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PREFACE

1 would probably not have written this book if I had not been a partici-
pant in the conference on ‘surprise phenomena and long-term trends in
future world-development’ which was held in Frubergh Manor,
Sweden, in January 1986. It was there that 1 decided to expand the scope
of an originally more narrowly conceived work on the formative stage
of Indian Islam. In Sweden it became clear to me that many of the prob-
tlems which I had encountered during a preceding year of rescarch could
be solved if I gave priority to their long-term world-historical context.
I should therefore first like to thank the organizers of the conference,
the Swedish Committee for Future Oriented Research, for providing me
with an opportunity to think about these issues. Two other participants
in the conference, William H. McNeill and John F. Richards, | would
like to mention especially for forcing me into the difficult question of
world-historical periodization.

I incurred many other debts, both for material and intellectual sup-
port, over the past few years when I worked on the project at hand. On-
ly with trepidation do I record my gratitude to the Netherlands Founda-
tion for Scientific Research (N.W.0.) for awarding me a C. & C.
Huygens fellowship from 1984 to the present. The unique privileges at-
tached to this fellowship now preclude me from evoking adverse cir-
cumstances as a drawback in achieving the best of results. All shortcom-
ings and mistakes of this book, I am afraid, can only be due to my own
shortcomings.

My gratitude also goes to Chris Bayly and the Master of St. Catha-
rine’s College for accommodating me during a six-months stay in 1984-
85 at the University of Cambridge, where I did much of the preliminary
research. The Leiden Centre for the History of European Expansion
provided me with a first occasion to test some of the ideas advanced
here at the Third Cambridge-Delhi-Leiden-Yogyakarta Conference on
the Comparative Study of India and Indonesia, held in Yogyakarta in
September 1986. I benefited a great deal from discussions on medieval
Indian history with Jan Heesterman, Ronald Inden, Dick Eaton, and
Burton Stein. Marc Gaborieau, Dietmar Rothermund and Kirti
Chaudhuri further stimulated discussion on earlier versions of the ideas
presented in this volume by inviting me to give seminars in respectively
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Paris, Heidelberg and London, in May 1988, Similarly, 1 have had
useful comments from participants in the conference at Groningen on
“The Sacred Centre as an Object of Political Interest’, held in March
1989; from audiences which attended my lectures at the University of
Wisconsin, Madison, and at Harvard University in April 1989, and, fi-
nally, at the meeting of the Qosters Genootschap, Leiden, in June 1989,
Others who read and commented on the manuscript include Hermann
Kulke, Sanjay Subrahmanyam, Ticia Rueb, Jos Gommans, Geert Hor-
ringa, Nicolette van Duyn, and Bert Keizer. Jacqueline Palsma of the
Kern Institute, Leiden, was of invaluable help in typing various drafts
of the book. My thanks are due to all.

Leiden, July 1989
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INTRODUCTION

It is a fact of immense significance that whereas in the making of
Europe the conquests of Islam played the role of a powerlully clfective
but mostly external factor, in the East the expansion of Islam went on
for more than a millennium and here, in South and large parts of
Southeast Asia the association with Islam became so intimawe that, as
a result, we find an Indo-Islamic pattern of society and culture. We have
an entire literature which deals with the ‘birth of Europe' in the carly
medieval period, the Crusades, and the dynamic career of Christian
Europe from the eleventh century onwards. We are all agreed thal
sometime between the late-Roman and the tenth-eleventh centuries the
foundations of European civilization were laid. In the late seventh cen-
tury the Christian calendar was introduced. The very word Europa first
came to be used in the ninth century, to distinguish the European sub-
continent from the Greek-speaking Christian empire of Byzantium and
from lslam. We are also vividly aware — ever since the publication of
Henri Pirenne’s Mahomet et Charlemagne — that by the end of the
eighth century a decisive realignment of forces had occurred in the
Christian world under the impact of Istam. While perhaps no historical
thesis has been disputed as much as Pirenne’s, a consensus has evolved
that Europe, Byzantium and the Islamic caliphate created their respec-
tive traditions in mutual interaction. Thus, for instance, Maurice Lom-
bard denied the adverse effects of Islam on the Western development
which Pirenne postulated, but firmly held to the latter’s inspiration that
we have to analyse early Europe within a threefold structure, starting
with the eruption of Islam in the seventh century which irrevocably
broke the political unity of the Mediterranean.! More recently, Judith
Herrin has undertaken an analysis of the formation of Christendom
within a similar tripartite context, embracing both the western and
eastern halves of the Roman empire and their Islamic neighbour to the
east and south.® Thereby, again, the extent to which the internal history
of each part was influenced and shaped by its relationship with the
others is revealed, and synchronisms are discovered. Clearly, if the rise

! For references, see below.
2 The Formation of Christendom (Oxford, 1987).
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2 INTRODUCTION

of feudalism distinguished Christian Europe from Byzantium and the

caliphate, it 1s in the interaction of the three that the initial particularity
of Europe obtains profile.

The above, and other, authors writing about medieval Europe, By-
zantium and Islam have repeatedly stressed that an adequate theory of
historical explanation would have to articulate an even broader frame-
work of analysis which includes China, Central Asia, and India with the
Indian Ocean at large. For, obviously, the effects of Islamic expansion
were most dramatically felt in the eastward direction. The secondary
literature dealing with the eastern frontier of Islam, and more specifical-
ly with the interaction of India and Islam, however, is of no comparable
votume and sophistication as that which deals with the West and the
confrontation with ‘Christendom. Another tripartite structure can be
identified on the eastern frontier, one which is primarily determined by
the interaction between the Islamic Middle East, Central Asia and In-
dia. It is the proximity of Central Asia as an open reservoir of mobile
manpower and military force which goes a long way to explain the fact
that Islam made¢ headway in India during the centuries that the West
was shielded by Byzantium. The most important Indo-Islamic ruling

¢htes all had Turko-Mongol origins. But, with this structure in mind,

even the broad stages in which the Indo-Islamic world developed and
grew to its full complexity remain to be outlined. Among Indianist his-
torians and Orientalists an awareness of Euro-Asiatic chains of causa-
tion and global interdependence is but gradually dawning.? Even here,
Pirenne looms large, as it is beginning to be recognized that similar
questions can be asked, while the answers which are to be given will de-
pend on how much weight one is prepared to assign to external impulses
relative to the autonomy of historical processes. Clearly however the
idea that the medieval world was made up of isolated civilizations is giv-
Ing way to a much more intricate and interesting model in which various
forms of interaction are emphasized. If the essential interconnectedness
of the world from early times can be demonstrated we will also, as a re-
cent work on Central Asia by C.1. Beckwith has stressed, be able to re-
assess the question of periodization.? Such an undertaking should be

* Cf. J.F. Richards, ‘The Islamic Frontier in the East: Expansion into South Asia’,
South Asia, no. 4 (Oct. 1974), pp. 91-109; H. Kulke, ‘Gibt es ein indisches Mittelalter?
Versuch einer eurasiatischer Geschichtsbhetrachtung®, Saecufum, 33 (1982), pp. 221-39.

* C.1. Beckwith, The Tibetan Empire in Central Asia: A History of the Struggle for
Great Power among Tibetans, Turks, Arabs, and Chinese during the Early Middle Ages
(Princeton, 1987),
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INTRODUCTION 3

particularly important in the various fields of Oriental studies which
now threaten to lose coherence on account of the excessive specializa-
tion which is caused by the great bulk and difficult nature of the

SOUrcCes.

The present volume is the first of a projected series of five which aims
to analyse the process of momentous and long-term change which came
with the Islamization of the Indian subcontinental and island realms.
The series is set up in a chronologica! order, starting with the carly ¢x-
pansion of the caliphate in the seventh and eighth centuries and ending
with the beginnings of European colonization. In this millennium of
Islamic expansion we have distinguished five successive stages, taking
into account the world-historical context. Each stage is to be covered by
a separate volume.

1. The period of the seventh to eleventh centuries — the early medicval
period and the subject of the present volume — , in which the Islamic
Middle East acquires economic supremacy while establishing new links
between the Mediterranean and the Indian Ocean.

2. The eleventh to thirteenth centuries, in which the Middle East
declines relatively in importance while Europe and China become ascen-
dant, Central Asia is unified under the Mongols, and Islam expands far
into the Indian subcontinent which then assumes its core position in the
Indian Ocean.

3. The fourteenth to fifteenth centuries, the period in which an Indo-
Muslim synthesis is achieved and Islamic power is consolidated in large
parts of the subcontinent and along the coasts of the Indonesian Archi-
pelago.

4. The sixteenth to seventeenth centuries, when new empires were built
by Muslim dynasties all around the Indian Ocean and when the Por-
tuguese and the European Companies begin to play an increasingly im-
portant role in the long-distance as well as the country trade of the In-
dian Ocean.

5. The eighteenth century, in which the Islamic empires disintegrate
into a variety of regional successor polities, and resources are redistrib-
uted, until, finally, India’s core position 1s subordinated to metropoli-

tan British control and the integrative network of Indian Ocean rela-
tions is destroyed.’ |

S This chronology has been further elaborated in A. wink, ‘Al-Hind: India and In-
donesia in the Islamic World-Economy, . 700-1800", in: The Ancien Regime in India and

Martat.com
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4 INTRODUCTION

In an overview of the entire period of Islamic expansion and hege-
mony in the East one fact stands out: the growth and development of
a world-economy in and around the Indian Ocean — with India at its
centre and the Middle East and China as its two dynamic poles — was
effected by continued economic, social and cultural integration into
ever wider and more complex patterns under the aegis of Islam. In a
word, Islamization here stands for integration. Already long before the
arrival of the Portuguese, the region from East Africa and Ethiopia to
Arabia, the Yemen, Persia, India and the Indonesian Archipelago, in-
creasingly acquired a unitary Islamic identity, a distinctive historical
personality, which made it the largest cultural continuum of the world.®
In the sixteenth century we do not have a divergence of different sec-
tions of the Indian Ocean but a further convergence. European mercan-
tile participation did not twist this process in another direction, but ap-
pears, in the final analysis, to have enhanced it by providing new im-
pulses. It was not the Europeans — the Portuguese, Dutch or British —
who made a world-economy of the Indian Ocean in any sense. From the
very beginning the integrative processes which occurred here under the
banner of Islam have set it apart from the Mediterranean world. The
Mediterranean was the arena where East and West opposed each other
from the early medieval period onwards, and if Fernand Braudel de-
scribes the sea as the focus of an économie monde in the sixteenth cen-
tury we should at the same time not forget that it was in the sixteenth
century that the Latin-Christian and the Turko-Muslim civilizations had
diverged wider than ever before.” The Indian Ocean, by contrast, be- -
came more and more the preserve of Islam, an ‘Arabic-speaking Medi-
terranean’.

b

To medieval Europeans, the Indian Ocean was equally an anti-Medi-
terranean, an unfamiliar world of fantastic exuberance, an oneiric hori-
zon and a source of marvels, the Mirabilia Indiae, as well as a domain
of great wealth which contrasted sharply with the impoverished West,

—— -

Indonesia (Special Issue, Itinerario, 1988, 1, Proceedings of the Third Cambridge-Delhi-
Leiden-Yogyakarta Conference on the Comparative Study of India and Indonesia,
Yogyakarta, September 1986), pp. 33-72.

® Cf. H.N. Chittick, ‘East Africa and the Orient: Ports and Trade Before the Arrival
of the Portuguese’, in: Unesco (ed.), Historical Relations Across the Indian Ocean (Paris,’
1980), pp. 13-22.

" La Méditerranée et le Monde Méditerranéen & I’Epoque de Philippe I (Paris, 1949);

A.C. Hess, The Forgotien Frontier: A History of the Sixteenth-Century Ibero-African
Frontier (Chicago, 1978).

-
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INTRODUCTION 5

the latinitas penuriosa.® Such an image of India as a land of wonder and
the Indian Ocean as a repository of dreams and legends had perpetuated
itself from Megasthenes (300 B.C.) onwards. Medieval Chrnistendom
knew next to nothing of the real Indian Ocean but clung to the Ptole-
maic conception of a circular river-ocean. As long as Christian traders
were exciuded from it, the dreams of Indian riches, of islands of sohd
gold and silver, reflected the structure of the medieval trade which was
conducted by Muslims.

We will see that the Muslims first defined India as a civilization, set
it apart conceptually, and drew its boundaries. The early Muslim view
of India includes, to be sure, a close parallel to the Western Mirabilia
Indiae in the accounts of the ‘q/@’ib al-Hind. 1t also includes a number
of stereotypes which were already familiar to the ancient Greeks: of In-
dia as a land of self-absorbed philosophers, high learning, ‘wisdom’, the
belief in metempsychosis, of sacred cows, elephants, and, again, great
wealth. The Arab geographers are perhaps uniquely obsessed with In-
dian idolatry and polytheism, ‘in which they differ totally from the
Muslims’. But the Arabs, in contrast to the medieval Christians, devel-
oped their conception of India in direct and protonged contact with it.
In a political-geographical sense, ‘India’ or al-Hind, throughout the me-
dieval period, was an Arab or Muslim conception. The Arabs, like the
Greeks, adopted a pre-existing Persian term, but they were the first to
extend ifs application to the entire Indianized region from Sind and
Makran to the Indonesian Archipelago and mainland Southeast Asia.
It therefore appears to us as if the Indians or Hindus acquired a collec-
tive identity in interaction with Islam.

Beyond that, it is the aim of this volume to bring together research
that has been compartmentalized into separate regional histories of
neighbouring civilizations. It also attempts to show that India was of
central importance in the first era of Islam and that it determined the
direction of Islamic expansion, while at the same time socio-political

and economic shifts within the realm of al-Hind itself were no less af-
fected 1in the reverse.

£ J. Le Goff, ‘The Medieval West and the Indian Ocean’, in: Time, Work and Culture
in the Middle Ages (Chicago and London, 1980), pp. 189-200.
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CHAPTER |

‘FROM SPAIN TO INDIA’:
THE EARLY ISLAMIC CONQUESTS
AND THE FORMATION OF THE CALIPHATE

The territory which, after the conquests of the seventh and early cighth
centuries, came under effective domination of the caliphate extended
from the Iberian peninsula and North Africa to Central Asia and into
the Persian-Indian borderland of Sind which for three centurnies re-
mained its easternmost frontier. Scattered as they were, the conquered
countries were characterized by climatological and ecological conditions
similar to the Arabian homeland: deserts punctuated with large and
small oases and more or less extensive pockets of irrigated and dry
agriculture (Mesopotamia, Egypt, the North-African plains, Andalu-
sia). Arab-Muslim civilization, the boundaries of which were drawn In
the first half of the eighth century, clearly evolved in interaction with
this ecotype. When, from the eleventh century onwards, Islam was ex-
tended to different climatical zones new forms of Islamic society and
culture arose. Such new forms we also find in India and in parts of the
Indianized world of Southeast Asia, the area beyond Sind which the
Arabs left unconquered and which they called al-Hind. Up to the elev-
enth century, however, the Muslims penetrated in the countless king-
doms of al-Hind only as traders. In Abbasid times the India trade was
to become the backbone of the intercontinental Muslim economy. But,
by the time that Islamic power was established in North India, the
political unity of the Abbasid caliphate was already lost. And neither In-
dia nor any part of its cultural hinterland were provinces of the classical
Islamic state.

How can we explain the extraordinarily rapid and almost effortless
Arab advances in the seventh and early eighth centuries? What were, in
social and economic terms, the results of the Muslim conquests and why
did they come to a stop — to the west in Spain and to the east in Sind
_ almost as abruptly as they had begun? Originating from Arabia, the
startling symmetry of Islamic expansion reinforced the idea of an

elemental outburst of energy, an explosion or vulcanic eruption. For the
faithful themselves these successes were the product of divine will.

Marfat.com
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8 ‘FROM SPAIN TO INDIA®

Latter-day historians cannot prove them wrong but, taking an agnostic
line, stress the revolution in the ideological basis and political structure
of Arabian tribal society which was effected by the new integrative force
of Islam and the new concept of law which transcended the limitations
of tribal organization. While the rise of Islam itself is still largely unex-
plained, the new religion is thought to have unleashed the expansionist
movement and, what is more important, to have allowed it to be sus-
tained in co-ordinated and purposeful campaigning. Earlier explana-
tions which pointed at the ‘irresistible penchant for the raid’ or the
‘thirst for booty’ of the Arab tribes are thereby rendered obsolete.
More generally, in the historiography of the Arab conquests, military
factors are now played down. The Arab conquering armies were usually
small and appear to have enjoyed no important technological advan-
tages in armament. On the side of the opponents, the fortuitous weak-
ness of Byzantium and Sasanid Persia due to their prolonged internecine
wars, and the disaffection of the subject population of Syria and Iraq
are stressed. Because of the struggle between Byzantium and Persia
from Justinian and Khusro I to Heraclius and Khusro 1! the provinces
became detached from Constantinople, facilitating or even inviting the
advance of Islam. Moreover, in spite of an almost millennium-long ex-
posure to Greco-Roman culture, the mass of the Syrian population had
remained Semitic and followed the Reretical Monophysite creed rather
than Byzantine orthodoxy. Under its Hellenistic veneer, in those parts
of Syria which were to come under Arab control, most of the popula-
tion was nomadic and semi-nomadic, Arabic-speaking, while in its
social structure it was more akin to the Arabian tribes than to the settled
communities of the other parts of Syria where the Byzantine church was
powerfully represented by a Greek-speaking urban élite and where the
Arab advance was difficult and soon came to a halt. Similarly, in Egypt,
the Byzantines had been unable to Hellenize the Copts. The latter re-
mained Monophysite and had been persecuted by the Byzantine church,
while from the fifth century onwards the fiscal demands from Greek
landowners had begun to bear more heavily on them, to counter the

- religious upsurge which came in the wake of the expansion of Chris-

tianity. Further away, in the alluvial plains of Iraq (Ar. ard al-‘ajam)
the egalitarian and cosmopolitan tendencies of Islam found response
among movements of social and religious revolt. Here the mass of the
population spoke some form of Aramaic, and when the Muslims ap-
peared in 12 A.H./633 A.D. the Sasanids had not only completely lost
northern Mesopotamia in the war with Byzantium but were also bur-

. ¥
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‘FROM SPAIN TO INDIA' 9

dened with an annual indemnity which loosened their grip on the area.
The agricultural districts were, furthermore, severely damaged and the
alliance system with the frontier tribes was unhinged. The Nestorian
Christians were just recovering from the indirect effects of a prolonged
<ocial crisis which had culminated in the religious cgalitarianism of the
heretic Mazdak in the fifth and sixth centuries. Here again the conquests
were easy; one battle, a clash between two rather small armies, at Al-
Qadisiyya, was enough to open the fertile lands of the Sawad of Iraq
to the Arabs almost without further obstruction.

Under such circumstances, the relations with subject peoples were
facilitated by the religious tolerance of the Arab invaders — the latter
only imposed fiscal conditions in their treaties of capitulation and
allowed economic life to go on unhindered. There were no forced con-
versions, but the Arabs were able to assimilate important elements of
the defeated opponents in their armies. In fact, only the initial con-
quests were carried out by the Arab Bedouin under the Quraysh leader-
ship of Mecca. Quite soon the impetus of conquest came to be maintain-
ed by the absorbed contingents of the subject population, as, in par-
ticular, by the Iranians in Central Asia and Sind and Afghanistan, the
Syro-Egyptians in North Africa, and the Berbers of North Africa in
Spain and Sicily. From the Iraqian plains the Arabs were drawn in an
eastward direction, into central and eastern Persia, into Media, Khu-
rasan, Sistan and Transoxania. Here the one decisive battle took place
at Nihavand, in 641, and this finalized the collapse of Sasanid power,
even though the fleeing emperor and the frontier guardians and gover-
nors continued to offer obstruction to the Arabs. Within fifteen years
after the battle of Nihdavand the Sasanid realm on the Iranian plateau,
with the exception of Makran and Afghanistan, had entirely fallen to
the Muslims. Nearly all of Khurasan was in Arab hands shortly after the
death of Yazdigird III in 651. Sind was added to the conquests in 712-
13, again not without a measure of military action but largely through
capitulation. In Transoxania (comprising Khwérazm on the lower Oxus
river and around the Aral Sea, Soghdiana with Samargand and Bukhara
as well as Farghana, Shash and Bactria), Arab authority was extended
by Qutayba in the early eighth century. And thus, in the east, only the
Hindu-Kush and southern Afghanistan were left to be conquered until
the ninth century. In the same period, in the west, Sicily was the single
important Muslim gain; it was conquered between 827 and 902. In the
seventh and eighth centuries Eastern and Western Christendom survived
due to the Arab failure to conquer Constantinople, not the defeat by

Marfat.com
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10 ‘FROM SPAIN TO INDIA’

Charles Martel — celebrated by the Western tradition — of a random
Arab raiding party at Tours and Poitiers in 732. Muslim authors speak

of Narbonne, a city held by the Arabs until 759, as ‘the last Muslim con-
qguest in the land of the Franks’.

‘From Spain to India’, the Muslims in the early eighth century thus
acquired a core position from where they were able to link the two ma-
jor economic units of the Mediterranean and the Indian Ocean. These
units had been linked before (in Hellenistic times) but they were split
between the rival Roman-Byzantine and Parthico-Sasanid empires in
the centuries preceding the Islamic conquests. The Muslims dominated
all important maritime and caravan trade routes with the exception only
of the northern trans-Eurasian silk route from China to India and
Russia, and one major trade centre, Byzantium. What had been the
provinces of the greatest importance — in terms of commercial organi-
zation and urban development — of the disparate empires of the ancient
world, came under direct Muslim occupation. The Arab conquests were
swift and, in sharp contrast to the barbarian conquests of Europe, left
the monetary and urban history of antiquity unbroken. Establishing a
thin Islamic superstructure on the rich, urbanite substratum of late an-
tiquity, and by fusing the formerly rival Byzantine and Sasanid com-
mercial circuits and forcing links bftween the Mediterranean and the In-
dian Ocean, the Arab caliphate from the eighth to the eleventh century
achieved an unquestioned economic supremacy in the world. At the
junction of Christendom, Africa, Central Asia and China, and above
all, Hind, the unity of the Islamic economy was founded on large-scale
trading networks along overland and maritime routes connected by old
and sometimes new urban centres. Throughout Islam, from the seventh
to the eleventh century, the city was pre-eminent and the urban network
allowed an unrivalled mobility of men and goods across great distance.
If new cities were founded and old cities grew in size, in the countryside
a real demographic revolution appears to have occurred in most parts
of the Islamic world during the same centuries; this, again, was accom-
panted by a general transformation of agriculture, the diffusion of
(new) crops and farming techniques (e.g. multiple cropping on the In-
dian model), the intensification of rural settlement, and the expansion
of acreage. Early Islam was highly receptive to novelties and favoured
the transmission not only of men and goods, but also of technology, in-
formation and ideas. Islam became the hegemonic religion but the
Islamization of the subject population — the vast mass of Aramaeans,
Egyptians, Persians, and so on — was a gradual process whic!l took cen-
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‘FROM SPAIN TO INDIA' 11

wries. The tiny minorities of Arab conquerors and migrant followers
soon merged with the older populations which by and large collaborated
in the caliphal state,

While the Muslims, in our period, monopolized the trade between the
Far East and the Indian Ocean and the West and Byzantium on the one
hand and between Africa and the Mediterrancan on the other, In
monetary terms the result of the Muslim conquests was the transition
to a unified currency based on the gold dTnar and the silver dirham, and
simultaneously with it, a dramatic increase of the volume of precious
metals in circulation. Possession was taken of all important gold-
producing and gold-collecting areas, vast quantities of gold were seized
from the Sasanid palaces, from the Byzantine churches and monaste-
ries, and from the Pharaonic tombs. Dethesaurized gold, booty and
newly-mined gold was minted and brought into circulation, thereby fur-
ther strengthening the economic power of the Muslim world. The for-
mer Byzantine and Sasanid monetary circuits were fused and with the
triumph of the gold dindr in the ninth century the drain of gold towards
the east came to a stop. The dinar, together with the silver dirham and,
in more localized transactions, copper coin, all entered new circuits of
exchange and sustained the circulation of products of all kinds. For
most of the Islamic Middle East the accounts of the Arab geographers
of the ninth and tenth centuries testify to the great extent of money cir-
culation and the ubiquity of gold and silver coin even in the tiniest com-
munities. The revenues of all Abbasid provinces came to be expressed
in gold coinage. Muslim gold played a worldwide role and in the Indian
Ocean trade — where the dinar took over the position of the Sasanid
silver dirham and the Byzantine gold nomisma —, large amounts werc
lost, but the Muslims safeguarded a steady supply of precious metals,
especially from the Sudan (West Africa), but also from the Caucasus
and Armenia, the Ponto-Caspian steppes, Central Asia, Tibet, South-
cast Asia, the East-African coast, Nubia, and North Ethiopia. The
silver areas exploited by the Muslims were the same as those of the an-
cient world: primarily Spain, the ancient Tartessor region, and the
Moroccan Atlas, Armenia, northern Iran and Central Asia. Therefore,
although we find the dimar and dirham as the dominant currencies in
all ports of Sind and western India, Malabar, Sri Lanka and, further
east, in Bengal, on the Coromandel coast and in Indonesia and the
Malayan peninsula, and westwards as far as Socotra and Madagascar,
the supply of precious metals from multiple sources was guaranteed up
to the eleventh century and the bi-metallic currency system of Islam was
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12 ‘FROM SPAIN TO INDIA’

never jeopardized by a unilinear displacement in eastward direction.
In the early medieval period, then, when Europe was thinly populat-

ed, primarily rural and backward, we have to locate the driving force

of economy and trade in the integrated Islamic civilization in the Middie

East. This Islamic economic supremacy survived the political fragmen-
tation which started in the ninth century, and it survived the establish-

ment of the Fatimid counter-caliphate in Egypt, North Africa and parts
of Syria in the second half of the tenth century. The unity and suprem-
acy of Islamic civilization was lost however in the severe crisis of the
eleventh century which followed the Seljug-Turkish invasions and ‘the
beginning of the Crusading movement. From the eleventh century on-
wards the dynamic centres of world-economic development are found
to be shifting to Earope, China and India.!

In the same period, the other typical features of the Muslim polity de-
veloped in the context, first of all, of the highly advanced monetary
economy. The system of taxation and fiscal extraction quickly achieved
a high measure of autonomy and standardized uniformity under a
bureaucracy of salaried governors who rotated throughout the empire.
A cash-nexus developed along the strings of innumerable towns and
cities which were connected by int@rregional and intercontinental trade-
routes. In the caliphate, from the eighth century, we find not only the
widespread use of money but bills of exchange (Ar. suftajah) in general
use, together with double-entry bookkeeping and advanced accountan-
¢y, large-scale and elaborate banking and credit — often mediated by
Jews — linked to ‘political capitalism’ and massive fiscal operations.
From the tenth century, but becoming universal only in the eleventh
century, a method of prebendal assignment of revenue, known as igta@°,
was introduced. This issued directly from the monetized economy —

' M. Lombard, L’Isiam dans sa premiére grandeur, VIiIle-XIe siécle (Paris, 1971);
idem, ‘Les bases monétaires d'une suprématie économique: L'or musulmane du Vlle au
Xle siecle’, Annales, vol. 2, no. 2 (1947), pp. 143-160; T. Walker, ‘The Italian gold
revolution of 1252: Shifting currents in the pan-Mediterranean flow of gold’, in: J.F.
Richards (ed.), Precious Metals in the Later Medieval and Early Modern Worlds (Dur-
ham, 1983), pp. 29-52; A.M. Watson, Agricultural innovation in the early Islamic world.
The diffusion of crops and farming techniques (Cambridge, 1983); F. McGraw Donner,
The Early Islamic Conguests (Princeton, 1981); P. Brown, The World of Late Antiquity.
From Marcus Aurelius to Muhammad (London, 1970); C. Cahen, Der Islam I. Vom
Ursprung bis zu den Anfdingen des Osmanenreiches (Fischer Weltgeschichte Bd. 14)
(Frankfurt am Main, 1968); R.N. Frye {ed.), The Cambridge History of Iran, vol. 4: The
Period from the Arab Invasion to the Seljugs (Cambridge, 1975); B. Lewis, The Muslim
Discovery of Europe (London, 1982), pp. 18-20.

Martfat.com

"
- ' ST -



‘PROM SPAIN TO INDIA' 13

even though to some extent it was also a first response to the eroding
political unity of the caliphal state. With the loss of provinces and the
ascendancy of Turkish groups in Baghdad the bi-metaliic currency went
haywire. Igfa¢ made it possible to avoid having to anticipate fluctua-
tions of monetized revenue and was first used to this effect, in the form
in which all later Muslim governments in the Middle East and India used
it, by the Buyids. The igra¢ was basically a salary collected at source,
with a value derived from a cadastral survey, and there was nothing per-
manent about it. The system always continued to function within a
monetized economy and differed widely from the European fief system
since the latter evolved out of a subsistence economy and a state without
generalized taxation. Even when at times the tenure of igfd¢ became
quite long and may have approached quasi-heredity it remained in
essence a salary for service granted for a limited time. It is typical of the
metropolitan Muslim states (and, from the thirteenth century onwards,
of the Indo-Muslim states as well) that political relationships were of a
very highly monetized order. Iqta¢ was never entirely cut loose from the
monetized economy, not even when tax-farming was resorted 10 during
liquidity crises or in times of disturbance. Conceptions of honour and

loyalty were monetized in forms unknown in the West, and not uncom-

monly elaborate, quantified ranking systems developed which made in-
tricate negotiation and calculated ’sedition’ or fitna the pivot of Mushim
politics.?

The second feature which developed from the ninth century and
which became distinctive of Islamic domination afterwards — also dur-
ing long periods in India, but never in Indonesia — were the well-known
slave armies and slave aristocracies.’ The systematic use of slaves in the

2 A. Wink, Land and Sovereignty in India: Agrarian Society and Politics under the
Eighteenth-century Maratha Svardjya (Cambridge, 1986); R.P, Mottahedeh, Loyafty and
Leadership in an Early Islamic Society (Princeton, 1980), p. 36; C. Cahen, ‘L'évolution
de I'lgta® du IXe au Xllle sitcle: Contribution & une histoire comparée des sociétés
médiévales’, Annales, vol. 8, no. 1 (1953), pp. 25-52; H.B. Abdallah, De l'igta‘ ératique
a l'iqta‘ militaire: Transition économique et changements sociaux ¢ Baghdad, 861-1055
(Stockhoim, 1986); A.K.S. Lambton, ‘Reflections on the 1qia*’, in: G. Makdisi (ed.),
Arabic and Islamic Studies in Honor of Hamilton A.R. Gibb (Leiden, 1965}, Encyclopae-
dia of Islam, (Leiden and London, 1954-78), s.v. iktd¢; R.W. Bulliet, The Patricians of
Nishapur: A Study in Medieval Islamic Social History (Cambridge, Mass., 1972), pp.
23-4,

* D. Ayalon, The Mamiak Military Society (London, 1979); P. Crone, Slaves on
Horses: The Evolution of the Islamic Polity (Cambridge, 1980); ead., Roman, provincial
and Islamic law: the origins of the Islamic patronate (Cambridge, 1987); D. Pipes, Siave
Soldiers and Islam: The Genesis of a Military System (New Haven and London, 1981).
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army and the administration (commonly in the highest positions) was
unique of Islam and alien to the pre-Islamic heritage. It is sometimes
thought that élite slavery was the only or the predominant form of
slavery in Islamic society, with next to it merely the commonplace forms
of domestic slavery. Apart from élite slavery however it is also notewor-
thy that in Islamic history empire-formation and commercial expansion
went together with an increase in the use of slaves as such.® But there
was nothing typically Islamic about this. The increase of Roman power
after the Punic wars, and the expansion of Iberian power in the fifteenth
and sixteenth centuries were also concomitant with unprecedented in-
creases in the number of slaves and with changes in the nature of
slavery. For the Spanish and the Portuguese the most important change
was to be the virtual restriction of slavery to Africans. In Islam the slave
trade grew with the geographic expansion of Islamic power and the
Arabs also introduced formal categories (like the pejorative barbara) to
justify the enslavement of the sub-Saharan ‘barbarians’. Rough estim-
ates exist which show that the number of black slaves which was ex-
ported by Arabs across the trans-Saharan trade route reached a total of
1,740,000 in the period 900-1100 A.D. In the period 850-1000 A.D. the
number of black slaves exported across the Red Sea .and the Indian
‘Ocean to Islamic Asia and to Ind;la was near to 10,000 per year.’
Perhaps the conclusion is justified that the importation of black slaves
to Islamic countries from Spain to India over a period of twelve cen-
turies surpassed in numbers the African slave trade to the New World.
But Islam by no means restricted enslavement to Africans. Restrictions
merely applied (at least usually) to the enslavement of fellow believers.
And only the Muslims systematically recruited large numbers of their
military and governing class by enslavement. This was in addition to the
employment of slave labour and in addition to domestic and sexual
slavery. African slaves were present in the armies and governing ¢lites
as well (sometimes dominating these) but for Islam, during many cen-
turies, the main source of military and élite slaves were the Turks of the
Eurasian steppes. From the ninth century onwards, but with antece-
dents in the institution of the mawalf or ‘clientele’, such slave or mam-
liak troops of Central-Asian origin were the core of the Abbasid armies;
by the eleventh century most eastern Islamic states were formed around
a nucleus of the same slaves. The mamlilks were a one-generation

|'- = .
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4 D.B. Davis, Slavery and Human Progress (Oxford and New York, 1984).
S Estimates by R.A. Austen, quoted in Davis, op. cit., pp. 43-6.
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aristocracy of alien provenance and the life of the institution could be
prolonged for as long as supplies continued to be available. The system,
in effect, remained in use for a full millennium throughout the Islamic
world — with varying degrees of prominence and under widely differing
circumstances.

While the origin of the mamlak institution is found in the Abbasid
failure to structure a Mushm imperial aristocracy — in direct continuity
with the Sasanid state or out of the Arab tribal material - it is thought
that this necessitated the creation of an artificial aristocracy {rom
deracinated elements. Once created the institution began to lead a hfc
of its own and provided convenient solutions to the problems of man-
power shortage, and of loyalty and exclusive obedience, at the samce
time allowing the establishment of ‘legitimate’ rule in the power vacuum
recurrently created in urbanite Islamic life. The alien mamiftks were not
associated with land as an agranan nobility or gentry, but instead with
igtac. And although this dissociation from land was not always stable
the mamliiks were in general easier to work with. The monetized econo-
my, interregional trade, slavery and empire-formation tied in particular-
ly well with igta® and it 1s within this context of Islamic expansion that
élite slavery was later commonly found. It became the predominant
system in North India in the thirteenth century and retained consider-
able importance in the fourteenth century. It was still vigorous in
fifteenth-century Bengal, while after that date it shifted to the Deccan
where it persisted until the seventeenth century. It remained present to
a2 minor extent in the Mughal provinces throughout the seventeenth cen-
tury and had a notable revival under the Afghans in North India again
in the eighteenth century. In Indonesia however, where throughout its
precolonial history we find a much less developed monetary economy
in the inland kingdoms and a relatively simple apanage structure of
landholding, there appears to have been a virtual absence of élite and
military slavery, even under Muslim domination. Slavery as such was
ubiquitous in the archipelago in the labour and domestic context, as it
was in the Persian Gulf, the Euphrates valley and in much of India and
Sri Lanka. Slaves in Indonesia were not dominantly import but we
know from Snouck Hurgronje that for instance the Achinese returning
from the hajj to Mecca brought African slaves with them (called abeuthi
or ‘Abyssinians’, whatever part of Africa they may have come from).
This was still the case in the nineteenth century and probably it was a
practice which dates much further back.® But no governing élites were

¢ C. Snouck Hurgronje, De Atjehers, vol. 1 (Batavia and Leiden, 1893), pp. 45-6.
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16 ‘FROM SPAIN TO INDIA’

recruited in this way. Indonesia always had a real aristocracy. To be
sure, when the aristocratic families of the coastal ports of northeastern
Java rose to power and converted to Islam with the expansion of
overseas trade in the fifteenth and sixteenth centuries, they occasionally

did recruit slave troops. These played a role in the struggle for hegemo-
ny with the agrarian interior, with Majapahit. The adipati of Demak
thus for a while attempted to reinforce his authority with the support
of an army of purchased Balinese, Buginese and Macassarese slaves.’
Eminent Javanese Muslim merchants sometimes surrounded themselves
with a number of armed slaves when they settled down elsewhere.
Sometimes such slaves acted as factors of merchants who stayed at
home. In Mataram there were at one time, similarly, bands of Macassa-
rese, Madurese and Balinese slaves serving as auxiliaries. But such sol-
diers we hear of only incidentally and they were a very small minority
while most armies were based on military service and soccage service of
free peasants and agrarian gentry, and Mataram, for instance, did not
even have a standing army.® An organized military slave force perhaps
existed in Indonesia only in the late eighteenth and early nineteenth cen-
turtes 1n the Minangkabau region of Sumatra during the Islamic
{Wahhabite) revival movement of the Padris. This was apparently fairly
large, for it was reported in the 186Ds that about one-third of the active
population in some villages in the eastern Minangkabau were the des-
cendants of slaves captured in the Padri wars against the Dutch.” An-
other case is that of the Achinese roi-soleil Iskandar Muda (1607-36)
who matintained a palace guard composed of military slaves, similar to
the Ottoman Janissaries, captured in war. The same king received Abys-
sinian slave officers (next to Turkish soldiers) from the Porte. Iskandar
Muda’s court was in many other ways reminiscent of a Middle-Eastern
state rather than an average patriarchal Indonesian sultanate, due to
close contact with the Islamic empires to the west. Such a fulcrum im-
perii as military slavery however looks oddly out of place in the Islamic
states of Indonesia, even in Achin.

" B. Schrieke, Indonesian Sociological Studies, 2 vols (The Hague and Bandung, 1955-
57), I, p. 8l.

* Ibid., 11, p. 128; H.J. De Graaf and Th.G.Th. Pigeaud, De Eerste Moslimse Vorsten-
dommen op Java (’s-Gravenhage, 1974), p. 67.

? Ch. Dobbin, Islamic Revivalism in a Changing Peasant Economy: Central Sumatra,
1784-1847 (London and Malmo, 1983), p. 138.
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The third important feature which developed in the early formative
centuries of Islam relates to the heritage of Persia or ‘qjam as the Arabs
called it. Hindu or Buddhist India was not conquered until the thir-
teenth century and parts of it remained outside of Muslim control until
as late as the sixteenth century. Similarly, the Byzantine state was not
fully conquered (by the Turks) before the mid-fifteenth century. But
Persia was conquered in its entirety in the seventh century and by the
eleventh century had already largely converted to Islam. It 1S NOL sur-
prising therefore that of the three metropolitan classical traditions ot In-
dia, Greece and Persia it was Persia that resurfaced with an integral
identity within the Islamic context.'® The Persian imperial tradition
could not persist anywhere outside Islam and as a result a vigorous Per-
sian resurgence occurred within it. From its Arab roots the Islamic con-
quest state then shifted to a Persianized foundation.

Of course, Persian culture and the Sasanid tradition of monarchy and
statecraft were at first loathed by the Muslim Arabs as a morally repug-
nant feature of the j@hillya, the ‘state of ignorance’ of pre-Islamic
times: or they spoke disdainfuily of ’the usages and pomp of the Persian
kings, given to futilities, eternal tyrants, oblivious of God’'.'' In Sasanid
Persia, religion and polity had been twins. The Zoroastrian religion
sanctified the ruler as the representative of Ohrmazd, the god of light,
and as a state-cult it was supported by a hereditary priestly class, the
Magi, guardians of the temples in which a sacred fire was kept burning,
symbolizing Ohrmazd. Zoroastrianism not only sanctified the ruler but
also the Aryan ethnicity of Iran and at the same time legitimated the
aristocratic substructure of the Sasanid state which produced the heavy
cavalry. Kingly authority was enacted to inspire ‘awe’ or ‘dread’ (Ar.
haiba) and was surrounded by elaborate ritual and unparalleled luxury.

10 p Crone and M. Cook, Hagarism: The Making of the Islamic World (Cambridge,
1980), pp. 41-2, 73-112; Brown, World of Late Antiquity, pp. 194-203; M.G. Morony,
Iraq after the Muslim Conguest (Princeton, 1984), pp. 29-32, 61-97; M.A. Shaban, The
¢ 4hbasid Revolution (Cambridge, 1970); C. Cahen, ‘The Body Politic’, in: G.E. v. Gru-
nebaum (ed.), Unity and Variety in Musiim Civilization (Chicago, 1955), pp. 132-63;
idem, ‘Points de vue sur la ‘‘Révolution abbaside’’, Revue historigue (1963), pp. 295-338;
A.K.S. Lambton, ‘Islamic Political Thought’, in: J. Schacht and C.E. Bosworth (eds),
The Legacy of Islam (Oxford, 1974), pp. 404-424; idem, ‘Justice in the Medieval Persian
Theory of Kingship’, Studia Islamica, vol. X Vil (1962), pp. 91-119; idem, ‘Islamic Mir-
rors for Princes’, La Persia nel medivevo: Atti del Convegno internazionale, Rome, 1970
(Rome, 1971), pp. 419-42; A. Christensen, L'fran sous les Sassanides (Copenhagen,
1942); Frye (ed.), Cambridge History of Iran, vol. 4.

1" A. Wafi (ed.), Mugaddimat Ibn Khaldan, 4 vols (Cairo, 1960-2), II, p. 710.
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18 ‘FROM SPAIN TO INDIA’

While the monarchy was universal in intent, the person of the monarch
was unassailable and he had an exalted professional bureaucracy and a
secret police at his disposal. Access to court was carefully regulated,
commensurate to status, and required outward personal submission and
the kissing of the floor.

Early 1slam unhesitatingly rejected the imperial civilization of Persia

as illegitimate in religious terms and, in effect, the Arab conquests were

initially greatly facilitated by counterideological movements such as that
of Mazdak which had — without much success — challenged the

Zoroastrian, aristocratic order of Sasanid Persia. But already in the

seventh century we meet with the first application of Persian principles

to Islamic government — not among the caliphs at Madina or Damascus

but among the gnve}nﬂrs of Iraq. Here the Sasanid bureaucratic system

was reconstituted, although in a less centralized and less hierarchic

form, by Ziyad, under Mu‘awiya (661-80). Similarly, the building proj-
ects of Ziyad, which introduced the architectural forms of authoritarian
rule, were inspired by Sasanid antecedents: urban citadels, walls and
gates, audience halls. All of this was a far cry from the Arab tribal mayj-
lis but now imposed ttself as indispensable. For, in the meantime, the
Arab Bedouin supremacy was being undermined by the massive influx
of non-Arab Muslims, mainly l?ersians, who sought access to the
government of the new state which was beginning to consolidate itself,
and these non-Arabs claimed equality with the old ruling élite in the
name of the new religion. So, after the fruitless confrontation with
Byzantium, Islam turned away from the Mediterranean and from
Europe; Damascus was abandoned for the new capital of Baghdad,
which was founded in 762 near the former Sasanid capital of Ctesiphon.
The Umayyad dynasty was replaced by the Abbasids and their Islamized
Persian supporters, predominantly Khurasanis, creating a Persian em-
pire in Islamic garb in the century following the foundation of Baghdad,
most decisively in the reign of Hardan ar-Rashid (788-809). The Abbasid
revolution began in eastern Persia and was heavily dependent on the
dihgdn aristocracy of the region, whose Persian identity was accom-
modated in a Shi‘a version of Islam — the basic tenet of which was that
the leadership of the community was a divine office and which thus easi-
ly aligned with the belief (put forward in the Persian ‘mirrors for
princes’) in the ‘divine aura’ (farr-izadi) as an essential attribute of
sovereignty. Throughout the eighth and ninth centuries, the Mediterra-
nean coast continued to diminish in relative importance as the massive

weight of Persia pulled the Abbasid empire eastward, to the Persian |

R —
" -H‘?ln'_,, L

1

L .
o
. : o
.
- e e _——-_-—--_MM

Martfat.com



‘FROM SPAIN TO INDIA' 19

J- Gulf, down the Tigris and Euphrates and to the scaroutc linking Basra
?*  and Siraf with India and China. Persia, as it reflects itselfl in the tenth
" century in Al-Mas‘adi’s mind. had been governed by ‘the most noble
.. and the most opulent prince, most endowed with good qualities,
and the one whose rule was the firmest and most vigilant . . . and who
used to be distinguished by the title of Shahanshah or ‘King of Kings’,

and one whose place in the world was compared with that of the heart

in the body of man, or that of the principal pearl in a collar’.'” Here,
scorn is replaced with admiration, but then, in the tenth century, it was

the Muslim ruler who had become the ‘king of kings’ while in fact the

old imperial civilization of Persia had superseded Bedouin army rule.

By comparison, the Sanskrit and Greek traditions were absorbed 1n

a rather piecemeal fashion. In the one casc there was a fragmentary
rendering of Hindu literature and scientific works (channeled through
Sind, until the Abbasids lost their grip on the province). Indian
numerals, arithmetic, mathematics, philosophy and logic, mysticism,
ethics, statecraft, military science, medicine, pharmacology, toxicology
(works on snakes (sarpavidyd) and poison (visavidyd)), veterinary
science, eroticism, astronomy, astrology and palmistry were transmit-
ted. Chess and chausar games were brought from India. We have a
reference by an Arabic author from Andalusia to an Indian book on
runes and melodies. Indian fables and literary works are reflected in the
Thousand and One Nights. Al-Biruni, before he came to India, had
some Indian works in his library which were translated into Arabic
under the early Abbasid caliph Al-Mansur (754-775) and the Barmakid
vazirs of Hariin ar-Rashid; amongst these were the Brahmasiddhanta or
Sindhind and the Parcatantra. When, in 1020, Al-Biruni began his
study of Indian astronomy from the Sanskrit originals he was to find
that the early works were still held in the same high esteem.'’ To an ap-
preciable extent, Sanskrit philosophy had already come to the attention
of the Sasanid Persians and its influence in the Isiamic world was
sometimes mediated by Sasanid schools. ‘It was recognized among the

|
-
)
3
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12 Al.Mas‘idi, Murfij adh-dhahab, 2 vols (Cairo, 1948), I, pp. 159-60.

13 E.C. Sachau, Alberuni’s India (New Delhi, 1983), pp. xxx-xxxvii, and 1, pp. 152-3;
S.H. Nasr, Science and Civilization in Islam (Cambridge, Mass., 1968); W. Cureton, ‘In-
dian Physicians at the Court of Baghdad’, Journal of the Royal Asiatic Society, vol. VI
(1841), p. 105-19; L. Massignon, Essai sur les origines du lexique technique de la mystique
musulmane (Paris, 1954); K.N. Chaudhuri, ‘Asia before Europe: Comparative Civiliza-
tions of Historical Asia. Structural Integration and Differentiation’, Conference paper,
Yogyakarta, 21-26 Sept. 1986.
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Khusros (Akasira) of Persia that wisdom (hikma) originally came from
al-Hind’." In Islam however Indian influences submerged under the
tide of Greek and Hellenistic learning, falsafz and science, from the
ninth century onwards.'> We know for certain that the burning of the
library in Alexandria is a myth of the Crusades period. The assimilation
of the secular categories of Greek philosophy, however, was no aim in
itself but part of an obstinate attempt to rid Islam of the germs of the
ancient Perso-Aramaic or Manichaean free-thinking, zandaga, and its

manifestations of moral cynicism which the Arabs called mujan.'® This -

conflict between the Arab and Persian traditions really went much
deeper. The anti-Arab polemics of the Persian literati which became
designated as the shu‘@blya movement introduced elements of a Welt-
anschauung which never ceased to be disruptive in the eyes of the or-
thodox. The heritage of Persia, while conflicting with the egalitarian
sobriety of the pristine religion, was to become a decisive force in the
formation of Islamic society; so much so that when in later centuries the
Indians and the Greeks entered Islam it was no longer an Arab Islam
but a Persian Islam that they entered.

Indo-Islamic civilization developgd as an offshoot of eastern-Persian
Islam, but only from the eleventh century onwards, and this second
stage of Islamic expansion has to be tarefully distinguished from the
preceding one. The eastern Persian world began its advance in the ninth
century, under the four generations of Tahirid hereditary governors of
the Abbasid caliphs, who were the de facto autonomous rulers of the
region in 821-73 and contemporaries of the Aghlabid governors of Ifri-
qiya (Tunisia) and the Tuliinids of Egypt and Syria. The resurgence of
native Persian dynasties as practically independent local powers oc-
curred simultaneously with the crumbling of effective Abbasid authori-
ty in Baghdad. The Samanids in Khurasan and Transoxania (819-1005),
the Saffarids in Sistan (867-1003), as well as the various Kurdish or
Dailamite dynasties, e.g. the Biiyids in Fars and Iraq (932-1062), con-

'* Mas‘adi, Murtzj adh-dhahab, 1, p. 160.

'* Cf. R. Walzer, Greek into Arabic: Essays on Islamic Philosophy (0xfnrd 1962); M
Steinschneider, Die Arabischen Ubersetzungen aus dem Griechischen (Graz, 1960); F
Rosenthal, Das Fortleben der Antike im Istam (Ziirich and Stuttgart, 1965); M. Plessner,
Der Oikonomos des Neupythagoriers Bryson und sein Einflusz auf die islamischen Wis-
senschaft (Heidelberg, 1928).

' H.A.R. Gibb, *The Social Significance of the Shuubiya’, in: Studies in the Civiliza-
tion of Islam (London, 1962), pp. 62-73.
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trived, like the Tahirids, to connect themselves genealogically with the
Persian emperors, just as eastly as they attached themselves to the Arab
past or to the family of the Prophet. The title of Shahanshah was revived
by the Biyids, with caliphal approval, and, more generally, the use of
titles (Jagabs) and pompous forms of address became a conspicuous fca-
ture of the Persianized East. The Saf farid stimulus to the growth of New
Persian literature was of great importance. But it was the Samands who
presided over a full-scale Persian-Islamic renaissance at a time when the
indigenous aristocracy of the dihgans was being subverted by military
slavery. In Khurasan and Transoxania the trade in Turkish slaves from
Central Asia paradoxically provided the material foundation for the
cultural revival. The epic poet Firdausi, who is commonly regarded as the
founder of New Persian literature, began his Shahnama under the Sam-
inids, and the main theme of the work was the conflict between Iran and
Turan — the people of the latter being considered in Firdausi's time as the
ancestors of the Turks who were now being Islamized as mamliiks. The
Samanids — who had themselves sprung from the dihqan class — were
also the first dynasty to ‘Persianize’ the bureaucracy, and Persian in due
course became the lingua franca of the eastern caliphate. It is not precisely
known when New Persian replaced Arabic as the official language. For
a long time the Samanid bureaucracy was bilingual, with mixed Arab-
[stamic, Central-Asian and Persian features. Firdausi, in any case, began
his epic under the Samanids but had to finish it under their successors the
Ghaznavids and by that time the use of New Persian had become domi-
nant. The Ghaznavids were a dynasty of Turkish slave origin who first be-
came governors of the Samanids in eastern and southern Afghanistan in
the last quarter of the tenth century, and then established themselves as
independent sultans. From 998 to 1030 Sultan Yamin ad-Daula Mahmud
b. Sabuktigin extended Ghaznavid power as far as western Persia and the
Ganges valley. At his death he left the most extensive empire which the
eastern Islamic world had seen since the fragmentation of the Abbasid
caliphate. After 1040, Mahmiid’s western conquests fell to the Seljuqs
and their fellow tribesmen of Oghuz. Mahmad’s descendants retained
Afghanistan, Baluchistan and Northwest India for a century and a quar-
ter more and transplanted Perso-Islamic culture to Indian soil. Al-Biruni
came to India with the Ghaznavid invaders and still wrote in Arabic. After
that, Ghaznavid culture along the Ghazna-Lahore axis irreversibly moved
away from an Arabic to a Persian base.’

7 ¢ E. Bosworth, ‘Dailamis in Central Iran: the Kakuyids of Jibal and Yazd’, fran,
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With the occupation of the Panjab by the Ghaznavids (1001-1186) it
was from Lahore that Indo-Islamic culture received the Persian content
which it has always retained. The successors of the Ghaznavids who
conquered North India in the late twelfth and early thirteenth centuries
also made concerted efforts to connect their dynastic history not just
with Islamic religious tradition but again as much with the Persian pre-
Islamic past. Ever afterwards, for all eastern Islam and especially for In-
dian Islam, imperial Persia and its glittery apparel loomed very large —
larger by far than it had in Mauryan and post-Mauryan times, when the
architecture and the monolithic sandstone and other pillars of Ashoka,
or the bas-reliefs at Sarnath, among a profuse array of additional ele-
ments, already betray a similar influence. Later Muslim architecture in
North India 1s again indebtgd to Ctesiphon. The administrative institu-
tions of the Delhi Sultanate evolved largely in Persian lands and in many
ways the Delhi court became a replica of the Sasanid court; here it was
the slave king Balban who restored the darat-i-salatin-i-‘ajam, the
‘lustre of the Persian kings’. Beyond the Indian subcontinent, in Indo-
nesia, Persian statecraft was known by reputation but was. of no com-
parable efficacy. In Islamic Indonesia, in a different way again, royal
cults developed but continuity wgs sought in the connection with pre-
Islamic Hindu empires, particularly with Majapahit. The Indonesian
Islamic states never adopted the Per§ian-Sasanid tradition which in the
eighth and ninth centuries completely transformed Islamic dominion in
the Abbasid realm and which was taken over wholesale in the Delhi
Sultanate. This tradition, in the Islamic context, brought with it not on-
ly the sanctification of the caliph as the external symbol of the empire
and the usual royal paraphernalia and court ceremonial, next to an ex-
panded and hierarchical bureaucracy, but also a tighter link between
state and religion while the ‘wlama’ and fugaha® were sponsored by the
state as a quasi-priesthood. All of these were elements which had been

wholly absent in the more austere form of Arab Islam of the preceding
centuries.

LB

vol. VIII {1970), pp. 73-95; idem, ‘The heritage of rulership in early Islamic Iran and the
search for dynastic connections with the past’, fran, vol. X1 (1973), pp. 51-62; idem, ‘The
titulature of the early Ghaznavids', Oriens, vol. XV (1962), pp. 210-33; idem, ‘The
development of Persian culture under the early Ghaznavids’, fran, vol. VI (1968), pp. 33-
44; idem, The Ghaznavids: Their Empire in Afghanistan and Eastern Iran, 994-1040
(Edinburgh, 1963); idem, The Later Ghaznavids. Splendour and Decay: The Dynasty in
Afghanistan and Northern India, 1040-1186 (Edinburgh, 1977); M. Nazim, The Life and
Times of Suitan Mahmiid of Ghazna (Cambridge, 1931).
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The establishment of thc Ghaznavid Sultanate in castern Persia and
parts of al-Hind also represents the first real breakthrough of Turkish
power against the indigenous dynasties. And, what is most stniking, the
Turkish conquest of North India from Mahmuad of Ghazna up to the
thirteenth-century ‘slave kings’' of Delhi and Balban's re-estabhshment
of Sasanid-Istamic kingship repeats the three main fcatures of the Arab
conquest of the Middle East. Next to Persianization, a general process
of dethesaurization occurred and a remonetization of the cconomy,
while military slavery attained a new importance 1n carly Islamic India
as well. The fact that the Turkish invasions and conqucsts in North In-
dia were a goldrush stands out most glaringly. By all counts the amount
of booty in the form of bullion, gold and siiver, and coins was stagger-
ing. Most of the bullion was used for minting purposes, as was the other
unminted gold and silver. Next to money, the Turkish slave clement 1s
conspicuously predominant in North India in the eleventh to thirteenth
centuries. It is true, on the one hand, that in the eleventh and twelfth
centuries large numbers of Indian captives were taken to the west by
Muslim raiders: under the Ghaznavids Indian mamiiaks did become im-
portant for a while. On the other hand, it is hard to see how Islam could
have been extended into North India without the formation of Turkish
military élites through slave recruitment. The core of the Ghaznavid ar-
mies, indeed, remained Turkish-mamlik. The thirteenth-century Indo-
Muslim conquest state was entirely dominated by mamliiks and by kings
of mamlitk origin who started their career under the Ghaznavid and
Ghurid kings in eastern Persia.'® As in the coeval Mamluk state of
Egypt, Qipchaki Turks from the Golden Horde territories were in the
majority, but there were numerous other groups of Turks, as well as
some Abyssinians and Hindus. In India, slavery in general underwent
a perceptible decline from the fourteenth century. After 1290, when
Islam had spread through Chishti and Suhrawardi propaganda, Turkish
mamluks were gradually eradicated from the government in favour of
Indian Muslims and their Hindu allies, while most of the non-Indian
part of the Delhi nobility was composed of foreign émigré Muslims of
high status. In North India it is thus the fourteenth century which stands
out as the period of the formation of a new Indo-Muslim synthesis
which is characterized by a more reciprocal form of Hindu-Muslim alli-
ance building instead of the exclusive and unconditional, rather asym-

12 N. Lees et al (eds), Tabagar-i-Nasirl of Abu Umar al-Jugzjani (Calcutta, 1894).
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metric, loyalties and terms of dependence associated with slavery in a
purely Muslim context. Such a compromise with the Hindu gentry or
nobility remained characteristic of Muslim dominion in the subconti-
nent afterwards.




CHAPTER 1l

THE INDIA TRADE

Under the caliphate, the Muslims remoulded the Middle East into a
single monetary exchange system and a monetized imperial polity on the
Persian model, supported by import élite slavery, and generaily with im-
portant, often crucial, commercial connections to the wider world: to
Africa, to Europe and Byzantium, Central Asia and China, and to the
Indian Ocean countries of al-Hind. Throughout these regions the dinar
remained the dominant global currency up to the eleventh century. With
India, the Indonesian Archipelago and with China the Arabs developed
a trade in precious products. As we¢ will see in this chapter, it was the
India trade which became the main external source of wealth for Islam.
But before turning to India and the Indian Ocean, let us briefly survey
the main developments on the other frontiers of the Islamic world.

AFRICA

Africa became, first of all, a source of gold, and secondly a source of
slaves. The extension of Muslim power across the southern Mediterra-
nean provided access to West Africa, the bilad as-sitdan or ‘country of
the blacks’, which, for the Arabs, apart from providing innumerable
slaves, became the bilad at-tibr, the ‘land of gold’ par excellence.! West
Africa, the Sadan, did not use gold as bullion or currency in internal
commerce. Instead, it was traded as a commodity ever since the intro-
duction of the dromedary in classical times and the subsequent intrusion
of Berber tribes to the south, across the Sahara, where oases were estab-
tished and contact was made with the Sudanese tribes. The Arabs linked
this commercial network of the Sahara with the Mediterranean, and
Islam spread among the Arab, Berber and Sudanese traders alike. Sijil-
masa, founded in 757-8, became the great city where the gold caravans

t Lombard, ‘Bases Monétaires’, pp. 150-1; idem, L’Islam, p. 125; Walker, ‘Italian gold
revolution of 1252°, pp. 32-35; J. Devisse, ‘Routes de commerce €t échanges en Afrique

occidentale en relation avec la Méditerranée’, Revue d’histoire économique el sociale,
Vol. L (1972), pp. 42-73, 356-97. ’
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arrived. In the region of Ghana salt from the desert was first exchanged,
in the eighth century, for gold from regions further to the south. By the
tenth century there was a regular gold-salt exchange across the Sahara
and gold flowed to the Muslim Mediterranean in massive amounts. The
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Fatimids of 1frigiya were able to conquer Egypt. in 969, only briefly
after they had seized Sijilmasa (951) and gained control of the gold
trade. For centuries afterwards, the mastery of the trans-Saharan gold
trade remained the prime political objective of North-African states.
The Umayyads of Spain heid Sijilmasa from the late tenth to the early
eleventh century. But whether the Sudanese gold went to Egypt or 1o
Spain, up to the eleventh century it went to Muslim rather than Chris-
tian rulers.

In East Africa, Arab geographers like Mastodi as early as the tenth
century distinguished two peoples or ‘races’ (ajnas), the Abyssinsans or
Ethiopians who are called habshrt (pl. ahabish) and the properly black-
African ‘negroes’ or zanj (pl. zunij).’ A similar distinction between
habshT and zanj turns up in the literature of the Delhi Sultanate with
reference to slaves from the Horn of Africa and those from Zanzibar
and the adjacent coast respectively. Mas‘adi speaks of the ‘sca of the
Zanj and the Abyssinians’ (bahr az-zanj wa-l-ahabish) which merges
with the ‘Indian Ocean’ (bahr al-hind). Among the Zanj, on the ancient
coast of Azania, adjacent to Zanzibar, there were ‘tribes with very sharp
teeth which are cannibals’. The Zanj country abounded in elephants,
which however were always wild and, unlike those of Hind, were nol
domesticated for warfare or any other purpose. The Zanj did have a
king — known as the waflim7 by the Arabs — but apparently they had
fewer towns and no specific capital. The king of Abyssinia is referred
to by Mas‘adi as the najash? (*Negus’), and he resided in the capital of
Ku‘bar (Ankobar?), ‘a considerable city’. Abyssinia embraced ‘a great
number of towns and vast cultivated regions’. In some of these towns,
i those which were on the littoral of the bahr al-habsht, facing the
Yemen, e.g. Zayla¢, Dahlak, Badi¢, we find resident Muslims who were
tributary to the Abyssinians. But there were other Abyssinian peoples
who lived in the interior and who were known as the Zaghawa, Gao,
Qaragqir, Maranda, Maris, et cetera, and these had their own kings and
capitals. In addition, Arab sources of our period mention Madagascar,
al-Qumr, the great island which was peopled by primitive blacks but
also by more refined Indonesians — immigrants from Sumatra of the
second and fourth centuries, to which was added a new wave in the

tenth century — who gave rise to the civilization of the Merinas (Hovas)
of the high plateaux of Malagache.

We do not know the background of the Indonesian migrations to the

2 Mas‘adi, Murizj adh-dhahab, pp. 4-8, 16-21.
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African coast. But it is apparent that East Africa and Ethiopia were in-
tegrated in Indian Ocean trading networks from very early times, and
the habshis in effect are found as sailors, merchants and men-at-arms
before the rise of Islam. Adulis in the Red Sea, and Cape Guardafui (the
‘Cape of Spices’) became the foci of Indian, African and Arabian ship-
ping, while the Ethiopians created the Aksumite kingdom which for
centuries served as an intermediary in the trade between the Byzantine
Empire and India. A monolith at Aksum is Buddhist in inspiration.
Pliny recorded that Barygaza, on the north-west coast of India, was
regarded as an ‘Ethiopian’ town. The Aksumites converted to Chris-
tianity in the fourth century, but the expansion of Islam cut off the em-
pire’s communication to the north and east, subsequently also to the
west, rendering Ethiopia, the ‘Black Byzantium’, a Christian island in

a Muslim sea. When the Arabs gained control of the ports, Ethiopian

foreign trade shrank and became subordinate to Islamic trade. Yet, even
in the sixteenth to eighteenth centuries the Ethiopian ‘Sidis’ of Janjira
(a Marathi corruption of Ar. jazira, ‘island’) on the Konkan coast turn

up as ‘lords of the sea’ — then usually as auxiliaries of the Deccani
Muslim or Maratha powers.>

Contacts between the Middle Eagt and the East-African coast had ex-
isted long before the Greeks, but they increased enormously with the
rise of Islam. Arab migration and mércantile activity during the early
caliphate gave rise to a series of trading colonies along the coast and
gradually, by conversion, produced a veritable ‘Swahili’ (Ar. sawahil,
‘coasts’) civilization of Bantu Muslims.* This began in the tenth century
when Arabs were well-established on the coast and offshore islands,
from Malindi in the north to the Ruvuma river in the south. Arab-
Muslim culture and trading activity were strictly confined to the coast
and islands, concentrating at points which connected with the interior:
Malindi, Kilwa, Manda, Sofala, Mogadishu, Sawakin, Mombasa, Zan-
zibar, ‘Aydhab, Berbera, Zayla¢, Dahlak, Merca, Brava. Such towns
were mainly composed of huts of grass, with few permanent buildings,

* G.F. Hourani, Arab Seafaring in the Indian Ocean in Ancient and Early Medieval
Times (Princeton, 1951), pp. 42-46; E.H. Warmington, The Commerce between the
Roman Empire and India (London and New York, 1974), pp. 12-13, 320-21; D.R. Banaj,
Bombay and the Siddis (Bombay, 1932), pp. X-XX; and see infra,

4 J. Spencer Trimingham, ‘The Arab geographers and the East African Coast’, in:
H.N. Chittick and R.1. Rotberg (eds), East Africa and the Orient (New York and London,
1975), pp. 115-46; G. Mathew, 'The East African Coast until the Coming of the Por-
tuguese’, in: R. Oliver and G. Mathew (eds), History of East Africa, vol. 1 (Oxford, 1963),
pp. 94-127.
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easily rebuilt if destroyed in war. The first Arab immigrants were polit-
cal dissidents from the Persian Guif. Later, ships usually came from
Siraf and Oman, with sailors and merchants belonging chiefly to the
Azdr tribe. The Arabs of Oman became so influential on these coasts
that the latter often were treated as political extensions of the kingdom
of Oman. Zanzibar, for example, was for a long time under the suzer-
ainty of the Sultans of Oman.’ From the Persian Gulf and from Aden,
the East-African towns were linked up with Debal or Cambay. Arab
navigation and colonization on the coast does not seem to have passed
beyond Sofala and Madagascar, and only the Islamized Swahilis went
further in the exploration of the islands east of the African coast. Kilwa
reached eminence early on; warehouses, customs-posts and a greal
mosque have been excavated here and porcelain and glass were found
which indicate important trade in the ninth century, from the period of
commercial expansion under the early Abbasids.® Chinese and Islamic
pottery has been found in Manda from the ninth and tenth centunes.
In the tenth century, Mas‘adi gives another illuminating testimony of
the extensive seaborne commerce of the Zanj coast. The Arabs, as he
writes, controlled a large trade in ivory, amber, iron, slaves and, above
all, gold. Next to the mines of Nubia and the Wadr “Aliaqt which pro-
duced gold that went to Assuan, we hear a lot about ‘Sofala of the gold’
(sufalatadh-dhahab), in present-day Mozambique. Kilwa was perhaps
the most important colony up to the fourteenth century due to her role
in the trade of the gold of Sofala, with connections to India and beyond.
By the fifteenth century as many as 37 trading towns are¢ counted from
Mogadishu to Kilwa. Aden in the fourteenth century overshadowed all
others in importance. Ibn Battuta describes Aden as the ‘port of the In-
dians’, with inhabitants who were sometimes ‘immensely rich’ mer-
chants. In Aden however one could find as early as the ninth century
<all the merchandise of Sind, Hind, China, Zanzibar, Abyssinia, Fars,
Basra, Jiddah and Kulzum’.’

As has already been noted (p. 14), the establishment of a string of
Arab trading centres along the African coasts appears to have been ac-
companied by a great expansion of the slave trade in general. The Arabs
carried large numbers of black slaves across the Red Sea and the Indian

5 §.S. Nadvi, ‘Arab Navigation®, Islamic Culture, vol. XVI (1942), p. 81.
¢ H.N. Chittick, ‘Discoveries in the Lamu Archipelago’, Azania, 2 (1967), pp. 1-31;
idem, Kilwa: an Islamic trading city on the East African Coast (Nairobi, 1974).

7 M.J. De Goeje (ed.), Kitab al-Masalik wa’l-Mamalik of Ibn Khordadbhih (Leiden,
1889), text, p. 61. .

‘Marfat.com



30 THE INDIA TRADE

Ocean to Islamic Asia and to India (to a lesser extent to China), as well

as across the trans-Saharan routes. The East-African slave trade of the

Muslim Arabs long predated the Atlantic slave trade but, in com-

parison, received little attention because the Arabs were small dealers

and as a matter of course left no documentation. An additional difficul-

ty is that many Africans in Asia are hard to trace because they adopted

Islam and often merged with the existing population.® The slave trade

from East Africa also started long before Islam. Black captives appear
in Egyptian iconography in the third millennium B.C. and can be iden-
tified with some regularity from the fifteenth century through Hellenis-
tic and Roman times. The first specific reference to an organized trade
in slaves, by Arabs, from the East-African coast occurs in the Periplus
of the second century A.D. From then to the tenth century the history
of the East-African coast is obscure. The Sasanids are not known to
have imported African labour. By the end of the seventh century how-
ever there were Zanj, black East-African slaves, in the vicinity of
Basra.” The presence of a very large number of black slaves in. the
Euphrates valley by the ninth century also indicates that the trade of
East-African slaves to the Persian Gulf was of long standing. The Zanj
or ‘Negro’ revolt in the Fertile Crescent in the second half of the minth
century is well known. This revolt was backed by powerful groups of
Persian Gulf merchants, and what seems to have been at stake was the
control of the African trade along the shores of the Red Sea, the Gulf,
and as far as North Africa, Egypt, Syria and the frontiers of Byzan-
tium.'? The Omani Arabs, i.e. the Azdr, emerged, after this struggle, as
the most important slave dealers. In 985 slaves from Abyssinia are listed
among the principal merchandise of Aden and the northern Somali
coast came to be called Ra’s Asir or ‘Cape of Captives’. There is
evidence to show that large numbers of East-African slaves were present
in the Persian Gulf in the mid-eleventh century. The princes of Bahrayn,

% J.E. Harris, The African Presence in Asia: Consequences of the East African Slave
Trade (Evanston, 1971); R.W. Beachey, The Slave Trade of Eastern Africa (London,
1976): H. Gerbeau, ‘The slave trade in the Indian Ocean: problems facing the historian
and research to be undertaken’, in: Unesco (ed.), The African slave trade from the fif-
teenth to the nineteenth century: Reports and papers of the meeting of experts organized
by Unesco at Port-au-Prince, Haiti, 31 January to 4 February 1978 (Paris, 1979; sec. ed.
1985), pp. 184-207; C. Cahen, ‘Le Commerce Musulman dans I'Océan Indien au Moyen
Age’, Collogue de Beyrouth, 1966 (Paris, 1970), pp. 179-93.

? Morony, Ifrag, p. 272.

1 M.A. Shaban, Islamic History: A new interpretation, 2 vols (Cambridge, 1971-76),
II, pp. 101-14. -
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for instance, are recorded to have employed 30,000 Abyssinian slaves in
agriculture and gardening. The Arab slave trade from East Africa was
probably a fairly constant phenomenon, of increasing scale, between
* 100 and 1498 A.D. Throughout this period the Arabs also sold blacks
- in Asia. In the ninth century, slaves are mentioned as being sent from
_'_ Sofala to ports in western India. By far the largest number of African
“' slaves and freedmen which entered India appear to have come from
Arabia and the Persian Gulf via Sind, Cutch and Kathiawar rather than
- directly by an overseas route.
In Asia, African slaves performed a great variety of tasks, in the
harem, as domestic servants, as pearl-divers around Bahrayn, as planta-
tion-workers on the Batina coast around Minab (inland from Bandar
Abbas) and Basra. From the seventh century Abyssinian slaves were
also employed as soldiers, but because horsemanship was alien to them,
and perhaps due to a color bias, they were not as constant and impor-
tant an element in the Muslim armies beyond North Africa, Egypt and
the Arabian Peninsula as-the Turks were. In North Africa and Arabia
they most commonly served as infantrymen with a correspondingly low
status, and if blacks rose to high positions in these countries 1t was
usually as eunuchs.'! In India, ‘Abyssinian male and female slaves’
(ghulaman-o-kanfzakan-i-habshr) accompanied Muslim women in the
early eighth century from Sr1 Lanka to Mecca.'? In the same period,
Abyssinian slaves do not appear to have been uncommon in the Muslim
conquering .army in Sind."* Thus a Swja‘-i-Habshl, ‘of unbounded
bravery’. And ‘Ubaidallah, the commander of an expedition in 698
against the Zunbil king in Afghanistan was of Abyssinian origin and
became known as ‘the dark one who is the leader of the people of the
East’.'* In Indian Islam, from the thirteenth century onwards, the use
of black Africans as military slaves was associated with peripheral areas
like the Deccan and Bengal, while in the northern heartland they were
always overshadowed by military slaves from Central Asia. But in the
peripheral Indo-Islamic kingdoms the AabshT or zanjT often rose high or
became kings themselves.

It seems likely that the transfer of African slaves across the Indian

'l D. Ayalon, ‘Aspects of the Mamlik Phenomenon’, Der Islam, vol. 53, 2 (1976), pp.
- 203-4,

12 U.M. Daudpota (ed.), Chachnama (Hyderabad, Deccan, 1939), p. B9.

3 Ibid., pp. 149, 243.

4 C.E. Bosworth, ‘“Ubaidallah b. AbI Bakra and the -*‘Army of Destruction’ in
Zabulistan (79/698)’, Der Islam, vol. 50 (1973), p. 271.
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Ocean entailed a less violent uprooting than the slave traffic to the New
World. The Indian Ocean in a fundamental sense represented one large
cultural continuum, and a person, free or captive, travelling from Kilwa
to, say, Sri Lanka in the ninth or tenth century would have suffered less
of a culture shock than someone travelling from Africa across the
Atlantic in the seventeenth century. Yet, if the Arabs were the first peo-
ple who developed a specialized long-distance slave trade from sub-
Sahara and East Africa, they were also the first to develop racial
stereotypes.'® The Arabs considered blacks to be suited by nature for
the lowest forms of bondage. One tenth-century Arabic account des-
cribes them as ‘malodorous, stinking, wooly-haired, with uneven limbs,
deficient minds, and depraved passions’. Ibn Khaldun considered black
Africans to be the only people who accepted slavery ‘because of their
low degree of humanity and their proximity to the animal stage’. The
enslavement of blacks was as unproblematic as the domestication of
beasts of burden. The Muslims enslaved Christians and Jews as well,
but Africans were apparently treated much worse. On the other hand,
these racist views were never systematized in discriminatory laws and in-
stitutions.

Next to gold, slaves were the mgost important raw material of East
Africa which the Arabs exchanged for manufactured goods, the cloth
and metalworks and beads of India, Persia and Arabia. The Arabs,
from their coastal enclaves, largely monopolized the trade and transport
of the slaves. From the coast, in collaboration with Indian bankers,
raids were organized into the interior where slaves were obtained by cap-
ture or purchase, more often than not by building upon indigenous
systems of labour recruitment and servitude. We know from the seven-
teenth-century account of Khoja Murad that the slaves sold from
Abyssinia and other kingdoms thereabout were not real Abyssinians —
even though the Arabs called them habshis — but vanquished negroes
or kafirs and other people who rebelled against their emperor or
kings.'® They were natives of Narea, Asella, Sjankella and Kompella,
or Gallas who were ‘hunted down and immediately got rid of’. Such
people were indeed pitchblack and had short frizzy or crisp hair. The
true Abyssinians by contrast had long hair and were of yellow, reddish
or brown colour and had ‘no slavish appearance’. Since Abyssinia was

'> Davis, Slavery and Human Progress, pp. 8, 32-51.
'* E. van Donzel, Foreign Relations of Ethiopia, 1642-1700: Daocuments Relating 10 the
Journeys of Khodja Murad (Istanbul, 1979), pp. 17, 79-80, 148.
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a country with plenty of food, nobody was normally sold because of
poverty by his parents, relatives or friends. Those who did abduct a
freeborn Abyssinian into slavery were punished with the death penalty
or the confiscation of all their property. Khoja Murad also reported that
the Abyssinians did not keep eunuchs and considered castration a sin.
Ipso facto this must have been left to the Arabs. The insidious character
of the trade is as obvious as the superior sophistication of the Arabs and
their collaborators. Benjamin of Tudela, in the eleventh century, vividly
describes one of those depraved subject peoples of the Sultan al-Habash
who, ‘like animals, eat of the herbs that grow on the banks of the Nile
and in the fields. They go about naked and have not the intelligence of
ordinary man. They cohabit with their sisters and any onc they find.
The climate is very hot. When the men of Assuan make a raid into thair
land, they take with them bread and wheat, dry grapes and figs, and
throw the food to those people, who run after it. Thus they bring many
of them back prisoners, and sell them in the land of Egypt and in the
surrounding countries. And these are the black slaves, the sons of
Ham’.!” The season of the greatest slave trading activity in the Red Sea
area was during the pajj, which usually coincided with the south-west
monsoon (April to October) when dhows were enabled to sail north-
ward from East Africa to Arabia. Slave brokers and their agents from
all over the Muslim world then swooped down on the towns of Arabia
to do business with pilgrims who, on their return from Mecca, often
purchased one or two domestic slaves to take home with them. This pat-
tern of combined slave-trading activity and pilgrimage perpetuated itself
for more than a millennium. In Achin, as we have seen, such slaves
brought back from Africa by pilgrims were called ‘Abyssinians’, but
could be persons from any part of Africa.'®

EUROPE AND BYZANTIUM

Prior to the seventh century, the movement of gold had been a linear
one from west to east, from Western Europe to Byzantium, and hence
to the Sasanid empire and the Indian Ocean countries. Europe was
gradually drained of its gold due to its unfavourable balance of trade
with the Levant and now relied on an indigenous silver currency of very

'7 M.N. Adler (ed. and transl.), The Itinerary of Benjamin of Tudela (New York,
1907), p. 68.
% Cf. p. 15.
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inferior quality. Without gold, its trade with the Byzantine Orient was
suspended and Europe was reorganized along feudal lines. The Byzan-

tines as yet maintained the single gold standard of their time, the nomis-
ma, but also ran into monetary difficulties. One reason for this was, of

course, the suspension of trade relations with Europe. But the monetary
position of the Byzantines was also adversely affected by a massive
drain of gold to Central Asia and the Indian Ocean in payment of the
precious merchandise which the empire needed for its industries, and in
payment of tribute to Sasanid Persia. Byzantine gold did not circulate
in the Sasanid empire but was thesaurized in bars, jewels and precious
objects — in which immobilized form the Muslims found it in the
palaces — or, again, leaked away to India. The Byzantines’ supply of
new gold was, at "the same time, cut off by nomads in the northern
steppes as well as in Upper Egypt. And, finally, the Byzantine gold
shortage was aggravated by ecclesiastical hoarding in the empire itself.
While the volume of Byzantine gold in circulation was thus reduced,
Byzantine commerce became more and more restricted to the eastern
Mediterranean, the position of Byzantine gold in the Indian Ocean and
southern Russia being taken over by the Sasanid silver dirham. The
Sasanid monﬂmetal!ic silver dorr%ain was extended in the early seventh
century throughout Central Asia and the western Indian Ocean. In sum,
before the Muslim conquests, the valume of gold in circulation dimin-
ished while that of silver increased over a wider domain.'®

It was this imbalance which the Muslim conquests redressed: by fus-
ing Byzantine gold and Sasanid silver in a new bimetallic system; by
dethesaurizing Byzantine and Persian gold stocks; by bringing in new
gold from new sources (such as in Africa), and hence by transforming
a linear movement of precious metals into a circular movement, sustain-
ing commerce across three continents. For Europe the implications of
the expansion of Islam were in many ways the reverse of what Pirenne
thought them to be.?® According to Pirenne, the economy, society and

'* Lombard, ‘Bases Monétaires’; idem, L 'Islam, pp. 119-36.

# A.F. Havighurst (ed.), The Pirenne Thesis: Analysis, Criticism and Revision
(Boston, 1958); P.E. Hiibinger (ed.), Bedeutung und Rolle des Islam beim Ubergang vom
Altertum zur Mittelalter (Darmstadt, 1968); P. Brown, ‘Mohammed and Charlemagne by
H. Pirenne’, Daedalus, vol. 103 (1974), pp. 25-33; R. Hodges and D. Whitchouse,
Mohammed, Charlemagne and the Origins of Europe: Archaeeology and the Pirenne
Thesis (London, 1983): R. Hodges, Dark Age Economics: The origins of towns and trade,
A.D. 600-1000 (London, 1982); R.S. Lopez, The Birth of Europe (New York, 1966);
tdem, The Commercial Revolution of the Middle Ages, 950-1350 (Englewood Cliffs,
1971); M. Bloch, Feudal Society, 2 vols (London, 1965), I, pp. 3-71; F. Braudel, Civiliza-
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culture of Rome, Iltaly, Gaul and Spain were not destroyed by the in-
vading Visigoths, Ostrogoths and Franks in the fourth to sixth centuries
— these migrant tribes exerted themselves to preserve the classical
heritage — , but by the Muslims. It was the expanding power of Islam
which broke the unity of the Mediterranean and separated the remnants
of the Western Empire from the Eastern Empire of Byzantium. The
Muslim conquest of the western Mediterrancan forced the Carolingians
northward, in isolation from Greco-Roman civilization and trade, to
be besieged by Muslim corsairs, Vikings and Magyars. Urban life col-
lapsed in the West, while in Italy the Pope had to ally himself with the
Carolingian dynasty. Europe emerged from these shocks, Pirenne
thought, only after the mid-tenth century. New archaeological evidence
however tends to show that the economy of the western Mediterranean
was completely transformed before the Islamic conquests. Moreover,
on the evidence of Arabic sources and numismatics it has been demon-
strated that there was a close connection between the Frankish and Arab
worlds, and that the Carolingian Renaissance, the successes of the
Italian city-states, and the growth of the Hanseatic League were all
enhanced rather than retarded by contacts with the Muslim East. The
meteoric expansion of commerce under the Abbasids which followed
the foundation of Baghdad in 762 and which so decisively affected In-
dia, Africa and the Far East, was registered in Russia, Scandinavia and
the Carolingian Reich by a great inflow of Abbasid silver. Perhaps the
trade of the Frisians at Dorestadt may be linked to the same monetary
flow from the Abbasid empire and Khurésan via Europe’s ‘back-door’,
the Russian river valley. It seems quite certain that trade revived at
many places in the late eighth and ninth centuries. From the Abbasid
caliphate trade passed up the river Volga through the lands of the Kha-
zars to Staraja Ladoga or the eastern Baltic seaboard. The Baltic was
connected at Kiev with the Black Sea, the Caspian Sea and Turkestan.
Another route ran from Bavaria to Prague and by the northern Car-
pathians to the Dnieper. Probably the most important trade connection
of early medieval Europe went via Muslim Spain, as is indicated by the
numerous Arab gold coins which penetrated across the Pyrenees. It was
also in the late eighth and ninth centuries — long before the Crusades
— that the Italian city-states began their career. Amalfi and Venice were
among the first to benefit from extensive contact with Egypt and Syria,

tion and Capitalism 15th-18th Century, vol. HHI: The Perspective of the World (London,
1984), pp. 57, 92-113,
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obtaining the Islamic gold dinars with which they could buy Byzantine
luxury products, destined to be resold in Western Europe.

Contradicting Pirenne, therefore, historians now speak of the ‘eco-

nomic Islamization of early medieval Europe’. This process as such is

no longer in doubt, even though the actual extent of the trade is dis-

puted, as is the actual amount of Arab minted gold and silver that en-

tered Europe. At no stage before the eleventh century should we im-

agine the trade between Europe on the one hand and Islam and Byzan-

tium on the other to have been very extensive. The barbarian West ob-
tained Muslim gold and silver in exchange for a minor set of items: furs,

arms, tin, wood, and especially slaves. Slave-trading, in spite of its
denunciation by the Church, was probably the single most important
business in early medieval Europe conducted with the Arabs to the east
and to the south-west. It was also an important motivating force behind
the Viking raids. The Muslim gold which entered Europe, in its turn,
paid for Byzantine luxury imports such as silk. In this way, from the
ninth century, and increasingly in the tenth and eleventh centuries, the
West remonetized, new centres of an exchange economy alighting at the
points where Muslim gold and Byzantine commerce intersected. Gradu-
ally, by the second hglf of the ten;h century the large-scale ravaging of
Europe by Northmen, Arab corsairs from the Mediterranean, and
Hungarian Magyars on the Dnieper rdute and the Danubian plain, sub-
sided. In Italy, Pisa, Genoa, Amalfi and other cities had gathered con-
siderable offensive strength by the early eleventh century. The roving
bands of Magyars began to adopt a settled existence, while Magyar
chiets had themselves baptized in Constantinople. Greek monasteries in
Hungary were eclipsed by their rivals of the western Church by the
eleventh century as well.

Suddenly then, in less than forty years, between 1061 and 1099, there
was the great change. A considerable part of the Muslim Mediterranean
was invaded and subjected by the Franks and the political equilibrium
across the sea changed abruptly. In 1061, Messina, the Islamic guardian
of the Street, fell into the hands of a group of Norman knights. Eleven
years later Palermo, the most important city of the ‘Greek island’ of
Sicily (which Byzantium had failed to retake), was subjected. In Spain,
where Arab Islam was more deeply acculturated and which held larger
populations of Muslims, the Christian reconquest suffered many rever-
sions but progressed steadily. A small Aragonese state was created in
1063. In 1085 the Tagus was reached, and Toledo fell into the hands of
Alphonse VI of Castilla. In 1094, Huesca was taken. Five years after-
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wards, in 1099, a Christian principality was founded in Antiochia by the
Normans of Sicily; and a Latin kingdom constituted itself in Jerusalem.
Intimately linked to dynastic ambitions, the Crusades for more than a
century stimulated the urge for violent dispossession and conquest,
culminating in the sack of Consiantinople and the partition of the
. Byzantine empire (1204). This was the bloody revenge of a Christian
North which had until then been despised but now took over the leader-
ship of the universal Church from the Orient. From the Crusades in the
eleventh century onwards the Mediterranecan was also subjected (o a
new economic order. The southern shores became, in course of time, the
impoverished, depopulated and de-industrialized complement of the
ascendant North. And a new ideological struggle against Islam was
launched. In the Levant, in Antiochia, Alexandria and Jerusalem,
Christian populations had survived the Islamic conquest but they had
been undermined by conversion throughout the centuries, and lately by
the violent persecution of Hakim, the Fatimid ‘caliph of the year 1000’
who was given to apocalyptic speculations and became the spiritual
father of the Druze community. From the eleventh century a new Chris-
tian self-awareness took root everywhere and the stereotypes which until
today pervert the dialogue acquired their emotive charge: Islam was a
religion of sex and violence, it distorted the Biblical tradition, and the
Prophet Muhammad was the Antichrist.

Emerging from the economic hegemony of Islam after gathering
strength from it, Europe went through a series of profound and wide-
spread changes which affected the parameters of all of her activity.
Demographic expansion and technological and agricultural progress oc-
curred in many regions of the heartlands, while a movement of repopu-
lation and colonization from about 1050 to 1250 transformed the Ibe-
rian plateaux and the great plain beyond the Elbe. The artisan and mer-
chant classes acquired a much higher profile in an expanded urban set-
ting. There was the transition on a wide scale to indirect agricultural
consumption. In the eleventh and twelfth centuries, links with the East
not only became more intimate but changed their character completely,
the West now becoming a supplier of manufactured goods, grain, hard-
ware, and especially textiles. This also caused the northward flow of
West-African gold to expand substantially. Europe’s monetary reserves
increased, the rhythm of circulation accelerated. By 1252 Genoa and
Florence were able to reintroduce gold coinage to Western Europe as a
new stable medium of international commerce. We see the first Euro-
pean ‘world-economy’ taking shape from the eleventh to thirteenth cen-
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turies, with its two poles of attraction in the Low Countries and Italy,
the North Sea-Baltic and the Mediterranean.

If the eleventh century sets off the emancipation of Europe from |

Islam .and the beginning of its rise, Byzantine power rather abruptly
declined in the period 1025 to 1095 and then gradually submerged under
the invading Turks, first the Seljugs, then the Ottomans, until in 1453
Contantinople itself was taken. There were two fatal Byzantine defeats
before the First Crusade, bnth‘uccurring in the same year, in 1071, when

Bari, the Byzantine capital of Italy was taken, forever ending Byzantine
control in Italy, while in the east the Byzantines were defeated by the
Seljuq Turks at Manzikert (in Armenia). There were Latin invasions of
Byzantine territory during the first three Crusades. During the Fourth
Crusade, in 1204, Constantinople was overthrown and replaced by the
so-called Latin Empire of Constantinople, a virtual colony of Venice.

Byzantine decline and the concomitant fragmentation of central
power at one level were the result of successful expansion in the preced-
ing period. After the seventh- and eighth-century Arab assault, Byzan-
tium had recovered and the sudden collapse in the eleventh century in
fact comes after a renovatio imperii under the aegis of the Macedonian
dynasty (867-1056), when the offefsive was carried to the Arabs, much
territory was recovered in the east, glmost as far as Jerusalem, and
Armenia was annexed, while new advances were made in southern Italy.
Not only the Hungarians but also the Slavs were brought into the
Byzantine orbit. Prior to the Crusades, around 1015, Byzantium was the
pre-eminent power in Christendom, claiming all territories, both in the
east and in the west, which had been governed by Augustus and Tra-
janus, as her rightful heritage.*!

In order to explain the survival and fall of the Byzantine Empire in
its ‘Middle Period’, the seventh to eleventh centuries, historians have
traditionally pointed at a military factor, the ‘theme system’, which sup-
posedly originated under Heraclius in the seventh century and disinte-
grated in the late tenth and eleventh century.?’> The themes or themata

2! W _E. Kaegi, ‘Some Perspectives on the Middle Byzantine Period’, in: Army, Society
and Religion in Byzantium (Variorum Reprint, London, 1982), pp. 289-310; H. Glykatzi-
Ahrweiler, ‘Recherches sur I’ Administration de ’Empire Byzantin aux [Xe-XlIe Siécles’,
Bulletin des Correspondances Hellénigues (1960), pp. 1-91; A.A. Vasiliev, History of the
Byzantine Empire, 324-1453, 2 vols (Madison, 1961).

22 1 Karayannopulos, Die Entstehung der byzantinischen Themenordnung (Zirich,
1959): W_.E. Kaegi, ‘Some Reconsiderations on the Themes (seventh-ninth centuries)’, op.
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? were provincial military districts with each its own army unit under a
® commander or strategos who exercised combined civil and military
" authority. In and after the seventh century the system of themata and
~ kleisourai {(fortified defiles) was substituted for the Diocletianic-

Constantinian system that had been in force since 284 and in which civil
. governorships and military commands had not becn combined in one
~ person. Moreover, it was assumed that a modest but vigorous class of
‘peasant-soldiers’ who allegedly comprised the themes werc the prin-
cipal defenders of the eastern frontiers of Byzantium. By extension, the
Turkish successes of the eleventh century have becn ascribed to the
betrayal by wily, self-seeking Byzantine generals of the sturdy pcasant
military force.

The evidence for this argument is unconvincing. Byzantine generals
have, of course, always been ‘treacherous’ and if their treachery caused
the decline of the empire in the eleventh century it was because it then
linked up with overbearing external intruders, the Seljuqs and Nor-
" mans. The documentation, moreover, does not suggest peasant soldiers

beating off the Arabs but a wealthier and more professional army. It

was not primarily the themes which saved Constantinople 1n 1ts two
most serious crises in 674-78 and 717-18, but the weather, and Greek
fire. The Isaurian dynasty also owed much of its success against the cali-
phate to the Khazars. There is, again, more toByzantine-Umayyad rela-
tions than the three sieges of Constantinople, the loss of Syria, Pales-
tine, Egypt, or frontier warfare and the exchanging and ransoming of
prisoners.2> The Umayyads adopted Byzantine usages and architectural
models and they emulated Greek emperors. Several decades after the

Arab conquest of Syria, Roman-Byzantine influences turn up in the ar-

chitecture of Central Asia and Kashmir. The state of war did not sus-

pend commercial and diplomatic relations either. What ultimately saved

Byzantium from further Arab assault, however, was the Arab shift to

the East, to Persia and the Persian Guif, and the Arab determination
to tap the wealth of India.

In the eighth century this was by no means a foregone conclusion and
the problem of how to adjust to the expansion of Islam remained acute,

2l i

cit., pp. 39-53; A. Toynbee, Constantine Porphyrogenitus and his Worid (Londen, 1973),
pp. 224-74. ,

23 H.A.R. Gibb, ‘Arab-Byzantine Relations under the Umayyad Caliphate’, in: Studies
in the Civilisation of Islam (London, 1962), pp. 47-61; R.S. Lopez, “The Role of Trade

in the Economic Readjustment of Byzantium in the Seventh Century’, Dumbarton Oaks
Papers, 13 (1959), pp. 67-85.
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for Byzantium no less than for other Christian states. Thus Byzantium,
with the Frankish state in its wake, went through an ‘icorioclast con-
troversy’ in the pefiod 726-842, a religious face-lift which was also
materially rewarding.?* €ontemporary Byzantine historians (e.g. Theo-
phanes) say themselves that Emperor Leo [1I, who started the iconoclast
conflict in 726, was ‘very much influenced by the Arabs’. But icono-
clasm can be regarded as endogenic, inasmuch as Christians anywhere
were apt to draw historical and political conclusions from the Old Testa-
ment. The apostasy of Israel had always taken the form of a return to

idols. In Byzantium, national apostasy was held responsible for the
Arab invasions; the Iconoclasts wanted to remove the stain of the error
of idolatry. The icons were also the symbols of an outdated style of
political life. And the iconoclastic measures of the emperors — a cen-
tralization effort — to some extent redressed Byzantium’s monetary
situation by bringing back into circulation a significant portion of the
ecclesiastical and monastic immobilia. At the same time the Muslims
however began to re-export to Byzantium Asiatic products in exchange
for gold. The re-opening of Byzantine luxury exports to the West, even
when combined with the iconoclastic measures, was inadequate to
balance the enormous drain of gold which the purchase of ‘spices from
India’ entailed. Some emperors,dike Leo V (813-20) attempted therefore
to introduce further measures to stem this loss, but with little success
apparently. No crisis of Indian spices is noted on the Byzantine market.
Byzantium’s gold resources continued to diminish by this trade, al-
though it could not fatally weaken her.

CENTRAL ASIA AND CHINA

On the north-eastern frontier, Transoxania — the area which the Arabs
called ma wara> an-nahr, ‘that which is beyond the river (Oxus)’ -
became the Muslim bridgehead to Central Asia and China, to the ‘silk
route’ running along the oasis towns in the Takla Makan desert of the
Tarim Basin or ‘Sinkiang’. In Sasanid epic poetry and legend, the Oxus
had always been regarded as the boundary between Iran and Tiran. But
in actual fact there was considerable intercommunication between Per-

24 H. Ahrweiler, ‘L’ Asie Mineure et les invasions arabes’, Revue historigue, vol. ccxxvi
(1962), pp. 1-32; P. Brown, ‘A Dark-Age crisis: aspects of the Iconoclastic controversy’,
The English Historical Review, vol. cccxlvi (January 1973), pp. 1-34; L. Breyer,
Bilderstreit und Arabersturm in Byzanz: Das 8. Jahrhundert (717-83) aus der Weltchronik
des Theophanes (Graz, 1957).
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Central Asia,

sia and the peoples of I‘ransoxa’nia and Soghdiana. The latter were
basically Iranian, although the Arabs described them as ‘Turks’ and re-
garded Balkh, the former religious capital of the Kushanas and the site
of the Buddhist shrine of Nawbahar, as the ‘capital of the Turks’.
Transoxania was so closely integrated into Khurasan that its conquest
became possible only after Cisoxania or Lower Tukharistan, the
riverain districts to the south of the Iron Gate, including Balkh and the
Hephthalite principalities in Jizjdn, Badghis and Herat, had been com-
pletely subdued.

These regions thrived on trade and, obviously, they were among the
most ‘civilized’ countries conquered by the Arabs, just as they were the
most difficult to hold on to. Many conquerors and many religions had
left their mark. Under the Kushanas, from the first century A.D., Bud-
dhism had spread as far as eastern Iran and into the region between the
Oxus and Jaxartes and the Tarim Basin. In post-Kushana times, Bud-
dhism continued to flourish as the great trading religion on the western
silk route. Like the China trade itself, it suffered a temporary set-back
under the Hephthalites or ‘White Huns’. But Buddhism persisted up to
the Islamic period. In the seventh and eighth centuries we become aware
of the presence of Indian Buddhist traders along the southern silk route,

—_ —_— —_—— ————_— bl
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and Buddhist contacts were maintained between some valleys of the Up-
per Indus (e.g. Gilgit) and the Tarim Basin. While at this time Buddhism
did retain considerable importance north of the Oxus, it was now
gradually being superseded by Islam in most places along the silk route.
Buddhism did not vanish without trace. The Islamic madrasa, for in-
stance, probably had its origin in the Central-Asian Buddhist monas-
tery. And it is interesting to note that as late as the thirteenth century
there was a brief renaissance of Buddhism in Merv.*’

Central Asia had been an important crossroads of trade since antiqui-
ty, but in the period preceding Islam, in the sixth and seventh centunies,
a great economic upsurge occurred due to the conquest of the western
parts by the Turks (Tu-kueh), when the entire region became more
closely attached to the major peripheral civilizations of Eurasia. It was
these Turks who, in alliance with the Persian emperor Nushirvan, over-
threw the Hephthalites between 563 and 568.°° In the seventh century
we find Soghdiana divided among a number of small principalities
which all acknowledged the overlordship of the Khan of the Western
Turks and which all had one common interest: the Chinese silk trade.
In the same century, the Tarim Basin was brought under the control of
the Tang Chinese, who were expanding westward, despoiling the Bud-
dhist sanctuaries of Kucha and conquering the last of the Indo-Euro-
pean kingdoms at Qarashahr. In 677 the meteorically rising Tibetans
made their presence felt. Tibet captured the entire Tarim Basin and the
neighbouring mountains to the southwest, but it had to hand it all back
to the Chinese in 692.%’ By then, the Arabs had not yet reached beyond
Tukharistan and Sigistan. Khurasan itself had only gradually been filled
with garrisons and colonists from Basra and Kufa since the time of
Mu‘awiya (683), when towns like Merv, Nishapur, Herat, and Balkh
eclipsed Zarang, in Sistan, as the prime bulwarks of Arab power in the
east.2® The conquest of Transoxania was a difficult and slow operation.
When the Arabs came up against the local Iranian rulers in the early
eighth century the latier still had the backing of the Western Turks in

25 W. Barthold, ‘Der Iranische Buddhismus und sein Verhaltnis zum Islam’, in: J.D.C.
Pavry (ed.), Oriental studies in honour of Cursetji Erachji (London, 1933}, pp. 29-31;
H.G.Franz (ed.), Seidenstrasse (Graz, 1987); H.W. Haussig, Die Geschichte Zentrai-
asiens und der Seidenstrasse in Islamischer Zeit (Darmstadt, 1988).

% K. Chavannes, Documents sur les Tou-kiue {Turcs) occidentaux (Taipei, 1969).

27 Beckwith, Tibetan Empire, pp. 36-54.

22 E. Bosworth, Sistan under the Arabs. From the Islamic Conquest to the Rise of
the Saffarids (20-250/651-864} (Rome, 1968), pp. 13, 36.
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the Central-Asian steppes. And up to the battle of the Talas in 751 there
remained an acute Chinese threat to the Arab position in the area.?? For
some time, Tibet held the Chinese armies in check in the Tarim Basin.
Al-Hajja) and his general Qutayba then advanced, in the period 705 to
715, to conquer Bukhara and the Oxus vélley with its extension to
Soghd, and expeditions were undertaken into the Jaxartes provinces.
The Arabs understood, from the very beginning, the commercial impor-
tance of Central Asia and China. Under Qutayba, as early as 713, the
first trade embassy was sent to the Chinese court. Many more were to
follow, and more often than not the princes of Soghdiana and Tukharis-
tan were involved in the missions, which were, after all, sent to safe-
guard and promote their interests as well. Qutayba’s intention was to
follow the trade-routes into Shash and Samarqand, and to round off his
conquests over the central route between Farghana and Kashgaria. But
his death brouzht the Arab advance to a halt for about a quarter of a
century, and a period of retrogression began. Embassies continued to

be sent to the Chinese court, but much of the conquest was undone and ‘

ontly Lower Tukharistin and Chaghanian, and Bukhara and Khwa-
razm, remained integral parts of the Arab empire.

In 7135, the three great expansignist powers of early medieval Asia had
converged: the Arabs from the west, the Chinese from the east, and the
Tibetans from the south.’’ Numerbus peoples from Arab-dominated
areas opened negotiations with China. The threat of a Tibetan-Arab
alliance came to be felt until deep in northern India and in Kashmir,
where kings obtained substantial Chinese support to help ward off such
a threat. The Chinese at this time succeeded in dispersing the Tiirgish
confederation and, having lost this Western-Turkish ally, Tibetan pow-
er was brought to a lower pitch.?! Therefore, in 750, when the military
power of the Tibetans was reduced, the Chinese and Arabs were domi-
nant in Central Asia. The Tang had established direct control over the
Tarim Basin and Jungaria. The Arabs, under the Abbasids, recovered
some major cities such as Samarqand and Kish. A protracted conflict
with the Tibetans followed. In the early ninth century however the
whole of Transoxania threw in their lot with the Arabs. A settlement
was reached with the mercantile cities of Soghdiana and Tukharistan,
new embassies were despatched to the Tang court, and, on these foun-

2% H.A.R. Gibb, The Arab Conquesis in Central Asia (New York, 1923).
- 30 Cf. Beckwith, Tibetan Empire, p. 83.
3 fbid., pp. 85, 89, 91, 111, 115, 124, 136.
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k dations, a brilliant Islamic civilization evolved among the lranian
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peoples of Central Asia. Khurasan and Transoxania together became
the hereditary dominion of the Tahirid governors from 821-73, and then

" fell to another dynasty of eastern-Iranian origin, the Saméanids, who

ruled until 1005. The latter dynasty pushed the frontier of Muslim Tran-
soxania further northward and Central-Asian trade then reached un-
precedented heights. Next to the lucrative China trade, it was especially
the traffic in Turkish slaves which became of great importance now as
these were much in demand throughout the Muslim world. Beyond the
pale of Islamic civilization, the Turks of the Eurasian steppes, for cen-
turies to come, dominated the mami{ak armies and governments. Mus-
lim raiding was often less important than peaceful trade cven here. It
was essential that the Turks were barbarians who could easily be Islam-
ized and that they were familiar, unlike Black Africans, with the horse.
These conditions changed but slowly when Central-Asian steppe life was
reorganized and agrarian settlement expanded with the advance of
Islamic and Christian culture and the establishment of durable states
which effectively resisted raiding and the intervention of slave traders.
Only by the fifteenth or sixteenth century, in effect, do we find the
Isiamic world turning away from Central Asia as the main reservoir of
military slaves.

INDIA AND THE INDIAN OCEAN

Trading activity between the Middle East and India, as with Central
Asia and Africa, developed in antiquity. Here too, the information at
our disposal is fragmentary until we reach Islamic times. We learn from
Herodotus that Darius ‘subdued the Indians’ and began to make regular
use of the Persian Gulf. Ships are known to have sailed from India to
the Strait of Hormuz in the Hellenistic period, and there were Indians
in Socotra in the first century B.C.; the Arabic Sugutra is perhaps de-

~ rived from the Sanskrit Dvipa Sukhatara, ‘blessed isle’. Similarly, the

Periplus makes clear that Indian trade with the horn of Africa and Arab
maritime enterprise in India can be dated to at least the first century
A.D. And we know that in the same century, Mesopotamians, Greeks
and Romans — using the monsoon — began sailing directly to India and
Sri Lanka. Roman trade has been intensively studied as it has commonly
been regarded by British writers as a forerunner of the European enter-
prise in India of modern times. It probably was at a peak in the first
two centuries A.D. The majority of Roman coin hoards which are
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found in India, however, date from no later than the first century, and
we cannot be sure when exactly Roman trade declined. 2 1t was definite-
ly no longer important in the third century, but then, from the fourth
to sixth centuries, Greek traders again became active in the India trade.
Or rather the Byzantines, who, finding themselves excluded by the
Sasanids from the overland trade with the East, entered into a trading
partnership with the Ethiopians in the Indian Ocean. Grecek, Lihiopian
and Latin authors agree that the Ethiopians converted to Chrisbanity n
about 330 A.D., in the time of St. Athanasius, the Patriarch of Alexan-
dria. Cosmas Indicopleustes, a Greek merchant from Alexandna, in 523
A.D. described the Aksumite kingdom of Ethiopia as an integral part
of the eastern Christian world, frequented by Greek-Byzantine traders
and maintaining commercial contacts with the Yemen, Persia, India and
Qri Lanka. Mecca was crowding with Ethiopians — traders, slaves and
soldiers — and Muhammad declared that there should be no holy war
against the ahabish. But these ‘Black Byzantines' were soon relegated
to a subordinate position in the trading world of Islam. Not SUrprising-
ly, in the twelfth century rumours spread in European Christendom
about a mysterious monarch, called Prester John, who allegedly ruled
in ‘India’ and who was seen as a potential ally in the Crusade against
Islam. ‘India’ and ‘Ethiopia’ became mixed up in the sources as early
as the sixth century, when the Ethiopians conducted most of the India
trade of Byzantium. In the centuries before Islam, then, the Arabs had
lost the predominance in the trade between India and the Mediterranean
which they had enjoyed in the Hellenistic period. The commercial
decline of South Arabia, in particular, had begun long before 524, the
year when the Ethiopians, incited by the Byzantine emperor Justinian,
invaded the Yemen and established a Christian government there which
could be prevailed upon to cross the Arabian desert and affront Persia,
while the Ethiopians themselves were to challenge the Persian position
in the markets of India and Sri Lanka.’”

32 A L.Basham, ‘Notes on Seafaring in Ancient India’, Art and Letters, The Journal
of the Royal India and Pakistan Society, 23 (1949), pp. 60-70; P. Crone, Meccan Trade
and the Rise of Islam (Princeton, 1987), pp. 32, 35, 40; H.G. Rawlinson, Intercourse bet-
ween India and the Western World (Cambridge, 1916); Warmington, The Commerce bet-
ween the Roman Empire and India; M.P. Charlesworth, Trade-Routes and Commerce of
the Roman Empire (Cambridge, 1924); idem, ‘Roman Trade with India; A Resurvey’, in:
P.R. Coleman-Norton (ed.), Studies in Roman Economic and Social History in honour
of Allan Chester Johnson (Princeton, 1951).

33 R. Pankhurst, An Introduction to the Economic History of Ethiopia from early
times to 1800 (London, 1961), pp. 33, 36-37; Crone, Meccan Trade, pp. 40-42.
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It was the Sasanid Persians however who remained the most impor-
tant trading power in the western Indian Ocean in the fifth and sixth
centuries. The expansion of Persian commerce synchronized with
Sasanid political ascendancy. From their rise to power in the third cen-

tury, the Sasanid emperors were determined to extend their control on
both sides of the Persian Gulf. Muslim authors mention the foundation
or development of eighteen towns in the Gulf or along the rivers of
Khizistan and Mesopotamia by the first Sasanid emperor Ardashir (r.
226-41); these were all seaports and apparently designed to contain the
competition or ‘piracy’ of independent Arab tribes. Oman and Bahrayn
had become dependencies of Persia in the Achaemenid era and the ports
of these countries had also belonged to the Persians well before the
Sasanid rise to power. But Ardashir clearly showed much greater con-
cern for the Arabian littoral and boosted maritime expansion to an un-
precedented degree. Ardashir transplanted large numbers of the Azdrl

tribe of Oman to Fars and to the Kirman-Makran coast. These were

Arab seafaring merchants, Zoroastrians (until the advent of Islam), and
they dominated a Persian maritime trade diaspora which extended into
western India. Shahpar I (241-72) further intensified Persian control in
Oman and undertook extensive cagapaigns through Bahrayn, Hajar, the
Yemen, and as far as the Syrian desert. A Greek author, Palladius, men-
tions Persian shipping around the Indian Ocean at the beginning of the
fourth century. Under Shahpir II (310-79), independent Arab tribes
from Bahrayn and Hajar again infested the Gulf and provoked another
ferocious Sasanid response. The famous harbour-fortress town of Siraf
was probably built around this time. Then, a succeeding emperor,
Bahram V (421-38) is recorded by Tabari to have married an Indian
princess and to have received the port of Debal in Sind as a dowry,
together with the adjacent territories. This seems to indicate that not on-
ly the Persian Gulf but also the Indus delta and the coast of Sind were
of great commercial and strategic value by that time. Bahrdm V also
systematically pursued a policy of tribal resettlement in these coastal
regions. For instance, a large group of pastoralist and predatory Zu{!
or ‘Jats’ from Sind were settled by this emperor in the marshes of
southern Iraq.

Meanwhile, extensive Sasanid or Nestorian-Christian colonies had
arisen, by the fifth century, on the Arabian coast, in India, Malabar and
Sri Lanka, and even, to a lesser extent, beyond. The Chinese mention
the Persians from the fifth century A.D. as Po-se or Po-la-se — the lat-
ter term still showing the ‘r’ of the word Parsa (Fars) which was omit-
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ted when the name was derived from Central-Asian languages. Greal
confusion has resuited from the fact that the Chinese applied the same
name Po-se to people of the Malayan peninsula. 1t is possible that Per-
sian and Arab trade goods only arrived in China via these Malayan Po-
¢e as middlemen and that Persian ships only began to arrive in China
during the Muslim period — when they were still called Po-se. 11 that
is so, the Persians arrived in China in the pre-Islamic period merely by
iand. On the other hand, the claim that the Persians preceded the Arabs
in the maritime trade with Southeast Asia and China is not far-fetched,
although historically unrecorded. A strong case can be madc only for
a more limited claim, that the so-called ‘Nautical Instructions’ of the
Arab traders of the late Abbasid period (which were still in use in the
fifteenth and sixteenth centuries and were then transmitted to the Por-
tuguese) had Persian antecedents as their basis. In Middle Persian these
treaties were known as rah-nadmaj and they dealt mainly with the
knowledge of the monsoons and other periodic local winds in the Indian
Ocean. They were translated at an unknown date into Arabic, under the
metathetic form of rah-manaj. The Persians are supposed to have
developed their science of the winds in particular under Nushirvan (r.
531-79), the same emperor who invaded the lower Indus valley and sent
a fleet to Sri Lanka, while further extending Persian control in South
Arabia.**

The conclusion is perhaps justified, then, that the Arabs borrowed
some of their nautical science from the Persians, but whether they were
sntroduced in the eastern seas by the Persians is much less certain. In
the early sixth century we have to rely on Cosmas Indicopleustes who
points at the presence of Persian merchants in Sri Lanka trading with
the Chinese and other people ‘from the remotest countries’. There was
also in Sri Lanka a large colony of Persian Christians who were either
traders or survivors of earlier persecutions in their homeland but who,
in either case, by the time Cosmas wrote, were part of a Persian com-

4 D Whitehouse and A. Williamson, ‘Sasanian Maritime Trade’, fran, 11 (1973), pp-
29-49: B.E. Colless, ‘Persian Merchants and Missionaries in Medieval Malaya’, Journal
of the Malaysian Branch of the Royal Asiatic Society, XLIL, 2 (1969), pp. 10-47; G.R.
Tibbetts, ‘Early Muslim Traders in South East Asia’, Journal of the Malayan Branch of
the Royal Asiatic Society, vol. XXX, pt.1 (1957), pp. 6-7, 9; G. Ferrand, ‘L"Elément Per-
san dans les textes nautiques Arabes des XVe et XVle siecles’, Journal Asiatique, vol. 204
(April-June 1924), pp. 193-257; J.T. Reinaud, Mémoire géographigue, historique et scien-
tifique sur I"Inde antérieurement au milieu du Xle siécle (Paris, 1849), p. 180; M.J. De
Goeje, Mémoires d’histoire et de géographie orientales, no. 3: Mémoire sur les migrations
des Tsiganes & travers I’Asie (Leiden, 1903), p. 90.
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munity which was sufficiently important t0 induce Nushirvan to sup-

port their trading interests on the island by a military campaign. Sasanid

activity in the Indian Ocean, the Arabian peninsula and the Indus val-

ley, in effect, is best known from the last century before the Hijra, when

the Byzantines made efforts to break the Sasanid hold on the India

trade. We can be confident that the Sasanids, taking over commercially

where the Romans and Greeks left off, in that period developed into

the major Indian Ocean power. In Malabar and the North-Indian ports

the Persians were most numerous and here they did not leave much
room {0 their Byzantine-Ethiopian rivals, for, as Procopius writes, ‘the
Persian merchants always locate themselves at the very harbour where
the Indian ships first put in (since they inhabit the adjoining country)
and are accustomed to buy the whole cargoes’. This much is clear, that
in the centuries preceding Islam there was persistent and intense com-
mercial rivalry between the Sasanids and the Byzantines, and that such
nivalry acquired outspoken political and ideological dimensions which
were manifest from Syriato Sri Lanka. The Persian Gulf was to a large
extent Nestorian-Christian and as a consequence a Nestorian influence,
next to Zoroastrianism, spread throughout the Indian Ocean. The com-
petitive struggle betw:een the two j;nperial powers was especially vigor-
ous in Arabia. Here, the imperial involvement from two sides may well
have been, as it 1s now suggested, a dexisive factor in the rise of the new
religion of Islam.?’ Of course, Arabia, and especially South Arabia and
the Yemen (Arabia Felix of the Romans) had been important in the In-
dia trade from much earlier times, but in the Sasanid-Byzantine period
the stakes in this trade had become so high that Arabia became liable
to imperial conquest. A Sasanid governor was imposed on the Yemen
monarchy, and by 578 the Sasanids controlled the Bab al-Mandab from
Aden. A Persian colony was settled in the Najd when silver was dis-
covered. Silver routes came into being which were protected by chent
kings, and thus Persian influence reached into the Hijaz. And although
the conquest of South Arabia was not very thorough, it prevented the
Byzantines from redirecting the trade via the Red Sea by an overland
route in alliance with the Ethiopians. Sasanid expansion to South Ara-
bia as well as to the Caspian steppes eventually ensured Sasanid com-
mercial dominance over the Byzantines at the beginning of the seventh
century. Throughout Southern Russia and the Indian Ocean the Sasamd
silver dirham, therefore, became the great currency of international

% Crone, Meccan Trade, esp. pp. 45-50, 246-50.
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commerce. All shipping on both sides of the Persian Gull came under
the dominance of the Persians. The major ports of Oman, such as Suhar
and Daba, while frequented by the merchants who dealt with Sind, In-
dia and China, were ruled by a Persian governor in collaboration with
an Azdi Arab client king. The Persians maintained diplomatic relanons
with the Calukyas of the Deccan, and a second fleet was sent to S
Lanka in the reign of Khusro [. In the end, the Byzantine fatiure to sus-
tain effectively their position in the Indian Occan could only be¢ partially
remedied by the secret introduction of silkworms overland trom China.

Knowing all this, there is no prima facie reason to conclude that the
india trade had relatively declined in late Roman times. To the contrary,
there are good grounds to suppose that the opposite was the casc. With
the coming of Islam, we will see now, commerce in the western Indian
Ocean increased even more, as did the overland trade to China after the
accession of the Tang in 618.2¢ Because of the Muslim conquests the
commercial and political rivalry of Byzantium and Persia came 10 an
end, and a single political power now linked the Mediterranean with the
Indian Ocean. Gravitating towards Mesopotamia, it became imperative
for the Muslims to control the Persian Gulf and its feeder routes. The
desire to expand traffic along the Persian Gulf route was also, as we will
elaborate later (chapter 1V), the main motivation for the conquest of
Sind. The cities along the coast, in the Gulf, Makran, Sind, Kathiawar
and Cutch had to be subjected to Arab authority in order to be able to
safeguard the increasingly important India trade from piracy. Sind, at
this time, was the wild frontier of Indian civilization, with Buddhist or
Hindu rulers to be sure, but inhabited largely by (semi-)nomadic tribes,
such as the Mid, Jats or Kurk, whose predatory activities disturbed
much of the western Indian Ocean, from the Makran coast to the mouth
of the Tigris and the southern part of the Red Sea and as far as the
coasts of Malabar and Sri Lanka. The ancient Persians had tried to pro-
tect their cities against such Indian piratical attacks by making the Tigris
inaccessible for navigation. Muslim sources insist that it was the persis-
tent insolence of the pirates of Debal and other lairs which forced the
Arabs to subjugate ‘the frontier of al-Hind’. And the effect of the
Muslim conquest of Sind appears to have been what it was meant to be:
the control of the seaports and maritime routes in western India, a very
considerable reduction of pastoral-nomadic activity and the sedentari-

36 Gee also K.N. Chaudhuri, Trade and Civilisation in the Indian Ocean: An Economic
History from the Rise of Islam to 1750 (Cambridge, 1985), p. 36.
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zation of the Mid and Jats. Throughout Sind there was also consider-
able urban expansion. Contrary to the current notion that the Arab con-

quest of Sind was an unimportant episode in the history of India and
affected merely the fringe of the subcontinent, we should stress the great

commercial importance of this province. Sind was the hinge of the In-

dian Ocean trade as well as the overland passway. It is no accident that,

among the Arabs, the tribe of the Azd <Umdn were instrumental in the

conquest of Fars, Makran and Sind, and that for some time they

became the dominant Arab tribe in the eastern caliphate. Since the reign

of Ardashir, the coasts of Kirman and Makran had been studded with

settlements of these strongly Persianized Arabs. They were the chief
merchant group of Oman and Al-Ubulla and organized a trading dias-

pora which extended into Sind. Not only were they involved in the India
trade with the west but they also carried the Arabian horses which were
much in demand in India.>” And with the expansion of Islam the Azdr
could consolidate both their commercial power and their political
authority on the Indian frontier. In the first years of the Hijra era the
Muslims conducted their naval raids to Fars and Hind from Oman and
Bahrayn, from ports which belonged to the Azdr. From about 637 A.D.
the conquests in Fars and Makmn were dominated by the Azdr and
allied tribes from Oman and Bahrayn.?® The Azd ‘Uman became espe-
cially prominent in Basra between 665 and 683 on account of the
favours they received from Ziyad ibn Abihi, the governor of Mutawiya,
and from his son Ubaidallah. Their fortune rose even higher when a
member of the tribe, Al-Muhallab ibn Abi Sufrah, gained control of
Basra and became the leader of the conquests in Khurasan, Kirman and
on the Indian frontier. It was then that the conquest of Makran -
where so many of the AzdT had been settled for ages — was consolidat-
ed, and incursions were extended into Sind. The Azdr grew enormously
rich. After the death of Al-Muhallab in 702, however, they lost their
grip on the eastern frontier. In large measure this was due to the opposi-
tion of the new governor of Iraq, the notorious Al-Hajjaj ibn Yusif,
under whose command Muhammad al-Qasim accomplished the con-
quest of Sind. Al-Hajjaj pursued a systematic policy to break the
Umayyads’ power, and with them the Azdr suffered badly. Yet, after
the conquest of Sind in 710-12, it was a son of Al-Muhallab again,

" Cf. Hourani, Arab Seafaring, pp. 45-46; D. Hawley, Oman (London, 1977), pp. 17,
19

'* M. Hinds, ‘The First Arab Conquests in Fars’, Iran, vol. XXII (1984), pp. 39-53.
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Yazid, who put Muhammad al-Qasim in chains and cngagcd in a
struggle for the caliphate with his namesake, the reigning caliph. His
agents were ordered to take possession of all the eastern provinges, in-
cluding Fars, Kirmén and Makran and Sind as far as the Indus. Qan-
dabil, a town in Makran, was selected as a place of refuge in case of
defeat. There, the sons of Al-Muhallab were eventually betrayed and
murdered by their own AzdT lieutenants, in 720-21, in the reign of Yarid
bin Abd al-Malik. From then onwards the AzdT link between metropoli-
tan fitna and frontier politics was lost, but the AzdT remained a very 1m-
portant mercantile group until about 1055, when the Sefjuq Turks In-
terfered, the trade route shifted to the Red Sea, and the Baluchi overran
Makran.

Commercial and political ties between the Persian Guif and India
had, thus, always been close but under the Muslims evolved into an in-
tegrated trading empire. In fact, the sources regard not the Indus but
Makran and the head of the Persian Gulf, including a town like Al-
Ubulla and even the istand of Socotra, as the farj al-Hind or ‘frontier
of India’. Or they call it the ard al-Hind, the ‘realm of India’, which
meant of course the ‘realm of the India trade’. Particularly from Ab-
basid times onwards, the expansion of the Gulf maritime connection
with India was given a great impulse. And throughout the eighth to
eleventh centuries the Hijaz and the Red Sea ports were eclipsed. Jiddah
and Aden did not fail to draw trade from all sides but in importance this
route was left far behind, and it was not restored before the Fatimids
(969-1171) and Ayyubids (1171-1250). With the expansion of the Gulf
trade to India, Indonesia, the Malay Peninsula, to Canton, and China,
the Muslim capital of Baghdad became the world’s largest harbour,
receiving the traffic of the two rivers of Mesopotamia which connected
the city with the sea and the ard al-Hind, as well as with the trade of
Syria, Egypt, North Africa in the west, and of Ajarbayjan, Armenia,
Isfahan, and Khurasan in the north and east.*

Other ports in or around the Gulf which became of outstanding im-
portance in these centuries were Basra, Kiifa, Wasit, Al-Ubulla, Siraf,
and, in Oman, Suhdar, Julfir, Daba and Masgat. Some of these ports
were newly founded, while others were taken over from the Sasanids.

¥ 3.C. Wilkinson, ‘Arab-Persian Land Relationships in Late Sasinid Oman’, Pro-
ceedings of the Sixth Seminar for Arabian Studies {London, 1973), pp. 41-42; Crone,
Meccan Trade, p. 41.

0 Cf. Hourani, Arab Seafaring, pp. 61-4; Chaudhuri, Indian Ocean, p. 48.
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Basra is an example of a city newly founded by the Arabs; this happened .’
in about 638 A.D., with the explicit aim, as Tabari has recorded, to have *,
a strategic place on the Tigris which could protect the Arab camps
against naval attacks which were undertaken from Oman and India in
support of the Persians. Subsequent to the Arab conquest of Sind we
see Basra developing into a centre of the India trade, attaining a great
prosperity which lasted up to the end of the tenth century. The city
became the financial emporium of the caliphate; its total government in-
come was estimated in 919 to have been 22,575 dinar. Near Basra, in
the northern part of the Gulf, Al-Ubulla had, by contrast, been the
largest port of the Sasanids and it was simply conquered and taken over
by the Arabs in 635. Together with Basra, Kiifa and Wasit, Al-Ubulia
) became an extremely important commercial centre again under the
1 Arabs, after the foundation of Baghdad. And it attracted such a large
f share of the India trade that the Arabs spoke of the city as ‘belonging
to al-Hind’. It suffered a setback during the Zanj revolts of 868-83,
when cities in the eastern Gulf became relatively more dominant.
Among the latter was Siraf, a harbour town down the Persian coast,
which before achieving eminence in the Gulf appears to have been well-
established by the mid-ninth century. For some time it was second
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in importance to Basra only. The Arab geographers describe the splen-
dour of its buildings ‘in a continuous chain as far as the cye can reach’,
and they emphasize that its wealth was almost exclusively derived from
the trade with India, China and Africa. The harbour of Siraf apparently
offered advantages to large ships by enabling them to avoid the storms
of the Gulf and the navigational hazards of the delta system ncar Basra.
Due to these factors, Siraf, with a mixed Arab and Persian population,
even eclipsed Basra in the period of Buyid rule (932-1044), especially
under ¢‘Adud ad-Daula (948-72), when trade along the entire littoral was
boosted. The Buyids crushed the Baluchi tribes which had been
threatening Hormuz, and they further consolidated control of the ports
of Oman, subsequent to which numerous merchants of Siraf established
themselves at Suhar, the principal Omani port. Siraf then reached its
peak and its ships are frequently encountered from South China to
Sofala. The inland towns of Fars also grew in size. Shirdz, the capital
of the province, and linked by road to Ghanava, Najiram and Hormuz,
the port of the province of Kirman, became a city full of palaces.
Agricultural development was stimulated in the district of Kurbal,
neighbouring Shiraz. Traffic, both maritime and by land, up to the
eleventh century remained oriented along an east-west axis. While Kir-
man’s capital in the tenth century was transferred from Sirjan to
Bardasir, in a northeastern direction, the roads continued to run to
Sirjan-and from there to Khurasan and Sistan in the east, and to Jiraft,
Hormuz and Siraf in the south. In Oman, finally, from the eighth to the
eleventh century, the ports of Suhar, J ulfar, Daba, and Masgat rose to
eminence under the Azdr trading hegemony which extended throughout
the Indian Ocean. Suhar, in particular, became one of the main mari-
time trading stations of the entire Islamic world."

From the eleventh century the Arab geographers’ knowledge of the
sea route to China becomes less and less. In Southeast Asia the dis-
turbed political order in the Persian Gulf is reflected on the one hand
in the decreasing role ¢f Arab traders and on the other in the entry of

' 1. Sauvaget {ed. and transl.), Akhbar as-Sn wa-I-Hind (Paris, 1948), pp. 7, para 13,
41 n.13, 2;: M.H. Zotenberg (transl.), Chronigue de Tabari, vol. 3 (Paris, 1958), p. 401;
'S. Nadvi, ‘Commercial Relations of India with Arabia’, Islamic Culture, vol. V1I (1933),
pp. 281-308; Whitehouse and Williamson, ‘Sasanian Maritime Trade’, p. 45; R. Rose D1
Meglio, ‘Arab Trade with Indonesia and the Malay Peninsula from the 8th to the 16th
Century’, in: D.S. Richards (ed.), Islam and the Trade of Asia (Oxford and Philadelphia,
1970), pp. 106-7; J. Aubin, ‘La ruine de Siraf et les routes du Golfe Persique aux Xle et
Xlle sidcles’, Cahiers de Civilisation Médiévale, X-X11 (1959), pp. 295-301.
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Chinese traders. The Fatimids, moving into the India trade in the late
tenth century, rarely ventured beyond South India and Sri Lanka.*2 The
disruption of the overland caravan routes to China also appears to have
begun in the eleventh century.*> The Seljuq-Turkish occupation of
Baghdad in 1055 and the decline of Abbasid power greatly reduced the
intercontinental trade from the Mediterranean, Syria and Asia Minor,
via Baghdad, to the Persian Gulf and onwards. By the beginning of the
Crusades (1096) the major share of the spice trade was rerouted to
Fatimid Egypt; via the Red Sea it now passed to Cairo (Fustat) and
Alexandria and then into the hands of the Italian merchants, who,
simultaneously becoming involved in the Crusading enterprise in the Le-
vant, brought the spices and other oriental goods to central and western
Europe. Within the Mediterranean the centre of gravity had shifted, in
the tenth century, from Tunisia, the early nucleus of Fatimid power, to
Egypt. The Fatimid transfer to Egypt was accompanied by a great
population movement from Tunisia, Sicily, and from parts of Algeria
and Lybia, areas which until then had been the distribution centres of
Indian goods to the Muslim West and Christian Europe. The Fatimids
thus brought about a complete translocation of the Mediterranean trade
routes in the eleventh century and g reversal of the migration pattern of
Muslims, which had earlier been from the east (Arabia, Iraq, Iran) to
North Africa.** Tunisia and Sicily lost their central role in the intercon-
tinental trade, and North Africa in the eleventh and twelfth centuries
suffered badly from the invasions of the Hildl and Sulaym — invasions
which also cut off its supply of gold from the Sudan. Egypt and Syria
then, under the Fatimids, became the distribution centres for Europe.
But in the eleventh century the Mediterranean was no longer an Islamic
possession. Europe was rising, and the northern Mediterranean gained
ascendancy over the south, while, along the northern shores, naval
supremacy passed from Byzantium to the Italian republics, the Nor-
mans, and later the kingdoms of France and Spain. After the fall of
Constantinople (1204) and the Mongol destruction of the caliphate
(1258), Egypt emerged as the new centre of practically all commerctal

4% $.D. Goitein, ‘Letters and Documents on the India Trade in Medieval Times’, in:
Studies in Isiamic History and Institutions (Leiden, 1966), p. 325 f; K.R. Hall, Maritime
Trade and Sitate Development in Early Southeast Asia (Honolulu, 1985), p. 196.

¥ Cf. Chaudhuri, Indian Ocean, p. 56.
¥ 8.D. Goitein, A Mediterranean Society: The Jewish Communities of the Arab world

as portrayed in the documents of the Cairo Geniza, 4 vols (Berkeley, Los Angeles and
London, 1967-84), 1.
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activity relating to the transit trade from India via the newly cstablished
trading ce;tre of Calicut, to a revived Aden (later Mocha and Jiddah),
to Europe. Under the Mamluks (1250-1390; 1390-1517), Egypt went
through a period of great prosperity thanks to the extremely valuable
India trade, its profits falling exclusively to the Arab karimi merchants
and the sultan. By the thirteenth century however the relatively open
pattern and unity of the Mediterranean was lost.

In summary, we find an interrelated set of significant changes occurr-
ing in the eleventh and twelfth centuries on a global scale. With the rise
of Europe, the expansion of Islam into North India, and thc upsurge
of China, the economic supremacy of the Middle-Eastern caliphate was
gradually reduced. Beyond the confines of the Indian Ocean, but im-
pinging upon it, the ‘economic miracle’ of the early Sung expanded the
:nternal and external markets of China. Under the Sung, great industrial
and economic progress was made, especially in the eleventh century, as
a result of which Chinese influence in Southeast Asia increased and
maritime commerce flourished — a situation which lasted until the early
Ming (1430). The Islamic world was, beginning in the eleventh century,
affected by a deep crisis from which only the Muslim Mediterranean
was exempted, at least partially (not the Levant which had to stand off
the Crusaders). From the Sahara to Central Asia, nomadic invasions oc¢-
curred and in the second half of the eleventh century the urban
organization and trade in many parts of Islam were severely damaged.*’

To return to the Persian Gulf: here a clear picture of the commercial
networks can be obtained up to the year 1000 A.D. but no longer in the
eleventh century, when the rare texts which do refer to the situation in
the Gulf reveal a profound decline. Several authors, in effect, attest that
in the eleventh century the commercial traffic between the Persian Gulf
nd India was reduced to some occasional voyages.*® This was not prin-
cipally due to the commercial resurgence of the Red Sea and the com-
petition of the Fatimid rulers of Egypt, even though there was abundant
missionary activity of the Isma‘iiiya at this time throughout the western

45 of. S.D. Goitein, ‘The Rise of the Near-eastern Bourgeoisie in Early Islamic Times’,
Journal of World History, 3 (1957), pp. 583-604: C. Issawi, ‘The Dechne of Middle
Eastern Trade, 1100-1850, in: Richards (ed.), Islam and the Trade of Asia, pp. 245-66;
W .H. McNeill, The Pursuit of Power: Technology, Armed Force, and Society (Oxford,
1982), p. 61; Ph.D. Curtin, Cross-cultural Trade in World History (Cambridge, 1984), p.
11; Lombard, L 'Islam.

46 1. Sauvaget, ‘Sur d’anciennes instructions nautiques arabes pour les mers de 1’'Inde’,

Journal Asiatique (1948), pp. 18-19; Tibbetts, ‘Early Muslim Traders’, p. 11: Rose di
Meglio, ‘Arab trade’; Aubin, ‘Ruine de Siraf”.
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Indian Ogean (in Yemen, Sind, Gujarat and among the Baluchi in Fars).

Rather we have to take into account the changing conditions in the Gulf
itself and the negative effect on commerce of the Turkish pull towards

Central Asia. We then find that at the time that the route of Aden
becomes a rival in the trade with India, important changes occurred
along the caravan routes linking the Persian Gulf with the cities of the
Iranian plateau. When in the middle of the eleventh century the Buyid
dynasty gave way to the Seljuq Turks, the local tribes in Fars which were
known as the Shabankara suffered from the redirection of trade to-
wards eastern Iran, resulting in armed struggles with the Seljuq gover-
nors which subsided only after eighty years.*” The Shabankara devastat-
ed the province while economic activity and urban life were paralysed
all through the Seljuq periad and even later. The former Buyid capital
of Shiraz did not recover until the end of the twelfth century. Merchant
ships stayed close to the mouth of the Tigris while avoiding Siraf and
Najiram and other places where the roads were disturbed by the Sha-
bankara. Basra was already half-ruined in 1052 and deteriorated fur-
ther, down to the Mongol age. Siraf, surviving an earthquake in 977,
declined abruptly after the Buyid disappearance unleashed piratical ac-
tivity at the island of Qays, 200 kjlometers east of the city. Siraf is first
described as a port in decline at the end of the tenth century. A century
later it was of no more than local importance, in spite of Seljuq attempts
to revitalize the place. By the twelfth century Siraf was nothing but old
ruins and rubbish heaps of devastation. An exodus of merchant people
from Siraf accompanied the decline all along, to Suhar in Oman, espe-
cially at the end of the tenth century, or to the Red Sea or Qays. Most
of Fars was eclipsed in the eleventh-twelfth century; economic recovery
followed in the first half of the thirteenth century, when Shiraz remerg-
ed in full vigour as well. From the second half of the eleventh century
to the thirteenth century, the island of Qays, with a predominantly Arab
population, attracted what was left of the Persian Gulf trade, and its
dynasty made itself felt in Oman and Bahrayn as well as ‘among the In-
dian Rajas’. Of course, in Qays ‘piracy’ and ‘commerce’ were closely
related activities, especially in the early days, but some form of regular-
1zed international market activity developed due to efforts of the Seljug
ruler Tiran Shah to turn Qays into the harbour of Kirman, the province

neighbouring Fars which had passed through the Buyid-Seljuq transi-
tion unscathed.

7 Aubin, op. cit.
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To the east of Firs, indeed, the picture is altogether different.*® Here
the roads remained open in the eleventh century and commercial ex-
change went on uninterruptedly. The Seljuqs resumed the Buyid policy
and castigated the Baluchi tribes which had begun to penciratc the
garmslr (‘hot zone’) of the province. The coast of Oman, while threat-
ened from the interior, remained in Seljug hands until 1140. But
especially important for Kirman was its intensified contact with casl
Iran. The result was that in the eleventh century in Kirman and Bardasir
there was no decline but an increase of urbanism. The province In fact
reached the zenith of its prosperity under Tdran Shah’s successor Arslan
Shah (1101-1142), when aga'in the trade of India, China, Ethiopia and
East Africa passed along ‘ts coast from Makran, benefiting cspecially
Hormuz and to some extent Qays, and turning inland to Jiraft. Like
Rardasir, Jiraft doubled in size, and it became ‘the residence of the
foreigners of India and Byzantium (Rdm), the stopover of those who
travelled by land and by sea, the treasury of the riches and chambre
forte of the merchants of East and West’.*” Arslan Shah also occupied
Yazd, 450 kilometers northwest of Bardasir, on the caravan route to
Ajarbayjan and Anatolia. While, therefore, 1n the Buyid period the
traffic generally went from east to west, the itinerary of trade in the Sel-
juq period is north to south. By the middle of the twelfth century the
Persian Gulf was linked to the interior of Iran via Kirman, to Yazd, and
to the rich territories of east Iran.

As the above shows, it is possible to deduce from the evidence related
to the founding, efflorescence and decline of port cities in the Persian
Gulf the corresponding movement of expansion and contraction of the
India trade in the period up to the eleventh century and beyond. Such
evidence has to be collated with what we know about the actual presence
of traders from the Muslim Middle East in India, Southeast Asia and
China or vice versa. In short, we will have to look at the trading diaspo-
ras in the Indian Ocean and along the overland caravan routes. But
before doing so (cf. chapter Ill), something has to be said about the
nature of the India trade itself, i.e. about the products which went into
that trade, their quantities and relative importance, and to what extent
a pattern evolved which was typical of the early medieval period as
distinct from the classical or late-classical trade.

% Ibid.
42 Muh. b. Ibrahim, quoted by Aubin, ibid., p. 301.

~ Marfat.com




- —

- —

60 THE INDIA TRADE

On this score, it has to be admitted, the lists of exports and imports
furnished by travellers and chroniclers or geographers are grossly inade-
quate, especially in their quantitative aspects. It is clear however that the
products of India which entered long-distance trade were of a great,
seemingly infinite, variety and that they were quite commonly expensive
or precious. The trade between India and the Greco-Roman world was
especially a trade in pepper, of which Malabar was the source. This
trade retained its importance, as we can see from the growth of ex-
patriate trade communities of Muslims, Jews and Christians on the
coast. Furthermore, there were ‘spices’, including many kinds of oint-
ments, medicinal substances, poisons, antidotes, perfumes, incense,
such as costum, ginger, aloe-wood, nard (spikenard), ambergris, wil-
low, camphor, myrobalans,.cloves, nutmeg, sandalwood, musk, cinna-
mon, cardamom, mace, and rhinoceros horn (a panacea and aphrodi-
siac).”® In Arabic, words of Indian origin are mostly for spices, per-
fumes and medicines. Spices came from regions of al-Hind as far apart
as Assam and Sri Lanka, or Gujarat and Java, and they were ‘exported
to all parts of the earth’.®! Then there is a miscellany of items like jewels
of gold and silver, gold bullion from Southeast Asia (Sumatra especial-
ly), crystal, precious stones and dismonds, brass, bronze, elephant tusks
or ivory, woods (including teak, ebqny, bamboo, brazilwood), hemp,
indigo, lead, leather, and foodstuffs like rice and grains. A major ex-
port from India, especially Gujarat and Bengal, were textiles, such as
silk, brocade, cotton, and jute.’? India’s supremacy on the textile
markets was based on her early mastery of the technique of fast dying
from natural sources. Of great importance were also Indian steel and
metallurgical products like swords. ‘The Indians are very good at mak-
Ing various compounds of mixtures of substances with the help of which

they melt the malleable iron; it then turns into Indian iron, and is called
after al-Hind. There, in al-Hind, are workshops where swords are
manufactured, and their craftsmen make excellent ones surpassing
those made by other peoples. In the same way, the Sindi, Sarandibi and
the Baynimani iron vie with one another for superiority as regards the

¢ J.1. Miller, The Spice Trade of the Roman Empire (Oxford, 1969); C.G.F. Simkin,
The Traditional Trade of Asia (London, 1968); S. Maqbul Ahmad, India and the Neigh-
bouring Territories in the Kitab Nuzhat al-Mushiaqg fr '‘Khtiradq al-’Afaq of al-Sharlf al-
fdrisT (Leiden, 1960), pp. 23, 26-7, $6, 63, 128-132; Nadvi, ‘Commercial Relations’.

> Maqgbul Ahmad, A/l-IdrisT, p. 63.

** L. Gopal, ‘The Textile Industry in Early Medieval India (¢. A.D. 700-1200)’, Journal
of the Bombay Branch of the Royal Asiatic Society (1964-5), n.s. vol. 39-40, pp. 95-103.
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climate of the place, skill in industry, the method of melting and stamp-
ing and beauty in polishing and scouring. But no iron is comparable to
the Indian one in sharpness'.”’ Indian iron products were for example
exported to East Africa, while at the same time Sofala had the best and
largest iron mines which produced largely for the Indian metallurgical
industry.>! By contrast, unhke Africa. Central Asia and Europe, India’s
cole as a source of slaves for the Islamic world appears to have been a
minor one in early medieval times. There is some evidence that Indian
female slaves were exported to the Istamic Middle East both [rom tcr-
ritories which were and others which were not occupied by the Arabs.
As early as the turn of the seventh century, Syrian merchants who were
sent by the caliph were active in the maritime slave traffic along India’s
westcoast.’® The Arabs were the first invaders of India who are recorded
to have forcibly removed fairly large numbers of its native inhabitants
as enslaved captives. For a short time slaves were probably the main
booty acquired on the Indian frontier. Sind and Makran supplied the
Arabs with slaves, as did the Indianized regions of what is presently
eastern and central Afghanistan, and Ghur, the almost inaccessible
heartland of Afghanistan. These slaves were obtained by raiding or by
trade, both overland and maritime. Of the eastern-Persian dynasties,
the Saffarids are known to have employed Indian soldiers of slave
origin, mostly from eastern Afghanistan, in increasing numbers in the
tenth century.’® Considerably earlier, in 767, as is mentioned in the
Syrian chronicle of Dionysius Telmarensis, Sindian slaves, next to
Khazars, Medes, Persians and others, were part of an army which in-
vaded Byzantine territory.>’ However, Indian slave soldiers and slave
commanders did not become prominent in Islam under the Arabs but
only under the Ghaznavids, and they disappeared with them. In the
Ghaznavid state it was still Turks who predominated in the highest
posts, but Indian mamliiks served as an important counterweight, and
they had their own commander (the Sipahsalar-i-Hindiyan) and in-
habited a separate quarter in Ghazna.*® Furthermore, the Ghaznavids

3 Magbul Ahmad, Al-IdrisT, p. 23.

4 Ibid.

55 U.M. Daudpota (ed.), Ta’rTkh-i-Sind (Poona, 1938), p. 60°.

36 Bosworth, Ghaznavids, p. 98; idem, ‘The armies of the Saffarids’, Bulletin of the
School of Oriental and African Studies, vol. XXXI (1968), pp. 534-54.

57 J.B. Chabot (ed. and transl.), Chronique de Denys de T eli-Mahré, Quatrieme Partie
(Paris, 1895), pp. 72, 99.

8 Rosworth, Ghaznavids, pp. 101, 109-10, 114, 138.
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employed a permanent force of infantry which was dominated by In-
dians and Dailamis. Here the Indian slaves retained their own religion:

and this had probably been the case under the Arabs too, for, as we

know, from the ninth century onwards, with the Christian Franks, Slavs

and Galicians who were imported as slaves and then employed as

soldiers, conversion and manumission had been formalities that could

easily be dispensed with.’® The Indian slaves who trickled into Syria and

Iraq in the Arab period were not predominantly used as soldiers or in

government service but more often seem to have been assimilated in the
domestic context of wealthy Muslim households, where they served as
menials, concubines, or agrestic labourers, and in random occupations.
In course of time these ‘Sindians and Indians’ were probably absorbed
in Islamic society without leaving much trace of their origin. Their
number can only be guessed but was not large and definitely was
dwarfed by the export of slaves from India during the Ghaznavid and
Ghurid raids in northern India in the eleventh to thirteenth centuries.
From the Kanauj) campaign of 1018 until the establishment of the Delhi
Sultanate by Aybak in 1206 a vast stream of perhaps more than several
hundred thousands of Indian slaves reached Ghazna, and hence were
traded to other parts of the Islagpic world.®® In the thirteenth century
Delhi developed into a considerable slave market and Multan became
the entrepot for the westward trade of slaves which were then obtained
from as far as the Deccan but also nearer at home in unsubdued parts
of the Muslim realm. Timur’s capture of Delhi in 1398-9 provided the
last massive haul of Hindu slaves by an invader, and after the four-
teenth century slavery in India generally declined in scale.®! But eunuchs
from ai-Hind are found in some numbers in the Mamluk Sultanate of
Egypt in the fifteenth century.®® The export of Indian slaves went on
well into Mughal times, and even later. In the Mughal Empire there
were no large slave markets but in the seventeenth century we hear of
the enslavement and deportation by the Mughal nobility of thousands
of ‘refractory’ Hindu peasants, and of pastoralists and vagrants, to Per-

% Ibid., p. 109; idem, ‘The Imperial Policy of the Early Ghaznavids’, Islamic Studies:
Journal of the Central Institute of Islamic Research, Karachi, 1/3 (1962), p. 54; Crone,
Staves on Horses, pp. 78-9 and notes 622-3.

% Bosworth, ‘Imperial Policy’, pp. 50-1, 55-6; idem, Ghaznavids, pp. 79, 102; idem,
Later Ghaznavids, p. 8.

¢l T Raychaudhuri and 1. Habib (eds), The Cambridge Economic History of India,
Yol. 1 (Cambridge, 1982), pp. 84, §9-92.

2 D. Ayalon, “The Eunuchs in the Mamluk Sultanate’, in: M. Rosen-Ayalon (ed.),
Studies in Memory of Gaston Wiet (Jerusalem, 1977), p. 273.
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sia (now no longer via Multan but via Kabul), where they were sold or
bartered for horses and dogs.*’

If. from the cighth and ninth centurics, the India trade assumed cen-
tral importance for Islam, i1 was because the subcontinent and ats In-
dianized hinterland provided products of almost every type which was
in demand in the world market, but not as a source of slaves - tor that
human commodity the Mushms looked first of all to Atrica, Central
Asia, Europe and the Slavic world. Throughout the carly medieval
period the India trade seems 10 have maintained the same character and
there was continuity and steady development of the trading capacity and
the volume of trade until the eleventh century, when the Persian Gulf
commercial system collapsed.®

In answering the question of how the Muslim world made good 1ts
trade balance with India we probably have to give considerable room to
payment in kind or barter, next to gold and silver coinage and bullion.®’
Indian rulers imported silk from Egypt and China, slaves from Ethio-
pia, and — very important — horses from Arabia and Persia. Goods
like copper, lead, paper, carpets, glass, chemicals came to India from
Aden or Iraq. The India trade of the seventh to eleventh centuries was
certainly not yet a one-way traffic of goods against precious metals. In-
dia’s propensity to attract precious metals had been notorious, however,
from antiquity, and in our period the subcontinent drew vast amounts
of gold and silver, exceeding previous periods and exceeding all other
parts of the contemporary world by far. The explanation for this hes
primarily in the very favourable export-import balance of India: self-
sufficient as it was, and with an export market for all major com-
modities, there were relatively few imports needed. And, in conjunction
with this inherent strength of the Indian economy we find a virtual

3 D.H.A. Kolff, An Armed Peasantry and its Allies: Rajput Tradition and State For-
mation in Hindustan, 1450-1850' (PhD thesis, Leiden, 1983), pp. 19-23.

& ~f S.D. Goitein, ‘From the Mediterranean to India: Documents on the Trade to In-
dia, South Arabia, and East Africa from the Eleventh and Twelfth Centuries’, Specufum,
vol. XXIX (April, 1954), no. 2, pt. 1, pp. 181-197; idem, ‘Letters and Documents’. There
is no evidence to conclude, as does E. Ashtor, that the trade underwent a great expansion
in volume and an important change in character in the Fatimid period (cf. E. Ashtor, A
Social and Economic History of the Near East in the Middle Ages (Berkeley, 1976), pp.
147, 196-7, and J.F. Richards, ‘Precious Metals and India’s Role in the Medieval World
Economy’, 16th International Congress of Historical Sciences, Stuttgart, August 26,
1985, mimeo, pp. 2-3).

65 Goitein, ‘Mediterranean to India’, pp. 187-8; idem, ‘Letters and Documents’, p. 329
ff.
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absence of indigenous sources of gold and silver.®® A considerable
amount, though by no means all, of the incoming gold and silver was
hoarded in temples, monasteries or palaces, and hence diverted from
monetary use. The accumulated treasure of India i1s what ultimately set
off the second wave of Islamic conquest, that of the Turks. Eleventh-
century India resembled the late-classical Byzantine and Sasanid Middle
East in this respect, while it wholly differs from feudal Europe. Simlar-
ly, the effect of the Islamic conquest of North India was the dethesauri-
zation of the stocks of precious metals. We should not forget however
that the treasures of gold and silver which the Turks obtained by plun-
der had originally entered India in payment of its trade items. For all
we can deduce, thjs trade had reached its peak in the ninth and tenth
centuries.

® Richards, ‘Precious Metals and India’s Role in the Medieval World Economy’, pp.
2. 34-40; idem, ‘Outflows of precious metals from early Islamic India’, in: idem (ed.),
Precious Metals in the Later Medieval and Early Modern Worlds, (Durham, 1983), pp.
183-205; F.R. Allchin, ‘Upon the Antiquity and Methods of Gold Mining in Ancient In-
dia’, Journal of the Economic and Social History of the Orient, VYol. V (1962}, pp.
[95-211,




CHAPTER IlI

TRADING DIASPORAS IN THE INDIAN OCEAN

Since the eighth to eleventh centuries were a period of expansion of
Muslim commerce on all main routes of the Indian Ocean, we find that
trading posts and colonies proliferated along the coasts and the river
estuaries to sustain the newly evolving networks. Similarly, along the
overland routes from India to the Middle East traffic increased. These
were mostly nature-made paths, turnpike roads, with their directions
often changing and difficult to use in the rainy scason.' The overland
routes to the west ran through Makran or Afghanistan. Kabul, Ghazna
and Bust were among the important ‘merchant resorts' (matjar, furda)
for India, and the first two of these had permanent colonies of Indian
merchants by the tenth century. The Hindu trading element was also not
negligible in the Persian Gulf, in Oman, in Socotra, and it was large in
Southeast Asia. Abu Zayd, for instance, reports in the ninth century
that ‘the Hindus come to Siraf and when some Arab merchant invites
them to a feast, their number often approaches or exceeds a hundred.
But a separate dish needs to be served before each, and none of them
can eat off anybody else’s dish’.2 Just the same we find Hindus sailing
to Aden in Arab ships. But, in comparison with the Greeks, Romans,
Persians, and Arabs or Jews, there is little mention of Hindus in the
jong-distance trade of the Indian Ocean. In the eighth and ninth cen-
turies the Indian Ocean became very much an ‘Arab Mediterranean’,
and the Arab or Muslim trading diaspora along the coasts became pre-
dominant. There were, in addition, two other diasporas of trading com-
munities which played an important role in the India trade of early me-
dieval times: those of the Jews and the Parsis. These diasporas have
much in common but we will describe them separately, in order of de-
creasing importance, to bring out the specific features of each. Betore
proceeding, let us first define our terms.

The concept of a ‘trade diaspora’ was introduced by Abner Cohen in

! H.C. Verma, Medieval Routes to India: Baghdad to Delhi. A Study of Trade and
Military Routes (Calcutia, 1978).
2 Nadvi, ‘Commercial Relations’, pp. 301-2.
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66 TRADING DIASPORAS IN THE INDIAN OCEAN

1971 to describe the interrelated commercial network of ‘a nation of
socially interdependent, but spatially dispersed communities’.®> Thus
defined, the concept is of comparatively recent origin, even though
trading communities fitting this diaspora description are recorded in
most parts of the world from the beginnings of urban life. Historians
such as Philip Curtin concede that the actual mode of organization of
trading diasporas may vary widely, from the informal ties of merely a
shared culture, religious solidarity, language, or kinship, to formal and
relatively centralized arrangements (as of the Estado da India or the
Dutch and English East India Companies) underpinned with monopoly
rights and military force and empowered to govern as well as trade.?
There 15 also thought to be a wide range of possible relationships be-
tween the scatterell trading communities of a diaspora and the ‘host
society’; and these relationships again vary with or are dependent on the
internal relations existing between the nodes of the diaspora itself.’ It
15 essential to the concept as defined above, however, that the merchant
communities in their spatial dispersion remain an alien element in the
wider society in which they become settled, no matter how variable the
patterns of integration may be in practice. Hence the current connota-
tion of the concept is that there are two or more cultures which exist side
by side, and that the 'diaspora merchants are always marginalized social-
ly and politically. Such a concept fits in with the more general percep-
tion that mn fact all mercantile communities were to a large degree a
distinct category — in pre-modern India and the Islamic world as much
as elsewhere — and that there was a virtually complete disjunction be-
tween trade and (élite) politics.® The underlying view of the role and
nature of merchants in the Asian setting is basically unhistorical.
Some critics of this conception of the pre-modern trade diaspora and
of the compartmentalized nature of trading enterprise {or peddlar ac-
tivity) have, in effect, pointed out that it can by no means be applied

> A. Cohen, ‘Cultural Strategies in the Organization of Trading Diasporas’, in: C.

Meillassoux (ed.), The Development of Indigenous Trade and Markets in West Africa
(London, 1971).

* Curtin, Cross-cultural trade, pp. 2-12.

* Ibid., pp. 5, 7.

® Cf. Chaudhuri, Trade and Civilisation, pp. 224-6; D. Lombard, ‘Questions on the
Contact between Europeans and Asian Societies’, in: L. Blussé and F. Gaastra (eds),
Companies and Trade (Leiden, 1981), pp. 179-207; M.N. Pearson, Merchants and Rulers

in Gujarat: The Response to the Portuguese in the Sixteenth Century {Berkeley, Los °

Angeles and London, 1976).
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aniversally.” More often than not typical diaspora communitics like the
Badija Naidus, the Sayyids of Golconda or the Mappillas of Malabar
appear 1o be rooted in the broader framework of society and to have
become involved in the revenuc collection and even to have been able
to obtain access to court l:n::olitics.n There are perhaps few communities
which upon scrutiny would still scem to fit into an essentially sterile and
closed ambit of a diaspora. Perhaps the Armcmans, and the private
Portuguese and mesticos who were called casados conformed to the nar-
row description.” Even the Armenians however had a special relation-
ship to Safawid Persia at the time they began to spread in large numbers
in the Indian Ocean and towards Europe, and they could point at the
township of Julfa in Isfahan as a ‘pational’ home.'" In the case of the
Muslim, Jewish and Parsi diasporas in the seventh to eleventh centurics
there is clearly an intimate connection with changing political and
historical circumstances in Persia, the Middle East and India. It is the
aim of this chapter to study these trading communities in theh context,
abandoning the ‘closed’ conception of the trade diaspora for a more
‘open’ and historical one.

MusLIMS

Muslims participating in the India trade were either Arabs or Persians.
The India trade of the Arabs had in common with the trade of the
7oroastrian and Nestorian Persians that it long predated Islam. As early
as the first century A.D., the anonymous author of the Periplus of the
Erythraean Sea describes the town of Mugziris (the later Cranganore) as
the principal international port of Malabar and as a place which
‘abounds in ships sent there with cargoes from Arabia and by the
Greeks’.!! According to Pliny, writing in the same century, a large num-
ber of Arabs had settled along the Malabar coast — concentrating

7 Cf. S. Subrahmanyam, Trade and the Regional Economy of South India, ¢. 1550 {0
1650 (PhD thesis, Department of Economics, University of Delhi, 1986), pp. 31, 538.

8 Ibid., and passim for a particularly instructive case-study of the Persian trade
diaspora in the Bay of Bengal, originating in Golconda (but with ties to Safawid Persia),
in which there is no question of a separation of trade and agrarian management and the
fiscal polity or court life, the Persian Sayyids as ‘portfolio capitalists’ being involved in
all of this simultaneously. |

S Ibid., p. 538.

1 chaudhuri, op. cit., pp. 224-5; M.H. Seth, The Armenians in India (Calcutta, 1937).

' w H. Schoff (ed. and transl.), The Periplus of the Erythraean Sea (New York,
1912), p. 44. ,
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in the central and southern parts — and in Sri Lanka. In antiquity, the
people of Yemen and Hadramaut appear to have been especially numer-
ous here. From the coasts of Malabar and Sri Lanka the Arabs reached
further, to the Gulf of Bengal, and settlements of Arab traders are men-
tioned in Canton in the fourth century and agam in the first decades of
the seventh century.'?

Up to about the tenth century the largest settlements of Arab and Per-
sian Muslim traders are not found in Malabar however but rather more
to the north, in the coastal towns of the Konkan and Gujarat, where in
pre-Islamic times the Persians dominated the trade with the west. Here
the main impetus to Muslim settlement came from the merchants of the
Persian Gulf and Oman, with a minority from Hadramaut. As in Sind,
where Arab-Muslim settlement spread in the eighth and ninth centuries,
in Gujarat and the Konkan the Arab element of the colonies gradually
submerged under the conquests of the Turks and their successors from
the eleventh and twelfth centuries onwards. When Mahmud of Ghazna
destroyed the temple of Somnath in 1026, the Arabs of Gujarat con-
stituted a cluster of scattered Muslim enclaves, without political power,
in a milieu which was dominated by Hindus, sometimes Parsis and still
a number of Jains. Turkish mamluks again entered Gujarat in 1197, and
in 1298 the region was annexed to Y Dethi while its Arab-oriented Islam
was largely superseded by the Persian-Turkish religious and political
forms of the North-Indian sultanate. In the Deccani ports a similar as-
similation took place somewhat later in the context of the expansion of
the Bahmani sultanate. But in the tenth century the Muslim geographers
describe a flourishing Arab mercantile cuiture on the Gujarat-Konkan
coast, and these settlements dated back to the ninth, the eighth and in
some cases perhaps even to the seventh century.!® The Konkan, in par-
ticular, supplied a massive amount of teakwood which, during the early
conquests, seems to have been indispensable to the Arabs for construc-
tion purposes, especially shipbuilding, in Iraq and Arabia. The entire
region from Kambaya to Saymir (south of present-day  Bombay)
belonged to the Rashtrakuta or Ballahara kings — who dwelt in Mankir

*

'* G.E. Marrison, ‘The Coming of Islam to the East Indies’, Journal of the Malayan
Branch of the Royal Asiatic Society, vol. XXIV, pt.1 (1955), p. 28; G.R. Tibbetts, ‘Pre-
Islamic Arabia and Southeast Asia’, Journal of the Malayan Branch of the Royal Asiatic
Society, vol. XXV, pt.3 (1956), pp. 182-208; N. Ahmad, ‘The Arabs' knowledge of
Ceylon’, Islamic Culture, vol, XIX (1945), p. 225.

'} Cf. A. Von Kremer, Culturgeschichte des Orients unter den Chalifen, 2 vols (Vienna,
1875-77), 11, p. ii.
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— and although they were ‘infidels’, as Mas¢od! says, ‘amongst the
kings of Sind and Hind none treats the Muslims who arc estabhshed 1n
their domains with more distinction than the Ballahara'.'! In the cities
of the Ballahara kingdom the Muslims were ‘honoured and protected’
and they were allowed to erect their own mosques. Mas<ad! writes that
the largest settlement was that of about 10,000 Mushims in the distnict
of Saymaur; these were a permanently established group by the tenth cen-
tury, with ancestors who had come from Sirdf, Oman, Basra, Baghdad
and other cities in the Middle East, now ‘wearing the samc dresses and
having their beards grow in the same manner as the infidels’. Mas‘udi
refers to them as baydsira (sg. bavsarT)'®, explaining that this means that
they are ‘Muslims born in a/-Hind of Muslim parents’. Among them
were merchants of great distinction, one of which was customartly ap-
pointed by the Ballahara as the head (hamza) of the Muslim communi-
ty. Consequently, even though the Muslims were excluded from pohiti-
cal power, 'none but Muslims ruled over them on the part of the Balla-
hara (min gibali ballahard)’.'® Except in Sind, no Muslim communitics
were founded at this stage beyond the coastal towns. lbn Rustah
presents the Gurjara-Pratiharas as having good relations with the Arab
merchants, but no permanent Muslim settlements appear to have spread
into the Gurjara territories.'’

In Malabar and coastal South India and Sri Lanka, generally, the fate
of the Arab-Muslim communities was very different from that of those
in Sind, Gujarat and the Konkan. Since they were never exposed to nor-
thern conquest they could retain their Arab imprint through the ages.
" Religiously, this was most clearly expressed in the adherence of these
Muslims to the Shafi<Tmadhhab of Islamic law, as opposed to the Hanafi
madhhab which was upheld by the Turkish-Persianate states of northern
India and the Deccan. This Shafi‘ite legal orientation points to an Arab
origin and to continuing contacts with Baghdad and the towns of the
Persian Gulf, as well as with Arabia, Yemen and Hadramaut. The same
legal tradition was carried by Arab Muslims' to Southeast Asia. The

4 Mas‘iadi, Murtij adh-dhahab, 1, p. 170.

'S On the complications of the term baydsira, see J.C. Wilkinson, ‘Bayasirah and Ba-
vadir’, Arabian Studies, vol. 1 (1974), pp. 75-85.

' Mas<adi, op. cit., I, p. 210; M.J. De Goeje (ed.), Kitab suwar al-aqalim of Aba Ishaq
al-Istakhrt (Leiden, 1870), p. 173; idem (ed.), Kitab al-masalik wa'l mamalik of Abi-i-
Qasim ibn Haugal (Leiden, 1873), p. 227.

17 M.J. De Goeje (ed.), Al-atlag an-naf¥sa of Ibn Rustah (Leiden, 1892), p. 135.
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Muslims of South India, in effect, have always been more closely con-
nected with the latter area, especially the Malay Peninsula and In-
donesia, and with the Persian Gulf and Arabia, than with most parts
of the South-Asian subcontinent proper. And in various ways the Mus-
lim societies which sprang up in South India have continued to show
cultural affinities with those of Java and Sumatra in the early stages of
Islamization. The geographical location and ecology of the two regions
was also markedly similar; Kerala and Sri Lanka are set off from the
rest of South Asia by either mountain ridges or sea and, while both
regions have a tropical climate with evergreen rainforest and abundant
rainfall, both produced typically high-value goods which entered inter-
national exchange circuits at coastal entrepots which were situated at
river termini.'® _

Unlike the Romans, the Muslim traders who came to South India
settled down permanently. The communities which developed here and
which later became known as the Navayat of the Canara coast, the
Mappillas of Malabar (and the Ilappai of the Coromandel, on which see
infra) not only shared the same Arab/Shafi‘ite orientation but all had
the same origin and social function.'” Obscure as their earliest history
may be, we know that by the fgurteenth century, when lbn Battuta
visited these areas, the Muslims had come to dominate maritime com-
merce throughout South India. From'Ibn Battuta’s description it is evi-
dent that Muslims were present, at that time, in every major port of
Malabar and that, like their ancestors, they kept arriving from the Per-
sian Gulf and South Arabia. Since important trade links had existed be-
tween South India and South Arabia throughout antiquity, it 1S not
unlikely that Muslims arrived here at the very beginning of Islam. With-
out doubt the first Muslims who came to Malabar departed from the
Arabian peninsula.?® Some of the tangal, the religious leaders among
the Mappillas, still claim a Hadrami ancestor or claim descent from the
Prophet’s family. Arab merchants of South Arabia are known to have
been particularly active in proselytization during the first two centuries
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'8 §. Dale, Islamic Society on the South Asian Frontier: The Mdappilas of Malabar,
1498-1922 (Oxford, 1980), pp. 11-12, 26.

' G. Bouchon, ‘Quelques Aspects de I'Islamisation des Régions Maritimes de I’'Inde
3 ’Epoque Médiévale (XI1-XVle s.)’, Purusartha, 9 (1986), p. 30; idem, ‘Les Musulmans
du Kerala a I’Epoque de la Découverte Portugaise’, Mare Luso-Indicum, 2 (1973), pp.
18-19.

20 A Cherian, *“The Genesis of Islam in Malabar’, Indica, vol. 6, no. 1 (March 1969),
p. 8.
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of Islam, and the predominance of the Shafif school can also be related
to Hadrami influence.

Colonies of Arab and Persian Muslims were definitely becoming
E-  established in Malabar, as in various other places between Sind and
£ Canton, from the eighth century. Quilon (Ar. Kalam) is first heard of
* as an important stopover in Malabar for Arab ships on their way to
% China. The earliest Muslim tomb discovered in Malabar is ncar Cahcut
, and dates from 788 A.D. According to the sixteenth-century Malabar
& historian Zayn ad-Din the first mosques were founded in Malabar by
missionaries from Arabia in the ninth century. And there is inscriptional
evidence from Quilon to confirm the préscnce of Muslims at that time.
Other inscriptions allow us to date the foundation of a mosque at Ma-
tdyi (where an important Islamic community developed) to | 124 A.D.Y
The first Arab account of the Siraf-Canton route, the ninth-century
= Akhbar as-Sin wa’l-Hind, does not yet mention Muslim settlements in
Malabar. But its author descended only at Quilon — a place where Arab
. and Persian ships customarily stopped to take in local spices and to ob-
. tain Chinese merchandise. Other Muslim authors of the same period are
£
I

badly informed about South India as well; they mention the Muslims of

Sind and Gujarat, and they speak of Jains and Buddhists but are equally

silent about Muslim communities in Malabar. None of this disproves

that Muslims can be found in considerable numbers at this time within

the fold of the Jewish and Christian guilds — which, as we will see in
' more detail, still controlled much of maritime commerce — , but are as
'~ yet invisible as separate communities. There were, in the era before the
Muslims became dominant in the economic life of Malabar, the anju-
vannam and the manigramam and two native chetti mercantile guilds,
and Muslims, until the eleventh century, appear only as members of the
i two former. The Mappillas and other South-Indian Mushms, whatever
their date of first settlement, emerged from obscurity several centuries
after the rise of Islam. Probably they originally inserted themselves in
local society by a special Islamic institution which was particularly
vigorous among certain tribes of South Arabia and is still in vogue to-
day among the Muslims of the Maldives and Calicut, and which was
called mut<a, a ‘temporary marriage’.?? By this means they may have

' Ibid.; Dale, Islamic Society, p. 24; G. Bouchon, Mamale de Cananor: Un adversaire
de I'Inde poriugaise (1507-1528) (Paris, 1975), p. 10.

22 V. D’Souza, ‘A unique custom regarding mahr observed by certain Indian Muslims
of South India’, Islamic Culture, vol. 28-29 (1954-55), p. 274.
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ensured themselves of a spouse in the harbours which they frequented,
and this was of extra importance in Malabar on account of the strong
taboos on commensality which developed here among the Hindus. The
women with whom such marriages were contracted were often, if not
always, of low fishermen and mariner castes. Their offspring muitiplied
in the harbour towns and belonged to the mother, in conformity to the
matriarchal custom of Malabar, but was raised in Sunni Islam.

Thus the Mappillas (Malayalam Mapila, Tamil Mappilia, a contrac-
tion of maha, ‘big’ and pilla, ‘child’, hence ‘big children’) grew as a
foreign community mixed with the lowest castes of Malabari natives,
emerging in about the thirteenth century as the privileged intermediaries
of trade with the Islamic world. As Muslims they began to differentiate
themselves from the Jewish and Christian business enterprises from the
eleventh century, when the Colas sacked Quilon, disrupted the organi-
zation of the trade guilds, and redirected the trade to the smaller ports.
In terms of their social function, therefore, the Mappilla Muslims were
merely the latest group of-outsiders who came to dominate the overseas
commerce of Malabar, taking over the role of the Greeks and Romans
and their successors, the Nestorian Christians and the Jews. Since anti-
quity, in fact, maritime activity had largely been in the hands of for-
eigners. On the other hand, the stereotype ritual isolation and the
unusually rigid caste barriers and concepts of pollution of Malayali
society were a relatively novel phenomenon, traces of which do not ap-
pear before the eighth century. Such ‘brahmanizz}tinn’ of the social
order as occurred in the early medieval period adversely affected the still
relatively open maritime orientation of Malabar in the earlier centuries,
when Buddhism and Jainism held strong positions. It was in the period
of the Kulashekhara of Mahadayapuram, in the eighth to twelfth cen-
turies, that the natives of Malabar became almost exclusively agrarian-
oriented and brahmans rose to dominance who fostered an increasingly
obsessive thalassophobia among the caste Hindus, while permitting the
Jews and the Muslims to seize the overseas trade.?’ It is no coincidence
that the implantation of Muslim communities becomes better visible the
more caste prohibitions against trans-oceanic travel and trade seem to
obtain a hold on the Hindu population and turns it to agrarian pursuits
and production, away from trade and maritime transport. This, at least,
is what the Tuscans and Venetians observe in the thirteenth century.
Such prohibitions and taboos had been enshrined in legal texts of an-

23 Bouchon, ‘Musulmans du Kerala’, PD. T-14,
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cient date, but in the first eight to ten centuries A.D. the prevalence of
Buddhism had minimized their influence. Legal digests like the Baudha-
yana Dharmashastra or Manava Dharmashdstra imposed restrictions on
maritime travel for high-caste Hindus and prescribed the avoidance of
those who had undertaken such travel. Especially in Malabar these prin-
ciples seem to have been rediscovered and applicd with vigour. 1t was
not so much the sea voyage itself which the brahmanical creed con-
sidered as a grave offence but the neglect of purification rites which it
inevitably brought. Equally problematic was the need to accept food
from impure hands and the pollution resulting from contact with mlec-
chas. A brahman who went to sea was to be excluded from the religious
festivals and was declared apankteya, 1.c. he was no longer allowed to
participate in the caste meals. From the eighth century these and other
principles of purity and pollution are found at work. The philosopher
Shankara, a Shaivite brahman who probably lived in Malabar in the last
years of the same century played an essential role in the restoration of
hrahman influence and contributed to the ef facement of Buddhism. In
the late ninth century we find the Cera Kkings encouraging the immigra-
tion of brahmans from outside of Malabar. The same maritime taboos
are in evidence in the sixteenth century, when they often created unique
diplomatic difficulties for the Portuguese. At Calicut, for instance, In
the year 1500, Pedralvares Cabral decided to retain some Hindu no-
tables as hostages on board of his ships while attending the return of his
Portuguese men from ashore. The Zamorin demanded their immediate
return however 'because they were gentilhommes and could neither eat
nor drink on board’. Negotiations could be resumed only when these
notables — who were probably Nayars — were replaced by Gujarati
Muslims.**

It is striking to see that the ethos of South-Indian Muslims of the har-
bour towns was the exact opposite of the isolationism and rural orienta-
tion of Malayali Hindu society. Among the Mushms, the hierarchy of
social ranks came to be determined by the tradition of physical mobility
and participation in trade. Normally the widening of commercial net-
works would be accompanied by the foundation of new mosques and
other Islamic institutions both at home and in the overseas centres with
which the new trade links were established.?’ Given their great physical

2% bid., p. 13.

25 §. Bayly, ‘Islam in Southern India. ‘Purist’ or ‘Syncretic’?’, in: C.A. Bayly and
D.H.A. Kolff (eds), Two Colonial Empires: Comparative Essays on the History of India
and Indonesia in the Nineteenth Century (Leiden, 1986), pp. 40-41.
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mobility, it is not surprising that the position of Muslims among the
Hindu majority in Malabar was extremely ambivalent. Ibn Battuta
writes that ‘the Muslims are the people who are most respected in this
country, but the natives do not eat with them and don’t allow them to
enter their houses’.”® On the one hand the Mappillas and their predeces-
sors, thanks to their familiarity with maritime commerce and their
knowledge of the Islamic languages, were indispensable in the trade
with the Muslim Middle East. But, on the other hand, the ritualized bar-
rier of caste segregated the Muslims from the social life of the Hindus.
Restrictions on commensality were applied, and ‘avoidance’ was rou-
tinely practised on the open roads.?” The situation which Ibn Battuta
describes in the fourteenth century was probably not much different in
the tenth century, ‘or was beginning to take this form, perhaps hesitantly
at first, then hardening gradually. In the roadstations along Malabar
special resthouses were reserved for Muslims, the dyar al-muslimin,
without which the Muslim traders could hardly be expected to have
travelled. Riotous conflict between Hindus and the Muslim inhabitants
of the reserved suburbs outside or inside the towns is also in evidence. ‘
Especially the brahman kuffar, says Ibn Battuta, ‘hate the Muslims’.?

And of course the barrier of poliution separated not only Muslims from .
Hindus but also imposed itself &pon the relations of upper and lower .-
castes, including all agricultural labqurers who worked the land of high-
caste owners.?’ The military caste of the Nayars became the special
custodians of this separation, the sanctions of which were considerably
more violent than was normally the case anywhere else in India. The
ritual seclusion of women was quite strong among the Nayar them-
selves, and even more so among the Nambutiri brahmans. Women of
these two castes could not enter the trading towns without becoming
polluted. Such caste structures could not but reinforce the social 1sola-
tion of the Hindus of Malabar. In this way, a strict complementarity of
functions developed from about the eighth century, and since, unlike in
Gujarat, no Muslim congquest occurred in the south, these functions and
their social representatives were polarized further and further. The
agrarian economy and society eventually were to become entirely domi-
nated by the Nambutiri brahmans and the Nayars but neither of these

26 . Defrémery and B.R. Sanguinetti (eds and transl.), Voyages d’Ibn Batoutah, 4 vols
(Paris, 1853-58), 1V, p. 75.

27 Ibid., pp. 71-72.

% Ibid., pp. 72-87.

2% Dale, Islamic Society, p. 22.
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castes was directly involved in commerce. The only Malayali trading
caste of later times were the Vy#baris, but these were concerncd primari-
ly with internal trade.’? In the fifteenth century most commercial activi-
ty and all foreign trade were in the hands of four non-Maldyali com-
munities which enjoyed considerable autonomy; two of these were Hin-
du, the Chettis of the Coromandel and the Banias ol Gujarat, and two
were Muslim, the ‘Pardesis’ from Arabia, Persia and elsewhere (a semi-
autonomous group which was socially and culturally distinct from Ma-
layali society), and the Mappillas, then a group of prospcrous maritime
merchants who had multiplied through intermarriage with local Hin-
dus.’!

The Mappillas, assimilating converted Hindus from carly on, became
ethnically quite diverse. They spoke Malayalam and dressed like the
Niyars, from whom they often took over the matrilineal kinship organi-
sation as well.>2 In some clans the tangals used both their Arab sayyid
name and the matrilineal naming system. The style of the tradibonal
wooden mosque architecture of Malabar equally shows strong 1in-
fluences of Hindu temple building rather than North-Indian Islamic ar-
chitecture.? The Mappillas, ‘who had no amir amongst themselves to
govern them’, were heavily patronized by the pagan rulers of Malabar,
especially by, as Zayn ad-Din writes in the sixteenth century, ‘that
friend of the Muslims the Zamorin’.>* Duarte Barbosa estimated the
Mappillas to be twenty percent of the population and thought them so
influential that Malabar would have had a ‘Moorish king’ if the Por-
tuguese had not come to India.”® The three Malayali royal dynasties
which exercised power in the late fifteenth century, the Kolattiri Rajas,
the Zamorins of Calicut, and the Tiruvadis of Venad were all descen-
dants of semi-autonomous provincial governors of the Ceras, the so-
called Natu Utaiyavar, and inscriptions trace them back to the ninth and
tenth centuries.® Tradition describes the last Cera emperor of Kerala,
Ceruman Perumal, dividing his empire among such officials before he
converted to Islam and went on pilgrimage to Mecca in 822 A.D. Ances-

30 Ibid., pp. 23.

3 Ibid., pp. 23-24.

32 v D’Souza, ‘Kinship Organization and Marriage Customs among the Moplahs on
the South-West Coast of India’, in: I. Ahmad (ed.), Family, Kinship and Marriage among
the Muslims in India (Delhi, 1976), p. 141. |

33 Dale, Islamic Society, pp. 26-27.

34 7ayn ad-Din, Tuhfat al-Mujadhidin (Hyderabad, Deccan, n.d.), pp. 12-17.

% Dale, Islamic Society, p. 24.

3 Ibid., pp. 12-14.
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tors of the Zamorins in-the tenth century controlled the neighbourhood
of Eralandtu to the west of Calicut. They rose to prominence in perhaps
the eleventh century and subsequently transformed Calicut into a great
coastal emporium. It is not known how exactly the Zamorins extended
their territorial influence but, clearly, the trade shift of the eleventh to
thirteenth centuries and the Zamorin’s patronage of Muslims from
abroad were decisive. Trade had always been of the greatest importance
to the Malabar kings while their authority in the countryside remained
limited. Even the Zamorins extended merely a form of suzerainty over
interior chieftains. There were also Muslim ‘harbour authorities’ (shah-
bandars) and there were ‘chiefs of the Muslims’ (kabir al-muslimin) but,
like in Gujarat, the Muslims wielded no independent political power
anywhere in Malabar. The main task of the ‘chiefs’ of the Muslims :—
as of those of other foreign merchant groups — was the regulation of
succession and inheritance problems. We learn from Ibn Battuta that it
was the general practice in al-Hind as well as in as-Si@dan that such inter-
nal affairs were settled without interference of the ‘infidel kings’. In
other ways however the Muslim traders and settlers were clearly subor-
dinate to the Hindu rajas, who appear to have been effective guardians
of their trading interests and thg safety of the coastal roads.

The Mappillas, then, developed intimate ties with Hindu kings and
with Hindu society, but in spite of such ties they made vigorous at-
tempts to prove the pure Arab origin of their religion and thereby to
enhance their status vis-a-vis other Muslim groups, particularly the
descendants of the Afghan and Turkish invaders of North India. As
Buchanan noted in the early nineteenth century: ‘Being of Arabic ex-
traction, they look upon themselves as of more honourable birth than
the Tartar Mussulmans of North India who of course are of a contrary
opinion’.?’ Some Mappillas say they have ancestors who escaped from
the terror of Al-Hajjaj in Iraq at the end of the seventh century.?
Others maintain that their first convert was a Malabar king who had an
interview with the Prophet himself.’® The Malayali Arabs discredit these
claims and generally follow their Malabari historian Zayn ad-Din who
speaks of a convert king of Malabar, known as Ceruman Perumal or
Shakarwati, travelling to Arabia in 822 A.D.*° According to Zayn ad-

*” Quoted by Y. Friedmann, ‘Qissat Shakarwail Farmad: A tradition concerning the
introduction of Isldm into Malabar’, Israe! Oriental Studies, V (1975), p. 245.

% Marrison, ‘Coming of Islam’, p. 39.

* W. Logan, Malabar, 2 vols (Madras, 1951), 1, p. 23.

40 Zayh ad-Din, op. cit.
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Din, this king joined a band of Muslim pilgrims who came to Cranga-
nore on their return to Arabia from a visit to Adam’'s peak in 511 Lanka
and who had told him of the miracle of the division of the moon (Sura
$4/1). The king then decided to go to Arabia himself and converted to
Islam, but before he departed he selected officers to rule over his prov-
inces during his absence. By the time he intended to return - 10 order
to disseminate the faith — the king fell ill and died. Having dicd in
Arabia he became known as ‘the Zamorin’, as-Samuri (‘the manner’,
from Skt. samudra, ‘sea-’), and the tradition of his disappearance 1s
quite common in Malabar. His returned companions arc supposed to
have erected mosques at various places: in Kalam, Kalankallar,
Shaliyat, Fandarina, Darmafattan, Jurfattan, Hilj, Kanjrakat, Man-
jalir, and Fakkanar. By a curious confusion of fact and legend the
Zamorin of later times disappeared from the list of officers among
whom the departing king partitioned Malabar. Zayn ad-Din has it that
at that time the Zamorin ‘possessed himself of the harbour of Calicut

. to which wealth and merchants of all nations flocked . . . . From
the vagueness of the accounts relating to the disappearance of the king
the tradition also evolved that he lived on from generation to generation
and later returned as the Zamorin. But all Malayali traditons — Hindu,
Christian and Muslim — agree that Ceruman Perumal was the last all-
Kerala emperor (hence his name Shakarwatr, i.e. cakravartin, ‘umversal
emperor’), who reigned at Cranganore, and that after him 1t broke up
in a number of smaller independent principalities.*' While the Muslims
' claim he went to Arabia and became a Muslim, the Buddhists, Jains,
Hindus, and Christians equally hold the last Perumal to have been an
adherent of their faith. And whether Perumal’s conversion took place
in the ninth century or not, it is a tradition which is very popular among
the Malabar Muslims and which probably developed in Malabar itself,
even though similar stories of ‘Shakarwati’ can be found in Islamic
literature outside of India.*? According to the Qissat Shakarwatl the
conversion of the Mappillas was effected by some of the Prophet’s com-
panions who established mosques with wagf endowments in Malabar in
the third decade of Islamic history.*? Most likely the tradition was in-
tended to support the ancient rights of the Muslim families who held
juridical positions in Malabar and was then used to prove the antiquity

%! Logan, Malabar, |, p. 24; Cherian, ‘Genesis of Islam’, pp. 4-5.
2 Friedmann, ‘Qissat’, pp. 241-2.
3 Ibid., p. 244.
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and respectable origin of the Mappilla community in contrast to the
North-Indian immigrant and convert Muslims.* Historically the con-
version of Ceruman Perumal is not attested, whether to Islam or any
other faith. The story of the conversion of the king and the partition of

Malabar probably evolved from his having given important privileges to
the Muslim trading communities.*’

The earliest historical evidence of Muslim settlement on the Cor-
omandel coast and in the Tamil country dates from the ninth century;
this is a Tamil copper plate edict of 875 A.D., in which the king of
Madurai grants asylum to a group of Arab immigrants.*® Famous mis-
sionaries of the faith, such as Sayyid Nathar Shah, are however not
heard of before the early eleventh century, and it is from that time —
the great age of Cola expansion — that Muslim settlement on the Cor-
omandel coast and in Madurai appears to have gained momentum.*’ As’
in Malabar, the connection with North India was and remained thin. A
northern Muslim ruler, Muhammad bin Tughluqg, briefly asserted his
sovereignty in Madurai in the fourteenth century. But this did not pre-
vent the Muslim merchants who settled in coastal Tamilnadu from
maintaining their distinctive Argb traditions throughout the later pe-
riod. These Tamil-speaking Muslims became known as llappat or ‘Lab-
bai’, a term said to be a corruption vf arabr.*® Like the Mappillas, the
coastal Muslims of the Coromandel often became prosperous maritime
traders and shipping magnates, and they were Shafiite as well. In later
times they assumed the appellations of maraikkayar or kayalar, by
which they distinguished themselves as a ‘maritime’ people from the
rural Hanafi Muslims who sank roots in the Tamil hinterland and who
were cultivators, weavers, petty traders and the like. With this distinc-
tion in mind, some sources use the term ‘Labbai’ only for the interior
communities. -

The assertion of a rigorously purist version of Arab Islam by the great
trading families of the ports of Kayalpatanam, Kilakarai and Adiram-
patanam as it occurred especially in the British period in opposition to
the syncretic, ‘degenerate™ Islam of the countryside produced greatly
disfigured accounts of the foundation of these communities, The

Y Ibid., p. 245.

45 Cherian, ‘Genesis of Islam’, p. 11.

46 M.Y. Kokan, Arabic and Persian in Carnatic (Madras, 1974), p. 33.

47 T. Arnold, The Preaching of Islam (London, 1913), p. 267; Marrison, ‘Coming of
Islam’, p. 33.

% Bayly, ‘Islam in Southern India’, pp. 37-59.
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maraikkayar shipping élites put ever morc emphasis on their religious,
linguistic and ethnic distinctiveness and thus became the custodians of
a special Islamic port orthodoxy, banning the folk rites of 1mage wor-
ship and concomitant animal sacrifice of the inland Tamil Mushms,
whose knowledge of Arabic was limited and who werce heavily influ-
enced by Tamil Hinduism. The eradication or suppression ol the more
conspicuous elements of shared Hindu rites, and the cultivation of a
self-conscious purity rather than religious enthusiasm and costasy, cane
with the Maraikkayar expansion of colonial times, when the economie
and social batance was tilted decisively in their favour. The trading clans
of the three ports now also revived the tradition that they were the
descendants of the earliest Muslim settlers in India, who were Arabian
rraders in the tenth and eleventh centuries and who constructed the first
mosques there. Like the other coastal Muslims of South India and Sri
Lanka, the coastal Labbai, particularly those of Kayalpatanam — their
most prominent centre — , thus stressed that their religious heritage of
Quranic scholarship and mosque-oriented observance, next to their
Shafitite legal orientation, derived from their history of direct links with
Arabia. The other Tamil Muslims, the rural Labbai of the Hanaf1 orien-
tation of North India, came to be stigmatized as mere converts, tainted
with religious impurity, and alleged to have received Islam at a much
later date. Since long, therefore, the Maraikkayar have preferred mar-
riage connections with the non-Tamil Shafitites of Sri Lanka and In-
donesia to those with the rural Labbai and North-Indian or Deccani
Muslims. Participating in maritime trade, they have always cherished a
tradition of physical mobility. Crossing the Palk Strait to the periodic
pearl fisheries of Sri Lanka, many Labbai turned to gem and pearl deal-
ing and then moved further afield to the international entrepots of Java,
Sumatra and the Malay peninsula. The term ‘Labbai’ in its wider con-
notation came to mean ‘merchant’, ‘jeweller’, and it is a testimony to
the important role of the Tamil Labbai in the spread of [slam in the
Malay world that the Malay language adopted the same term lebai.*’
The expansion of Maraikkayar commerce was expressed everywhere in
the proliferation of mosques and madrasas.

This new emphasis on a properly Islamic life-style does not mean, of
course, that in practice the coastal Labbai ever maintained a tradition
as exclusive and austere as their latter-day orthodoxy prescribes. At no

4% Ibid.; G.W.]. Drewes, ‘New Light on the Coming of Islam to Indonesia’, Bijdragen
tot de Taal-, Land- en Volkenkunde, vol. 124 (1968), p. 459.
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time were any of the Labbai really isolated from the beliefs and prac-
tices of the wider Hindu society and from the popular Islam of the Tam-

il Muslim majority.*® Quite early a sacred geography developed which
linked Hindu and Muslim sacred sites in a single network, and a com-
mon religious vocabulary was shared by Hindus, Muslims and Chris-
tians alike. The oldest mosques, even at Kayalpatanam, contain lotus
columns and feature Hindu architectural designs. Instead of Arabic or
Urdu the medium of worship and religious scholarship became the
hybrid Arabic-Tamil. The Kayalpatanam Labbai refuse to credit Indian
Muslim rulers with the endowment of their mosques and religious in-
stitutions but there is a long tradition of patronage, beginning with the
earliest Hindu kings and running on to the Hindu nayaka rulers of
Madurai in the sixteenth century. The Tamil Hindu rulers supported
their Muslim clients against the Portuguese onslaught in the same way
that the Hindu Zamorin of Calicut supported the Mappillas. The
dichotomy of ‘purist’ maritime Islam versus ‘hybrid’ hinterland forms
as it developed 1n particular.in the nineteenth century therefore breaks
down and 1s too limited and too static to do justice to the historical
development of Tamil Islam. But it is a fact that the Islamic orientation
of the coastal towns of the Corognandel retained an Arab imprint to a
significant degree and that this distinguishes their tradition from the
continental forms of Indian Islam. And also, this Arab-Islamic element

was introduced and consolidated itself in the eighth or ninth to eleventh
centuries.

The 1sland of Sri Lanka, which the Arabs called Sarandib, accom-
modated settlers from the Yemen and Hadramaut as early as Malabar,
i.e. in the first century A.D.*! In the fifth and sixth centuries, Persian
traders — Zoroastrians, Manichaeans and Nestorian Christians — pre-
dominated in Sri Lanka. The Muslim sources of the tenth to seventeenth
centuries sometimes assign the first Muslim contacts with the island to
the reign of the rightly-guided caliphs.>* A restricted number of Western
scholars also date the first Muslim settlements in Sri Lanka to the
seventh century.>® The first historical evidence, however, of a Muslim
presence in Sri Lanka is found in the conquest literature of Sind and

% Bayly, op. cit., p. 43 ff.

*' Tibbetts, *Pre-Islamic Arabia and Southeast Asia’; Ahmad, ‘The Arabs’ knowledge
of Ceylon’, p. 225.

2 Cherian, ‘Genesis of Islam’, p. 2.
53 Cf. Tibbetts, ‘Early Muslim Traders', p. 37.
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does not go back earlier than the beginning of the eighth century. It s
Baladhuﬁ who at that time points at ‘Muslim women who were bornin
Sarandib, their fathers having been merchants . . ."."" The Muslims had
a vested religious interest in Adam’s Peak, the place where Adam 1s sup-
posed to have done¢ penance for 200 years after his banishment from
Paradise. Hence the story of the group of Muslims who went there in
the ninth century and were then joined by the Malabar king al Cranga-
nore on their way back to Arabia. It 1s certain that the ports of western
Sri Lanka, next to Quilon, were important Mushm entrepots before the
eleventh century. And Muslims were engaged as mercenaries in Malabar
as well as in Sri Lanka around the same time. Idrisi mentions tour
Muslim ministers next to four Jews, four Christians and four natives,
at the court of the king of Sarandib in the twelfth century. ™ Early links
were established between the Mushms of Sarandib and their co-
religionists in the Middle East, Malabar, Tamiinadu, and Southcast
Asia largely through trade.

Beyond South India and Sri Lanka proper, the Mushm diaspora ex-
tended to the remote island archipelagos in the central and eastern In-
dian Ocean, the Maldives, Laccadives, Andaman and Nicobar islands,
and to the Bengal river delta. Needless to say that the Mushims included
these in al-Hind without reservation. The Laccadives (Skt. laksadvipa,
‘the hundred thousand islands’) are the northernmost and smallest of
the archipelagos in the Central Indian Ocean, consisting of 27 islands
(most of which have always been uninhabited). The Laccadive islands’
population is ethnically and linguistically related to the Malayalam-
speaking Dravidian peoples and the Mappillas of the Malabar coast.
The Maldive islands, by contrast, and the Minicoy — together COMPTIS-
ing about 1200 islands, of which less than 200 became permanently 1n-
habited — have a population which is related to the Sinhalese-speaking
Indo-Europeans of Sri Lanka. A third island archipelago, that of the
Chagos, was possibly known to Arab and Malay navigators but was
never settled by Muslims and, after being discovered by the Portuguese
in the sixteenth century and being colonized by the French in the late
eighteenth century, it remained Roman-Catholic until its depopulation

54 Al-Baladhuri, Futih al-Buldan (Cairo, 1932), p. 424. See also the Chachnama
{Daudpota ed.), p. 89.

55 Maqbul Ahmad, Al-IdrisI, p. 28.

~ Marfat.com



82 TRADING DIASPORAS IN THE INDIAN OCEAN

in 1966.>® The Laccadives and Maldives turned almost entirely to Sunni
Islam and the Shafi‘lt madhhab. Certain differences persisted. Before

converting to Islam, the Laccadives had been Hinduized by settlers from
the Malabar coast, and after becoming Muslim they maintained a caste

hierarchy and the Malabari matrilineal kinship system. The Maldive and
Minicoy islands were Theravada-Buddhist before they became Muslim,
and remained without caste, while retaining a patrilineal system. The

conversion of both island groups was probably completed by the thir-
teenth century. According to the Maldivian Ta’rikh, the king of the

Maidives converted in 1153 A.D., but the Islamization process must
have started long before that date. The first Arab account, of the ninth

century, refers to all islands of the Central Indian Ocean archipelago as
the Drbayat.>’ Its coconut products and cauris are given great attention,
and 1t appears that its trading connections were already well-established.
Even before the rise of Islam, the Arabs must have had knowledge of

these islands, as the northern Laccadives lie across the route from
Southern Arabia to South India, while the Maldives lie across the route

to Sri Lanka and the Far East. Muslims, predominantly Arabs or Mala- 1
baris but also Persians, arrived as merchants and sailors in the eighth
or ninth century. In the tenth and eleventh centuries we have indubitable 2
evidence that the predominant tratle from these islands was to Siraf and N
Oman rather than to the Yemen and Hadramaut.

Bengal’s river delta and Arakan and Chittagong are identified by
Mas‘udi and others as belonging to a kingdom of al-Hind which ‘ex-
tends over land and sea’.’® The Bay of Bengal was known to the Arabs
as the ‘sea of Harkand’, in the southern part of which were ‘numerous
1slands’ (the present Andaman and Nicobar islands), whose wealth was
constituted by cauris. These cauris were collected by the queen of the
islands and exported to Bengal and Siam.>® Arabs visited the islands but
appear to have established permanent mercantile settlements in the Bay
of Bengal only about Dacca and Arakan, i.e. in the south-east, which
was the most vital zone for long-distance maritime trade. Arab settle-.
ment, with a measure of juridical autonomy, focused on Mainamati and
Lalmai, thereby bringing to an end the commercial priority of ports of
south-west Bengal. The Arab presence in this heavily urbanized and

** A.D.W. Forbes, ‘Southern Arabia and the Islamicisation of the Central Indian
Ocean Archipelagos’, Archipel, 21 (1981), pp. 55-92.

>’ Sauvaget, Akhbdr, p. 3, n. 4.

*® Mastudi, Muritj adh-dhehab, 1, p. 173; Sauvaget, Akhbar, pp. 3, 14, 35-36.

% Sauvaget, Akhbar, pp. 3, 35-36.
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prosperous region is attested archaeologically and by the findings of
early- and late-Abbasid dinars and dirhams.

Indonesia and the Malay archipelago appear to have been less Impor-
tant in the Arab trading world of this period than China. The China
irade was a set affair before the middle of the ninth century but in the
area around Malacca and the Sunda strait there were at that time mere-
ly transit trading stations, even though local commodities were oblained
by barter and the Arabs did visit some of the ports of Shrivijaya regular-
]y.ﬁ“ Settlements of Arab traders in Canton, by contrast, are aiready
heard of in the fourth and early seventh centurics, and the Arab man-
time accounts, especially the Akhbar as-3In wa-I-Hind of 851 A.D., give
detailed descriptions of the Arab establishments in China. The Arabic
accounts also inform us that the first Arabs who came here, as well as
the first Jews, originated from Oman or came via Oman from the Per-
sian Gulf and the Red Sea before sailing along the Malabar coast,
Malaya’s Kalah (probably Kedah), down the Straits and then onwards
via Cochin-China and Champa.®! There is a huge amount of Chinese
material on the colonies of the Ta-shik in China from the middle of the
eighth century, i.e. about a century before the Arab descriptions be-
come available. At that time the Arabs are found as far as Korea (5ila).

Since the Islamic trade with the Archipelago was based in South India
and Sri Lanka and since ships bound for China sailed straight through,
| settlement on the ‘islands of the eastern sea’ spread relatively slowly.
: The first allusions to a Muslim presence in the Malay and Indonesian
archipelago come from the Umayyad period. A group of Alid refugees
is alleged to have arrived in the time of ‘Uthman.®* These may have set
up a first colony in Sarf, a site which is perhaps in West Sumatra or the
Malay Peninsula, in the second half of the seventh century. But else-
where there were no more than trading posts and the first Arab tomb-
stones are found in Champa in 1039 and 1082. The Chinese annals con-
tain an odd story of a Prince of the Ta-shih who came to the throne in
674 A.D. in a place which some scholars have located on the westcoast
of Sumatra as well as in Lamuri, near the site of Achin. The Chinese
however mention no other Muslim settlements in the archipelago as ear-

& pose Di Meglio, ‘Arab Trade’, pp. 108-9.
6! Sauvaget, Akhbar, XXXIII, n. 2; Tibbetts, ‘Early Muslim Traders’, p. 37.

62 G R. Tibbetts, 4 Study of the Arabic Texts containing Material on South-East Asia
(Leiden and London, 1979), p. 63, note 1.
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ly as that and it is more likely that this Prince of the Ta-shik should be
located in Arabia itself, as some later Chinese authors are in fact apt to
confuse the westcoast of Sumatra with Arabia. The story, moreover, is
not confirmed anywhere else.®® All we have from before the middle of
the ninth century is another stray reference to an Arab merchant resid-
ing among the Khmer in-Cambodia.* It was only after a rebellion had
occurred in China in 878 A.D. under the leadership of Huang-Chao,
when the foreign colonies -~ including the Arab or Muslim ones — in
China were uprooted, that trade in Indonesia surged and an exodus of
Arab settlers occurred towards Indonesia.®® Within a century after this
exodus the change in status of the Muslim trading posts becomes quite
noticeable in the sources. Kalah in particular appears to have gathered
large numbers of Muslims from the west only after it was transformed
Into a colony by the Arabs hallmg from China. In the late tenth century
the Fatimid Al-*Aziz writes that ‘the isle of Kalah, which is in the sea
of al-Hind, has a prosperous town which is inhabited by Muslims, Hin-
dus and Persians’.®® After being expelled from Chinese navigational
waters the Arabs founded yet another settlement at Sribiiza, near
modern Palembang, the capital of ‘the Maharaja, the Lord of Zabaj’,
i.e. Shrivijaya.®” In Champa, as we know from inscriptions, settlement ‘3
spread by the early eleventh century, and trading colonies founded at '
this period are probably at the origint of the present-day Muslim com-
munities in Annam and of the P’u clan which found its way back to
China after it was re-opened to foreign trade. In any case, there was a
second line of penetration from China, via Champa or the eastcoast of K
the Malay Peninsula to east Java. Here the first tombstone — the stone
of Leran (Gresik) — dates from 1082 or 1102. Lamuri, on the northern-
most end of Sumatra, may have become a substantial centre of Muslim
trade in the tenth to eleventh centuries. This was the first stop in the ar- |
chipelago for Indian Muslims, and it was in this region that the Islamic
religion first spread among the coastal city states by the end of the thir-
teenth century. From about the turn of the tenth century Muslim traders
also visited areas beyond the domination of Shrivijaya. As Islam had
become the great religion of commerce throughout the Indian Ocean,
the mixed trading communities of the harbours in Indonesia also grad-

% Tibbetts, ‘Early Muslim Traders’, pp. 37-38; Drewes, ‘New Light’, pp. 453-4.
® Sauvaget, Akhbdr, XXXII1, n. 2; Tibbetts, *Early Muslim Traders’, p. 39.

> Tibbetts, ibid., p. 38; Rose Di Meglio; ‘Arab Trade’, p. 109.

* Tibbetts, ibid.

7 Ibid., p. 39; Rose di Meglio, *‘Arab Trade’, pp. 109-10,
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ually became Muslim. These new centres continued to flourish after
Chinese ports were re-opened to foreign traders under the Sung, from
979 A.D. onwards.®® Until the thirteenth century the Arabic sources
give no further clue to the coastal Islamization of the archipelago, bul
the twelfth-century Chinese author Chau Ju-Kua mentions Ta-shil in i
number of places.®”

It is thus clear that Arabs brought Islam to Indonesia and the Malay
Peninsula. But the question where these Arabs themselves came fronn s
less easy to answer and still the subject of debate. Since they adhered
to the Shaficite rite a link with Egypt was first presumed. Then, con-
sidering that the trade route went via Gujarat and Malabar, Snouck
Hurgronje and others concluded a South-Indian ongin of the Arabs In
Indonesia, and for the first time the idea that Islam necessarily had to
have been brought here by Arabs from Arabia or Egypt was abandoned.
Snouck Hurgronje considered the year 1200 as the earliest date of the
Islamization of parts of the Indonesian archipelago by Mushim mer-
chants from South India; settling in the harbour towns and marrying
local women. Gujarat is less likely to have been important as a place of
origin since Cambay was still a predominantly Hindu city as late as
1293. Contacts with Malabar were established centuries before that
date, and the idea of a South-Indian origin is in agreement with the
Malay tradition which points at intimate ties with the Shafi‘ite Mushms
of Sri Lanka, the Mappillas of Malabar and the Maraikkayars of the
Coromandel coast. Influence from Gujarat is not in evidence before the
first half of the seventeenth century, when Nuruddin ar-Raniri came to
Achin.’”® There had, on all accounts, been Muslim trade and Muslim set-
tlement in Southeast Asia for centuries before substantial conversions
occurred. The change took place in the thirteenth century and par-
ticularly in the fourteenth and fifteenth centuries, when Islam became
important as a political force. Trade no longer played an independent
role in this transformation. The Islamization of Indonesia, like 1ts
earlier ‘Indianization’, as Van Leur pointed out, was a process deter-
mined by political situations and political motives. Rulers of the newly-
risen coastal states of northern Sumatra and Malacca adopted Islam in
their struggle against Siam, China and especially the Hindu regime of

% Rose Di Meglio, ‘Arab Trade’, p. 110.
9 Marrison, ‘Coming of Islam’, p. 28.
® Drewes, ‘New Light’, pp. 439-45,
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Majapahit in interior Java., With the coming of the Portuguese, religion
and political expansion became even more intermingled.’’

JEWS

In the case of the Jews it becomes even more evident that the diaspora
concept, to be meamngful, has to be related to a context and to
historical circumstances. The word ‘diaspora’ itself had first been used
by the Greek-speaking Jews and in the New Testament as an equivalent
of the Hebrew galoeth, i.e. ‘exile’ in an abstract sense. It hence came
to refer to those Jews who after the Babylonian Exile were living outside
Palestine. But only in the early Islamic caliphate the Jews began to
develop an impurtéut ‘trade diaspora’, and it was only then that the an-
cient Jewish communities in India succeeded in re-establishing links
with the Middle East and emerged from obscurity. We will also see that
the fate of most Jewish communities in India remained intimately linked
to that of the Middle-Eastern Jews and that their fortune followed the
political vicissitudes of Islam. The eighth to twelfth centuries, in sum-
mary, were the palmy age of the Jews in India, but Jewish success in
[ndia was dependent on the presence of Jews in the Islamic Middle East
and Egypt and hence did.not survive the latter’s migration to Europe.

In the early centuries of Islamic history Jewish communities could be
found in almost every city of the caliphate, and Jews participated in
trade ventures far beyond the frontiers of the Islamic state. Everywhere,
from North Africa and Egypt to Persia and Khurasan and in India as
far as Malabar, the Jewish communities had originated in antiquity. In
many places the Jewish presence became that of a substantial minority
as early as in Roman times. At the time of the Claudian census in 48
A.D. there were perhaps 6,944,000 Jews within the Roman Empire,
some 10% of the total population; this however fell to about 12 million
in late-classical times due to assimilation and various economic and
demographic factors. There were well-organized Jewish communities in
many of the civitates of Western Europe in the early Middle Ages, and
there were many in Southern Spain, Sicily and Southern Italy.”? On the

" }.C. Van Leur, Indonesian Trade and Society: Essays in Asian Social and Economic
History (The Hague and Bandung, 1955}, p. 112.

2 B.S. Bachrach, Early Medieval Jewish Policy in Western Europe (Minneapolis,
1977); P. Johnson, A History of the Jews (London, 1987), pp. 112, 171.
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eve of the Muslim congquests however the Jews of lraq or Babylonia stll
appear to have been particularly numerous and here they were second
in number only to the Nestorian Christians.’” In effect, when Baghdad
became the capital of Islam and trade surged in the cighth and ninth
centuries, the Babylonian Jewry could extend and intensify a long-held
cultural and religious-juridical hegemony over the entire Jewish dias-
pora. Up to the Mongol invasions of the thirteenth century it was the
peculiar Gaonic social and religious organization of the Jews which
underpinned their solidarity and regulated their international econonu
activity.”® Baghdad, capital of the caliphate, was also the seat of the two
Gaons or ‘heads’ of the Babylonian Yeshivas, the academies which
represented the highest authority of the Jewish community and which
combined the functions of a centre of scholarship, high court (inter-
preting the law of God) and parliament. And because now the Jewish
communities of Palestine, Syria, Egypt and North Africa found them-
selves under the same political rule as those of Iraq and Iran the in-
fluence of the Gaonate of Babylonia became even more pronounced.
There were, in fact, three Yeshivas: two in Babylonia and one in Pales-
tine — the latter with a seat in Cairo during the Crusades — but the
three academies adhered to a single orthodoxy and differed only in
ritual and legal usage. Unlike the Christian Church, the Jews had no
religious schism but merely geographical divisions. The Jewish com-
munities of the former Byzantine territories followed the Palestinian
academy, while those of the former Sasanid empire were divided among
the two Babylonian academies. With the establishment of the Fatimid
anti-caliphate in Cairo in the tenth century a westward migration of
Jews began and the distinction of ‘easterners’ and ‘westerners’ became
blurred. From that time onwards there were two congregations in many
towns, one Babylonian and one Palestinian. The judicial and adminis-
trative authority of the Babylonian Gaonate was thus extended to the
‘eastern’ Jews of Egypt, Syria and North Africa. Furthermore, the
supremacy of Baghdad was ensured by the presence of the secular
Jewish authority, the Exilarch or ‘head of the diaspora’. The influence
of the Exilarch however became limited to the eastern caliphate and its
extensions, while even there at times it became rather a matter of form
for the territorial leaders or nagids of the Jewish communities.

3 McGraw Donner, Early Islamic Conquests, p. 169.

74 wW.1. Fischel, Jews in the Economic and Political Life of Mediaeval Islam (London,
1968), pp. 30-32; Goitein, Mediterranean Society, 11, pp. 3, 5-6, 16-17.
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In some ways the advent of Islam and the formation of an Islamic
state marked an entirely new beginning for the Jews. Although the cen-
turies immediately preceding and following the Arab conquests are
among the most obscure of Jewish history we can clearly see new forms

of diaspora Judaism develop in interaction with the changing historical
circumstances of the Islamic conquest society. First of all, it appears
that the Jews had not always belonged to the city-dwelling popuiation.
In pre-Islamic times they had been active in a wide range of professions
— including trade — but were predominantly peasants. Many of them
were dispossessed of their land or, as especially in Babylonia, wrecked
by progressively high taxation, and then moved to the cities after the
Muslim conquests.” There was of course a fair number of Jews who
converted to Islam and these, together with former Christians, Magians
and pagans, entered the Muslim state and army as clientele (mawaln) of
the Arab tribes. The unconverted Jewry — the majority of which now
became concentrated in towns and cities across Islam - obtained the
legal status of dhimmis, ‘protected people’. As such they were political- -
ly marginalized and socially downgraded but in the early caliphate these
very disqualifications, in combination with unusually strong internal
ties of solidarity, enabled the Jt:;vs to rise to prominence in finance,
banking, trade and other. new fields, of medicine and the like, which
were unlikely to be monopolized by the Arabs themselves. In the benign
climate of toleration of the early caliphate the formal subordination of
the Jews was often obliterated, and a ‘Judaeo-Islamic’ symbiosis evolv-
ed across the diaspora which went far beyond peaceful co-existence of
rulers and ‘protected’ subjects. The Jews produced an entire literature
in Islamic languages, in Persian and Arabic, next to Hebrew.’®
Other historical factors which affected the position of the Jews in
Islam were the revival of Greek learning and especially the development
of the India trade. The new Jewish prominence in medicine and phar-
macy was probably due to their deep involvement in both the transmis-
sion of Greek science and the trade with India and the Far East simulta-
neously.”’” In the ninth-century Abbasid caliphate, as we have seen, the

" Goitein, op. cit., pp. 265-6; idem, Jews and Arabs: Their Contacts Through the Ages
(New York, 1974), pp. 89-90, i05, 111.

' B. Lewis, The Jews of Islam (London, Melbourne and Henley, 1981); A.H. Cutler
and H.E. Cutler, The Jew as Ally of the Muslim (Notre Dame, Indiana, 1986): Goitein,
Jews and Arabs.

"7 Cf. Goitein, Mediterranean Society, 11, p. 265; idem, ‘Letters and Documents’, pp.
339-40.
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India trade became the foundation of the international economy, con-
tributing also to a tremendous Upsurge of internal commerce and, sub-
sequently, the shift towards a unified bi-metallic currency system which
encompassed the eastorn and western caliphates. At this point, the cen-
iral and hegemonic position of the Babylonian Jewry gave them a head-
start not only in the long-distace teade with 1ndia but in the organizatnon
of finance and also state finance generally. In Baghdad and Istahan
great finance and banking institutions arose with important and cven
pivotal Jewish connections.”® Indeed, as has been argued by Lows
Massignon, corporate international finance as it is known today, with
a clear Jewish preponderance, appears 1o date back to the Abbawd
caliphate of the late ninth and the tenth centuries.”’ While most of the
Jewish poor remained small artisans, we find that here, for the first
time, significant numbers of Jews became associated with finance and
long-distance commerce (rather than retail). Jewish bankers (jahabidha)
loomed large in the entourage of the rulers, lending money to the gov-
ernment and consolidating the finances of the state, at the same ume
becoming involved in the fiscal system and in tax-farming.® Jewish
bankers probably gained control of the Abbasid money market during
the early tenth century and became instrumental in the development of
sophisticated financial techniques such as the use of bills of exchange
(suftajah) 2nd cheques (sakk). The same bankers also operated as trad-
ers (tujjar) or as financiers of other Jewish as well as Mushm traders.
We find them supplying funds for slave razzias in Africa, equipping
caravans to Central Asia and China, and organizing maritime expedi-
tions in both the Mediterranean and the Indian Ocean. The great Jewish
banking houses of Baghdad also financed the Jewish radhaniya trade
which extended — both overland and by sea — from Western Europe
to the Middle East and to Sind and Hind and China.®

8 Hilal as-Sabi, Kitab al-Wuzard’® (Leiden, 1504), pp. 81, 158-9; Al-Muqgaddasi, Thsdn
at-Tagasim T Marlfat al-Agaiim (Beirut, 1906), p. 183; A. Von Kremer, Ueber das Ein-
nahmebudget des Abbasidenreiches (Vienna, 1887), p. 6 ff; Fischel, op. cit., pp. 3-7; L.
Massignon, ‘L’ Influence de I’Islam au moyen 4ge sur la fondation et I'essor des banques
juives’, Bulletin d’études orientales (1nstitut Frangais de Damas, I, 1931), p. 3.

79 Massignon, op. cit.

80 Goitein, Mediterranean Society, 1, p. 73; 11, p. 345; Fischel, Jews, pp. vii, 68; Ibn
Taghribirdt, An-Nujtim az-Zahirah, 4 vols (Leiden, 1851-57), 11, p. 17.

8l De Goeje, fbn Khordadbhih, pp. 153-4: Fischel, Jews; L. Rabinowitz, Jewish Mer-
chant Adventurers: The Study of the Radanites (London, 1948); M. Gil, ‘The Radhanite
Merchants and the Land of Radhan’, Journal of the Economic and Social History of the

Orient, vol. XVII, pt.3 (1974), p. 299 ff; Goitein, Jews and Arabs, p. 107; Massignon,
op. cit.
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In Iraq and Persia the Jews appear to have dominated the Christian
mitority and in the institutions of finance and credit they probably sur-

passed the Muslims in importance. In Egypt both the Jewish and Chris-

tian minorities played roles in the economic and administrative spheres

which were out of proportion to their sizes.?? Fatimid Egypt (with North

Africa) by the tenth century took over an important part of the India

trade from their rivals in Iraq. The result was a vast migration of Jews

to Cairo. When Baghdad declined and the Abbasids began to lose more

and more power in the east and in the west, from the late tenth century

and especially after the Seljuq invasion and the beginning of the Cru-

sades (1096), an even larger portion of the India trade was redirected to

Egypt. In Egypt the Jews again obtained a disproportionate share in this
trade in the eleventh and twelfth centuries, when it became one of their
main pursuits. Jewish trading stations, linked to Egypt and the Red Sea
termini, can be located in over twenty different places on the westcoast
of India, to the south of Broach, and further in Indonesia. And in Egypt
too the Jews sometimes attained high positions at court. But they were
no longer as dominant as they had been in Baghdad, and the India trade
of the tenth to twelfth centuries which is described in the Cairo Geniza
documents was carried out and financed to a far greater degree by Mus-
hims based in the Mediterranean atea.®? Still, Cairo became an increas-
ingly important centre of Jewish mercantile and financial activity.
Egypt — Egyptian Muslims and Egyptian Jéwry — became the new in-
termedtary between the Mediterranean and the Indian Ocean, with the
old Babylonian centre receding to the background. In the eleventh cen-
tury, therefore, merchants from Iraq and Persia are found settling in the
Mediterranean area but not vice versa. An additional large number of
Jews began to emigrate from Baghdad to Spain from 1050 onwards.
The Mediterranean in the eleventh century was still, in spite of Italian
encroachments, largely in Islamic hands and Arabic-speaking Jews par-
ticipated in the Mediterranean trade as well.

Finally, it was in these same centuries that Baghdad lost control of
the overland trade route via Khurasan to India, Central Asia and China.
In the wake of the break-up of the eastern caliphate other large groups
of Jewish traders moved eastward from Babylonia, and Jewish settle-
ments on the eastern frontier of Islam proliferated rapidly and expand-

%2 Fischel, Jews, p. 29.

) Goitein, ‘Letters and Documents’; idem, Mediterranean Society, |, Pp. 229-30; idem,
‘From the Mediterranean to India’, pp. 184-7.
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ed in size. Here the Persian cultural renaissance and the rise ol new, 1n-
dependent dynasties of Persian origin like the Samanids and the Per-
sianized Ghaznavids re-aligned the trade routes. Vast wealth was ob-
tained by these eastern Muslim rulers from commercial and political ex-
pansion to the east, especially from the slave trade and from slave
raiding in Central Asia and india. And the Jews scized upon the new
opportunities in the east, as they did in the west,

We have seen now that after the tenth century the most important
centres of the Jewish diaspora were no longer in Babylomia or i the
Islamic capital of Baghdad (which howcver remained the scat of the
Gaonate and the Exilarch) but shifted westward to Egypt and Spuam,
and eastward to Khurasan, Central Asia and the frontier of Hind. Lgypt
in particular became important because of its intermediary position be-
tween the Mediterranean and the Indian Ocean trade networks. The nisc
of Europe enhanced the importance of the India trade and at first it also
enhanced Jewish participation in this trade because the demand for
spices and other oriental goods went up drastically and becausc Euro-
pean supremacy ceduced Islamic opportunities in the Mediterrancan
i1self. In the Mediterranean area Islamic influence was beginning to
recede, and in the eleventh century in the Islamic parts of the Mediterra-
nean the position of the Jews subsequently began to be adversely af-
fected by their relations with the Christian states across the Islamic fron-
tier. Such relations, in particular those with Byzantium and the Cru-
saders, had been a problem for the Christian minorities in Islam from
the very beginning. By comparison, in the early centuries of Islam there
had been only one Jewish state of some importance - that of the
Khazars, a Turkic people of which the rulers had converted to Judaism
in the eighth century and which lived between the Don and the Volga.™
While the Khazars had trading relationships with Islam (like Byzantium
had and the Crusading states and Western Europe) through the Jewish
radhaniya merchants and others, the direct etfect of the presence of this
state on the position of Jews in Islam was probably minor. The Khazar
state can be considered Jewish only in a very restricted sense. The
Khazar chiefs ruled over a very large majority of pagans, Christians and

M cf. J.H. Kramers and G. Wiet (transl.), Ibn Hauqal, Configuration de
la Terre (Kitab al-Ard), 2 vols (Paris, 1964), 11, pp. 380-1, 385; Lewis, Jews of Islam, p.
61; W.J. Fischel, ‘The Jews of Central Asia (Khorasan) in Medieval and Islamic
Literature’, Historia Judaica, vol. V11, no. 1 (April 1945), p. 48,
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Muslims, and most of the Khazar customs were pagan and in contradic-
tion with those of any of the monotheistic religions. By contrast, in the

twelfth century very close connections had been developed between the
Jews of southern France and the Jews of the Islamic East, and Jews by

this time had begun to migrate en masse to Byzantium. Generally Jews
became more and more active in Christian lands. Anti-Jewish propa-
ganda grew under the Fatimids’ successors, the Ayyubids and Almo-
hids, reaching a climax in the thirteenth century, when Mediterranean
unity had been lost entirely, and the Mamliiks of Egypt imposed dis-
criminatory laws which caused a further deterioration of the position of
the Jews.” Egypt, after the fall of Constantinople in 1204, virtually
monopolized the Indian transit trade but the Jews were expelled from
this trade and an association of Arab traders known as the karimr took
over. The thirteenth-century Geniza material is, as a consequence, en-
tirely confined to local Egyptian trade.®® In the same century, the recon-
quest of Spain brought the Sefardic ghettos within the orbit of Latin
Christianity. Across the Mediterranean divide a transition occurred
from a Judaeo-Islamic tradition to a Judaeo-Christian tradition.

On the eastern frontier of Islam, in Khurasan, Central Asia, Afghani-
stan and in Sind and Hind, Islamic power expanded in the tenth to
twelfth centuries when the great Furasian reservoir of Turks began to
be tapped by newly arisen Persianate dynasties which, succeeding the
Abbasid governors, brought the drain of revenue and tribute to Bagh-
dad to a stop. All along the northern overland routes from India, in
Sind and Afghanistan, the Babylonian-Persian Jewry spread and be-
came an important commercial intermediary between the Islamic world
on the one hand and India and Central Asia on the other. Jewish settle-
ment 1n this period rapidly increased here, until in the thirteenth century
the Mongols brought Jewish involvement in trade and finance to a low
pitch. It is quite clear that the elimination of the Jewish intermediary
from the overland India trade virtually coincided in time with the elimi-
nation of the Jews from the maritime trade between coastal western In-
dia and Malabar and Egypt. In Malabar, Muslim traders superseded the
Jewish and, to a lesser extent, Christian guilds.

Jewish involvement in the trade between India and the Islamic lands

* Goitein, Mediterranean Society, 1, pp. 29, 36, 39-41.

*® Ibid., p. 149; Goitein, ‘The Beginning of the Karim merchants and the character of

their organization®, in: Studies in Islamic History and Institutions {Leiden, 1966), pp.
351-60.
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of the Middle East, then, after reaching a peak in the tenth to cleventh
centuries, eclipsed in the twelfth or thirteenth century — at the same
time that the Jewish tranmsition to Latin Christianity occurred. The
simultaneousness of these developments appears 10 be no accident. This
was a time when Islamic power was severely threatened by the expansion
of Christian Europe — the centre of gravity of commercial hte shifting
northward in the Mediterranean — and by the invading Mongols. The
demise of the Abbasid caliphate jeopardized the position of the Jews In
Islam, just as its rise had made that position a prominent one. Islam sur-
vived in Mamluk Egypt but, threatened by the Mongols and by Luro-
pean supremacy, could no longer accommodate Jewish trade and -
nance under the same conditions. During most of the 1I-Khan regime in
fraq and Persia the position of the Babylonian-Persian Jews was de-
pressed.®’ Many of the Jews of eastern Khurasan probably moved on
along the caravan routes to Central Asia and Khwirazm, and to China.
There are also traces of their moving further into India.®® Bu! in India
and China the Jews became isolated from the main centres of the
diaspora.®” No Hindu-Judaeic or Chinese-Judaeic traditions developed.
China even provides an example of a Jewish diaspora dissolving into the
cultural mainstream.”

The successes of the Jews in the commercial life of early Islam and,
subsequently, of medieval Christendom are facts which in themselves
appear to have no relationship with the prohibition against interest or
‘trade in money’ which characterized Islam as well as Christianity.
Judaism shared an attenuated form of this prohibition with the other
monotheistic religions and the idea, moreover, that in the European
Middle Ages moneylenders and usurers were essentially Jews is falla-
cious.! What seems to be crucial in the advance of Jewish trade and
finance in India is their intermediary position during the expansion of
Islam in a global constellation of circumstances which occurred once
and never again. Jewish communities are found in pre-Islamic India but
they had remained isolated and immobilized until the expansion of
Islamic power re-established links with the mainstream of Jewish hfe in

87 Fischel, Jews, pp. 90-93.

¥ pischel, ‘Jews of Central Asia’, p. 37.

8 Lewis, Jews of Islam, p. ix.

% todendom in China — Jews in China: Colloguium d.d. 28/29.11.1981 (Gent, 1984),
pp. 11-12, 15-16, 19, 22-23, 25.

9 ¢f. J. Le Goff, Marchands et banquiers au Moyen Age (Paris, 1956); idem, La
Bourse et la Vie (Paris, 1986).
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Babylonia, Persia and Egypt. When these links snapped again the com-
munities of the Jewish diaspora in India lapsed back in obscurity.

Two clusters of settlements developed, one in the north, spreading
out from Khurasan, and one on the westcoast, mainly Malabar, which
was important in the maritime network. It seems certain that in both
areas the Jews were relatively thin on the ground before the rise of
[slam, although in Malabar a considerable community did exist. The
earliest and most significant settlement of Jews in India was the one on
the Malabar coast and these Jews had probably come by sea after the
destruction of the second temple. According to legend the presence of
Jews in Khurasan and on the north-western frontier of India also dates
from pre-Islamic times.”* Khurasan, the “‘eastern region’ of the Sasanid
empire, was the country east of the Persian Desert. The Arab geog-
raphers include in it eastern Persia, Turkestin, Transoxania, Sistan,
and what they call the western parts of a/-Hind, embracing Afghani-
stan.”” Hebrew sources from the earliest times refer to the ‘regions’
(mekhosath) or the ‘cities’ (medmdth) of Khurasan but do not yet in-
dicate Jewish settlement here. When and how the first Jewish com-
munities were founded in this frontier region between Persia and India
is not precisely known. Stray in?lividual families probably made the
overland journey to India as early as the Babylonian Exile, but no mass
migration took place, either to India or to Central Asia or to China.*
During Greek times Jewish merchants maintained intimate trade rela-
tionships with India but these also were probably few. There is no very
clear conception of how the Jewish diaspora spread to the East beyond
the Euphrates and Tigris in the period following the Islamic conquest.
Historical evidence pointing at the presence of Jewish communities in
Khurasan, Afghanistan and north-western India comes from the eighth
century and continues through the early Islamic period and then the
Turkish period up to the Mongol invasions. It is Tabari who points at
a Jewish community in Merv as early as the eighth century.”” Of the
same century is the first evidence -of the penetration of Persian in

°? Fischel, ‘Jews of Central Asia’, p. 37.

* Ibid., pp. 30-31; idem, ‘The Rediscovery of the Medieval Jewish Community at
Firdizkih in Central Afghanistan’, Journal of the American Oriental Society, vol.
LXXXV (1965), p. 148.

* Cf. G. Oppert, ‘Ueber die jiidischen Colonien in Indien’, in: G.A. Kohut (ed.),
Semitic Studies in Memory of A. Kohut (Berlin, 1897), pPp. 396-8.

” Fischel, ‘Jews of Central Asia’, p. 35.
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Hebrew letters among the eastern Jews, % judaco-Persian inscriptions
or businessletters indicate established Jewish communities in Algham
stan and Chinese Turkestan from the cighth to the twelfth centunes.
These Jewish groups were clearly extensions of the Persian-speaking
Jewry of eastern Persia but were in contact with the Jews of South In-
dia. From the ninth century evidence becomes more abundant and other
settlements in Khurasan find mention. In the tenth century we can
locate the Jews in many of the main cities: Nishapur, Maimanah, Herat,
Kabul, Qandahar, Merv, and the largest concentrations in Balkh and
Ghazna.’® Of Jews living in Bukhara and other cities no record 1s pre-
served but it is unlikely that they had been absent there. According to
the Arab geographer Al-Muqgaddasi, writing 1n 985 A.D., ‘there are in
Khurasan many Jews and only few Christians and various classes of
Zoroastrians’.?® This indicates a considerable increase of the number of
Jews in Khurasan in the period from the eighth to the tenth century.
A further revealing episode in the eastern migration of the Jews 1s
found in the Tabagat-i-Nasirf of Juzjani, describing the origins of
Jewish trade in Ghir, the obscure interior of Afghanistan.'® In Ghar,
according to this thirteenth-century Persian chronicle, there were at onc
time two rival dynasties which sought arbitrage about the rulership of
the region with the then reigning caliph in Baghdad who is alleged to
have been Harun ar-Rashid (786-809). The Amir Banji b. Naharan of
the Shansabani dynasty obtained the title to Ghur, but not without first
having thoroughly familiarized himself with Islamic adab or ‘court eti-
quette’ through an acquaintance, a merchant, ‘a Yahadi, a follower of
the religion of Misa’. It was in return for his adab teaching that the
Jewish merchant stipulated permission from the Shansabani to settle
immigrant Bani Isra’fl in the territory of Ghuristan and Herat. The
events referred to in this story are substantiated by inscriptional
evidence of Jewish settlement in Ghur and they may contain a clue to
the remarkable theory of the Jewish origin of some of the Afghan tribes
which is persistently advocated in the Persian-Afghan chronicles.'®' In
any case, in the twelfth century, when Benjamin of Tudela visited them,

¥ Encyclopaedia of Istam, p. 308 ff.
% Fischel, ‘Rediscovery’, pp. 150-3.
% Fischel, ‘Jews of Central Asia’, p. 33.

% M.J. De Goeje (ed.), Al-Mugaddast, Descriptio Imperii Moslemici (Leiden, 1906},
pp. 323-4,

100 | ees ed., pp. 36-37.
191 Fischel, ‘Rediscovery’, p. 42.
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these Jewish communities of Khurasan or Afghanistan — under the Exi-
larch of Baghdad — had become quite numerous.'®> Ghazna may well
have had 80,000 Jews in 1170 A.D., perhaps double the number of the
preceding century.!®? Balkh also had a very large community. Al-Idrisi
(d. 1166) mentions Kabul as one of the towns of Hind, of magnificent
size, and with a suburb ‘where Jewish infidels live’.!®* The large-scate
presence of Jews in the cities of Afghanistan makes it more than prob-
able that there were Jews in Zarang and Bust, along the trade route
from India to Persia through Sistan and Ar-Rakhkhaj.'®® We can only
conclude from the almost complete absence of later references that
many of these communities disappeared or shrunk to quite minor pro-
portions under the Mongols. In Ghur there are no traces of continued
Jewish life after Ogedai destroyed the capital Firtzkiih,!%® We hear of
a ‘Hebrew (“ibrant) banker, a khwajah of great opulence’ assisting in
the defence of Herat against Mongol attacks.'®” Large numbers of Jews
probably moved on to Khwarazm and China. Some, perhaps many,
went further into India. Juzjani mentions Jews who escorted him from
Delhi to Multan in the year 1250,

From the beginning, and throughout this period, the Khurasanian
Jews make their appearance in connection with finance and trade. As
early as the eighth and ninth centlries Khurasan was in contact with the
Jewish radhantya merchants (at-fujjar al-yahiid ar-radhaniya).'®®
Through them, Khurasanian Jewish settlements maintained trade rela-
tions with Europe, India, China, and with the Islamic Middle East and
North Africa. This trade diaspbra, at the time, was the largest existing
in the world, constituting a single network with a shared cosmopolitan
culture. Starting from the ‘country of the Franks’, one of the routes
followed by the radhaniya went through the ‘country of the Slavs’ and
to Khamlif, the capital of the Khazars, then across the Jurjan (Caspian)
Sea and on to Balkh. From there they sometimes went on across the
Oxus and to China. Another route went from Frankish territory over-
land or by sea to North Africa and Egypt, then to the Red Sea ports of

'92 Adler, Benjamin of Tudela, p. 82.

'3 Fischel, ‘Jews of Central Asia’, pp. 37-39.
'%% Maqbul Ahmad, AZ-Idrist, p. 67.

19 Bosworth, Ststan, p. 11.

'% Fischel, ‘Rediscovery’, p. 153.

9 Lees, Tabaqat-i-Nasirl, pp. 356-1.

198 1hid., p. 188.

199 De Goeje, Ibn Khordadbhih, pp. 153-4.
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Madina and Jiddah to as-Sind and al-Hind and to as-3In (China). Still
another route went to Constantinople. And finally, there was a route
which went to Antiochia, hence to the Euphrates and Baghdad, then
down the Tigris, to al-Ubulla, and from there to Sind and beyond. In
this way, Jewish trade embraced almost the entirc world. As Ibn Khor-
dadbhih points out, the radhanlya Jews spoke ‘Arabic, Persian, Greek,
and the Frankish, Spanish and Slavic languages' (al-‘arablya wa-I-
farstya wa-r-ramlya wa-l-afranjlya wa-l-andalaslya wa-I-saqalubiyva).
India was reached either by the Persian Gulf and the Red Sea or
overland via Khurasan and Sind. The landroute from Persia to Khura-
safn became the main route of Jewish immigration to China. It was also
from Khurasan and Afghanistan that the Jews penetrated deeply into
India to trade.''® In association with the itinerant Jewish merchants
from the West, the Khurasanian Jews spread into Sind and Hind and
to Central Asia and China. While in the Indian Ocean most Jews par-
ticipating in maritime trade originated from the western caliphate and
the Mediterranean area, in North India and Kashmir there were Persian
Jews of the eastern caliphate who numerically predominated by the
tenth and eleventh centuries. But the Ghaznavid invasions at some stage
seem to have made them retreat to their retrenchments in Khurasan and
Afghanistan.'"’

Along the overland Jewish trade nexus moved the countless oriental
luxury items and spices, drugs and the like. The Jewish trade was not
different from the general run of the India trade of Islam. Yet, an espe-
cially lively part of the Jewish overland trade seems to have been the
traffic in eunuchs and male as well as female slaves. This is the more
striking since the Geniza documentation of Cairo contains not a single
reference to organized slave trading by Jews, and it was on this evidence
that S.D. Goitein, confirming earlier impressions of David Ayalon, con-
cluded that ‘during the classical Geniza period, the Jews had no share
1 the slave trade’.!'? Acknowledging that in the ninth century Jews did
deal in slaves (as later again in the Ottoman period), Goitein is par-
ticularly apt to depict the Geniza period of the tenth up to the twelfth
century as an era of ‘enlightenment and liberalism’ in which Jews, as
one of the hinges between the Mediterranean and the Indian Ocean,

"0 Cf, Fischel, ‘Jews of Central Asia’, p. 49.
"W Sachau, Alberuni’s India, 11, p. 206.
112 Goitein, Mediterranean Society, 1, p. 140,
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were only involved in the sale of slaves as private persons.''? For Goi-
tein ‘it was the merchant who stood for individuality and adventure and
kept the flag of freedom flying’.''"* This is an extremely biased and

anachronistic judgement. Quite obviously the mercantile society of ear-

ly Islam was embedded in, and grew with, the expansion of the state.

And everywhere in Islam the increase of commerce and monetization

went together with an enormous increase in the trade and use of slaves.

There 1s abundant evidence that Jews were important in this trade. The

fact that the Cairo Geniza documentation contains no references to

Jewish slave trading is not surprising since the slave trade went largely
overland, through the Slavic countries, through Frankish Europe,

through Africa, and through Khurasan or Sind and Afghanistan. The
Geniza documents hardly deal with these regions. But Jews are found
all along the overland routes in Europe, Russia, Central Asia, Africa,
and India. As already indicated, the Jewish bankers who rose to prom-
inence in tenth-century Baghdad financially supported slave razzias in
Africa which supplied the workshops and plantations in Iraq.'” In the
tenth century it was the practice that Jewish merchants castrated the
Slavic eunuchs in or near Spain. The same merchants sold these eunuchs
to all parts of Islam, together with slave boys and girls who had been
taken or bought in France and Galicia.!'s The radhaniya merchants
were especially famed for their trade in eunuchs from Western Europe
as also their trade in slaves generally.!!” The Khazars too, through their
connections with the radhantya merchants, were important in the slave
trade. Along the Russian rivers Jews were busy dealing in slaves. And
without doubt the Jews of Khurasan were crucial in the slave trade with
the Slavic countries, as these were entered not only from the side of
France and Galicia and from Lombardy and Calabria but also from
Khurasan. When in the tenth and eleventh centuries the trade in Turkish
mamluks from Central Asia caught on, Jewish traders flooded the
distribution centres of Khurasan and Transoxania. In these centuries the
transit trade in slaves became the material foundation of the Samanid -
power in Khurasan and Transoxania, the rulers of which patronized the
Persian renaissance at the caurt of Bukhara. The same was the case with

' Goitein, *Letters and Documents’, p. 341; idem, ‘Slaves and Slavegirls in the Cairo
Geniza Records’, Arabica, 9 (1962), pp. 1-20.

'" Goitein, ‘From the Mediterranean to India’, p. 188.

' Massignon, ‘Influence de I’Islam’, p. 3; and cf. p. 89.

"1 Kramers and Wiet, 7bn Haugal, 1, p. 109.

'Y De Goeje, Ibn Khordadbhih, p. 153.

. . .
- e L e = e, ——— e = ——— M o —

Marféit.com



TRADING DIASPORAS IN THE INDIAN OCEAN 99

the Ghaznavids. When the Ghaznavids rose to power the trade in slaves
from al-Hind became important, and in the eleventh century Jews col-
lected in Ghazna and other cities along the supply routes to the west.
Considerably earlier, Ghur became a notable slave reservoir for Islam,
and here too, as we have seen, important Jewish colonies came Lo exist.
Throughout the regions of eastern Islam, it may be concluded, the
settlement of large numbers of Jews coincided with great increasesin the
importance of the slave trade. [t may even be speculated that on the
eastern frontier with al-Hind the traffic in slaves was onc of the main
if not the main reason for the Jewish presence.

The question which remains is: how did Jewish settlement link up
with the expansion of Islam and Islamic trade in South India? Zayn ad-
Din, in his Tuhfar al-Mujahidin of 1583 A.D., says that ‘prior to the
introduction of Islam into this country, a group of Jews and Christians
(jami‘an min al-yahiad wa-/-nazariya) had found their way to a city of
Malabar named Cranganore, having landed there on a large ship'.!'®
The Jews of Cranganore were the oldest Jewish community in India.
According to one tradition they came from Persia, after having been
freed from captivity by Cyrus in 540 B.C. Another common tradition
attributes the exodus of Jews to Malabar to the persecutions of Titus
and Vespasian around the time of the destruction of the second temple
of Jerusalem (68 A.D.). Some Hebrew manuscripts claim that at this
time 10,000 Jews settled at Cranganore and other Malabar ports. There
is no indication that these Jews arrived in the company of the Chris-
tians. The Christian Church which was noted in the sixth century by the
Byzantine Cosmas Indicopleustes claims to date back to the apostle
Thomas.!!® The Bani Isra’il of the Konkan have obscure origins — they
probably arrived much later than the first centuries of Islam — but
some of their traditions say they left Galilea because of the persecutions
under Antiochus Epiphanes (175-163 B.C.), while others maintain that
they too left Palestine by ship after the destruction of the second tem-
ple.'?° Other Jews arriving on the Malabar coast in the early centuries
A.D. held the opinion or pretended that they had fled from persecutions

N8 Yyderabad ed., p. 13. |
19 § Henry Lord, ‘Jews in Cochin’, in: J. Hastings (ed.), Encyclopaedia of Religion

and Ethics, vol. 7 (London, 1960), pp. 557-9; Logan, Malabar, 1, p. 202; Adler, Benjarmin
of Tudela, p. 63.

120 w _J. Fischel (ed.), Unknown Jews in Unknown Lands: The Travels of Rabbi David
D’Beth Hillel (1824-1832) (New York, 1973), p. 33.
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in Persia, just as there came Persian Christians to Sri Lanka for the
same alleged reasons.'?? The first definite proof of the existence of a

Jewish colony near Cranganore is, in the meantime, the Tamil charter
of Bhaskara Ravivarman (978-1036 A.D.), a grant of lands and privi-

leges, written in the obsolete Vatteluttu script of ancient Tamil.!*?
Jewish, Muslim and Christian travel accounts of the twelfth and thir-
teenth centuries mention small Jewish settlements all along the Malabar
coast, in towns such as Calicut, Quilon and Cranganore (Shingali), and
at various places further north.'*? Jewish settlers continued to arrive in
later centuries from the Persian Gulf area, Egypt, and later from other
parts of the Jewish diaspora, from Spain, or Constantinople.'?* In the
early period there were contacts with Khurasan, as Persian inscriptions
in Malabar indicate. In later times there was an accretion of converts.
The Jews of Malabar came to be divided in ‘White’ and ‘Black’ Jews
and the latter were etther the offspring of mixed marriages between Jews
and Hindus or descendants of Hindus who had converted to Juda-
ism.'** White Jews say that the Black Jews are descendants of the nu-
merous slaves who were purchased and who converted to Judaism to be

manumitted. The Black Jews themselves claim to be the descendants of

the Israclites of the first captivity, '*® However that may be, the main
source of replenishment of the Malabar Jews still remained the Islamic
Middle East. And this was also the sithation in Sri Lanka, where histori-
cal evidence points at the presence of a large colony of Jews from the
ninth century.'?” Benjamin of Tudela encountered ‘about 3000 Jews’ in
a place south of Malabar which he called Ibrig and which is probably
Sri Lanka.!?® Al-Idrisi described the Jews in twelfth-century Sarandib
as a community from which the king of the island recruited some of his
ministers. Only one source, the *A4;a°ib al-Hind (c. 1000), notes Jewish
merchants in Sribuza (Indonesia) on their way to China.!?®

121 Tibbetts, ‘Early Muslim Traders’, p. 6. |
'#2 'W.). Fischel, ‘The exploration of the Jewish antiquities of Cochin on the Malabar

coast’, Journal of the American Oriental Sbciery, vol. LXXXVII (1967), pp. 230-47;
Bouchon, Mamale de Cananor, p. 10.

'2} Fischel, ‘Jewish antiquities of Cochin’, p. 231, note 7.

Y4 Ibid., p. 233; Goitein, Mediterranean Society, 1, pp. 246-7; idem, ‘From the
Mediterranean to India’.

‘2 Oppert, op. cit., p. 399.

'2¢ Fischel, Unknown Jews, p. 111.

'27 H.M. Elliot and J. Dowson, The History of India as told by its own Historians, 8
vols (London, 1867-77), 1, p. 10.

'8 Adler, Benjamin of Tudela, p. 65.

'3 Tibbetts, Arabic Texts, p. 4.
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It is quite striking now that, in parallel to north-western India, the
Jewish colonies in the ports of Malabar emerged from obscurity in the
first centuries of Islam. In Malabar the coming of [slam coincided with
the consolidation of the strongly thalassophobic brahmanical ortho-
doxy which we have described.'*® While it is difficult to separate cause
and effect here, there can be no doubt that this was a period which
witnessed a general transformation of social and religious hic. One of
the reasons why the Jews became important in the maritime trade of
Malabar with the Islamic world was the almost exclusively agranan
orientation which the newly developing Hinduism, undcrpinned by
powerful groups of immigrant brahmans, gradually took. Malabar
society and much of western India lost its maritime orientation, while
Buddhism was replaced by Islam as the dominant religion of interna-
tional trade and Muslim and Jewish traders further developed this
trade. When in Malabar upper-caste aversion against the maritime voca-
tion spread and the effects came to be felt of massive brahman immigra-
tion under royal sponsorship, it became mandatory to assign the role of
the ‘merchants of the sea’ to foreign social groups which were settled
locally but were beyond the pale of Hinduism. That role, until then
played by Indians, seems to have been taken over by the anjuvannam
and the manigramam guilds under the direction of Jews and Christians.
Especially in the tenth and eleventh centuries the hostility against Bud-
dhism and Jainism shows itself to have become marked and the role of
the Jews appears to have become correspondingly more dominant.

In Malabar it was not before the thirteenth century that Mushm
settlement had spread sufficiently to allow Muslims to develop their
own institutions and to supersede the Jewish intermediary. The Map-
pilla Muslim communities of the coast grew and began to dif ferentiate
themselves from the Jewish- and Christian-dominated trade guilds after
a long period of steady accretion through constant trade relations with
the Persian Gulf and Arabia on the one hand and mixed marriages with
low caste women of local provenance on the other. The earhest substan-
tial Mappilla settlements are in evidence at the time when the first
Toscans and Venetians visited these regions and Malabar became the
crossroads between the Muslim world and the Far East. Supplanting the
Jews, the Mappilla Muslims then became the privileged intermediaries
of Malabar in the trade with the west as well as with the east. But until
the twelfth or thirteenth century, until the end of the Geniza

130 ¢Cf. pp. 72-73.
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trade of Cairo and the beginning of the karimr trading hegemony of the
Mamluk period, Jewish trade flourished and Jewish settlement in Mala-

bar increased. Due to the growing importance of the India trade the
Jewish representative in Aden became quite powerful for some time and

‘Aden and India’ came to be regarded by the Jewish authorities as one
juridical diocese.!*! The Jewish ‘Wakil of the Merchants’ (Hebrew: Pe-
qgid ha-Soharim) of Aden and the head (nagid) of the Jewish com-
munities of the Yemen became ‘the trustee of all lords of the sea and
the deserts’, i.e. he concluded agreements in the interest of the Jewish
merchants with all rulers and pirates in the Indian Ocean and the Ara-
bian Sea.'*? In the twelfth century, a direct shipping line appears to have
been established between Aden and Sri Lanka by the same Wakil, in
partnership with the Muslim ruler of Aden, not merely to expand busi-
ness but alse to encourage Jewish goldsmiths to settle here and to get
the island under their control, bringing to a close a period when Sri
Lanka had still served as a place of refuge for insolvent debtors.'** We
also know that, in the twelfth century at least, Jewish courts in Malabar
issued their documents in the name of the Exilarch of Baghdad and of
the Palestinian Gaon, the latter of whom then had his seat in Cairo.
This is explained by the origin 01; the Jewish merchant colontes on the
Indian coast, which was either in Iraq and Persia or in the Mediterra-
nean basin. The same held for the Jews of the Yemen who had always
had close contact with the Babylonian academies but, in the wake of the
redirection of the India trade, became more attached to Cairo.'*

The history of Jewish persecution in Europe is well-known: England
expelled the Jews in 1290, France in 1394, a Sefardic exodus started
from Spain in 1492, from Portugal in 1497, and many of the cities of
German-speaking territory also expelled Jews. Indeed, after 1497, West-
ern Europe and large parts of Middle Europe were practically denuded
of their Jewish population. The most important centres of Jewish settle-
ment henceforward became Northern Italy, a few German towns, the
Ottoman Empire, and in particular Poland and Lithuania. Under the
impact of mercantilism and rationalism, then the Enlightenment, the
Jews could re-enter England, France and Holland in the seventeenth

'3 Goitein, ‘From the Mediterranean to India’, pp. 191 (note 16), 195; idem, Mediter-
ranean Society, 11, pp. 26, 95.

32 Goitein, ‘From the Mediterranean to India’, pp. 189-90,
33 bid., p. 191; Mediterranean Society, 11, p. 331.
'3 Goitein, Mediterranean Society, 11, p. 21.
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and eighteenth centuries. But soon the ghetto made place for modern

anti-Semitism.
. In India the history of Jewish migration and settlement and of the
development of Judaism after the twelfth century was less chequered
than in Europe, but also less fruitful. Persecutions on a systematic scale
are not in evidence at any time. Yet the carcer of the Jews in India was
abortive. A recent collection of essays on Indian Jews has once again
revealed ‘that there is remarkably little interaction with the Himdau
religious tradition, classical and popular’.'** Numerically, the Chris-
tians in India are now far superior to the Jews, numbering 14 mulhon,
while the Jews immediately prior to 1948 merely numbered 23,000, and
2 1971 had decreased to 11,000 due to emigration. At present they
count only 5000 people.'’¢ In comparison with these figures, the num-
bers we have for the ‘golden age’ of the Indian Jews — the cighth to
twelfth century — seem high (80,000 in Ghazna alone in the late twelfth
century), and it also seems clear that in the course of this period the
Jews in India acquired and maintained an altogether much higher pro-
file. The reason for this, we suggest, was the close connection which ex-
isted at that time with the mainstream of Jewish activity in the Middle
East and Egypt. After the twelfth century the Jewish comm unities 1n In-
dia became isolated. But even then, whenever a partial revival occurred
(such as e.g. in the first decades of the nineteenth century among the
Cochin Jews and the Ban? Isra@’tl of the Konkan coast), this was com-
monly due to an impetus received from the Middle East and the arrival
of Arabic-speaking Jews from Iraq and elsewhere. 137 What happened in
a big way during the Abbasid and Fatimid caliphates, when the Jews
. became preponderant in finance and long-distance commerce, thus
. finds some weak echos in later times. But there was nothing more than
i, that, and the Middle East was then no longer the main focus of Jewish
!  activity and of Jewish institutions, of the Gaonic organization and the
Exilarch of the diaspora. Up to the twelfth century however the Jews
played a powerful, multifaceted role here and although they often were
socially marginalized, Jewish participation in the political life of
Muslim states and in India and Sri Lanka appears to have been notable
in a number of instances. Ultimately the success of Jewish trade and the

135 T A. Timberg, ‘On Indian Jews’, in: Jews in India (New Delhi, 1986), p. 6.
136 §. Weil, ‘Symmetry between Christians and Jews in India: The Cananite
Christians and the Cochin Jews of Kerala’, ibid., p. 179.

137 Cf. J.G. Roland, ‘A Decade of Vitality: Bene Israel Communal Development (1917-
1927)', ibid., p. 285.
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prosperity of the Jewish communities in India derived from the promi-
nent position which the Jews occupied in Baghdad, Cairo and elsewhere

in the Islamic Middle East in the period before they were absorbed by
Europe.

PARSIS

In the centuries subsezuent to the Arab conquest of Persia there was a

considerable migration of Zoroastrian Persians or ‘Parsis’ towards In-

dia. From this migration the Parsi settlements in Gujarat and along In-

dia’s westcoast arose. In Islamic Persia, Zoroastrianism, in contrast to

Judaism and Christianity, suffered a virtual demise, and our sources —

which are of muth later times — insist that the exodus of unconverted

Parsis to India was a flight from Arab oppression in the Zoroastrian
homeland. India should be a plausible place of refuge, for it was not on-
ly nearby but had always been within the Persian orbit. Persia had been
India’s exemplary imperial neighbour for more than a millennium
preceding the Islamic conquest, and from the beginning — in fact since
the Aryan invasions — Persian cultural influence had been strong,
especially in western India. It is not surprising that Persians should have
been present in India since andient times and that they are frequently
mentioned in Sanskrit literature (e.g. the Vishnu Purana), as parasikas.
The Sasanid impact was also particularly felt in north-west India and
various Sasanid campaigns were conducted into Khurasan, Sistan, the
Kabul area, and as far as Sirhind beyond the Sutlej. The Persians re-
mained predominant under the Buddhist emperor Harsha who is
recorded by Taranatha to have entertained a community of 12,000
Zoroastrians for some time. Numismatic evidence further shows that
the Sasanid monarchy or an offshoot of that monarchy obtained a
foothold in Gujarat.'*® Finally, the Arab historian Tabari has recorded
an exchange of embassies between the Sasanid king Khusro II and the
Calukya king Pulakeshin II (608-48 A.D.) who ruled over the Deccan,
‘the three Maharashtras’, from Vatpipuram (modern Badam) in the Bi-
japur district.’*® And, in the centuries preceding Islam, as we have de-
scribed, Zoroastrian Persians and Christian Persians had dominated

'3 Cf. H.A. Rose, A Glossary of the Tribes and Castes of the Punjab and the North-
West Frontier Province, 3 vols (Lahore, 1911-15), I, p. 32; 1.J. Modi, The-Influence of
Iran on other countries (Bombay, 1954), pp. 125, 127-8, 131, 136.

139 Th. Noldeke (transl.), Geschichte der Perser und Araber zur Zeit der Sasaniden aus
der Chronik des Tabari (Leiden, 1879), pp. 371-2.

‘Marfat.com




TRADING DIASPORAS IN THE INDIAN OCEAN 108

commerce in the western Indian Ocean, where they, while competing
with their Byzantine-Abyssiman rivals, were backed by the military
power of the Sasanids. Persianized merchant groups from among the
Arab tribes such as the Azd ‘Uman controlled a trade diaspora which
went as far as Sind and these were instrumental in the early expansion
of Islam in Fars and the western portions of the Indian subcontinent.

It is thus apparent that when Persia was overrun by the Arabs and the
alleged ‘flight’ of the Parsis to India occurred, the latter by no means
arrived as newcomers. In fact, it seems more than likely that the migra-
tion of Parsis to the westcoast of India was not so much a flight as a
readjustment of commercial patterns which had arisen long before
Islam and, to an extent at least, a response (O new opportunities in the
transit trade between the Islamic world and a/-Hind. Persian dominance
in the trade with India pertained in the eighth century and even in the
ninth and tenth centuries unconverted Parsis are seen participating in
the India trade from areas within the Abbasid caliphate. A possible ex-
planation of the rise of more permanent settlements of Parsis on India’s
westcoast is that Arab competition in the Persian Gulf forced them to
shift the centre of their activities eastward. With the Arabs becoming
predominant in the trade of Fars, the Parsis would then have concen-
trated in the territories of the Calukyas, the Hindu dynasty with which
Persian diplomatic and trade relations were of old standing. In accor-
dance with this explanation — that the Parsis were an element in the
development of a new trading diaspora between the Arab-dominated
Middle East and Hindu India - is the seventeenth-century account of
Henry Lord, which says that the Parsis who undertook the voyage (o
India from the Persian Gulf, ‘obtained a fleete of seauen luncks, to con-
vey them and theirs, as Merchantsmen bound for the shoares of India,
in course of Trade and Merchandize’.!*® From the time of their arrival,
under the ‘mildnesse of the Banian Raiahs’, the Parsis prospered in
trade, just as trade appears to have been the motivation of their migra-
tion. That religious persecution was not the main cause of the Parsi ex-
odus seems also to be borne out by the fact that it took place at a rela-
tively early stage, in the eighth century in all probability, which was well
before the Zoroastrian religion had begun to disappear from Persia it-
self. The Arabs, to be sure, needed no more than fifteen years after the

140 4 Lord, A Display of two foraigne secls in the East Indies, viz: The sect of the

Persees, the ancient inhabitants of Persia, together with the Religion and Maners of each
sect (1650) (Amsterdam, 1972), p. 3.
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victory of Nihavand in 641 to conquer almost the entire Zoroastrian-
Sasanid polity. But the demise of Zoroastrianism, although dramatic
and nearly total in the long run, was a gradual process of several cen-
turies. At the first collision with the Arab forces some Zoroastrian com-
munities were indeed scattered and fled to the mountains or to the fron-
tier areas of Sistan and Khurasan. When the Arabs occupied the main
towns of Sistan in 644-56 a number of the Zoroastrian inhabitants moy-
ed to Makran.'*' But in Sistan, as in all of Khurasan, various classes of
Zoroastrians survived in large numbers up to the tenth century. In Fars
itself, Zoroastrians still constituted the most important religious group
as late as that. For this we have the testimony of Ibn Haugal: ‘In no
region the Zoroastrians are better represented than in Fars, since this us-
ed to be the centre of their activity and of their religious institutions and
of their libraries and altars; they have transmitted this heritage until our
day’.'*? The Qur’an does not yet mention the Zoroastrians as ‘people
of the book’ (ah! al-kitab), but like the Jews and Christians, the Zoroas-
trians became dhimmis in the Islamic polity — a status which was
reserved to the book religions. They were thus legally ‘protected’ rather
than an object of persecution. Since in Persia however the Sasanid state
and its aristocracy had been directly linked to the Zoroastrian religion.
the fate of the religion, once disdociated from the power structure, was
incomparably worse than that of Iudaism or Christianity. From the
Umayyad period onwards the number of Zoroastrians began to dwindle
by conversion, especially among the mercantile and artisanal groups
which in general assimilated easily within Islam. Under the impact of
the Arab conquest, the Zoroastrian-Sasanid political tradition was
isolated in the Dailam mountains (which explains why it was the
Daylamites and the Biyids who in the tenth century claimed descent
from the fallen dynasty of Yazdigird III and revived the title of ‘King
of Kings’). The Zoroastrian priesthood took little part in the Persian
renaissance and political revival which occurred in ninth- and tenth-
century Islam. In India the political reconstitution of Sasanid institu-
tions occurred much later, after the Turkish conquests of the thirteenth
century, and Zoroastrianism survived among the immigrant Parsis in
Gujarat as a depoliticized religion, in an exclusively mercantile setting.
The actual story of the Parsi migration to India and the consecration
of the first sacred fire of Iran-shah at Sanjan is related in the Qissa-yi-

'*! Bosworth, Sistan, pp. 5, 13.
“2 Kramers and Wiet, Ibn Haugal, 1, p. 286.
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Sanjan, a Persian history written in verse in 1600 A.D. by a Zoroasinan
- poet Bahman Kaikobad on the basis of older materials which are lost.'*’
This re-worked account is the principal source for the religious persecu-
tion interpretation of the Parsi exodus to India. It says that a number
of the Bihdrns (‘people of the good religion’) fled betore the Arabs to
the mountainous district of Persia which was known as Kuhistan and
remained there for a hundred years before moving on to Hormuz, where
they remained for another fifteen years, and then crossed over to Hind
by sea and landed at Div in Kathiawar where they waited for nincteen
years more before settling down at Sanjan in Gujarat. Here a virtuous
Hinda raja gave them permission to establish their permanent abode
and to build a fire-temple and kindle the Atash-Beharam, the hghest
grade of sacred fire known 10 Zoroastrians, for which the religious req-
uisites (a@/df) had to be brought especially from Khurasan. From there
a second group of Zoroastrian immigrants joined their co-religionists on
this occasion. If the dates given in this text are taken at face-value, the
landing in Gujarat occurred in 785 A.D.'"** What happened afterwards
s not described in any detail. All we learn is that about three-hundred
years after the establishment of the fire-temple the Parsis began to dis-
perse in different directions and went to Vankaner, Broach, Vanav,
Anklesar, Cambay and Naosari, where they continued to live “in great
prosperity’. The Zoroastrian priests (mobads) divided the country of.
Gujarat into panthaks around the year 1290 A.D., five ecclesiastical
spheres of influence or jurisdiction. A variant oral tradition gives dates
for three distinct emigrations of ‘Gabrs’ or Zoroastrians from Persia to
Gujarat: 631, 651 (the death of Yazdigird), and 749, while commemo-
rating the landing of a son of Nushirvan near Surat with 18,000 fol-
lowers.'*® No later immigrations of Zoroastrians from Persia are re-
corded. But there are some recorded instances in Pahlavi of immigra-
tion of Nestorian Persians to Malabar in the ninth-tenth centuries, and
of a substantial presence of Manichaeans in Sri Lanka in the same
period. ¢ In Malabar, after this time, the Syrian Church superseded the
Nestorian-Persian influence, and the latest inscriptions in Pahlavi found
in Malabar or anywhere in India date from the eleventh and twelfth cen-

143 1 J Modi, A Few Events in the Early History of the Parsis and their dates (Bombay,
1905). |

144 Bt for another date (916 A.D.), see S.H. Hodivala, Studies in Parsi History (Bom-
bay, 1970), pp. 67-84.

145 1 Tod, Annals and Antiquities of Rajasthan, 2 vols (New Delhi, 1983), I, p. 192.
146 | ogan, Malabar, 1, pp. 204-5; Elliot and Dowson, History of India, 1, p. 10
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turies. In short, the migration of unconverted Persians — Z.oroastrian
or otherwise — from Persia to India coincides with the period of Arab
political and mercantile dominance, the seventh to eleventh centuries,
in the Middle East. This migration, as far as can be made out, was not
so much a flight from oppression as a result of the opening of new
avenues of communication and commerce between Islam and al-Hind,
a response to new opportunities, extending and deepening pre-existing
contacts.
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CHAPTER IV

THE FRONTIER OF AL-HIND

a. THE POLITICAL GEOGRAPHY OF THE FasT: KHURASAN, ZAMINDAWAR,
ZABUL AND KABUL, MAKRAN, SIND, AND HiND

Having analysed the formation of the early caliphate, the development
of the India trade in the eighth to eleventh centuries, and the trading
diasporas of Muslims, Jews and Parsis in the Indian Ocean which sus-
tained it, we shall look more closely now at the political expansion of
Islam on its eastern frontier, principally in southern and eastern Af-
ghanistan, and in Makran and Sind. These were regions which in a cul-
tural and political sense belonged to India; they were, as our sources
say, on the ‘frontier of al-Hind’. Before turning to the conquest of Sind
and to the effects of that conquest on Islamic trading patterns, however,
let us first try to come to grips with the politico-geographical complex-
ities of the eastern frontier of the caliphate.

Khurasan

Al-Hind was adjacent to the Persian province of Khurasan which played
a crucial role in the political history of the Abbasid caliphate. Khurdsan
was the centre of the initial Abbasid revolution and the cradle of the
Persian renaissance from the ninth century, as it was the home of the
powerful dihgan (pl. dahaqin) aristocracy which was instrumental in
these developments. In Old- and Middle-Persian the name Khurdsan
denoted ‘the eastern land’ and it was sometimes used to refer to all
regions of eastern Iran, including Transoxania and Soghdiana.' Khu-
rasan, with Soghdiana, was not always entirely incorporated in the 5a-
sanid empire but it was always within the Sasanid sphere of influence.
There is however also a narrow definition of Khurasan, current already
in Sasanid times, which includes no more than the territory of the later
Islamic-Persian province of the same name. Khurasan in this sense ex-

' G. Le Strange, The Lands of the Eastern Caliphate: Mesopotamia, Persia, and Cen-
tral Asia from the Mosiem Conquest to the time of Timur (Cambridge, 1930), pp. 8, 382-
3; Shaban, <Abbdsid Revolution, pp. 1-15; Christensen, fran sous les Sassanids.

Marfat.com



110 THE FRONTIER OF AL-HIND

tended up to the Oxus and no further, but comprised the highlands
beyond Herat in north-western Afghanistan and the Upper Oxus region
towards the Pamir mountains. At the time of the Arab conquest, the
Murghab river was the eastern boundary of the Sasanid empire and
Khurasan was considered to be constituted especially by the districts of
Nishapur and Kihistan and the cities of Merv and Merv ar-Riid with
their surroundings, west of the Murghab.

During the initial period of conquest, and up to Abbasid times, the
Muslim Arabs also applied the name ‘Khurasan’ to all the Muslim prov-
inces to the east of the Great Desert and up to the Hindiz-Kush (‘Hindu-
killer’) mountains, the Chinese desert and the Pamir mountains — thus
including all of Transoxania in the north-east and Sistan and Kahistan
in the south. The Arabs advanced beyond the Oxus, to the Jaxartes, and
subjected the Hephthalite lands — which were formerly under Greco-
Bactrian and Kushana rule — on the eastern periphery of the Sasanid
empire. The Hephthalite (Ar. Hayatila) power was in fact an offshoot
of the later Kushanas of the fourth century, and in the first half of the
sixth century it had extended over Soghdiana, the Oxus basin and the
area to the north and south of the Hind-Kush. Like their predecessors
the Kushanas, the Hephthalite,; controlled the extremely important
trade routes which ran through the area and in which the Soghdians
continued to hold a major position.' In the Hephthalite dominion Bud-
dhism was predominant but there was also a religious sediment of
Zoroastrianism, Manichaeism and Nestorian Christianity which had
come with the increase of Sasanid influence. The Hephthalite power was
defeated in 563-68 A.D. by the Sasanids in alliance with the new power
of the Western Turks rising beyond the Jaxartes. The northern
Hephthalite domains were then divided between the Persians and the
Turks, with the Oxus as the boundary between them. But the Turks
were able to encroach further southward and to incorporate the Heph-
thalite lands north of the Hindu-Kush. As a result the Hephthalites re-
tained power only in the south of Tukhdristdn, in north-west Afghani-
stan, and in Zamindawar, Zabulistin and Kabul. Now Zamindawar,
Zabulistan and Kabul — which were not conquered by the Muslims
before the ninth century — were traditionally regarded as part of al-
Hind, but not so the other Hephthalite lands. In the time of the Arab
invasion, Tukharistan, the land immediately to the east of the Murghab,
was inhabited by an Iranian people, the Tukhara, who had migrated to
this region in earlier times. Among the rulers of Tukharistan the Heph-
thalites took an important position but the people against whom the
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Arabs fought for almost a century werc mostly Iranian in ongin. The
Arabs describe them as “Turks’ but the Turks do not appear on this
scene before 716, when the Tirgish came to the aid of the principalitics
of Tukhdaristan, to be dispersed again in 737 A.D.

From Abbasid times onwards, the limits of Khurasan cssentially comn-
cide with the modern province of Khurasan and north-west Atgham-
stan, bordering in the east on Badakhshan and in the north on the Oxus
and the desert of Khwarazm. The Arab geographers divide Khurasun -
to four quarters (rub*), which werc named after the four capital ¢ities:
Nishapar, Merv, Herat, and Batkh. In this period the population of
Khurisin came to consist of Iramans, including various classes ol
7oroastrians and some Christians, and Turks and Arabs, as also numer-
ous Jews. About 50,000 Arab families are recorded to have been
transplanted to Khurasan, shortly after the conquest, from Basra. The
region, for this reason, came to be known as ‘a second Arabia’ and ‘a
colony of Basra'.? As we know from Tabari, at the time of the con-
quests the Iranian aristocracy of the dahagin which was entrenched in
the different cities and districts of ‘the East’ (al-Mashriq). i.c. in Khura-
<in and Transoxania, negotiated treaties with the Arabs and by and
large succeeded in retaining its powerful position in the local ad-
ministration, paying fixed sums from the taxes which they collected in-
dependently. In Transoxania the power of the dihqans had been and
continued to be greatest since here it had, 1n comparison with the rest
of Khurasin, been less circumscribed by the Sasanid monarchy and the
Zoroastrian priesthood. Everywhere, until the reign of “‘Umar 11 (717-
20), the dihgans generally maintained the positions which had been
sanctioned by the conquest treaties, keeping direct control over the Ira-
nian population, with the exception of a few thousand mawalf converts.
But under the governorship of Al-Hajjaj the first problems arose with
the Arab community of the province which resented the cession of what
they considered excessive power to the dihgans. Under ‘Umar Il at-
tempts were made to integrate the Arabs of Khurasan more closely into
the imperial structure of the Muslim empire and simultaneously under-
mine the independent authority of the dahagin.’ 1t was from Khurasan
that the early Abbasid armies were recruited, but the main support for
the Abbasid takeover did not come from the Persian mawalr of the

2 Bosworth, Sistan, p. 10; Fischel, ‘Jews of Central Asia’, p. 30; Shaban, <Abbasid
Revolution, p. 35.

3} Shaban, “Abbasid Revolution, pp. 91-99, 155-7; Cahen, ‘Révolution Abbaside’,
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province but more especially from the Arab settlers aiming to set aside
important sections of the local non-Muslim aristocracy. The first Ab-

basid caliphs, dependent as they were on their Khurisanian guards
(abna’ ad-daula), succeeded to a considerable extent in politically and
economically integrating Khurasan and the East with the central Islamic
lands. Through the political influence and the financial support of the
dihgans the state was gradually Persianized. The succession manoeuvres
of Harun ar-Rashid were intimately bound up with the political situa-
tion in Khurasan and aimed, again, at drawing the province closer to
the centre of power by judicious coalition management. One of the
caliph’s sons, Al-Ma’miin, emerged from a fratricidal struggle with the
aid of new Khurasanian forces. But in the process Khurisin became a
virtually independent province under the dynasty of the Tahirids (821-
73), founded by a Persian mauld who rose to favour under Al-Ma’miin.
The Tahirids were succeeded by another dynasty of eastern-Persian
origin, the Samanids (819-1005), whose power still largely rested on a
community of interests with the dihqans. By 900 the Samanids had
taken over the governorship of Khurasan and Transoxania, and they
became the greatest power in the Persian East. They extended their
suzerainty as far as Slstan (where the Saffarids also retained a hold) and
Khwarazm, as well as over varmus local dynasties in Afghanistan and
on the frontier of al-Hind. ’ |
Khurasan and the East, rather than metropolitan Firs, thus con-
tributed most to the emergence of a Persian order of society in Islam.
The local aristocracy of the dihqans was largely responsible for its
transmission. But these centuries were, nevertheless, a twilight for the
dihqan class as a whole. By the eleventh century their military role was

superseded by that of the Turks who had begun to arrive as mamiaks
from the ninth century onwards.

Zaminddawar, Zabul and Kabul

In southern and eastern Afghanistan, the regions of Zamindawar (Za-
min-1-Datbar or ‘Land of the Justice-giver’, the classical Arachosia) and
Zabulistan or Zabul (Jabala, Kapisha, Kia-pi-shi) and Kabul, the Arabs
were effectively opposed for more than two centuries, from 643 to 870
A.D., by the indigenous rulers, the Zunbils and the related Kabulshahs
of the dynasty which became known as the ‘Turk-Shahi’. With Makran
and Baluchistan and much of Sind this area can be reckoned to belong
to the cultural and political frontier zone between India and Persia. It

— - ——f ————— —
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i1s clear however that in the seventh to ninth centuries the Zunbils and
their kinsmen the Kabulshahs ruled over a predominantly Indian rather
than a Persianate realm. The Arab geographers, in effect, commonly
speak of ‘that king of al-Hind . . . (who) bore the title of Zunbil’.4
Zaminddwar was the lowland region around Qandahar, adjoining
Sistan, somewhat north of Ar-Rakhkhaj. Here the Zunbils had their

winter residence and it was the religious centre of the kingdom where

the cult of the Shaivite god Zin was performed on a hilltop. By Zabul
or Zabulistan the Arabs denoted the cooler mountainous zone of the up-

per Helmand and Qandahar rivers where the Zunbils had their summer
residence. In Achaemenid times both regions, i.e. the whole of southern
and eastern Afghanistan, are known to have been included in a Persian
satrapy. In 302 B.C., a part of this satrapy was ceded to Candragupta
Maurya by Seleucus and subsequently became adorned with several
stipas under Ashoka. Numismatic evidence assigns the formation of a
kingdom with the new name of Zabul to the second half of the fourth
century A.D.” No literary or historical texts are available which speak
of the existence of this ‘kingdom of Zabul’ before the sixth century, Its
rulers however are recorded to have belonged to a southern branch of
the Chionite-Hephthalites, the Sveta Hiinas or ‘White Huns’ as the San-
skrit sources misleadingly call th&mn. In southern and eastern Afghani-
stan these were the successors of the Kushanas (gusan) and they may
have contained (ethnically) Turkish elements but their leadership was
probably Indo-European.® In the late fourth century the Chionite-
Hephthalites occupied the countries south of the Hindd-Kush, including
Gandhara and Zabulistan, as far as the Indus. A century later the Heph-
thalite rulers for a short while became a great power in northern India
as well. The Huns proper (whom the Chinese called Yueh-chi), on the
other hand, in the fourth and fifth centuries merely established a form
of suzerainty over the southern Hephthalite rulers across the Hindi-
Kush. After the downfall of the Huns, the Hephthalite kings did not
survive as local rulers in India but only in southern and eastern Afghani-
stan. In the early sixth century the Sasanids then appear to have extend-
ed their political influence in these regions, until a new invasion of no-
mads from China occurred in Transoxania. These nomads were known

* Cf. Al-Mas‘adi, Murij adh-dhahab, 1, p. 211.
> R. Ghirshman, Les Chionites-Hephthalites (Cairo, 1948), pp. 104-14.

® C.E. Bosworth, ‘Notes on the Pre-Ghaznavid History of Eastern Afghanistan’, The
Islamic Quarterly, vol. IX (1965), p. 15.
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as Tu-kueh or ‘Turks’ and it was they who destroyed the local power
of the northern branch of Hephthalite rulers in the middie of the sixth
century. Sasanid power began to decline at about the same time and the
Turks could expand their dominion to the south of the Oxus and even
beyond the Hinda-Kush. But the establishment of the Tang dynasty in
618 led to the destruction of the Northern Turks in 630 and that of the
Western Turks in 658-9, after which Chinese suzerainty was extended
across Turkestan and the Oxus valley to the south of the Hindu-kush,
And so, in relation to the southern-Hephthalite Shahi rulers of Zabul
and Kabul the Chinese and the Arabs in the mid-seventh century oc-
cupied the position which the Sasanids and the Turks had held in the
middle of the sixth century.’

The Zunbils of the early Islamic perod and the Kabulshahs were al-
most certainly epigoni of the southern-Hephthalite rulers of Zabul."®
While in the upper Oxus valley and northern Afghanistan the remnants
of Hephthalite power were erased by the Arabs as carly as the cighth
century, the southern Hephthalites survived the initial colliston and
blocked the advance of Islam. It 1s probable however that the Zunbils
and Kabulshahs were only the most prominent leaders of a wide net-
work of scattered Hephthalite chiefs whose combined authority extend-
ed from Bust and Zamindawar to the Kabul river valley. Chionite-
Hephthalite power had also been strong in Herat and the surrounding
region of Badghis; here too resistance against the Arabs was much
stronger than in the Sasanid territories proper, but, slightly earlier even
than in northern Afghanistan, Hephthalite power on these eastern frin-
ges of the Sasanid realm succumbed 1o the Arabs in the seventh cen-
tury.’

Since the Hephthalites had an Indo-European core but had been in-
filtrated by a variety of Turkish elements it is not surprising that Arabic
sources such as Baladhuri’s Futah al-Buldan commonly describe the
horsemen of the Zunbil as ‘Turks’ (fa@risan min at-turk).!® Such ‘Turks’
were encountered as far as Sind and al-Qiqan. And in the same way, the
Arabic authors refer to the northern Hephthalites of Badghis, Tukha-
ristan and Bactria as ‘Turks’. The Islamic geographical literature of the

7 Beckwith, Tibetan Empire, p. 53; H.C. Ray, The Dynastic History of Northern India,
2 vols (New Delhi, 1973), I, pp. 35-64.

8 Ghirshman, Chionites-Hephthalites, loc.cit.
® Bosworth, Sistédn, p. 14.
' Al-Baladhuri, Futth al-Buldan, p. 421.
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tenth century also points to the pastoral nomads of eastern Afghanistan
who were roaming across the plateaux of Kabul and Bust as ‘Khalaj
Turks’. These nomads most probably were not Turks either but ethnic
débris of the early Shaka, Kushana and Hephthalite invaders.!! The ap-

pellation of ‘Turk’ therefore should not be taken in any literal sense

here for, in effect, the Arabs appear to have applied this term to all their
opponents on the eastern Iranian and Indian frontier. As T. Kowalski

has shown, the term was used by pre-Islamic Arabic writers and by the
Mukhadramin (those contemporaries of Muhammad who lived

through the interim period between the ... 1illya and Islam) even before
the Arabs had come into contact with genuine Turks. The ancient poets
of Arabia used the expression at-Turk wa Kabul in the sense of Ultima
Thule."” In the originally Iranian lands of Central Asia, in Transoxania,
Farghana and Khwarazm and across the Dihistan steppe towards the
Caspian coastlands, the penetration of the Turks had begun earlier than
in the Indianized parts of Afghanistan. We find them here several cen-
turies before the establishment of the Ghaznavid sultanate.!® Thus the
Iranian rulers of Soghdiana who opposed the Arabs in the seventh and
early eighth centuries received assistance from the Western Turks and,
anticipating the Abbasids’ recruitment of Turkish slave soldiers, hired
Turkish mercenaries and guards®from the steppes. But the Zunbils of

Afghanistan were neither Turks themselves nor can they be shown to
have employed Turkish soldiers.

If the Hephthalites were basically Indo-European, politically and
culturally the realms of Zabul and Kabul were regarded as a part of a/-
Hind on the eve of the Muslim conquest. The Chachnama, for one, con-
tains numerous references to Zabul under the corrupt form of ‘Ramal’
or ‘Ranmal’, showing close contacts and marriage relationships between
rulers and subordinate chiefs of Sind and Kashmir and the king of
Zabul in the seventh century.'® The relationships between these Indian
rulers on the north-western frontier appear to have been in a constant
flux but it seems a safe conclusion that the king of Kashmir had estab-
lished a claim of suzerainty over Zabul — as he had over other Indian

'" Bosworth, Sistan, p. 33; idem, ‘Notes on Pre-Ghaznavid History’, p. 21.

'2 T, Kowalski, ‘Die iltesten Erwihnungen der Turken in der arabischen Literatur’,
Kdrasi-Csoma Archivum, (Budapest 1926-32), vol. II, pp. 3541.

"> Frye (ed.), Cambridge History of Iran, vol. 4, p. 162.

' B.D. Mirchandani, ‘Chach-Nama: References to Persia, Zabul, Kashmir and
Kanauy', Journal of Indian History, vol. XLIII (1965), pp. 376-81.
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kings. The Yadu Bhatti dynasty of Jaisalmer, the alleged descendants
of the Yadus or Yadavas, claim Ghazna to have been their capital
sometime before the seventh cenitury and the country which they
peopled as far as Samarqand before being exiled from Zabulistan."” The
Chachnama has also recorded an invasion of Sind by the 'king ol
Ramal’ in the reign of Dahir, at about 707 A.D. ‘Jealous of Dahir’s
power, he invaded the country with a large army but was defeated”.
After Muhammad al-Qasim’s victory in 712 at Rar, in Sind, Dahir’s son
Jaisiya fled to the ‘country of Ramal’, then ‘came back from that place,
infested the roads, and distressed the Muslim army..
However ambiguous the political situation of Zabul may have been
_ with overlordship fluctuating between Persian, Indian and cven
Central-Asian and Chinese rulers — , in a cultural and religious sense
the regions embracing the whole of the Kabul river valley and the region
from Ghazna to Qandahar were predominantly Indian as carly as the
period of the Buddhist Gandhara civilization. In Swat, it 1s true, many
proto-historic necropolises point in another direction, as these show
links with Iran'®; and Marquart and others maintain that in the
seventh century an Iranian dialect was spoken around Ghazna.'’ Apar
from that, there were Zoroastrian elements in the religious cults of
southern and eastern Afghanistan and Sasanid style elements in the art
of these regions. But these were much less noticeable than Buddhist and,
next to that, Hindu forms. The importance of Buddhism in Bamiyan,
| Kabul, Zabulistan, and Tukhéristan, along the main trade routes, 1s at-
Q tested until the seventh century A.D. by Chinese Buddhist pilgrims like
Hiuen Tsang. The latter was especially impressed by the thousand Bud-
._ dhist monks who lived in the caves of Bamiyan, and the colossal stone
Buddha, with a height of 53.5 m, then still decorated with gold. There
l s also evidence of devi cults in the same areas. In Ghazna and Zaminda-
war, Indian influence is again easily noticeable, but in Ghar the absence
of roads prevented its penetration. The Kabul valley and Ghazna and
Bust continued to be situated along the main arteries of commercial in-
tercourse between India and the Islamic world, and until the establish-
ment of Ghaznavid power in Kabul in the tenth century it can be shown

'S Tod, Annals and Antiquities, 1, p. 12.
' G. Tucei, ‘Oriental Notes I1: An Image of a Devi discovered in Swat and some con-
nected problems’, East and West, n.s. XIV (1963), p. 157.

17 ). Marquart, A Catalogue of the Provincial Capitals of Eranshahr (Rome, 1931), p.
89.
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that Indian religious and cultural forms continued to penetrate Kabul
and Zabulistan.'8

Predominantly Indian, but possessing Persian and Central-Asian fea-
tures, was also the god Zan from which the Zunb¥is derived their name.
The Arabic writers show little or no interest in the origins of the god,
and they do not even establish a connection between the Zunbils and -
Ztin. Mas‘adi merely says that Zunbil is a dynastic title ‘which has re-
mained common till the present for all the kings of that part of al-
Hind’.'” Tabari uses the form Rutbil or Ratbil as synonymous with
Zunbil, saying that ‘the kings were called Ratbi!l in the language of Sind,
just as the kings of Persia were called Khusrau, those of Rum Kaisar,
and those of the Turks Khagan’.*® Marquart maintained that Zunbil or
Zhunbil is the correct form, and Ratbil a corruption, and it was he who
connected the title with the god Zizn or Zhin whose shrine lay in Zamin-
dawar before the arrival of Islam, set on a sacred mountain, and still
existing in the later ninth century when the Saffarids Ya‘qub and ‘Amr
b.Layth conquered the area as far as Kabul.?! According to Marquart
the title can be traced back to the Middle-Persian original Zundatbar,
‘Zun the Justice-giver’, or Zun-dadh, ‘Given by Zun’. Similarly the suf-
fix -datbar is found in the name of Zamindawar, ‘Land of the Justice-
giver’. With Kabul, Ghazna ang Bust as key-points in the commerce
between India and Persia, Zamindawar had become famous as a pil-
grimage centre devoted to Zuin. In China the god’s temple became
known as the temple of Su-na. Marquart further suggested that the wor-
ship of Zin might be related to that of the old shrine of the sun-god
Aditya at Multan. In any case, the cult of Ziin was primarily Hindu, not
Buddhist or Zoroastrian. Originally however it appears to have been
brought southward by the Hephthalites, displacing an earlier god on the
same sacred site. Parallels have been noted with the pre-Buddhist mon-
archy of Tibet, next to Zoroastrian influence in its ritual.?? And a link
has been posited between Ziin and the Iranian epic figures of Zal and
Rustam, not without allowing however for a pre-Islamic connection
with the proto-Shaivite god Sharva in Lamghan (the later Kafiristan).

=

'® Bosworth, ‘Notes on Pre-Ghaznavid History’, p. 12.

1% Al-Mastidi, Mur@ij adh-dhahab, 1, p. 211.

20 Zotenberg, Tabari, 3, pp. 518-19.

21 J. Marquart, *Das Reich Zabul und der Gott Zun vom 6-9 Jahrhundert’, Festschrift
Eduard Sachau (Berlin, 1915), pp. 248-92.

2 Bosworth, Sistan, p. 35.
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Guiseppe Tucci concluded from Chinese sources that Zun{a)/Sun(a)
was a northern mountain form of Shiva or ‘an adaptation of Shiva to
a local god, introduced from India’'.?’ More gencrally, manifestations
of Hinduism are in evidence in Gandhara and adjacent arcas of central
and eastern Afghanistan and North Pakistan side by side with Bud-
dhism. Even in the mountainous region of Swat, traces of Hindu wor-
ship are found together with rock-carvings representing the Buddha or
some Mahayanic Buddhist deity. As can be deduced from Huen Isang,
old pre-Buddhistic cults readily resurfaced everywhere when Buddhism
declined in the seventh century. Buddhist influence was always morc or
less restricted to the main routes and to the trade centres, and it does
not appear to have penetrated forcefully in the mountainous parts of
Swat or Ghur. However, a connection of Gandhara with the polymor-
phic male god Shiva and the Durga Devi is now well-established. The
pre-eminent character of Zun(a) or Sun(a) was that of a mountain god.
And a connection with mountains also predominates in the composite
religious configuration of Shiva, the lord of the mountain, the cosmic
pivot and the ruler of time, and the god which the Greeks identified with
their Dionysos. Whatever the origin of Zin, it was certainly superim-
posed on a mountain and on a pre-existing mountain god while merging
with Shaiva doctrines of worship. Gandhdra and the neighbouring
countries in fact represent a prominent background to classical Shai-
vism.

For the Arabs the significance of the realm of Zin and of its rulers
the Zunbils lay elsewhere, i.e. in the Zunbils’ tenacious presence which
prevented the Muslim invaders from advancing through southern and
eastern Afghanistan to the Indus valley. In Herat and Badghis, 1n nor-
thern Afghanistan and the Oxus valley, Hephthalite rulers held out
under a Buddhist dynasty of Iranian origin until the first half of the
eighth century. In Soghdiana, Farghana and Khwarazm, 'ocal Iranian
rulers and their Western-Turkish (Tiirgish) allies stopped the advance of
the Arabs, but again no longer than until the eighth century. The first
clashes between the invading Arabs and the Zunbils and Kabulshahs oc-
curred before the Umayyad rise to power, in 643 A.D., about three-
quarters of a century before the conquest of Sind, and their struggle
continued until 870 A.D. When the Arab general Ar-Rabi¢ reached the
Helmand, the Zunbils held power as far as Zarang. It seems probable,

23 Tucci, ‘Oriental Notes’, p. 172.
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at least from the account of Baladhuri, that the Indian officer who sur-
rendered Zarang and the Helmand valley to the Arabs was, like the
Kabulshah, a subordinate of the Zunbil. We subsequently find the Zun-
bil negotiating with the caliph’s representatives ‘for his own country and
the land of Kabul’.* In 653-4 Abd ar-Rahmin b.Samura and a force
of 6000 Arabs penetrated, via Zarang, to the shrine of Ziin. The general
broke off a hand from the idol and plucked out the rubies which were
its eyes in order to persuade the Marzban of Sistin of the god’s worth-
lessness.”” The Arabs were now able to mount frequent plunder and
slave expeditions as far as Ghazna, Kabul and Bamiyin, but more than
once the Zunbil threatened the Arab position in Sistan. ‘The Zunbr/’,
writes Al-Mas‘adi, ‘was that king of a/-Hind who marched to Sistin
with the destign to invade the kingdom of the Syrians’.*®* And Tabari
says that in the reign of ‘Umar ‘the king of Sind who was called the
Ratbil’ had mobilized the forces of all provinces of Sind against the
Arabs but that these were routed and that the Rarbil was killed by the
Muslims.*’ A much later source confirms that this happened in 22/643,
after the conquest of Sistan and parts of Makran: ‘the ruler, who in the
native language was styled Zunbil, and was also king of Sind, was
killed’.*® Arab raiding continueg and was aimed at exacting tribute,
plunder and slaves. Since.no permanent military establishments were as
yet set up by the Arabs beyond Sistan tribute stipulations were rarely
comphied with when no Arab army was in the vicinity. In the caliphate
of Al-Walid (705-15) an attempt was made to exact tribute from the
Zunbil in coined money. But the Arabs were soon compelled to accept
payment in kind again. Slaves and beasts remained the principal booty
of the raids, and these were sent to the caliphal court in a steady stream.
Within the confines of Sistan the early Arab governors established a
garrison in Zarang, and from here detachments were sent to towns like
Farah and Qwash.”” In southern Afghanistan, to the east of Zarang,
Bust then became the most easterly permanent base of the Arabs, facing
the thughar or ‘frontier zones’ of Ar-Rakhkhaj and Zamindawar, from
where the plunder raids were undertaken into the territories of the Zun-

L3

** Ray, Dynastic History of Northern India, 11, pp. 65, 70.
* Bosworth, Sistan, p. 35.

** Al-Mas‘adi, Murtij adh-dhahab, 1, p. 211.

7 Zotenberg, Tabari, 3, p. 518.

8 Elliot and Dowson, History of India, 1, p. 417.

*? Bosworth, SIstan, p. 36.
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bil as far as Ghazna and Kabul.® The town of Bust drew great numbers
of volunteer ghazis — next to the regular troops — and this posed
special problems since the deputy governors were often tempted to use
these forces to assert their independence from the governmenl in
Zarang. Sistan remained, in the final analysis, the frontier of con-
solidated Arab power and herc large contingents of troops were kKept
a state of preparedness, with regular stipends (‘a/a°’) alloted to them, to
be supplemented by the booty obtained in eastern Afghanistan.'' Up (o
the end of the eighth century Sistan brought a considerable surplus to
the caliphs and their governors. The booty obtained in warfare with “the
infidels' at times considerably added to this. In 795, for instance, scven
million dirhams' worth of plunder came in from Zamindawar, Zabul
and Kabul.?

Thus, in Afghanistan the frontier of Islamic conquest had already
become more or less stationary by the end of the first century. One
reason for this was that the relative importance of Sistan and Baluchi-
stan had begun to diminish from the time of Mu‘awiya (661-680) on-
wards, when the conquest of Bactria and Transoxania was undertaken.
Equally important was that in the easterly direction, towards the Indus
valley, the conquests were now extended to Makran and Sind. Here
Muslim colonies became established in 711-12. We see that in the reign
of Mu‘dwiya campaigns against the Zunbil in Zamindawar and against
the Kabulshah were still undertaken with enthusiasm by Abd ar-
Rahman and by Al-Muhallab. Baladhuri writes that ‘Al-Mubhallab ibn
abi Sufrah raided this frontier in the days of Mu‘awiya in the year 664.
He reached Bannah and Al-Ahwar (Lahore), towns between al-Multan
and Kabul. The enemy met and attacked him and his followers’.”” From
the late seventh century however factional strife (‘asabiya) became a
recurrent feature among the Arabs of Sistdn, and, while becoming
linked up with political controversies over the control of the caliphate,
the Arab striking force against the Zunbils diminished further.’® The
7unbil was left unchecked and completely stopped paying tribute. This
again provided a pretext for terminating the state of musalaha or
‘peace’ between the Arabs and the Zunbil, and Al-Hajjaj sent out his
general Ubaidallah b.Abi Bakra in 79/698 with the order ‘to lay waste

3¢ posworth, ‘Army of Destruction’, p. 269.

31 Bosworth, SIstan, p. 36.

32 Ibid., p. 27. -

33 Al-Baladhuri, Fut#th al-Buldan, p. 421.

34 Bosworth, Sistan, pp. 50, 54; idem, ‘Army of Destruction’.
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the Zunbil’s lands, destroy his forts, and kill and enslave his people’.
Ubaidallah was the mau/a (slave) of mixed Abyssinian and Iragi-Persian
origin who became known as ‘the dark one who is the leader of the peo-
ple of the East (al-adgham saiyid ahl al-mashrig)’. His first assignment
had been in Fars, where he was ordered to take charge of the suppres-
sion of the sacred fires of the Zoroastrians and the confiscation of
temple treasure, a task which he is alleged to have executed with such
devotion that he collected forty million dirhams in less than a year. He
was promoted for two years to the governorship of Sistan in 671 under

Ziyad, where again he took great efforts to suppress Zoroastrianism and
also turned his attention to raiding the Zunbil. and Kabulshah, suc-

ceeding in imposing tribute on them. A quarter of a century later, under
Al-Hajjaj’s government of Iraq (which included the entire eastern
caliphate), in 697-8, Ubaidallah was once more appointed governor of
Sistan on account of the merit of his previous frontier experience. The
campaign which ensued is described by Baladhuri as that of the ‘army
of destruction’ (jaish al-fana’). In effect, the Muslim army which on
this occasion marched into Zamindawar and almost as far as Kabul was
virtually destroyed. Ubaidallah was forced to offer money and hostages
and had to promise never to raid the Zunbil’s territory again. Al-Hajjaj
however sent a new force ynder Ibn al-Ash¢ath — which became known y
as the ‘peacock army’ (Jaish at-tawawis) — to restore the Muslim posi- n
tion.”” The formation and despatch of this army quickly brought the
Zunbil to terms and he offered to pay tribute again at the old rate.
Around 700 A.D. the region of Zamindawar to the south of the moun-
tain zone was penetrated by Ibn al-Ash‘ath but he made peace with the
Zunbil, much to the indignation of Al-Hajjaj and Al-Muhallab who de-
nounced him for ‘turning away from the jihad against the infidels and
stirring up strife amongst Muslims’. A great fitna followed which sent
shockwaves throughout the Umayyad caliphate and revealed the hostili-
ty of the Iraqi Arabs and their mawalr towards the Umayyads and the
dominance of the Syrian troops. The Umayyad throne and the autocrat-
ic rule of Al-Hajjaj were jeopardized for a while when the Arabs of both
Basra and Kufa joined Ibn al-Ash¢ath.?® But the episode ended with the
restoration of Umayyad power in Sistan. Ibn al-Ashath and his allies
were crushed in 704 and much of the resistance against Al-Hajjaj’s
authority in the east was removed, inaugurating a period of North-Arab

** Bosworth, Sistan, pp. 57-86; Frye (ed.), Cambridge History of Iran, vol. 4, p. 41. 3
¢ Bosworth, SIstan, pp. 60, 63. i
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or Qays ascendancy. tbn al-Ash¢ath’s defeat also fell heavily upon the
mawall. Al-Hajjaj had always shown a decp suspicion of them since
they were in league with his opponents, and he had therefore compelled
them to participate in the fihad on the castern frontiers of Kabul, Sind
and Transoxania.”’

Subsequent to the fitna of the peacock army there was a rapmd turn-
over of governors in Sistan, reflecting on the one hand Factionahist
politics of pro-Qaysi and pro-Yemeni parties in Khurasan and on the
other hand objections of the Zunbil .*® [nternal Arab rivalry in Sistan
and the sustained political intervention of the Zunbil combined to bring
Islamic expansionism to a halt, and for about one-and-a-half century no
lasting gains were made in these territories. In a series of unsuccessful
campaigns the Arab governors and generals commonly scem to have
underestimated the Zunbil’s strength and the difficulties of terrain and
climate in especially the regions of Ghazna and Zabulistan. One of the
main reasons why in the late ninth century the Saffarid brothers Ya‘qub
and CAmr bin Layth were able to penetrate into eastern Afghamstan was
that they were Sagzis of local provenance and possessed detailed local
knowledge of all these places.“ Even then, the adjacent mountains of
Ghir in central Afghanistan remained pagan until the eleventh century.

In the early eighth century Sistan and Bust still represented the limits
of Arab expansion into Afghanistan south of the Hindi-Kush. The
7unbil had made Sistan ‘an ill-omened frontier’. In 711 he had to accept
a ‘peace treaty’ from Qutayba bin Muslim but he at the same time
renewed his homage to the Chinese emperor who claimed suzerain rights
over the eastern-Persian borderlands. It was not until the final Mushim
defeat of the Chinese in Transoxania in 751 that the Zunbil broke this
tenuous link with the Tang emperors.’® The ‘amils of Al-Mahdi (775-85)
and Ar-Rashid (786-809), as Baladhuri informs us, continued to rule
‘over the regions to which Islam had reached’, and Al-Ma’min, the son
of Ar-Rashid, during his stay in Khurasan (808-18), exacted ‘double the
tribute’ and ‘subdued Kabul, whose kings professed Islam and promised
obedience’.*! Such a profession, however, does not seem to have had
lasting effect, if indeed it was ever made at all. But Islamm must have
come to eastern Afghanistan quite early, although at first it was not

3 Frye (ed.), Cambridge History of Iran, vol. 4, p. 41.

33 Bosworth, Sistan, pp. 67-68.

¥ Ibid., p. T4.

© 1bid., p. 36; Gibb, Arab Conquests in Central Asia, pp. 41-42.
41 Cf. Ray, Dynastic History of Northern India, 1, p. 70.
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disseminated widely or adopted by the ruling house.*? Kabul, in any
case, was frequented by Muslim merchants before the Saffarids con-
quered it.*> According to Firishta, some ‘Afghans’ had already become
converts to the true faith even before the conquest of Sind by Muham-
mad al-Qasim, in about 22 Hijrae.** As in Makran, Muslims were given
refuge in the Zunbil’s territories from a very early date. And in Hajjaj’s
time, the Zunbil, facing the peacock army, was advised by a renegade
Kharijite Muslim. Numerous followers of Al-Qasim also chose to re-
main with him.*> An inscription testifies to the presence of Islam in the
Kabul area at least two decades before the appearance of the Saffarids
in eastern Afghanistan.® It is quite possible that radical Kharijite
propagandists passed from Kirman, through Baluchistan or southern
Afghanistan, to Sind, in the time of Al-Hajjaj, when they were perse-
cuted in Iraq, Ahwaz and Fars and had to withdraw eastward.*’ It was
however under the early Saffarids that the Islamization of the region
gained momentum and that conquest succeeded the Arabs’ slave- and
plunder-raids or tribute levies.

The new dynasty of the Saffarids, having established itself in eastern
Persia, achieved great fame by their conquests in the ‘infidel country of
al-Hind’. The Saffarid ruler Ya‘qiib took Zabul and Kabul in 870, three
years after obtaining power in Sistan and Herat, while his brother ‘Amr
— who succeeded him -- claims to have defeated ‘Kamalii, the Shahi
king’.*® The activities of the Saffarid brothers on the Indian frontier at-
tracted special attention in the caliphate thanks to the care they took to
send exotic presents from the plunder to the Abbasid court.*® Ya‘qab,
for instance, at one time sent fifty gold and silver idols from Kabul to
the caliph Al-Mu‘tamid — who despatched them to Mecca. Another set
of idols, lavishly decorated with jewels and silver, sent by ‘Amr in 896
from Sakawand (a place in the Logar valley between Ghazna and Kabul
which the sources describe as a pilgrimage center of the Hindus), caused
a sensation in Baghdad on account of their strangeness. Still, Muslim
control of Zamindawar remained imperfect until the end of the ninth

** Cf. Bosworth, ‘Notes on Pre-Ghaznavid History', p. 22.

3 Idem, Sistan, p. 86.

“ J. Briggs, History of the Rise of the Mahomedan Power in India, Translated from
the Original Persian of Mahomed Kasim Ferishia, 4 vols (New Delhi, 1981), 1, p. 4.

> Ibid.; Bosworth, Sistan, p. 57.

*® Bosworth, ‘Notes on Pre-Ghaznavid History’, p. 24.

47 Ibid., pp. 22-23.

** Ray, Dynastic History of Northern India, 1, pp. 74, 79.

** Frye (ed.), Cambridge History of Iran, vol. 4, p. 110.
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century, and in Ghazna the Saffarid governor was once again expelled
by two Indian princes in 899-900. In the final decades of the ninth cen-
tury the history of Zamindawar and Zabulistan becomes increasingly
hard to follow. For one thing, the sources no longer speak of a Zunbil
or Ratbil king. At some time shortly before the Saffarid conquest ot 870
the Buddhist ‘Turk Shahi’ dynasty of Kabul which boasted descent
from the Kushana king Kanishka was supplanted by a dynasty of Hindu
kings. To these Al-Biruni refers as Hindia Shahiva and they are called
Shahi in Kalhana's Rajatarangini, and sahi in inscriptions. ™ Al-Biruni
says that Kabul was the carliest capital of the Hindu Shahiya atter they
expelled the Turk Shahiya dynasty.”! In the beginning their authority
extended from Kabul to the Chenab river. The last Turk Shahi ruler,
Lagatarman, is said to have been imprisoned by his brahman vazir
Kallar, and it was the latter who became the founder of the dynasty of
the Hindu Shahis.’* Kallar, according to Al-Biruni, was succeeded by
‘the brahman kings’ Samand, Kamala, Bhim, Jayapal and their descen-
dants. But all other sources, including Kalhana, say that the Hindu
Shahis were kshatriyas.’”

However that may be, the Hindu Shahi dynasty succeeded, from
about the third quarter of the ninth century to the first quarter of the

~ eleventh century — when they were finally reduced by the Ghaznavids

— , the Zunbils and Kabulshahs as the occupants of the frontier of at-
Hind. The struggle between the Hindu Shahis of Kabul/Gandhara and
the Yamini Turks of Ghazna or *Ghaznavids’ at first concerned suprem-
acy over eastern Afghanistan but was then transferred eastward to the
Panjab. The Hindu Shahis were expelled from Kabul in 870-1 and re-
established their capital at Udabhdndapura (modern Und; the town
named Waihind by Al-Biruni) in the area which was called the North-
West Frontier Province by the British. Here, while being hard-pressed
by the advancing ‘Turushkas’ (as Kalhana calls the Ghaznavids), they
became ‘the Rais of Hindustan’. The Samanids of Khurasan and Trans-
oxania, succeeding the Saffarids, could not consolidate their power in
the Kabul valley.** In 933 the virtually independent Samanid walT of Za-

50 y. Mishra, The Hindu Sahis of Afghanistan and the Punjab, A.D. 865-1026 (Patna,
1972), p. 111.

! Sachau, Alberuni’s India, 11, p. 10.
2 Ibid., p. 13; Ray, Dynastic History of Northern India, 1, p. 72.

53 M.A. Stein (ed.), Kalhana's Rajatarangint (New Delhi, 1960), V111, 3230; Mishra,
Hindu Sahis, p. 3.

*4 Ray, Dynastic History of Northern India, 1, p. 79;
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bulistan was driven out of his headquarters at Ghazna by Alptigin, the
slave general who became the founder of the dynasty of the Ghaznavids

and gave a new impetus to Islamic expansionism. The SAdhis were now
driven towards the Panjab, where they ruled for some time as far as the

Rama-Ganga river. In the Kabul/Gandhara area only Lamghin re-
mained in their hands.” Firishta writes that already during Alptigin’s
lifetime (c. 933-963) his general Sabuktigin had begun to raid the pro-
vinces of Lamghan and Multan. This then precipitated an alliance be-
tween the Shahi ruler Jayapal and the Muslim Amirs of Multan. Jaya-
pal’s dominions at that time ‘extended in length from Sirhind to Lam-
ghan and in breadth from the kingdom of Kashmir to Multan’. The king

himself, subsequent to a short stay in Lahore, took up residence in the
fort of Bhatinda. °*

The Hindu Shahis, having thus been pushed eastward from Kabul to
the Panjab by the Turks, could still reassert themselves as ‘the greatest
of the kings of Hind’. When Sabuktigin attacked Jayapal the latter was
assisted by the kings of Delhi, Ajmer, Kalinjar and Kanauj.>® Jayapal
once again invaded Ghazna before he finally lost all his country to the
west of the Indus, including Lamghin and Peshawar. As ‘Utbi says,
‘from this time the Hindus drew in their tails and sought no more to in-
vade the land’. Mahmud, the son’of Sabuktigin who succeeded him in
997, first arrived at a tributary arrangement with the Shaghi.ruler at
Bhatinda in 1001.>” When Jayapal was succeeded by his son Ananda-
pala in the same year the Shahi dominion still extended southward as
far as the Amirate of Multan. Mahmud undertook another invasion in
1004, allegedly ‘because the tribute from Hindustan had not been paid’,
but in reality to gain access to the Panjab and, through that, to the
wealth of the trans-Gangetic plain. In 1009, as says <Utbi again, ‘the
king of Hind . . . offered submission to Mahmud . . . paid tribute . . .
and thus the road for caravans and merchants between the districts of
Khurasan and Hind became open’.”® In 1013-14 Mahmud set out to
destroy the last remnants of Shahi power without bothering about an
alibi. The Shahi king appealed for help in Kashmir. But this could not
prevent the ‘royal glory of the Shahis’ from declining rapidly. They
were removed as a ruling power from the Panjab, then lingered for

3 Ibid., p. 80.
°® Ibid., p. 83.
7 Ibid., pp. 86-87.
8 Ibid., pp. 93-101.
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some time in the hill districts south of Lohara, ultimately to take shelter
at the court of Kashmir. Here they remained a factor of some impor-
tance, long after having been extinguished as a political power in their
own right, until the twelfth century. And the Shahi name rctained 1its
charisma. Many kshatriya lincages outside Kashmr continued to trace
their descent to these kings. 1drisi testifies that as late as the twelfth cen-
tury it was in Kabul that the contract of investiture ot every Shahi King
was completed and that here he was obliged to agree to certain ancient
conditions which completed the contract.’” Still in the late twelfth and
early thirteenth centuries the prevalent coin of north-western India was
a debased variety of the ‘bull-and-horseman’ issues of the Hindu Shahi
kings of Kabul and Waihind.® The same coin had become current in the
Ghaznavid kingdom of Lahore and spread into Rajasthan and northern-
central India. When Mahmud defeated Jayapal, a quantity of scven
crore of such ‘royal rupees’, in all likelihood of the same bull-and-
horseman type, fell in his hands in the Hindu-Shahi fort in the Panjab.®

Southern and eastern Afghanistan were on the vital caravan route
from Hind to Khurasan. This is why the Muslims were attracted to it
in the first place. Under the indigenous Zunbils the overland trade
through Kabul and Zamindawar had probably never been suspended. It
appears, to the contrary, that extensive trading contacts developed in
these dominions with the Islamic West. Indeed, unlike Khurasan, the
importance of Zabul and Kabul was primarily commercial, not politi-
cal, even though the ‘army of destruction’ and the ‘peacock army’ could
turn frontier politics and warfare into pervasive fitna, jeopardizing the
caliphal office. The bull-and-horseman coinage of the Shahi kings of
Kabul (which can be traced back to earlier Shaka and Greek coins) serv-
ed as a prototype for Abbasid dirhams in the first half of the tenth cen-
tury. Coins of this type appear to have reached Baghdad both through
conquest or plunder and trade. Best-known are the coins of Al-
Mugqtadir’s reign but imitation issues of the bull-and-horseman coin
were not confined to his reign.®* Beforethe Ghaznavids, bull-and-horse-
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% Raychaudhuri and Habib, Cambridge Economic History of India, 1, p. 95.
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