He knew my kazd and kader.(23) I had let him know. But people do, not know
my kazd and kader). Translation of a couplet : -

.~ »

Man takes measure, clings to media, but doesn’t know the decree; _
Allah’s decree doesn’t change with man’s precaution, l

Allahli teald, declaring, (O my beloved Prophet! Alahii tedld and, of believers,
those who obey you will suffice for you!) in Enfil sQreh, commands also hadrat |
Muhammed, our Prophet, to cling to the media. [Hiseyni and Beydavi]. 1

As for the effectuality of media; also, Allahil teild sometimes creates efectua- i"
lity, that is, enough power to do some work. So, they do that work. And sometimes :
He does not create this effectuality in the same media. So they cannot do that work. |
Everybody witnesses this fact every time.

We all witness that some media sometimes do some work and Sometimes ‘
they cannot do same work.To say that there is no effectuality in the media would 1
be to demy the experiences, the events blindly. We should believe their effectuality. .l:
But we should know that this effectuality in the media, like the media themselves, :
comes into existence through Allah’s creating. This fakir's say in this matter is so. °
This means to say that clinging to the media is not a hindrance from tevekkiil [trusting : , 11

(21) One of the chapters of the Kur'dn. | 2
(22) It will be explained with details at the end of fourth matter.
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oneself to Allahii tedla]. The sofis who are in the way of tasavvuf and who have

pot improved yet will say so. Whereas it is the highest grade of tevekkiil to cling

to the media, to use the media. Hadrat Ya’kub both clung to the media and trusted
in Allahii teala.

[Another one of the six principles of iman is to believe the kader, that good and
evil are from Allahii teala]. Allahil tedla decrees, wishes, and creates good and evil.
He is the creator of both the good and the evil. But He is pleased with the good,
and displeased with the evil. That is, He dislikes them. Decree and consent are
different. Only the Ehl-i siinnet savants could see the difference between them. The
other seventy-two sects, being unable to understand this distinction, remained in
aberration, all losing their way. For example, the Mu’'tezile sect presumed that
everybody was the creator of his own work, said that so and so created such and
such a work, and also said that men created their own iman and kiifr. [Because they
derive this belief from the Ayets(23) and hadiths, they do not become disbelievers,
yet since they do not accept what is right, they will burn for a while in Hell. But
it is disbelief for those who know nothing of the ayets, of the hadiths, of the religion,
of iman to say, “You created’, in order to flatter the rank owners and sultans, thus
earning their sympathy. It is very dangerous to say, ‘He created’, about a person
other than Allahii tedld. And the rafizis, who bear the name of alevis-or shiites-say
that men create the sins. Allah creates goodness only. In our books (Eshdb-t kirdm),
(Islama Hizmet), and (Aldu-ﬂmtyuﬁm){?*i}, these words of the Shiltes have been
written, and they have been answered very well].

As it is understood from the books of Shaikh-i Ekber Muhyiddin-i Arabi and
his followers, (As Hadi, one of the names of Allahii teala, likes iman and worships,
so Midil, another name of His, likes kiifr and sins). Also these words of theirs
disagree with the belief of Ehl-i siinnet and approach to denying the decree. It is
like saying that the syn is pleased with its job of illuminating.

Allahii teala has given His born servants strength, power, and will. They do
what they want. Men do their works themselves. And Allahii teala creates them.
Allah’s hikmet, law is as follows: When man wants to do something Allah creates
that action. Because this action has been created through man’s purpose and option,
the responsibility of this action, its reward and punishment belong to man. If those
who say that man's option is weak, little mean to say that it is less than Allah’s
decree, it is true. But if they mean that it is not so much as to do the commands,
it is wrong. Allahii tedla has not commanded His born servants anything which
they could not do. He has always commanded what is easy, He has not asked what
Is difficult. He has decreed to give everlasting torment for a short time’s disbelief
and to give everlasting blessings for a short time’s iman. We cannot comprehend its
reason. With the aid of Allahii teald we know as far as to say that not to believe
such a being as Allah, who has given men all the visible and invisible blessings,
goodnesses, who i8 the creator of the earth and the skies and the motes, and who
is the only owner of perfection, indeficiency, will certainly necessitate very bitter
torment, which is to burn eternally in Hell, To believe such an owner of blessings

(23) Verses of the Kur’an.

(24) These books have not been translated into English yet. They cover very valuable
religious information.
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without seeing Him, and to trust Him without believing the deceits of the nefs, of
devil, and of the enemles of religion,will require a great reward, which is to remain
eternally in the blessings and flavours of Paradise. Most of the meshayih-i kirdm(25)
said: “Entering Paradise is only Allah’s goodness and blessing. The reason why iméan
has been shown as the cause of entering Paradise is because there is more flavour
in the blessing which is earned” To this fakir -Imfim-1 Rabbant means himself-,
entering Paradise depends on iman. But it is a goodness of Allahii tedld. And ente-
ring Hell is because of kiifr. And' kiifr is born from the desires of nefs-i emmaAre

(see fig. 17). As a matter of fact, the Kur'an declares, (Everything beautiful, good,

reaches you from Alahu tedli. And everything loathsome, evil is caused by your
nzfe). To end up entering Paradise by iméan is intended to show the value of imén,
And this means the value and the importance of the things that should be belleved.
Likewise, to end up Hell by kiifr is intended to insult kiifr; it shows the value of

the things that are not believed, and so much torment is given for not believing

them. There is no such subtlety in the other sayings of some meshayih.

He who goes to the other world from this world with iman will see Allahti tedla
without direction or state, without likening to anything, and without example. Of
the seventy-three sects of moslems only the Ehl-i silnnet believed this. The others
denled, saying that it is impossible to see Allahii tedld without direction and without
state. Muhyiddin-i Arabi even says that it is (Tejelli-yi sfiri) to see Allahii teldld in
the next world. That is, he says that it is not seeing Allahii tedald, but seeing His
vision, it is impossible to see otherwise. One day my master said that Muhyiddin-i
Arabi had said: (If the Mu’tezile sect did not say that Allahii tedld would be seen
without direation or state through a seeing which mind cannot comprehend, if they

said He would be seen like seeing other things, and if they knew seeing Him as
tejelli, they weculd not disbelieve seeing Him by saying that He cannot be seen. That

is, they do not believe that He will be seen without direction, without state. For there

are direction and state in seeing the vision). Whereas to say that it is the

manifestation of the wvision about seeing Allahii tedld in the next world is to deny
seeing Him. Though the manifestation of the vision is not like the appearing of the
visions of things in the world, still it is not seeing Him. In short, owners of iméin
will see Allahii tedala in the next world without direction or state. It is impossible to
describe this seeing.

[The rourth principle of iman is to 'believe the Prophets]. Pitying His born
servants, Allahii tedld sent them Prophets. If these great people had not been
sent, who would communicate Him and His attributes to the people, who had lost
their way ? Who could distiﬁg’uish what He liked from what He disliked ? The human
mind, being deficient, cannot know these, nor can it distinguish them unless it
is illuminated with the light of the invitation of those great people. Since our
understanding capacity is incomplete, we will go wrong and be confused about
understanding them unless we follow these great people. Yes, mind is a gauge for
distinguishing what is right from what is crooked. But it is an incomplete gauge.
It is completed with the invitation, with the informing of these great people. The
reward or the torment of the next world is only after this invitation and informing

[Mind is like the eye, and the sheri’at is like a light. That is, man’s mind, like

his eyes, has been created weak. Our eyes cannot see things, objects in the dark.

(25) They are the miirshids of men of tasavvuf. Also, teachers in Islamic schools
are called so.
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Allahil tedlA has created the sun, the light, so that we might utilize our means of
seeing. If it weren't for the light of the sun and of various other sources, our
eyes would be good for nothing, thus we being unable to escape dangerous things
and places, nor could we find the useful ones. Yes, he who does not open his eyes,
or whose eyes do not function, cannot get use from the sun. But he does not have
the right to find fault with the sun.

Our mind cannot understand the spiritual things, the useful and harmful things
by itself, either. Allahii te4la has created the Prophets, the light of sheri’'at so that
we might utilize our mind. If the Prophets had not shown the way of being
comfortable in this and the next worlds, our mind could not find it, thus being of
no use. We couldn't escape dangers, harms. Yes, people or peoples who do nnt
adapt themselves to Islam, or who have little mind, cannot get use from the
Prophets. They cannot escape dangers and harm in this and the next worlds. No
matter how plentiful scientific media, money, and how high grades, ranks are owned,
no individual, no society can be happy unless following the way shown by the
Prophets. Very happy and pleased as they may seem, their inner parts weep
bitterly. Who live comfortably and happily in both this and the next worlds are
only those who obey the Prophets. It should be known also that for attalning
comfort and happiness it is not enough to claim to be moslem or to pretend to be
moslem. It is necessary to learn Islam well, to understand it correctly, to do it
correctly, and to obey it].

Question: Since the infinite torment in the next world depends on the Prop-
hets’ invitation, how ‘can sending them be a compassion for the classes of beings?

, Answer: Sending them is intended so that Allahii te4ld communicated Himself
and His attributes. And this knowledge is the cause of se’Adet-i ebediyye, that is,
the endless favours of this and the next worlds. Through their informatlon the
things that are worthy towards Allahli teAla have been distinguished from which
are unsuitable. For our blind and lame minds have been created from nothing,
and they will not remain existing, being annihilated. Then, can they understand
what is suitable for the eternal, real being, in whom there is no non-existence, and
whose names, attributes and deeds exist eternally? Can they find out what is
worthy of Him? Can they distinguish what are unsuitable, and abstain from
saying them? On the contrary, being deficient themselves, most of the time they
will think of perfection as deficiency and vice versa. The Prophets’ informing and
distinguishing them, to this fakir, is above all goodnesses and blessings. Who can
be baser than those who consider the things that are unsuitable for Allahil tedla
—=€. g. non-existence— as worthy of Him? It is the words of those great people
which distinguish what is wrong from what is right, what is false from what is true,
and those who are not worthy of worship or obeying from the one who is indis-
pensmbly worthy of womship. Through their words does Allahii teala invite people
to the right way. Through their mediation does He bless His born servants with the

happiness of approaching Him. By means of them is it made easy to learn the
things which Allahii tedla likes. Through their information is it understood which
of the creatures of His, how and how much Allahii teAld, who is the creator and
the owner of these beings seen and known, permits us to use, and which ones of
them He doesn’t permit, The Prophets have these uses which we have counted and
many other such uses. Then, sending those great people is certainly a compassion,
a favour. But if a person, obeying his nefs-i emmare, following the accursed devil,
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and being deceived by the made-up articles of the irreligious, does not believe the
Prophets, does not read the books of the real religious savants, of the religious
experts, which communicate their words, and does not do their commands, what
is the Prophets’ sin, and why shouldn’t they be compassion for this reason?

Question: Mind, being deficient in its early state when it is created, is not as
complete as to understand the things pertaining to Allahii tedla. Yet couldn’t it form
a connection with Him maybe by making progress, by purifying itself in the course
of time ? Without the information coming to the Prophets through the angel, couldn’f

man receive through his mind the things pertaining to the” eternal and real being
directly from Him?

Answer: Mind can form such a relation. But as long as mind remains in this
world, it remains attached to this body, too. It candot get rid of this attachment.
Its coanection with this temporary being cannot be cut off. Delusion always stays
around mind, and fancy together. with it. Wrath and lust, that is, the desires of the
nefs, a''vays stay with it. Ambition and personal advantages do not leave it alone.
Confusion and oblivion, the indispensable symptoms of being human, never leave
it alone. Going wrong and mistaking, the peculiarities of this world, do not slip
away from it. Then, how can mind be believed in everything? Mind’'s decisions,
commands cannot escape the interference of delusions or the influence of fancles,
nor can they be protected against the danger of oblivion and confusion. Whereas,
none of these defects exists in angels. These dirts, evils do not exist in them.
For this reason, certainly angels never go wrong. Angels can be trusted, depended
upon. The interfering of delusions, the danger of oblivion, the probability of
confusion cannot find their way to the news the angel brings. Sometimes, when

I want to convey some information through sense organs which has come through '

the soul, I feel that some untrue beginnings come out by way of delusion and
fancy and that beyond my power get mixed with the information coming from the
soul so that I cannot distipguish them. And sometimes they let me know how to
distinguish them. For this reason, errors getting mixed with the information co-
ming through the soul, it all becomes unreliable. It can be also answered as follows:
The progress and purification of mind is only possible by doing the things which
Allahii teala likes, that is, by learning and doing the rules of the sheri’at. And
for deing this it is necessary to learn the words, the news of the Prophets., Unless
they inform, mind cannot make progress, nor can it be purified. The signs of
purity and brightness seen in some -disbelievers and sinners are not the brighiness
of the heart, but the brightness of the nefs. And the brightening of the nefs
provides with nothing but losing the way and damage and loss. It is called (I8tidrdj)
for some disbelievers and sinners to inform with some unknown things when their
nefs shine. It is intended to drag them to disaster, to torment gradually, slowly.
May Allahii tedld protect us all against- such calamities. For the sake of the
greatest of Pophets, may He protect us against such things!

This means to say that all the rules of the sheri’at, which the Prophets have
communicated, are compassions, favours. Contrary to what the miilhids(2¢)
zindiqs(27), renegades and masons think and say about them,. these commands and
offers are not burdens, torments or tortures, nor are they implausible. Such words as

(26) First volume, Page 89, fig. 75
(27) (A person who is) in an endeavour of defending and spreading his own

thoughts under the name of Islam, though they are, in fact, incompatible with 18 :
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(Is it mercy to, command His born servants difficult things and then to say, you
will enter Paradise if you do these? He shouldn’'t have commanded anything. He
leaving all people alone, they should have been eating and drinking, going about and
diverting, living as they wish. Mercy is this), which they say often, are so basely,
so stupidly. Do not they ever think that it is something which mind requires to thank
those who do favours, to let know that one is pleased? And the rules of the sheri'at
show how to thank Allahu tedla, who creates all blessings, favours, and who sends
them.. Then, the rules of the sherf’at, the divine orders are the things which mind
requires. Furthiermore, the order of one’'s world, of one’s life, is possible by doing
these commands. If Allahiu teala had left everybody alone, nothing but evils, chaos
would happen. If it weren’t for the prohibitions of Allahii teala, those who run after
their nefs, their pleasures would attack others’ possessions, lives and chastities, from
which chaos would arise. Both the assauiter and those whom he assaults would
suffer harm, thus being annihilated. Countries wouldn't flourish, people wouldn't be
comfortable, there wouldn’'t be any civilization, thus humanity turning into
savagery. [Even today, it is conspicuous that the majority of the commands of
Allahil tedla occupy places in the laws of those societies who dislike Islam and who
boast about an overflowing courage which is caused by ignorance. It is seen that
the more they abandon the principles of religion, the more do people writhe under
incompatibility, misery, trouble, and torture. Warningly it strikes the eye that though
scientific media, civilized apparatus have been improved astonishingly, the uncasire ;s
in» the world, the distresses in humanity do not decrease but increase]. The Kur’an
declares: (O those who have reason, just think! You w#l see that in my commaund,
«Kill the murderer,» there is no death but life!)

Translation of a couplet:

If the judge didn’t have a cudgel hidden behind him,
The drunk black African would vomit into Kaaba.

We will also mention the fact that Allahii teald is the unconditioned owner of
everything, of all of us without a cause. All people are His creatures, born
servants. It is always reasonable and useful for Him to use every command which
He gives His born servants and everything as He wishes. There cannot be cruelty,
malice in this. The inferiors, the born servants cannot ask their superiors, their
owners the reason for their commands, for their actions. Nothing is more clearly
reasonable than this. Translation of a couplet:

Who on earth would dare, from thy fear,
To say anyting but surrender!

If He had put all people into Hell an®t tormented them eternally, who would
have the right to say anything? For He is using His possession which He Him-
self has created and grown. How could it be sajd to be cruelty while there is no
transgression to the other one’s property, because there is no other one? Whereas,
the possessions which people use and about which they boast belong in actual
fact not to themselves but to Him. Indeed, it is injustice for us to lay hands on them,
to interfere with them. For the order of this world, and so that it might cause some
uses, Allahii tedld has assigned these under our possession, yet in fact they are all
His. Then, iE will be right for us to use them as much as their real owner allows
us to. .

All the things, all the commands which the Prophets conveyed to us from Alla-
hii tedla are true. They are all just right. It is possible for these great people to
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make a mistake in the rules that are in the group of idjtihad; yet the continuance

of this error is impossible, it being corrected, Then, this cannot be said to be a

mistake.

For disbelievers and for the disobedient ones of those who have died with imén
there is torment in the grave. Muhbir-i Sidiq [‘hE who always tells the truth] has
informed with this fact. When disbelievers and believers [or only belleverﬂ] are put
into the grave, two angels named Minker and Nekir will come and question them.
The grave being a bridge, a pass between this and the next worlds, the torment
of the grave is in one way like worldly torment; it is not eternal. And in another
way it is like the torment of the next world; it is of the same kind. The Ayet
(Mornings and evenings they will be tormented with fire) in the Kur'dn communicates

the torment of the grave. Also the blessings in the grave are hoth like worldly
comforts and like those of the next world.

A good person, a fortunate person Is the one whose faults, sins, being forgiven
through goodness, mercy, are not cast in his teeth. If a person’s sins are cast ‘in
his teeth and if, being pitied for this reason, he is made to suffer only worldly
torments, thus being purified of his sins, he is so fortunate, too. Also, a person who,
not being thoroughly purified with this only, suffer the grave’s squeezing and
tormenting for the rest of his sins, and who is taken without any sins to the place
where people will gather on the Day of Resurrection, is very lucky. If instead of
doing so they punish him in the next world, it is still mercy and justice. But that
day those with sins, those who are in embarrassing position, those with black faces
are in such a very difficult situation.But of these the ones who are moslems will
still be pitied, will attain mercy at last, thus being freed from the eternal Hell
torment; and this is a very great blessing, too. O our Allah! Do not extinguish the

light of tman which Thou hast endowed upon us, cover our defects! Thou canst do
everything!

[The fifth principle of Iman 18 to believe in the next world]. The Day ot
Resurrection certainly exists. That day the skies, the stars, the earth on which we are
living, mountains, seas, animals, plants, metals, and, in short,everything, matter and
energy will be annihilated. The skies will break to pieces, the stars will disperse,
the earth, mountains will turn to dusts and will be blown about. This annihilation
will take place with the first signal of the SGr. With its second blowing everything
will be recreated, people will get out from their graves, and will gather together at
the place of Mahsher. Those who claim to be positive scientists, that is,. who attempt
to solve everything with their minds say that the skies and stars will not be
annihilated. By saying that science does not admit that they will be annihilated and
that everything will go as it came, they slander the knowledge of science, which is
based upon observation, research, and experimentation. Because the minds of some of
them do not function at all, they call themselves moslems. They do the majority of
the rules of Islam. What is more surprising is that some moslems, believing their
words, books, think of them as moslems and even as Islamic savants, religious
superiors. They get angry with those who say that these are disbelievers. They
praise and defend these disbelievers. Whereas, these disbelieve the Kur'an and
hadiths, and deny what all the Prophets communicated unanimously. The Kur'an
declares in one ayet, (When the sun, having no light any» more, gets dark, and the
stars fade away), in another Ayet, (When the skies crack and hear the voice of iheir
Rab [Allah]), in another ayet, (The skies positively do the commands of Allahiu
tedld), and in another ayet, (That day the skies will certainly crack). There are
many such ayets. These people do not know that for being moslems it is not enough
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to express the word kelime-i shehadet(28) only. For being a meslem it is necessary
to believe and confirm all the things that are to be believed, to abstain from kiifr,
that is, from all the things that may cause disbelief, and to dislike disbeMevers. Only
in this way can one become a moslem. Unless these conditions are fulfilled he can
not be a moslem.

In the next world there is questioning on the actions done in the world. There is
a pair of scales, which is peculiar to the next world, and a pass which is called Sirat
bridge. Muhbir-i sddiq has communicated these. That some ignorant people disbelieve
these —because they do not know what prophethood means— does not show that thesec
are non-existent. It is valueless, nonsense to say non-existent about the things that
exist. The rank of prophethood is above mind. To try to adapt the true words of
Prophets to mind would mean to distrust, disbelieve prophethood. In the affairs
pertaining to the next world it is necessary to obey, follow the Prophets. The rank
of prophethood is beyond and above the mind’s borders. Mind thinks of the thln"gs
that it cannot comprehend as not conforming with itself. Unless mind adapts itself to
the Prophets it will not attain high grades. Not conforming, that is, disagreeing,
is different from not comprehending, from not understanding. For one may disagree
with something only after understanding it.

Paradise and Hell exist. On the day of Resurrection, after settling of accounts
many will be sent to Paradise, and many others will be put into Hell. The rewards,
the blessings of Paradise and the torment of Hell are eternal, everlasting. These are
declared clearly in the Kur'an and in the hadiths. Muhyiddin-i Arabf, in his beok
(Fusus), says, (At last everybody will attain mercy), and, quoting the ayet, (hy
mercy has covered everything), he says, (Affer staying three thousand vears in
Hell, Hell will be cool and comfortable for disbelievers, just as the fire was salvation
for hadrat IbrahIm in the world. Allahii tedla may go back on His word promisiag
torment). By saying, (None of the arifs said that disbelievers will remain in Hell
eternally), he deviates from the right way here, too. He couldn’t understand that
the ayet, My mercy includes everything, indicates that in the world the mercy is
both upon moslems and upon disbelievers. In the next wonld there is not even a mote
of mercy upon disbelievers. Allahii tedla informs with this fact in the Kur'An and,
after declaring, (My mercy has covered everything), He daclares, (Nercy .s upon
those who, fearing me, abstain from the hardm, give their zekdt(2%), and believe
my HKurdn). Muhyiddin-i Arabi reads the beginning of the ayet and omit the
remaining part, Allahii teala declares, (My mercy is upon those with imdn and
favours). The ayet, (Do not think Allahii tedlé 1oill go back on His word which He
has gwen to Prophets), does not mean that He may go back on that which He has
given to others. Here, His declaring only that He will not go back on His promise
which He has given to the Prophets perhaps means His promising that His prophets
will be more powerful than disbelievers and will overcome them, thus He having
promised both the' prophets and, disbelievers, who are their enemies. Then, this
ayet declares that He will not go back either on His promise which He has given to
the Prophets or on that which He has given to disbelievers; thus this ayet, which he
writes in order to prove his word right, exposes the fact that he is wrong. Let’s
mention also that His going back on His promise which He has given to His
enemies, like going back on the promise given to His lovers, would be mendacity,
which is quite unbecoming to attribute to Allahii teala. For it is very loathsome

(28) Phe word telling that Allah is one and that hadrat Muhammed is His creature
and Prophet.

(29) A certain amount of one’s property given to those whom one prefers of the

eight classes of people declared in the Kur'an every year.
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to say that Allah, though .He knew He would not torment disbelievers, against this
knowledge of 'Hisbut for some use, said He would torment them eternally, Andthe Aarifs'
saying that disbellevers will not remain in Hell is one of the words which Muhyid-
din-i Arabi says through keshf, that is, by understanding through the heart. There
are often errors in the things which occur to the heart. Such keshfs of the great
men of religion, which contradict what they write by deriving from our Prophet
and from the Ashab-1 kirGAm(3%), are without any value or importance. [Alach Ibni
Teymliyye denies the fact that disbelievers will remain eternally in Hell].

{The second principle of imin is to belleve angels]. Angels are the burn_ser;vants
of Allahli tedlla. They do not commit sins or go wrong or forget. They do not eat
or drink. That is, they do not need eating and drinking. They are not male or female.
In the Kur'dn angels are communicated through words and letters peculiar to men
because men are more honoured and higher than women. As a matter of fact, Allahii
teald represents Himself through such words and letters for this same reason.

As Allahll teala has selected some people as Prophets, so He has distinguished

some of angels as Prophets. The majority of the Ehl-i Siinnet savants said that the
great ones of people are higher than the great ones of angels. Imam-1 Ghazzali,
fmam-1 MAlik, and shaikh Muhylddin-i Arabi said that the great ones of angels are
higher. To the understanding of this fakir [hadrat Rabbani means himself] the ev-
liyA side of angels is superior to that of Prophets. But there is a grade which nebis
and res@ils reach and which angels cannot reach. This honoured grade has come to
the Prophets from the substances of earth. And this is peculiar to man only. Again,
as it has been revealed to this fakir, the exaltedness of angels, when compared to the
exaltedness of the Prophets, is nothing, not even a drop of water compared to the
ocean. Then, the superiority which is gained through way of prophethood is very
much superior to that which is attained through being evliyd. Then, a collective
superiority in every respect belong to the Prophets, and a superijority in one respect
belongsto angels. The correct word is what the majority of the Ehl-1 slinnet savants
said. May Allahii teAlA endow upon them plenty of rewards for their works! This
means to say that none of the evliyA can ever reach the grade of any Prophet. The
head of the veli is always under the foot of a Prophet.

What should be known very well is that when there. is disagreement between
savants and sofis, it will be seen that savants are right and correct, when it is
thought over well and minutely. Its reason is that because savants follow the
Prophets they look at their grades of Prophethood and the knowledge of these
grades. They derive their knowledge from there. But s6fis look at the Prophets’
grades as evliyd and at the ma'rifets being there. The knowledge received from the
grade of prophethood is certainly more precise than the knowledge which is received
from the grade of evliyd. I have explained this word of mine more detailedly, more
profoundly in the letter -two hundred and sixtieth letter-, which I wrote to Mu-
hammed Sadiq, my dear son who has a superior mind and knowledge, and who. has
understood the facts and attained the blessings and fayz from Allahil teald. Those
who wish may read it! [‘Mtirshidd kamils(31), being exalted smrgnts in the grade of
idjtihAd, have both knowledge and ma'rifet. Namely, they are (Zilljendhayn) |.

TMAN : Means the heart’s confirming, admitting, believing the things which -

the books of the Ehl-i slinnet savants communicate to be from the religion, that
is, which have to be believed. They have said that it is necessary to express with the

(30) First volume, page 46.
(31) First volume, page 82, fig. 67.
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tongue what the heart believes. |“Yet this expressing is not the faith itself, but it
is the announcement of the faith being in the heart. He who does not express ifman
without any excuse becomes a disbeliever. They have said that in case of a
threat of death or cutting one of one's limbs, or when one is forced through
bitter hurting, one's concealing one's iman will be forgiven; he who does
not express his iman or who expresses the opposite in this case will not become a
disbeliever. We have derived this supplement from the book (MileI-Ni}edI)].

The symptom of iman's existence in the heart is to abstain from disbelief and
from wearing ZunnAr [rope girdle] around the waist, and from such things that
are the signs of disbelief. To abstain from disbelief means to dislike the enemies of
Allahil tedld and bear hostility against them. When disbelievers are powerful and
dominating and they may give harm, it is necessary to dislike them through the
heart, and when there is no such fear it is necessary to oppose them both through
the heart and with every kind of means. Allahii tedala commands His beloved
Prophet in the Kur'an to fight against disbelievers and minafiks(32) and to be
superior to them by working for this purpose. For unless one bears hostility against
the enemies of Allahii teila and the Prophet, one will not have loved Him and His
Messenger, nor will one have the right to say that one loves. If a person both says
that he has iman and does not abstain from disbelief, he has believed both Islam
and disbelief, thus having two religions; such persons are called ( Murted). These
should be looked upon as miinafiks. Iman’s existence in the heart certalnly neces-
sitates abstaining from disbelief. The lowest grade of this abstaining is abstaining
through the heart. And its highest grade is that which is both through the heart and

through the body. That is, to make known the abstaining of the heart through
words. Line:

Unless there is enmity there won’t be friendship!

Shiites misuse this condition of love in loving the Ehl-i beit, who are the
relatives, the grandsons of our Prophet. They say that loving them necessitates
enmity towards the three caliphs of our Prophet and towards the majority of
moslems. This word of the shiites’ is quite wrong. For the symptom of love is
enmity against the enemies of the darling. It does not mean to be hostile against
everybody other than the darling. Anybody who is wise, whose mind functions
well can think the Ashab of our Prophet were not hostile against the Ehl-i beit.
Especially these three caliphs, the greatest ones of the Ashib- kiram, sacrificed
their possessions and lives for the sake of our Prophet. They left their ranks, fames,
and credits for him. Moslems are clearly commanded by the Kur’an to love the
Ehl-i beit. In thanks, in return for the blessing of Resfilullah’s inviting and bringing
them to se’Adet-i ebediyye, they are asked to love the Ehl-i beit. Then, how could
these great people ever be thought or spoken of as being hostile against the Ehl-i
beit ?

: The reason why hadrat Ibrahim  was so great, why he won the second dégree
from top among all human beings, and why he was honoured with being the father
of Prophets was ‘because he abstained from the enemies of Allahii tedla. Allahii
tedld declares in the (Mimtehine) stre of the Kur'an, (O believers! Follow the
beautiful way shown by hadrat Ibrdhim! That is, you, too, become like him and like
the believers who were with him! They said to the disbelievers: Don’t expect
sympathy from us! For you disobey Allahii tedld and worship others. You don’t
like those whom you worship, either, We don’t believe your made-up religion. This

(32) A person who disbelieves one or more of what the Kur'in and the Prophet
declare and who does not let others know of his disbelief.
— O
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difference has caused enmity between us, Unless you believe that Allahii tedld is
one and admit His commands, this hostility wil not be erased [rom our hearts, but
will show itself in every manner).

According to this fakir, for earning Allah's consent and love, there {8 no deed,
no worship ns good as abstaining from dighelief. Allahil teAld Himself i3 hostile
agalnst disbellevers’ disbellef. All ldols which people worship, and those who worship
them are the enemles of Allah{i teald Himself. Burning eternally in Hell is the
punishment for this base deed. But the desires of the nefs, and all other kinds of
sins are not so. Allah's enmity towards these 1s not from His own self, but from
His attributes. Allah's wrath, anger against sinners is not through His own wrath
but through His attribute wrath. His tormenting, abhorring these is always through
His deeds and attributes. It is for this reason that sinners will not stay in Hell
eternally, but He will forgive the majority of them if He likes. Since Allah's enmity
against disbellef and disbellevers is from His own sclf, His attributes mercy and
compassion will not reach disbelievers in the next world, and His attribute mercy
will not be able to cancel the enmity of His own person. The enmity of the person is
stronger than the mercy of the attribute. The thing which is done through the
attribute cannot change what is done through the person. It is declared in the
hadith-i kudsi: (My mercy has overflown my wrath). Its meaning is: My attribute
mercy has overflown my attribute wrath. That is, it has overflown my wrath
agalnst tire sinning ones of believers. But it does not mean that His attribute
mercy overflows the person’s wrath, which is against disbelievers and polytheists.

Question: Allahil teald pities disbelievers in the world. As a matter of fact, it
has been mentioned somewhere above. Then, doesn’t His attribute mercy overflow

the Person's wrath in the world ?

Answer: Pitying disbelievers in the world is only an appearance. That is, it i8
an istidrdj, a trick which seems like mercy. As a matter of fact, He declares in the
(Mi’mindn) sQreh of the Kur’an, (By giving disbelievers many possessions and
children, are we helping them, are we doing them favours? Do they presume that in
return for their disbelief we are sending plenty of blessings one soon after another?
No. it is not so. This helping s not a favour to them, but perhaps an istidrdj. It
is intended so that they go astray, go mad, and then go into Hell). (And the ayet,
(I am gradually getting them closer to torment. They are unaware of it. As they
overlow the measure, I am giving them opportunities by increasing worldly blessings.
They are being deceived. The torment which I have prepared for them 13 very
bitter), in the A'raf and Nan sarehs, shows clearly that this is so.

USE: Remaining eternally in Hell is in return for disbelief. May be said here
that if a person, though having imin, does the rites and customs of disbelievers, our
savants say that this person loses his iman and becomes miirted. [For these behaviors
mean not to abstain from dlisbelief]. The majority of the moslems of our tirhe have
caught this nuisance. According to this word of our savants, most of those people
who are said to be moslems today will suffer eternal torment in Hell. Whereas, our
Prophet has said, (He who has a mote of imdn in his heart will not remain in Hell
eternally, but will be taken out). What would you say about that? :

Answer: We would say that if a person disbelieves, doubts about or dislikes
even one of the things that are to be believed in the religion, his imén goes away.
He becomes kafir. He will burn eternally in Hell. If a person eXpresses the word
tevhid(33), believes its meaning, says that hadrat Muhammed is Allah's Prophet,

(33) The oneness of Allah; belief in that Allah is one.
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every word of his is right, beautiful, and believes that those who disagree with him
are wrong, evil, and takes his final breath in this manner and goes to the other
world with this fman, but if he attends the customs, rites and ceremonies peculiar
to disbelievers, and on the days and nights which disbelievers deem sacred does as
they do, he will go to Hell. But, having a mote of iman in his heart, -that is, since
he believes briefly as we have explained,- he will not remain eternally in Hell. [For
having believed briefly, when he hears about one of the things that have to be
believed in the religion he should believe it without doubt]. One day this fakir
—Imam-1 Rabbini means himself— visited a patient. He was about to die. I paid
tevejjih(34) towards his heart. His heart had darkened. I did my best to clear that
obscurity away. It was useless. After searching for a long time it was understood
that those blacknesses were the cﬁntagiuns and symptoms of disbelief and that they
were caused by his relation, togetherness with disbelievers and disbelief. No matter
how hard I strove, those obscurities couldn’t be cleared away. It was understood that
they would be cleared away only with Hell fire, the punishment of disbelief. But,
since a tiny light of imin was seen in his heart, owing to this he will be taken out
from Hell. Having seen the patient in that manner, I went deep into wondering
whether I cshould perform his jeniaze(35) prayer. After searching my heart for a
long time, I understood that it was necessary to perform it. This means that we
should perform the jenaze prayers of those who, though having iman in their hearts,
are intimate with disbelievers and follow their ceremonies and easters. We shouldn't
deem them as disbelievers. As a matter of fact, such persons are treated so today
We should believe that owing to their iman these people will be taken out of Hell
But there is no pardon or forgiveness to those without any iman [to those who do
not like even the words and habits of hadrat Muhnmmed],. and in return for their
disbelief they will remain eternally in Hell torment. [Please read the four hundred and
eighty-first page of the fifth volume of (Ibni Abidin)(3). If the enemies of religion,
in order to deceive moslems, try to cover the fact that the customs and rites of
disbelievers are disbelief by saying that they are moslems’ customs, moslems’ holy
days, we shouldn’t believe them. We should learn the fact by asking the real moslems
whom we trust, or our relatives who perform nemaz, or our father's friends who know
their relig:itﬁan. All over the world today, ignorance is not a real excuse either in
knowing imin and kiifr or in doing the  worships correctly. He who is deceived
because of not knowing his religion will not escape Hell. Today Allahfi tedla has
made His religion heard all over the world, and it has become very easy to learn
Iman, halal, haram, and the farz(37). It is farz to learn these as much as necessaryl.

In short, if he who attends disbelievers’ rites and ceremonies has a mote of
Imén, [that is, if he has believed the meaning of the word tevhid shortly and if he
has not done or said anything removing iman], he will not remain eternally in Hell,
though he will enter Hell torment. As for those believers who have big sins; Allahii
tedla will forgive these sins if He likes. Or He will torment them in Hell until
they are purified of their sins, if He likes. According to the understanding of this
fakir, Hell fire, whether endless or temporary, is for disbelief and for the symptoms

(34) A heartfelt look.

(35) When a moslem dies, his relatives, neighbors and acquaintances make lines
m front of his dead body. They beg Allah for his forgiveness. It is necessary
to beg by Saying the prayers prescribed by the religion.

(36) First volume, page 34, fig. 8

(37) (an act) that commanded by Allah in the Qur'an.
il
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and contagions of disbellef. The big sins committed by those bellevers who abstain
from disbelief will be forgiven either through Allah’s mercy for the sake of thelr
iman or by repenting or by heing blessed with ghefd'at(3), Those who are not
forgiven in this manner will be purified through worldly ‘cares and troubles or
through the troubles which they will suffer while dying. If they are mot purified
with these either, some of them will attain forgiveness by suffering torment in

the grave. And some others will be forgiven through the torment and inconvenience .

in the grave in addition to the vehemence of the Resurrection day; they thus being
without sins any more, there will be no need -for them to be purified through Hell
torment. As a matter of fact, ' Allahil teala declares in the eightieth ayet of the
En'am sQreh of the Kur'dn, (Those who have imdn and do not smear their imdn
with polytheism are secured against remaining eternally in Hell, There 18 not
such fear for them), which proves our word right. Only Allahil tedld knows the

truth of everything.

Question: «Allahil teala declares that also those who commit some sins other
than disbelief will enter Hell. For example, the punishment for killing a believer
on purpose is to remain eternally in Hell, He says. Our Prophet says, (He who
does mot perform ome nemdz at its due time and omits it on purpose will suffer
torment for one Hukbe m Hell). [One Hukbe means eighty yearsj. Then, Hell
torment is not only for disbelievers.» If we are saild so we answer it as follows:
Hell torment is for those who slight the fact that it Is harim to kill a moslem
and who will kill a moslem by saying that it is halal [perm‘ltted]. As a matter of
fact, the Ehl-i slinnet savants have given it this meaning in their interpretations.
The news informing that there is torment in Hell also for the sins other than
disbelief is always intended to tell that there are contagions of disbelief in these
sins. For instance, to commit a sin by slighting, by ignoring its importance, not
to perform nemiz by abhorring the commands of the sheri’at. Our Prophet declared,
(Of my tmmet, I will do shef@at for those who commit big sins). And he said
once, (Allak’s mercy s Jor my iimmet. In the next world there is no torment for
them). And the ayet the meaning of which has been written above stresses this
word of ours. |Suicide. that is, killing oneself, is a bigger, sin than killing somebody
E*ISE[. :

In the letter which 1 wrote to my Son Muhammed Sa'id, 1 explained detailedly
what will become of disbelievers' children who die before reaching the age of
sanity and puberty, of those who, having been born and grown up in the mountains
or deserts, die without having heard of a religion, and of those irreligious people
who lived in ancient times when one religion was changed, defiled by dishelievers
and died before the coming of another Prophet, when the next world comes.
Please read it to learn the matter! [Read the second matter in our book!].

Our savants have said differently on the increasing and decreasing of iman.
Hadrat Tmam-1 a'’zam Abt Hanife said that iman does not increase OT decrease.
Hadrat Imam-1 Shafi't said that it increases and decreases. Since iman is the
confirmation and believing of the heart, there is no increase or decrease in it. A
belief which increases and decreases cannot be iman. It 1s called supposition. By
doing the worships, the actions which Allahii teala likes, iméan gets  polished,
becomes luminous and shines. When committing haram it becomes cloudy. Then,

increasing or decreasing happens in the lustre of iman on account of deeds. It

(38) Intercession; help. In the next world the good will beg Allah for the excusal
of the sinful. This is called shefd’at. :
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doesn’'t happen in itself. Some [Savants| said that the iman which |s bright is
much, more than that which is not bright. They almost did not recognize some of
the beliefs that are not bright as iman. And about Some they said that they were
imén but they were little. Tman is like two mirrors Opposite each other with
different brightnesses. And it is like saying that the mirror which is more lustrous
and reflects the thing opposite itself more brightly is more than the one which
reflects less brightly. And another person, for instance, says that the two mirrors
are equal. Only they are different in brightness, in reﬂecfing the things opposite
themselves, that is, their properties, qualities are different. Of these two persons
the latter’s opinion is sharper and more correct. The former has looked at the
appearance, and has not penetrated into the essence. This example, telling which
has fallen to the lot of this fakir, has cancelled the words of those who would not
believe the fact that iman does not iacrease or decrease, and the imAn of any
moslem has not been likened to the iman of Prophets in €very respect. For their
Imén, being very luminous and very bright, will provide much more fruit, much
more advantage than the dark nciman of their immets. It was declared in the
hadith, (The imdn of Abti Bekr-i Suddiq is heavier tham the sum of the imdns of
oll this immet). And this is In respect of the nfQir, the lustre of iman. Being more
is not in the essence, in the basis, but in the attributes. As g matter of fact, the
Prophets are human beings, like anybody is. There is no difference with respect
to being human. The difference arises from mature, superior attributes. The one
without superior qualities is in one way different from those who have them. They
are all the same, however, in being human. There is no muchness or lessness
between them. Humanity cannot be said to be increasing or decreasing. Some
[savants]. in describing iman, have sald that it is to confirm, to express with the
tongue; in this case, both believing and Supposing are iman and iman can increase
and decrease. But the true form of iman is the heart’s confirming, that is. belje-
ving. Supposition or doubt can not be called iman.

Iméan-1 a’zam Abl Hanife says that one should say, (I am rightfully, that is
certainly mii'min [believer]}. But Imam-1 Shafi' Says that one should say, (I am
mii'min inshaallah). The difference between these two is only in words. For one
should say, (I am mii'min certainly), when éxpressing one’s present iman. And
when Speaking of one's iman at one’s last breath, one should say, (Inshaallah 1
am mi'min then, too). But instead of ending it up by ga condition by saying in-
shaallah, it is more provident and more fitting to say «certalnly» always.

It is necessary to believe the keramets of evliya. Allahii teala creates everything
through His divine laws in this world. [That is, He creates them through the laws,
order and harmony that are learned in scientific Iessuns]. Through the -hands of
His evliyd, that is, those whom He loves, He creates, makes some things outside
His divine laws. These things are called (Kerdmet). He who disbelieves the Kkera-
met has disbelieved the events that have often been seeft all over the world and
that have spread from mouth to mouth. Allah’s creating some things which no one
can do by cancelling His djvine laws temporarily in the hands and words of
Prophets is called (Mw’jize) ; 4 person who shows mu’jizes declares His Propethood.

But the person who shows keramets says that he is not a Prophet but is in the
way of a Prophet.

anybody besides them].
The superiority of the Hulefa-i rashidin, that is, of his four caliphs who
Succeeded the Prophet, to each Dtht:r iIs in accordance with the order of their
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caliphates. All the AshAb-1 kiram and all the tabiin(®9) said that AbQG Bekr and
Omer were superior to all moslems. The majority of our religious leaders wrote
these words in their books. One of them is hadrat Imam-1 Shafi't. The great savant
Ebill-Hasen-1 Esh'ari, who gathered and wrote the belief of Ehl-i silinnet, says,
(It is obvious, certain that first AbQ Bekr and then Omer arec higher than all bellevers).
tmAm-1 Zehebi, one of the great savants, says, [We have been told by more than
elghty people who heard hadrat Ali say in a large crowd of moslems, (AbQ Bekr
and Omer are the highest of this ilmmet)]. Giving the names of most of them, he
says, (Rafizis, [that is shiites do not believe this. They dislike and gslander the three
caliphs and most of the Ashib-1 kirdm. They| are Vvery loathsome, very evil people.
Allahil tedlda will meet them very badly in the next world). Ifmam-1 Buhiri, the
author of the book (Buhdri-yi sherif), which in Islamic religion is the second most
dependable and most valuable book after the Kur’'an, says: [I-Ia,drat Ali said, (After
our Prophet, the best, the highest of this immet is Abl Bekr. Then comes Omer,
and then somebody else). At that moment his son Muhammed ibnl Hanefiyye said,
«And it's you». Upon this he said, (Like any other moslem, I am one of this
timmet)]. fmam-1 Zehebi and other savants said, [Hadrat Al said, (Be careful,
listen well! I have heard that some people have been holding me superior to Abfl
Bekr and Omer. If I catch any one of them I will exercise on him the punishment
for slanderers. For he is a slanderer)]. Dariil Kutnl says, [Imﬁ.mq Ali said, (If I
catch the person who holds me superior to AbQ Bekr and Omer, I will punish
him with beating, as I do with slanderers)]. There are so many such informations
coming from the majority of the Ashab-1 kirim that no one will find a possible
way to deny the fact. Even Abdiirrazziq, one of the shiite savants, says, (Since
hadrat Ali holds hadrat Abl Bekr and hadrat Omer superior to himself, I hold
them superior, too. For if I didn’'t hold them superior, I would have disobeyed
hadrat Ali, though I love him very much. And this would be a big sin for me,
[A person, who says that he is shiite, writes made-up stories in his book titled
( Hiisniyye), and says that these three caliphs are disbelievers. He has been given
beautiful answers in our books (Aldanmwyalim), (1sldéma Hizmet), and (Ashab-1
kirdm)]. We nave derived what we have written about hadrat AbG Bekr and
hadrat Omer from the book ( Savdik-iil muhrika), by hadrat Ibni Hajeri Heytemd,
the great savant.

As for the fact that Imam-1 Osman is higher than Imém-1 Ali; the majority of
the Ehl-i siinnet savants said, (After shaikhayn, that is, after AbQ Bekr and
Omer, the highest moslem is Osman. Next to him is Ali). So did the leaders of
our four sects say. Though fmam-1 MaAlik is said to have doubted about the
superiority of hadrat Osman, Kadi Iyad, the writer of the book (Shifd), says that
later he said that hadrat OsmAn is higher. There are those [savants] who say that
by his word (The gsymptom of Ehl-i siinnet is to believe the superiority of the
shaikhayn and love the two sons-in-law), it is understood that Imam-1 a'zam Abl
Hanife does not hold any one of the two sons-in-law superior to the other, yet to
the understanding of this fakir, there are other reasons for why the Imam has
said so. That is, seeing the discord, the disappointment in the hearts because of
the chaos and faction that had begun during the caliphates of the two sons-in-law,
the imam has deemed the phrase «loving the two sons-in-law» suitable, and said
that loving them is the symptom of Ehl-i siinnet. Can Imam-1 a’zam AbQ Hanife be
said to have had doubts on the superiority of hadrat Osman, despite the fact that
the books of the savants of Hanefi seect are full with the writings (Superiority is

(89) First volume, page 52, fig. 30.
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in accordance wilh the order of caliphates.)? In short, the superiorily of the
shaikhayn is definite. But that hadrat Osman is superior to hadrat Ali is not so
definite. But we should abstain from saying ‘disbelievers’ about those who deny the
superiority of hadrat Osmin and even of the shaikhayn. We should deem them as
bid’at owners, as deviated moslems. For a part of our savants did not say disbelievers
about them. The case with them is like the case with Yezid whom our savants
did not allow us to curse just in case.

Hurting our Prophet by way of disliking the Hulefa-i rashidin is like hurting
him by way of disliking Imam- Hasan -and Hiseyin. Our Prophet declared, (Fear
Allahu teald in hurting my Ashdb! After me, do not think of them as evil. He
who locves them loves them because he loves me. He 1who bears hostility agoinst
them has borin hostility against me. He who hurts them hurts me. He who hurts
me has hurt Allahii tedld, and He will torment him for this). Allahli tedlA declares
in the Kur'dn, (Curse upon those 1who torture Allahic tedld and His Prophet, in
this and the next worlds!) The great Islamic savant Sa’deddin-i Teftdzani says,
(We should be reasonable in this order of superiority), in his revision of (Akdid-i
Nesefiyye), yet he himself is unreasonable by saying so and his doubt is out of
place. For our superiors say that here superior means the one with more sawibs.
It does not mean the one who is more useful to others with his goodness and
trueness. A wise person will not cherish them. Ashab-1 kiram and the TAbi'in-i
1zam hLave informed us with so many states and events showing the goodnesses of
hadrat Ali that they have not communicated so many about any other sahabfi(40).
Nevertheless, ‘they, not others, have said that the three other callphs were higher
than he. As it is scen, being superior is not because of the maniness of virtues
and epics. Superiority arises from some other reasons. Those who can understand
these reasons are only those fortunate people who have been honoured with seeing
the wahy(41), that is, the coming of the angel.. They have understood the reasons
of superiority by seeing them clearly or through some indications. And they are
the Ashéb-1 kiram of our Prophet, Then, it is out of place for the commentator of
(Akaid-i Nesefi) to say, (If the ,meaning of superiority is the maniness of sawabs,
this is the place to doubt about the rder of superiority). For if the order of superiority
had not been informed by the owner of the sheri’at, then there would be place for
doubt. Why does he doubt after it had been informed ? If the Ashab-1 kirAm had
not understood this superiority obviously, would they have ever communicated it?
It i1s unnecessary for those who deem all four of them as equal to say that
superiority among them is unnecessary. Could there be a word more unnecessary,
lnore useless than saying «it is an unnecessary word» about the unanimity of
the religious superiors? Or does the word «superior» cause them to talk such
nonsense? Neither does Muhyiddin-i Arabi’s word, (The order of their caliphates
was in accordance with the order of their lives), show that they are equal. For
being caliph is different from being superior. If we should say that he said so
with regard to superiority, it is not a word that can- be taken as a witness, but it
may be one of his erroneous words. A few of his keshfs, findings that do not
conform with the words of the Ehl-i siinnet savants are not correct. Only the

psychopaths, or the sick-hearted, or those who imitate everything blindly will
follow such words.

It is necessary to believe that the combats. the disagreements among the

‘40) First volume, page 41,
(41) Allah’s commands that come to prophets directly or through angel. Whole the
Kur'an is wahy that has come through angel.
— 31 — F. 3
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Ashab-1 kiram were tor good reasons, that they were not intended for worldly
blessings or for the desires of the nefs. Though Sa'deddin-i Teftizani is one of
those who love hadrat Ali excessively, he says: (Their disagreements and combats
were not for caliphate. They arose from an error in idjtihad). Hadrat Ahmed
Hayali, one of the savants of Sultan Muhammed the Conqueror Khan's. era, wrote
a very valuable comment on the big commentation made by Sa’'deddin-i Teftazani
to the book (Akaid-i Nesefi) by Omer Nesefi. Hayali says in this comment of
his, (Hadrat Mu'aviyye and those who were with him did not agree with hadrat
Ali. However, they knew and said that he was the highest one of that time's
people and that the caliphate belonged to him rightfully. They revolted because
he wouldn’'t catch and punish those who had martyred hadrat Osméan. In his
comment of Karamani, that is, in the explanations which he has written on the
page sides of the book ( Sherh-i Akdid) that hadrat Ali said, (Our brothers would
not listen to us. But they are not disbelievers. They have not committed sins,
either. They are doing what they understand from the religion, from the sheri’at).
It is doubtless that in idjtihad making a mistake is not a fault, nor can anything
be said against it. Thinking that the Ashab-1 kirim were educated by the company,
by the lessons of our Prophet, we should think of all of them as good, and we
should respect them all. Since we love our Prophet, we should love them all. For
he said, (He who loves them does S0 for he loves me, and he who i8 their enemy 1s
so for he is my enemy). That is, «Loving my Ashab is loving me, and hostility
against them is hostility against me>. We do not have any relation to those
Ashab-1 kirAam who fought against hadrat Ali, nor. are they our aquaintances. On

the contrary, these combats of theirs worry and hurt us. But since they are the
Ashab of our Prophet, we have been commanded to love them. We have been

prohibited from hurting any one of them, from bearing hostility against them.
Then, we have to love them all. We love them because we love our Prophet. We

abstain from treating them in a hostile manner, from tormenting them. For hostility

against them or hurting them will go up to our Prophet. Only, we say who is
right and who is wrong. That 1s, padrat Emir [Ali] was right. Those who opposed
him were wrong. It is not right to say more than that. Please read that letter for
Muhammed Eshref.

WORSHIPS — After correcting our iman, our beliefs, it is certainly necessa-
ry to learn the rules of figh, that is, the actions which our religion commands and
prohibits. We should be sure to learn the farz, the wijibs, the halals, the harams,
the silnnets, the mekr(hs, and the doubtful ones, and act in accordance with this
knowledge of ours. It is necessary for every moslem to read and learn books of
figh. There cannot be moslem witHout knowing these. We should strive to do the
commands of Allahii teala and to live as He likes us to. What He likes best is to
perform nemaz five times each day, which He commands time and again. Nemaz
is the basic pillar of the religion. I am going to inform with a few things on the
importance of nemdz and on how it should be performed. Please listen with rapt
attention. First, we should perform abdest [ahlutiun] precisely as it is prescribEd‘
. in the books of figh. While performing ablution, we should be extra careful to wash
the prescribed parts three times and wash them all over at each time. Thus we
will have performed the ablution compatible with the siinnet. When rubbing the
head with the hands, we should draw them over the entire head. The ears
and the back of the neck should be wiped well. While applying hilaal to the toes,
[that is, when washing between the toes], we have been directed to insert the
small finger of the left hand between the toes from under them. We should treat
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this seriously, instead of dismissing it by saying that it is just a miistehAb. We
shouldn’'t slight miistehbs(42). These are the things which Allahll teald likes. If
it' were known that an action which He likes would be done by giving the whole
world and if that action could be done by giving the whole world, a great profit
would be obtained, like getting a precious diamond by giving a few pieces of a broken
flower-pot. Or, it would be like resurrecting the soul of a dead darling and enlivening

him by giving a few pieces of gravel.

After performing abdest compatibly with the commands, the turn comes to
nemaz, which is the mi'raj(43) of belivers. That is, the blessings which were
endowed upon our Prophet on the night of Mi'r4j are given to his {immet to taste
only in neméz in this world, Men should be extra careful to perform the farz neméiz
in jema’at and not to miss to take even the first tekbir with the imAam. [It is a
sin for women to enter a mosque where men are, in order to perform nemaz in je-
ma’at, or to listen to readers of the Kur'an, to mevlid(41), or to perform Friday
prayer in order to receive sawab].

We should perform the prayers of nemiz at their miistehab times. [That is,
when alone, we should perform each nemaz at its early time, and afternoon nemé4z
at its late time. The later the neméaz is performed the less sawib will be given. The
times that are miistehdb are intended to perform neméz in jema’at, to go to the
mosque. If the due time is over without the nem&z being performed, one will be as
much sinful as if one murdered a man. This sin will not be pardoned when one
performs it later. Only, the debt will have been pald. For having this sin pardoned,
one should either perform tevbe-i nasQh(4) or perform an acceptable hadj. (Ibné
Abidin) ]

In nemé&z the Kur'an should be recited as much as sfinnet. It is certalnly
necessary to remain motionless at rilgQ’ [bowing by putting the hands on the knees]
and sejde [prostrating]. For it is either farz or wajib. When straightening up after
riiqd’, one should stand so straight that one’s bones may settle. After this, it has
been said [by savants] that it is either farz or wéhjib or sllnnet to remain straight
for a while. So is the case with sitting straight between the two sejdes. At any rate
these should be paid much care. At riig0’ or sejde the tesbih(46) should be said
at least three times and at most five or seven or eleven times. For the imam(47),
it depends on the state of the assembly. It is so disgracing for a sound person to
say the tesbih minimum times when performing nemdaz alone, especially when he
is not in trouble. He should say it at least five times. When prostrating for sejde
one should put one’s limb which is closer to the ground earlier on the ground.
Accordingly, first the knees, then the hands, then the nose, and then the forehead
should be put down on the ground. Of the knees or hands, the right one should be
put on the ground first. When getting up from sejde, the upper limb should be
raised first. Then, the forehead should be raised first. One should look at the place
of sejde when standing, at one’s feet when bowing for riiq@’, at the point of one’s

(42) Actions which deserve a lot of reward in the next world. See my The Religion
Reformers in Islam.
(48) The Prophet's ascent to Heaven.

 (44) Any poem which tells about the Prophet’s birth.

(45) It means: After committing a sin, to repent it, to promise Allah not to do it
agam, to beg Him for forgiveness. Everybody does his tevbe himself.

(46) See First volume, page 107, fig. 94.

(47) When Moslems perform nemfz in congregation, one of them leads,
conducts nemiz, He is called imfm.

e A, e

Martat.com



nose when prostrating, and at one’s hands or lap when sitting. If one looks at
these places without one's eyes squinting around, the nemaz can be performed
with a heart free from worldly thoughts. Thus hush( takes place. As a matter of
fact, our Prophet has said so. It is slinnet to open the fingers at rliqG’ and attach
them to each other at sejde. These should be done with care. It is not without
recason or vain to keep the fingers apart or attached. The owner of the sherf’at
[that is, our Prophet] has done so thinking of its uses. For us there is no use as
great as obeying the owner of the sheri'at. These words of ours are intended to
incite, awake the desires to do the things communicated in the books of figh. May
Allahil teAld bless us and you with doing the accepted deeds shown by the sherf’at!
For the sake of the sayyed, the master, the best, and the highest of Prophets, may
He accept this prayer of ours! Amen. After correcting your iman, if you want to
understand the use of nemiz and the superiorities peculiar to it, read the three
letters. I wrote one of them to my son Muhammed SAadiq, the second one to Mir
Muhammed Nu'mén, and the third one to hadrat Tajeddin. [’I‘hese are the 260th,
261st.,, and the 263rd. letters in the first volume of Mektabat. Of these the
translations of the latter two have been appended to our book].

If we liken man’s promotion, his attaining se’ddet-i ebediyye to the flying
of an aeroplane, belief and deed, that is, imin and worshlp are like its body and

engines. And making progress in the way of tasavvuf is like its matter of energy,

that is, its benzine. For reaching the goal, the plane is obtained. That is, imén

and worship are acquired. For starting, it i1s necessary to get the matter of energy,
that is, to improve in the way of tasavvuf.

Tasavvuf is not intended to obtain things other than the Ehl-i siinnet belief
and the commands of the sherf’at. Tasavvuf is intended so that the belief of Ehl-i
siinnet become certain and conscientious and firm lest it be shocked by the effects
that cause doubt, The iman which is strengthened through mind, through evidence,
through proving cannot be so firm. Allahli teala declared: (The penetration, the
settlement of imdn in the héarts is possibke only and only through =zikr). The
second purpose of tasavvuf is to facilitate worships, to bring ahout a zeal, and to remove

the idleness, the reluctance born from the nefs-i emmare. It should be understood
well that clinging to tasavvuf is not intended to see what others do not know, to
inform with the unknown, to perceive nQrs, souls, or to experience valuable dreams.
All these are vain, useless things. What is not in the everyday light, in the various
colours, in the natural beauties, that will allure man to leave these and look for
other things at the cost of suffering many troubles? For both this light and those
nars, both these beautiful shapes and those other things are all the things created
by Allahii teala and are the witnesses indicating His existence and the infinitude of
His might.

There are many paths of tasavvuf. Of these the most important and the most
suicable one is the path of those great people who cling to the siinnet and abstain
from the bid’ats. Those great people do not worry if they obey the slinnet in
each of their words and actions and if none of the keshfs, keramets, hals and
findings occurs to them. But if they become slack in obeying the siinnet while all
these occur to them, they do not like these. It is for this reason that in their way
such things as music and dancing are prohibited. They have not esteemed the
flavours and hals originating from such things. Even, they have said that it is
bid'at to mention Allah’s name loud. They have not turned to look at the things
originating from this. One day I was serving food at the meal table in the presence
of my' ~xalted ma.ate;, when shaikh Kemdl, who was one of those who liked him,
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said Besmele loud in his presence before beginning to eat. Being quite displeased
with this state, he severely prohibited him from doing so, and told us to tell him
not to eat with him once more. As I have heard from my master, Hije Muhammed
Behdeddin-i Buhari gathered the savants of Buhira together and took them to
the home his master Sayyed Emir Kiulal. They said, «It is bid'at to mention Allah’s
name loud. Give this up.» It being his habit to receive the right word willingly no
matter where it is, hadrat Sayyed admitted it and said, «I won’t do it again».
[Alsn, hadrat Jeldleddin-i ROmi writes in his Mesnevi that zikr should be done
silently through the heart]. Since the superiors of this way prohibit even mentioning
Allah’s name loud, what won’t they say about such things as music, dancing,
boiling up, bouncing about, yelling and shouting ?

To this fakir, all hils and zevks born from the things which the sheri’at
prohibits are istidraj. For these hils happen from the disbelievers and sinners, too,
and they, too, learn such things as tevhid and keshf, which occur to them in the
mirror of this universe. These states are seen in the Greek philosophers, in the
jukis [dervishes in the Brahmin religlun], in the Brahmin priests and Hindu
beggars. The symptom of the trueness of the hals is their compatibility with the
sheri’at and their issuing not from the things that are haram. Music and dancing
are playings. The 4dyet (Lehv-el hadis) in Lokman sQreh descended in order to
prohibit reading melodiously, Imam-1 Miijahid, one of the disciples of Abdiillah
ibni Abbas, is one of the great ones of the tdbi’'in. He communicated that this Ayet
prohibited music. It is written in (Meddrik Tefsiri) that (Lehu-el hadis) means
music. Abdiillah ibni Abbas and Atkdiillah ibni Mes’'dd swore that this dyet is about
music. Imam-1 Miijahid said that the seventy-second dyet of Furkfn sQreh declared,
(A group of those whose sins will be pardoned are those who do not stay at the
places where music, songs are sung). Books write that the leader of our sect in
belief, AbQ Manslir-i Ma-Tiiridi, said, (The person who, hearing the tunes of our
time'’s melodious reciters of the Kur'an, says, «You have recited so beautifullys,
becomes a disbeliever. His wife becomes unoccupied. He loses the sawab of all the
worships he has been doing up to then). Abfi Nasr-1 Debbiiss says that Kadi Zahi-

reddin-i Harezm! has said, (If a person listens to a song from a singer or at some
other place or commits another harim and then says, «So beautiful», though he
does not like it, even if he doesn’t know that it is harim], his iman goes away at
that moment. For he has slighted Allah’s command. All miujtehids have unanimously
said that he who slights Allah’s commands becomes a disbeliever. The worships of
such people will not be accepted. The sawAbs which he has earned before will be
annihilated. We trust ourselves to Allahii te4la against such a disaster).

The ayets, the hadiths, the writings of figh savants communicating that music
Is hara@m are so many that it is difficult to count them. If a mensQh hadith(48) or a
fetwa showing that music is permissible is seen we should ignore it. For no savant
has ever given fetwa on that music is permitted or permitted to dance. ImAm-1
Ziydeddin communicates so in his book (Miiltekit).

That the men of tasavvuf do or do not do something does not show that it is
haldl or haram. Nor do we say anything about their doing it. We hold them excused.
Allahil tedla knows their state and meets them as He likes. For understanding if
something is halfl or harim, we look at the words of Imim-i a'zZam AbQ Hanife,
of Im&m-1 Y(suf Ensari and of ITm&m-1 Muhammed Sheybfn!. We do not see if

(48) A hadith which has been invalidated by another hadith expressed by the
Prophet at a later date.
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tne great men of tasavvuf such as Abu Bekr-i Shibli, Abil Htiseyn-i NOri and
Jiineyd-i Baghdad did it or not. |But all of what -they communicate from the
gsheri'at is quite true. It is necessary to bhelieve and follow all of what they com-
municate]. The unripe sofis who know nothing of the sheri’at and tarikat turned
it into religion and worship to cry chien and <huy», to play music and to dance

on the pretext that thelr masters had done s0. They have supposed that they earned

gawfb through these. Allahil teald declares in the En’am and A'raf stGrehs, (O my
beloved Prophet! Keep away from those who turn their religion and worships mto
playing and dissipation throuwgh songs, through music! They wil go to Hell).

As it is understood from what is told above, he who likes the things which
are certainly harAm becomes a disbeliever. He is not a moslem. He has turned a
renegade. [But those who do the harams with regret knowing them as loathsome
do not become disbelievers, though they may taste sweet]. Then, let us think of the

case with those who esteem the harams and who know them as worships, Infinite

thanks to Allahii teAld, our superiors who educated us did not smear themselves
with this filth. They rescued us from doing these disgraceful things by following
thwem. I nave heard that the precious sons of my master took to music, They formed
it as a habit to assemble together on friday nights to recite ildhis and kasides.
Arnd most of our acquaintances being there have been following them and attending
the gaw.erings. I was surprised, very much surprised to hear this. Others’ disciples
do as their masters did on the pretext that their masters did so. They hush up
what the sheri’at has prohibited with their masters’ doing it. Not rightful as they
are, they take shelter behind their masters. But I wonder what idle pretext our
friends will be able to put forward to cover their guilt:"iIr Not only the sherf’at has
prohibited it, but also our superiors have abstained from it. Both the sheri’at and
tagavvuf dislike this deed. Even if the sheri'al had not prohibited it, it would be
so disgraceful only to do the thing which does not exist in the way of our superiors.
Since the sheri’'at also has prohibited it, we should think of how great the disgrace
is. I send my salam to you all.

[The two nundred and sixty-sixth letter by hadrat Imam-1 Rabbani has been
completed here. In the seventy-second letter of the third volume he says to Haje
Hiisimeddin Ahmed:

(It is permissible to read the Kur'an, the kasides and the mevlid with a
heautiful voice. What is haram is to tune up the voice to the pitches of music, in
which case the letters get changed and the meaning gets defiled. It is permissible

to read these without tunes but with a beautiful voice, provided for Allah’s sake.-

But, since those who do not spare their faith will not watch these conditions, it
seems more suitable to this fakir not to permit this, either). Also, it is necessary
for women and men not to be together].

5 9 — FIRST VOLUME, 259th LETTER

He wrote this letter to his son hadrat Haje Muhammed Sa’id, who was exalted
in religious and scientific knowledge. It explains the uses of sending Prophets,
communicates that mind falls short of Inowing Allahit tedld, what will become
of those disbelievers who grew on the mountains or in the times of ignorance,
informs that the ancient Hindus were sent Prophets:

Infinite thanks to Allahii teala, He has honoured us with being moslems. If
He had not shown the right way, who on earth could find it? We believe His

Prophets. All of them have told the truth.
It is the greatest blessing of Allahu teala to have sent Prophets to men.
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Through which mouth could the thanks of this favour be done? Which heart could
comprehend the goodness in sending them? Which body or limbs could do anything
that can be thanks for those favours? If it weren't for the blessed existence of
those great people, who would show the existence of the creator of these beings
to us short-sighted people? However clever and shrewd the early philosophers of
ancient Greeks [and the impostors of science who have existed eve‘ywhere in
every age| were, they weren’'t able to understand the existence of the creator. They
said, «This universe has come incidentally, and so will it go on. And the living
will multiply from each other. This will go on so forth», The era of lgnorance
being over and the world being illuminated with the nQrs of invitation by the new
Prophets, the succeeding Greek philosophers were waken by the lights of those
nlirs, and refuted their masters’ words. They wrote in their books that there was
one creator and proved that He was one. Themn, unless human mind is illuminated
with the nlrs of those great people, it cannot find out this fact. Without Prophets
our thoughts cannot approach the right way. I wonder why AbQl Mensar-i MAa-
Tiridi and the great people whom he educated said that mind can find out the
existence and the oneness of Allahil tedla by itself? They said that those who grew
up on the mountains or in the deserts and who worshipped idols wou'd go to Hell
even if they did not know of Prophets. They said that they must find out the fact
thrmﬁh their minds. We do not understand it in this manner. We say that unless
they arEdnfurmed with the fact they will not become disbelievers. And this informa-
tion is sent through Prophets. Yes, Allahli teali created mind so that .t might
find the right way, yet it cannot find it alone. Unlesg mind is informed with that
way, it will not be tormented.

Question: If those who grow up in the mountains and worship 1dols will nct
remain eternally in Hell they will have to enter Paradise. But this is impossible.
For Paradise is haridm, prohibited to polytheists. Their place is Hell. As a matter
of fact, Allahii tedld has.declared in the seventy-fifth ayet of Maide sareh that
hadrat Isd said, (Those who worship someone other than Allahii teala and who
hold others’ words superior to His commands cannot enter Paradise. The place
where they will land is Hell). In the next world there is no placa other than
Paradise and Hell. Those who stay at (A’rdf) will go to Paradise after a while.
The place for remaining eternally is either Paradise or Hell! In which will these
remain ?

Answer: It is very difficult to answer this! My dear boy! You know, you
asked me this various times. An answer to soothe the heart could not be found.
For solving this question, the word (Our Prophet will invite them to the reli-
gion on the day of Resurrection. Those who accept it will be put into Paradise,
and those who refuse it will be put into Hell), by the author of (Fiitahdt-s Mekkiy-
ye) [Muhyiddin-i Arabi], does not sound good to this fakir. For the next world is the
place of rewards, accounts. It is not the place of commands, deeds; why should the
Prophet be sent there, then! After a long time, Allahii tedld pitied me and blessed
me with the solution of this matter. I was informed that these disbelievers will not
remain either in Paradise or in Hell, but after being resurrected in the next world
they will be called to account, and will suffer as much torment as their guilt at the
place of Judgement. Everybody being given his rights, these will be annihilated like
all animals. They will not remain everlastingly at any place. If this answer of ours
were saild in the presence of Prophets, they all would like and accept it, He knows

the truth of everything. While the human mind gets confused, goes wrong even O©On
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worldly affairs, it is very offensive, to this fakir, to say that our owner, whose
goodness, mercy are endless, will burn them eternally in fire without informing
them through His Prophets just because they could not find out through mind,
As it is out of place to say that such disbelievers will remain eternally in Paradise,
so it is out of place to say that they will suffer eternal torment. As a matter of
fact, our second leader in belief Abilil-Hasan-i All Esh’ari says that they will not
enter Hell, yet this word of his means that they will remain in Patradise. For
there Is no place other than the two. Then, the true answer is the one with
which we are informed. That is, after their accounts are setttled on the day of
judgement they will be annihilated. According to this fakir so will disbelievers’
children be. For Paradise is accessible with ima&n. And these children do not have
iman. They cannot enter Paradise. Remaining eternally in Hell is the punishment
of disbelieving after hearing. But the child is not liable, After belng resurrected
and their accounts settled, they will be annihilated like animals. Also, those ancient
people who did not hear of any Prophet because they lived at the times when
the religion was forgotten being defiled by the cruel a very long time after a
Prophet's death, will be annihilated after such a procedure in the next world.

O my boy! Thinking very broadly and deeply, I, the fakir, understand that
on earth there Is no place left where our Prophet has not been heard about.

It is seen that the whole world is shining like the sun with the nGr of his

invitation. Even, it has be reached the Ye'jaj and Me’jaj [Gog and Magog] that
are behind the wall.

In the ancient times also, there was almost no place on earth where Pro-
phets were not sent. Even in India, which is supposed to be the most deprived
in this respect, Prophets were made from Indians and through them Allah’'s
commands were declared. It is understood that in some parts of India the nfrs
of Prophets shone like stars in the disbelief. If you want to know, I can tell you
the names of these cities. Some Prophets were not believed by even one person;
no one accepted them. Also, there were Prophets whom only one person believed.

And some others were believed by a couple of people. In India no Prophet is

seen whom more than three people believed, That is, there was no Prophet who
had an Ummet of four people. The writings about the existence and the attrib-
utes of Allahil teAlA that are seen in the books of some people whom Hindus
worship are all the reflections of the lights of those Prophets. For in every century,
every iimmet was sent a Prophet who communicated Allah’s existence and attributes.
If it hadn’t been their blessed beings, minds, which have been dirtied with the
filths of disbelief and sinning, could not attain the fortune of im&n. With their
invalid minds, these idiots deceived all people, forced them to worship them, and,
saying, [‘-Ve saved you. You are living owing to us], they supposed that there
was no power besides them. As a matter of fact, the Egyptian Pharaohs said,
(There is mobody besides me whom you will worship), and (If yow  worship
anybody other than me, I will imprison yow). And some others, having heard that
this universe had a creator and so having realized that they could not have
themselves be called as the creator [the .eternal leader]|, said that one creator
existed, but that this creator had entered themselves, thus striving to have the
people worship themselves through this fraud.

[In the Brahmin and Buddha. religions, which are today widespread in India,
valuable pieces of information are seen that have been derived from the books
and words of the Prophets who existed there. The Brahmin and Buddha religions,

— 38 —

Martat.com




~Epr————

—_—p

like christianity, are the changed, defiled forms of the true religions brought by
ancient Prophets. All these are disbelievers because they do not believe that
hadrat Muhammed is the Prophet. Sayyed Sherif-i Jlirjini says at the end of
(Sherh-i Mevdkif), at the third chapter, (He who does not believe that hadrat
Muhammed 1is the Prophet becomes a disbeliever. Of these, jews and christians
believe other Prophets. Of those who do not believe other Prophets either,
Brahmins believe the existence of Allahii tealda. The Dehriyyan do not believe
Allahu tedla, either. They say that everything comes to being through natural
forces, that there is not one creator, and that everything changes as the dehr
goes on, that is, in the process of time). Magians believe that Allahii teala is
two, and polytheists and idolaters believe that He is many. Brahmins, magians
and idolaters are the disbelievers without holy books. For they do not believe
any Prophet. They do not read any heavenly books. Communists, being irreligious,
godless disbelievers, are in the group of Dehriyyan. Today the earth's only
unchanged righteous religion is Islamic religion, which has been brought by
hadrat Muhammed. Allahii teala has promised that this religion will not be
defiled, but will remain right until the end of the world.

Question: If Prophets had been sent to India, we would have heard about
them. From tongue to tongue it would have spread everywhere?

Answer: They were not sent all over India. Some of them were sent to =
city, even to a village. Allahii teald honoured the best of a nation or of the
inhabitants of a city with this great fortune, and he informed the people with
Allah’s existence and oneness, with His commands, and with the fact that nobody
other than He could create anything. But they disbelieved, denied him. Saying
that he was ignorant, mendacious, crazy, they made fun of him. Tkeir outrage
and torment on him increasing, Allahii tealad annihilated them. Long after that
He sent another Prophet in the same way and the same thing happened. In
India many ruined cities are seen ‘that were demolished thus. That the cities
were ruined for this reason and Prophets’ invitations spread among thc people
around and remained the subjects of public talks for a long time. had many
people believed the Prophets and had the believers remained dominant, then we
would know about it. But if one person advises for a few days and then goes
away without being believed by anybody, and if another one is believed by only
one or two people, how can this news reach us? For the disbelievers were striving
to extinguish the religion, disliking the religion which did not conform with
the way of their fathers. Who would communicate it, and whom would he tell
about it? Moreover, the words Resil, Nebi and Peygamber are Persi.n and
Arabic. Hindi language did not have these words; how can those Prophets have
been given these names, then? Finally let us say that if we should say that in
India there are also places where no Prophet came and the right way was not
shown, the people who were there are like those disbelievers who grew up in
"the mountains or deserts, and will not enter Hell to be tormented, even though
they persisted and had everyhody worship themselves. It being conflicting with
accurate minds for such people to enter Hell, unerring keshfs will not let it be
so. But we see that of these a group of the ones who persisted [that is, of those
who would not believe though hearing], went into Hell. Allahil teala only knows
the truth of everything.
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3 — FIRST VOLUME, 6374 LETTER

This letter, written to the nakib(%®) sayyed shaikh Ferid, communicales that
all Prophets said the same imdan:

May Allahil teala not separate us and you from your great fathers’ way! Sa-
1am to the highest of your fathers and to all the remainder!

Allahil teala, through Prophets, showed men the way to the infinite salvation
and rescued them from endless torment. If it hadn't been the blessed beings of
Prophets, Allahil teala would not have communicated His person and attributes to
anybody. Nobody would know of Allahil teala. Nobody would be able to find a way
to Him. The commands and prohibitions of Allahil tealda would not be known. Allahll
teala is gani. That is, He does not need anything. Pltying' men, He did them a
favour by sending them commands and prohibitions. The uses of commands and
prohibitions are for men. They do not have any use for Allahili tedld. Allahil tedla
does not need them. If it weren’t for Prophets, the things which Allahil teala likes
and those which He dislikes would not be known, nor would they be distinguished
from each other. Then, the sending of Prophets is a great favour. Which tongue
can express the thanks of this favour? Who can fulfil this thanks? We thank our
Allah, who has sent all blessings, who has let us know Islamic religion, and who
has blessed us with the fortunateness of believing Prophets.

The essences, the bases of the religions of all Prophets are the same. They
are not different. They all said the same thing. What they said about Allah’s person
and attributes, about (Hashr) [to gather at the square of Arasat after resurrecting
from the graves], about (Neshr) [after the settling of accounts to disperse in order
to go to Paradise or Hell], about Prophets, about the sending of angels, about the
sending of books through the angel, about the infinite blessings of Paradise and
the endless torments of Hell are all the same. Their words agree with each other. But
their words about the halal and harim and worships, that is, their words perta-
ining to the fiirG'at, are different; they do not agree with each other.

At one age Allahil teala sent the commands suitable for the times and states
of the people of that age to an {ili’'azm Prophet, and commanded those people
to obey him. For many reasons and uses Allahil tedla makes changes in the rules
of the sheri’at. Often the owmner of the sheri’at sent the same Prophet disagreeing
commands at different times. That is, He abolished, changed His former commands
later. [It is written on the three hundred and fifty-fifth page of (Hadika) that
there are hundred and nine ayets of abrogation in the Kur’'an.]

One of the never-changing words which all Prophets saild unanimously is not
to worship anything other than Allahii teala, not to attribute a partner to Allahii
teala, not to make some creatures idols for others. Only Prophets said this word.
No one was honoured with this fortune except those who followed them. INo one
besides Prophets said this word. A part of those who disbelieved Prophets said that

Allahil teala was one, yet they said so either by hearing it from moslems, or they

meant that the one with indispensable existence was one. They did not say that
it was only He to be worshipped. Whereas moslems say that He is only one who
i{s both indispensable and worth worshipping. (L4 ildhe il lallah) means that there
is nothing besides Allahii tedla who is to be worshipped. He only is to be worshipped.

The second word which these great people say unanimously is that they know

(49) Chief or Religious Matlers; President of Religious Authorities; Director.
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themselves as human beings like anybody and say that only Allahii teala is to be
worshipped. They invite everybody to worship Him only. They say that Allahii
teala has not united with anything, that He has not settled in any substance. But
those who disbelieved Prophets have not said so, but especially their chiefs have
wanted to have themselves worshipped. A part of them have said, «Allahli teala
entered us. He is in us». Thus, they have not been ashamed to say that they were
to be worshipped, that they were gods. They themselves have retired from their
duties as the born servants of Allahli tedld, and have committed all sorts of
abominable evil deeds. They have supposed that being gods they were irresponsible,
that they could trespass upon everything, that they would not be prohibited from
anything. Thinking that all their words were true, that they would never go wrong,
that they could do everything they wanted, they have gone wrong, deceiving the
people, too. Curse upon such base people. Shame upon the idiots who believe them'

Another fact which Prophets communicated unanimously is that they were
sent an angel. None of those who disbelieved Prophets was blessed with this high
luck. Angels are certainly innocent. That is, certainly they act correctly. They are
never wrong, evil or dirty. They bring the wahy without changing or forgetting it.
They bear Allah’s word.

Thus, each Prophet’s word is from Allahil teila. Every command or news
which they brought is from Allahii teala. Also, every word on which they made
idjtihad has been justified through the wahy. If they make an insignificant mistake
in their idjtihad, Allahii tedld sends the wahy immediately and corrects them.
Whereas, each of the words of those disbelievers who disbelieve Prophets and
represent themselves as gods and who have the people worship themselves by
saying, «we have created, rescued you», is from themselves. They think of their
words as true. Then, let us be reasonable! If a stupid, ignorant person thinks of
himself as a god, commands that he is to be worshipped, and does every evil,
harmful deed, is he to be believed ? Is he to be approached ? Translation of a Persian
line:

It is known by from the spring how much fruit the year will give.

The reason why we have told it so lengthily is because we want it to be
understood clearly. It might go without saying that right is different from wrong,
that light is different from dark. When right comes, wrong goes away. O our Allah,
keep us in the way of those great people! Amen.

4 — JUSTICE, WISDOM, IMAN, QAZA AND QADER

This letter was written by the treasure of kerdmets and virtues, the voucher
Jor the greatness of the Ashdb-v kirdm and of Islamic savants, Sayyed Abdiilha-
kim-i Arvdsi(3), who bewildered every kind of specialist with his profound
knowledge, manners end words:

Sir,

The jewels of knowledge which you placed in your exalted letter have pleased
those who read it very much. For it is the most pleasing duty and is a food

nourishing my soul for this fakir to solve such subtle religious matters, thus
clearing away the difficulties in thoughts.

It is possible through either one of the three ways to solve these questions of

“.-
(50) See First volume, page 53, fig. 34. A great religious savant.
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yours and illuminate the minds. It may be through knowledge, through zavk(5) or

through mind.
For answering them through knowledge, the knowledge of belief will be based

upon, so it Is necessary to know the words that are used in the knowledge of
kelam(52) with their meanings pertaining to this knowledge.

Many words are used in different meanings in different branches of knowledge.
For instance, the word zalim [cruel] means disbeliever in the knowledge of tefsir(53).
In the knowledge of fikh(®) it means the person who trespasses upon somebody’s
private property. And in tasavvuf it has another meaning. Then, for reading and
understanding a book on a branch of knowledge, it is necessary first to know
the words with their meanings peculiar to this branch. Otherwise the situation
will be as exemplified by the incorrect and harmful translations and interpretations
made by those who have learned slang Arabic by being in Baghdad and by the
new so-called religious savants who, taking a pocket dictionary in their hands,
attempt to translate the Kur'dn and the hadiths in order to earn money. Also,
wrong and very harmful are the words and writings of those men of tarikat who
teach (Mesnevi) and attempt to translate books of tasavvuf without ripening,
maturing by taking great pains and wearing the elbows for years in the presence

of a savant of tasawuf].

What do gaza, qader, halal rizk [permitted sustenance], haram rizk [illegiti-
mate sustenance| and the infinitude of the knowledge of Allahll teala mean ?
What are halal, harim, the compassion of Allahl teila? What are justice and
injustice, the justice of Allahii tedld, and wisdom? What are parts of wisdom, akl-i
selim, akl-1 sakim, and how is Allah? Is anything above Allah necessary? Does
Allah have to make the things useful and suitable for creatures?

Understanding these branches of knowledge through zavk is not possible by
explaining them at great length or by telling them with details. It is possible
through a way beautiful and full of fayz(%) by trusting and having good opinion
of the one who solves the prfzrblems and being together with him for a long time,
depending upon the high and low grades of understandings. This way does not
require any proof or document or knowing the meanings of the words. One will
have an indispensable knowledge born in oneself. One will bhelieve closely, conscien-
tiously. One will not need prove them through ulGm-1 nakllyye, that is, the ayets
and hadiths, or through ulam-i akliyye [scientific knowledgel. Even, one will find
the proofs and documents that are shown' for proving far from and foreign to the
purpose. Without these conditions every document, every proof will be insufficient.

(51) To taste somsething. As something put into the mouth is tasted, so the

information coming to the heart gives a pleasing taste.
(52) Its lexical meaning is word, speech. -
(53) Tefsir means the meanngs which the Ashdb-t kirdm gave to the Kur'dn. The
Ashéb-s kirdm learned these meanings from Resilullah. The savants of tefsir
wrote these meanings in thewr books. Te'vil means the meanings which the
savants of tefsir understood from the Kuran. They wrote these meanings as

te'vil [interpretation] n their books.

(54) A branch of Islamic knowledge that includes actions commanded, actions

prohibited and actions neither commanded nor prohibited,
(55) Fayz means to flow. The information which flows into a person’s heart from

his miirshid’s heart or from the heart of some other Evliya is called ma’rifet.
The coming of ma’rifets s called fayz. '
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The doubts, the erroneous thoughts that occur to the minds of the clever eannot be
removed. On the contrary, they will increase, thus their iméan being shocked.
Examples of this are the semiscientists.

Learning the experimental knowledge well, which is the second part of Islamic
knowledge, helps and facilitates clear understanding of those branches of religious
knowledge that are subtle and deep.

As for understanding them through mind: for doing this it is necessary first
to learn ulim-i akliyye, that is, the knowledge which is based upon mind. What is
this knowledge? How many divisions does it have ? Which of them are connected to
matters of belief? Which ones are not connected to or do not depend upon them ?
What are experimental physics, mathematical physics, metaphysics? Learning
mathematical physics strengthens the religious knowledge. It does not shock the
religious knowledge. Astronomy, arithmetic and geometry are sciences that help
the religion. Everything in experimental physics, with the exception of a few
theories and hypotheses - which do not conform with the ones that have been
experimented and proved-, conforms with the religion and strengthens iman. Of
the learnings of metaphysics the ones that are unsound, corrupt do not conform
with the religion. When these sciences are learned, those parts of the religious
knowledge that conform with intellectual knowledge and those which cannot be
solved through intellectual knowledge and their reasons will come to be known,
and also it will be understood that the matters that seem not conforming with mind
or those which mind cannot grasp cannot be denied.

JUSTICE

At the end of your precious letter you say, (Doesn’t it seem to be incompatible
with justice?). Sir, Justice and its opposite, injustice, has two definitions each:

1 — Justice means to act within the limits of the laws and regulations drawn
by a superior or a ruler in order to govern the country. And injustice means to
g0 beyond these laws, these limits, this circle.

Allahii teadla, our owner who created the classes of beings from nothing, is
the ruler of rulers, the real owner and the only creator of everything. He does not
have a commander, a ruler or an owner above Him to compel Him to act within
some limits, to remain in a circle, or to keep Him under some laws. He does not
have a vizier, a counsellor or an assistant to warn Him, to guide Him in order to
distinguish good from bad. For this reason, in any case Allahii teala does not have
to do with this definition of justice. Let alone the fact that the word injustice
cannot approach Him, it is not suitable to say that He is just by depending upon
this definition. It may remind of injustice to say that He is just. It is not permissible,
concerning Allahii teald, to remember Justice in accordance with this definition, as
it is not permissible to remember injustice. A name of Allahii tedld is (4dl
[Justice]). It Is certain that He is just. This name of His, like His other names, is
interpreted. It is adapted to a suitable meaning. That is, what is meant by ‘justice’
I8 the purpose of Justice. For example, Rahman and Rahim are the names of
Allahi teala, too. They mean merciful and compassionate. The heart's being inclined
towards something is called Rahm. But Allahii tealda does not have a heart to be
inclined towards any side. The heart exists in a creature. Then, Rahm means the
purpose of rahm, that is, it means to endow favours. And the purpose, the

conclusion of the name ‘Adl’ means he who does favours, he who gives the things
that taste sweet to the nefs.
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Allahii teald does not have to do justice. If He had to do it, He would not he
.bsolute. That Is, He would not have a will, a wish. He who does not have a will
will have to act under compulsion.

On the basis of this definition one cannot say, (Such and such thing is not
compatible with justice). Allahii tedlda cannot be gaid to be just in this sense, nor
does He have to do such a justice.

92 —— High definition of justice is: (To use what is in one’s own possession).
And Injustice means to attack others’ property or possessions. And this is the
definition of justice in our religion. _ ,

All classes of beings, low, high, substantial, symptomatic, corporeal, spiritual,
angelic, human beings, genies, animals, plants, lifeless beings, skies, stars, big
and small objects, the Arsh. and Kiirsi(%), elements and minerals, material and
insubstantial worlds, all and all are the incapable, needy creatures and possessions
of Allahll tedld; He is their one and only creator, their independent owner, He is
perfect in every Case, in every respect. Why should it be necessary to complete
Him, while there is no deficiency in Him? Everything other than He is His
posseasion and creature. As the possessions, the creatures cannot be partners to
the owner, to the creator in possessing and creating, so they do not possess
anything.

In accordance with both the definitions, there 1is nothing (incompatible with
justice) concerning the deeds of Allahii teala. To consider such a thing would mean
to liken the creator to the things which He has created in some respects. And this
is the very injustice. The Creator does not resemble His creatures in any respect.

{Qumtiﬂﬂ: __ Moslem children who are born in moslem countries become
moslems by seeing, learning from their parents, neighhors, teachers. But nonmoslem
children, who are in other countries, are educated as dishelievers, thus being
deprived of Islam. If they also were brought up through Islamic education, they
would become moslems and would enter Paradise. Isn’t it injustice to put those into
Hell who were brought in such a manner?

Answer: We should not mistake justice for tfavour. Allahii tedla has done more
than due justice 1o His born servants brought up in every country. That is, He
will not put those nonmoslem children who died hefore becoming pubert into Hell.
Nor will He torment those disbelievers who, though being pubert, died without
having heard of hadrat Muhammed’'s religion, If they, after hearing of Islamic
religion, of Paradise and Hell, do not want to learn it. or if they are too stubborn
to believe it, then they will be tormented. Those who are pubert will not be influenced
py the old effects of their parents or environments. If they would, hundred thousands
of moslem children, who had been brought up under Islamic education in moslem
countries, would not have hecome irreligious renegades and even enemies of Islam,
by being deceived by the lies and slanders of the enemies of Islam. These people
go out of the religion, even become . enemies of the religion, even take the lead
in hostility against the religion, after reaching the age of puberty, even after forty

years of age, and even after becoming hodja or hafiz. They make fun of their
parents, neighbors and relatives by calling them as fanatical, retrogressive,
reactionary people, as the upholders of Religious Law, and as excessive rightists.
These very dismal examples very clearly display the fact that the effects of family
education are not permanent. It 1s for this reason that today going out of the

(56) Please be sure to read chapler 38 on page 68, which s about Fend and Bekd
in the first fascicle.
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religion has been a nuisance, a grievous calamity that surrounds the whole world
Young or old, there are very few people left who have not been seized by this
disaster. On the other hand, we see many disbelievers, men of knowledge and
science convert to moslems. The fact that there are those who have not changed
their faith — though they are very few — shows that family education may be
permanent sometimes. Yet it is a favour of Allahii tealad for a child to be a moslem
child and to be brought up through moslem education. He does not do this favour
to disbelievers’ children. But He does not have to do favours to anybody. It is not
Injustice not to do favours. For instance, if we buy a pound of rice from the
grocer it will be justice for him to weigh it just as much as a pound. If he weighs
it less it will be injustice. If he gives a little more it will be a favour. Nobody
has the right to demand this favour. Likewise, it is a great favour of Allahll te&la
that He brings up through Islamic education. He endows it upon whomever He
likes. It is not injustice for Him not to do this favour to nonmoslem children. If
those who have been blessed with it become dishelievers, their punishments,
torments will be very much more].

EXPLANATION of WISDOM

Wisdom is a (EKuvve-i derrdke). That is, it is a comprehensive force. It has
been created so that it would distinguish good from bad, useful from harmful. It
has been created in human beings, genies and angels, who may mistake right for
wrong. In the knowledge concerning Allahii teAls Himself there cannot be the
mistaking of right and wrong for each other. Therefore, in that knowledge wisdom
cannot be a voucher by itself. Since it is possible to mistake right and wrong for
each other in the knowledge concerning creatures, it is right for wisdom to interfere
with the knowledge among born servants. Since there is no tendency of mistaking
right and wrong with each other in the knowledge concerning Allahii teala, wisdom
cannot walk on that knowledge. Creativeness wants to be one in every respect.

There cannot be. difference or absence there. For this reason, wisdom has no
business there.

Wisdom is a gauge. There cannot be measuring in the knowledge concerning
Allahii tefla. But there is measuring in the knowledge concerning creatures, and if
one has measured correctly, one will earn Sawab(57), If one has made a mistake
In measuring, one will be pardoned. If there were measuring in the knowledge
concerning Allah, it would be necessary to try to understand what is unknown
by comparing it to what is known. All wise and learned people unanimously say
that it is an unsound way to try to understand the unknown by comparing them
to the known. Wisdom has a little function omly in proving the existence of Allahii
tedld. This knowledge is deep and difficult. First, let us see if wisdom is miishekkik
or miitewiti:

What does (miitewdti) mean ? Miitewati means an Attribute which exists in
equal amounts in all the individuals of the same species. Like the attributes of
being human and those of being animal. Humanity is equal in the highest human
being and in the lowest human being. For example, the humanity of a prophet is
equal to that of a disbeliever. Humanity is not more or stronger in a prophet.
There 18 no difference between the humanity of a prophet and that of a disbeliever.

(67)8ee First volume, page 118, fig. 100,
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The humanity of such a great emperor as Cemagid(58) is the same as the humanity
of a village shepherd. With respect to humanity, they are the same.

( Miishekkik) — 13 an attribute which does not exist in' equal amounts in all
the individuals of the same species. Like knowledge. Knowledge exists in smaller
amounts in some savants than it exists in some other savants. The knowledge
of an Islamic savant who is at the same time a great scientist is certainly more,
vaster and brighter than that of a village hodja. Then, which savant’s information
is more dependable in religlous knowledge? Certainly, the information of that
gavant is more dependable who is the greater and who has more information and

who Is an owner of observation and experimentation in the branches of science.

If there be a savant superior to him, he will certainly be relied on more.

Is wisdom miitewéti like humanity, or is it miishekkik like knowledge? For
certain it 1s milshekkik. That 1Is, it does not exist equally in the individuals of its
gpecies. Then, there are thousands of grades between the highest wisdom and the
lowest wisdom. How can the word, (the one that wisdom will admit), be true, then ?
Besides, whose wisdom; that of the person who is the wisest, or that of anybody
who is said to be wise?

There are two principal kinds of wisdom: (Akl-. selim), (Akl-1 sakim). Both
these are wisdom. The wisdom which is selim never goes wrong or errs. It never
does an action that will’ make it repent. It does not make mistakes in the things
which it thinks of. It always Kkeeps to the course of actions that are good and that
end well. It thinks correctly and finds the right way. Its deeds are always right.
This wisdom exists in prophets only. They were successful in every deed they had
begun. They did not do anything that would make them repent or that would harm
them. The one which is close to theirs is the wisdom of the Ashdb-1 kiram, of the
Tabi’tn, of the Taba-i tabi’in(5?), and of the religious leaders. Their wisdom is the
wisdom which is suitable with the rules of the sheri’at. For this reason, Islam spread
wide in their times. The number of moslems increased. He who understands history

well will see this fact very well.

The wisdom that is sakim is the one which is quite the opposite of this. It errs
in the things which it thinks of or which it does. All of them cause - SOrrow,

repentance, harm and trouble.

(58) Cemsid, alias Cem, is the fourth and the greatest of the sons of Pishdani,
who made up the first government in Iran. He reigned as a Sultan for eight
hundred years. For five hundred years nobody became gsick in Iran. Therefore
he made the people worship himself. Because he came to the throne on the
twentieth of March, he called this day Nevriz and made it the new year’'s
day and a religious festival. This festival of disbelief has been celebrated in
Iran today, too. In order to demolish Islam, masons and communists uncover
the customs of those disbelievers who lived before Islam in Iran and n other
Islamic countries, call them souvenirs from our ancestors, have the people
do them, thus causing them to go out of the religion. Cemsid, when  thousand
years old, was caught in a combat against Dahhdk, a brother of Sheddad’s,
and was cut into two with a fish-bone, which was like a sai.

(59) A moslem who saw Resulullah or who spoke to him at least once when he
was alive is called sahabi. All the sahabis are called Ashab-1 Kiram. 4 moslem
who saw a sahabi at least once is called tabi’. Its plural form is Tabi'in. All
those moslems who saw at least one tabi' each are called Taba-i tabi'in.
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.Between these two kinds of wisdom there are various grades. Let us also mention
that as believers have religious wisdom and worldly wisdom, so disbelievers have
religious wisdom and worldly wisdom. As the disbeliever's worldly wisdom is
superior to his religious wisdom, so the believer's wisdom that comprehends the
matters pertaining to the next world is superior to his wisdom which comprehends
worldly affairs. But this state is not perpetual. The world is transient. The wisdom
which is useful in transient affairs cannot be more valuable than the wisdoma which
is useful in continuous, inexhaustible matters.

[Wisdom and intelligence should not be mistaken for each other. It is intelligence
to find the relations, to understand the resemblance and difference between cause
and effect. Claparede, a Swiss, explained intelligence as (Mind’s best adjusting itself
to new requirements and circumstances). That is, it is a force that makes us adjust
ourselves to our surroundings. Single-celled animals are affected by their surroundings
and change their states by adjusting themselves to these effects. In invertebrates,
which are more developed, instincts join themselves to these effects. In vertebrates
familiarities are joined with these two forces. And in the highest animals and human
beings a new activity, a new attitude for adjusting themselves to their surroundings,
appears; this is intelligence. Bergson says, (Of the early people and of the peopie
of every century, those who remained hehind made tools in order to adjust
themselves to the nature, to form relations between themselves and animals. These
tools were made through intellect). As it is seen, making tools, making technical
progress, is a symbol not of wisdom but of intellect. William Stern, a German
psychologist and pedagogue, said, (Intelligence means to adjust the thoughts to
the new conditions of life). That is, it is the power of solving problems, matters.
And Terman, an American, said, (Intelligence means to think with concrete
thoughts). All these definitions show that intelligence is a step of mind which is
above instincts and below wisdom. Intellect, which is the executant of wisdom, is
formed before wisdom. Owners of wisdom put forward theoretical ways and rules.
The intelligent person practices, executes them. But if he is not wise enough, he
only uses what he has learned from the owners of wisdom, but cannot reach the
necessary and universal principles by himself. That is, his mind does not function
well, and he cannot deduce correctly. Intellect is the power of thinking. But wisdom
'S necessary so that the thoughts may be correct. The intelligent person needs a
number of principles so that his thoughts may be correct. It is wisdom that
administers these principles, Then, it would not be right to think of any intelligent
person as wise. An intelligent person can become a great commander. By adapting
the methods which he has learned from the wise to new situations of war, he can
conquer continents. But, if he has little wisdom, with one error his accomplishments
may turn to disasters. Obvious examples of these are Napoleon’s intellect-radiating
military plans, victories, and also the disasters that were the results of his unwise
actions. It is written on the pages of history how Napoleon fled from Syria after
the defeat which he had suffered against moslem soldiers in the era of Sultan
Selim Khan III. If a lion’s intellect were as strong as the human intellect, this lion
‘would be ten thousand times as horrible as other lions. Likewise, an unwise and
irreligious person will be as great a danger to the society as his power and intellect

are much].
If these writings are read with attention, it will be clear that not in every
matter — particularly in religious matters — can wisdom be relied on, and that

these matters cannot be measured through wisdom.
Religlous matters cannot be built upon wisdom. For wisdom does not remain in
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the same state. Not every person has the same wisdom, and a man's wisdom which
i« not selim sometimes finds out what is right, and sometimes it errs; this erring
takes place more often. Let alone religious matters, a person who is said to be the
wisest one makes many mistakes even in worldly affairs, in which he is an expert.
How can a wisdom be relied on which errs so much? How can wilsdom be followed
in the matters pertaining to the next world, which are continuous, everlasting?

As men's figures, habits are different from each other, so their wisdoms, natures
and informations are different. Something which seems suitable to the wisdom of
someone may seem not guitable at all to the wisdom of someone else, Something
which is compatible with the nature of someone may not be compatible with the
nature of someone else. Therefore, in religlous affalrs wisdom cannot be a precise
scale, a sound document. Only, wisdom and the sherf’at together can be a precise
and sound scale and document. For this reason, they said:

(Do not end up your faith and imAn by the conclusions of human thoughts, nor
do adapt them to the deductions that are reached by reasoning!)

Yes, wisdom is a voucher, and shows the right way. But, it is the wisdom
which is selim, not every wisdom.

This means to say that the wisdoms that are not selim erring so often, it is
of no value that they deny a fact, or find it unsuitable. The wisdoms that are
selim, that is the wisdoms of Prophets, see clearly that all the religious rules are
very suitable and correct. Every word of the sherf'at is very obvious and extremely
clear to these wisdoms. Not only any document or voucher is unnecessary, but also
they need not be warned or informed.

HALAL AND HARAM

Everything was created by Allahii teald. He is the owner of everything. The
things which He has permitted us to use are halal. And the things which He has not
permitted are haram. For example, He has made it halal for a man to marry one€
of two sisters. He has made it haram to marry the second ome. Har@m means
something which Allahii teald, who is the owner, the possessor, does not allow to
use. And haladl means to untie a knot of prohibition.

Something may be halal for someone while it is harim for someone else.

The person who commits a harim in the world will be deprived of it in the
next world. Those who use the things that are haldl here will be blessed with the
originals of these things there. For example, if a man wears gilk, which is hardm to
wear in the world, he will be deprived of wearing silk in the next world. Silk is the
Paradise dress. Then, this means to say that he cannot enter Paradise. And he who
does not enter Paradise will enter Hell. For there is no place other than these two
in the next world.

Matters pertaining to the next world are not like worldly affairs in any respect.
This world was created for being annihilated. And it will be annihilated. The next
world was created for remaining eternally and in such a manner as to be eternal.
There is as much difference between the world and the next world with respect
to their matters and constitutions as there is between something which will remain
hereafter and something else which will be annihilated soon. Only, their names,
explanations are similar. For instance, the word Jennet [Paradise] means vegetable
garden in the world, while it means in the next world the place which is called
Jennet and where are infinite blessings. And Jehennem [Hell] means a deep well of
fire here and the place called Jehennem full of torment there.
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IMAN

Sir! At the beginning of your letter you said, (The iman which is perfect),
When Imén comes to existence it is perfect already.For there cannot be muchness
or paucity in iman. Iman itself cannot be much or little. Being much or 1little
is peculiar to fmén's brightness, clearness. Iman itself is-

To confirm, to believe the facts which hadrat Muhammed, master of both worlds,
communicated as the Prophet, without consulting mind, experience or philosophy.
If one confirms them because they are reasonable, one has confirmed mind. One
has not confirmed the Messenger. Or one has confirmed mind and the Messenger
together, in which case the Prophet has not been trusted completely. When con-
fidence is incomplete there is no imin. For imAn cannot be broken. If a mind finds
what the Messenger brought reasonable, it will be understood that this mind is selim,

- perfect.

If concerning the fact which is to be believed one consults experimental knowledge
and believes it when it is suitable with experiments bLut disbelieves or doubts it
when one cannot prove it through experiments, one has believed one’'s experiments,
not the Messenger; such imaéan, let alone being perfect, is not iman. For !mAn cannot
be broken. It cannot be much or little.

If one attempts to measure religious knowledge through philosophy, this time
one has believed the philosopher, not the Prophet. [Yes, mind, philosophical and
experimental knowledge are of great help in understanding that Allahil tedld exists,
that hadrat Muhammed is Allah’s Prophet. But after believing the Prophet with
their help, it is not right to consult mind, philosophy and experimental knowledge
about each of the facts communicated by him. For not only a few examples are
there in literatures showing that many of the learnings acquired through mind,
philosophy and experiment change in the course of time, that when new ones are
found old ones are discarded]. Then:

Iman is to trust and believe all the commands which our master ResQlullah,
as the Prophet, brought and communicated to all people from Allahil teila. It is
kifr to disbelieve or doubt any of these commands or informations. For disbelleving
or mistrusting the Messenger means to say that the Messenger is mendacious.
Mendacity is a defect. A defective person cannot be the Prophet.

[Irnﬁn means to believe all the facts that are clearly communicated in the
Kur'an and in the hadiths that are known through ijm&’ or indispensably, as they
are understood through ijm&’ or indispensably. (1jmd’) means the unanimity of the
Ashab-1 kirdm. If something has not been communicated unanimously by the Ashib-
kirdm, the unanimity of the T&bi’in becomes ijma’ about that thing. If it has not been
communicated unanimously by the Tabi'in, either, the unanimity of the Taba-i
tab!'in becomes ijma’ about that thing. For the savants, mijtehids of these three
centuries “have been praised through-the hadith. They are called (Selef-i Salihin).
It is written in chapter (Kddi) in 1bni Abidin that the Ashib-1 kirim and the Tabi'tn
are called (Selef-i Sdlihin). It has been communicated through ijma’ that hundred
thousands of hadiths in (Buhdri) and (Miislim) and in the six books called ( Kuitidb-
sitte) are sahth. [Kinds of hadiths wlll be explained in the following pages of our
book]. To be known indispensably means a widespread information heard by the
majority of moslems in every century. It is not an excuse not to know it.

It is written on the hundred and eleventh page of (Hadika), (It is not per-
missible to do {jtihAd in those religious learnings that have been communicated
through ijm4’ and Indispensably to be belleved and done. It is necessary to believe
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them when learning them. Those who believe them are called (Mi’min) or (Moslem,).
They become the immet of hadrat Muhammed. Hadrat Muhammed's immet parted
into seventy-three groups. It is permissible to do ijtihad in those learnings that are
to be believed and done, which have not been communicated clearly in the Kur'an
and hadiths, and also in those clear ones meanings of which have not been
understood through ijma’ or indispensably. Of these, to do wrong ijtihdd in those
jearnings that are to be believed is a sin, though it is not kiifr. It is the greatest
sin. Of the seventy-three groups of moslems, the seventy-two groups have thus gone

wrong, dissented from the right way and become (Bsd’at owners). They will go to

Hell as the punishment for their wrong beliefs, But since they are moslems, they
will not remain in Hell eternally, but will be taken out after being tormented. The
group with correct iman who do not do wrong ijtihdd in those learnings that are
to be b.iieved are called (Ehl-i siinnet). It is mot a sin to do wrong ijtihad in
understanding if those actions are halal or haram which have not been communicated

through ijma’ or indispensably. It is sawab. In this way have the four right sects

parted from one another in respect of actions, which are in the Ehl-i slinnet group
and agreeing with each other with respect to their beliefs.

"

Those moslems who are in the way of Selef-i salihin are called (Ehl-i sinnet).
Those aberrant people who are not Ehl-i siinnet, who dislike the learnings found out
by the Ehl-i siinnet savants through ijtihad, and who defend their own thoughts and
understandings as the way of Selef-i salihin, are called (Silfiyye) or ( Selefiyye) .
The most famous one of those who invented the bid’at of silfiyye is ibni Taymiyye
and wahhabis. These defend that they are in the way of Ashab-1 kirim. By deriving
wrong and depraved meanings from the Kur’an and hadiths, they slander those
real moslems who are Ehl-i sinnet.

It was declared in the hadith, (Do not say kafir about the people of La ilahe i
lal lah! He who calls them kdfir becomes kafir himself). This hadith means that
when (a person of la iddhe il lal lah), that is, (the person of kible), dissents from
the right way of Ehl-i siinnet in those matters to be believed that have not been
communicated through ijma’ and indispensably, or when he commits another great
sin. he does not become kafir. But, if a person who has dissented from the Ehl-i
siinnet disbelieves one of those religious informations that are learned indispensably
through ijma, he is not called (Person of Ld ilahe il lal lah). Such a person becomes
kafir. So is it written on the three hundred and seventy-seventh page of Ibni Abi-
din. It is written at the end of its second part, (He who holds hadrat Al superior
to the three caliphs is called (Sh?). He who swears at the Ashab-1 kiram is called
(Rdfizi). The Shi'l is a (person of kwble). But the Rafizi becomes kafir. Today, the
Rafizis are also called Kizilbash. [The Shiites have parted into twenty gTroups
principally. Their one group which now forms the majority in Iran and India is the
group of ( fmamiyye). These call themselves (Ca’feri). On the Ca’feri there is detailed
information in the name ( Cca’fer-i Sddiwg), which is numbered nine hundred thirty -
eight [938], in the name list at the end of the Turkish orijinal of the book. Today,
when said Shiite the group of Imamiyye Is understood].

As it is seen, (person of LA ildhe il Tul lah) or (person of kible) means the
person who believes all those religious learnings that are known through ijma’ and
indispensably, that is, the person who is moslem. Such a person does not hecome
kafir on account of his aberrant belief. |

It is written on its hundred and fifty-fourth page, (It is not - necessary to

believe the hadith communicated by one person, yet if its meaning has been
communicated through ijma’, it is necessary to believe this ijma’).
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It is written on the sixty-ninth page of the translation of the book (Milelnihal),
(Imim-1 a'zam Ab(O Hanife and Imam-1 Shafi'i said that the person of kible could not
be called kafir. The meaning of this word is that the person of kible does not
become Kafir by committing sins, Savants of the seventy-two groups and those who
are in their way are Ehl-i kible. Since they erred in those learnings in which it is
permissible to do ijtihad, they cannot be called disbelievers. But, because ijtihad is
not permissible in those religious learnings which are indispensable and which have
been communicated through ijma’, he who disbelieves such learnings becomes Kkéafir
according to the unanimity [of savants]. For he who disbelieves them has disbelieved
ResGlullah. (lmdn) means to believe those indispensably known learnings which
Reslullah brought from Allahi teala. It is kifr to disbelieve even one of these
learnings. Every word, every action signifying dishelief, whether done as a joke or
unwillingly, is kifr. If it is done by being forced or inadvertently, it is not kifr)].

The person who doubts about something declared by our religion should say,
«I believe whatever Allahli teala and His Prophet mean by this». He should im-
mediately begin to search for a religious savant to remove his doubt. He should look
for and find a noble person who is dependable for his knowledge and loyalty to the
religion, who is intelligent and Aarif(89), who abstains from the haram, knows the
subtleties of religious information and is able to solve problems. When the answer
which he receives from him removes his doubt, he should believe in the way shown.
It is farz to look for such a person. He should not leave it to chance, but should
immediately begin to look for him. If he cannot find him or if he cannot get rid of
his doubt though finding him, he should say, «I believe as Allahii teala and His
Messenger like me to,» and should pray, entreat to Allahii teala so that his doubt
will be removed. For this reason it is farz-1 kifaye(6!) that in each city there be an
exalted person who can solve problems. It is necessary to have a religious savant
who can- respond to philosophers’ slanders through scientific and philosophical
knowledge, who can solve the objections of those who pass for scientists through
scientific methods, who can refute the wrong words of those disbelievers with holy
books by proving the unsound places in their books, who can extinguish the fire of
instigation caused by aberrant people, such as shi'is, rafizis, mu’teziles and wahhabis,
who has. understood world’s history well, who has strong mathematical knowledge,
and who has reached the depths of Islamic knowledge. Islamic countries used to
educate such savants. If there is not such a religious savant, Islam becomes a toy
in the hands of the enemies of religion. They write whatever kinds of religious books
they want, causing the youngsters to be prought up through irreligious education.
Settlement of Islam in a country and remaining of its people in the right way
depends first of all upon educating religious savants. If there is no religious savant,
enemies of religion will disguise in religious men, write books and magazines, make
orations, speeches, preaches, hutbes and lectures, thus stealing away the faith and

iméan of the people. Easily and very soon they will demolish Islam, nobody knowing
of it.

QAZA AND QADER

The fifth one of the six fundamentals of iman is to believe qaza and qgader.
Qaza and gqader are the informations which the intelligent have doubts about most.

(60) See First wolume, page 8, fig. 3.
(61) First volume, page 1iv, fig. 96.
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These doubts originate from not understanding gazd and qader well. If it |s
understood well what gader means, no intelligent will doubt any more, and everyone

will have a strong imén.

The creator of classes of beings knows at one moment and at one place to-
gether all the things which He has created and will create from eternity in the
past to eternity in the future, all from motes to the Arsh, whether material or

insubstantial. He had known all before creating them. Everything has two kinds

of being. One of them is its being in knowledge. And the other is its material

being outside. Imam-1 Ghazzali explained this with the following example: An

architect first pléns- in his mind the shape and all particulars of the building
which he is going to construct. Then he draws this plan in his mind on paper.
Then he gives the plan to the foremen. And they construct the building according
to the plan. The plan on paper is the building’s being in knowledge and is its
shape which is drawn being projected in mind. This is named (being in knowledge,
in mind or in imagination). And the building which is made of lumber, stones,
mortar and bricks is its being outside. The shape which the architect formed in
his mind, that is, his knowledge about this shape, is his gader to the building.

Because the knowledge of gaza and gqader is complicated, there may arise
some wrong ideas, delusions and illusions in those who read about it. For this
reason, our superiors explained qazd and qader in various ways. Thus, those who
read or listen will utilize one of the definitions according to the course and manner

of words. and will escape falling into danger.

Qader is Allah's knowing in the eternal past the things that will be created
afterwards.

Allahii teala creates everything through His pawer and knowledge. This know-

ledge is qader.

Qader is the relation of Allah's attribute ‘knowledge’ to creatures before
anything was created.

(Ehl-i simnet val-jemd’at) believed in gader and said that it was a principle
of iman to believe in gader. In other words, they said that he who disbelieves gader

would not be a believer.

Qader is always from Allahii teala, whether it is good or bad, sweet or dismal.
For gader means to create what one Knows.

| The words qader and qaza are used interchangeably. Qaza is used instead of
gader].

Great savant Imam-1 Bagavi says: (The knowledge of qazd and gader is one
of the secrets which Allahii te&la has concealed from His born servants. He has not
disclosed this knowledge to the closest angels, not even to His Prophets, who are
owners of sheri’ats! This knowledge is a great ocean. It is not permissible for
anybody to dive into this ocean, to talk about gader. Let us know thus far: Allahi
teala creates human beings. Some of them are shaki, who will remain in Hell
Others are sa’id, who will enter Paradise. When a person asked hadrat Ali about
qader, he said: (It is a dark way. Do not walk on this way!) When he asked again,
he said: (It is a dark way. Do not walk on this way!) When he asked again, he
said: (It is a deep sea). He asked again. This time he said: (Qader is Allah's secret.

He has hidden this knowledge from you).
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5 — BOOKS OF TEFSIR, HADITH-I SHERIFS

This letter, a response of Sayyed Abdwlhalkim-t Arwdsi, real réligtous savant
with perfect knowledge, to a letter, explams tefsir and hadiths and praises relhigi-
ous savants: |

Sir,

At the beginning of your precious letter you have referred to religious savants.
Knowledge which moslems have to learn is called (Ulim-i Isldmiyye). This
knowledge, which Islamic religion commands, was divided into two sectioms by
Restlullah, who said: (Al-dmaii ilmdn, dmii abddn wae {lmii adydan). He said that
the first one was (Uldm-i nakliyye), which is religlous knowledge, and the
second one was (Ulim-i akliyye), which is scientific knowledge.

[In order to deceive youngsters, enemies of Islam say, (Men mad.e up religions.
First totems, then polytheism, and then lastly monotheism were made up, thus
religions prevented science and civilization). They slander Islam through base
lies. They separate scientific knowledge, intellectual knowledge from within Islam.
They misrepresent Islam as if it were against, contrary to intellectual knowledge.
They strive to spread the thought that mind should leave Islam in order to learn
scientific knowledge. Those vigilant people who have read books  teaching
elements of religion and realized how much importance Islam places on intellectual
knowledge and science certainly will not be deceived by these lies].

Religious knowledge is the knowledge which provides for ease, happiness in
this and the next worlds. This is divided into two parts: (Ulim-i dliyye), that is,
the exalted religious knowledge, and (Uldm- ibtid@iyye), that is, helping knowledge.
Branches of the exalted religious knowledge are eight:

1 — The knowledge of (Tefsir)[interpretiation]

2 — The knowledge of (Usil-i keldm). This is the branch of knowledge which
teaches how the knowledge of kelam is derived from Aayets and hadiths. This
branch of knowledge is explained clearly in (Hadika).

3 — The knowledge of (Keldm). This is the branch of knowledge teaching the
word shehadet(%) and the six principles of iman that are relative to it.

4 — The knowledge of (Ue#l<i hadith). This is the branch of knowledge teach-
ing kinds of hadiths.

5 — (Am-i hu.di.thj._ This teaches Resilullah’s deeds, words and manners.
6 — The knowledge of (Usul-i fitkh). It teaches how learnings of fikh are
derived from ayets and hadiths. The book of us(il named (Mendr) is famous.

7 — The knowledge of (Figh). This teaches ef’al-i miikellefin. That is, it
teaches the commands, prohibitions and pe:rmissiuns that must be done with the
body. The knowledge of fikh is divided into four: Ibadat, Miinakehat, mu’amelat
and cinAyat.

8 — (Ilm-i tasavvuf). This teaches the things that must be done and abstained
from through the heart and the ways to purify the soul.

Of these eight branches of knowledge, it is (farz-s ayn) for each mnslem to
learn the learnings of kelam, fikh and morals as much as necessary and teach
them to his wife and children. Those who do not learn and who do not teach are
big sinners. They will go to Hell and burn. And he who does not think it is
necessary to learn, who slights them bhecomes kafir, his iman goes away. It is

——

e—illar

(62) See fig. 25,

Martat.com



(farz-1 kifdye) to learn these three branches of knowledge more than necesaary;nr
the other five branches of the exalted religious knowledge or the ulam-i akliyye.

[While telling about the harmful branches of knowledge which the sherf’at
prohibits, the book (Hadika) says: It is farz-1 ayn to study the knowledge of kelam,
as much as to learn the belief communicated by the suvants of Ehl-i slinnet val-je-
ma’at, prove It through religious and scientific knowledge and explain it to the
deviated and to the irreligious. To learn more is necessary only for savants, but not
permissible for others. It is farz-1 kifaye to learn more in order to help the religion,
yet it is permissible only for the intellligent man of religion who works for Allah’s
gake. If others learn more, they will slip down to aberrant ways. [They will become
zindigs, that is, religion reformers]. tmam-1 Shafi't said, (When compared to dealing
with ilm-1 kelam and deviating, committing big sins is trivial). Told so about the
ilm-1 kelam of the time of imam-1 Shafil'i, we should think about the harms and
the degree of prohibition In reading those books that are now being written by the
short-sighted, visionary ignorant of religion. tmam-1 Shafi'i, again, said, (If it were
known how harmful it is to deal with the knowledge of kelam before learning the
Ehl-i siinnet creed well, one would beware dealing with the knowledge of kelam
as much as one bewares a lion). Now there has been an increase in the number of
those who write books on the knowledge of kelam from their own minds and views.
[Wahhabls and religion reformers act as the vanguards of this harmful going]. Their
books are full of girk(6) and aberration. Imam-1 AbQ Yusiif said, (It is not permis-
sible for those who deal with ilm-i kelam to be imams). It was declared in the fetwa of
Bizaziyye, (Most of those who deal with ilm-i kelam become zndigs). As for
dealing with the knowledge of figh, that is, learning what are farz and what are
harAm: it is farz-1 ayn for every moslem. And to learn more is farz-i kifaye, and
it is very sawab. There is no harm in it. Translation from (Hadika) is finished
here. It has come into fashion to write religious books with one’s own deficient
knowledge and aberrant thoughts. Giving these books of theirs such names as
(The Kur'an's Translation) and (Facts of the Kur'an), they present them to
youngsters. Saying that they should read these books only, they obstruct the
learning of the religious knowledge communicated by the savante of Ehl-i siinnet.
These drag moslems to deviation and calamity. For being true moslems, we should
read the (llm-i hal) books written by piuus'mnslema‘]

There are twelve (Helping branches of knowledge) that are necessary for lear-
ning these eight branches of exalted religious knowledge. These are; Sarf, ishtikak,
nahv, kitabet, ishtikak- kebir, liigat, metn-i lligat, beyan, me’ani, bedf’, belagat and
insha. Thus, branches of religious knowledge are twenty.

For being a religious savant, it is necessary to learn the eight branches of
exalted religious knowledge with all their subtle particulars, and to be as much
learned in scientific knowledge as necessary. Such persons only can be called Islamic
savants. There are two groups of Islamic savants: The first one are the religious
imams. These are Miifessirin-i izam, Muhaddisin’i kiram, Miltekellimin, Miitesavvifin
and Fiikaha-i fiham. Each word, each declaration of theirs is the explanation of
the Kur'an and hadiths. Each of their words is unchangeable, just as it was delivered
to them, and is absolutely true.

Miifessir does not mean he who writes bocks of tefsir. Milfessir is the one who

understands what Allahil teala means through His word. Tefsir is only the news
that comes from the blessed speech of Restlullah to the Ashab-1 kiram, thence to the

(63) Attributing a partner to Allah.
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Tabi’in, thence to the Taba-i tabi'in, and thence, through the communication of such
reliable and valuable people, to writers of tefsir books, to be more exact, to savants
of figh and kelam. Any information other than this cannot be called tefsir, but it is
called te'vil. Correctness of te'vils is understood by measuring them with tefsirs. If
the te'vil does not agree with the tefsir, it is discarded. If it agrees, it can be taken,
It was said so. Those who made books of tefsir accepted the parts that were tefsir
as tefsir and the parts that were te'vil as tefsir again because they agreed with the
tefsir.

Some books of tefsir that are other than these communicate the te'vils of the
Kur'an. That is, they are not tefsirs. They do not communicate what Allah means.
The tefsir by Shaikh-i Ekber and the tefsir by Necmeddin are books of te'vil. These
cannot be vouchers for the knowledge of kelim or for the knowledge of figh, which
are the basic branches of knowledge in the religion.

The Cecond group of Islamic savants are those who are other than the above
mentioned savants of tefsir, hadith, kelam. tasavvuf and figh. These are not admitted
as mijtehids in the religion. Their words cannot be favourable or unfavourable
vouchers.

Who explain the essentials, the bases of Islamic religion are the savants of the
first group. These derived all their learnings from the Kur’an and hadiths. They
learned the meanings of the Kur’an and hadiths from the Ashab-1 kiram. They did
not say anything from themselves. Being followers of the Ashab-i kiram, they were
called (Ehl-i sinnet val-jemd’at).

Owners of sects in figh are the four imams. Also are those who have reached
the high grade of miijtehid-i fil-mezheb in their sects. They are such ones as Imam-i
Sheybani and Imam-1 Abfi Yasiif in Hanefi sect, and imam-1 Nevevi, imam-1 Rafi'i

and imam-1 Muhammed Ghazzali in Shafi'i sect. The idjtihad of those other than

these is the idjtihad of these. That is, it will be admitted if it agrees with their
idjtihad. If it does not agree, it will be adapted to their idjtihad if possible. If it
cannot be adapted, the religion cannot be established upon it. Those who will do this,
that is, who will see if it ean be adapted or not, are only those who have hizher
knowledge and deeper understanding than the owners of this new idjtihad. They are
the Islamic savants educated by those great imams, that 1s, they are tne savants
who love and protect their faith, each of whom is known as high all over the world.
Shemseddin Sehavi, who is mentioned in your letter, is of course outside this civele.
And the book which is named (Al-Meqasid-iil-Hasene) is not admitted as one or the
valuable religious books. Its gauge 1Is the valuable Islamic books. If it agrees with
them, it will be admitted. If it does not, utmost will be done to adapt it to them.
If it cannot be adapted, the book Will be given up, leaving the responsibility to its
writer. The tefsirs that have established bases of the religion cannot be criticized
or refuted through such books. On account of this, his saying that there are very
few hadiths about Melahime [great war] and miirtekibe and miintezira [both mean
to watch, to wait. These three branches of knowledge teach the ways of preestimating
the results of war| is a point to be dwelled upon. It is not important if hadiths are
many or few. When it is understood that there is hadith, one hadith is enough, too.
For every information coming from the muhbjir-1 sidiq is to be believed. Fewness
Or maniness is understood through a gauge. ’ghat will be the gauge to see if they
are few or many €nough? The number of hadiths about these existing in valuable
books of hadith is greater than the number of those about other matters.

Many facts that must remain secret was communicated to Huzeyfet-ibni Yeman
by Res(lullah, This exalted person and AbQG Hureyre stated: (Restlullah communi-
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cated to us all the things that have happened and will happen from the creation of
all beings till the day on which they will be annihilated. Of these, we communicated
those which we were permitted to communicate. We did not communicate, but we
concealed those which were to be covered). Maybe not all those which were
communicated have arrived us. Those hadiths which have not arrived us can-
not be sald to be non-existent. Nevertheless, books of Meldhime are not of those
books that have established the basis of the religion. It communicates the things
to be abstained from. In these books there is exaggeration, which makes it pos- |
gible to abstain. Soundness of the religion does not depend upon the correctness :
of books of Melahime; why should it be a fault, a deficiency for the religion,
then, that the books are incorrect ? These books are llke histories. Certainly,

histories will be 8O.

vou write that Sehavl says, (fImam-1 Ahmed has said that the three books

do not have a foundation)! This should not be Imam-1 Ahmed ibni Hanbel. Such

a great imam simply does not say, (The three books do not have a foundation)

at one effort. These great savants set aside the doubtful points. They do not

say that one book is altogether wrong. However, because the books of Meldhim

| and Meghzi [war history] are not of the valuable books of Islamic religion, the
word, (It does not admit of any true hadith) about Melahim is of no value. Let ‘

us say also that not admitting does not indicate non-existence. Things that are l
non-existent cannot be proved. For there cannut be a witness showing non-ex-
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Sehavl wrote : (Imam-1 Ahmed said that~” (Tefsir-i Kelebi) was altogether :
wrong). As we have communicated above, (Tefsiri Kelebi) {itself is not a basic ;
book of the religion. And 8O is (the Tefsir of Mukdtd).

You write that Shevkani has said that the tefsirs of the SoOfiyye such as ]
(Tefsir-i Seleml) are not tefsirs. The information that has been given above '_
about tefsirs includes this tefsir, too. Let us also point aut that the great men of
Sofiyye-1 aliyye did not write anything in the name of tefsir. They wrote what. they |
called te'vils. It has been said that the inspirations that occured to their pure brains
might be the informations wished by Allahil teald. Their words depend upon consc-
jence. It is left to the consciences of the owners of conscience to believe them. They
cannot be vouchers for others. That is, they do not prove the facts to be believed,
nor do they indicate deeds or worships. Those who Kknow them understand their .r
states and only those who have reached their high grades know them. Such }*
people &s Shevkani are Vvery ¢ar away from these grades. Shevkani’'s word
cannot be a document against them. You say, (They have many batin§ tefsirs). If
the sect of batiniyye is meant by the word batin, such sects have already deviated
from the right way. [The book (Milel nihal) by Shihristant was printed in Egypt,
Hindustan and London, and was translated into Latin, English and other -languages.
It was translated into Turkish by NQh bin Mustafa. It is written on its forty-third
page: (The Shi’i gsect consists of twenty groups. Its eighteenth group is the group
of 1sma’tll. This group is also called BAtiniyye. For they say, «The Kur’'an has a
batini [secret, interior] meaning as well as a zahirl [clear] meaning. Its batini '.
meaning is necessary, the zahirl meaning is unnecessary.» This is kiifr, ilhad, that 1
is, to deviate from the right way. For they do not believe any word of the Sherf'at). :
These are not called (8hi’?), but (Rafwzi). For it is the group of (lmdmiyye) which |
is, of the twenty groups of the Shiites, the most widespread in Iran and in India
today. Those who are in the group of Imamiyye call themselves (Ca’feri). And now, i
when the name Shiite is mentioned it means these Ca’feris. These are Ehl-i kible
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But the Rafizis, the most unbridled group of Shiites, have become dishe]ieverﬁ]. If
it means the savants of batin, this word should be cast in the teeth of the one who
has said it.

At one place of your letter you write that Shevkani has sald, (The tefsir of
Ibni Abbas is never a tefsir). There is no book named the tefsir of 1bni Abbas
Abdillah Ibni Abbas did not write books. Having attended the valuable sohbets(64)
of ResQlullah, having seen hadrat Jebrail, and having been known as one of the
most learned of the Ashab-i kiram, he gave some explanations of some dyets as
well as of hadiths. Taking these high explanations, our savants of tefsir ornamented
their tefsirs. Islamic savants unanimously say that these tefsirs are at a very
high degree. Shevkani’s word should be corrected. For correcting it, it is necessary
to know the subtle rules of the knowledge of (Usil-i hadith), which is so high. And
it is not known if Shevkani reached these grades. For if he had heen at these
grades he would not have expressed any word incompatible with the methods of
great savants.

Concerning the tefsir of Sa’lemi, that is, the tefsir named (Keshf-u beyan), we
should keep the abovementioned explanation in view. So is (the tefsir of Wahidi).

Zemahsheri was in the sect of mu’tezile. For this reason, in understanding the
divine meaning the abovementioned explanation. again, should be kept in view.
But, because Zemahsheri was in the highest grade of savants of the knowledge of
belagat, which is the essential voucher for understanding the fact that the Kur’'an
iIs mu’jiz(%5), the savants of tefsir of the Ehl-i siinnet derived the parts telling about
the belagat of the Kur’an from his tefsir.

As for Kadi Beydavi — may Allahii tedla make his face luminous —; he is as
high as suitable for his name and prayer. He is loved and honoured above a]]
by the miifessirs. He reached the highest grade in the knowledge of tefsir. He was
a voucher in every branch. He was a leader in every sect. He was a guide in every
thought. He was skilled In every scientific branch, he was a document in every
ustl, and was known as sound, streng and high according to the former and latter
Savants. It is a great daring to say that there is mevda’ hadith in such a profound
savant’s tefsir. It is to dig a deep abyss in the religion. It will be right if the tonguc
who expresses such words, the heart who believes them and the ears who listen to
them catch fire. Was this great learned man unable to distinguish the mevda’ hadiths
from the sahih ones? What should be said about those who will say, «Yes»? Or
did he lack religious faith, fear of Allah so far as to let him make up hadiths or
ignore the heavy punishments which our Prophet declared about those who would
do so? It would be so base, so loathsome to say he did. The meanings in these
hadiths being too much for the narrow comprehension, for the thick head of the
person who says so, he will seek for a way, thus finding no other way than saying
mevd(’'. By the way, let us explain mevdQ’ hadiths:

The word mevd(’ has one lexical meaning and one istilih meaning [that is, a
different meaning peculiar to each branch of knnwledge]. That is, it has a meaning
given by the knowledge of (Usal-i hadith). In dictionary, mevdi’ means that which
has been put Somewhere afterwards, that is,- made-up. That is, it was not produced
by the blessed mouth of Server-i alern, but was put with a view to slander by a

(64) Sohbet means to make friends, to stay together for a long time, to talk to
one another and derive use from one another.

(65) Humbling others to impotence. Humbling those who read it to impotence.
Everybody is incapable of saying as it says.
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zindiq, by a munafiq or by a liar, and was named hadith. This can be understood

through two ways. Flrstly, through the stating of Fahr-i Rus(l, who is the owner
of the hadith, (This is not my hadith), that is, his saying that he did not express it.
Secondly, it can be understood through the absence of this mevd(’ hadith among
those which have been written by being together with our master Resalullah from
the first day of his prophethood until he honoured the next world with his presence,
paying strict attention to his every word, every manner and every habit; certainly
it is impossible to understand it through this way. Then, how could it E"JEI*' he
called mevdd'? No one would esteem this word.

rom the beginning of the prophethood of Server-l alem until his death, every
word produced by his blessed mouth, every -silence and every action, is a hadith. In
describing the knowledge of hadith they said, (It is the knowledge which shows

In the name of (Usul-i hadith) there is another branch or knowledge through
vays and methods of which kinds and classes of hadiths are distinguished. Books
are filled by the different and lenghty explanations, definitions and specifications of
many kinds of hadiths such as Miitewatir, Meshhdr, Sahih, Hasen, Merfd’, Mis-
ned, Miirsel, Za'if and Mevda’. Each hadith has conditions, provisos. These learnings
are peculiar only to the great savants who have reached the grade of idjtihad in
the knowledge of us(l-l hadith.

The knowledge of hadith 1s altogether different. When a savant who is muj-
tohid in the knowledge of usfl-i hadith proves that a hadith is mevdQ’, it 1s
not necessary for all the savants of this knowledge to say that it is mevdQ’. For
the miijtchid who says mevdd’ about a hadith which does not hear the conditions
which ha considers necessary for a hadith for being sahih means to say, “It is
mevd@’ according to the rules of the usal of my sect.” He does not mean that it
is not a word of Res(lullah’s. That is, he means to say, “I do not recognize this
word as a hadith, which is said to be a hadith.” That it is not a hadith according
to this savant does not show that it is not a hadith In actual fact. And when
another miijtehid of the knowledge of usul-i hadith finds in this word the
conditions which he requires of a hadith for being sahih, he may say that it is
a hadith, not mevdu’. Then, Shevkani’s word, (The hadiths in some of the tefsirs
are mevdQ’), does not make them mevdd’. Even if, let us say, Wwe recognized
Shevkani as a miijtehid in the knowledge of usQl-i hadith, how dare he say that
it is a mevdd’ hadith though it has not been understood clearly according to the
rules of (the knowledge of us@l-i hadith) of his sect that it is a hadith? So
obvious is the loathsomeness of expressing such words against religious superiors.
As the differences between the well-known four sects does not show that their
words are wrong, So you might think so concerning hadiths! Since such things
are a matter of idjtihad, it does nct have to be mevd@’ actually just because a
miijtehid says that it is mevdQ’.

(Tefsir of [biissit’ud) was derived from the tefsirs of Beydavi and Zemahshe-
i and also from (Tefsir-i 1ebir). Your exalted person did not mention Tefsir-i
kebir. [ Tefsir-i kebir 1is also called (Mefdtih-ul-Gayb). It consists of thirteen
volumes. It was written Dy Fahreddin-i RaZzij. '

The word, ‘the tefsirs communicated by the selef-i salihin are mnot depen-
dable”, is not true at all. The proof, witness, which he shows In order to tell thal

some hadiths are mevdl’, €Xposes his own mistake. Moreover, his saying mevdd’
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about the hadiths informing with the virtue and value of surchs is answerable
in no way but saying.“lﬁ havleh...(66)"

Yes. zindigs fabled some words in the name of hadith. Ehl-i siinnet savants
picked them and discarded them. Now there are no such ones in ouyr religious
books.

(Tefsir of Hazin) — this tefsir, the name of which is (Lubab-ut-te'vil fi
me'anit-tenzil), was written by Ali'liddin-i Baghdadi — and the tefsir of (Riih-
ul-beydn) are more of a preaching book each. The hadiths which they contain
can be za'ltf hadiths at the most. Za'if hadiths may be valuable for informing
- with the virtues and rewards of worships. Basic information of the religion is
aot derived from these tefsirs. These hooks are not vouchers for the essentials
of Islamic religion. Books of preaching and hutbeh and also books of those who
are In the low grades of tasavvuf are like speeches and conferences. Such books
are not searched for documents and vouchers. On account of this, they may
write any kind of hadith other than mevdQ’ hadith. But in books of kKelam,
which are the bases of the religion, only sound hadiths can be proofs and
vouchers. And in books of figh and worship in addition to the za'if and mevdQ’
hadithe 4had hadiths also are proofs and vouchers. Worships that are communica-
ted through za’if hadiths to have much sawib in them can be done. It is informed
in (Ibni Abidin), in the prayers of ablution, that it is haram, perhaps kiifr, to
worship with mevda’ hadiths.

Jelaleddin-i SiiyGti, author of the books (Jami’-us-sagir) and (Jdmi’-ul-ke-
bir) — these are great hadith books —, reached the grade of imam in the know-
ledge of hadith. There is never any mevdQ’ hadith in his books, nmor in tmam-
Muhammed Ghazzali’'s books.

A person whc says that a hadith is mevdQd’ first of all has to be a miijtehid in
the knowledge of usl-i hadith. If such a person proves that a hadith is mevda’
according to the rules of the knowledge of usfl-i hadith, it is mevdQ’ only in his
sect. It does not have to be mevda’ in the sects of other savants who are mijte-
hids in the knowledge of usfl-i hadith. These savants write such hadiths as sahsh
in their books. And moslems know them as hadiths.

Muhammed Demiri is the author of the book (Haydt-iil-hayvdn). The books
such as (Kisds-t1 enbiyd) [it belongs to Imam-1 Ali bin Hamza Kisal] and (Mistez-
raf) [this book, which is named ( Mistatraf fi kiillli fenni Mustezraf), was written
by Muhammed bin Ahmed Ebshihi] and (Enis-iil celis) [was written by Ali bin
Hasan Hulli] and the book (Hazine-tiil-esrar) [written by Muhammed Hakkl] and
(Tuhfe-tiil ihwdn) [about reading the Kur’an and written by Halil bin Osman] and
(Mekdrim-; ahldak) [by IhniEhiddiinyﬂ] are not the books that form the basis of
the rcligion. However, since the owners of these books are great, hadiths that are
mevd’ in their own sects should not exist in them. As for those who say mevd(’;
one does not have to depreciate what the savants observed minutely, by saying
mevdQ’ even if it is mevd@’ in one’s own sect. Islamic religion will not be blemished
with the sophisms of such outlookers. A person who says mevdQ' about hadiths

(66) La havleh is the beginning of a long word. The meaning of this long word
tis: (It is Allahii tedala, alone, who gives strength to every living and who
has every action done. Nothing can move if Allah does not wish it to. Allah
18 very high. He only is the owner of power and enerqgy). It is very sawab to
utter this or to think of this. Sawab means that Allahii tedld will  give
goodnesses in this and the next worlds,
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should be able to take a hadlth' in hand and prove through evidences, witnesses and

vouchers that it 1s mevda’.

[Men of the seventy-two groups, who will go to Hell, miinafigs, zindiqs, wah-
habis and jews disguised in moslems said mevdd about many hadiths in order to
break the Eh!-i silnnet into groups and cover their own evils. And some people who
are known as the £hl-i simnet were deceived by the books of these enemies, thus
thinking of many sahih hadiths as mevd@’. One of those who, heing unable to
realize the greatness of the Ehl-i siinnet savants and comprehending thelr books,
were deceived by the enemies, is Aliyy-tl kari. Though he wrote many books and
revised valuable books, he said mevdQ’' about sahih hadiths in his book (Ehddis-ul-
mevdi’dt). Those who say mevd(’ about the sahih hadiths in the most valuable
books by being deceived by the enemies of the religion are thus helping the
enemies of the religion to demolish Islamic religionj.

I never believe that a book named ( Tahzir-iil-miislimin) is true, but I understand
that it is the lies that are said from behind the curtain in order to demolish the
religion.

The books written at the end of the first page of your letter are not the basic
hooks of Islam. [One of these books is (Diirre-tin-ndsthin), which was written by
Osman-i Hopavi]. Another one is (Ettergib-vetterhib) by Ismail Isfehani. Abdil'-
azim wrote a hadith book with the same name, hadrat Tmam-1 Rabbani praises this
book. Another one is the book named (Acd’ib-il-Kurdan), written by Mahmad-i
Kermani. Islamic religion does not defend these books. For neither they themselves
nor their authors have been known as great by religious savants, Nevertheless,
neither all nor a few of the hadiths being in them can be said to be mevdQ’'. Each
hadith has to be proved to be mevd@’ separately. Even if there were mevdQ’ hadiths
it would not make any difference. Fundamentals of the religion have not been based
upon these books. Faults and defdets belong to the owmers of the books. And since
their owners are not authorities in the religion, or exalted persons, the religion will
not be blemished with the words expressed against them.

If those who say mevdd’ about the hadiths communicated by men of tasavvuf
are saying so with a view to oppose to what the superiors of tasavvuf communicate,
their words do not have any value: so they are not worth answering. Every
information which those great people communicate from the religion is true, sound
and documented. But if they are saying against the shaikhs of false dervish convents,
against the false men of tasavvuf, they may say as much as they want, we will
not defend them.

Hadrat Muhammed Emin-i Tokadi quotes the hadith (One cezbe of the cezbes
of Rahmdn is like the sawdbs of all human beings and genies)(*) in his pamphlet
(Siilik). This pamphlet exists in Siileymaniyye, at Dar-il mesnevi, at number [169].
The hadith (He who knows his nefs knows his Allah) is written on the eleventh page
of (Kiintz-iid-dekaisk) and informed to be in (Deylemi). That Abiil Abbéas-1 Miirst
communicated that this is a hadith and also the long explanation which he made are
written in (Letdif-iill minen). The first page of (Keshf-iin-niir) and also (Saldt-1
Mes’2di) clearly write that this is a hadith and explain its meaning. fbni Teymiyye's
and Zerkeshi’s and Ibni Sema’'i’s saying thut this is a word of Yahya bin Mu’az-1

(%) [Allah’s attracting a born servani of His a little, that is, His sending a little
nfir into his heart, causes him to attain such high grades that he could not
attain those grades even if he did the total of all worships done by all men
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Rézi's is not based upon any foundation. Persian explanation of (Figh-i Geydadni)
communicates that it is also written in the thirteenth chapter of (Saldt-i Mes’udi)
that this is a hadith.

(Love of the world is the origin of all sins) is a hadith. [Imam-l Menavi and
Beyheki communicate that this is sahih]. Those who do not know what the world
means do not admit this fact.

It is written at the end of (Sherh-i mewakif) that the hadith (My iimmet will
part inio seventy-three groups. Only one of these will enter Paradise, and the resi
will go to Hell) is sahih. It is communicated In the translation of the book (Milel-
nihal) that four of the imams of hadith who wrote the hadith book named (Siinen)
quoted this hadith from AbG Hureyre. Great Islamic savant Shaikh-ul islam Ahmed
Namiki Cami writes this hadith in his book (Miftah-iin-necdt). Also such miijtehids
as Im&m-1 Rabbani and Imam-1 Ghazzali write this hadith. Any person’s saying
that this hadith is mevdQ’ would be like daubing the sun with sticky mud. It must
be the refusal of the enemies of the Ehl-i siinnet.

While telling about the value of knowledge in his book (Neshr-ul-mehdsin )
Imém-1 Yafi't communicates that (Savants of my iimmet are like the Prophets of
the sons of Isrdil) is a hadith. It is written clearly In many books, particularly
at the beginning of the book (Letdif-ild-minen). Also, it is written in the book (Al-
hamilii fil-filk) by Abdiilgani Nabliisi. This book exists in the library of Siiley-
maniyye, section (Es’ad efendi), number [3606]

Worships of ebrdr(%1) are sins according to muqarrebs($%) is g hadith.
[Somebody, who mistook this hadith for the word “The riya(69) of arifs(7) is better
than the ihlas(71) of miirids”(72). by Abla Sa’'id-i Harriaz, made a wrong mark on
the pageside of Arabic version of the hundred and twenty-seventh letter, thus
causing some people to g0 wrong]. (Remainder of believer's meal and drink is
healing) is a hadith. (The world is the field of the next world) is a hadith.
[Imﬁm-l Menavi and Deylemi said that this was a sahih had‘f‘th]. The person who
does not know their meanings cannot find any other way than opposing. (Mesnevi)
communicates that (Love of one’s country is of one’s imdan) is a hadith.

All the hadiths communicated by those who are in the high grades of tasav-
vuf are sahih. (Deldil-iil-hayrdt) is not a book of hadiths, but a book of prayers.
I do not know what it might mean for a prayer to be mevdQ’.

If the book (Thy4-ilwlam) by Iméam-i Ghazzili is meant when said (Thya)

the book is correct and exalted according to the unanimity of savants. If a non-
moslem turns its pages lovingly, he will be honoured with becoming moslem.

The book (Kut-il-kulib) [written by AbG Talib-i Mekki] and the book (Beh-
cet-ul-esrdr) [written by Alf bin Yhsiif, consists of the biographies of the superiors

(67) EbrGr means good people. They adapt themselves to the Sheri’at in everything
they do and in everything they utter,

(68) Mugarrebs are those who are close to Allah. Every word they utter and
everything they do are mtended for Allah’s sake. It s a guwilt for them to
think of amything besides Allah. They do not even think of Paradise and

(69) RiyGé means ostentation, to do favours in order to look good to others.
(70) See First volume, page 8, fig. 3.

(71) Doing everything only for Allah’s sake,
(72) Those who make progress in the way of tasavvuf,
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of tasavvuf] are not the books which tell the basic knowledge of the l*ellgiﬂn'; 1
therefore will not defend them. ' |

To say mevdQ’ about the hadiths telling about the creation of the world would
mean to throw stones towards the unknown. It needs a lengthy observation to
understand If a hadith is sahih. It is of no value it it is suitable with mind or
not. Our religion is based upon communication. When the communication is correct
it is necessary to believe it. _

The hadith about the wives of hadrat Ibrahim is not mevdQ’. It is true that
our Prophet’s blessed heart was taken out and \purified. He was seen as circum-
cised when he was born. So were all Prophets. It is true that he had a seal of
Prophethood. [Infnrmatiun about Ashfre is given iIn the eighty-seventh matter
of the first part of the Turkish orijinal of our book].

If the book (Esnelmetdlib) is that which i1s by Ibni Hacer-i Mekki, it is
beyond question, absolutely true, and a very sound document. If it is one of others,
it Is of no importance.

The hadith about the fifteenth night of the month of Sha'bdn is sahih. So is
the virtue of the month of Rejeb. There is Ml'raj. But it is not certalnly known
on which night it is. [It is told in detail how Mi'raj happened in the eighty -
seventh matter of the first part of the Turkish orijinal. Also, see the book Belief

and I .HMml.

[Muhammed Rebhami says in his Persian book (Rwdd-un-ndsihin), (Those
who disbelieve Mi'raj are of two groups:

(Jehmiyye), which are the second group of the sect of Jebriyye, and Kia'blyye,
which are the twelfth group of the sect of Mu'tezile, said that there was no MY’-
raj. The sect of Mu'tezile said that Mi'rij was a dream. Recently there has been an
increase in the number of those who imitate the sect of Mu'tezile. And the group
of (Bahili) said that Mi'raj went on up to Jerusalem, not to the sky.

The groups Of (Hashviyye) and ( Miishebbihe), of those who claim that Allah
is an object, said that Mi’raj lasted one night, that this night was as long as
three hundred years, and that people remained asleep in the course of that time.
(fbanati), that is, those in the group of tsmaili, said that Mi'rdj happened spiri-
tually, and that the body did not leave its place. :

gavants of Ehl-i slinnet val-jema’at said that on Mi'raj the soul and the body
together were taken from Mecca to Jerusalem, thence to the seven skies, thence
to the place named Sidre and thence to the rank of (Kaabe kauseyn) when awake,
and then were taken back in one moment one night. They said that it was Allaht
teala who made this and only He could do this and they proved this in various
ways). He has also other mi'rajs which happened only spiritually].

The hadith telling about the neméaz of teravih is sahih. That the best of hu-
man beings is the Arab and also the superiority of Qoureishis and Hashimis are
written in hadiths.

If the writings in the booklet (Rabita-i sherife) are read with utmost at-
tention, you will solve Yyour other questions! Those who disbelieve rabita are
those who do not know what is rabita. The majority of the savants of Hanefi
sect, who have come in a thousand years, tell about rabita in their books. To
disbelieve this means to disbelieve the savants of the Hanefi sect. Those who
object to them first of all be miijtehids and then reach their grades. To derive
meanings from Aayets and hadiths is not a job which everybody will do. It I8 &
condition to be a miijtehid. The ignorant’s saying, yes, or, no, cannot change the
fact.
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= Men's heIping Eanh other ;a.rill he pﬁssible only through shefad’at. Asking for
he]p from snuls has become a custom amung all moslemis and all people.
Sir! It being the month of Ramazan, I was able to write only so far. It is

- necessary to meet and converse with him who wants to get more detailed infor-
" - mation ' for @’ long “'time on  an easy day: But it is ‘necessary to be educated

and reasunable For it is not possible to talk with an obstinate person. For un-
derstanding why -hadrat .Ali did not help hadrat Hasan and hadrat Hiiseyin, we
have to meet and converse. I beg -you. te pardon-me.

ﬂ > Stv ! B ; ¥ 28th. Ramazan 1347 [1928]
| - s Abdiillhakim Arwasi

. e m:NDs OF HADITH-I SHERIFS

- -
. -

Kinds ﬂf had»ttha o:re defmed as fnﬂ'mus in the hmrdre:d and thirty-sixth page
uf the frrst chapfﬁr u_f the book (Muhzen uI-uIﬂm}, which was prmted in Istanbol
in the hijri year [I&ﬂ&]. e - 3N

1 — (Hadith-i mirsel): Those hadiths that are sent _from the Tabi'in direct-
1y to Resnlullah without the name of any of the AShﬁ.bl kirﬁm being. mentioned.
' 2 —  (Hadith-i miisned): Thuse hadiths that are ascribed to Resllullah, the
name Of the Sahabi *b-eing mentinned Musned hadlths are either miittasil or miin-
q‘Eltl : . .

- (Hﬂdtﬂl-‘l muaned-t mutm&tl) Thnse hadiths that are ascribed continu-

| uusly up to ResGlullah, that is, none of the relaters in between is lacking.

. 4 — r’Hadith-u. musned-i. mumqatyv’): Thnﬂe hadiths which do not have any
gwen relater nther than the . Sahabs.

9 — (Had.’zth-z mevsul,l - This- means the kmd of hadlthi musned-n miittasil

rwhich the Sahabi cnmmumcatgd “by saying, (I haveheard_Resfilullah say s0).

The Sahabi is explqmed detailedly at the bottom of page ‘46 in~the first vo-

« lume of Endless Bliss. On the thirty-fourth page of the second volume of the

translation. of (Mewadhib-i lediinniyye) and alse at the, forty-second hadith in the

_translation of (Hadith-i’ erbain) “of Nﬁvev‘i by Ahnred - Na im Bey This kind = of
“hadith s called (Hadith-i merfa’). -~ ?

..i.

6 — (Hadith-i mutewdttr) Thnae hadiths’ whmh many Sahabis heard from Re-
sulullah, and which many Other persons heard from them and which are written
in the book not befare- being heard from such many persons, whu are not ever
likely to have agreed on a lie. It-is-absolutely necessary to- believe and do the

'_ hadiths that ~ are mutewa.ttf e ‘Who disbelieves them becomes Kkafir.

¥ — (Hadath-a meahhﬂr) Those hadiths tha,t beuame well-known in the second

.ﬂentury thnugh théy haﬂ beén related by only. nne person in the first century [of

Islam] That is,. fhey are the hadlths which 1liinere heard from Resflullah by one

. person from :whom many other _persons -heard them later and fromi whom, again,
~ many other persons heard-them; they were related as miitewitir up to the last |

peraun frnm whum they were heard.- He whu diﬂbeheves meshhﬁr hadltha bummes
k&fir too. . y

8 — (Hadith-i mevkﬂf) Those hadlths all the relaters of which were com-
munlcated up to the ‘Saﬁahi and abouf which the Sahabi- did’ not say, “1 have heard .
Reaﬂlullah say su", but aaid “T have heard that Res(lullah had said so”.

9 — (Hadith-i sahih): Those miisned-i miittasil, miitewitir and meshhﬁr hadiths
heard frum just persnnﬂ whu are IEE.I'llEd in -the knnwledge of “hadith.

'."h-
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10— (Haber-i ahdd): Those miisned-i miittasil hadiths that were related always

by one person. -
11 — (Hadith-i miallak): Those hadiths of which one of the relaters in between

is lacking. Mfirsel and miingaty’ hadiths also are mi’'allak.

12 — (Hadith-i kudsi): Those hadiths with meanings from Allahl teald and
words from Res(Qlullah. When expressing a hadith-i kudsi our master the Prop-
het would be covered by a nr and it would be understood by his appearance.

13 — (Hadith-i qavi): Any hadith after saying which/he recited an ayet.

14 — (Hadith-i nasih): Those hadiths which he said towards the end of his

life.
15 — (Hadith—i menstih): Those hadiths which he said at the early age

but which were changed later.

16 — (Hadith-i d@m): Those hadiths that were said for all people.

17 — (Hadith-i hds): Those hadiths. that were sald for one person only.

18 — (Hadith-i hasen): Those hadiths the relaters of which are faithful and
trustworthy but without as strong memory and understanding as those of those who

relate sahih hadiths.
19 —— (Hadith-i maqtd’): ‘They are the hadiths related by the Tabi'in-i ki-

ram, and their relaters up to the Tabl'in are known.

90 — (Hadith-i Shdz): Those hadiths which a person says he has heard from
a savant of hadith. They are accepted, but they cannot be documents or vouchers.
If the person who is said to be the savant is not well-known, they will not be

accepted.
91 — (Hadith-i garib): Any hadith-i sahih which was finally related by only
one person. Or it is a hadith one of the relaters of which was opposed by a hadith

savant.

22 - (Hadith-i za’if): Those hadiths that are not sahih or hasen. One of their
relaters has a slack memory or justice, or there Iis doubt in his belief. Much
worship is done in accordance with za'if hadiths. But they are not relied on in

idjtihad.
23 __ (Hadith-i muhkem): Those hadiths which do not need interpretation.
24 — (Hadith-i miiteshdbih): Those hadiths that need interpretation.

25 — (Hadith-i miinfassl): Those hadiths with more than one forgotten

relaters in between.

26 — (Hadith-i miistefid): Any hadith with more than three relaters.

97 — (Hadith-i muddarib): Those hadiths which were related to book authors
through various incongruous ways.

28 — (Hadith-i merda): A word which does not bear any meaning or any
of the conditions of hadith-relating. ‘

29 — (Hadith- wmiifteri): Words of Miiseyleme-tiilkezzab. Or they are the
fabled words of those miinafigs, zindigs and of the irreligious in disguise of

moslems, who succeeded him. Savants of Ehil-i stinnet found those hadiths that
are merdQd or miifteri and discarded them. None of such words exists in the books

of religious superiors.
30 — (Hadith-i mevd?’): Explained in the previous pages.

GREAT HADITH SAVANTS: Hadith savants are very exalted people. He who
knows by heart a hundred thousand hadiths together with their relaters is called
(HGfiz). He who has committed the Kur'an to memory is not called haf1z,
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he is called (Kari’). Since there is nobody today who knows hadiths by heart,
we erroneously say hafiz instead of kari'. He who knows two hundred thousand
hadiths by heart is called (Shaikh-ul-hadith). He who has committed three
hundred thousand to his memory is called (Hujjet-ul-Isldém). He who knows by
heart more than three hundred thousand hadiths together with their relaters and
vouchers is called (Imdm of hadith) or (miijtehid). Today’'s world does not have
such an Islamic savant. The knowledge of hadith is now in the hands of junior
and unimportant people. Of the hadith books that have been unanimously
confirmed to be correct by all Islamic savants, six ones have become famous all
over the world. These six books are called (Kiitiib-i sitte). The six savants who
wrote the Kiitiib-i sitte are:

1 — Imam-1 Buhéri: His name is Muhammed bin Isma'il. He |s briefly signified
with the letter (H). There are seven thousand, two hundred and Seventy-five hadiths
in his book titled (Sahih-i Buhdri). He selected these out of six hundred thousand
hadiths. Before writing down each hadith, he would perform the ritual washing of
gusl, perfom a nemiz of two rek’sts, and then go to sleep for istihare. He wrote
his (Buhdri-yi sherif) in sixteen years. He was born in Buhairi in [194 hijri] and diec
in Semmerkand in [256]. on the night before fitr bayram [Iyd-i fitr].

2 — Imam-1 Abiil - Hiseyn Miislim Nishapuari: He is briefly signified with the
letter (M). He made his book titled (Cdmi’us-sahih) with selections from three
hundred thousand hadiths, He was born in [206] and died in [261].

3 — Imam-1 Malik bin Enes: He is signified with the letter (7). His book titled
(Muvatta) is the first hadith book written. He was born iIn Medina in [95], and died
there in [1?9].

4 — Imam-1 Tirmiizi: His name is Muhammed bin Isa. He is signified with the
letter (T). His book titled (Cami-us-sahih) is so valuable. He was born in [209], and
died in [2?9]. It is written in the book (Mevdu’at-il-whim) that when listing the

names of (Kitiub-i sitte) some savants mentioned the book (Siinen) by Ibni Mace
instead of (Muvattd).

® — AbQi Davad Siilleyman bin Esh’as Sijistani: He is signified with the letter
(D). There are forty-eight hundred hadiths in his book titled (Siinen). He selected

these from among half-a-million hadiths. He was born in [202], and died in Basra
in [275].

6 — Imam-1 Nesai: His name is AbQl Abdiirrahman Ahmed bin Ali. He is
signified with the letter (SJ). His two books. the one titled (Siinen-i kebir) and the

other (8iinen-i sagir), are so valuable. (Siinen-i sagir) is one of the Kiitib-i sitte.
He was born in [215], and died in [303].

It is written in the book (Mevda’at-id-ulim) that the word (Siunen), when used
alone, is understood as one of the books of four savants. These are AbG Davad (D),
Tirmiizi (T), Nesag (8) and Ibni Méace. tbni Mace is briefly signified with the letters
(MC). When mentioning the (Siinen) book by anybody other than these, it is usad
together with the name of its author. For example, (Siinen-i Dare Kutni) (KT, N)
and (Siinen-i kebir-i Beyheki) (HeK).

Of the famous and very preclous hadith books, (Miisned) by Imam-1 Ahmed bin
Hanbel is signified with (HD), AbG Ya'la's (Musned) is signified with (Ya’la), Ab-
dt_lllah Darimi's (Miisned) is signified with (DR), and Ahmed Bezzar's (Miisned) is
signified with (Z). These books are called (Mesdnid).
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7 — FIRST VOLUME, 50th' LETTER. i) ke

This letter, written to Sayyed Shaikh Ferid, tells about. the bﬂﬂ-éﬂ:?ﬂﬂ, the ﬁ-u,i]
in this world: RS, 4 7 RO RS

May Allahil teald, for the gake of His beloved Prophet;” rescue us from -he'lng’ e P
the slaves of those ' other. than Himself! May He bless us with the lot of being

] i 1= L] P " - L

attached to Him with all our being! e -
By appearance the world is very sweet and is supposed to be beautiful. But in~ )
actual fact it is a fatal poison. It is.a possession which. i§” good for nothing. Theré -~

is no rescue for those who love it, who are attached fo it, Those Whom it kills.
become carcasses. Its lovers become crazy. The world- is ltke a + falsely-adorned
filth. It is like a poison covered with sweets. He who. has wisdom will ‘not lét his’
heart be selzed by this corrupt possession. Savants say, (If a“person who is about.
to die requests that his property be given to the wisest. of, the time, it i{s necessary
to- give it to the zahid). For the zihid does not esteem.or desire ‘'or set his heart™ .
on the world. His not being fond of the world ahpWs_ithal; he has much wisdom,.
(Wisdom is different from intellect, Wisdom distinguishes good from bad, useful
from harmful. He who has little wisdom may-have much intelligence. It.is not correct
to think of the disbelievers, of the enemies. ‘of -'rtjrllglnn,;xﬁrhu ‘has much intelligence," - -
as wise]. _ : e s ¥y ¥t
|1t is declared in the hadiths in. (Ma'rifetndme), (The hqppy person is.the one.
whe had abandoned the world before the world -abandoned him), (For him whn
desires the next world and works for the next world Allahii tedld muakes. this world
a servant), (He who works only for the world_gets only what is in his_qader. H13
affarrs are complicated and his worries are a-iot), (11-i5-80 astortishing «that a person
believes that the next world is eternal, but still holds fast to this world), (The
world wes created for you, and yow were created for the ?ié:;rt world. And in the
next world there is no place ather than Paradise cnd Hell firely (May the person
who worships money and food be anninilated?), (I do not think abowt your becoming |
pocr, nor do I worry about it.” I am afraid that you, having obtained plenty of the |
world, may become disobedient towards Allahii te@la and. hostile against each. other. ]
just as it happened to your ’IJTE{LB:.'E&_SI’WS), TThe 'h-q;'m of the ambition of _pmpqﬂy -
and fame to man.as more than the harm of two hungry wolves ﬂr_u_:rt Thave Tun among
a jlock of S’IEEH}.,fAb{I‘HdUﬂ the world so that Allahii tedala will dove you! Do mot |
{“.rr..:;f « covetous eye upon mens property so that everybody avill love you!), {The J
world is like a bridge to be ‘passed. Do mot try to repair this bridge. Pass it as:isoom
as you can and go!), (Work for t:he"wﬂrid as much, as the length of time you will r
stay here, and work f$or the ii,r-r.t:r world as much.as the length of time Yyou will l
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stay there!). _ s |
The world is z11l-i zail (), He who trusts it is 'cﬂn_tri“te. Ej.ren__i_f it Temains with

you, you will not remain with it. Take tﬁe love of the world out of your heart before |
you go out of the world, He who is not taken in by the worldly flavours will attain 5
the blessings of Paradise. He will” he cherished and respectable in both' worlds. The i
world is a ruin. Its sherbets are mirages. JIts blessings are _poisonous ﬂE& its
pleasures are sorrowful. They “weat out bodies, They increase .desires. They.. run
away from those who chase - them, and chase those -whc_t rr_-_uhf-av._ray from |
them. The world is like the honey - and = those “who ha’i{'e fallen ""u:_i'tu it are “like ' |
flies. Its blessings are transient and its states are chai:geable. The world and. those |

who are fond .of it are not believahle. For ‘there .is .no loyalty or ease in them. -

(78) It means a transient shade. Every shadc is transient.
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‘Give up what is transient so that you may get what is permanent. It would be

astonishing if a person with self-consciousness were fond of this world. The evil
will' be fond of this world. And the good ‘will hold fast to what is eternal. Be in
the world with your body, and find the next world with your heart! He who abandons
the desires of the nefs will get clean and will be rescued from disasters. On the
person who abandons what Allahii teala dislikes Allahid teald will endow a better
one. He who understands the world does not feel sorry about its inconveniences. He
who understands the world abstains from it. He who abstains from the world
knows his nefs. [The nefs is a malignant force in man which desires for what
Allahil te&la dislikes and is reluctant to do what He likes]. He who knows his nefs
finds his Allah. He who serves his Allah is served by the world. The world is like
the man’s shade. If you chase it, it will escape from you. If you run away from it,
it will chase you. The world is a place' of troubles for its lovers. It isa place of
blessings for those who are not deceived by its flavours. It is a place of earnings
for worshippers. It is a place of ultimate divine causes for those who take warning.
It is a place of salvation for those who know it. It is like Paradise when compared
to one's mother’s womb. It is like a rubbish-heap when compared to the next

world.

All the things that are before death are called the world. Of these, the ones
that are useful after death are not counted as from the world. They are counted
as from the next world. For the world is a field for the next world. Those worldly
things that are not useful in the next world are harmful. So are the harims, the
sins and thase mubahs that are exceeding. If those that are in the world are used
compatibly with the Sheri’at, they will be useful for the next world. Both the
worldly flavor and the blessings of the next world will be attained. Property is
neither good nor bad. Goodness or evil is in the person who uses it. Then, the
world which is cursed as bad is the things which Allahii teila dislikes and which
are used in such ways as te demolish the next world. Those who forget about
themselves and Allah are like the traveler who on the way busies with his horse's
ornament, saddle and grass, thus remaining behind his companions. Being left alone
In the desert, he will perish. Likewise, if man forgets about what he was created
for, falls for the worldly charms, does not make preparations for the next world,
he will drag towards eternal calamity. Love of the world prevents one from getting
ready for the next world. For the heart, thinking about it, forgets about Allah.
The body, striving to obtain it, cannot worship any more. The world and the next
world are like the east and the west. He who tries to approach one of them gets
away from the other. If a person does not carry out his prayers, does not watch
Allah’s commands and prohibitions in his living and earning, he has held fast to
the world. Allahii tedla makes everybody’s heart feel discord against him. Nobody
likes him]. The writing from (Ma’rifetnGme) is finished here.

8 — FIRST VOLUME, 76th LETTER

This letter, written to Kilinc Khan, mforms that progress is possible only
through vera’ and taqwd, says to cease from more than necessary mubdhs, or at
least to abstain from the har@ms and decrease the mubdhs, communicates that there
are two ways of abstaining from the hardms:

May Allahii tedld protect yuu{ a’éainst every kind of sorrow! May He protect

you against every defect for the 'sake of the most superior human being [hadrat
Muhammed]!
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Allahii teAla declares in the seventh aAyet of Hashr sQreh, (Take and obey. the
commands which my Messenger has brought for you! Abstain from what he has
prohibited!) As it is seen, two things are necessary for escaping disasters in the
world and Hell torment in the next world: Hold fast to the commands, and abstain
from the prohibitions! Of these two, the greatest one, the more necessary one is
the second one, which is called vera’ and taqwa. In the presence of Resfilullah they
sald that a person worshipped, struggled a lot. When they.gsaid that another person
abstained from what is prohibited very much, he declared, (Nothing can be like
vera’). That is, he said that it was more valuable to. abstain from the prohibitions.
In a hadith he declared, (Vera’ is the pillar of the religion). Men's becoming superior
to angels s owing to vera’ and their progress, getting exalted, is, again, owing to
vera'. Angels also ubey the commands. But angels cannot make progress. Then,
holding fast to vera’ and having taqwa is more necessary than anything else. In
Islam the most valuable thing is taqwéa. The basis of the religion is tagwa.

(Vera’) and (taqwd) means to abstain from the harams. For being able to
abstain from the harams entirely, it is necessary to abstain from more than
necessary mubihs. We should use the mubahs as much as necessary. If a person
does whatever he likes of the mubahs, that is, of the things which the Sheri'at
has permitted, if he uses the mubahs exceedingly, he will begin to do
what are doubtful. And the doubtful are close to those which are haram.

Man's nefs, like a beast, is greedy. He who walks around an abyss may fall

down into the abyss. For being able to do vera’ and tagwa precisely, one should
use ‘he mubahs as much as necessary, and should not exceed the necessary amount.
When using this amount, one should intend to use them in order to do one’s duties
as a bourn servant of Allah’'s. It is a sin also to use them a little without intending
<o. It is harmful whether it is little or much. 1t is next to impossible to abstain
entirely from more than necessary mubahs always, especially in this time. At
least. one must abstain from the harams and do one’s best to abstain from more
(han necessary mubahs. When mubahs are done more than necessary, one must
repent and ask for pardon. One should know these deeds as the beginnings of
committing harams. One must trust oneself to Allahii tedla and heg Him. This
ropentai. e, asking for pardon and begging may stand for abstaining more than
nccessary mubdhs entirely, thus protecting one against the harm and bane of
si~h deeds. One of our superiors says, (Sinners' hanging their heads seems to me
hotter “*han worshippers’ swelling their chests).

There are kinds of abstaining from the harams: Firstly, to abstain from those
sins which only disturb the rights of Allahi teali. Secondly, to abstain from those
sins in which men, creatures have rights, too. The second kind is more important.
Allahil teala does not need anything, and He is very merciful. But human beings do
not only need a lot of thimgs but also are very stingy and base. Restlullah said:
(He who has human beings’ rights on himself, and who has violated creatures’
property and chastity, should pay the rights back and have himself forgiven before
dying! For that day gold amd property will not have any value. That day, s
sawdbs will be taken away until the rights have been paid, or, if he does not have
any sawdbs, the right-owner’s sins will be loaded on him).

[Ibni Abidin, while explaining the book ( Diirr-iil-muhtdr), says in the two’

hundred and ninety-fifth page of the subject of intending for nemaz, (On the day
of last judgement, if the right-owner does not forgive his right, for a right of one
dank seven hundred prayers of nmeméz which have been performed in jema'at and
accepted will be taken away and will be given to the right-owner) One dank IS
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one-sixth of a dirhem, about half a gram, which is about one-sixtieth of an ounce,
of silver, which is worth about twenty-five kurush, about 1.6 cents].

One day, when Resilullah asked the Ashab-1 kiram, (Do wyou know who is
called a bankrupt?), they said, (The person without any money or property left).
He declared, (Among my iimmet, a bankrupt is the person whose deed-book contains
many sawdbs of nemdz, fasting and zekdt on the day of last judgemen But he
has swore at a person, slandered him and taken away his property. His sawibs
will be divided and distributed to such right-owners. If his sawdbs are finished
before the rights are paid, the sins of the right-owners will be loaded upon him,
Then he will be thrown into Hell). [As this hadith points out, he who speaks ill of
or swears at any one of the Ashab-1 kirim will certainly be punished in the next
wnrld].

It would be so little no matter how much we thank you, no matter how much
we are grateful to you. For owing to your blessed existence the majority of the
rules of the Sheri’at have been appearing, being carried out in the big Lahore city
in such a time as this. In this city Islam has been getting strong and settled. To
this fakir, Lahore city is like the heart of Hindustan. The usefulness and abundance
of this city have been spreading over all other cit